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Chapter I: Bereisheet (Gen. 1:1-6:8) 
 
Essay 2. Why not begin the Torah with the first mitzvah given to the Jewish people? 
 

שֶׁהִיא מִצְוָה רִאשׁוֹנָה   ,צָרִי לְהַתְחִיל הַתּוֹרָה אֶלָּא מֵהַחֹדֶשׁ הַזֶּה לָכֶםק לאֹ הָיָה  יִצְחָ רֵשׁ, אָמַר ר'  יעָלָיו הַשָּׁלוֹם פֵּ   י"רַשִׁ 

מּוֹת  וּגּוֹיִם. שֶׁאִם יאֹמְרוּ א  נַחֲלַתת לָהֶם  מִשּׁוּם כֹּחַ מַעֲשָׂיו הִגִּיד לְעַמּוֹ לָתֵ   ?רֵאשִׁיתבְ בִּ ה טַעַם פָּתַח  וּמַ   שֶׁנִּצְטַוּוּ בָּהּ יִשְׂרָאֵל.
אוֹמְרִים לָהֶם כָּל הָאֶרֶץ שֶׁל הקב"ה הִיא. הוּא בָּרְאָה וְכוּ' וּבִרְצוֹנוֹ נָטְלָה   ,גּוֹיִםאַתֶּם שֶׁכְּבַשְׁתֶּם אַרְצוֹת שִׁבְעָה  לִסְטִים  הָעוֹלָם  

 .מֵהֶם וְנָתְנָה לָנוּ עכ"ל
 

Rashi, peace be upon him, explained the first verse of the Torah: 

Rabbi Isaac said: It was not necessary for the Torah to have started 
with anything other than, “This month shall be to you the first of the months” 
(Ex. 12:2), which is the first mitzvah in which Israel was commanded.1 What 
was the reason that it started, “In the beginning”? Because, “He revealed to 
His people His powerful works, in giving them the heritage of nations” 
(Ps. 111:6). That if the nations of the world would say, “You are robbers, that 
you conquered the lands of the seven nations of Canaan2,” Israel can say to them, 
“All the earth belongs to the Holy One, Blessed be He. He created it and gave 
it to whom He pleased, and by His will it was taken from them and given to us.” 

- (Rashi on Gen. 1:1, based on Gen. Rabbah 1:2) 
 

מִי  לְהוֹדִיעֵנוּ  וַהֲלאֹ מִתְּחִלָּה צָרִי    , הִיא זוֹ לאֹ הָיָה צָרִי וְכוּ'?קּוּשְׁיָארוּץ. דְּמַה  יוְהָעוֹלָם מַקְשִׁים שֶׁאֵין כָּאן לאֹ קוּשְׁיָא וְלאֹ תֵּ 
רוּץ הוּא זֶה מִשּׁוּם כֹּחַ מַעֲשָׂיו וְכוּ'? וּמָה עִנְיָן  יה תֵּ וְעוֹד מַ   פְּעָמִים, וּמִי הֵם מֹשֶׁה וְאַהֲרֹן?הֵם הָאָבוֹת הַמּוּזְכָּרִים בַּתּוֹרָה כַּמָּה  
 ?רֵאשִׁיתבְ בִּ זֶה לְהָשִׁיב לָמָּה שֶׁשָּׁאַל לָמָּה פָּתַח 

 
A great question here is that there is no apparent difficulty presented and no relevant 

explanation presented. For what is the difficulty, “It was not necessary for the Torah to have 
started with anything other than” the first mitzvah? For doesn’t the beginning need to inform us 

 
* English translation: Copyright © 2019 by Charles S. Stein. 
1 Ex. 12:2 is the source for the mitzvah that courts must determine when a new month begin. It is the first mitzvah 

commanded to all of Israel, i.e., through Moses. Mitzvot that appear earlier in the Torah, to be fruitful and multiply 
(Gen. 1:28) and not to eat the sinew of the thigh (Gen. 32:33), were not commanded through Moses. 

2 Deut. 7:1: “He dislodges many nations before you—the Hittites, Girgashites, Amorites, Canaanites, Perizzites, 
Hivites, and Jebusites, seven nations much larger than you.” 
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who these Patriarchs mentioned a number of times in the Torah were, and who Moses and 
Aaron were? Further, what is the relevance of the offered explanation, “because, ‘He revealed 
to His people His powerful works, in giving them the heritage of nations’ ”? How does this topic 
answer why it was asked why the Torah opened with, “In the beginning”? 

 
שְׁמִי שֶׁעוֹשֶׂה    ,וַהֲלאֹ מִנְהָג הָעוֹלָם הוּא  ,שִׁבְעָה גּוֹיִםבַּשְּׁבִיל שֶׁכָּבְשׁוּ אַרְצוֹת  לִסְטִים  וְעוֹד קָשֶׁה אֵי תִיסַק אַדַּעְתִּין לוֹמַר שֶׁהֵם  

וְכַפְתּוֹרִים הַיּוֹצְאִים מִכַּפְתּוֹר, וְכַמָּה אֲחֵרִים  רִי  וֹהַחשֶׁהוֹרִישׁ אֶת    מֵעֵשָׂווּמִי גָּרַע כֹּחַ יִשְׂרָאֵל  ?  ה בַּמֶּה שֶׁכּוֹבֵשׁשֶׁזּוֹכֶ   ,מִלְחָמָה
שֶׁבְּחֶלְקוֹ נָפְלָה הָאָרֶץ    יִשְׂרָאֵל שֶׁבָּאִים מִזֶּרַע שֵׁם,, שֶׁהֵם מִזֶּרַע חַם וְלאֹ  לִסְטִיםהַ וְעוֹד אַדְרַבָּא הֵם דַּוְקָא הֵם    שֶׁיֵּשׁ בַּתּוֹרָה?

 . ועיי"שוְהַכְּנַעֲנִי אָז בָּאָרֶץ עַל פָּסוּק  י"רַשִׁ רֵשׁ ילְבָנָיו, כְּמוֹ שֶׁפֵּ נֹחַ בַּחֲלוּקָה שֶׁעָשָׂה 
 

Another difficulty is how it would enter your mind to say that they are robbers merely 
because they conquered the lands of the seven nations of Canaan, for isn’t it a custom of the 
world that he who wages war, merits what he has conquered? Who disparaged the power of 
Israel compared to Esau, who dispossessed the Horites (Deut. 2:22) and the Caphtorim, who 
came out of Caphtor (Deut. 2:23), and a number of others recited in the Torah? To the 
contrary, it is [Esau] who are specifically the robbers, because they are from the seed of Ham, 
and it is not Israel who are the robbers, as Israel come from the seed of Shem. It was Shem in 
whose portion the Land [of Israel] fell, in the division made by Noah to his sons, as Rashi 
explained on the verse[s], “The Canaanites were then in the Land. The L-rd appeared to Abram 
and said, “I will assign this Land to your offspring.” (Gen. 12:6–7).3 

 

הָיָה מִסְתַּכֵּל בַּתּוֹרָה    שהקב"ה  בַּתְּחִלָּה מַאי דְּאָמְרִינַן בַּמִּדְרָשׁ עַל פָּסוּק בְּרֵאשִׁית, בִּשְׁבִיל הַתּוֹרָה שֶׁנִּקְרֵאתָ רֵאשִׁית,  וְנַקְדִּים

וְיֵשׁ לְדַקְדֵּק עַל פָּסוּק זֶה מַהוּ    .וּבוֹרֵא הָעוֹלָם. וְכֵן אָמְרוּ עַל פָּסוּק וְאֶהְיֶה אֶצְלוֹ אָמוֹן שֶׁהַתּוֹרָה הָיְתָה כְּלִי אוּמְנוּתוֹ שֶׁל הקב"ה
אִם מְשַׂחֶקֶת בְּכָל עֵת לְפָנָיו אֵינָהּ מְשַׂחֶקֶת בְּתֵבֵל אַרְצוֹ. וּמַהוּ    ד וְעוֹ  מַהוּ בְּכָל עֵת?וּשְׁתֵּי פְּעָמִים יוֹם, וּ  ,שְׁתֵּי פְּעָמִים וְאֶהְיֶה

 ?הַכֶּפֶל בְּתֵבֵל אַרְצוֹ הָיָה לוֹ לוֹמַר בַּתֵּבֵל וְסָגֵי
 

At the beginning of our answer to these questions, we will advance what it says in the 
Midrash Gen. Rabbah 1:1 on the verse “In the beginning” (Gen. 1:1), it is because of the 
Torah that [the verse] is called “the beginning,” for the Holy One, Blessed be He, looked into 
the Torah as a blueprint and then created the universe. Similarly, it is said there in Gen. Rabbah 
1:1 on the verse[s], “I was an amon (אמון) to Him, I was a delight day by day; rejoicing before 
Him at all times. Rejoicing in the world, His Land; finding delight with mankind. (Prov. 8:30–
31),” that the Torah was the artisan’s tool of the Holy One, Blessed be He.4 One should 

 
3 On Gen. 12:6, Rashi writes: “They (the Canaanites) were gradually conquering the Land of Israel from the 

descendants of Shem. For (the Land of Israel) had fallen to the share of Shem when Noah apportioned the earth 
amongst his sons, as it says, ‘King Melchizedek of Salem (Jerusalem)’ (Gen. 14:18). For this reason, the L-rd said to 
Abram, ‘to your seed will I give this Land’ (Gen. 12:7); i.e., ‘I will in some future time return it to your children who 
are descendants of Shem.’ ” 

4 Gen. Rabbah 1:1: “The great Rabbi Hoshaya opened [with the verse], ‘[the Torah] was an amon (אמון) to Him 
and I was a delight to Him day by day’ (Prov. 8:30). Amon means ‘pedagogue’ (i.e. nanny). Amon means ‘covered.’ 
Amon means ‘hidden.’ And there is one who says amon means ‘great.’ Amon means ‘nanny,’ as in (Num. 11:12), ‘As 
a nanny (omein) (אמן) carries the suckling child.’ Amon means ‘covered,’ as in (Lam. 4:5), ‘Those who were covered 
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scrutinize this verse of Prov. 8:30–31, for what is the meaning of twice saying “I was” and twice 
saying “day,” and what is this “at all times”? Further, if [the Torah]5 was “rejoicing at all 
times before Him,” then all her time was taken, and she was not truly “rejoicing in the world, 
His Land.” What is the meaning of the duplication in “the world, His Land,” as [King 
Solomon] could have said “the world” and it would have been enough? 

