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 אַקְדָמוּת מִילִין 

Introductory Words*,1 

בִּנְשִׁיקָה   בַּחֲפִיצָה  ,ה'רָ דְּ דַּרְכּוֹ נִסְ   לְגֶבֶר אֲשֶׁר  לוֹ  עָבִים סֵתֶר,  יִתְהַלֵּ בְּמֵשָׁרִים  חוּג שָׁמַיִםל  עַ   ,דָּרָההַ כָבוֹד  וְ   תּוֹרָההַ סוֹד  יְ 
דָע וֹמ  ,לְמִישׁוֹר וְהָרְכָסִים לְבִקְעָה  בוֹהֶעָק  לְהָשִׂים  נָעוּץ סוֹפוֹ בִּתְחִלַּת הַמַּחְשָׁבָה,  ה'ר דֵּעָ 'הַ נְ   בִּשְׁבִילִי  שׁוֹקֵד בְּלִימּוּדִים  .בִּדְבִיקָה

וְשָׁם    .יוֹת וַהֲוָיוֹת בְּהַרְבֵּה פְּתָחִים, לַגִּינָּה וְלַבִּיתָןשְׁ וּדֵּי הָשִׁיב ק  .וֹכַבִּיר מָצְאָה יָד,  חִכּוֹת יֶהְגֶּה  אֱמֶ   ,לְהָשִׁיב אֲמָרִים  לַבִּינָה יִקְרָא
 עֲמָלוֹ. חֶלְקוֹ מִכָּל  מִשְּׂמאֹלוֹ, וְזֶהמַמְתַקִּים  מִימִינוֹ,    מַחֲמַדִּיםיִשְׁלַח יָדוֹ וְלָקַח מֵעֵץ הַחַיִּים, לֶאֱכוֹל לְשָׂבְעָה, 

 

Translation Translator’s Interpretation 

“The foundation of the Torah”2 “and its 

majestic glory”:3,4 “As [G-d] moves about 

the circuit of Heaven impartially, the clouds 

screen Him”5 “from the man whose path has 

been arranged”6 by Him “with desire, with 

affection, and with attachment.”7  

G-d created man and provided rules of 
conduct. He favored the Jewish people, giving 
us the Torah, but He is impartial with regard to 
individuals. That is, He does not ignore the sins 
of those who are generally righteous, nor does 
He ignore the good deeds of those who are 
generally wicked. G-d has now hidden 
Himself, as prophecy has ended, but this 
ensures that we have free will. We should 
strive to cling to Him and to His Torah. 

 
* English translation: Copyright © 2020 by Charles S. Stein. More essays are at https://www.zstorah.com 

          For this Preface, the translator has provided a table in which the left-hand column features a translation of the 
author’s very poetic Hebrew and Aramaic text, with bold font reflecting a near-literal translation and normal font used 
to add any words needed for clarity. The right-hand column features the translator’s subjective interpretation. 

1 The Preface is entitled אקדמות מילין (Akdamut Milin) (Introduction to the Words), which is the name of a piyyut 
(authored by Rabbi Meir bar Yitzchak Nehorai of Worms, Germany) that is recited on the first day of Shavuot. 

2 Perhaps Menachot 99b; Ibn Ezra’s Yesod Mora 1:3; or Rambam’s Guide for the Perplexed, Part 2, 27:1. 
3 Ps. 145:12: “to make known among men His mighty acts and the majestic glory of His kingship.” 
4 In the Hebrew text, the initial letters of the first four words spell the four-lettered name of G-d. 
5 Job 22:12–14: Eliphaz rebukes Job, “G-d is in the Heavenly heights; see the highest stars, how lofty! You say, 

‘What can G-d know? Can He govern through the dense cloud? The clouds screen Him so He cannot see as He moves 
about the circuit of Heaven.’ ” Instead of a scoffer’s view of G-d being unable to see man, Rabbi Nachmani applies 
the words to mean that man can’t see G-d, and must strive to become close to Him. 

Prov. 23:31: “Do not ogle that red wine, as it lends its color to the cup, as it moves about impartially.” Yoma 75a 
says that when a person drinks too much, he views every act as though it is on the same level ground, and thus views 
sins as inconsequential. But G-d does not view sins as inconsequential. Rather, speaking of G-d as impartial means 
that He does not show favoritism (Deut. 10:17), and will not ignore the sins of a man who was previously righteous, 
or ignore the repentance of a man who was previously wicked (Ezek. 18:21-30). 

6 Cf. Job 3:23: “To the man whose path is hidden . . .” Rabbi Nachmani altered נסתרה (nistara) (hidden) to נסדר'ה 
(nisdara) (is arranged), adding a geresh to emphasize the change. 

7 Gen. Rabbah 80:7: “Reish Lakish said, with three terms of affection the Holy One, blessed be He, loved Israel: 
with attachment, with affection, and with desire.” 
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“Being diligent in learning is,”8 for me, “the 

river of knowledge”:9 “its end lies at the 

beginning of the thought”10 of “making the 

rugged ground level and the ridges a 

plain”;11 “calling Understanding a 

kinswoman”12 “to give a reply,”13 “let his 

palate speak the truth,”14 “in his hand 

attaining plenty. It was sufficient to 

answer”15 “questions and problems”16 “in 

many openings, to the garden and to the 

palace.”17 

Rabbi Nachmani strived to learn Torah, such as 

the Talmud, which has no formal beginning, 

but in which each tractate references teachings 

from other tractates, and in which each chapter 

ends with a stated desire that we should return 

to learn it again. He has tried to explain a 

number of difficult concepts, to clear the way 

for others to learn and to understand the Torah. 

He hopes that his interpretations are correct. 

Rabbi Nachmani has shared his insights by 

asking questions and by providing answers. 

For some questions, he offers a number of 

alternative answers. 

 

 
8 Perhaps Avot D’Rabbi Natan 29:2: “[Rabbi Shimon ben Elazar] would say that each person who is diligent 

about the words of Torah will be granted diligent students.” 
9 The text נה'ר דע'ה (nahar deah) (the river of knowledge) alludes to the celebrated Babylonian yeshivah  נהרדעא 

(Nehardea). 
10 Sefer Yetzirah 1:7: “These ten Sefirot which are, moreover, ineffable, have their end even as their beginning, 

conjoined, even as is a flame to a burning coal: for our G-d is superlative in His unity, and does not permit any second 
one.” [There are many other sources.] Ir Gibborim 41b (by the author of the Kli Yakar): “. . . because the end of an 
action has its beginning in thought.” Rabbeinu Bahya on Gen. 1:2: “Because the purpose of creation is to prepare for 
the era of the Messiah, and thus the beginning of the though the Messiah's day, and thus what begins with a though 
ends with an action.” [The words also appear in: Rabbeinu Bahya on Gen. 10:1; Rabbi Shimon ben Tzemach Doron 
(the Rashbatz), Magen Avot, Introduction 4; Tzror haMor on the Torah, Ex. 30:1; Tzror haMor on Song of Songs 6:1; 
Pardes Rimonim 11:5, 14:3.] 

11 Isaiah 40:4: “Let every valley be raised, every hill and mount made low. Let the rugged ground become level, 
and the ridges become a plain.” Chavot Yair 174:5: “. . . making the rugged ground become level.”  

12 Prov. 7:4: “Say to Wisdom, ‘You are my sister,’ and call Understanding a kinswoman.” 
13 Prov. 22:21: “To let you know truly reliable words, that you may give a faithful reply to him who sent you.” 
14 Prov. 8:7: “My palate utters truth; wickedness is abhorrent to my lips.” 
15 Job 31:25: “Did I rejoice in my great wealth, in my hand finding plenty?” Lev. 25:28: “If his hand does not find 

sufficient means to recover it, what he sold shall remain with the purchaser until the jubilee.” 
16 Rashba on Chullin 62a; Beit Yosef, Choshen Mishpat 210:2:1; Bach, Yoreh Deah 199:11:1. 
17 Megillah 12a: “ ‘In the court of the garden of the king’s palace’ (Esther 1:5). Rav and Shmuel [disagreed with 

regard to how to understand the relationship between these three places: Court, garden, and palace:] One said: ‘[The 
guests were received in different places.] One who [according to his status] was fit for the courtyard [was brought] to 
the courtyard; one who was fit for the garden [was brought] to the garden; and one who was fit for the palace [was 
brought to the palace].’ And [the other] one said: ‘He first sat them in the courtyard, but it did not hold them, [as they 
were too numerous]. [He then sat them] in the garden, but it did not hold them either, until he brought them into the 
palace and it held them.’ A third understanding was taught in a Baraita: ‘He sat them in the courtyard and opened two 
entranceways for them, one to the garden and one to the palace.’ ” 
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There “he will send his hand and take from 

the tree of life,”18 “to eat his fill”19—

“delightful things on his right side, delicious 

things on his left side”20—“and this is his 

portion from all his labor.”21 

He has found great satisfaction through his 

efforts to apply wisdom to resolving some of 

the mysteries of the Torah. This sefer, Zera 

Shimshon, is something that will remain of that 

wisdom after his death. 

 

* * * 

כְּדִבְרֵי הַסֵּפֶר הֶחָתוּם וּמְלִיצָה  —רוּחַ ה' דִּבֶּר בָּם—הַיּוֹצֵא מִפִּי הַנְּבִיאִים  קוּשְׁטָא קָאֵי כִּי הַתּוֹרָה חֲתוּמָה נִיתְּנָה, וְהֶגֶה  אָמְנָם
מַדִּים.    חִכָּםחֻקָּם וְ   .וְעָשׂוּ לָהֶם דַּדִּים בִּמְקוֹם בִּינָה  ,מֵי הַבְּרֵכָה הָעֶלְיוֹנָהשָׁתוּ  הָרִאשׁוֹנִים  דּוֹרוֹת  .  חִידוֹת לָהֶם מַמְתַקִּים וְכֻלּוֹ מַחֲּ

 . רוּבֶּהאֶת הַמְּ  מֻעָט מְחַזֵּק, וַאֲרֶשֶׁת שְׂפָתָם מֵימַר קַדִּישִׁין
 

Translation Translator’s Interpretation 

Actually, “the truth stands”22 that “the 

Torah was given as a sealed book,”23 “and 

the utterance emanating from the mouths of 

the prophets”24—“the spirit of G-d was 

spoken through them”25—they are “like the 

The Five Books of Moses are written in 

challenging language and contain many secrets 

that are hard to grasp. The prophets also spoke 

in complex language that is frequently difficult 

to understand. 

 
18 Gen. 3:22: “And the L-rd G-d said, “Now that the man has become like one of us, knowing good and bad, what 

if he should stretch out his hand and take also from the tree of life and eat, and live forever!” 
19 Isaiah 23:18: “And her gain and her hire shall be holiness to the L-rd; it shall not be treasured nor laid up; for 

her gain shall be for them that dwell before the L-rd, to eat their fill, and for stately clothing.” 
20 In the Italian liturgy (Bnei Roma), the burial service ends: “Guardians of the hidden places of the Garden of 

Eden, guardians of the hidden places of the Garden of Eden, open the gates of the Garden of Eden for him and he will 
come into the Garden of Eden and will be entertained by the fruits of the Garden of Eden, delightful things on his 
right, and delicious things on his left. She answered and said to him, ‘Welcome, come!’ ” The text is found, for 
example, in Siddur Beracha k’Minhag Kahal Kadosh Bnei Roma (edited by Ya’akov ben Moshe ha-Levi, Venice, 
1690). This was likely derived from Song of Songs 5:16: “His mouth is delicious, and all of him is delightful.” 

21 Eccl. 2:10: “I withheld from my eyes nothing they asked for, and denied myself no enjoyment; rather, I got 
enjoyment out of all my wealth. And that was my portion from all my labor.” 

22 Shabbat 104a: “And why do the letters [that comprise the word] sheker (falsehood) stand on one foot, and [the 
letters that comprise the word] emet (truth) [stand on bases that are wide like] bricks? [Because the] truth stands 
[eternal], but falsehood does not stand [eternal].” 

23 Gittin 60a: “One opinion is that the Torah was given as a complete book, [meaning that it was not written down 
incrementally, but rather, after teaching the Jewish people the entire Torah, Moses committed it to writing all at once].” 

24 Job 37:2: “Just listen to the noise of His rumbling, To the sound that comes out of His mouth” and Zech. 8:9: 
“these words from the mouths of the prophets.” 

25 II Sam. 23:2: “The spirit of the L-rd has spoken through me.” 
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words of the sealed book”26 “and a figure of 

a riddle for them.”27  

“The earlier generations”28 “drank waters 

of the Upper Pool, and they made them 

breasts in the place of understanding.”29  

In Biblical days, the people were strengthened 

in learning Torah by the reassurance of 

prophets to trust in G-d. The prophets provided 

the wisdom of Torah as spiritual sustenance. 

Their laws and “their mouths delicious and 

all of them delightful.”30  

The way of Torah—the laws recorded by 

Moses and promoted by the prophets—can be 

very rewarding to those who follow it. 

 
26 Isaiah 29:10-11: “For the L-rd has poured over you a spirit of deep sleep, and He has shut your eyes; the 

prophets and your heads who stargaze, He has covered. And the vision of everything has been to you like the words 
of a sealed book, which they give to one who can read, saying, ‘Now read this;’ and he will say, ‘I cannot, for it is 
sealed.’ ” 

27 Habakkuk 2:6: “Shall not all these take up a parable against him and a figure of a riddle against him?” 
28 Berachot 35b: “Come and see that the latter generations are not like the earlier generations; [rather they are 

their inferiors].” 
29 This is taken verbatim from an approbation of Rabbi Isaiah Mordechai Basan (c. 1673–1739) (Italian rabbi of 

Padua and Reggio Emilia) to a 1738 Amsterdam edition of Sefer haTashbetz (authored by R. Shimon ben Tzemach 
Duran, the “Rashbatz”). Rabbi Basan was related to Rabbi Nachmani’s mother through marriage, and Rabbi Nachmani 
took over the rabbinate of Reggio Emilia after Rabbi Basan’s death. The quotation was likely intended as a tribute to 
Rabbi Basan. 

Regarding “drank waters of the Upper Pool,” Bava Kamma 17a states: “And [the reference to] ‘water’ refers only 
to [the study of] Torah, as it is stated [with regard to Torah study]: ‘Ho, all who are thirsty, go to water’ (Isaiah 55:1).” 
The significance of the Upper Pool may be understood from Isaiah 7:1–7. Immediately upon his accession, King Ahaz 
had to meet a coalition formed by northern Israel, under Pekah, and Damascus (Syria), under Rezin. These kings 
wished to compel him to join them in opposing the Assyrians, who were arming a force against the Northern Kingdom 
under Tiglath-Pileser III (also called Pul). The L-rd told Isaiah to meet Ahaz at the Upper Pool, and to reassure Ahaz 
to trust in G-d rather than in foreign allies. 

“They made them breasts in a place of understanding” is derived from Berachot 10a: “Rabbi Yochanan said in 
the name of Rabbi Shimon ben Yochai: What is [the meaning of] that which is written: ‘She opens her mouth with 
wisdom, and the teaching of loving-kindness is on her tongue’ (Prov. 31:26)? [The Sages explain that the chapter 
discusses the wisdom of Torah and those who engage in its study.] Solomon said this verse about his father, David. . . . 
As [David] nursed from his mother’s breast, he looked upon her bosom and said a song [of praise], as it is stated: 
‘Bless the L-rd, O my soul, and do not forget all His benefits [gemulav]’ (Ps. 103:2). [There is an etymological 
association between gemulav and gemulei mechalav, which means weaned from milk (Isaiah 28:9).] What is [meant 
by] ‘all His benefits’? Rabbi Abbahu said: [In contrast with most other animals, G-d] created [woman’s] breasts near 
[her heart,] the place [that is the source] of understanding. What is the reason [that G-d did this]? Rav Yehuda said: 
So that the nursing child would not look upon the place of his mother’s nakedness. Rav Mattana said: So that [the 
child] would not nurse from a place of uncleanliness.” 

Berachot 10a is stated in the singular form, “He [G-d] created breasts near the place of understanding,” while 
Rabbi Basan altered this to the plural, “they created breasts near the place of understanding.” Rabbi Basan may have 
intended “they” to refer to “earlier generations,” while perhaps Rabbi Nachmani intended the prophets, who provided 
spiritual sustenance in a holy manner. 

30 Song of Songs 5:16: “His mouth is delicious, and all of him is delightful. . .” 
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 “The request of their lips”31 “is a brief 

saying of the holy ones,”32 “the few words 

hold many thoughts.”33 

A few words of the prophets can hold deep 

concepts, which can be revealed if one 

investigates closely enough. 

 
בְּפֶה מֵפִיק    .ן וּבְפוּם תַּלְמִידֵהוֹןבְּפוּם רַבָּנַ   הַנִּרְאִים בַּמַּחֲזֶה, וְהָא דִּמְעַיֵּין בַּהּ כַּמָּה פָּנִים לַפָּנִים,  ה'    דְבַר בְּאֶרֶ"שְׂ  ן אֶחָד  וְהִנֵּה אוֹפֶ 
, סוּדָרָא סוֹד  יםכְּבָשִׂים לִלְבוּשִׁ   .בְּהֶצְנֵעַ לֶכֶתוּמְעַיֵּיל שָׂפָה  —רָזָא דְנָה עַל חֶמְדַּת שְׂכִיּוֹת   צָפְנַת פַּעְנֵחַ —אַפִּיק שָׂפָהמַרְגָּלִיּוֹת  

 בִרְמִיזָא.   לְחַכִּימַיָּיא—וְכָל יֶתֶר כְּנָטוּל  לְהַעֲדָפָה,  לְהוּצְרִיכָא  וְלָא  ,  שֶׁל אוּלָםכְּפִתְחוֹ  כִּי לַבָּם פָּתוּחַ    .וְכִסּוּ טְפָחִיםפַח  גַּלּוּ טֶ   נָאֶה,

Translation Translator’s Interpretation 

“Here is the first manner in the 

utterance of our lips”34 “of the word of G-d 

in a vision,”35 and “this is contemplated 

by”36 “a few, face-to-face,”37 “seen in the 

mouths of the teachers and in the mouths of 

their students.”38  

The Torah was revealed to Moses face-to-
face, but to the other prophets only in visions. 
Those who study Torah are few in number. 
While the Five Books of Moses were written 
for everyone to read, some details and other 
concepts essential for properly understanding 
the Written Law were given verbally, and were 
meant to be transmitted verbally from teacher 
to student as the Oral Law. 

While expounding Torah, “the mouth 

produces pearls [of wisdom]”:39 “one row of 

Torah teachings are often couched poetically 

or require wisdom and discernment to properly 

 
31 Ps. 21:3: “You have granted him the desire of his heart, have not denied the request of his lips. Selah.” 
32 Dan. 4:14: “The matter is by the decree of the watchers, And the sentence by the word of the holy ones.” 
33 Gen. Rabbah 5:7: “In practice, a man empties a full vessel into an empty one; does he ever empty a full vessel 

into a full vessel? Now, the world was full of water everywhere, yet G-d said, ‘Let the waters under the Heaven be 
gathered together unto one place’ (Gen.1:7). In truth, from this we learn that the small [quantity] held the large 
[quantity].” Yalkut Shimoni on Nach 14 also has the term, in a different context. 

34 Ezek. 1:15: “As I gazed on the creatures, I saw one wheel on the ground next to each of the four-faced creatures.” 
The word אופן, which in Ezekiel is verbalized ofan (wheel), can instead be verbalized ofen (manner). Also, Rabbi 
Nachmani altered בארץ (ba’aretz) (on the ground) to ש"באר  (an abbreviation for בארשת שפתינו) (in the utterance of our 
lips). “The utterance of our lips” is a term used in the Rosh Hashanah mussaf service, derived from the singular form 
in Ps. 21:3: “the utterance of his lips.” 

35 Gen. 15:1: “Some time later, the word of the L-rd came to Abram in a vision. . . .” 
36 Berachot 55a: “This [first case is] where one expects it.” 
37 Zohar II:86b. 
38 Shabbat 67b: “There was an incident with Rabbi Akiva who made a banquet for his son, and over each and 

every cup he brought he said: ‘Wine and life to the mouth of the Sages, wine and life to the mouth of the Sages and to 
the mouth of their students.’ ” 

39 The words “the mouth produces pearls” are found in a number of sources, including: R’ Samuel ben Moses de 
Medina (the RaShDaM) (1505–89), She’elot u’Teshuvot ha’Shayachot be’Tur Choshen Mishpat (Salonica 1595); 
Naftali Hertz ben Yaakov Elchanan  (Bacharach), Emek HaMelech (Amsterdam, 1648); Yosef ben Yitzchak Almosnino 
(1642–1689), Edut bi-Yehosef, part 2, note 6 (Constantinople, 1715); Ma’adnei Melech (Frankfort 1726) (attributed 
to Abraham ben Meir ibn Ezra (1089–c. 1167)); Aviad Sar-Shalom Basilea (1680–1749), Emunat Chachamim (Mantua 
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upper teeth projecting (‘the explainer of the 

hidden’40 ‘reveals the secret’41 of ‘the 

delightful imagery’42), and one row of lower 

teeth receding”43 “with humility.”44  

understand. The teacher of Torah should teach 

with humility, though a student should 

appreciate the beauty of the Torah and the 

wisdom of his teacher. 

“Lambs are for clothing,”45 “a turban is a 

pleasant secret,”46 “revealing a 

handbreadth but covering other 

handbreadths.”47  

Esoteric teachings should not be broadly 

revealed. They should only be taught to 

selected students, sometimes only to one 

student at a time. Teachings should be arranged 

so that those with the wisdom and discernment 

can grasp the esoteric teachings, while others 

will be protected from them. 

“Because their hearts were like the doorway 

to the Entrance Hall [of the Temple],”48 

The early rabbis had great wisdom that far 

exceeds ours. They could be taught without the 

 
1730); and Moses ben Mordecai Zacuto (c. 1625–97), Tifteh Aruch v’Aden Aruch (Venice 1744). The words “a mouth 
that is wise and holy produces pearls,” is found in an earlier sefer, Isaac ben Moses Arama, Akedat Yitzchak (Venice 
1574). 

40 Gen. 41:45: “Pharaoh then gave Joseph the name Tzafnat Paneach.” Rashi interprets: “the explainer of hidden 
things.”  

41 Dan. 2:30: “Not because my wisdom is greater than that of other creatures has this mystery been revealed to 
me, but in order that the meaning should be made known to the king, and that you may know the thoughts of your 
mind.” 

42 Isaiah 2:16: “And upon all the ships of Tarshish; and upon all delightful imagery.” Also Siddur Sefard, Yotzerot 
for Mussaf l'parshat haChodesh. 

43 Sukkah 51b: “The rows of stones were set with one row slightly protruded and one row slightly indented.” Also 
quoted in Bava Batra 4a. 

44 Micah 6:8: “And go humbly with your G-d.” 
45 Mishnah Chagigah 2:1 (Chagigah 11b) says that one may not reveal esoteric teachings to more than one student 

at a time. In the Gemara of Chagigah 13a, Rabbi Abbahu derives this from Prov. 27:26: “The lambs will provide you 
with clothing,” that just as parts of the body that are covered by clothing are private and should not be revealed to the 
world, so too esoteric teachings should not be broadly revealed to more than one student at a time. 

46 The text “סודרא סוד נאה” (sudara sod na’eh) (a turban is a pleasant secret) combines two quotations.  
Pesachim 113a reads: “סודנא . . . סוד נאה” (sodna . . . sod na’eh), that the Aramaic word for a brewer, sodna, is 

derived from sod na’eh, a pleasant secret, because brewing is a good way to make money. 
Shabbat 77b quotes Rabbi Yehudah telling Rabbi Zeira: “The turban of Torah scholars is called sudara in 

reference to the verse: ‘The secret [counsel] of the L-rd is for those who fear Him (sod Hashem lire’av)’ (Ps. 25:14).” 
In other words, a parallel construction to Pesachim 113a would have been: “סודרא סוד ירא” (sudara sod yareh), that the 
Aramaic word for a turban, sudara, is derived from sod yareh, that a turban [symbolizes that] His secret [counsel] is 
for those who fear Him. 

By combining the two, Rabbi Nachmani means “the turban of a Torah scholar [conceals] pleasant secrets,” i.e., a 
Torah scholar’s mind can conceal mystical teachings. 

47 Nedarim 20b: “he reveals a handbreadth and covers a handbreadth.” 
48 Eruvin 53a: “Rabbi Yochanan said: The hearts, i.e., the wisdom, of the early Sages were like the doorway to 

the Entrance Hall [of the Temple, which was twenty by forty cubits], and the hearts of the later Sages were like the 
doorway to the Sanctuary], which was ten by twenty cubits]. And we, i.e., our hearts, are like the eye of a fine needle.” 
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“they did not need this surplus,”49 “and 

everything extra is treated like something 

missing”50—“for the Sages, a hint is 

enough.”51 

need to spell out every detail. In fact, giving 

too much information was considered a 

negative, so esoteric teachings were given 

obliquely. 

 
הַבָּאִים  שְׁכִיחַ דְ בְּמִיעוּטָא    רְאָה"דַּעֲצְיִ גְּרַמָא    וְדִין מִעֵטוּ,  לַדּוֹרוֹת  הַטּוֹחֲ   כִּי  הַנּוֹתֶנֶת  .נוֹת'וּבָטְלוּ  קָצִיר שִׁכְחַת  לָרַבּוֹת    ,וְהִיא 

סְדוּקוֹתמַפְרֶסֶת  שֶׁל    ,מְחִיצִין  , חֲצִיצִין  ,בְּהוּצִין,  קָמָהוְשִׁכְחַת   וּפַרְסוֹתֶיהָ  וְחֲדוּקוֹת  פַּרְסָה  הָעוֹלָם  .כְּרוּכוֹת    חָיִם ירֵ ,  בְּהַבְלֵי 
   .וַתְּהִי הָאֱמֶת נֶעְדֶּרֶת, לָאו כְּמִי שֶׁהוּנְּחָה דָּמְיָא וּקְלוּטָה .לָעֵינַיִםנִּרְאֶה שֶׁאֵינוֹ   רוֹבבְּ , וְהַלֵּב אֵינוֹ מֵבִין בַּצַּוָּאר

 

Translation Translator’s Interpretation 

“A law was fixed on account of fear”52 

“of its diminution by being forgotten”53 “by 

the coming generations,”54 just as even 

strong “molars [denoting sharpness in Torah 

scholarship] eventually grow few and become 

idle.”55 “These laws that were given”:56 

“include forgetting the harvest and 

forgetting standing grain”;57 “forgetting 

measurements in small branches with their 

As noted above, many of the Torah’s 

teachings are coached poetically, or require 

great wisdom and discernment to comprehend. 

This is true not only of the esoteric teachings, 

but even of the mitzvot incumbent on all of us. 

As noted, the Oral Law was intended to be 

passed down verbally from teacher to student. 

However, following the destruction of the 

Second Temple by the Romans, the proper 

 
49 Kiddushin 32a; Ketubot 43a. 
50 Chullin 58b: “[An animal] with an extra [limb] is considered like one with a missing [limb].” 
51 Midrash Mishlei 22:15: “to the wise man a hint, to the fool a fist.” Also Tikkunei Zohar 36a and 142a. 
52 The Hebrew/Aramaic text reads וְדִין גְּרַמָא דַּעֲצְיִ"רְאָה (ve’din gerama da’atzeira). Atzeira is an abbreviation for 

the term עַל צוֹרֶ יִרְאָה (al tzorech yirah). The clause therefore means, “and a law was fixed on account of fear.” The 
Hebrew/Aramaic text is a play on a quotation from Berachot 5b:  דֵּין גַּרְמָא דַּעֲשִׂירָאָה בִּיר (dein garma da’ashira bir) (this 
is the bone of my tenth son). While the meaning here is completely different than the meaning of the words of Berachot, 
the spelling of the first two words is the same (though the pronunciation varies), and the spelling and pronunciation 
of the third word is similar. 

53 Niddah 32a: “Might it not be suggested that R. Meir was heard [to take a minority into consideration only where 
that] minority is frequent?” (The meaning in Niddah 32a doesn’t fit the Introductory Words, so the translator has 
proposed a different meaning). 

54 Eduyot 1:4: “Why are the opinions of Hillel and Shammai recorded [only] to be nullified? To teach the coming 
generations that one should not be insistent in his opinions, for the fathers of the world did not insist on their opinions.” 

55 Eccl. 12:3: “When the guards of the house become shaky, and the men of valor are bent; and the molars become 
idle because they are few, and the ladies that peer through the windows grow dim.” Sanhedrin 24a: Rabbi Meir and 
Reish Lakish each had his Torah study described as uprooting mountains and grinding them into each other i.e., being 
very sharp in analysis of Torah. 

56 Eruvin 10a; Yevamot 68b. 
57 Deut. 24:19: “When you reap the harvest in your field and overlook a sheaf in the field, do not turn back to 

get it.” Sotah 45a; Yerushalmi Peah 22a. 
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leaves that hang down into the air space of a 

sukkah, interpositions that can invalidate an 

immersion in a mikvah, and partitions 

relevant, for example, to building a sukkah”;58 

“forgetting of laws of true hooves and split 

hooves,”59 “and of scaled and notched 

horns.”60  

performance of some mitzvot became 

disputed. Recognizing the danger that more 

knowledge would be lost, Judah the Prince 

redacted the Mishnah in the 3rd Century of the 

Common Era. The Jerusalem Gemara 

(Yerushalmi) was redacted in the Land of 

Israel in the 4th Century, and the Babylonian 

Gemara (Bavli) in the 5th Century. 

These were forgotten because of involvement 

“in the vanities of the world,”61 “with a 

millstone hanging from his neck”62 “and his 

heart not understanding,”63 “with most of 

the details invisible to the eyes.”64  

Rabbi Nachmani blames the necessity of 
earning a living and an interest in secular 
topics as leading to the improper transmission 
of the Oral Law. Unlike the translator, he does 
not cite Roman persecution as a factor. 
(Perhaps censorship was still a concern in 
northern Italy in the 1770s. As late as 1733, 
Rabbi Solomon Abi'ad Basila was imprisoned 
in Mantua for possessing “forbidden books.”) 

 
58 Sukkah 4a discusses the minimum and maximum height of a sukkah, and then discusses the significance of 

 small branches with their leaves that droop down within the ten handbreadths. Sukkah 5b quotes Rabbi (hutzin) הוצין
Yehuda that the Sages learned the minimum height of a sukkah as a halacha transmitted to Moses from Sinai. It also 
quotes R’ Chiyya bar Ashi that Rav said: Other measures used in various areas of halacha were also not written in the 
Torah, but were received via the Oral Law, and these include חציצין (chatzitzin) interpositions that serve as an 
invalidating barrier between a person’s body and the water in a ritual bath and מחיצין (machitzin) halachic partitions. 

59 Animals that have split hooves and that chew their cud are kosher. See, e.g., Lev. 11:3, Bava Batra 16a. The 
Oral Law, Chullin 59a, adds that all animals with cloven hooves chew their cud, except for the pig, and that all animals 
that chew their cud have cloven hooves, except for the camel and its relatives. Therefore, if one finds an animal that 
cannot be identified, as long as one can be sure it is neither a pig nor a camel, then one could check either the hooves 
alone or the mouth alone (to confirm there are no incisors). 

60 While the Torah states that animals that have split hooves and that chew their cud are kosher, it does not tell 
how to distinguish between domesticated animals (for whom the meat and fat are permitted) and wild animals (for 
whom the meat is permitted but not the fat). The Oral Law teaches that the details of the horns can distinguish the 
domesticated animals from the wild animals. See Chullin 59b, and Sefer haMitzvot 153. 

61 Midrash Lekach Tov on Eccl. 8:16; Chovot haLevavot (Duties of the Heart), Addenda, Prayer 2. 
62 Kiddushin 29b: “Rav Yehuda says that Shmuel says: The halacha is that one should marry a woman and 

afterward study Torah. Rabbi Yochanan says [with] a millstone hanging from his neck [i.e., with the responsibility of 
providing for his family weighing upon him], can he engage in Torah [study]?” 

63 Isaiah 57:1: “The righteous man perishes, and no one takes it to heart; pious men are taken away, with no 
understanding, that it was because of evil [to come that] the righteous was taken away [i.e., to spare him from it].” 

64 Cf. Chullin 29a for the opposite statement, “Rava said: The matter of treifa is different, as we require a majority 
that is clearly visible.” 
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“An object in airspace is not considered to 

be at rest,”65 “and the truth has been 

lacking.”66 

As restated in Newton’s first law, a body at rest 
remains at rest and a body in motion continues 
to move at a constant velocity, unless acted 
upon by an external force. Similarly, the inertia 
of our diminished state of scholarship has 
continued through the centuries, and we lack 
understanding of how to properly interpret 
some Torah teachings. 

 
יִּלְקְטוּ    .יןמִיעוּטִ וְרַקִּין  אָכִין    .לְכָל נֶפֶשׁבְּהַצַּד הַשָּׁוֶה    כִּי לאֹ פוֹרַשׁ וְלאֹ מָצְאוּ פֶּתַח פָּתוּחַ ,  דִּצְרִיכָה רַבָּה מִינַּיְיהוּ אַזְדָּא  לְּתָאיוּמִ 

יְהֵא נִידּוֹן    .עֶרְכּוֹ  וּלְפִי  ,כֹּחוֹ  לְפִי   ,שִׂכְלוֹ  רוּחַ בּוֹ לְפִי  וִיהוּלַּל אִישׁ אֲשֶׁר  .כְּדֵי טְעִימָה לָזֶה וּכְדֵי שְׂבִיעָה לָזֶה  הַמַּרְבֶּה וְהַמַּמְעִיט 
, כִּי לאֹ רְאִי זֶה כִּרְאִי זֶה. זֶה  הָאֶחָתוְטוֹבוֹת הַשְּׁתַּיִם מִן    .אֶחָתיָדוֹת מְשׁוּלָּבוֹת אַחַת אֶל    שְׁתֵּי,  כֵּהָה  וְיָד  יָד גְּדוֹלָה  ,בְּהֶישֵּׂג יָד

,  לְבָבָם  חִקְרֵיוּבְ   בְּסֵדֶר הַמַּעֲלוֹתצְרִיכִי    תַּרְוַיְיהוּ .  תוֹת וּמְפַתְּחוֹת חִיצוֹנִיּוֹמְפַתְּחוֹת פְּנִימִיּ,  עוֹשֶׂה לוֹ פּוֹתַחַת וְזֶה עוֹשֶׂה לוֹ פּוֹתַחַת
 . גוֹתי הַמַּדְרֵ  בְּסֵדֶר צֵאת וָבאֹ

 

Translation Translator’s Interpretation 

“Of great necessity this thing followed 

from them,”67 as the truth “hadn’t been 

decided”68 “and did not find an open 

mouth”69 “applicable for everyone.”70 

The redactors of the Mishnah and Gemara 

considered their work essential to explain 

some Torah concepts that weren’t clearly 

known and broadly accessible to all Jews. 

 “The words ‘but’ and ‘only’ in the Torah are 

expounded for what they can exclude.”71  

No detail in Torah is too small to be 

considered. 

 
65 Shabbat 4a: “Rabbi Akiva holds that we say that an object in airspace is considered at rest. And the Rabbis hold 

that we do not say that an object in airspace is considered at rest.” 
66 Isaiah 59:15: “And the truth has been lacking, and he who turns away from evil is despoiled.” 
67 Dan. 2:5: “The king said in reply to the Chaldeans, ‘I hereby decree . . .’ ” Bava Metzia 101a: “Rabbi Yirmiya 

said: For rulings such as this, it is necessary to have a great Sage explain it.”  
68 Num. 15:34: “He was placed in custody, for it had not been decided what should be done to him.” 
69 Ketubot 9a: “If he says: I encountered an unobstructed orifice, he is credible to render her forbidden to himself.” 
70 Ketubot 7a: “a matter that is equal for every person.” Mishnah Bava Kamma 1:1 (Bava Kamma 2a): “the equal 

side (i.e., the common denominator) of these [primary categories] is that their typical manner is to cause damage.” 
71 Yerushalmi Berachot 67b: “Akiva taught what one could include [in the interpretation of a verse based on the 

particles] את and גם, and what one could exclude [in the interpretation of a verse based on the particle] אך (ach) (but) 
and רק (rak) (only).” See also Yerushalmi Sotah 25b (with the spelling רכין instead of רקין). 
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“[Some] gathered much and some a little”72 

“in order for tasting this and in order for 

satisfying that.”73  

The interests of Torah scholars vary. 
Furthermore, some learn a great deal, while 
others only a little. Some develop a broad 
expertise, while others have a narrow focus. 

“A man who has spirit within him is 

commended according to his wisdom,”74 

“according to his power,”75 and “according 

to his worth.”76  

A person’s contributions to Torah scholarship 
are more important to G-d than his status in the 
eyes of others. Whoever contributes to Torah 
scholarship is praiseworthy.  

“He shall be judged as his hand attains,”77 

“a great hand”78 “and a weak hand,”79 “two 

hands joined to each other.”80 “The two 

hands are greater than one,”81 “because the 

aspect of this case is not like the aspect of 

that case.”82  

Sometimes Torah is learned from two sources. 

If Torah is learned in partnership, both parties 

merit a reward. This is true even in a Yissachar-

Zevulun partnership, where one party learns 

while the other party provides financial 

support.  

“This one makes a lock for that one, and 

that one makes a lock for this one,”83 “the 

keys to the inner door of the treasury (i.e., to 

access Torah) and the keys to the outer door 

Teachers who motivate others to strengthen 

their trust (bitachon), faith (emunah), and 

especially fear of Heaven perform a very 

 
72 Ex. 16:17: “The Israelites did so, some gathering much [of the manna], some a little.” 
73 Bava Batra 11a: “there is enough for this one and enough for that one.” 
74 Num. 27:18: “. . . take Joshua son of Nun, a man who has spirit within him.” Prov. 12:8: “A man is commended 

according to his wisdom; a twisted mind is held up to contempt.”  
75 Mekhilta d'Rabbi Yishmael 20:15: “[Regarding the verse,] ‘All the people witnessed [the thunder and 

lightning],’ (Ex. 20:15) . . . The intent is that each heard according to his power [to absorb what he experienced].” 
76 Akeidat Yitzchak 24:1:8, 33:1:4, 33:1:6, 46:1:13, 55:1:12, 76:1:5; Maggid Meisharim 22:26; Alshich, Gen. 

46:3, Ex. 33:19, 35:29; Shoshanat HaAmakim on Song of Songs 1:7:4; Gur Aryeh, Deut. 6:7:2; Pardes Rimonim 
4:5:9, 19:3:2; Responsa Maharashdam, Yoreh Deah 158:5, Choshen Mishpat 1:2, 150:1; Sefer Etz Chaim 11:4:2. 

77 Temurah 10a: If a nazir vows a greater offering than he can afford, he must solicit donations from others. “A 
nazirite is judged as his hand obtains (i.e., he will receive credit for a sacrifice donated by others on his behalf).” 

78 Ex. 14:31: “When Israel saw the great hand that the L-rd had wielded against the Egyptians . . .” 
79 Menachot 37a: “Rav Ashi said: [The requirement that tefillin be donned on the left arm is derived from the 

verse]: ‘[It shall be for a sign upon] your arm (ידכה)’ (Ex. 13:16), which is written with a letter ה [at the end]. [This is 
expounded as though it stated]: Your weak (כהה) arm.” 

80 Ex. 36:22: “Each plank had two tenons (hands), joined together to each other.” 
81 Eccl. 4:9: “Two are better off than one, in that they have greater benefit from their earnings.” 
82 Appears dozens of times in the Talmud, such as Berachot 35a: “[The halacha is derived from a combination of 

two sources.] The aspect of this is not like the aspect of that, and the aspect of that is not like the aspect of this.” 
83 Mishna Bava Batra 6:5; Bava Batra 99a; Yerushalmi Bava Batra 19b. 



 

11 
 

(i.e., the fear of Heaven, which is needed to 

advance to the inner door and access Torah).”84  

valuable service, for fear of Heaven is required 

to properly learn the Torah. 

“Both are required”85 “in ranking 

attributes”86 and “in investigations of their 

hearts,”87 “going and coming”88 “in the 

order of steps.”89 

G-d judges us by our learning of Torah, and by 

our fear of Heaven, which are interconnected. 

 
הִגִּיעַנִי זֶה אוֹמֵר    . תִּלֵּי תִלִּים שֶׁל הֲלָכוֹתלְקוֹץ  וּבֵין קוֹץ    .פֵּירֵי וּפֵירֵי דְפֵירֵי  הַדְרֵי  ,הַכֹּל מַעֲלִין וְהַכֹּל מוֹצִיאִין, שְׁקֵדִים וּפְרָחִים

וְהֵבִיאוֹ הַמֶּלֶ    . רַק כֹּל הַקָּרֵב הַקָּרֵב לִשְׂפַת אֱמֶת מְחִידוּשָׁא יָלְפִינַן, וְיֵרָאֶה וְיֵרָצֶה  ., וְאֵין מַלְאָ אֶחָד עוֹשֶׂה שְׁתֵּי שְׁלוּחִיוֹתוֹלכְּפ
קָטוֹן וְגָדוֹל שָׁם הוּא, בְּכָל אֲתַר וַאֲתַר, וְכַוִּין פְּתִיחָן לֵיהּ    .הוֹרָתוֹחֶדֶר    בּוֹ מַמָּשׁ אֶלשֶׁיֵּשׁ  מְּסַיֵּיעַ  כִּ ,  עַד יַעֲלֶה וְיָבוֹא וְיַגִּיעַ   ,חֲדָרָיו

  . שְׁתֵּי יָדַיִם זוֹכוֹת כְּאַחַת ,בְּמָּאוֹר הַגָּדוֹל וּמָאוֹר הַקָּטֹן
 

Translation Translator’s Interpretation 

“All are caused to ascend and all are 

removed,”90 “almonds and flowers,”91 “the 

splendor of the produce”92 “and the produce 

of the produce.”93  

Beautiful secrets within the Torah have 

been lost to us, or at least have been hidden 

away. 

 
84 See Shabbat 31a-b: “Rabba bar Rav Huna said: Any person who has Torah in him but does not have fear of 

Heaven is like a treasurer to whom they gave keys to the inner doors of the treasury but they did not give keys to the 
outer door. With which key will he enter? Although the Torah is the inner key, without fear of Heaven he cannot gain 
access to the genuine Torah.” 

85 Eruvin 27b: “All are required.” The exact quotation “both are required” appears in Tosafot on Ketubot 73a; 
Tosafot on Nazir 48b; Tosafot on Sanhedrin 45a; Tosafot on Chullin 88b; Tosafot on Bechorot 19a. 

86 Rabbeinu Bahya on Ex. 22:27, on Lev. 8:8, and on Lev. 27:2. 
87 Judges 5:16: “Among the clans of Reuben were great searchings of the heart.” 
88 I Kings 3:7: “I am but a little child; I know not how to go out or come in.” 
89 Kli Yakar on Ex. 19:4; Shenei Luchot HaBerit (see Asara Maamarot, Third and Fourth Maamar 123; also Shaar 

HaOtiyot, Derech Eretz 5; also Shenei Luchot HaBerit, Shaar HaOtiyot, Shetikah 2). 
90 Cf. Mishnah Ketubot 13:11 (Ketubot 110b): “All are caused [by their spouses] to ascend to the Land of Israel, 

[i.e., one may compel his or her spouse to immigrate to the Land of Israel], but all are not caused to be removed [by 
their spouses] from the Land of Israel [as one may not coerce one’s family to leave].”  

91 Aaron’s staff miraculously sprouted flower blossoms and almonds (Num. 17:23). It was kept with the Ark of 
the Covenant, together with a jar of manna, a jar of anointing oil, and a chest gifted by the Philistines. These were 
either captured by the Babylonians, or, as some rabbis believe, hidden by Josiah, the king of Judah, to prevent their 
capture. (Keritot 5b). 

92 Bava Metzia 66b: “. . . the land must be returned and the [value of any] produce [the creditor consumed from 
this land] must be returned.” In the context here, הדרי may mean “splendor.” 

93 Ketubot 83b discusses the ability of a husband to enter a clause in his marriage document whereby he 
relinquishes any claim to his wife’s produce and the produce of her produce (the produce of her produce being if he 
sold produce, bought land with the proceeds, and then that land produced more produce). 
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“Each and every stroke [of the letters of the 

Torah] contains heaps and heaps of law.”94  

Each word and letter has a teaching, but we 

understand only a tiny portion of what the 

Torah has to offer. 

This means “I have received a bean-sized 

portion,”95 and “one angel [i.e., messenger] 

does not perform two commissions.”96  

We have only grasped a little of the Torah, and 

we are limited in our abilities. 