 
שֵׁנִי    ם תֹּהוּ. שֵׁנִי אֲלָפִים תּוֹרָה. אָמְנָם בַּפֶּרֶק קַמָּא דְּעֲבוֹדָה זָרָה אִיתָא תַּנָּא דְּבֵי אֱלִיהוּ שִׁית אַלְפֵי שְׁנִין הֲוִי עָלְמָא. שֵׁנִי אֲלָפִי

 .מֵהַבְּרִיּוֹת שֶׁגָּזַר הקב"ה עַל הָעוֹלָם לִהְיוֹת תֹּהוּסָּה  וּמְכהָיְתָה אֲלָפִים יְמוֹת הַמָּשִׁיחַ ע"כ. אִם כֵּן מִתְּחִלָּה הַתּוֹרָה 
 

In truth, in the first chapter of Avodah Zarah (9a), it is brought, “the school of Eliyahu 
taught: The world is destined to exist for six thousand years,6 which is broken into three stages. 
For the first stage of two thousand years, it was void. Then the second stage was two thousand 
years of the Torah. Then the third stage is two thousand years of the days of the Messiah.” If 
so, in the first stage, from the beginning of the world until the revelation at Mount Sinai, the 
Torah was covered (i.e., concealed) from the created beings, for the Holy One, Blessed be He, 
decreed upon the world to be void. 

 
  ,נָע. אַחַר כָּ מְדַבֵּר עַל שְׁנֵי אֲלָפִים תּוֹרָה. וְלָכֵן חָזַר וְאָמַר וְאֶהְיֶהזֶהוּ וְאֶהְיֶה אֶצְלוֹ אָמוֹן, וּבְמִדְרָשׁ אָמוֹן מְכוּסֶּה. אָמוֹן מוּצְ 

  .כְּלוֹמַר בִּשְׁנֵי אֲלָפִים הָאֲחֵרִים אֲנִי הָיִיתִי שַׁעֲשׁוּעִים בְּעוֹלָם יוֹם יוֹם, שֶׁיּוֹמוֹ שֶׁל הקב"ה אֶלֶף שָׁנִים
 

This is why the Proverb says, “I was an amon to Him,” and in the Midrash it explains, 
“Amon means ‘covered.’ Amon means ‘hidden.’ ” I.e., “In the initial stage of the world, I, the 
Torah, was ‘covered’ and ‘hidden’ from others, and known only to Him.” After evoking the first 
stage of the world, the Proverb speaks about the second stage, the two thousand years of Torah. 
Therefore, in interpreting the Proverb, [Gen. Rabbah 1:1] repeats and says, “I was” a second 
time, as if to say, “In the second stage, the next two thousand years, ‘I was a delight in the 
world day by day,” and as we know that a day of the Holy One, Blessed be He, is one thousand 
years to a man,7 “day by day” means the second stage was two thousand years. I.e., the use of “I 

 
(emunim) ( אמנים) in scarlet have embraced refuse heaps.’ Amon means ‘hidden,’ as in (Esther 2:7), ‘He hid away 
(omein) (אמן) Hadassah.’ Amon means ‘great,’ as in (Nahum 3:8), ‘Are you better than No-amon ( אמון-נא ) [which 
dwells in the rivers]?’ which the Targum renders as, ‘Are you better than Alexandria the Great, which dwells between 
the rivers?’ Alternatively, amon means ‘artisan.’ The Torah is saying, ‘I was the artisan’s tool of G-d.’ In the way of 
the world, a king of flesh and blood who builds a castle does not do so from his own knowledge, but rather from the 
knowledge of an architect, and the architect does not build it from his own knowledge, but rather he has scrolls and 
books in order to know how to make rooms and doorways. So too, G-d gazed into the Torah and created the world. 
Similarly, the Torah says, ‘In the beginning G-d created [the heavens and the earth],’ and ‘beginning’ means Torah, as 
in, ‘G-d made me [the Torah] the beginning of His way’ (Prov. 8:22).” 

5 Prov. 8:1 and 8:12 says that the speaker is the personification of Wisdom. Rashi on Prov. 8:1 identifies the 
speaker as the personification of Torah. 

6 The edition of Avodah Zarah published in Pesaro, Italy in 1515 has the Hebraized text “ששת אלפים שנה,” and 
none of the known manuscripts have the Aramaic שנין  version. However, Sefer Etz Chaim 38:9 does use the אלפי 
Aramaic form in citing Avodah Zarah: “ונבאר עתה מארז"ל במס' ע"ז תנא דבי אליהו שית אלפי שנין הוי עלמא”. 

7 Cf. Ps. 90:4: “For in Your sight a thousand years are like yesterday that has passed . . . .” 
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was” for both stages means they were of equal length, and since the second stage’s “day by day” 
means it was two thousand years long, the first stage was also two thousand years long. 

 
מִפְּנֵי שֶׁכַּוָּ  וְאֶהְיֶה אֶצְלוֹ שַׁעֲשׁוּעִים  וְאָמַר  חָזַר  וּבִשְׁנֵי אֲלָפִים אֵלּוּ אֲנִי מוּצֶּבֶת   לְדַבֵּר אַף עַל שַׁעֲשׁוּעַ הָעוֹלָם, נָתוֹ  ו וְכָאן לאֹ 

 .הַשָּׁמָיְמָהאַרְצָה וְראֹשִׁי מַגִּיעַ 
 

Here for the second stage, it doesn’t repeat “to Him” and say “I was a delight to Him 
day by day,” because [King Solomon’s] intent was to say that the Torah was a delight not just 
to G-d, but even for the world, and these two thousand years I[, the Torah,] “have been placed 
on the ground with my head arriving to Heaven.”8 

 
יַלְקוּט פָּרָשַׁת   בְּמִדְרָשׁ  בְּתֵבֵל אַרְצוֹ. דְאִיתָא  בְּכָל עֵת. מְשַׂחֶקֶת  נִ   ,יִתְרוֹוְזֶהוּ מְשַׂחֶקֶת לְפָנָיו  תְּנָה הַתּוֹרָה הַשָּׁמַיִם יעַד שֶׁלּאֹ 

לִבְנֵי נָתַן  וְהָאָרֶץ  לָה'  מִשֶּׁנִּ ־שָׁמַיִם  אֲבָל  בְּתֵבֵל    ה' עכ"ל.   וַיֵּרֶד  וּמֹשֶׁה עָלָה,   ,תְּנָה הַתּוֹרָהיאָדָם.  מְשַׂחֶקֶת  הַכָּתוּב  אָמַר  וְלָכֵן 
 .תְּנָה הַתּוֹרָה נִקְרֵאת נָמֵי אַרְצוֹיאֲבָל עַתָּה שֶׁנִּ  אַרְצוֹ, שֶׁמִּתְּחִלָּה קוֹדֵם נְתִינַת הַתּוֹרָה, הָאָרֶץ וְהָעוֹלָם הָיָה נָתוּן לִבְנִי אָדָם,

 
We now discuss the meaning of: “Rejoicing before Him at all times. Rejoicing in the 

world, His Land.” As it was brought in the Midrash Yalkut Shimoni on Psalms 273, discussing 
parshat Yitro (Ex. 18:1–20:23): “As long as the Torah hadn’t been given, ‘The heavens 
belonged to the L-rd, but the world He had given over to mankind’ (Ps. 115:16). I.e., before 
the revelation at Mount Sinai, G-d had ceded authority of the world to mankind. But from the 
time that the Torah was given at Mount Sinai, ‘Moses ascended to G-d’ (Ex. 19:3), ‘and the 
L-rd descended on Mount Sinai’ (Ex. 19:20).” Therefore, Scripture says, “Rejoicing in the 
world, His Land,” that from the beginning—before the Torah was given—the Land and the 
world were both given to mankind; but now that the Torah has been given, G-d has retaken 
ownership of the Land of Israel, so now it is also called “His Land.” 

 
שֶׁיִּשְׂרָאֵל הֵם   עֲשֵׁעַ בַּאֲרוּסָתוֹ,שֶׁכִּבְיָכוֹל הוּא מִשְׁתַּעֲשֵׁעַ בְּתוֹרָהּ עִם בְּנֵי אָדָם יַחַד, כְּמוֹ הֶחָתָן שֶׁמִּשְׁתַּ   עַי אֶת־בְּנֵי אָדָםוּוְשַׁעֲשׁ

הִיםעַל פָּסוּק    י"רַשִׁ רֵשׁ  יוְכֵן פֵּ .  לִי לְעוֹלָם  וְאֵרַשְׂתִּיכְּדִכְתִיב  אֲרוּסָתוֹ שֶׁל הקב"ה   מַגִּיד   ,וַיּוֹצֵא מֹשֶׁה אֶת־הָעָם לִקְרַאת הָאֱ
דּוּשִׁין נָמֵי, יצָרִי שֶׁיִּהְיוּ שָׁם הַקִּ בְּעַל כָּרְחֲ  וּכְשֶׁיֵּשׁ חָתָן וְכַלָּה,    הַיּוֹצֵא לִקְרַאת כַּלָּה עכ"ל.שֶׁהַשְּׁכִינָה יָצְאָה לִקְרָאתָם כְּחָתָן  

 .דּוּשִׁיןית שֶׁנָּתַן לָהֶם לְשֵׁם קִ וְהַיְינוּ הַתּוֹרָה וְהַמִּצְוֹּ 
 

“Finding delight with mankind” (Prov. 8:31) is, as it were, the delight of the Torah 
being together with mankind, like the groom who delights in his fiancée, for the nation of 
Israel is the fiancée of the Holy One, Blessed be He, as it is written, “And I will betroth you 
forever” (Hosea 2:21). Similarly, Rashi explained on the verse, “Moses led the people out of 
the camp toward G-d” (Ex. 19:17), “This tells us that the Shechinah was going forth to meet 
them, as a bridegroom who goes forth to meet his bride.” When there is a groom and bride, 

 
8 Cf. Rabbi Chaim ibn Attar (1696–1743) (Moroccan Kabbalist and Talmudist), Or HaChaim (Venice 1742) on 

Gen. 28:14: “The ladder is the mystical aspect of the human soul, something that is not entirely uprooted from the 
body at the time he is asleep. Part of that soul remains in the body. When the Torah speaks of [the ladder] being placed 
in the ground with part of it in Heaven, it refers to these two parts of the soul.” 