“Only one who ventures near truthful 

speech”97 “will derive novelties”;98 may it 

(i.e., the novelty) be seen (i.e., by G-d) and be 

acceptable to Him.99  

While it is important to derive novelties, the 

utmost care must be taken to avoid mistakes, 

and to avoid misleading others. The author 

hopes that his caution in this area will be 

appreciated by G-d. 

“May the King bring it (i.e., the novelty) into 

His chambers,”100 until “it ascends and 

enters and arrives”101 “like an esteemed 

assistant”102 “to the chambers of the 

Creator.”103  

He hopes that the novelties he has developed 

will be appreciated by G-d. 

 
94 Eruvin 21b: “This teaches that it is possible to expound from each and every stroke [of the letters in the Torah] 

heaps upon heaps of laws.” 
95 Pesachim 3b: “One [priest] said to the [other priests], ‘I received a bean-sized portion.’ ” 
96 Gen. Rabbah 50:2: “One angel does not carry out two commissions, and two angels do not carry out one 

commission.” 
97 Num. 17:28: “Each one who ventures near the L-rd’s Tabernacle must die.” Prov. 12:19: “Truthful speech abides 

forever; a lying tongue for but a moment.” 
98 Rabbi Shmuel Eliezer Edels (“Maharsha”) (1555–1631), Chidushei Halachot on Chullin 98b: “. . . certainly a 

leniency is not derived from a chidush.” Shita Mekubetzet on Ketubot 40b; Darchei HaTalmud 3:1. 
99 From the Ya’aleh v’Yavo prayer that is added on holidays and Rosh Chodesh: “G-d and G-d of our ancestors, 

may there ascend and come and reach and be seen and be acceptable and be heard and be recalled and be 
remembered—our remembrance and our recollection.” 

100 Song of Songs 1:4: “And may the King bring them into His chambers.” 
101 From the Ya’aleh v’Yavo prayer that is added on holidays and Rosh Chodesh: “G-d and G-d of our ancestors, 

may there ascend and come and reach and be seen and be acceptable and be heard and be recalled and be 
remembered—our remembrance and our recollection.” 

102 Shabbat 93a: “Rav Yehuda of Diskarta said, ‘Actually, I will say to you that a person or an object that assists 
is substantial.’ ” 

103 Song of Songs 3:4: “Scarcely had I passed them, when I found the one I love. I held him fast, I would not let 
him go, until I brought him to my mother’s house, to the chambers of the one who conceived me.” This translator has 
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“Small and great alike are there,”104 “in 

every place,”105 “and the directions of its 

openings face”106 “the greater light and the 

lesser light,”107 “two hands meriting as 

one.”108 

Torah scholars vary greatly in their interests 

and abilities, but there is something in Torah to 

appeal to each scholar. By learning from each 

other, Torah scholarship can be advanced. 

 
הִים פִּתְרוֹנִים  גָּדוֹל לְפִי גָדְלוֹ וְקָטָן לְפִי קָטְנוֹ,,  הַמִּדָּה  הִיא  כָּ  וּבְחִידּוּשׁ מְצִיאוּתָם,  רַבָּתִי בְּדֵיעוֹת    .הַצַּד הַשָּׁוֶה בֵּינֵיהֶם הֲלאֹ לֵא

שֶׁיֶּשְׁנוֹ   ל"קוֹ.  וְעַתִּיר מְשַׁח עַתִּיר תָּקוּע  .מְפַשַּׁח וְיָהִיב אַלְוָתָא אַלְוָתָא,  פָּשַׁט הֶעָנִי אֶת יָדוֹ לִפְנִים  .יַד כָּל אָדָם חָזוּ בוֹ  תַּשִּׂיגהַשֵּׂג  
פְּשׁוּטָה ,בִּלְמִידָה רַבֵּי   .יָדוֹ  מִילֵּ   רַבֵּי  ?מַאי  אֱמוּנָה  .יהכָּל  רְ   יְדֵיהֶם  הָא   הָא,  דֵּיןמִן    דֵּיןוּמְקַבְּלִין  ,  צוֹן קוֹנָםלַעֲשׂוֹת   לְמִגְמַר 

 שֶׁל  מַתָּן שְׂכָרָן  טִלְטֵל  .פַּרְדֵּס רִמּוֹנִים  שַׁלְחֵיהּ  ,בַּאֲמִתָּהּ שֶׁל תּוֹרָה  .שׁוֹמֵעַ וּמַשְׁמִיעַ מִתְכַּוֵּין    ,בְּהִתְאַסֵּף רָאשֵׁי עָם  .לְאַגְמוּרֵיהּ
 . אֲרִיכְתָּא כֹּלָּא קְדוּשָּׁה ,הָנָ דְּמַטוּ וּדְּלאֹ מַטוּ ,כָּל דְּיָתְבִין וְעַסְקִין בְּאוֹרַיְתָאעַל  מִצְוֹת

 

Translation Translator’s Interpretation 

“Such is the measure: the great person 

according to his greatness, and the small 

person according to his smallness,”109 “the 

common denominator between them”110 

“surely G-d can interpret.”111  

The great Torah scholar will make great 

discoveries, while the lesser scholar will make 

more modest discoveries. Each will be 

recognized by G-d for his efforts. 

 
rendered “who conceived him” as “its Creator,” because the ultimate source of novelties (and Torah) is G-d. The text 
“to the chambers of its Creator” parallels the beginning of the sentence, taken from Song of Songs 1:4.  

104 Job 3:19: “Small and great alike are there; and the slave is free of his master.” 
105 From the full Kaddish prayer: “Upon Israel, upon the teachers, their disciples and all of their disciples and 

upon all those who engage in the study of Torah, in every place, may they and you have abundant peace, grace, 
kindness, and mercy, long life, ample nourishment, and salvation from before their Father Who is in Heaven and on 
earth. Now respond: Amen.” Also Dan. 2:35. 

106 Dan. 6:11: “When Daniel learned that it had been put in writing, he went to his house, in whose upper chamber 
he had had windows made facing Jerusalem, and three times a day he knelt down, prayed, and made confession to his 
G-d, as he had always done.” 

107 Gen. 1:16: “G-d made the two great lights, the greater light to dominate the day and the lesser light to dominate 
the night and the stars.” 

108 Mishnah Gittin 6:2 (Gittin 64b): “For a betrothed young woman, she and her father could each receive her bill 
of divorce. Rabbi Yehuda said: Two hands [i.e., two people] do not acquire [an item] as one [i.e., on behalf of one 
person]. Rather, her father alone receives her bill of divorce on her behalf.” 

109 Mishnah Yoma 5:1 (Yoma 47a): “[The high priest] took two hands full [of incense] and put it into the ladle: a 
large [man] according to his size, a small one according to his size, and thus was its measure.” I.e., the amount of 
incense depended upon the size of the high priest who was serving at that time. 

110 Mishnah Bava Kamma 1:1 (Bava Kamma 2a): “The common denominator of these [primary categories] is that 
their typical manner is to cause damage.” 

111 Gen. 40:8: “So Joseph said to them, “Surely G-d can interpret! Tell me [your dreams].” 
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“Great in knowledge”112 “and in the novelty 

of their discoveries,”113 “wealth shall surely 

be attained”114 “which all men have 

beheld.”115  

One who is devoted to learning and 

disseminating Torah will gain spiritually and 

will also gain the respect of others. 

“The poor person extended his hand 

inside”116 for a morsel of food, and was found 

liable for violating the Sabbath, while Rav 

Yehuda “would break many sticks and give 

them to us,”117 a much greater physical action, 

and yet he was not liable for violating the 

Sabbath.  

It’s not enough to read one opinion or to see 

one example, for we may extrapolate the law 

improperly. Rather, it is important to learn 

many examples, to more properly understand 

the exact parameters of the Torah’s laws. 

There are also different types of Torah 

scholars, and one is wealthy in oil (i.e., is a 

master of halachic traditions), while another is 

wealthy in houses (i.e., a master of 

dialectics).118  

In addition to different levels of intelligence 
and areas of interest, some Torah scholars are 
experts in traditions, while others are experts 
in identifying contradictions and their 
solutions. [Not mentioned is that others are 
expert at giving sermons. All depend upon one 
who has mastered Talmud, who understands 
the reasons behind the rulings and traditions.] 

“The verse states: ‘That you may learn 

them,’ that anyone who is engaged in 

Torah study is essential for properly observing 

the mitzvot. G-d’s hand is extended to receive 

 
112 Eichah Rabbah 1:4, 1:19; Shimon ben Tzemach Duran (“Rashbatz”), Sefer HaTashbetz, Introduction 1; Rabbi 

Moshe Alshich, Devarim Nichumim on Lam. 1:1. 
113 The source has not been located, but see Tosafot on Bava Kamma 52b: “That he is able to find a novelty.” 
114 I Sam. 30:8: “David inquired of the L-rd, ‘Shall I pursue those raiders? Will I overtake them?’ And He answered 

him, ‘Pursue, for you shall secure them and you shall rescue.’ ” Lev. 25:47: “And if a stranger who is a settler with 
you becomes rich, and your brother becomes poor . . .” 

115 Job 36:25: “. . . which all men have beheld; man has seen it from a distance.” 
116 Mishnah Shabbat 1:1 (Shabbat 2a): “[If] the poor person reaches his hand inside and . . . takes [something] 

from [the homeowner] and brings it outside, the poor person is liable and the homeowner is exempt.” 
117 Beitzah 33b: “Rava bar Rav Adda and Ravin bar Rav Adda both say: ‘When we were at the house of Rav 

Yehuda, he would break and give us many sticks [of wood of a spice tree], [although] they were [hard enough to be] 
fit for handles of axes and hatches.’ ” 

118 Bava Batra 145b: “The Sages taught [in a Baraita]: There are different types of Torah scholars. One is wealthy 
in [figurative] property and wealthy in public [renown]; this is the master of homiletics. One is wealthy in coins and 
wealthy in houses; this is the master of dialectics. One is wealthy in oil and wealthy in hidden [stores]; this is the 
master of [halachic traditions]. Everyone is dependent on the owner of wheat; [this is the master of] Talmud, [who 
understands the reasons behind the rulings and traditions].”  
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performing mitzvot is engaged in Torah 

study”;119 “His hand is extended.”120 

those who repent, who return to an observance 

of the mitzvot. 

“What has [Torah study] amplified? It has 

amplified everything.”121  

Torah study can clarify all aspects of 
observance. 

“Their hands were steadfast”122 “to do the 

will of their Creator,”123 “and one received 

[an invitation] from another [to act 

simultaneously],”124 “this is to learn, and 

this is to teach.”125  

Torah study, leading to observance of mitzvot, 
is laudable, even when one learns Torah for his 
own benefit. A teacher receives higher praise, 
because he learns not just for his own benefit, 
but to share with others. When a student learns 
from a teacher, both share in the mitzvah. 

“Then the heads of the people 

assembled,”126 “until both the hearer and 

the sounder had intent.”127  

Both the teacher and the students should have 
the proper intent in learning Torah, of learning 
not just for their own sakes, but to pass it on 
to future generations. 

“Through the truth of Torah,”128 “Pardes 

Rimonim [an orchard of pomegranates] was 

sent.”129 

The skin of a pomegranate has a pleasing scent, 
while the inner fruit is also pleasing in scent 
and flavor. So too, the Torah is pleasing on the 
surface, and even more so as one delves more 

 
119 Yevamot 109b, quoting an abridged version of Deut. 5:1.  
120 Yalkut Shimoni on Nach, 932:4.  
121 Eruvin 27b; Sukkah 50b; Kiddushin 21b; Bava Kamma 64b, 117b; Menachot 28b; Bechorot 51a. 
122 Ex. 17:12: “his hands remained steady until the sun set.” 
123 Sanhedrin 42a: “And they are joyous and glad to perform the will of their Creator.” 
124 Targum Jonathan on Isaiah 6:3. The Hebrew original in Isaiah translates as: “And one would call to the other, 

‘Holy, holy, holy! The L-rd of Hosts! His presence fills all the earth!’ ” Targum Jonathan’s Aramaic version translates 
as: “And one received [an invitation] from another [so that they would praise G-d simultaneously] . . .’ ” 

125 Bava Kamma 17a. The Gemara discusses the nature of the praise received by King Hezekiah, alluded to in 
II Chron. 32:33. One opinion is that he was praised for fulfilling the mitzvot of the Torah (which inherently implies 
learning the Torah). While learning the Torah is praiseworthy, even when done for one’s own sake, the Gemara decides 
that Hezekiah was praised for having taught the Torah, i.e., having learned it for the sake of then teaching it to others. 

126 Deut. 33:5: “Then He became King in Jeshurun, when the heads of the people assembled.” 
127 Rosh Hashanah 28b–29a: “Rabbi Zeira said to his servant: ‘Have intent [to sound the shofar on my behalf] 

and sound it for me.’ Apparently, he maintains that he who sounds [the shofar for others] is required to have intent [to 
discharge the hearer’s obligation].” 

128 Num. Rabbah 12:3: “Rabbi Shimon ben Lakish said: The Holy One, Blessed is He, said, ‘I will make a shield 
for all who are merchants of the truth of the Torah.’ ” See also Megillah 16b, which has the text כאמיתה של תורה (as 
with the Torah itself). 

129 Song of Songs 4:13: “שלחיך פרדס רמונים (your limbs are an orchard of pomegranates).” Also note that Pardes 
Rimonim (Orchard of Pomegranates) is a primary text of Kabbalah, composed by the Jewish mystic Rabbi Moses ben 
Jacob Cordovero (1522–70). It was composed in Safed in 1548, first published in Krakow in 1591. It was a 
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deeply into it. This could also reference the 
sefer “Pardes Rimonim” by Rabbi Moses 
Cordovero (the Ramak), an integration of 
differing methods of interpreting Kabbalah. 

“He removed the gift of the reward of the 

mitzvot”130 “for all who understand and 

engage in Torah law,”131 “those [teachings] 

that are ripe and those that are not ripe,”132 

“are all [one] great holiness.”133 

All mitzvot are important, whether there is a 
stated reward or not. People should fulfill the 
mitzvot out of faith, not to seek a reward. Some 
of the Torah’s teachings can be understood 
now, and others only in the future. The holy 
Torah is applicable throughout the ages. 

 

* * * 

ר דּוֹר וְדוֹרְשָׁיו, רָחַשׁ לִבָּם דָּבָר טוֹב,  וֹלְפָנִים בְּיִשְׂרָאֵל לְקַיֵּים דָּבָר וַאֲפִילּוּ מִקְצָת דָּבָר, עַל הַגְּאוּלָּה וְעַל הַתְּמוּרָה: דּ  וְזאֹת
מְאוֹרוֹת  לָשׁוֹם לְהַתְקִין  בְיָדוֹ  הַבָּא  מִן  אֱמֶת.  מִשְׁפְּטֵי ה'  עֶלְיוֹן;  זִיוּוּגִים  בְּסֵ'דֶר  הֲרֵי  .  וּלְזַוֵּג  זוֹ תּוֹרָה.  הָיְתָה אוֹרָה,  לַיְּהוּדִים 

  . יִשְׂרָאֵל, אִידֵּי וְאִידֵּי חַד שִׁיעוּרָא. כְּשֵׁם שֶׁבָּא לִרְאוֹת, כָּ בָּא לֵירָאוֹת   כָּלכַחֲדָא שָׁרְיָין, לְעֵינֵי  כְּחֲדָא נָפְקִין וְ   , כַּחֲמוּרִים  הַקַּלִּים
בְּקוֹ'לָן שֶׁל    וְאוּלַי חָזֵי לְאִיצְטְרוֹפֵי הַאי  דְּכוּלֵּי  לְפַרְסֵם הַנֵּס.    ,לְהָעִיר אֹזֶן חֲכָמִים יוֹשְׁבֵי עַל מִדִּין  אֶת הַחִ'דֻשׁ חַיָּיב וּמִי שֶׁרָאָה  

, עִנְיָנִים שּׁוּב עַל אוֹפַנֵּיהֶםיעַד שֶׁיָּבוֹאוּ לִכְלָל יִ   סוֹפְרִים. וּבֵין דָּא לְדָא יֶחֱווָרוּ הַדְּבָרִים כְּשִׂמְלָה חֲדָשָׁה, וְיִתְבָּאֲרוּ בַּאֵר הֵיטֵיב
 . בִּשְׁפַרְפָרָא נְהוֹרָה, עַד יֵצֵא כַנּוֹגַהּ צִדְקָהּ, דְּיִתְגַלֵּי זֶה דּוֹלֶה וְזֶה מַשְׁקֶה, וְזֶה נוֹעֵל פּוֹתֵח זֶה סְתוּמִים וַעֲמוּקִּים בְּמַרְאֵיהֶם. 

 

Translation Translator’s Interpretation 

“Now this was formerly done in Israel to 

establish a dvar [Torah] (‘and even a small 

dvar [Torah]’) concerning redemption and 

concerning change”:134  

The righteous of the early generations 

would attempt to develop divrei Torah as a way 

of improving themselves. 

 
comprehensive explanation of Medieval Kabbalah, though its rationally influenced scheme was superseded by the 
later scheme of Rabbi Isaac Luria (the Arizal). 

130 Yerushalmi, Peah 3b. “The Holy One, Blessed be He, removed the gift of the reward for doing the mitzvot in 
order that people would do them out of faith.” 

131 From Kaddish d’Rabbanan for Sephardim and Bnei Roma. 
132 Chagigah 5a: “One day [Rabbi Yochanan] was walking along the road, and he saw a certain man who was 

picking figs, leaving the ones that had reached [the stage of ripeness] and taking those that had not yet reached [that 
state]. [Rabbi Yochanan] said to him: ‘Aren’t these [ripe ones] much better?’ He said to him: ‘I need these [dates] for 
the road; these [that are not yet ripe] will be preserved, and these [that are already ripe] will not be preserved.’ ” 

133 Rosh on Beitzah 1:4: Discusses whether a freshly laid egg is forbidden on Rosh Hashanah, and notes that the 
two days of Rosh Hashanah are like “[one] long [day of] holiness.” 

134 Ruth 4:7: “Now this was formerly done in Israel concerning redemption and concerning exchange: to validate 
any transaction, one man would take off his sandal and hand it to the other.” The text can also be interpreted as shown 
to relate to a dvar Torah and self-improvement. Sanhedrin 86a: “even half a matter.” 
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“Every generation and those who seek 

Him,”135 “their hearts astir with good 

words,”136 “to be solitary in the 

arrangement of the Most High”;137 “The 

judgments of the L-rd are true.”138 

There are Torah scholars who devote 

themselves to learning holy texts and who 

strive to be close to G-d. The Torah wasn’t 

given to fools, but to scholars to investigate 

and to share with others. 

 “Using what was at hand”139 “to fix 

luminaries”140 and “to arrange matches.”141 

“The Jews had light—this is Torah.”142 

By learning the disclosed Torah, one can make 
chidushim, creating Torah, which is light. The 
match may refer not to a husband and wife, but 
two chavrusas. Alternatively, it can refer to the 
concept that Torah learning establishes the 
zivug ha’elyon (the uppermost match), a 
Kabbalistic concept representing the bond 
between G-d and the created beings 
(specifically Adam, mankind, and the Jewish 
people). 

“The less stringent must follow [the rules 

governing] the more stringent,”143 “one goes 

When learning together to advance Torah 

scholarship, the chavrusas must agree on their 

 
135 Ps. 24:6: “Such is the generation of them that seek after Him.” Avoda Zara 5a: “[Gen. 5:1 ] teaches that the 

Holy One, Blessed be He, showed Adam, the first man, every generation and its expositors, every generation and its 
Sages, and every generation and its leaders.” 

136 Ps. 45:2: “My heart is astir with gracious words; I speak my poem to a king; my tongue is the pen of an expert 
scribe.” 

137 Cf. Ps. 91:1: “O you who dwell in the shelter of the Most High . . . “ (ישב בסתר עליון). Rabbi Nachmani altered 
the first word from ישב (yoshev) (sits/dwells) to לשום (lashom) (to be solitary). He also altered the second word from 
 the second time he has made ,(in an arranged place) (be’seder) בסדר to (in a hiding place, a shelter) (be’seter) בסתר
such a change (see footnote 6).  

138 Ps. 19:10: “The fear of the L-rd is pure, abiding forever; the judgments of the L-rd are true, righteous 
altogether.” Otzar Midrashim, Yaakov Our Father, Lekach Tov on the Blessings of Yaakov Our Father 6, cites this 
verse that the Torah wasn’t given to fools, but rather to wise men to investigate and to compose teachings for others. 

139 Gen. 32:14: “After spending the night there, he selected from what was at hand these presents for his brother 
Esau.” 

140 In the Nusach Sephard liturgy for the Yotzer Or prayer preceding the reading of the Shema. Also see Gen. 
1:16–17.  

141 Num. Rabbah 3:6: “He arranges matches in His world, saying, ‘He will marry her . . . .” 
142 Esther 8:16: “The Jews had light and gladness, happiness and honor.” Megillah 16b: “Rav Yehuda said: ‘Light’; 

this is referring to the Torah that they once again studied.” And similarly, it says: ‘For the mitzvah is a lamp and the 
Torah is light’ (Prov. 6:23).” 

143 Mishnah Zevachim 11:8 (Zevachim 97a): “[If] one cooked both sacred things and non-sacred things [in one 
vessel], or [cooked in one vessel] both Kodshai Kodashim and Kodashim Kalim, if there is enough [meat] to impart 
flavor, the less stringent [meat] must be eaten following the [rules governing] the more stringent [meat], and [the 
vessels] do not require scouring and rinsing and [the mixture] does not render invalid through contact. [If] a wafer 
touched another wafer, or a piece of meat touched another piece of meat, neither the whole wafer nor the whole piece 
of meat become prohibited, rather just the place of absorption does.”  
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out and one is admitted,”144 “in the sight of 

all Israel”145—“this and that are one, the 

same measure.”146  

approach. Each receives equal credit for any 

chidushim developed.  

“In the same manner that one comes to see, 

so he comes to be seen.”147  

One who develops an understanding of the 

Torah should teach others. 

“He who has seen the interpretive Torah 

novelty”148 “must awaken the ears of the 

wise men”149 “sitting in judge’s attire,”150 

“to publicize the miracle.”151  

One who recognizes a chidush (a novel 

interpretation of Torah) should publicize it. 

“For each of these novel interpretations is 

possibly”152 “fit to be combined”153 “with 

bookmaker’s glue.”154  

It is worthwhile to publish such chidushim. 

 
144 The complete term appears in Pri Etz Chaim, Gate of Teffilin (16:10); and also in Sefer Etz Chaim (7:2), (14:8), 

(16:1), (25:5), (36:1). The terms appear separately in Zohar I:85b (“one goes out”) and in Zohar III:102a (“one is 
admitted”).  

145 Deut. 31:7: “Then Moses called Joshua and said to him in the sight of all Israel: “Be strong and resolute. . .”  
146 Appears repeatedly in the Gemara, such as Shabbat 76a. 
147 Chagigah 2a and 4b; Sanhedrin 4b. 
148 See Mishnah Rosh Hashanah 1:9 (Rosh Hashanah 22a). The original text reads ׁהַחֹדֶש (hachodesh) (the new 

[moon]), and the sentence reflects the fact that before the Hebrew calendar was fixed by Hillel II, the beginning of 
each month (Rosh Chodesh) was determined by the Sanhedrin after listening to the testimony of witnesses who saw 
the new moon. Here, the author adds a geresh to signify that we are to pronounce and interpret the word as  ׁהַחִדוּש 
(hachidush) (the novel interpretation of Torah). 

149 Isaiah 50:4: “He rouses my ear to give heed like disciples.” Prov. 18:15: “The mind of an intelligent man 
acquires knowledge; the ears of the wise seek our knowledge.” 

150 Judges 5:10: “You riders on white donkeys, sitting in judge’s attire . . .” Also discussed in Eruvin 54b. 
151 Publicizing the miracle of Chanukah or Purim (פרסומי ניסא) is mentioned in Berachot 14a; Shabbat 23b, 24a; 

Pesachim 112a; Megillah 3b, 18a. 
152 Chagigah 4b: “[A sinner suffers through] all this [punishment] and [only] perhaps [there may be hope]?” 
153 Bava Batra 3b: “There [half-handbreadths are mentioned] as they are fit to be combined.” 
154 See Mishnah Pesachim 3:1 (Pesachim 42a): On Passover, one may not possess bookmakers’ glue. Rabbi 

Nachmani added a geresh to קו'לן (kolan) (glue), presumably to alert the reader that the word kolan should not be taken 
for its more usual meaning of “voices.” 
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“Between this and that”155 “let the matters 

be as clear as a new nightgown,”156 clarified 

“very distinctly”157 “until they will arrive at 

a fitting explanation in a proper setting,” 158 

“of matters vague and profound in their 

appearance.”159 “This one opens and that 

one locks,”160 “this one draws [water] and 

that one gives drink,”161 “until her 

righteousness goes forth like brightness,”162 

“that it will be revealed like the light of 

dawn.”163 

Torah scholars working together can clarify 

difficult subjects. 

  
   

 
155 Dan. 5:6: “Then the king's countenance changed, and his thoughts alarmed him; and the joints of his hips gave 

way, and his knees knocked one against another.” Also Zohar I:216a, II:70a, 195b, III:10a, 82b, 119a, 187b, 218a. 
156 Deut. 22:16–17: “And the girl’s father shall say to the elders, ‘I gave this man my daughter to wife, but he has 

taken an aversion to her; so he has made up charges, saying, “I did not find your daughter a virgin.” But here is the 
evidence of my daughter’s virginity!’ And they shall spread out the nightgown before the elders of the town.” 

Yerushalmi Ketubot 26a: “Spreading out the nightgown isn’t the end of the matter. Rather, they clarify the matter 
like a nightgown.” I.e., hear testimony of the witnesses for the husband and the father, and then rule on the allegation. 

Sanhedrin 102a: “[I Kings 11:29 states:] ‘And the prophet Ahijah the Shilonite found him on the way, and he was 
clad in a new [chadasha] garment, and the two were alone in the field.’ What is [taught by the phrase] ‘in a new 
garment’? . . . That they introduced novelties [shechideshu] matters that no ear had ever heard. 

157 Deut. 27:8: “And on those stones you shall inscribe every word of this Teaching very distinctly.” 
158 Rashi on Gen. 37:2: “And these are an account of the generations of Jacob: these are their settlements and the 

events that happened to them until they formed a permanent settlement. The first cause is found in the narrative, 
“Joseph being seventeen years old, etc. etc.” — it was through this incident that it came about that they went down to 
Egypt. This is the real explanation of the text and in it each statement finds its proper setting.” Prov. 25:11: “Like 
golden apples in silver showpieces is a phrase properly spoken.” 

159 Perhaps the Shem Tov commentary (by Shem-Tov ben Joseph ibn Falaquera, c. 1225–95) on Rambam’s Guide 
for the Perplexed, Introduction: סתום ועמוק ומאוד קשה לציירו במה שהוא    ענין סתום  (it is a vague matter, and it is very 
difficult to portray it as it is vague and profound). Ezek. 1:16 provides “their appearance.” 

160 Num. Rabbah 19:28: “All words of Torah need each other, for this one closes and this one opens.” Also in 
Yalkut Shimoni 764:27.   

161 Yoma 28b: “Rabbi Elazar said: The word [Dammesek (Damascus)] is a contraction of he who draws (doleh) 
and gives drink (mashkeh) to others.” 

162 Isaiah 62:1: “For Zion’s sake I will not keep silent, and for Jerusalem’s sake I will not be quiet, until her 
righteousness goes forth as brightness, and her salvation as a burning torch.” 

163 Targum Jonathan on the same clause just quoted from Isaiah 62:1. 
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שְׂ לאֹ יָשַׁב אָדָם "פֶּתַח כְּחוּדָהּ שֶׁל מַחַט. בְּאֶרֶ לִפְתּוֹחַ  , וְכֻלָּם נִיתְּנוּ מֵרוֹעֶה אֶחָד, טוֹבֵיא לִדְזָכֵי  אילִרְקִיעַיָּ וְאִילֵּין מִילַּיָּא יְהוֹן  
הָרִאשׁוֹנָה. בָּרְאִיָּה  , בִּפְרָט  שָׁם. בִּבְאֵר הֵיטֵב הַמִּקְרָאוֹת וְהַהַגָּדוֹת קְבוּעִים בִּמְקוֹמָם. אוֹמְרוֹת דָּרַשְׁנוּ. וְשָׁם נִמְצְאוּ וְשָׁם הָיוּ

חִדְקֵי חִדְקַיְיהוּ  .בָזֶהגִיסָא, אֲדוּקִים זֶה  וּבְאִידַּ    ;דָּמוֹ כִּפְרוּדִים ,חִדְקֵי  , מוּקְדָּמִים וּמְאוּחָרִים, קֵרְחִין  כְּתִבָין קַרְיָין  .וּמוּבְלָע 
בֵּין הַלֵּב וּבֵין   מַפְסִיקִים,  טְעָמִים  מַסְפִּיקִין לַחֲצִי שִׁיעוּר,  טְעָמִים  וְכָל אֱמֶת אֱמֶת תַּפְסֵיהּ לְהַאימַפִּיק  נָסְבִין,  בָּאָתֵי   .וְדָחִיק. 

מִן הַמְּפוֹרָשׁ, מוּקָּף מֵעִנְיָן לָעִנְיָן    סָתוּםיִלְמַד  , מִידְּרִישׁ בְּמִרְ'כֶּבֶת הַמִּשְׁ'נֶה. וְהַתַּלְמוּד  רֵישָׁא לְסֵיפָאשׁוּ קְרָאֵי אַהֲדָדֵי.  קָ   ,מֵרָחִיק
 . סוֹבֵב הוֹלֵ וְחוֹזֵר על דִּבְרֵי חֲכָמִים, דָּנִים דִבְרֵי סוֹפְרִים מִדִּבְרֵי סוֹפְרִים ,, וּפֶה חָלָקמָשׁוּ כְּנַחַל.  יָשַׁבוּלְבַסּוֹף 

 

Translation Translator’s Interpretation 

“These words will be a firmament,”164 

“and they were all ‘given by one 

shepherd,’ ”165 “happy is one who is 

privileged,”166 “to make an opening the size 

of a needle’s point.”167 

While there are many different 

interpretations of Torah passages, both the 

Written and the Oral Torah were transmitted to 

us from G-d through Moses. One who can 

develop chidushim should feel fortunate. 

“In the utterance of our lips, no man was 

dwelling there.”168 “Very distinctly,”169 the 

Written Law and the Oral Law “are fixed in 

their places.”170 “We interpreted 

sayings.”171 

A chidush can occur in an area that wasn’t 
previously explored. In the wilderness, Moses 
and the elders commanded the publication of 
the Torah. The Oral Law was also later reduced 
to writing. As we “find” the Torah “fixed in its 
place” (i.e., printed), it is like a lost object that 
has an identifying characteristic. Therefore, we 
are obliged to publicize the finding, so that one 

 
164 From the song Asader L’Seudata, written by Rabbi Isaac Luria (1534–72). 
165 Chagigah 3b: “Lest a person say: Now, how can I study Torah [when it contains so many different opinions]? 

The verse states that they are all ‘given from one shepherd’ (Eccl. 12:11). One G-d gave them; one leader [i.e., Moses], 
spoke them . . .” Num. Rabbah 13:15: “The written Torah and the oral Torah, they are all ‘given from one shepherd,’ 
for one G-d spoke them all, to Moses at Sinai.” There is a dispute whether “shepherd” refers to G-d or Moses, but 
Shabbetai Bass (1641–1718), in his Siftei Chachamim supercommentary on Rashi, notes that the deficient spelling in 
Eccl. 12:11, מרעה, is an acronym for לוםמשה רבנו עליו הש  (our teacher, Moses, peace be upon him). 

166 Sanhedrin 99b: “Happy is one who is privileged, who is a receptacle for Torah.” 
167 Shir ha-Shirim Rabbah 5:2: “ ‘Let me in’ [in Song of Songs 5:2]—Rabbi Yisa says: The Holy One, Blessed is 

He, said to Israel, ‘My sons, make for Me an opening of repentance like [the size of] a needle’s point, and I will open 
entrances for you [for repentance] through which cattle and wagons can enter.” Yalkut Shimoni on Ecclesiastes 988:58 
has similar text. 

168 Cf. Jer. 2:6: “In a land no man had traversed, where no man had dwelled.” As with note 34, the author altered 
the original בארץ (be’eretz) (in a land) to רש"בא  (an abbreviation for בארשת שפתינו) (in the utterance of our lips). 

169 Deut. 27:8: “And on those stones you shall inscribe every word of this Teaching very distinctly.” Sota 32a and 
36a interprets this as meaning a translation into seventy languages. Curiously, the author prefixes the term with a  ב 
(beit), suggesting a reading of “in the Be’er Heitev,” perhaps an allusion to the 18th century commentary by Zechariah 
Mendel ben Aryeh Leib on the Shulchan Aruch. 

170 Shulchan Aruch, Choshen Mishpat 260:10: “If they find [a prayer shawl] in a fixed location, they need to 
publicize it.” 

171 Perhaps Tanchuma, Vayeshev 13. 
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who has lost it, i.e., who is far from Torah, can 
be reunited with what he has lost. 

 “They were found there, and they were 

created there,”172 specifically in the “first 

sighting.”173 “Grooved [giving the 

appearance of being separable into parts],”174 

his worth is like “crumbs”;175 “on the other 

hand,”176 “all are bound, one to another.”177 

“Its grooves are absorbed in each other.”178 

All Jewish souls were present at Mt. Sinai, 
witnessing G-d’s Revelation to the entire 
nation. While an individual looks like an 
insignificant collection of body parts, he can 
accomplish great things, especially when 
joining others in pursuing a common goal. As 
it says in Sefer Chasidim, “All Israel is 
interconnected with each other.” 

“Written and read,”179 “early and late,”180 

“omissions and inclusions”181 “we will 

We can derive a chidush in many ways, 
including: Masoretic traditions that call for a 
variance between what is written in Scripture 
and what is read; a verse chronologically 
belonging to an earlier or later time than the 

 
172 Ketubot 75b discusses blemishes and has the language כאן נמצאו וכאן היו (they were found here, and they existed 

here). The exact language used in this Preface appears in the commentary of Rabbi Moshe Alshich (1508–93) on Lev. 
9:1 and Deut. 29:9, speaking about the presence of Jewish souls at Mt. Sinai. 

173 Pesachim 67b: “A man with an abnormal seminal discharge also becomes impure through an accident, in 
accordance with the opinion of Rav Huna, for Rav Huna said: ‘The first sighting of [such a man] establishes ritual 
impurity even through an accident.’ ” 

174 Shita Mekubetzet on Beitzah 22a: “ ‘Beit Hillel hold that there is no prohibition against building with regard 
to vessels’—At the end of the “Chapter of the Stove” [the third chapter of tractate Shabbat] it says [Shabbat 46a] that 
with regard to a jointed menorah (i.e., one assembled from parts) . . . , it is forbidden to move it on Shabbat [because 
of the fear it would fall and break apart, and someone would reassemble it in violation of the Sabbath] . . . It also says 
there that if it is grooved [i.e., having the appearance of being jointed, whether separable or not], everyone agrees that 
it is forbidden [to move it on the Sabbath, because people would mistakenly believe that it’s okay to move a jointed 
menorah on the Sabbath].” 

175 The word פרודים (parudim) (separated things) is used to refer to grains or crumbled food. See Joel 1:17, “The 
seeds have shriveled under their clods”; Mishnah Tahorot 8:8, “Rabbi Dosa says: crumbled food cannot be combined 
together.” 

176 Eruvin 50b: “If you were to establish [residence] on the other side of the tree, it would be situated outside [his 
Sabbath limit].” 

177 Sefer Yetzirah 6:5: “G-d, faithful King, rules over them all from His holy habitation forever and ever . . . And 
all are bound, one to another.” 

178 Chullin 59b: “Therefore, where [an animal’s horns] are branched, there is neither judgment nor judge [and the 
animal is without a doubt undomesticated]. Where they are not branched, we require that they be layered, rounded, 
and grooved. And it [must be grooved in a pattern such] that its grooves are absorbed [into one another].” 

179 Nedarim 37b: “Rabbi Yitzchak said: The vocalization of the scribes, and the ornamentation of the scribes, and 
[the verses with words that are] read but not written, and those that are written but not read are all halacha [transmitted] 
to Moses from Sinai.” 

180 Pesachim 6b: “There is no earlier or later in the Torah.” I.e., it’s not necessarily in chronological order. 
181 Minchat Shai on Deut. 5:18. Minchat Shai is a Masoretic commentary, composed in 1526 by Jedidiah Solomon 

ben Abraham Norzi. He notes that the Torah verse excludes a conjunctive vav (signifying the word “or”) for two words 
in a list, while including it for the other words. The words omitting the vav are קרחין (“bald headed”), while the words 
including the vav are נסבין (“taking,” i.e., they take the conjunctive). 
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explain sufficient reasons”182 “for half a 

measure”;183 “cantillation notes indicating a 

pause,”184 “between the heart”185 “and 

between [Masoretic diacritic marks] mapik 

and dachik.”186 

adjoining text; the presence or absence of a 
conjunctive; if a preposition is presented as a 
prefix or a complete separate word; the use of 
particular cantillation notes and punctuations; 
which spelling of a word is used; and diacritic 
marks. 

“Every ‘truth,’ ‘truth’ has caught this 

one.”187 “Coming from a distance,”188 “the 

verses contradict each other.”189 

Chidushim can also be derived from how 
Scripture is presented in prayer. Also, some 
verses may appear to contradict each other, 
providing a fertile ground for developing 
chidushim by resolving the apparent conflict. 

“From beginning to the end, [a verse] can be 

interpreted”190 “by the chariot of the 

second-in-command.”191 

Some verses can be interpreted with the 
beginning being the cause and the end being 
the effect, or with the end being the cause and 
the beginning being the effect. Furthermore, 
verses can be interpreted Kabbalistically, 

 
182 The text, טעמים מספיקין (sufficient reasons), is likely an alteration of the later text טעמים מפסיקים (cantillation 

notes and punctuations). See note 184. 
183 Shabbat 71b, 102a, 105a; Yoma 73b; Keritot 12b, 17a. 
184 Chagigah 6b: “What is the practical difference [between the two readings]? Mar Zutra said: ‘The punctuation 

of [the cantillation] notes.’ ” 
185 Berachot 61a: “Rav said: ‘The evil inclination is like a fly and it sits between the two entrances of the heart.’ ” 
186 Yesod haNikud (Amsterdam, 1730), written by Shlomo Zalman Katz (1687–1746), “And now I will clarify 

the [pronunciation] rule[s] of mapik, mafsik, dachik, and atei marchik.” The rules are discussed in earlier sources, such 
as Minchat Shai. 

187 Berachot 14b discusses that after reading the final two words of the Shema, one appends the first word of the 
subsequent blessing, thus: “The L-rd, your G-d, is True [emet].” The Gemara asks: “Does one repeat [the word] emet 
[when he begins the next blessing of emet veyatziv], or does he not repeat emet? Rabbi Abbahu said that Rabbi 
Yochanan said: ‘He repeats emet.’ Rabba said: ‘He does not repeat emet.’ [The Gemara relates:] A man descended [to 
lead the service] before Rabba, and Rabba heard that he said emet, emet [i.e., he said it] twice. Rabba [mocked him 
and] said: Every emet, emet has caught this one [i.e., he must be passionate about the pursuit of truth].” 

188 The text  באתי מרחיק references the diacritic mark atei mei’rachik (Aramaic for “coming from a distance”). See 
Minchat Shai (Gen. 1:11, 10:20, 16:8, 43:15; Ex, 33:12; Num. 26:30; Deut. 22:19, 32:15; Isaiah 40:7; Ps. 77:16; Job 
4:2, 5:27, 10:13). However, as punctuation rules were discussed in the text associated with note 186, perhaps here the 
author means the literal translation, “coming from a distance.” 

189 Appears a score of times in the Gemara, such as Rosh Hashanah 3b. 
190 Berachot 60a: “The verse says: ‘He shall not be afraid of evil tidings; his heart is steadfast, trusting in the L-rd’ 

(Ps. 112:7). Rava said: ‘Any way that you interpret this verse [its meaning is clear]. It can be interpreted from 
beginning to end or it can be interpreted from end to beginning.’ [The Gemara explains:] It can be interpreted from 
beginning to end. Why is it that ‘He shall not be afraid of evil tidings’? Because ‘his heart is steadfast, trusting in the 
L-rd.’ And it can be interpreted from end to beginning. One whose ‘heart is steadfast, trusting in the L-rd’ is a person 
who ‘shall not be afraid of evil tidings.’ ” 

191 Gen. 41:43: “He had him ride in the chariot of his second-in-command.” The author adds a geresh to each 
word to signify another meaning, the Kabbalistic lower chariot. Whereas G-d has an upper chariot, corresponding to 
some of the Sefirot, the righteous person can access the lower chariot, corresponding to the feminine force, the nukvah. 
See Zohar I:196a; Zohar III:247a; Zohar Chadash, Ki Tavo 40; Pardes Rimonim 23:13. 
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relying upon the feminine force (nukvah) that 
can be accessed by scholars. 

Torah “will derive what is not explicitly 

stated by analogy from what is explicitly 

stated,”192 “circling from topic to topic and 

in the end settled.”193 “Elongated like a 

brook, its edge is smooth,”194 “ever turning 

and repeating”195 “on the words of the 

sages,”196 “inferring the Oral Law from 

[elsewhere in] the Oral Law.”197 

As demonstrated in the Gemara, Jewish 

scholars derive laws and interpret Scripture 

using a number of different rules. 

 
   

 
192 Yoma 59a: “Granted, Rabbi Yishmael maintains that the rabbis will learn what is not explicitly stated [the 

halacha of outer sin-offerings, by analogy] from what is explicitly stated [the inner sin-offerings]. 
193 Kiddushin 6a: “Abaye said: ‘[They have not changed to an entirely different topic; rather, they changed] from 

[discussing one] topic to [discussing another] topic within the same [general] topic.’ ” Megillah 3b: “ ‘And if a man 
sells a residential house in a walled city’ (Lev. 25:29). [The wording of the verse indicates that it is referring to a place 
that first] was encircled [by a wall] and [only] later settled.” Arachin 33b: “Here it was encircled and later settled; 
there it was settled and later encircled.” 

194 Sukkah 33b–34a: “ ‘Willows of the brook’ (Lev. 23:40) . . . is an allusion to . . . a tree whose leaf is elongated 
like a brook . . . the edge [of its leaf] is smooth.” 

195 Eccl. 1:6: “Southward blowing, turning northward, ever turning blows the wind; On its rounds the wind 
returns.” “Turning and repeating” appears in a number of places, such as Midrash Tanchuma (Ex. 21:1), Yalkut 
Shimoni on Torah (173:5), Rashi on Ex. 28:6, Abarbanel on Gen. 3:8, Chavot Yair 15:1. 

196 Eccl. 12:11: “The words of the sages are like a cattle prod, like nails fixed in prodding sticks. They were given 
by one Shepherd.” 

197 Cf. Mishnah Yadayim 3:2: “We cannot infer Words of Torah from Words of Scholars, nor Words of Scholars 
from Words of Torah, nor Words of Scholars from Words of Scholars.” I.e., we cannot infer laws in the written Torah 
from laws in the oral Torah, nor laws in the oral Torah from laws in the written Torah, nor laws in the oral Torah from 
other laws of the oral Torah. 
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וְהַמַּעֲמִיד הוּא בּוֹנֶה שָׁמַיִם מֵעֲלִיּוֹתָיו, וְהִתְקִין לוֹ מִמֶּנּוּ    .בָּטִיללאֹ  בְּאֶלֶף  לּוּ  יבַּדָּבָר הַמַּעֲמִיד אֲפִ חָבֶר  וּמִי שֶׁזָּכָה לַמָּרוֹם חוֹבֵר  
תִּהְיֶה בֵּין  שְׁלִימוּ לָעֲשָׂרָה דְקַדְמָא וְאַתְיָא שְׁכִינְתָּא. נְבוּאַת ה'וְהִ   ,חוּלְיָא אַחַתיַעָקְרוּ  ,שָׁוֵה בְּעֵמֶקשְׁנַיִם וְאַף אִם  .בִּנְיַן עֲדֵי עַד

בַּאֵר הֵיטֵב, בְּשִׁבְעִים פָּנִים. וְהַכֹּל   ,'ישׁישׁ מֵרוּ'בָּא פָּרֵ דְּפָרֵ  'לקוֹ  .שְׁנֵיהֶם כְּאֶחָד טוֹבִים, וְהַבֵּי'אוּר מִתְמַלֵּא מֵחוּלְיָא לְבַר חוּלְיָא
יְימִינִין בֵּינוֹנִית וְעִדִּית,  תַּנָּא יְחִידָאָה בְּדִידֵיהּ: שַׁ   .כַּרְמוֹ  בשָׂדֵהוּ וּמֵיטַ ב  , מֵיטַ פַּרְפְּ'רָאוֹת לַחָכְמָהלְ עוֹלֶה עַל שֻׁלְחָן מַלְכֵי רַבָּנָן  

שָׁה כְּתוּבִים בָּאִים כְּאֶחָד וּמְלַמְּדִים, הַאי כִּדְאִיתֵיהּ וְהַאי כִּדְאִיתֵיהּשְׁנַיִם חִידּוּדִין,  בְּמַעֲשֵׂה  . שְׁ
 

Translation Translator’s Interpretation 

“He who merits Heaven”198 “makes a 

connection”199 “with something that even if 

diluted a thousand-fold is not nullified.”200 

One who merits to find a chidush receives 

a great reward, even if he considers the 

discovery to be unremarkable. 