5 
 

it is necessary that there will also be a betrothal which requires a gift of some value, and the 
Torah and the mitzvot were given to [the Jewish people] for the sake of the betrothal gift. 

 
הַקִּ  צְרִיכִין שׁוּמָא יאָמְנָם  תַּכְלִית,  דּוּשִׁין  בְּלִי  שֶׁהֵן  לְפִי  יְדוּעַה  אֵין שׁוּמָתָן  וְהַמִּצְוֹת  וְהַתּוֹרָה  יְדוּעַה,  שֶׁתְּהֵא שׁוּמָתָן    כְּלוֹמַר 
ם בְּנֵי אָדָם מָהֵם מִקְרִי  אֶלָּא שֶׁלְּפִי הַהֲנָאָה שֶׁנֶּהֱנִי .לְכָל תִּכְלָה רָאִיתִי קֵץ רְחָבָה מִצְוָתְ מְאֹדוכו',  מֵאֶרֶץ מִדָּהּ אֲרֻכָּהכְּדִכְתִיב 
זֶה.  שׁוּמָתָן   מִצַּד  הָעוֹלָם,  וְהַיְינוּיְדוּעַה  קִיּוּם  תָּלוּי  וּבַמִּצְוֹת  לִ   שֶׁבַּתּוֹרָה  מֵאֲמָרוֹת  בָּעֲשָׂרָה  לַצַּדִּיקִים  ישֶׁנִּבְרָא  טוֹב  שָׂכָר  תֶּן 

  .וּלְהִפָּרַע מִן הָרְשָׁעִים
 

In truth, the betrothal requires an appraisal, that is to say that there be a known 
valuation, and the Torah and the mitzvot don’t have a known valuation in that they are 
priceless, as it is written, “Its measure is longer than the earth; and broader than the sea” (Job 
11:9), “I have seen that all things have their limit, but Your commandment is broad beyond 
measure” (Ps. 119:96). However, in accordance with the pleasure that mankind enjoys from 
[the Torah and mitzvot], are instances of known valuation from this aspect. It is upon Torah 
and mitzvot that the existence of the world depends, as [the world] was created with ten 
utterances, to give a good reward to the righteous, and to punish the wicked.9 

 
לאֹ הָיָה צָרִי לְהַתְחִיל הַתּוֹרָה    מִקְשָׁהוּמִתְּחִלָּה    שִׁיוֹת.וּנָתוֹ הִיא לְהַקְשׁוֹת שְׁתֵּי קוי זַ"ל, שֶׁכַּוָּ "שִׁ י רַ אוּר דִּבְרֵ יוּבְזֶה נָבאֹ לְבֵּ 

רוּץ  ידּוּשִׁין שֶׁבֵּין יִשְׂרָאֵל לְמָקוֹם, וּבַתֵּ ישֶׁאֵלּוּ הֵם עִקָּר הַקִּ   .שֶׁהִיא מִצְוָה רִאשׁוֹנָה שֶׁנִּצְטַוּוּ בָּהּ יִשְׂרָאֵל  ,מֵהַחֹדֶשׁ הַזֶּה לָכֶםאֶלָּא  
ם הָעוֹלָם שֶׁנִּבְרָא בָּעֲשָׂרָה  ישׁ בָּהֶם כֹּחַ לַקַּיָּ דּוּשִׁין שֶׁיֵּ יוּוּי הַקִּ י שִׁ   קוּשְׁיָא זוֹ יֵשׁ לוֹמַר שֶׁפָּתַח בִּבְרִיאַת הָעוֹלָם כְּדֵי לְהוֹדִיעֵנוּ כֹּחַ 

 .מֵאֲמָרוֹת. וּמִמֵּילָא אָנוּ יוֹדְעִים מִי הֵם הָאָבוֹת וְכַיּוֹצֵא בְּזֶה
 

With this, we will come to an explanation of the words of Rashi, of blessed memory, 
that his intent is to question two difficulties. At the start, it is hard to understand why Rabbi 
Isaac said that, “It was not necessary for the Torah to have started with anything other than, 
‘This month shall be to you the first of the months’ (Ex. 12:2), which is the first mitzvah in 
which Israel was commanded.” These [words] of Ex. 12:2 are the principle of the betrothal 
between Israel and the Creator, and in explanation of this first question, one could say that 
the opening with the Creation of the world was in order to inform us of the power of the 
value of the later betrothal, that has within it the power to create the world (that was created 
with ten utterances). In any case, we know who the Patriarchs are, and so forth.  

 
   

 
9 Pirkei Avot 5:1: “With ten utterances the world was created. And what is learned—couldn’t it have been created 

by one utterance? Rather, it was to punish the wicked, who destroy the world, that it was created with ten utterances, 
and it was to give reward to the righteous, who sustain the world, that it was created with ten utterances.” 
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כְפַּת לָנוּ  יה אִ דְּמָ   שֶׁנִּבְרָא הָעוֹלָם בַּכֹּחַ הַתּוֹרָה כנ"ל.לְהוֹדִיעֵנוּ  בַת בְּרֵאשִׁית.  י אַחֶרֶת, דְּלָמָּה פָּתַח בְּתֵ קוּשְׁיָא  ן יֵשׁ  יאֲבָל עֲדַיִ 
לָתֵת לָהֶם נַחֲלַת גּוֹיִם. רָצָה    מִשּׁוּם כֹּחַ מַעֲשָׂיו הִגִּיד לְעַמּוֹוְתִירֶץ  וּוּי הַתּוֹרָה, שֶׁהוּא לַקִּיּוּם הָעוֹלָם?  י בְּזֶה? הַלּאֹ דַּי לָנוּ לְיֶדַע שִׁ 

כִּדְאָמְרִינַן בַּעֲבוֹדָה זָרָה, רָאָה וַיַּתֵּר גּוֹיִם. רְאֵה    לָהֶם נַחֲלַת גּוֹיִם.תֶּן ילִ לְהוֹדִיעַ לְיִשְׂרָאֵל שֶׁכֹּחַ מַעֲשָׂיו הָיָה עַל יְדֵי הַתּוֹרָה כַּדִי  
 ֹ עָמַד וְהִתִּיר מָמוֹנָם לְיִשְׂרָאֵל. וְאִם לאֹ הָיָה נִבְרָא הָעוֹלָם בַּשְּׁבִיל הַתּוֹרָה אֶלָּא שֶׁהַתּוֹרָה   עֲלֵיהֶם.שֶׁנִּצְטַוּוּ  מוּ שְׁבַע מִצְוֹת  יא קִיְּ שֶׁלּ

אֲבָל מִכָּל מְקוֹם    אֱמֶת הוּא שֶׁאֵין לָהֶם זְכוּת שֶׁיִּתְקַיֵּים מָמוֹנָם.   ,מוּ שְׁבַע מִצְוֹתיקִיְּ ו שֶׁלּאֹ  יעַכְשָׁ   יִהְיֶה לָהּ כֹּחַ לַקִּיּוּם הָעוֹלָם לְבַד, 
אִם כֵּן, כָּל מָמוֹן שֶׁבְּעוֹלָם   כֵּן עַתָּה שֶׁנִּבְרָא הָעוֹלָם בַּכֹּחַ הַתּוֹרָה.שֶּׁאֵינוֹ  ה , מַ לְהַפְקִירוֹכָּל זְמַן שֶׁהוּא בִּרְשׁוּתָם אֵין בְּיָדֵינוּ כֹּחַ 

 .וְנִשְׁאַר הֶפְקֵר וְשֶׁלָּהּ הִיא נוֹטֶלֶת מָתַחְתָּ יָדָם ,וּמִי שֶׁאֵינוֹ מְשַׁמֵּר אוֹתָהּ וְאֶת מִצְוֹתֶיהָ אֵין לוֹ כֹּחַ לִזְכּוֹת בּוֹ, לָּהּהוּא שֶׁ 
 

But there is still another difficulty, of why Scripture opened with the word “In the 
beginning.” It was to inform us that the world was created with the power of the Torah, as 
cited above, i.e., that the world was created with ten utterances. What difference does this make 
to us? Isn’t it enough for us to know the value of the Torah, to be able to create the world? 
The explanation to this question is because, “He revealed to His people His powerful works, 
in giving them the heritage of nations” (Ps. 111:6). He wanted to inform Israel that His 
powerful works were brought about through the Torah, in order to give [Israel] the heritage 
of nations. As it says in Avodah Zarah (2b): “ ‘He sees, and makes the nations tremble’ (Hab. 
3:6) . . . He saw [the nations] did not fulfill the seven mitzvot10 in which they were 
commanded. He arose and untied their money [from them in favor of] Israel.”11 If not for 
the world having been created for the sake of the Torah—rather, if the Torah had only 
provided the power to create the world—then now that the seven mitzvot are not being 
fulfilled, [the nations] truly have no merit that their money should exist. In any case, the 
entire time that [the money] was in their domain, we had no power to make them forfeit it, 
which is not the case now that it is understood that the world has been created by the power 
of the Torah. In recognition of this case, all of the money in the world belongs to [the Torah]12 
and whoever does not observe [the Torah] and her mitzvot has no power to merit in [the 
money], and it remains abandoned and hers; she takes it from under their hands. 

 
   

 
10 The Seven Laws of Noah are: 1) not to worship idols; 2) not to blaspheme; 3) to establish courts of justice; 

4) not to commit murder; 5) not to commit adultery; 6) not to steal; and 7) not to eat flesh torn from a living animal. 
11 Avodah Zarah 2b: “As Rav Yosef teaches in explanation of the verse: ‘He stands, and shakes the earth; He sees, 

and makes the nations tremble’ (Hab. 3:6): What did G-d see? He saw the seven mitzvot that the descendants of Noah 
accepted upon themselves, and He saw that they did not fulfill them. Since they did not fulfill them, He arose and 
untied them from the command to heed these mitzvot.” Avodah Zarah 2b does not say that G-d liberated their money 
in favor of Israel, but these words appear in Yerushalmi Bava Kamma 19b: “Rav said, ‘He sees, and makes the nations 
tremble’ (Hab. 3:6). He unties the money from the idol worshippers.” 