The One who set it up, “He built His 

chambers in Heaven,”201 “and out of His 

very Self formed a building for eternity.”202 

G-d is the ultimate source of Torah and indeed 

the universe, and He can grant a great reward 

for those who follow His will. 

Even if two are “in the valley of the 

King,”203 “they will remove one chunk, 

completing the ten [so that] the Divine 

Presence [Shechinah] arrives.”204 “The 

prophecy of G-d will be between both who 

are equally good”205 “and the explanation 

Two scholars learning G-d’s Torah together 

may individually feel lost, as though deep in a 

valley, but by working together they can each 

make a bit of progress until they finally arrive 

at a chidush, becoming joint owners of it, the 

chidush bringing forth the Shechinah. 

 
198 Cf. Mishnah Tamid 1:4: “One who merited to remove ashes (לתרם שזכה   from the altar, would remove (מי 

them . . .” The author has altered לתרם (to remove ashes) to למרום (to Heaven). 
199 Deut. 18:11: “[Or] one who casts spells [lit. “connects connections”], or one who consults ghosts or familiar 

spirits, or one who inquires of the dead.” 
200 Shulchan Aruch, Yoreh De’Ah 87:11 (gloss of the Rema): “Because something that's intrinsically forbidden, 

and one used it [to curdle milk], even in a thousand parts it's not nullified.” 
201 Amos 9:6: “Who built His chambers in Heaven and founded His vault on the earth . . .” 
202 Ketubot 8a: “And [the third blessing is: Blessed are You . . .] Who made humanity in His image, in the image 

of the likeness of His form, and out of His very self, formed a building for eternity. Blessed are You, L-rd, Creator of 
mankind.” Forming a building refers to fashioning Eve from Adam’s rib (see Gen. 2:22). 

203 Gen. 14:17: “When he returned from defeating Chedorlaomer and the kings with him, the king of Sodom came 
out to meet him in the Valley of Shaveh, which is the Valley of the King.” 

204 Bava Kamma 51a: “How can you find [a pit belonging to two partners]? Rabbi Yochanan says: Where they 
both removed a chunk [of earth from the bottom of the pit] at one time, and [thereby] completed it to [a depth of] ten 
[handbreadths].” Berachot 6a: “The Divine Presence arrives before a group of ten.” 

205 Ex. 22:10: “an oath in the name of the L-rd will be between the two of them.” Eccl. 11:6: “both are equally 
good.” 



 

25 
 

will be fulfilled from a segment to a 

subsegment.”206 

“A voice that is separated was separated 

from a majority,”207 “very distinctly,” “in 

seventy faces.”208  

Deut. 27:8 called for the word of G-d to be 
written “very distinctly,” which the Gemara 
interprets as “in seventy languages.” A chidush 
should be similarly published and made clear. 

“It is served at the table of kings of sages”209 

“for condiments of wisdom,”210 “the best of 

his field and the best of his vineyard.”211 

Just as a small quantity of a condiment can 

enhance an entire meal, a small chidush can be 

very valuable to the wise. 

“An individual teaches himself:”212 “we 

make an average or best assessment,”213 “in 

an act of sharpening”214 “two [or] three 

verses that come as one teach a 

While ideally two will learn Torah together as 
chavrusas, a person can also learn by himself. 
One man may only have average skills, and 
another excellent skills, but each can review 
the Torah that he has learned in the past, and 

 
206 Cf. Berachot 3b, 59a and Sanhedrin 16a, which all have the text: “a pit cannot be filled from its own segment 

[i.e., its own earth; when a pit is excavated, the earth that was excavated from it is insufficient to refill it].” The author 
has altered the original  הבור (ha’bor) (the pit) to  הבי'אור (ha’bei’or) (the explanation). Chullin 50a. “Abaye and Rava 
both say: One may compare [severed or perforated areas] in the windpipe. Rav Pappa said: We said this only [when 
the two areas are] in the same segment [of the windpipe]. But [one may] not [compare] from a segment to [another] 
segment. And the halacha is: [One may] even [compare] from a segment to [another] segment, and from a subsegment 
[i.e., a thin segment between the main segments], to [another] subsegment, but not from a segment to a subsegment, 
and not from a subsegment to a segment. 

207 The Hebrew/Aramaic text קו' ל דפריש מרו' בה פר' יש is a play on כל דפריש מרובא פריש, a principle in halacha that 
any item separated, i.e., not fixed in its place, is presumed to have been separated from the majority of that class of 
items. The original appears in Berachot 28a; Yoma 84b; Yevamot 16b; Ketubot 14a, 15a, 24a; Kiddushin 73a; and 
Zevachim 73a, 73b. It is unclear to the translator why a geresh was added to each of the last words. 

208 Deut. 27:8: “And on those stones you shall inscribe every word of this Teaching very distinctly.” Sota 32a, 36a 
interprets this to mean in seventy tongues (languages). Otzar Midrashim, The Book of Chanoch 1:4: “All of the hidden 
places of wisdom, all were given to his hand, and all of them were opened to Moses at Sinai until they were learned 
in the forty days during which he stood on the mountain: the Torah in seventy faces of seventy tongues.” 

209 Yevamot 46a: “Anything that is not served at the table of kings to be eaten with bread is not [subject] to [the 
prohibition against] food cooked by gentiles.” Regarding “kings of sages,” see Gittin 62a, where one sage greeted two 
other sages, calling them kings. “They said to him: From where do you know that the Sages are called kings? He said 
to them: As it is written [with regard to the Torah in the book of Proverbs]: ‘Through me, kings rule’ (Prov. 8:15).” 

210 Pirkei Avot 3:18: “Astronomical calculations and Gematria [numerical calculations] are the condiments of 
wisdom.” It is unclear to the translator why a geresh was added. 

211 Ex. 22:4: “When a man lets his livestock loose to graze in another’s land, and so allows a field or a vineyard 
to be grazed bare, he must make restitution according to the best of his field and the best of his vineyard.” 

212 Shabbat 140a: “Rabbi Yannai said to him: If so, that is [the difference] between my [knowledge] and yours. 
The Mishnah is an individual [opinion].” 

213 Mishnah Gittin 5:1 (Gittin 48b): “[Compensation for] damages are assessed from the highest [quality field]; 
and for a creditor, from the medium [quality field].” 

214 Sanhedrin 66b, where “an act of sharpening” is a euphemism for intimate contact between husband and wife. 
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precedent;”215 “this is as it is, and this is as 

it is.”216 

learn new subjects, and strive to sharpen his 
intellect and develop new chidushim. 

 
  אִם לאֹ בַּהוֹצָאוֹת וּבְהַכְנָסַת,  באֹ יץ לֶעָתִיד לָ צִ מֵהֵיכָן אָדָם מֵ וּ,  אִישׁ וְאִישׁ  כָּלעַל    הַמּוּטֶּלֶת  הַמִּצְוָה  וְאַחֲרֵי הִוָּדְעִיוְאַחֲרֵי רְאוֹתִי  

הִים  אֲשֶׁר  לָצֵאת יְדֵי הַחוֹבָה  .וֹדְּאָת  לְהַרְצָאַת אָדוֹן הוּא   וְלַהֲכִינָם  םוּלְהַתִּירָ   ,סְפֵיקוֹתחֲבִילוֹת חֲבִילוֹת   לְעָבְדָהּ ,  לַעֲשׂוֹת  בָּרָא אֱ
  וּלְהַשְׁלִים חֻקּוֹ ,  קְנִיַּית שֶׁמַּיִם הַחֲדָשִׁיםעַל    וּלְהוֹסִיף נוֹפֶ מִשֶּׁלּוֹ,  אָתוּדְּמֵעָלְמָא    ,וְלִיטּוֹל פֵּירוּרִין  ,לְבָרֵר בֵּירוּרִים  ,לְשָׁמְרָהּ

 .הַכֹּל לְפִי מַה שֶּׁהוּא אָדָם, וּלְהוֹצִיא לְאוֹר תַּעֲלוּמַת חֶלְקוֹ
 

Translation Translator’s Interpretation 

“Having seen”217 “and having been 

made aware of”218 “the mitzvah incumbent 

on”219 “each and every man,”220 

Torah study is a basic mitzvah, as 

explained in Kiddushin 29b, that even if a 

father did not teach Torah to his son (as 

required by Deut. 11:19), the son is obligated 

to teach himself. 

“and from where will man sprout in the 

Hereafter,”221 if not by “carrying out and 

The way to fulfill the mitzvah of Torah study, 

and to be worthy of resurrection, is to study 

slowly and to review the material. This will 

 
215 Kiddushin 35a: “And according to Rabbi Yehuda, who says that two verses that come as one do teach [a 

precedent], and that [donning] phylacteries is a positive mitzvah that is not time bound, what can be said? [It is not 
derived from here that women are obligated in positive, time-bound mitzvot] because [the verses that mention] matza, 
rejoicing, and assembly are three verses that come as one, and [everyone agrees] three verses that come as one do not 
teach a [precedent].” 

216 Sukkah 43b: Abaye raised an objection to [Rav Yosef from the Mishnah, which states: The] lulav [is taken] 
and [the altar is encircled with] the willow branch either six or seven [days]. What, is it not [learned from the 
juxtaposition of these mitzvot in the Mishnah that the mitzvah of the willow branch is] like [the mitzvah of] lulav in 
that just as [the mitzvah of] lulav [is performed] by taking it, so too, [the mitzvah of the] willow branch [is performed] 
by taking [it and not by standing it upright? He answered him:] Are the cases necessarily comparable? [Perhaps] this 
[mitzvah of lulav is as it is, by means of taking], and this [mitzvah of the willow branch] is as it is [by means of 
standing it upright].” 

217 Gen. 46:30: “Then Israel said to Joseph, ‘Now I can die, having seen for myself that you are still alive.’ ” 
218 Jer. 31:19: “Now that I have turned back, I am filled with remorse; Now that I am made aware, I strike my 

thigh. I am ashamed and humiliated, for I bear the disgrace of my youth.” 
219 Kiddushin 30b: “All mitzvot concerning a father, which are incumbent upon a son to perform for his father, 

both men and women are obligated thereby.” 
220 Ex. 35:29: “Thus the Israelites, each man and each woman whose hearts moved them to bring anything for the 

work that the L-rd, through Moses, had commanded to be done, brought it as a freewill offering to the L-rd.” 
221 Eccl. (Kohelet) Rabbah 12:5: “Hadrian, may his bones be crushed and his name be erased, inquired of Rabbi 

Yehoshua ben Chanina, asking him, ‘From where will man sprout in the Hereafter?’ He replied, ‘From the nut of the 
spinal column.’ ” Similar passages appear in Gen. Rabbah 28:3; Lev. Rabbah 18:1; Yalkut Shimoni 47:2. 
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bringing in”222 “sufficient bundles,”223 and 

to untie them and prepare them “to appease 

the Master.”224 

allow one’s Torah knowledge to grow, and will 

be pleasing to G-d. 

“To fulfil the obligation”225 “which G-d 

created him to do,”226 “to work it and to 

tend it,”227 “to clarify inquiries,”228 “and to 

take crumbs,”229 “to come from the 

[outside] world,”230 “and to add his own 

jewel”231 “on creating the new Heaven,”232 

“and to complete his task”233 “and to bring 

to light his hidden portion,”234 “all 

according to the particular person.”235  

In this way, slowly and with careful review and 

consideration of numerous sources, he can 

fulfill his obligation to learn Torah, as well as 

by adding his own contribution of chidushim, 

in accordance with his abilities. In this way, he 

will be contributing to a better atmosphere on 

earth, where people will be healthy, will enjoy 

a longer life, and will be more productive. 

 

 
222 C.f. Horayot 4a: “It is carrying out an object to the public domain and carrying in an object from the private 

domain that is prohibited.” 
223 Berachot 49a: “And what is the reason that one does not conclude [a blessing] with two [themes]? Because 

one does not perform mitzvot in bundles [i.e., each mitzva must have its own blessing].” See also Eruvin 54b; 
Pesachim 102b; Sotah 8a; Avodah Zarah 19a. 

224 Kiddushin 14b: “[How does the Sage derive that a slave is not transferred as an inheritance? Because the 
phrase,] ‘And he shall serve you,’ is written another [time, and he derives this halacha from there.] And the other, 
[Rabbi Elazar, what does he do with that other verse? In his opinion,] that comes to appease the master. [I.e., to stress 
that the servitude is of limited duration, to encourage the master to free the slave without hesitation.]” 

225 Mishnah Challah 1:2: “One who eats an olive's bulk of them as matzah on Passover has fulfilled one's 
obligation.” 

226 Gen. 2:3: “And G-d blessed the seventh day and declared it holy, because on that [day] G-d ceased from all 
the work of creation that He had done.” 

227 Gen. 2:15: “The L-rd G-d took the man and placed him in the garden of Eden, to work it and to tend it.” 
228 Rabbi Chayim Vital, Pri Etz Chaim, Gate of Prayer 7:10 and Gate of Putting Down the Head 2:6. 
229 Berachot 52b: “And Beit Hillel say: If the attendant is a Torah scholar, he takes the crumbs that are an olive-

bulk [from the table at the end of the meal] and leaves only crumbs that are not an olive-bulk.” 
230 Megillah 26a: “Rav Ashi said: This synagogue of Mata Mechasya, although people from the [outside] world 

come to it, since they come at my discretion [as I established it], if I wish, I can sell it.” 
231 Kiddushin 48b: “And if one [attempts to] betroth [a woman] with a loan, she is not betrothed. But with what 

are we dealing here? A case where he added a jewel of his own for her, as one Sage [Rabbi Meir] holds [that if a man 
betroths a woman with] a loan and a small coin, his mind is focused on the coin.” Also appears in Bava Kamma 99b. 

232 Gen: 14:19: “Creator of Heaven and earth.” Isaiah 65:17: “For behold! I am creating a new Heaven and a new 
earth . . .” Ibn Ezra interprets “a new Heaven” to mean a new good atmosphere, that people will be healthy and enjoy 
a long life; that G-d will likewise increase the productive power of the earth, that it will be as though it were new.” 

233 Job 23:14: “For He will complete my task; and many such things are with Him.” 
234 Job 28:11: “He dams up the sources of the streams, to bring to light hidden things.” 
235 Mishnah Kelim 17:11: “All according to the particular person [involved, e.g.,] the handful of [flour that a 

priest scoops out from] a meal-offering, and the handfuls of incense [the High Priest would offer on Yom Kippur,] and 
one who drinks a cheekful on Yom Kippur.” See also Eruvin 30b, 48a. 
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,  וְלִרְבִיעַ וְלִשְׁלִישׁ  ,  וַעֲדַיִין לאֹ הִגַּעְתִּי לְחֵצִי שִׁיעוּרָא דְרַבָּנַן,  םקַל שֶׁבַּקַּלִּי  ,יםהֶדְיוֹט שֶׁבְּהֶדְיוֹטִ   מֵעַתָּה אַף כִּי עֶרְכִּי עָלָי כְּעֵרֶ
וְתוֹרָה אֵיזוֹב    .אֵין בּוֹ מָיִם  ,ק יוְהַבּוֹר רֵ א,  כְּדֵי גְמִיעָ י  בִּ ין  אֵ   דְּיַנְקוּתָא  גִרְסָאוּמִ   .וּבְבֵיתִי אֵין לֶחֶם וְאֵין שִׂמְלָה,  לָמַדְתִּי חָכְמָה  וְלאֹ

 ?וּמִי אָנֹכִי שֶׁבָּאתִי עַד הֲלוֹםר,  בֵּ חַ לְ   וּמִילִּין  , לְדַבֵּר  פֶּה  לִי   מַהוּ  .ינֵ 'תּוֹלַעַת שָׁ   מוֹכִיחַ עָלַי  וּשְׁמִי   .הַקָּצָר וְאֵין בּוֹ כְּדֵי הַזָּיָה וּטְבִילָה 
 

Translation Translator’s Interpretation 

From now on, even though “my value is 

that of”236 “the commonest of common 

men,”237 “the lightest of the lightweights,”238 

“and I have not yet reached half the level of 

the rabbis,”239 “or one third or a fourth,”240 

“and I have not learned wisdom,”241 “and 

with no food or clothing in my house.”242 

Rabbi Nachmani is being self-deprecating, 

alleging that he has accomplished little in 

learning Torah. “No food or clothing” is also 

meant allegorically as being deficient in Torah, 

rather than the literal meaning referring to 

material wealth. 

“From the knowledge of youth”243 I don’t 

have “even have a mouthful,”244 “the pit was 

empty; there was no water in it.”245  

 He alleges that he achieved little Torah 

learning in his youth.  

 
236 Pesikta Zutrata 35a (Venice, 1546). 
237 Yalkut Shimoni on Torah 766:7: “Rabbi Yehuda the son of Rabbi Shalom said, ‘Even the commonest of 

common men does not extend a slice of bread into his mouth until he performs mitzvot.’ ” 
238 Rosh Hashanah 25b: “This serves to teach you that even the lightest of the lightweights [i.e., the least 

distinguished individual], once he has been appointed as a leader over the community, he [must be treated] like the 
greatest of the great.”  

239 Avot D'Rabbi Natan 7:1: “The Holy One, Blessed be He, said to Job, ‘Job, you still haven’t reached half the 
level of Abraham . . .’ ” Berachot 20b: “What are we dealing with here? With a case where he [is obligated to recite 
grace after a meal because he] ate a measure of [the law of] the rabbis.” 

240 Mishnah Peah 5:5: “Someone who contracts for a field to harvest, is forbidden in [taking] Leket, Shichecha, 
Peah, and Ma'aser Sheni. Rabbi Yehudah said: ‘When? At a time that he contracts for one half, one third, or a fourth 
[of the harvest].’ ” 

241 Prov. 30:3: “I have not learned wisdom; neither do I possess knowledge of the Holy One.” 
242 Isaiah 3:7: “On that day he will protest, saying, ‘I will not be a healer, with no food or clothing in my house; 

You shall not make me ruler of a people.’ ” 
243 Shabbat 21b: “Didn’t he [ultimately] learn [the halacha]? [What difference does it make from whom and at 

what point he learned it? The Gemara answers:] The practical difference is [with regard to] knowledge of one’s youth 
[which is better remembered].” 

244 Mishnah Shabbat 8:1 (Shabbat 76b): “[One is liable if] he carries out sufficient wine to pour a goblet [of wine]; 
or milk equal to a mouthful.” 

245 Gen. 37:24: “And they took him and cast him into the pit. The pit was empty; there was no water in it.” Note 
also that water is analogized to Torah (Bava Kamma 17a). 
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“The teaching of the short hyssop lacked 

enough for sprinkling and dipping.”246  

A hyssop was used to sprinkle chatat water 
(the water of purification created with the 
ashes of the red heifer). The hyssop also had to 
be dipped directly into the chatat water. This 
could be challenging if the hyssop was too 
short. By analogy, Rabbi Nachmani suggests 
that his Torah knowledge is “too short.” 

“My name proves me”247 “a strange 

worm.”248  

He suggests that his reputation in life was 

deficient. 

“What is my mouth to speak, and words to 

compose,”249 and “who am I that I have 

come so far?”250 

The author alleges he has insufficient talent as 

a writer, and indeed asks if he is even worthy 

of publishing seforim. 

 
   

 
246 Mishnah Parah 12:1: Chatat water (containing the ashes of a red heifer) was used as a means of purification. 

The chatat water was contained within a vessel, and a hyssop was dipped into the water and then used to sprinkle the 
water. “The short hyssop [which is not long enough to reach the bottom of the vessel containing the waters], one 
should provide it with string or a rod and dip it, and raise it [out], and hold the hyssop and sprinkle with it. Rabbi 
Yehuda and Rabbi Shimon say: Just as sprinkling must be [done] with the hyssop, so too dipping must be [done] with 
the hyssop.” 

247 The term appears (in the third person) in a number of earlier sources, including: Tanna debei Eliyahu Zuta, 
Additions to Seder Eliyahu Zuta, Mavo 38; Tur haAroch on Deut. 10:6; Kessef Mishneh, Vessels of the Sanctuary 
1:7:2; Pardes Rimonim 4:1:2, 8:1:5; Sefer Etz Chaim 1:1:5; Kli Yakar on Ex. 31:2. 

248 The term תלעת שני (tola’at shani) appears throughout Exodus, Leviticus, and Numbers, appearing first in Ex. 
26:1, with the meaning “crimson yarn.” However, a more literal translation of tola’at is “worm,” as in Ps. 22:7: “But 
I am a worm, less than human; scorned by men, despised by people.” The author added a geresh to ש'ני to indicate that 
the pronunciation (and meaning) should be changed from “shani” (red) to “shanei” (different or strange). The word 
 such as ,שאני is used with that meaning in Targum Tehillim 24:1. [The word also appears with the variant spelling שני
in Berachot 20a and Chullin 100a, sources used by the author below (see footnotes 253 and 303).] 

249 Prayer composed by Rabbi Abraham Shabbetai Segal, “ . . . I have no mouth to speak, and words to compose,” 
published in Tefilla kefi Minhag ha-Ashkenazim (Sulzbach 1701) and also in Seder Tefilla Derech Yeshara 
(Amsterdam 1748). Likely derived from Isaiah 52:5, amending “ma li po (what do I gain here?)” to “ma li peh (what 
is my mouth?)” and Berachot 31b “a nose to smell, a mouth to speak.” 

250 Cf. II Sam. 7:18: “Then King David came and sat before the L-rd, and he said, ‘Who am I, O L-rd G-d, and 
what is my family, that You have brought me thus far?’ ” King David realized that he had achieved greatness, but at 
least properly attributes this to G-d and modestly asks if he is worthy. The author has altered the text from “that You 
have brought me so far” to “that I have come so far”—removing G-d from his achievements. He is not doing this out 
of haughtiness, but rather he is saying that in his case, he has no greatness for which he even needs to credit G-d. 
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  פָּצִיתִיאָנֹכִי  ,אָבוֹתמַסֶּכֶת תּוֹלְדוֹת שִׁמְשׁוֹן עַל לְאוֹר סֵפֶר יַעַן מִיּוֹם שֶׁהוֹצֵאתִי . בְּשֵׁב וְאַל תַּעֲשֶׂה ,דֶּרֶ לִנְטוֹת אֵין , ל זֶהעִם כָּ 
  .בְּדַעַתעָנִי    ,וּמִי דַּרְכּוֹ לְהִתְנַדֵּב מִנְחָה  .עַל מִקְרָא מִשְׁנָה וְאַגָּדָה  קָרְבַּן מִנְחָה  מִזְבַּח הַדְּפוּס  לְהַעֲלוֹת עַל  וּבָא  .וַהֲרֵינִי נָדוּר  ,פִי

נָדַרְתִּי נִיחוֹחַ בַּמִּנְחָה  נֶאֱמַר  ,  ילִ דִּמְסַיְּיעָא  תַּנְיָא    הַאי   כִּי  ,אֲשַׁלֵּמָה,  וַאֲשֶׁר  צָפִּיתִי  .רֵיחַ  ֹ   הָעֲזָ'רָהדַלְתוֹת    כִּי—וּבְצִפִּיָּיתִי  א  ל
 .לְעָמָל יוּלָּדאָדָם  וְכָל ,תֹהוּ בְרָאָהּ לאֹאֲשֶׁר , רֶץ חֲדָשָׁהאָ  דוֹעַ שָׁמַיִם לִיסוֹלִנְט, ה'בְּנַחֲלַת  מֵאֲשֶׁר בָּא לְהִסְתַּפֵּחַ —נִנְעֲלוּ

 

Translation Translator’s Interpretation 

“With all this,”251 “there is no way to 

stretch out,”252 “sitting and doing 

nothing.”253  

Although the author has questioned his 

abilities, he believes that some action is better 

than nothing. 

Since the day “I brought to light”254 the 

book of Toldot Shimshon on the tractate of 

Avot, “I have uttered a vow,”255 “and I am 

obligated to the vow.”256 I come “to offer on 

the altar of printing”257 “a meal offering”258 

“on Scripture, Mishnah, and Aggadah.”259 

The author has long planned writing this sefer, 

reviewing the weekly Torah portions in light of 

the Talmud and Midrash. He modestly refers to 

his work as a meal offering, as a meal offering 

was less expensive than an animal offering. 

 
251 Chovot haLevavot (Duties of the Heart), Second Treatise on Examination, Introduction 12, also 5:64, also 

Tenth Treatise on Devotion to G-d 3:22; Kuzari 1:95, 3:44, 3:48, 5:20; Iggerot HaRambam, Maamar Kiddush HaShem 
3; Zohar I:104b:17 and III:193a:80; Shulchan Arukh, Orach Chaim 178:6. 

252 Num. 22:26: “Once more the angel of the L-rd moved forward and stationed himself on a spot so narrow that 
there was no room to swerve right or left.” 

253 Berachot 20a: “The Gemara suggests: Let us derive [a general principle that human dignity takes precedence 
over all mitzvot in the Torah] from this case. [This possibility is rejected: This is a special case, because a case of] 
sitting and doing nothing is different.”  

254 Tanna debei Eliyahu Zuta, Additions to Seder Eliyahu Zuta, Mavo 1; Chavot Yair 81:18 (written by Rabbi Yair 
Chaim Bacharach, 1638–1702).  

255 Judges 11:35: “On seeing her, he rent his clothes and said, “Alas, daughter! You have brought me low; you 
have become my troubler! For I have uttered a vow to the L-rd and I cannot retract.””  

256 Yerushalmi Nedarim 2a: “If he said, ‘this loaf is restricted from me and I [am restricted] from it. Here I am 
obligated to the vow regarding the loaf . . .’ ” 

257 The exact words appear in publishers’ notes, for example by Naftali Hertz Emden, in the 1738 Amsterdam 
edition of Sefer HaTashbetz. Cf. II Chron. 29:21: “to offer them on the altar of the L-rd.”  

258 Lev. 2:1: “When a person presents a meal offering to the L-rd, his offering shall be of choice flour; he shall 
pour oil upon it, lay frankincense on it.” 

259 Yerushalmi Peah 13a: “Scripture, Mishnah, Talmud, and Aggadah.” Also Yalkut Shimoni on Torah 405:1. 
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“For who is it that usually brings a meal-

offering? One who is poor (in mindset).”260 

“What I have vowed, I will perform,”261 

“because of this teaching of a Baraita that 

supports me,”262 speaking “of a meal 

offering of pleasing odor.”263 

Nonetheless, a meal offering presented by a 

poor man is considered by G-d as highly as an 

animal offering presented by a rich man. 

“It is in expectantly watching”264—

“because the doors of the Temple courtyard 

were not locked”265—that he came “to share 

in the inheritance of G-d”266 “to plant the 

Heavens and to lay the foundations for the 

new earth,”267 that “He did not create it for 

empty chaos,”268 and “every man is born to 

toil.”269 

The author thus hopes that Zera Shimshon will 

receive a good reception, just as a meal 

offering is brought into the Temple and is 

accepted there. He is fulfilling a mitzvah of 

Torah study, and hopes that spreading Torah 

will create a better atmosphere for the peoples 

and nations of the earth. 

 
   

 
260 Rashi on Lev. 2:1: “For who is it that usually brings a meal-offering? The poor man.” Menuchot 104b: “who 

is it that usually dedicates a meal-offering? The poor man!” Ketubot 68a: “Isn’t it the case that ‘poor’ means ‘poor in 
mindset’ [i.e., he’s not truly poor, but he spends his money thriftily as though he were poor].” 

261 Jonah 2:10: “But I, with loud thanksgiving, will sacrifice to You; what I have vowed, I will perform. 
Deliverance is the L-rd’s!” 

262 Rabbi Chananel ben Chushiel (965–1055) on Shevuot 37a. 
263 See Keritot 9a, citing a Baraita that when Num. 15:14 speaks of “an offering by fire of pleasing odor to the 

L-rd,” it means any offering by fire, even a meal offering. 
264 Lam. 4:17. The exact wording appears in an approbation by Rabbi Jacob ben Israel ha-Levi in Joseph Solomon 

Delmedigo’s Sefer Elim (Amsterdam, 1629). 
265 Mishnah Pesachim 5:5 (Pesachim 64a): “The first group [of people sacrificing the offering] entered, [and 

when] the Temple courtyard became filled [with them], they locked the doors of the Temple courtyard.” The author 
has added a geresh to רה' העז , presumably to alert the reader that the word should be given the pronunciation and 
meaning ha’azara (the Temple courtyard), as opposed to the more common pronunciation and meaning ha’ezra (the 
help). Alternatively, perhaps he means that it should be pronounced ezra, so that the meaning should be “the doors of 
help are not locked,” i.e., that if someone makes an effort to learn Torah, G-d will help him. 

266 I Sam. 26:19: “For they have driven me out today, so that I cannot have a share in the inheritance of the L-rd.” 
267 Isaiah 51:16: “And with the shadow of My hand, I have covered you; to plant the Heavens, and to lay the 

foundations of the earth.” Isaiah 65:17: “For behold! I am creating a new Heaven and a new earth.” 
268 Isaiah 45:18: “For thus said the L-rd, The Creator of Heaven who alone is G-d, Who formed the earth and 

made it, Who alone established it— He did not create it for empty chaos, but formed it for habitation; ‘I am the L-rd, 
and there is none else.’ ” 

269 Job 5:7: “For man is born to toil, just as sparks fly upward.” 
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  . תְּמוּנָתָם   תְּנוּמָת  ,לְכִים בַּחֹשֶׁוֹהַהוְ ,  מַחְכִּימַת פֶּתִי  ,עֵדוּת ה' נֶאֱמָנָה  .וּלְמֶהֱוֵי  לְמֵיקַםי  דָא תְּהֵ —לאֹ רְאִי זֶה כִּרְאִי זֶה  וְאַף כִּי
הֶיקֵּשׁ   הֵן  .אָהוּב לְמַעְלָה וְנֶחְמָד לְמַטָּה  ,קְדוֹשִׁים נֶאֱמָן  עִםי,  הּ שְׁרֵ ינְהוֹרָא עִמֵּ ,  בְּקִרְבּוֹה'    יֵשׁ  ,וַאֲפִילּוּ אֶחָד יוֹשֵׁב וְעוֹסֵק בַּתּוֹרָה

רָשָׁא חֲבִיבָה  י דְּאָתְיָא מִדְּ מִידֵּ ,  לָּא מְּטָאוֹכּ סְפֵקוֹת  ה יָכוֹל לְרַבּוֹתכֹּל שֶׁאַתָּ  .בֵּי גַזָּא דְּרַחֲמָנָאאַדּוּכְתֵּיהּ וְיָתִיב תָּגָא  אָזֵיל לְמֶחֱצָה
  . נָגַהּ עֲלֵיהֶם רוֹאִים אוֹר ,מֵרָחוֹק ה' נִרְאָה .הֲטָאיאַגְרָא דְפִרְקָא רִ  , מַרְגָּלִיּוֹת  וּמוֹכְרֵי סִדְקִית מוֹכְרֵי .וּמְתוּקָה מֵחֵלֶב חִטָּה ,הִיא

 . נָטְעָה  אֲשֶׁר וְכַנָּהה',  לִפְנֵי לְרָצוֹן ,כֶת שָּׁמַיִםאנִים לִמְלֶ ולַעֲשׂוֹת כַּוָּ  תַשִּׂיג כְּסוּמָא בַּאֲרוּבָּה וְנִשְׁמַת כָּל חַי ,לִבָּא בָּעֵי דְּרַחֲמָנָא
 

Translation Translator’s Interpretation 

“Also surely,”270 “the aspect of this is not 

like the aspect of that”271—“this will be to 

stand and exist.”272  

Even though its sanctity doesn’t rise to the 
level of a Temple sacrifice, a well-received 
sefer can attain some permanence, and Zera 
Shimshon is given to us as a bequest. 

“The testimony of the L-rd is trustworthy, 

making wise the simple,”273 and “those who 

walk in darkness,”274 “the slumber of their 

image.”275 

Studying the word of G-d will lead one to 

wisdom, even if he is simple-minded or 

ignorant. 

“Even for one sitting and engaging in 

Torah,”276 “G-d is in his midst,”277 “light 

dwells with him,”278 “he is faithful to the 

One who is already wise, being learned in 

Torah, should continue to learn, and he will be 

further blessed by G-d as he continues 

fulfilling the mitzvah of Torah study. 

 
270 Deut. 31:27: “Well I know how defiant and stiffnecked you are: even now, while I am still alive in your midst, 

you have been defiant toward the L-rd; also surely after my death!” 
271 Appears dozens of times in the Talmud, such as Berachot 35a: “[The halacha is derived from a combination of 

two sources.] The aspect of this is not like the aspect of that, and the aspect of that is not like the aspect of this.” The 
author used this same quotation earlier; see note 82 and the accompanying text.  

272 Bava Metzia 19a: “What is a will? This is a deed that is to stand and exist as proof that if this person dies, his 
property goes to so-and-so.” Also Bava Batra 135b. 

273 Ps. 19:8: “The teaching of the L-rd is perfect, renewing life; the testimony of the L-rd is trustworthy, making 
wise the simple.” 

274 Isaiah 9:1: “The people that walked in darkness have seen a brilliant light . . .” 
275 Rabbi Shmuel Arkevolti, Arugat HaBosem (Venice 1603), Introduction: “The path of haughty speech I will 

stone with my words. A golden tongue will awaken my image which slumbers. It shall be in a time of old age, a gift 
of my garden bed. For the portion in every corner, an exchange of my contribution." 

276 Pirkei Avot 3:2: “From where [is there proof that] that even for one [person] sitting and engaging in Torah, 
the Holy One, Blessed be He, determines a reward for him? As it is said, ‘He sits alone and is silent, since he takes [a 
reward] for it’ (Lam. 3:28).” See also Berachot 6a. 

277 Ex. 17:7: “The place was named Massah and Meribah, because the Israelites quarreled and because they tried 
the L-rd, saying, ‘Is the L-rd in our midst, or not?’ ” 

278 Dan. 2:22: “He reveals deep and hidden things; He knows what is in the darkness, and light dwells with Him.” 
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Holy One,”279 “beloved above and treasured 

below.”280  

There is “a partial [analogy] from 

juxtaposition”;281 “the crown goes and sits 

in its place”282 “in the treasure house of the 

Merciful One.”283 

Just as G-d is entirely holy, one learning Torah 

will attain a portion of holiness. The efforts of 

the scholar will glorify G-d, metaphorically 

crowning Him. 

“However many uncertainties that you 

might increase,”284 “all this happened”285 

from something that you “derived from a 

homiletical interpretation—it is dear,”286 

and sweeter than “the finest wheat.”287 

Even if by your efforts you raise many 

questions for which you cannot develop 

definite answers, it is still laudable that you are 

making the effort. 

 
279 Hosea 12:1: “Ephraim surrounds Me with deceit, the House of Israel with guile; but Judah stands firm with 

G-d and he is faithful to the Holy One.” 
280 Berachot 17a: “[One should act] so that he will be beloved above in G-d’s eyes, and treasured below in the 

eyes of the people.” See also Kiddushin 71a. 
281 Cf. Nedarim 7a and Keritot 22b, which state the opposite: “there is no partial analogy from juxtaposition.” 

There is a Talmudic principle, hekesh, that you can apply the known law from one case to a second case. This generally 
occurs where the two cases are presented in the same Scriptural verse. Saying there is no partial analogy means that 
if we are indeed to apply a law from one case to another, it must be done with the same parameters. 

282 Chagigah 13b (Guadalajara, Spain printing c. 1488): “A certain angel . . . Sandalfon . . . says a hidden name 
of G-d, and the crown goes and sits in its place ( א ויתיב בדוכתיהואזל תג ).” Note that our modern Vilna edition (1886) has 
a different reading: “A certain angel . . . Sandalfon . . . says a name for the crown, and it goes and sits on His head 
 .The Hagahot haBach there shows the reading from Guadalajara used by Zera Shimshon ”.(אתגא ואזל ויתיב ברישיה)

283 Rosh Hashanah 6a: “If he set aside [a specific animal for his vow] but did not yet sacrifice [it on the altar, one 
might be inclined to say that] anywhere that it is, it is in the treasure house of the Merciful One, [as the world and 
everything in it belongs to G-d].” 

284 Mishnah Tahorot 6:4: “However many uncertainties you may increase, and uncertainties upon uncertainties, a 
case of uncertainty in a private domain is impure, and [an uncertainty] in a public domain is pure.” 

285 Dan. 4:25: “All this befell King Nebuchadnezzar.” 
286 Yevamot 2b, 3a; Bava Kamma 17b; and Bava Batra 108b all state: “That [halacha] is derived from a homiletical 

interpretation, [and] is [therefore] dear to him.” 
287 Ps. 81:17: “He fed them the finest wheat; I sated you with honey from the rock.” 
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“Sellers of notions”288 and “sellers of 

pearls,”289 “the reward for attending the 

lecture is for running to hear it.”290 

Even someone who is not a Torah scholar and 

who doesn’t understand the material will still 

benefit from having made the effort. 

“The L-rd appeared from afar,”291 “people 

seeing that light has dawned upon them.”292 

When people make the effort to learn Torah, 

they will see that they are making progress, 

that G-d is helping them to learn. 

“The Merciful One seeks the heart,”293 “the 

soul of every being”294 grasping “like a blind 

man who only by chance makes his way 

through a skylight”295 “to direct themselves 

to the work of Heaven,”296 “to be accepted 

before the L-rd,”297 “and the shoot has been 

planted.”298 

G-d measures the devotion of a person’s heart. 

He just wants to see people make a serious 

effort to seek Him and His Torah, even if they 

are not proceeding in the most organized 

fashion, and He will help them to attain 

wisdom. 

  
   

 
288 Sotah 40a: “To what is this matter comparable? To two people, one who sells precious stones and one who 

sells types of notions.” 
289 Mishna Bava Metzia 4:9 (Bava Metzia 58b): “Rabbi Yehuda says: Even in the case of one who sells a Torah 

scroll, a pearl, or an animal, those items are not [subject to the prohibition against] exploitation [i.e., charging too 
much].” 

290 Berachot 6b: “Rabbi Zeira said: The reward for [attending] the lecture is for running [to hear it].” 
291 Jer. chap. 31, v. 3: “The L-rd appeared to me from afar . . .” 
292 Isaiah 9:1: “The people that walked in darkness have seen a brilliant light; for those who dwelt in a land of 

gloom, light has dawned upon them.” 
293 Sanhedrin 106b: “The Holy One, Blessed be He, seeks the heart [i.e., He measures the devotion of a person’s 

heart].” The exact words appear in: the Rashi on that page; Chovot haLevavot (Duties of the Heart), Introduction of 
the Author 38; Ibn Ezra on Ex. 31:18 and on Eccl. 5:1; Ibn Ezra, Yesod Mora 5:2; Kuzari 5:26; Iggerot HaRambam, 
Teshuvat She'elot 9 and Techiyat haMetim 2; Zohar III:281b. 

294 Prayer from the Amoraic era, or earlier: “The soul of every living being shall bless Your Name, L-rd our G-d.” 
Cited in Pesachim 118a. 

295 Bava Batra 12b: “But perhaps [he arrived at this idea by chance, without the assistance of prophecy] like a 
blind man [who makes his way] through a skylight.” See also Niddah 20b. 

296 Jer. 7:18, in which context it translates to idolaters who “make cakes for the Queen of Heaven (i.e., Ishtar).” 
In the context of this Preface, it refers to Jews who “direct themselves for the work of Heaven.” 

297 Ex. 28:38: “It shall be on Aaron’s forehead, that Aaron may take away any sin arising from the holy things that 
the Israelites consecrate, from any of their sacred donations; it shall be on his forehead at all times, to win acceptance 
for them before the L-rd.”  

298 Ps. 80:16: “And the shoot has been planted by Your right hand, the stem you have taken as Your own.” 
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בְּלאֹ תֶּבֶןשֶׁכְּ   נֶחָמָתִי  זאֹת  וּתְהִי אֶפְשָׁר    ,שֵׁם שֶׁאִי אֶפְשָׁר לְבַר  מִשְׁתַּכֵּחַ   ,בְּלאֹ בָּרלְתֶבֶן  כָּ אִי  דְּעַנְיָא  בְּאָפַּרְקָסוֹתָא  וּלְזִמְנִין 
וְאִם לאֹ    .מְלֶאכֶת הַקֹּדֶשׁ  כָּל  לְכַף זְכוּתוְהַמַכְרַעַת    וְהִיא הַנּוֹתֶנֶת.  בָּטְלָהלְהִתְכַּבֵּד בִּפְנֵי הַגְּדוֹלִים לאֹ    הָרְאוּיָה  מָנָהוּ   .מַרְגָּנִיתָא

רָאוּ    לאֹלְעוֹלְלִים    יִהְיוּ לִמְאוֹרוֹת  ,הַאי דִּישְׁנָא לְהַאי פַּרְדַשְׁנָא,  אֲשֶׁר קְטַנָּם עָבָה מִמָּתְנֵי  לְאַבִּירֵי הָרוֹעִים  , פִי  יִהְיוּ לְרָצוֹן אִמְרֵי
 . כָּמוֹנִי הַיּוֹם ,אוֹר

 

Translation Translator’s Interpretation 

“Let that be my consolation”:299 “just as 

it is impossible for the [to exist] without 

chaff,”300 “similarly it is impossible to have 

chaff without grain”;301 

Rabbi Nachmani modestly refers to his 
efforts as “chaff,” but notes that even 
winnowed chaff will have some grain mixed 
with it. Thus, he is consoled that his sefer will 
necessarily have some desirable elements. 

and “sometimes a mill funnel will find 

gems.”302 

Harvested grain may accidentally include 
pebbles, which could rarely include a valuable 
gemstone. I.e., Rabbi Nachmani is modestly 
suggesting that Zera Shimshon may only rarely 
include a gem. 

“A portion . . . suitable to give honor before 

Torah giants won’t be worthless.”303 “This 

fact [provides support]”304 “and is the 

Even if the sefer is only a modest offering, as 

long as it honors gedolim (by showing an 

appreciation of Torah), it will have value. 

 
299 Job 21:2: “Listen well to what I say, and let that be your consolation.”  
300 Berachot 55a: “With regard to the verse: ‘Let the prophet who has a dream tell the dream; and let he who has 

received My word speak it faithfully. For what is the chaff compared to the grain? says the L-rd’ (Jer. 23:28), the 
Gemara asks: What do chaff and grain have to do with a dream? Rather, Rabbi Yochanan said in the name of Rabbi 
Shimon bar Yochai: Just as it is impossible for grain [to exist] without chaff, so too it is impossible to dream without 
idle matters.” I.e., even if elements of a dream are prophetic, there are also nonsensical elements within a dream. See 
also Nedarim 8a. 

301 This was likely an alteration of the preceding text, “it is impossible for grain [to exist] without chaff,” rather 
than having a separate source. There is a possible separate source: the introduction to the 1746 Amsterdam reprinting 
by Shmuel ben R’ Baruch Mansano of Chibbur Yafeh me-haYeshu'ah le’ha’Chacham (the sefer authored by Nissim 
ben Yaakov, c. 990–1062), which includes: “Just as it is impossible to have chaff without grain, so too it is impossible 
to publish without errors.” However, this seems to be an (ironic) error, which should have retained the original “grain 
without chaff.” In contrast, the author’s alteration makes sense in his context.  

302 Zohar III:157a: “The same man said, ‘Say your words, because sometimes a mill funnel will find gems.’ ” 
303 Chullin 100a: The Mishnah states that if a piece of non-kosher meat or fish is cooked with kosher meat or fish, 

then identified and removed, without imparting taste to the remainder, “let [the non-kosher piece] be nullified by the 
majority [or the remaining food].” The Gemara challenges: “A piece [of meat or fish] is different [and thus not 
nullified], since it is suitable to give honor with it [by placing it] before guests.” 