12 Zera Shimshon reads שלה, i.e., “hers.” The female grammar would most appropriately refer to the Shechinah, 
but as the Shechinah is not mentioned in the paragraph, the translator supposes an anthropomorphic reference to the 
Torah is intended. 
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יאֹמְרוּ   לְזֶה? שֶׁאִם  יִ   לִסְטִיםוְלָמָּה הוּצְרְכוּ  בָּאוּ עַל  שֶׁהָאוּמּוֹת  לְפִי  וְכוּ',  שֶׁכְּבַשְׁתֶּם  דְּמִמַּה    שְׁתֵּי קוּשִׁיוֹת.  כֹּחַ שְׂרָאֵל מִ אַתֶּם 
וְאִם   .גַּזְלָנִיםהָעוֹלָם, רַק בְּדֶרֶ נֵס וְחוּץ מִן הַטֶּבַע, וְאִם כֵּן, נִקְרְאוּ  כְּמִנְהָג  הֵם שֶׁהֲרֵי הֵם לאֹ עָשׂוּ מִלְחֲמוֹתָם  לִסְטִים    ,נַּפְשָׁ

אִם כֵּן לאֹ הָיָה   שֶׁכְּבָר נָפְלָה בַּחֵלֶק זָרְעוֹ שֶׁל שֵׁם כנ"ל, וְעוֹד שֶׁכְּבָר הקב"ה נָתְנָה לַאֲבוֹתֵיהֶם.  ,יאֹמְרוּ שֶׁשֶּׁלָּהֶם נָטְלוּ  ], כֵּן[
 '.אַרְצָם בְּלִי מִלְחָמָה כְּלָל, כִּי אֵין מַעֲצוֹר לָהמֵהַכְּנַעֲנִים  קַּחילִ שְׂרָאֵל לַעֲשׂוֹת מִלְחָמָה, וְהָיָה לָהֶם לָהֶם לְיִ 

 
Why was this required? In case [the nations] had said, “You are robbers, that you 

conquered etc.,” it would be because the nations came to Israel with the force of two 
challenges. The first challenge that Israel might have to answer is: Whichever way you look at 
it, [Israel] are robbers, who did not wage their war according to the custom of the world, but 
only by a miraculous and supernatural way, and even if so, they are called robbers. If [so], 
[Israel] will say that [the Land] fell to them, that it already fell in the portion of the offspring 
of Shem, as cited above, and further that the Holy One, Blessed be He, gave [the Land of 
Israel] to their forefathers. If so, it was not for them, for Israel, to wage war, but instead it 
was for them to take their Land from the Canaanites without a war at all, “as nothing can 
stop the L-rd.”13 

 
ו  יוְעַכְשָׁ   הּ מֵחֲמַת הַמִּלְחָמָה,אֶלָּא וַדַּאי הוֹאִיל שֶׁרָאִינוּ שֶׁעָשׂוּ מִלְחָמָה, צָרִי לוֹמַר שֶׁאֶרֶץ יִשְׂרָאֵל לאֹ הָיְתָה שֶׁלָּהֶם, וְזָכוּ בָּ 

אַתֶּם?  לִסְטִים  וְלָמָּה    אַתֶּם,לִסְטִים  , וְדָּיֵיק שָׁפִיר הַלָּשׁוֹן דְּקָאָמַר  יםלִסְטִ שֶׁמִּלְחָמָה זוֹ הָיְתָה חוּץ מִמִּנְהָג הָעוֹלָם, אִם כֵּן הֵם  
לִכְבּמְתָרֵץ  וּ לָכֶם  הָיָה  שֶׁלּאֹ  וְכוּ'  שֶׁלָּכֶם,וֹשֶׁכְּבַשְׁתֶּם  אֵינָהּ  וְאִם  שֶׁלָּכֶם,  הָיְתָה  מִלַּחְמָהּ אִם  בְּדֶרֶ  שֶׁעָשׂוּ    שׁ  אֵינָהּ הַמִּלְחָמָה 

 .מִלְחָמָה
 

The second challenge that Israel might have to answer, is: Rather, it’s certain that since 
we have seen that war was waged, it’s necessary to say that the Land of Israel wasn’t theirs, 
but that they merited it because of the war, and now that this war was outside the custom of 
the world, if so, they are robbers, and it’s better to be precise with the language, as it says, 
“you are robbers,” and why are you robbers? And the explanation is that you conquered the 
seven nations of Canaan, that it wasn’t appropriate for you to conquer by way of war if [the 
Land] was yours, and if [the Land] wasn’t yours, the war that they waged wasn’t properly a 
customary war, but rather involved miracles and should not have effected a transfer of the Land 
to the Jewish people. 

 
   

 
13 The words appear in Derashot HaRan 4:8 (written by Nissim ben Reuven of Girona, 1320–76), and in Siftei 

Chachamim on Gen. 14:14 (commentary composed c. 1660–80 by Shabbetai ben Joseph Bass, 1641–1718). Both may 
be derived from I Sam. 14:6, where the words are given in a different order. 



8 
 

וְלאֹ    ,מֵהַכְּנַעֲנִיםשֶׁלְּקָחוּהָ  , לאֹ לְיִשְׂרָאֵל  לִסְטִים  ם]וּ[שׁבָּהּ    ישַׁיָּ שֶׁכָּל הָאֶרֶץ שֶׁל הקב"ה הִיא שֶׁהֲרֵי הוּא בָּרְאָה. וְלאֹ    ץרֵ יתֵ וְ 
נֹחַ כנ"ל.   נָפְלָה בִּירוּשַׁת  חַם, שֶׁבְּחֶלְקוֹ  מִזֶּרַע  הוֹאִיל   אֶת הָאָרֶץ לְבָנָיו,נֹחַ  מַשְׁגְּחִינַן כָּלַל בַּמֶּה שֶׁחֵלֶק    דְּלָאלַכְּנַעֲנִים שֶׁהָיוּ 

וּבְאוֹתוֹ   . וּלְפִי שֶׁהוּא הָאָדוֹן, נָתְנָה לְאַשֵּׁר יָשָׁר בְּעֵינָיו,עוֹמֶדֶתעָלֶיהָ  בְּ לְעוֹלָם בְּחֶזְקַת   קַרְקַעדְּ שֶׁהוּא בָּרְאָה וּלְעוֹלָם הִיא שֶׁלּוֹ, 
לִיטְּלָהּ  לאֹ שָׁמְרוּ שְׁבַע מִצְוֹת, רָצָה    הַכְּנַעֲנִיםשֶׁ , וְאַחַר זֶה כְּשֶׁרָאָה  לַכְּנַעֲנִיםן יִשְׂרָאֵל בְּעוֹלָם, נָתַן הָאָרֶץ  יזְמַן שֶׁלּאֹ הָיוּ עֲדַיִ 

 .מָהֵם
 

The reason is that the entire Land belongs to the Holy One, Blessed be He, that He 
created it. It’s not the property of any robbers, not Israel, who took it from the Canaanites, 
and not the Canaanites, who were from the seed of Ham, into whose portion [the Land] fell 
as an inheritance of Noah, as cited above. He didn’t watch at all how Noah apportioned the 
Land to his sons, since He had created it and the world was His, “as land forever stands in 
the possession of its Master and cannot be stolen.”14 Since He was the Master, He gave it to 
whomever was upright in His eyes, and as at that time Israel did not exist in the world, He 
gave the Land to the Canaanites, and afterwards when He saw that the Canaanites didn’t 
obey the seven mitzvot, He wanted to take it from them. 

 
 רָצָה שֶׁתָּבוֹא לְיַד יִשְׂרָאֵל בַּכֹּחַ הַמִּלְחָמָה. הָכִי  וּכְדֵי לְהַרְאוֹת לְכָל הָעוֹלָם שֶׁהַטַּעַם שֶׁנוֹטְלָהּ מֵהֵם הוּא בַּשְּׁבִיל רִשְׁעָתָם, מִשּׁוּם  

יִשְׂרָאֵל בְּמִלְחָמָה בְּדֶרֶ נֵס כְּדֵי לְהַרְאוֹת לְכָל הָעוֹלָם שֶׁנּוֹתְנָהּ לְיִשְׂרָאֵל    עַ בַּיָּדיכְּדֵי לַעֲנוֹשׁ אוֹתָם עַל רִשְׁעָתָם, וּמִכָּל מָקוֹם סִיֵּ 
 .בִּרְצוֹנוֹ

 
In order to show the entire world the intent that He took it from them because of their 

evil, He wanted it to come to the hands of Israel by the force of the war. This was in order to 
punish [the Canaanites] for their evil, and in any event, He assisted the hand of Israel in the 
war by way of miracle, in order to show the entire world that [the Land] was given to Israel 
by His will. 

 
כְּדֵי שֶׁנַּעֲשֶׂה   וּלְבַסּוֹף שֶׁהֵם לאֹ עָשׂוּ רְצוֹנוֹ נָטְלָה מֵהֶם וְנָתְנָה לָנוּ,ם בִּרְצוֹנוֹ נָתְנָה לָהֶם, מִתְּחִלָּה עַד שֶׁיַּעֲשׂוּ רְצוֹנוֹ,  ייֵּ וְזֶהוּ שֶׁסִּ 
וְעוֹד שֶׁמִּתְּחִלָּה    .אַרְעָאלֵיכוּל    מַאן דְּיָהִיב טַסְקָאאָמַר  וּמַלְכָּא  ,  לְטַסְקָא מִשַּׁתעְבְּדָאאַרְעָא  (דַּף ע"ג),    מְצִיעָאבַּ   וְכִדְאָמְרִינַןרְצוֹנוֹ.  