304 Eruvin 10a; Yevamot 68b; Sotah 7a; Bechorot 59b.  
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decisive factor”305 “of all the work of 

holiness.”306 

“But if the words of my mouth are not 

acceptable to you,”307 “to the chiefs of the 

herdsmen”308 “whose little fingers are 

thicker than my waist,”309 “this gift for this 

gift”310 “there will be lights”311 “for babies 

who never saw the light,”312 “like me 

today.”313 

The author suggests that Zera Shimshon may 

not be accepted or appreciated by the gedolim. 

but it could at least be enlightening for lesser 

scholars, into which category he places 

himself. 

 
 אֲשֶׁר   ,הַמָּנָה הַיָּפָהרוֹר  לִבְ   בְּעֶשֶׂר לְשׁוֹנוֹת שֶׁל תְּפִלָּה  פְּנֵיהֶם  כַּאֲשֶׁר אֲנִי מְחַלֶה  .אוֹהֲבַי וְרֵעַי וְתַלְמִידַי  ,לְשִׂמְחַת לֵב  וְיִהְיוּ עוֹד

וּצְדָקָה    .וּלְזַכּוֹת נִשְׁמָתִי  ,דּוּן רוּחַ יוּלְעִ   ,כִּי לִימּוּדָם יִהְיֶה לִי לְהָשִׁיב נֶפֶשׁ  ,וּבִפְרָט אַחֲרֵי מוֹתִי  . חִידּוּשִׁים הַלָּלוּבַּ   ם הֶ יִיטַב בְּעֵינֵי
הַגְּמוּל יְשַׁלֵּם בִּזְכוּת זֶה שָׂכָר טוֹב לְגוֹמְלֵי  וּבַעַל  .בָּעוֹלָם הַבָּא עַ וֹוְלִשְׂבּבָּעוֹלָם הַזֶּה ל וֹלֶאֱכ ,ד לָעַדוֹוְצִדְקָתָם תַּעֲמ ,לָהֶם תִּהְיֶה

 .תָּלוּ בִזְכוּתָאדְּ  ,חַיֵּי וּמְזוֹנֵי טָבֵיבָּנֵי , בְּמוֹתָב תְּלָתָא  חֶסֶד שֶׁל אֱמֶת
 

Translation Translator’s Interpretation 

“There will be more”314 “for the joy of 

the heart,”315 “my friends, and my 

companions,”316 and my students. “When I 

Rabbi Nachmani asks people to learn this 

sefer after his death. He feels a bond with those 

 
305 Pirkei Avot 1:6; Yerushalmi Kiddushin 22b; Kiddushin 40b. 
306 Ex. 36:4: “All the artisans who were engaged in all the work of the sanctuary came, each from the task upon 

which he was engaged.” 
307 Ps. 19:15: “May the words of my mouth and the prayer of my heart be acceptable to You, O L-rd, my Rock and 

my Redeemer.” 
308 I Sam. 21:8: “Now one of Saul’s officials was there that day, detained before the L-rd; his name was Doeg the 

Edomite, Saul’s chief herdsman.” 
309 I Kings 12:10 (also II Chron. 10:10), “And the young men who had grown up with him answered, ‘Speak thus 

to the people who said to you, "Your father made our yoke heavy, now you make it lighter for us." Say to them, "My 
little finger is thicker than my father’s waist. " ’ ” 

310 Yalkut Shimoni on Nach 235:1; Yad Ramah on Sanhedrin 94b:1; Ritva on Avodah Zarah 71a. 
311 Gen. 1:14: “G-d said, ‘Let there be lights in the expanse of the sky to separate day from night; they shall serve 

as signs for the set times—the days and the years.’ ” 
312 Job 3:16: “Or why was I not like a buried stillbirth, like babies who never saw the light?” 
313 Isaiah 38:19: “The living, only the living, can give thanks to You, like me today; fathers relate to children Your 

acts of grace.” 
314 Ezek. 13:21: “I will tear off your bonnets and rescue My people from your hands, and they will not be any 

longer prey in your hands; then you shall know that I am the L-rd.” 
315 Jer. 15:16: “When Your words were offered, I devoured them; Your word brought me the delight and joy of the 

heart, that Your name is attached to me, O L-rd, G-d of Hosts.” 
316 Ps. 38:12: “My friends and my companions, stand back from my affliction; my kinsmen stand far off.” 
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implore them”317 “with ten languages of 

prayer”318 “to select a nice portion,”319 that 

these novelties “will be good in their 

eyes.”320 

who do learn this sefer, and he hopes that they 

will enjoy his chidushim.  

And specifically “after my death,”321 

because their teachings will act “to keep me 

alive,”322 “and for refinement of spirit,”323 

and “in the merit of my soul.”324 

He hopes that the novelties will serve a good 

legacy for him. 

“It will be righteousness to them,”325 and 

“their righteousness will endure forever,”326 

“to eat in this world and to be satiated in the 

World-to-Come.”327 

He also offers a blessing that those who learn 

his sefer will attain righteousness, and that G-d 

will reward them in this world, as well as in the 

World-to-Come. 

In this merit, “may the Master of reward 

pay”328 “a good reward to those who 

perform true kindness”329 “in a session of 

Finally, as he views our learning of 

Zera Shimshon as performing a true kindness 

toward him, he asks G-d to reward us with 

 
317 Ps. 119:58: “I have implored You with all my heart; have mercy on me, in accordance with Your promise.” 
318 Deut. Rabbah 2:1: “Prayer is referred to by ten names.” Also Yalkut Shimoni 157:7. 
319 Beitzah 15b: “[The Sages created a way to allow cooking on a Friday yom tov for the Sabbath.] Rava said: so 

that one will select a nice portion for Sabbath and a nice portion for the Festival.” 
320 II Sam. 18:4: “And the king said to them, ‘I will do what will be good in your eyes.’ So the king stood beside 

the gate as all the troops marched out by their hundreds and thousands.” 
321 Deut. 31:27: “Well I know how defiant and stiffnecked you are: even now, while I am still alive in your midst, 

you have been defiant toward the L-rd; how much more, then, after my death!” Also Deut. 31:29. 
322 Lam. 1:11; Ruth 4:15; Ps. 19:8. 
323 Perhaps Yerushalmi Berachot 45a: “After eating [rice, according to] Rabbi Yona in the name of Rabbi Shimon 

the Chasid, [one should make the blessing] ‘Who created a variety of delicacies (לעדן בהן נפש) to delight the soul of 
every living creature.’ ” 

324 Chavot Yair 214:2: “. . . to learn . . . every day in the merit of the soul of his departed mother.” 
325 Deut. 6:25: “And it shall be righteousness unto us, if we observe to do all this commandment before the L-rd 

our G-d, as He has commanded us.” 
326 Ps. 111:3: “His deeds are splendid and glorious; His righteousness will endure forever.” Also Ps. 112:9. 
327 Akeidat Yitzchak 65:1: “Because it is enough to achieve what he desires to eat in this world and to benefit 

himself in the next world.” Derech Chaim 5:19: “They deserved to eat in this world and to inherit the World-to-Come.” 
328 Ketubot 8b: “Our brothers, may the Master of reward pay you your reward.” 
329 Eccl. 4:9: “Two are better off than one, in that they have a good reward from their labor.” Pirkei DeRabbi 

Eliezer 17:16: “Blessed are You, L-rd, who gives a good reward to those who show loving-kindness.” Also Ruth 
Rabbah 2:14. Gen. Rabbah 96:5: “If you will do me kindness after my death, this is true loving-kindness.” 
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three”330 “things that depend on merit: 

children, life, and good sustenance.”331 

three things: children, a long life, and a good 

income. 

 
* * * 

אַנְשֵׁי בְּעִקְבוֹת  אֲנִי לָצֵאתוּמוּכְרָח . אַחֲרֵי מוֹתִייַעַבְדֻנִי  בָּנִים וְזֶרַעי לִ אֵין  עַל כִּי ,הוֹכֶ בוּ וֹלֵה  וּבִמְרִירוּתִי לְבָבִי בְעָנְיִיוַאֲנִי 
לְמַעַן סוּר מִשְּׁאוֹל    ,אוֹרַח חַיִּים לְמַעְלָה לְמַשְׂכִּיל  .בַּדָּבָר שֶׁדַּרְכּוֹ לְהִמָּנוֹת  וְלִהְיוֹת שְׁמִי לַזִּכָּרוֹן  ,שֵׁמוֹת לְהַשְׁאִיר אַחֲרַי בְּרָכָה

אֶלָּא כִּוַּנְתִּי רְצוּיָה לְסֶלֶק קוֹצִים  , לאֹ לִכְבוֹד בֵּית אַבָּאשֶׁלּאֹ לִכְבוֹדִי עָשִׂיתִי, וְ  ,מַר וְהָיָה הָעוֹלָםוְגָלוּי וְיָדוּעַ לִפְנֵי מִי שֶׁאָ  .מָטָּה
 לאֹ יִכָּשְׁלוּ בָּהּ   , יָשָׁרבְּדֶרֶ  אֵל  ה בֵּיתהַמְּסִילָּה הָעוֹלָ   לְהָאִיר חֲשׁוּכִים לְהַיְשִׁיר  ,לְקָרֵב רְחוֹקִים  ,וְדַרְדָּרִים מִן כֶּרֶם ה' צְבָאוֹת

 .וְיֵרָאֶה וְיֵרָצֶה ,כַּוָּונָתִי אֶל הָאֱמֶתשֶּׁ בַּמֶּה  ,וְאֶמְנַע טוֹב מִבְּעָלָיול וֹאֶגְז פֶּן ,כִּי יָרֵאתִי כִּי אָמַרְתִּי .בַּדָּבָר הַקָּשֶׁה
 

Translation Translator’s Interpretation 

“I, in my poverty”332 “and in my 

heartfelt bitterness”333 “am going on my 

way weeping,”334 “for I have no”335 “sons 

and offspring to serve me”336 “after my 

death.”337 “I have to follow”338 “on the heels 

of famous men”339 “to leave a blessing after 

myself,”340 “and for my name to be a 

Rabbi Nachmani explains that as he will 

leave no offspring, his seforim will be his 

legacy. 

 
330 Ketubot 22a; Bava Batra 165b, 168b; Sanhedrin 30a: “We were in a session of three [judges].” 
331 Cf. Moed Katan 28a, which gives the opposing view: “Rava said: [Length of] life, children, and sustenance 

do not depend on one’s merit, but rather they depend upon fate.” Rabbi Nachmani asks G-d to reward the reader with 
these things. Besides altering the text from a negative to a positive, he also rearranges the order, placing children 
before life. He also adds the word טבי, altering “sustenance” to “good sustenance,” as in the Rachmana Idkar prayer 
in Selichot in the Sephardic and Italian liturgies. 

332 I Chron. 22:14: “And here, in my poverty (והנה בעניי), I have laid aside for the House of the L-rd one hundred 
thousand talents of gold . . .” Yerushalmi Peah 21a quotes this, but alters והנה (and here) to ואני (and I). 

333 Sanhedrin 19a: “On account of his bitterness [due to the death of his loved one], perhaps it will happen that he 
comes and touches [the bier].” Rashi interprets bitterness as “his heartfelt bitterness.” 

334 Jer. 41:6: “Ishmael son of Nethaniah went out from Mizpah to meet them, going on his way weeping.” 
335 Deut. 31:17: “Surely it is because our G-d is not in our midst that these evils have befallen us.” 
336 Kli Yakar on Gen. 25:19: “. . . that he would have sons and offspring.” Ps. 22:31: “Offspring shall serve him.” 

“Serve me” appears in II Sam. 22:44, Ezek. 20:40, and Ps. 18:44. 
337 Deut. 31:27: “Well I know how defiant and stiffnecked you are: even now, while I am still alive in your midst, 

you have been defiant toward the L-rd; how much more, then, after my death!” Also Deut. 31:29. 
338 Yafeh To’ar commentary on Gen. Rabbah 8:9. Yafeh To’ar was written by Rabbi Samuel ben Isaac Ashkenazi 

Jaffe (d. late 16th century), rabbi of the Ashkenazi community of Constantinople.  
339 I Chron. 5:24 and 12:31 have “famous men.” “On the heels of famous men” is found in Yashen al Teiradam, 

poem by Rabbi Yehuda HaLevi, recited at the beginning of Selichot by Sephardim during the Ten Days of Repentance.  
340 Joel 2:14: “Who knows whether He will not turn and relent, and leave a blessing behind Him; even a meal-

offering and a drink-offering to the L-rd your G-d?” 
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remembrance”341 in something that is “a 

way to be counted.”342 

 “For an intelligent man, the path of life 

leads upward, in order to avoid Sheol 

below.”343 

One should always strive for self-improvement 

and for growth in Torah learning. 

“It is revealed and known before Him, Who 

spoke and the world was [created],”344 “that 

I did not act for my own honor, nor did I act 

for the honor of my father’s house,”345 but 

my intention is to remove “thorns and 

thistles from the vineyard of the L-rd of 

Hosts,”346  

The author does not seek to aggrandize his 

name. He leaves no offspring who would 

benefit from such honor. Rather, the author 

acts to increase Torah knowledge, by resolving 

difficult passages or apparent conflicts. 

“to bring closer those who are distant,”347 

“to illuminate the darkness to straighten”348 

“the highway that goes up to the house of 

G-d”349 “by a level road, where they will not 

stumble”350 “on a difficult thing.”351 

He also hopes to influence the irreligious to 

return to the proper path. 

 
341 Ex. 3:15: “This shall be My name forever, and this My remembrance for every generation.” Also, “my name 

to be a remembrance” is found in the reader’s repetition for mussaf of Rosh Hashanah. 
342 Mekhilta d'Rabbi Yishmael 22:6: “. . . vessels, whose way is to be counted.” 
343 Prov. 15:24, quoting the entire verse. 
344 Mekhilta d'Rabbi Yishmael 20:12, 22:22; Sifra, Acharei Mot, Chapter 13; Eruvin 13b; Megillah 13b; 

Kiddushin 30b, 31a; Sanhedrin 76b, 105a; Chullin 63b. 
345 Taanit 20a; Megillah 3a; Bava Metzia 59b; Avot D'Rabbi Natan 6:3. 
346 Gen. 3:18: “thorns and thistles.” Isaiah 5:7: “For the vineyard of the L-rd of Hosts is the House of Israel.” Bava 

Metzia 83b: “Rabbi Elazar, son of Rabbi Shimon, sent a message back to him: I am merely eradicating thorns from 
the vineyard. Rabbi Yehoshua ben Korcha sent back to him: Let the Owner of the vineyard (i.e., G-d) come and 
eradicate His own thorns.” Kli Yakar (on Gen. 49:16 and also Ex. 3:2). “Thorns from the vineyard of the L-rd of Hosts.” 

347 Iggerot HaRambam, Iggeret Kanaut 55; Zohar Chadash, Tikuna Kadma'ah 2. 
348 Midrash Tanchuma, Bechukotai 4, “Who like You enlightens the eyes of those in the dark. . .” Perhaps the 

author altered Prov. 11:24, מִיֹּשֶׁר לְהַיְשִׁירחֲשׁוּכִים   to (”and who stints on doing what is right“) וְחוֹשֵׂ   (“darkness to 
straighten”). 

349 Judges 21:19: “It lies north of Beth-el, east of the highway that goes up from Beth-el to Shechem.” 
350 Jer. chap. 31, v. 9: “I will lead them to streams of water, by a level road where they will not stumble.” 
351 Ex. 18:26: “And they judged the people at all times: a difficult matter they would bring to Moses, and all the 

minor matters they would decide themselves.” 
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“I was afraid because I thought, maybe I’ll 

be stealing”352 “and withholding good from 

one who deserves it,”353 “while I intended 

the truth,”354 “and it should be seen and it 

should be favored.”355 

Another motivation for writing is that if G-d 
reveals something to a person with writing 
ability who does not share it, that person is a 
thief. (Sefer Chassidim 530). Therefore, the 
author wrote this sefer, and hopes it will be 
read and appreciated.  

 
 .פֶּרֶת'עַד שֶׁמַּגִּיעַ לְפַרְ   וּרִין'זּ יבְּחִ   מְתוּבַל   ,מַּת מֶחְבַּרְתּוֹוּלְע  .יִתֵּן לִידִידוֹ 'ן  וְחֵ   ]כַּנּוֹ[ כנהו  נִצָּב עַלחִידוּשָׁא יָלְפִינַן אִם יִהְיֶה  וּמֵ 

לְעֵינָא שֶּׁ מַה  ,  לְאִידַּ גִּיסָאוְהָכִי נָמֵי    .שֶׁאָמְרוֹוִיקוּבָּל הָאֱמֶת מִמִּי  ,  ר'דִּין הוּא הָדָ .  בֶּאֱמֶת וְיָשָׁרלְכָל הָעֲשׂוּיִים    כִים'סְמוּדַּרְשִׁינָן  
  , הוְדָרֵי מַטָּ   ,בָּא בָּעֵייכִּי רַחֲמָנָא לִ —הַטּוֹב יְכַפֵּרה'  אוֹ לאֹ? הֲרֵי זֶה  זַיּוֹנֵיה  דְּבָעֵי    בְּהַרְגָּשָׁה מִילְּתָא  הַצַּד הַשָּׁוֶהבְּ   לאֹ יָבאֹ  פְּקִיחָא

 . יַשְׂכִּיל פִּיהוּ  לְהַגִּיהַּ הַקּוֹרֵא    חֲכַם   לֵב כָּל  .לַעֲשׂוֹת שֶׁאֵינוֹ זוֹכֶה כְּזוֹכֶה—היָּ הַסּוּלָּם שֶׁל עֲלִ   הָעוֹלִים בְּמַעֲלוֹת  ,מַצְדִּיקֵי הָרַבִּים
רְשֵׁי  וֹד  .הוּא מוֹתִיב וְהוּא מְפָרֵק,  יְסוֹבְבֶנְהוּ יְבוֹנְנֵהוּ  .יַגְדִּיל תּוֹרָה וְיַאְדִּיר,  חָכְמָתוֹ וּתְבוּנָתוֹ  עֵינֵי  שֶׁבֵּין  צִּיץ וּבִזְהוֹרִיתוִיקִימֵהוּ בְּ 

 . טוֹב יַחְסְרוּ כָל ה' לאֹ
 

Translation Translator’s Interpretation 

“From a novelty, He will determine”356 

“if He will stand on His pedestal”357 and 

“give grace to His beloved.”358  

G-d will consider the merit of each chidush 

and determine an appropriate reward for the 

author. 

“Because of his composition,”359 “he brings 

apples until he reaches the dessert”360 of 

wisdom.  

One should review and judge his chidushim 
until, in their presented form, they will 
represent wisdom that is as sweet as a dessert, 

 
352 Gen. 31:31: “Jacob answered Laban, saying, ‘I was afraid because I thought, maybe you’ll steal your daughters 

from me.’ ” 
353 Prov. 3:27: “Do not withhold good from one who deserves it when you have the power to do it [for him].” 
354 Bach, Orach Chaim, 301:2: “And I gave an acknowledgement to Him, may He be exalted, that I intended the 

truth.” 
355 From the Ya’aleh v’yavo prayer. 
356 See footnote 98. 
357 Cf. Jer. 22:24: “if you, [King] Coniah . . . would be.” The author has altered כניהו (Coniah) to כנהו (His pedestal). 

See also Num. 23:6: “and found him standing beside his offerings.” 
358 Cf. Ps. 127:2. Rabbi Nachmani altered the text from וכן יתן לידידו (for He gives to His beloved) to  וח'ן יתן לידידו 

(and grace He gives to His beloved), adding a geresh to signify the change. 
359 Ex. 28:27: “And make two other rings of gold and fasten them on the front of the ephod, low on the two 

shoulder-pieces, close to its seam above the decorated band.” 
360 Cf. Mishnah Pesachim 10:3 (Pesachim 114a), where the text reads מטבל בחזרת עד שמגיע לפרפרת (he dips the 

lettuce until he reaches the accompanying food). The author altered the text from מטבל בחזרת (Hebrew for “he dips the 
lettuce”) to ורין' מתובל בחיז  (Aramaic for “he brought apples,” with Targum Yonaton on Jer. 11:19 providing a source 
for מתובל and Lev. Rabbah 27:1 providing a source for חיזורין). 

The word פרפרת (accompanying food) can refer to either a condiment or a dessert. In the context of Pesachim, it 
refers to the bitter herbs, but the author adds a geresh to signify that he intends an alternate meaning, such as in the 
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so that they will be favorably received by the 
hearts of those who hear them.  

“We find support for all novelties that are 

made in truth and uprightness.”361 “The law 

is glorious,”362 and “the truth will be 

received from he who uttered it.”363 

Chidushim made in truth and uprightness are 

well-founded and have support. 

But also, “on the other hand,”364 what about 

a case where “a watchful eye”365 won’t 

arrive at “the common denominator”366 “in 

perceiving a matter,”367 such as “if crowns 

[on letters] are needed or not”368 which can 

What if the Torah scholar is careful, but still 

fails to arrive at the proper solution to a 

problem, such as a halachic ruling as to 

whether an action is in violation of the 

Sabbath?  

 
context of Pirkei Avot 3:18 (typically translated as “Astronomical calculations and Gematria [numerical calculations] 
are the condiments of wisdom”), where the accompanying food is not bitter but rather sweet, as a dessert. 

361 Berachot 10a: “Rabbi Yochanan said: ‘From where [do we learn that we can draw homiletical inferences from] 
adjacent [verses]? As it is said: "[The works of His hands in truth and justice, all His commandments are sure.] 
Adjoined forever and ever, made in truth and uprightness" (Ps. 111:7–8).’ ” 

The word סמוכים is a plural noun that can mean “adjacent [things]” or “supports” (the words being related in that 
two objects that are adjacent but leaning together can provide support to each other). The author has provided a geresh 
in the word to signify that in the context of the primary reference, it means “adjacent,” but as he uses it here, it means 
“support.” For “we find support,” see: Chidushei Ramban on Yevamot 4a; Ritva on Kiddushin 33b; Abarbanel on 
Torah, Ex. 20:16; Mizrachi, Deut. 21:14. 

362 The original source is likely Yevamot 37b, הדר דינא (the law [verdict] is reconsidered). The author has added a 
geresh in his version, ר' דין הוא הד , to indicate a change in meaning to “the law is glorious.” Also Ps. 149:9: “This is the 
glory of all His faithful.” 

363 Rambam, Eight Chapters, Introduction: “Know, however, that the ideas presented in these chapters and in the 
following commentary are not of my own invention; neither did I think out the explanations contained therein, but I 
have gleaned them from the words of the wise occurring in the Midrashim, in the Talmud, and in other of their works, 
as well as from the words of the philosophers, ancient and recent, and also from the works of various authors, as one 
should accept the truth from whatever source it proceeds.” 

364 Eruvin 10a: “On the other hand, regarding boards surrounding a well, you were lenient and gave one leniency, 
so now be lenient and issue another leniency.” 

365 Zohar III:128b, 294b. 
366 Berachot 35a: “[The halacha is derived from a combination of two sources.] The aspect of this is not like the 

aspect of that, and the aspect of that is not like the aspect of this; the common denominator is: Both are items from 
which one derives benefit and each requires a blessing. [A general principle may be derived:] So too, any item from 
which one derives benefit, requires a blessing.” 

367 Niddah 43a: “The practical difference between them is the case where the detachment of the semen was felt 
but the emergence was not felt. This matter was obvious to Samuel, but was a matter of enquiry for Raba.” 

368 Shabbat 105a: “That case [where on the Sabbath he altered a single letter, making it appear as two letters] is 
where [the two letters] need crowns [and since they didn’t appear with crowns, he is not liable for violating the 
prohibition against writing on the Sabbath]. This [case where he is liable] is where they do not need crowns.” 
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make the difference between an act violating 

the Sabbath or not? 

Here this “good L-rd will pardon,”369 

because “the Merciful One seeks the 

heart,”370 “and the inhabitants of the 

earth,”371 “and those who lead the many to 

righteousness”372 “ascending the ascent”373 

“of the ladder of ascent”374 “to render one 

who does not acquire like one who 

acquires.”375 

G-d will forgive such inadvertent errors. He 

measures the devotion of a person’s heart: He 

wants people to make a serious effort to seek 

Him and His Torah, and to influence the 

irreligious to return to the proper path. If they 

do so but err in making a ruling, G-d will 

forgive them and consider them as though they 

had given the correct guidance. 

“The mind of every wise person reads in 

order to emend mistakes and make his 

speech effective.”376 

One who is able to learn Torah should do so, to 

correct any misunderstandings he has, and to 

become an effective teacher of others. 

“It shall be established as a frontlet and as a 

bright ribbon between the eyes”377 “of his 

wisdom and understanding,”378 “that he 

may magnify and glorify His teaching.”379 

Just as people stood in respect for the Divine 
Name engraved on the frontlet of the High 
Priest, they stand today to honor a scholar for 
his accomplishments and for his spreading of 
G-d’s Torah. 

 
369 II Chron. 30:18: “Hezekiah prayed for them, saying, ‘The good L-rd will pardon.’ ” 
370 Sanhedrin 106b: “The Holy One, Blessed be He, seeks the heart [i.e., He measures the devotion of a person’s 

heart].” The exact language appears in the Rashi. 
371 Literally, “those who dwell below.” From the Keter prayer in mussaf; Netivot Olam, Netiv Halashon 9:5; Kli 

Yakar on Ex. 20:7; Chavot Yair 219:6. 
372 Dan. 12:3: “And the knowledgeable will be radiant like the bright expanse of sky, and those who lead the many 

to righteousness will be like the stars forever and ever.” 
373 Ex. 20:23; Mishnah Tamid 6:1 (Tamid 33a); Sanhedrin 32b. 
374 Beitzah 9b: “However, in the case of an attic ladder [which has a variety of uses], everyone agrees that it is 

prohibited [to move it on a yom tov].” 
375 Gittin 30a; Bava Metzia 12b; Bekhorot 18a, 18b. 
376 Ex. 31:6: “the heart of every wise person.” Berachot 13a: “reading in order to emend [mistakes].” Prov. 16:23: 

“The mind of the wise man makes his speech effective, and increases the wisdom on his lips.” 
377 Kiddushin 66a: “Have them stand by wearing the frontlet between your eyes.” Tosefta Shabbat 5:5: “A horse 

may not go out with a foxtail or a scarlet ribbon between its eyes.” 
378 Jer. 10:12: “He made the earth by His might, established the world by His wisdom, and by His understanding 

stretched out the skies.” 
379 Isaiah 42:21: “The L-rd desires His [servant’s] vindication, that he may magnify and glorify [His] teaching.” 



 

43 
 

 “He engirded him, watched over him,”380 

“he raised the objection and resolved it.”381 

As noted before, G-d assists one who strives to 
learn Torah. The scholar will grow by noting 
possible conflicts, and then by resolving them 
to his satisfaction. 

“Those who turn to the L-rd shall not lack 

any good.”382 

G-d will accompany those who seek Him, and 

will provide for their needs. 

  
אֲוַּונְתָּא  .  נַפְשׁוֹ  וֹת'לֵב יוֹדֵעַ מַרְא  .לַהֲדָדֵי  הֲוָיוֹתאִיתַּקְּשׁוּ  ,  כָּל אֶחָד זָכָה בְּחֶלְקוֹ,  יָדַיִם זוֹכוֹתשְׁתֵּי   לַעֲשׂוֹת    ,תַּלְיָא מִילְּתָא  בָּאידְלִ בַּּ

הַשָּׁמַיִם לִמְלֶאכֶת  כְּבוֹד  כַּוָּונִים  הִים,    .אֵל  מְסַפְּרִים  אֱ וְהוּא    ,אוֹפְנָיועַל  דָּבוּר  דָּבָר  הַסָּ'דַר  וּכְבוֹד  חַסְפָּא  דְּלַאי  יִשְׁכַּח  אֲנָא 
בְּאַשְׁלָמוּתָא עַד דְּ ,  מִגְדּוֹל יְשׁוּעוֹת מַלְכּוֹ  יִתְקַלֵּס עִילָאָה.  ,יהּי וּמִינֵּ וּמִינִּ   ,מַרְגָּנִיתָא  בְּמָאנִין  אָזְלָא  וּבְקִישּׁוּטִין  ,קָיְימָא סִיהֲרָא 
 . כַּיָּדוּעַ לַיּוֹדְעִים, וּלְבוּשִׁין

 

Translation Translator’s Interpretation 

“Two hands merit,”383 “each one 

meriting his portion,”384 “they are 

considered equal.”385 

One learning a sefer becomes a partner 

with the author; both share in the merit of the 

learning. 

“The heart knows visions of its soul.”386 

“The matter depends upon the heart’s 

comprehension,”387 “to direct themselves 

A person’s intellect allows him to comprehend 

something that cannot be seen. Thus, his 

intellect can examine his soul, and he should 

search his soul as a means of attaining 

 
380 Deut. 32:10: “He found him in a wilderness region, in an empty howling waste. He engirded him, watched 

over him, guarded him as the pupil of His eye.” 
381 The term is found in over 20 places in the Gemara, such as Shabbat 145a and Eruvin 91a. 
382 Ps. 34:11: “Lions have been reduced to starvation, but those who turn to the L-rd shall not lack any good.” 
383 See footnote 108. 
384 Mishnah Pesachim 8:3 (Pesachim 89a): “He has acquired his portion and acquires on behalf of his brothers 

their portions together with him.” The exact quotation appears in Teshuvot HaRivash 517:3 (composed c.1350–1400 
by Rabbi Isaac ben Sheshet Perfet of Spain and Algeria, 1326–1407). It also appears in the commentary by R' Ovadiah 
ben Abraham of Bartenura (c. 1445–1515) on Mishnah Bechorot 8:3. 

385 Ketubot 46b, 74a; Gittin 85a. “[The different ways of] becoming [betrothed] are compared to each other [i.e., 
they are considered equal]. 

386 Cf. Prov. 14:10: “The heart [alone] knows the bitterness of its soul.” The author has altered the text from מרת 
(bitterness of) to מראות (visions of), adding a geresh to highlight the change. 

387 Megillah 24b: “It is taught [in a Baraita that] they said to Rabbi Yehuda: Many have seen [enough with their 
mind] to expound upon the [Divine] Chariot, although they have never [actually] seen it. And Rabbi Yehuda [would 
say] there [with regard to the Chariot], the matter depends upon the heart’s comprehension, and one can concentrate 
[his mind] and understand [the Chariot even if he has never actually seen it].” 
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for the work of Heaven”388 “declaring the 

glory of G-d.”389  

repentance. In this way, he should strive to 

learn Torah and attach himself to G-d. 

“[As for] the glory of the L-rd, who 

arranged everything into an appropriate 

phrase,”390 I “lifted an earthenware shard 

and he will find a pearl,”391 and “through 

me and through him, the One above will be 

exalted.”392 

In some cases, the author’s teachings will lead 

a reader to his own chidushim. Through this 

partnership, both the author and the reader 

combine to glorify G-d.  

“He is a tower of salvation for His king,”393 

until “the moon rose in its fullness,”394 

“approaching, adorned in ornaments, 

jewels and robes,”395 “as is known to those 

who know [Kabballah].”396 

G-d will deal graciously with those who strive 

to learn His Torah, allowing the reader to 

achieve great wisdom, like King Solomon. 

Such a reader will grow to be knowledgeable 

in the 24 books of the Torah; he will pursue 

repentance by soul searching; and he will be 

clothed in mitzvot. 

 
388 Jer. 7:18, in which context it translates to idolaters who “make cakes for the Queen of Heaven (i.e., Ishtar).” 

In the context of this Preface, it refers to Jews who “direct themselves for the work of Heaven.” The author used this 
same quotation earlier; see note 296 and the accompanying text. 

389 Ps. 19:2: “The heavens declare the glory of G-d, the sky proclaims His handiwork.” 
390 Cf. Prov. 25:2: “It is the glory of G-d to conceal a matter.” The author has altered the text from הסתר (ha’sater) 

(Who conceals) to הסדר (ha’sadar) (Who arranged), the third time he has made the change (see footnotes 6 and 137). 
Prov. 25:11: “a phrase well turned.” 

391 Yevamot 92b; Bava Metzia 17b; Makkot 21b. 
392 Sotah 40a: “[The wife of Rabbi Abbahu’s interpreter told Rabbi Abbahu’s wife that the interpreter could teach 

the lesson on his own. Rabbi Abbahu’s wife relayed this to Rabbi Abbahu, but instead of becoming angry, he modestly 
replied,] ‘And what difference does it make to you? Through me and through him the One above will be exalted, and 
it does not matter which one of us is teaching.’ ” 

393 II Sam. 22:51: “[He is] a tower of salvation for His king, and He deals graciously with His anointed, with 
David and his offspring evermore.” 

394 Zohar I:149b and III:297b describe the great wisdom of Solomon as: “the moon rose in its fullness.” The term 
also appears in Zohar I:242b and II:85a.  

395 From the Sabbath song, Azamer Bishvachin, written by Isaac (ben Solomon) Luria Ashkenazi (1534–72) (“the 
Arizal”). In a later source, Rabbi Zadok ha-Kohen Rabinowitz of Lublin (1823–1900) writes in Pri Tzadik, Korach, 
chapter 9, that “ornaments” refers to the 24 books of the Torah, “jewels” refers to an examination of repentance by 
soul searching, and “robes” refers to being clothed with mitzvot. Presumably Rabbi Nachmani had the same 
understanding, whether from an earlier written source, or from his teachers of Kabballah.  

396 Akeidat Yitzchak 77:1: “And in the Midrash [Ex. Rabba 1:1; also Berachot 5a], it was taught in a Baraita, 
Rabbi Shimon ben Yochai says: ‘The Holy One, Blessed be He, gave Israel three precious gifts, all of which were 
given only by means of suffering, and these are: Torah, the Land of Israel, and the World-to-Come.’ . . . And here, the 
second gift, which is the Land [of Israel], as is known to those who know . . .” 
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  , בְּנִי יְחִידִי מִמֶּנִּי  שֶׁלָּקַח  —אַף בִּשְׁעַת כַּעֲסוֹ  .כִּי בַּחֲסָדָיו הָרַבִּים,  בְּכָל מִדָּה וּמִדָּה  ד מְאֹדוֹבִּמְא  וְאוֹדֶה לוֹ',  לה  ד וָאֶשְׁתַּחֲוֶהוֹוָאֶקּ
זֶרַע ,  אֵין מַיִם אֶלָּא תּוֹרָה  ,מָיִם  כָּל   רְעֵי עַלוֹז  לַכְּלָלי  נִ וְהִגִּיעַ   .זֶרַע אַחֵר  לִי  י שָׁתכִּ   ,לִי אֶת הָרַחֲמִים  זָכַר—יָדִיד נַפְשִׁי  ,רִיוֹבְּכ

 .זֶרַע שִׁמְשׁוֹן וְלָכֵן קָרָאתִי סֵפֶר זֶה בְּשֵׁם  ,זֶרַע אֱמֶת ,הַשָּׁלוֹם
 

Translation Translator’s Interpretation 

“I bowed low in homage to the L-rd,”397 

“and I am grateful to Him, to the greatest 

extent, with every measure,”398 “for His 

many favors.”399 

Rabbi Nachmani was a man of great faith, 

who was able to see G-d’s kindnesses.  

Even “in the hour of his anger”—“when He 

took from me my only son, my firstborn,”400 

“beloved of my soul”401—“He remembered 

me for compassion,”402 “because He has 

provided me with another offspring.”403 “I 

have arrived at the principle”404 “ ‘one who 

sows seed by abundant waters [is 

satisfied],’ ”405 “and the word ‘waters’ refers 

to nothing but Torah”:406 “the seed of peace, 

the seed of truth.”407 

This ability to see G-d’s kindness was true 

even in his deepest grief. The author has 

“adopted” this sefer, with its teachings of his 

Torah, as his “child.” 

 
397 Gen. 24:48: “And I bowed low in homage to the L-rd and blessed the L-rd, the G-d of my master Abraham, 

who led me on the right way to get the daughter of my master’s brother for his son.” 
398 Shevuot 31a: “[The debtor] shall not say: I will deny his claim in court, and I will acknowledge to him outside 

court, so that I will not become liable to take an oath to him.” Ex. 1:7: “But the Israelites were fertile and prolific; they 
multiplied and increased very greatly, so that the land was filled with them.” Mishnah Berachot 9:5 (Berachot 54a): 
“ ‘With all that you have’ (means) with every measure that is measured for you, thank Him very much.” 

399 Lam. 3:32: “But first afflicts, then is merciful in His abundant kindness.” 
400 Gen. 22:2: “And He said, ‘Take your son, your only one, whom you love—Isaac—and go to the land of Moriah, 

and offer him there as a burnt offering on one of the heights that I will point out to you.’ ” Also, Ex. 4:22: “My first-
born son.” 

401 Jer. 12:7: “I have abandoned My House, I have deserted My possession, I have given over the beloved of My 
soul into the hands of her enemies.” 

402 Pesachim 87b: “Even at the time of the anger of the Holy One, Blessed be He, He remembers compassion.” 
403 Gen. 4:25: “Adam knew his wife again, and she bore a son and named him Seth, meaning, ‘G-d has provided 

me with another offspring in place of Abel,’ for Cain had killed him.” 
404 Tosafot on Sotah 22b; Tosafot on Sotah 34b. 
405 Isaiah 32:20: “Happy shall you be who sow by all waters; who send out cattle and asses to pasture.” 
406 Bava Kamma 17a; Avodah Zarah 5b. 
407 Meir ben Ezekiel ibn Gabbai (1480–1540), Avodat HaKodesh 3:39:3: “The people of Israel are called children 

as we have written, and for this reason it is written in the Mishnah (Pirkei Avot 3:14) ‘beloved are Israel, since they 
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So I call this book by the name of Zera 

Shimshon (the offspring of Samson).408 

He therefore names it after himself, as “the 

offspring of Samson.” 

 

  , מִינַּיְיכוּ   בָּעֵינָא  . בְּמָטוּתָאכְּמוֹתְכֶםלְצַדִּיקִים    אוֹר זָרוּעַ   ,זֶרַע לָכֶם    הֵא   ,ה'זֶרַע בְּרוּכֵי    ,ידָּעַ וּ וּמְי  הֲבַיוֹא  ,עָייוְרֵ   וּמֵעַתָּה אַחַי
  וְעֵינֵיכֶם תִּרְאֶינָה   .שְׁלָמָא רַבָּא מִן שְׁמַיָּאוּ  ,חֵן וָחֶסֶד  מְרוּבָּה מִדָּת תַּשְׁלוּמַי  וְכִי  , חֶסֶד שֶׁל אֱמֶת  וְקִצְרוּ לְפִי  ,זִרְעוּ לָכֶם לִצְדָקָה

בָנִיםנִים  בָּ  לְשֻׁלְחַנְכֶםיכִּשְׁתִ   ,בְּנֵי  סָבִיב  זֵיתִים  וּנְב,  לֵי  כָּל  ,נִיםוֹ חֲכָמִים  מְלֵאִים  גַּם  גַּם  . טוּב  וּבָתִּים  יָס   כָּבוֹד  עֹשֶׁר    פוּ וּלאֹ 

הֵינוּ  , ה'  עַד יִתְקַיֵּים בָּכֶם הֵמָּה יִרְאוּ כְבוֹד,  זַרְעֲכֶםמְ   . אָמֵן  ,בִּמְהֵרָה בְּיָמֵינוּ  ,יִשְׂרָאֵל  זֶרַע וְנָשָׂא נֵס לַגּוֹיִם וְאָסַף נִדְחֵי  ,  הֲדַר אֱ
 

Translation Translator’s Interpretation 

From now on, “my brothers, my 

companions, my beloved,”409 “my familiar 

friends,”410 “a people blessed by the 

L-rd,”411 “here is seed for you;”412 “light is 

sown for the righteous like you”413. 

As noted earlier, Rabbi Nachmani feels a 

close bond with those who will learn his sefer. 

The seed (zera), references both the title of this 

sefer, as well as offspring, as well as light 

being sown, i.e., the reader will grow in Torah. 

“Please I ask of you,”414 “sow righteousness 

for yourselves, and reap with true 

disinterested kindness.”415 For “the 

principle of double payment is”416 “grace, 

He encourages his readers to pursue 

righteousness, and notes that they can receive 

a reward from Heaven. 

 
are called children of the Omnipresent.’ And from this they are the seed of peace, the seed of truth . . .” See also Zech. 
8:12 “seed of peace” and Jer. 2:21 “seed of truth.” 

408 Compare to Zera Avraham (the offspring of Abraham), appearing in Isaiah 41:8, Jer. 33:26, Ps. 105:6, and 
II Chron. 20:7. Compare also to Zera Yaakov (the offspring of Jacob), appearing in Isaiah 45:19, Jer. 33:26, and Ps. 
22:24. 

409 Ps. 122:8: “For the sake of my brothers and companions, I pray for your well-being.” Ps. 38:12: “My beloved 
and my friends, stand back from my affliction; my kinsmen stand far off.” 

410 Ps. 55:14: “But it was you, a man my equal; my confidant, my familiar friend.” Also Ps. 88:9: “You make my 
familiar friends shun me; You make me abhorrent to them; I am shut in and do not go out.” 

411 Isaiah 65:23: “They shall not toil to no purpose; they shall not bear children for terror, but they shall be a 
people blessed by the L-rd, and their offspring shall remain with them.” 

412 Gen. 47:23: “Then Joseph said to the people, ‘Whereas I have this day acquired you and your land for Pharaoh, 
here is seed for you to sow the land.’ ” 

413 Ps. 97:11: “Light is sown for the righteous, radiance for the upright.” The words “righteous like you” appear 
in Kli Yakar on Gen. 6:11 and in Alshich, Torat Moshe, Gen. 6:9. 

414 Avodah Zarah 18b: “Please, I ask of you that you not scoff, so that suffering will not befall you.” Also 
Sanhedrin 97a: “Rabbi Zeira, when he would find Sages who were engaging in [discussions about the coming of the 
Messiah], said to them: Please, I ask of you, do not delay [his coming by calculating the end of days].” 

415 Hosea 10:12: “Sow righteousness for yourselves; reap with kindness.” Gen. Rabbah 96:5: “He said to him, if 
you will, do me a kindness after my death, that is true, disinterested kindness. Please don’t bury me in Egypt.” 

416 Mishnah Bava Kamma 7:1 (Bava Kamma 62b): “The principle of double payment applies more broadly than 
the principle of fourfold or fivefold payment, as the principle of double payment applies both to [the theft of] 
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and favor,”417 and “abundant peace from 

Heaven”.418 

“Your eyes shall behold”419 “children, and 

children of children”420—“like olive 

saplings around your table,”421 “wise and 

discerning”422—and “houses filled with 

every good thing.”423 

He previously blessed those who learn this 

sefer with children, a long life, and good 

income. Here, he reiterates the blessing of 

children and wealth. 

“Also wealth and also honor”424 “won’t 

cease from your descendants,”425until the 

promise will be fulfilled within them that: 

“They shall behold the glory of the L-rd, the 

splendor of our G-d,”426 “and He will hold 

up a signal to the nations and gather up the 

banished (seed) of Israel,”427 “speedily in 

our days, Amen.”428 

He adds that wealth and honor will not end 

with those who learn his sefer, but will 

continue to their descendants, who will merit 

to see the ultimate messianic redemption and 

ingathering of those exiled. 

 
 

 
something that is alive and to [the theft of] something that is not alive, but the principle of fourfold or fivefold payment 
applies only to [the theft of] an ox or a sheep.” 

417 Esther 2:17: “The king loved Esther more than all the other women, and she won his grace and favor more 
than all the maidens. So he set a royal diadem on her head and made her queen instead of Vashti.”  

418 From the Kaddish prayer.  
419 Mal. 1:5: “Your eyes shall behold it, and you shall declare, ‘Great is the L-rd beyond the borders of Israel!’ ” 
420 Deut. 4:25: “When you have begotten children and children of children and are long established in the land . . .” 
421 Ps. 128:3: “Your wife shall be like a fruitful vine within your house; your sons, like olive saplings around your 

table.” 
422 Deut. 1:13: “Pick from each of your tribes men who are wise, and discerning, and experienced, and I will 

appoint them as your heads.” 
423 Deut. 6:11; Nehemiah 9:25. 
424 I Kings 3:13: “And I also grant you what you did not ask for—also riches and also glory all your life—the 

like of which no king has ever had.” 
425 Esther 9:28: “And these days of Purim shall never fail among the Jews, and the memory of them won’t cease 

from their descendants.” 
426 Isaiah 35:2: “It shall blossom abundantly, it shall also exult and shout, it shall receive the glory of Lebanon, 

the splendor of Carmel and Sharon. They shall behold the glory of the L-rd, The splendor of our G-d.” 
427 Isaiah 11:12: “And He will hold up a signal to the nations and assemble the banished of Israel; and gather the 

dispersed of Judah from the four corners of the earth.” Isaiah 45:25: “It is through the L-rd that all the offspring of 
Israel have vindication and glory.” 

428 Mishnah Taanit 4:8; Mishnah Tamid 7:3 (Tamid 33b); Yerushalmi Ta'anit 26b. 