שֶׁהֲרֵי הוּא הָיָה רָחוֹק מֵהֶם,    תְּנָה לָהֶם אַף עַל פִּי שֶׁהֵם הָיוּ חוֹטְאִים, ינִ הָכִי  הָיְתָה הָאֶרֶץ לִבְנֵי אָדָם לְבַד וְלאֹ לְהקב"ה. וּמִשּׁוּם  
נָּה לַמַּטֶּה וּבָטֵל הַגְּזֵרָה, לאֹ רָצָה שֶׁיִּהְיֶה  יאֲבָל אַחַר מַתָּן תּוֹרָה שֶׁיִּרְדֶה שֶׁכִּ   אָדָם לְבַדָּם.־ם לָה' וְהָאָרֶץ נָתַן לִבְנֵישֶׁהַשָּׁמַיִם שָׁמַיִ 

 .דַאי, מִכָּל מָקוֹם לאֹ הָיוּ רְשָׁעִיםוְלָכֵן נָתְנָה לְיִשְׂרָאֵל, שֶׁאַף עַל פִּי שֶׁלּאֹ הָיָה לָהֶם זְכוּת כְּ  דִּירָתוֹ בֵּין הַחוֹטְאִים,
 

This [Land] that was completed by His will was given to [the Canaanites], from the 
beginning as long as they did His will, but in the end when they didn’t do His will, it was 
taken from them and given to us, in order that we should do His will. As it says in [Bava] 
Metzia (73b): “The Land is liened to the King as payment for the taxes, and the King says, 
‘Whoever pays the tax may consume the produce of the Land.’ ”15 Also, from the beginning 
the Land was [given to] mankind alone and not retained by the Holy One, Blessed be He. 

 
14 See Bava Metzia 110a; Sukkah 30b; Tur, Choshen Mishpat 218:1, 218:9; Sefer Mitzvat Gadol (SMaG) (by the 

13th century French rabbi, Moses ben Jacob of Coucy): Positive Commandments 73:1.  
15 The Gemarah is referring to a human king and any land, but the translator has capitalized “King” and “Land,” 

as Zera Shimshon is using this quotation to refer to G-d and the Holy Land. 
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Because of this, it was given to [the Canaanites] even though they were sinners, even though 
He was distant from them, that is, ‘The heavens belonged to the L-rd, but the land He had 
given over to mankind’ (Ps. 115:16), i.e., alone. But after the Torah was given, when the 
Shechinah descended downward and “nullified the decree,”16 referring to the initial decision 
to give the Land to the Canaanites, He didn’t want His dwelling to be amongst the sinners, and 
therefore [the Land] was given to Israel, for even though they didn’t have a worthwhile merit, 
at least they weren’t evildoers. 

 
 קָא לְקַבֵּל הַתּוֹרָה,וכרַח שֶׁמֹּשֶׁה יַעֲלֶה בְּשָׁמַיִם דַּוְ וּקָא, וְלָמָּה הוהָיָה לְבַטֵּל הַגְּזֵרָה בִּשְׁעַת מַתָּן תּוֹרָה דַּוְ צּוֹרֶ  ה  מַ וְאִם תּאֹמַר, וּ

 .י הַתּוֹרָה הָיְתָה בַּשָּׁמַיִם, וְשָׁמַיִם הֵם רְשׁוּתוֹ שֶׁל הקב"הלאֹ הָיָה יָכוֹל מֹשֶׁה לִזְכּוֹת בַּתּוֹרָה, שֶׁהֲרֵ הָכִי יֵשׁ לוֹמַר דְּאִי לָאו, 
 

If you will say, what need was there to nullify the decree specifically at the time of the 
giving of the Torah, and why it was necessary that Moses ascended specifically to Heaven to 
receive the Torah,17 it’s worth saying that if that were not the case, Moses would not have 
been able to merit the Torah, as the Torah was in Heaven, and Heaven was the domain of the 
Holy One, Blessed be He. I.e., the decree of “The heavens belonged to the L-rd, but the land He 
had given over to mankind” (Ps. 115:16) is a two-part decree. The latter part was that G-d gave 
dominion over the land to mankind, and specifically originally gave the Holy Land to the 
Canaanites. Thus, he had to “nullify the decree” to withdraw the Land from them and give it to 
Israel. The former part of the decree is that G-d reserved the heavens for Himself, and He had to 
“nullify the decree” to allow Moses to ascend to receive the Torah. 

 
מְשִׁיכָה   הָרַבִּים וּבֶחָצֵר שֶׁאֵינָהּ שֶׁל שְׁנֵיהֶם,בִרְשׁוּת  קוֹנָה  וּבַפֶּרֶק ה' דְּבַתְרָא (דַּף ע"ו ע"ב), אַבָּיֵי וְרָבָא דְאָמְרִי תַּרְוַיְיהוּ מְסִירָה  

שֶׁבִּרְשׁוּת  רַשְׁבַּ"ם  רֵשׁ שָׁם  יוּפֵ   שֶׁן מִשְׁפָּט (סִימָן קצ"ח),וֹקוֹנָה בְּסִמְטָא וּבֶחָצֵר שֶׁהִיא שֶׁל שְׁנֵיהֶם. וְכֵן פָּסַק הַשֻּׁלְחָן עָרוּ ח
ֹ  פְּשִׁיטָאמוֹכֵר   .דְּקַנְיָא מְסִירָה עכ"לאַבָּיֵי וְרָבָא קָאָמְרִי  בֶּחָצֵר שֶׁאֵינָהּ שֶׁל שְׁנֵיהֶם,דַוְוקָא דְּ א קָנָה בַּמְּסִירָה שֶׁלּ

 
In the fifth chapter of Bava Batra (page 76b), it says: “Abaye and Rava both say, with 

regard to an acquisition of a ship between a buyer and seller: Passing effects acquisition in the 
public domain or in a courtyard that does not belong to either of the parties; pulling effects 
acquisition in an alleyway or in a courtyard that belongs to both of the parties; and lifting 
effects acquisition in every place, even in the seller’s domain.” Thus rules the Shulchan Aruch, 
Choshen Mishpat (198), and the Rashbam18 explains there on Bava Batra 76b that in the 
domain of a seller it is obvious that there is no acquisition from passing occurring specifically 
in a courtyard that belongs to one but that does not belong to both of them, as Abaye and Rava 
say that passing [effects] acquisition in the public domain or in a courtyard that does not belong 
to either party. 

 

 
16 Ex. Rabbah 12:3: “Likewise, when the Holy One created the universe, He decreed, saying: ‘The heavens 

belonged to the L-rd, but the world He had given over to man’ (Ps. 115:16). When He desired to give the Torah, He 
nullified this original decree.” 

17 Ex. 24:1: “And to Moses, He said, ‘Ascend to the L-rd.” Also see Ex. Rabbah 12:3. 
18 Rabbi Samuel ben Meir (c. 1085–c. 1158) (Rashbam), a leading French Tosafist; a grandson of Rashi. 
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וּקְרָא   וֹלָם הָיְתָה בַּשָּׁמַיִם.הקב"ה אַף כְּשֶׁיֵּרֵד עַל הַר סִינַי, הִרְכִּין שְׁמֵי שֶׁמַּיִם הָעֶלְיוֹנִים עַל הַר סִינַי, וְנִמְצָא שֶׁשְּׁכִינָתוֹ לְעוְ 
וַיֵּרַדכְּתִיב,   שָׁמַיִם  וְנִמְצֵאתָ  וַיֵּט  הָיְתָה עִמּוֹ  וְהַתּוֹרָה  בַּמְּסִירָה,,  אֶפְשָׁר  אִי  כֵּן  וְאִם  בִּרְשׁוּת מוֹכֵר,  צָרִי   הַתּוֹרָה  כָּרְחֲ  וְעַל 

עָשָׂה   מֶהוְלָכֵן    וּבֶחָצֵר שֶׁהִיא שֶׁל שְׁנֵיהֶם.  בְּסִמְטָאלִקְנוֹת בַּמְּשִׁיכָה. אָמְנָם אַף הַמְּשִׁיכָה אֵינָהּ קוֹנָה בִּרְשׁוּת מוֹכֵר אֶלָּא דַּוְקָא  
 .ל לְקַבֵּל הַתּוֹרָהוֹה יָכהקב"ה, בַּטַּל הַגְּזֵרָה וְאָמַר שֶׁהָעֶלְיוֹנִים יֵרְדוּ לְתַחְתּוֹנִים וְכוּ', וּמִקְרֵי רְשׁוּת שֶׁל שְׁנֵיהֶם וְאָז מֹשֶׁ 

 
The Holy One, Blessed be He, even when He descended on Mount Sinai—“He bent 

the uppermost heavens over Mount Sinai”19—it is found that His Shechinah was always in 
the heavens. Scripture says, “He bent the sky and came down” (II Sam. 22:10; Ps. 18:10), but 
the Torah was with Him and the Torah was found in the domain of the seller, and if so it is 
impossible [for acquisition to be affected] by passing, and it’s necessary that it must be 
acquired by pulling. In truth, even the pulling does not acquire an object in the domain of the 
seller unless it is in an alley or in a courtyard that is owned by both of them. Therefore, what 
the Holy One, Blessed be He, did, was that he nullified the decree and said that the “upper 
[realm] would descend to the lower”20 and this occurred in the domain of both of them and 
thus Moses was able to receive the Torah. 

 
תַּן  יחֲבִיבִין יִשְׂרָאֵל שֶׁנִּ   פֶּרֶק ג' דְּאָבוֹת,עַל מַתְנִיתִין דְ   י"רַשִׁ רֵשׁ  ין קָשֶׁה שֶׁהֲרֵי הַתּוֹרָה הָיְתָה כְּלִי גָּדוֹל, כְּמוֹ שֶׁפֵּ ימְנָם עֲדַיִ אָ 

קָּר הַמְּשִׁיכָה  יוְעִ   .ב הוּא שֶׁבּוֹ נִבְרָא הָעוֹלָם וְכוּ' עכ"לוז"ל, הַתּוֹרָה כְּלִי גָּדוֹל וְחָשׁוּ.  שֶׁבּוֹ נִבְרָא הָעוֹלָם  . . .לָהֶם כְּלִי חֶמְדָּה
 .לַעֲשׂוֹת כֵּן הוּא לְטַלְטֵל אוֹתוֹ הַכְּלִי הַנִּקְנֶה מֵראֹשׁוֹ לְסוֹפוֹ וּלְעָקְרוֹ מִכָּאן וּלְהַנִּיחוֹ כָּאן, וּבְתוֹרָה אִי אֶפְשָׁר

 
In truth, there is still a difficulty that the Torah was a great instrument, as Rashi 

explained on our Mishna in the third chapter of Pirkei Avot, “Beloved are Israel, since a 
precious instrument has been given to them . . . with which the world was created” (Pirkei 
Avot 3:14). Rashi, of blessed memory wrote: “The Torah is a great instrument and its 
importance is that through it, the world was created.” The principle of pulling is to move the 
instrument being purchased so that its front reaches to where its end had been and in this way 
to displace it from here and to deposit it there, but with the Torah it is impossible to do this. 

 
   

 
19 Sifra, Baraita d’Rabbi Yishmael 17. 
20 Ex. Rabbah 12:3: “Likewise, when the Holy One created the universe, He decreed, saying: ‘The heavens 

belonged to the L-rd, but the world He had given over to man’ (Ps. 115:16). When He desired to give the Torah, He 
nullified this original decree. He said: ‘the lower [realms] shall ascend to the higher, and the higher [realms] shall 
descend to the lower; and I am the one who initiated [this].’ As it is written: ‘And the L-rd descended upon Mount 
Sinai’ (Ex. 19:20). And it is written: ‘And to Moshe, He said "ascend to the L-rd" ’ (Ex. 24:1).” 
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קָנָה, וּשְׁמוּאֵל אָמַר עַד שֶׁיִּמְשֹׁ בַּתְרָא] דַּף ע"ה ע"ב), סְפִינָה רַב אָמַר כְּיוֹן שֶׁמֶּשֶׁ כָּל שֶׁהוּא  ם ([בָּבָא וְיֵשׁ לוֹמַר דְּאִיתָא הַתָ 
וּכְמוֹ    ה ראֹשָׁהּ עוֹמֵד.וְהַסְּפִינָה הוּא כְּלִי גָּדוֹל וְהוּא טוֹרַח גָּדוֹל לִמְשׁוֹ אֶת כּוּלָּהּ שֶׁיָּבאֹ סוֹף הַסְּפִינָה בַּמָּקוֹם שֶׁהָיָ .  אֶת כּוּלָּהּ

אֶפְשָׁר לָעֲקָרָה  וְכָל הַפּוֹסְקִים, וְ רַשְׁבַּ"ם  רֵשׁ  ישֶׁפֵּ  בַּהַגְבָּהָה  נָמֵי לִקְנוֹתָהּ  , וּמִטַּעַם זֶה לאֹ הָיָה יָכוֹל  כּוּלָּהּאַף כָּאן הַתּוֹרָה אִי 
דְּכִי  מִשּׁוּם  הָוֵי  נָה, וְטַעְמָא  שֶׁמֶּשֶׁ כָּל שֶׁהוּא קָ כֵּיוָן  וְלִכְאוֹרָה יֵשׁ לוֹמַר דְּאַתְיָא כְּרַב דְּאָמַר  .  כּוּלָּהּשֶׁהֲרֵי לאֹ הָיָה יָכוֹל לְהַגְבִּיהַּ  

רָא הַר, וְקְ וֹוְכֵן הַתּוֹרָה, מִי שֶׁפּוֹתֵחַ בָּהּ הִיא מְאִירָה עֵינָיו, כְּדִכְתִיב מַחְכִּימַת פֶּתִי, כִּדְאִיתָא בְּז  . כּוּלָּהּלָהּ  פּוּרְתָּא נָדָה  בָּהּ  נָדָה  
 .יָהֵב חָכְמְתָא לְחַכִּימִיןכְּתִיב, 

 
It can be said that it’s brought there (Bava Batra 75b): “Regarding a boat, Rav says 

that pulling even the slightest acquires it, but Shmuel says he has not acquired it until he pulls 
all of it away from the place it occupied.” The ship is a large instrument, and it is a great 
burden to follow Shmuel’s opinion and to pull all of it until its stern arrives to the place where 
the bow was standing. As the Rashbam and all the poskim (decisors) explained, here with 
regard to the Torah, it’s impossible to entirely displace it, by analogy to Shmuel’s opinion 
regarding ships, because no one can grasp all of the Torah’s esoteric secrets, and the sense is that 
[Moses] was also not able to acquire it by lifting it in the preferred way of acquiring a movable 
object, because he wasn’t able to lift all of it, as it contained some esoteric secrets that even he 
did not grasp. Apparently it can be said that this opinion that one acquires the Torah not by 
lifting it (i.e., comprehending all of it), but by pulling it (i.e., engaging in at least some part of it), 
is like Rav’s, who said that pulling a large instrument even the slightest acquires the instrument, 
and the sense is that “once a bit of it moves, all of it moves, and therefore the buyer acquires it” 
(Bava Batra 75b).21 Similarly with the Torah, whoever opens it brightens his eyes, as it is 
written, “making the simple wise” (Ps. 19:8), as brought in the Zohar I:185a on the parsha 
Vayeshev (Gen. 37:1–40:23), and Scripture also writes, “He gives the wise their wisdom” (Dan. 
2:21). 

  
וְיֵשׁ לוֹמַר   קָנֶה, אֲבָל הַתּוֹרָה הַחֵלֶק שֶׁל הַסּוֹד תָּמִיד נִשְׁאַר לְמַעְלָה.  כּוּלָּהּ  וֹסְפִינָה שֶׁהוֹאִיל שֶׁסּוֹפוֹ לִמְשׁ  תִינַחדְּ אַ קָשֶׁה  

שֶׁפְּשִׁיטָא שֶׁהֶחָמֵשׁ    כְנָס בְּאוֹצָר אֶחָד שֶׁיֵּשׁ בּוֹ אֶלֶף כֵּלִים וְאֵינוֹ רוֹצֶה לִזְכּוֹת אֶלָּא בַּחֲמֵשׁ מֵאוֹת,זֶה דּוֹמֶה מַמָּשׁ לְמִי שֶׁנִּ   נִדּוֹןדְּ 
הַמּוֹכֵר אֶת הַבַּיִת לאֹ מָכַר    ,תְּנַן  בַתְרָאדְּ ד'  פֶּרֶק    בְּרֵישׁשֶׁלּאֹ לַזְּכוּת בָּרִאשׁוֹנִים. וְכֵן    ,מֵאוֹת הַנִּשְׁאָרִים אֵין מְעַכְּבִים בְּיָדוֹ כְּלָל

 .'אֶת הַיָּצִיעַ וְאַף עַל פִּי שֶׁהִיא פְּתוּחָה לְתוֹכוֹ וְכוּ
 

But there is a difficulty: the ship ended up being acquired by pulling; but for the 
Torah, the part of it that is forever secret remains above in Heaven. I.e., pulling on the bow of 
a ship will cause the stern to move. But for the Torah, which is partly on earth (having parts that 
are comprehended by man), and which is partly in Heaven (having some esoteric secrets that man 
has yet to uncover), how is it possible to say that pulling the part on earth will also cause the part 
in Heaven to move? And if the entire thing is not moved from its place by pulling, how can one 
acquire Torah? It can be said that this is judged exactly similar to one who enters into one 
storehouse in which there are a thousand instruments but he wants to merit only five 

 
21 The Gemara contrasts this with animals, where lifting one leg of an animal doesn’t necessarily cause it to move 

from its position. In contrast, for a rigid object such as a ship, moving one part of it would necessarily move all of it. 
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hundred of them: that it’s obvious that the five hundred remaining aren’t restricted by his 
actions, as they weren’t merited with the first ones. I.e., one can acquire that part of Torah that 
is on earth and available to him, even if there is another part in Heaven that is not available to him 
because he cannot grasp its esoteric secrets. Similarly, at the head of the fourth chapter of 
[Bava] Batra (61a), it’s taught in the Mishnah, “one who sells a house has not automatically 
sold the gallery (an extension built above or alongside the main building), even if it opens into 
[the house].” 

 
נִתְכַּוֵּ נָמֵי    הָכִיוְ  מֵעוֹלָם לִזְכּוֹת אֶלָּא בַּחֵ ומֹשֶׁה לאֹ  שֶׁעֲתִידָהּ  ן  חַכְמֵי   וּלְהַגְלוֹת וּלְהִתְחַדֵּשׁ בָּעוֹלָם,לְהִמָּשֵׁ  לֶק הַתּוֹרָה  יְדֵי  עַל 

ר  הַ וֹוכדאיתא בַּזּ כָּל חֵלֶק הַתּוֹרָה שֶׁהָיָה עָתִיד לָבוֹא בָּעוֹלָם.שָׁפִיר  יִשְׂרָאֵל, שֶׁכָּל אֶחָד וְאַחֵד יֵשׁ לוֹ חֶלְקוֹ בַּתּוֹרָה. וּמֹשֶׁה קָנָה 
י תֵ אָ מָצֵי  שָׁפִיר  וְהַשְׁתָּא    .דְעָסִיק בְּאוֹרַיְיתָאבְּכָל תַּלְמִיד חָכָם וְצַדִּיק  דָּרָא וְדָרָא  בְּכָל  דְּנִשְׁמָתָא דְּמֹשֶׁה אִתְפַּשְׁטַת  קּוּנִים  יוּבַתִּ 
 .לָבוֹא בָּעוֹלָם וּלְהַגְלוֹת לְיִשְׂרָאֵלהָעֲתִידָה שֶׁמֹּשֶׁה מָשַׁ אֶצְלוֹ כֹּל הַתּוֹרָה נָמֵי הָכִי דְּאֵין כִּשְׁמוּאֵל, נָמֵי 

 
Also, Moses never intended to acquire anything other than the portion of the Torah 

that in the future would be continued and revealed and renewed in the world, at the hands 
of the wise men of Israel, each and every one of whom has his portion in Torah. Moses 
acquired very well each portion of the Torah that in the future would come into the world. 
As is brought in the Zohar22 and in the Tikkunei haZohar (113a): “Moses’s soul spread out 
in each and every generation, in every [Torah] scholar and righteous person who engages in 
Scripture.”23 Now it is fine and we are truly able to agree with Shmuel[‘s opinion], that Moses 
pulled with him all the future Torah to come into the world and to be revealed to Israel. 

 

צְרַ לְהַתְחִיל וּזַ"ל הַנַּ"ל שֶׁלּאֹ ה י"רַשִׁ רוּשׁ יהָלְכָה שֶׁהַקָּשָׁה בְּפָרָשַׁת שֵׁמוֹת, שֶׁלְּפִי פֵּ  ] עֵמֶק[ מק ועמָצָאנוּ רָאִינוּ בְּסֵפֶר  עוֹד

מַעֲשָׂיו, דְּאִי לָאו    הַתּוֹרָה הָיָה מַתְחִיל מֵהַחֹדֶשׁ הַזֶּה. דְּאִם כֵּן, הָיָה לוֹ לְהַתְחִיל סֵפֶר שֵׁמוֹת    הָכִימִבְּרֵאשִׁית אֶלָּא מִשּׁוּם כֹּחַ 
 .שֶׁתִּהְיֶה פָּרָשָׁה זוֹ רִאשׁוֹנָה לַסֵּפֶרמַכְרַעַת הַזֶּה לָכֶם, שֶׁהַדַּעַת  מֵהַחֹדֶשׁ

 
After first discussing why the Book of Genesis didn’t begin with the first mitzvah, we now 

ask the same question of the Book of Exodus: 
We also found [that] we saw in the book Emek Halacha24 a question raised on parshat 

Shemot (Ex. 1:1–6:1). According to the explanation of Rashi, of blessed memory, mentioned 
above, that it was not necessary for the Torah to have started with “In the beginning” other 
than to reveal His powerful works, for if not for that reason, [the Torah] would have started 
from “this month shall be to you the first of the months” (Ex. 12:2). If so, Emek Halacha asks, 

 
22 Not located by translator. 
23 Tikkunei haZohar 119a: “Moses spread out in each and every generation and in each and every righteous 

person.” 
24 The text reads Omek Halacha (Krakow 1593), a commentary on the Talmud by Jacob ben Samuel Bunim 

Koppelman (1555–94). However, it seems more likely that he means Emek Halacha (Padua 1739), a commentary on 
Torah by Menachem Maneli ben Baruch Segal (d. 1742). 
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[G-d] should have started the Book of Exodus from “this month shall be to you,” that logic 
dictates that this would be the first parsha in the Book [of Exodus]. 25 

 
 צִוָּה בְּפֶסַח דּוֹרוֹת בְּהַהִיא. שֶּׁלּאֹ ה עַצְמוֹ בְּפָרָשַׁת בּאֹ הַטַּעַם שֶׁצִּוָּה לִיקַּח פָּסַח מִצְרַיִם מִבֶּעָשׂוֹר, מַ  י" רַשִׁ רֵשׁ יבַּמֶּה שֶׁפֵּ  רֵץיתֵּ וְ 
 .'מִן הַמִּצְוֹת וְכוּ וְעֶרְיָה עֵרֹםוְכוּ' לְפִי שֶׁהָיוּ יִשְׂרָאֵל מַתְיָא בֶן חָרָשׁ ר' דְּ 
 

The explanation is as Rashi himself explained in parshat Bo (Ex. 10:1–13:16) the 
concept that [G-d] commanded [Israel] to take the Paschal lamb [sacrifice] of Egypt from the 
flock on the tenth [of the month] and examine it for four days before slaughter (Pesachim 96a), 
while this did not apply to the Paschal lamb of future generations. Rashi explains based on 
Yalkut Shimoni on Torah 195:1 that “Rabbi Mathia, the son of Cheresh, [said it was] because 
Israel was ‘naked and bare’ (Ezek. 16:7),”26 i.e., from the mitzvot. 

 
וְלָמָּה לאֹ  .אִיָּירהָרִאשׁוֹן, פָּרָשָׁה שֶׁבָּראֹשׁ הַסֵּפֶר לאֹ נֶאֱמָרָה אֶלָּא עַד בַּחֹדֶשׁ בְּפָסוּק  תְוֹבְּהַעֲלבְּפָרָשַׁת   י"רַשִׁ רֵשׁ יוְעוֹד פֵּ 

  '. בִּגְנוּתָן שֶׁל יִשְׂרָאֵל הַכָּתוּב מִדְבָּר וְכוּשֶׁ פָּתַח בְּזוֹ? אֶלָּא לְפִי 
 

Rashi further explains on parshat Behaalotecha (Num. 8:1–12:16), on the verse “the 
first new moon” (Num. 9:1), referring to the month of Nisan, when G-d commanded a Passover 
sacrifice in the wilderness:27 

The section at the head of this Book, “on the first day of the second 
month” (Num. 1:1), where G-d commanded Moses to take a census, was not 
spoken before the month of Iyar, whereas the later section (Num. 9:1–5) was 
spoken a month earlier. You learn that there is no order of earlier or later in the 
Torah (i.e., events may be recorded out of order). So why didn’t [G-d] open the 
Book of Numbers with this chronologically earlier section of Num. 9:1–5? 
Because it is disparaging to Israel that it is written in this section that during all 
of the forty years that Israel was in the wilderness, they offered only this single 
Passover (sacrifice).28  

- (Rashi on Num. 9:1) 
 

 
25 Emek Halacha was written by Menachem Maneli ben Baruch Segal (d. 1742), and discusses this in parshat 

Yitro. 
26 Rashi on Ex. 12:6: “Rabbi Mathia, the son of Cheresh, said, in answer: Behold, it says, ‘When I passed by you 

[an allusion to G-d’s passing over the Israelites in Egypt] and saw that your time for love had arrived’ (Ezek. 16:8) . . . 
They, however, possessed no mitzvot in which to engage in order that they should merit to be redeemed—as it is said, 
‘You were naked and bare’ (Ezek. 16:7).” 

27 Ex. 12:3–28 is directed to the first Passover sacrifice, in Egypt, which was to be continued upon entering “the 
Land that the L-rd will give to you” (Ex. 12:25). Israel was therefore not obligated to bring the Passover Sacrifice in 
the wilderness per Ex. 12:3–28, but was commanded to bring it one time in the wilderness in Num. 9:1–5. 

28 Zera Shimshon quotes from one of Rashi’s sources, Sifrei, Num. 64:1, “it is disparaging to Israel that it is 
written ‘wilderness.’ ” The translator has provided the full text of the more explanatory Rashi, that “it is disparaging 
to Israel that it is written in this section (Num. 9:1–5) that during all of the forty years that Israel was in the wilderness, 
they offered only this single Passover (sacrifice).” 
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  לִיקַּח מִבֶּעָשׂוֹר שֶׁיִּהְיוּ צְרִיכִין    וְכוּ', אֵין לְ גִּנּוֹת גָּדוֹל מִזֶּה.  וְיִקְחוּ  הַזֶּה  לַחֹדֶשׁ  בֶּעָשֹׂרלָכֶם כְּתִיב, בָּהּ    הַחֹדֶשׁ הַזֶּהדִּבְפָרָשַׁת  וְכֵיוָן  
 .הַמִּצְוֹת. לְכָ לאֹ פָּתַח בָּהּ בָּראֹשׁ הַסֵּפֶר. זֶהוּ תֵּרוּצוֹמִים מִן וֹלְפִי שֶׁהָיוּ עְר

 
Since in the section “this month shall be to you” (Ex. 12:2), it is written, “Speak to the 

whole community of Israel and say that on the tenth of this month each of them shall take a 
lamb to a family, a lamb to a household” (Ex. 12:3), you have no great disparagement from this, 
unlike the later experience in the wilderness where they conducted only one Passover sacrifice in 
40 years. But it was necessary to take it on the tenth, as they were naked of mitzvot, which 
was disparaging in a different way. Therefore, [G-d] didn’t have this opening at the head of the 
Book [of Exodus]. This is [Rashi’s] explanation. 

 
לַטַּעַם שֶׁל כֹּחַ  צְרִיכִין  וְאֵין אָנוּ    הַזֶּה וְכוּ'.  הַחֹדֶשׁבְּ לָמָּה לאֹ פָּתַח  בִּבְרֵאשִׁית  לְהַקְשׁוֹת    י"רַשִׁ לין מָקוֹם  אָמְנָם קָשֶׁה דִּלְפִי זֶה אֵ 

 .וְעוֹד דְּאֵין הַנָּדוֹן דּוֹמֶה לָרְאָיָה גְנוּתָן שֶׁל יִשְׂרָאֵל מִטַּעַם הַנַּ"ל. הָיְתָה הַחֹדֶשׁמַעֲשָׂיו וְכוּ', שֶׁהֲרֵי פָּרָשַׁת 
 

Is being naked of mitzvot such a great embarrassment? In truth, this excuse for not 
starting the Book of Exodus is difficult, as according to this view, there’s no room for Rashi to 
question in [parshat] Bereisheet (Gen. 1:1) why [the Book of Genesis] didn’t open with “this 
month shall be to you the first of the months.” We don’t need the reason that Rashi brings of 
“His powerful works,” because we would already have a suitable excuse, that the section of 
“this month” was disparaging of Israel for the reason given above, that they were naked of 
mitzvot. Further, “the judgment is not similar to the evidence,”29 meaning that the evidence 
presented does not belong to the subject that is discussed and does not prove or refute the claim. 
I.e., while Ex. 12:3–28 may follow immediately after Ex. 12:1–2, they are different subjects. So 
any possible embarrassment from being naked of mitzvot at the time of the Passover sacrifice in 
Egypt does not refute the claim that the Book of Genesis or at least the Book of Exodus could have 
begun with the first mitzvah of recognizing the new moon. 

 
וְאַף    לְפִי שֶׁלּאֹ זָכוּ.נִצְטַוּוּ  וְלאֹ עָשׂוּ, אוֹ לאֹ  נִצְטַוּוּ  גִּנּוֹת גָּדוֹל לְיִשְׂרָאֵל, שֶׁהֲרֵי  נִיחָא דְּהוּ    תְוֹבְּהַעֲלדְּפָרָשַׁת  בִשְׁלָמָא הַהִיא  דְּ 

 .רֶוֹאז ע"ב) ועיי"ש בָּ "(דַּף ל קִידּוּשִׁיןדְּ קַמָּא אֵינוֹ מוֹעִיל לָהֶם מִפְּנֵי הַחֵטְא כְּמוֹ שֶׁכָּתְבוּ הַתּוֹסָפוֹת בַּפֶּרֶק  אוֹנָםהַ טַעֲנַת 
 

Granted, in parshat Behaalotecha (Num. 8:1–12:16), where during the forty years in the 
wilderness, they offered only a single Passover sacrifice, this is a great condemnation of Israel, 
who were commanded to do the mitzvah and didn’t perform it, or who were not commanded 
to do the mitzvah so that they didn’t receive the merit of doing it. Even the claim of despair 
over being naked of mitzvot is not effective to excuse not taking Paschal lamb for 40 years, 
because of the sin as was written in Tosafot in the first section of Kiddushin (37b) and see 
there at length. Tosafot explain that Israel was required to offer the Passover sacrifice only in the 
Land of Israel. However, Israel was delayed in the wilderness for 40 years as punishment for the 

 
29 Beit Yosef, Orach Chaim 467:13 and 671:12. 
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sin of the spies.30 Further, Israel did not perform the mitzvah of circumcision for the 40 years in 
the wilderness, and thus most were uncircumcised and were not allowed to eat a Passover sacrifice. 
Therefore, Israel was guilty of the condition that led to their inability to perform the mitzvah of 
the Passover sacrifice.  

 
בִּקְצָת   נִצְטַוּוּוְאַף אִם    ?נִצְטַוּוּן לאֹ  י, מַאי גִּנּוֹת אִיכָּא, הַלּאֹ עֲדַיִ מִן הַמִּצְוֹת  היוְעֶרְיָ   םוֹעֵיראֲבָל כְּשֶׁהָיוּ בְּמִצְרַיִם, אַף אִם הָיוּ  
וְאִם הָיָה מַתְחִיל הַתּוֹרָה אוֹ   . יםמִדְרַשִׁ רוּף דַּעְתָּם כִּדְאִיתָא בַּ ימֵחֲמַת צַעַר הַשִּׁעְבּוּד וְטֵ  אוֹנָםמֵהֵם, מִכָּל מָקוֹם הָיָה לָהֶם טַעֲנַת 

 .הַזֶּה לָכֶם אֵין כָּל כָּ גִּנּוֹת לְיִשְׂרָאֵל הַחֹדֶשׁהַסֵּפֶר מֵ 
 

But when they were in Egypt, even though they were “naked and bare” of the mitzvot, 
what condemnation was there, since they had not yet been commanded in the mitzvot? Even 
if they had been commanded in a few of them, in any case they had a claim of argument 
because of the sorrow of servitude and insanity as brought in the Midrashim.31 If [G-d] had 
started the Torah or the Book [of Exodus] from “this month shall be to you” it would not 
have been such a condemnation to Israel. 

 
, דְּדַוְקָא     צִדְקוֹ וּבְהָכֵי    הַזֶּה לָכֶם. אֲבָל לאֹ בְּסֵפֶר שֵׁמוֹת,  הַחֹדֶשׁבְּ יֵשׁ לְהַקְשׁוֹת לָמָּה לאֹ הִתְחִיל  בִּבְרֵאשִׁית  אֶלָּא נִרְאֶה לְפָרֵשׁ כָּ

הָיוּ מַשְׁלִימִין    שֶׁחָיוּ לָהֶם,  הַמִּצְוֹתל שָׁם דְּבוּקִים בִּקְדוּשַּׁת  , שֶׁאִם הָיוּ יִשְׂרָאֵ אִיתָא בַּמִדְרַשִׁיםדְּ ה  לְפִי מַ   וְהַיְינוּזַ"ל.    י "רַשִׁ דִּבְרֵי  
לָרֶדֶת    וּחכרַ וּאֲבָל לְפִי שֶׁדִּלֵּג אֶת הַקֵּץ ה  כָּל הַמִּנְיָן שֶׁל הַגָּלוּת בְּמִצְרַיִם וְלאֹ הָיָה לָהֶם עוֹד יֵצֶר הָרַע וָלאֹ שׁוּם גָּלוּת אַחֵר.

 .יּוֹת אֲחֵרוֹתוּבְּגָל
 

Rather, we will see fit to distinguish between Genesis and Exodus like this, that 
specifically in [parshat] Bereisheet, one can question why not to start with “this month shall 
be to you.” But the question does not apply with regard to the Book [of Exodus], and the words 
of Rashi, of blessed memory, are correct in explaining why, i.e., because Israel was “naked and 
bare” of mitzvot. It is according to what is brought in the Midrashim, that if Israel had been 
attached there in Egypt to the holiness of the mitzvot that they had, they would have 
completed the entire counting of the years of the exile in Egypt and they wouldn’t have had 
any additional evil inclination and no other exile. But because they skipped the end of the 
intended 400 years of exile in Egypt, they were compelled to descend to additional exiles.32 

 
   

 
30 Num. 13:1–33 explains that Moses sent 12 spies to report on the agriculture and geography of the Land, but 

that ten of them gave an unfavorable and discouraging report that overemphasized the strength of the inhabitants. 
31 Yalkut Shimoni Beshalach, end of remez 234. 
32 Tzror HaMor on Ex. 12:40. Tzror HaMor was composed by Abraham Saba (1440–1508). 
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הוּצְרַ    הָכִיוּמִשּׁוּם    וּכְבָר נִכְנְסוּ בְּאַרְבָּעִים וְתִשְׁעָה שֶׁעָרֵי טוּמְאָה,  הַמִּצְוֹתמִים הָיוּ מִן  וֹוְהַטַּעַם שֶׁדִּלֵּג אֶת הַקֵּץ הוּא לְפִי שֶׁעְר
  לְקוּט יַּ בַּ לּוּג וְהִקְפִּיצָה. וְעוֹד אָמְרִינַן  יוְעַל זֶה נִקְרָא הַקָּרְבָּן פֶּסַח עַל שֵׁם הַדִּ   לְגַמְרֵי. שֶׁיִטָּמְעוּ  הקב"ה לְגָאֳלָם מִיָּד בְּחִפָּזוֹן קוֹדֵם  

, עַל פְּנֵי תְּהוֹם זוֹ מַלְכוּת יָוָן, וְחֹשֶׁ זוֹ מַלְכוּת  מָדַיזֶהוּ מַלְכוּת    וָבֹהוּ,  בָּבֶלזֶהוּ מַלְכוּת    תֹהוּ  ,וְהָאָרֶץ הָיְתָה תֹהוּ וָבֹהוּעַל פָּסוּק,  
דְּמִלַת.  עכ"ל'  וְכוּ  אֱדוֹם אָמְרוּ  בְּרִי  וְעוֹד  דְּהַיְ "ת אֵ "בְּרֵאשִׁית רוֹמֶזֶת  יָבוֹאוּ  ישׁ,  הַגֵּיהִנֹּם  וּתְמוּרַת  הַגֵּיהִנֹּם,  עֲלֵיהֶם  שֶׁגָּזַר  נוּ 
 .יּוֹתוּהַגָּל

 
The sense that they skipped the end of the Egyptian exile is because they were naked 

from the mitzvot and already entered into the 49th of the gates of impurity, and because of 
this, the Holy One, Blessed be He, needed to redeem them immediately, in haste, before they 
would be completely defiled.33 Because of this, the Passover sacrifice is called by the name 
“skipping” and “springing.”34 Also, Yalkut Shimoni on Torah, remez 4 says on the verse, “the 
earth was unformed and void, with darkness over the surface of the deep” (Gen. 1:2): 
“ ‘unformed’ refers to the kingdom of Babylonia, and ‘void’ refers to the kingdom of Media, 
and ‘darkness’ refers to the kingdom of Greece, and ‘over the surface of the deep’ refers to 
the kingdom of Edom.” Further, they said that the word בראשית (Bereisheet) (in the beginning) 
hints at א"שב רי"ת   (brit esh) (a covenant of fire), that Gehinnom was decreed upon [these 
kingdoms] and that in exchange for Gehinnom, the multiple exiles would come [as 
punishment to the Jewish people].35 

 
וְכָ   .מִן הַמִּצְוֹת םוֹעֵיר? בַּשְּׁבִיל שֶׁלּאֹ שִׁלְּמוּ הַמִּנְיָן בְּמִצְרַיִם. וְלָמָּה לאֹ שִׁלְּמוּ? בַּשְּׁבִיל שֶׁהָיוּ יּוֹת וּהַגָּלוְאִם כֵּן מִי גָּרַם לִהְיוֹת 

  הַחֹדֶשׁ בְּ אִם הָיָה מַתְחִיל הַתּוֹרָה  נוּ לוֹמְדִיםיכְּמוֹ שֶׁהַיְ  ,הַמִּצְוֹתמִים מִן וֹעֵראָנוּ לוֹמְדִים נָמֵי מִבְּרֵאשִׁית שֶׁהָיוּ יִשְׂרָאֵל בְּמִצְרַיִם 
 .הַזֶּה לָכֶם, וְאִם בְּזֶה יֵשׁ גְּנַאי, גַּם בְּזֶה יֵשׁ אוֹתוֹ גְּנַאי עַצְמוֹ

 
If so, what caused the exiles? Because [Israel] didn’t complete the counting of the years 

in Egypt. Why didn’t they complete them? Because they were naked of mitzvot. Thus, we 
learn also from Bereisheet, following the progression of this essay, that Israel was in Egypt 
naked from the mitzvot, as we learned that if the Torah had started with “this month shall 
be to you” it would have implied disgrace relating to the sin of the spies, and if in this failure in 
the wilderness there was disgrace, also in that failure to observe mitzvot in Egypt there would 
be the same disgrace. 

 
לְפִי שֶׁרָצָה    ,קוּשְׁיָאבַּסֵּפֶר שֵׁמוֹת אֵין    בִשְׁלָמָאהַזֶּה לָכֶם שֶׁהֲרֵי הַכֹּל אֶחָד. דְ   הַחֹדֶשׁמֵ לָמָּה לאֹ הִתְחִיל    י" רַשִׁ וְשֶׁפִּיר מַקְשֶׁה  

 .לָּהוּנּוּ אֶת שְׁמָם זָכוּ לַגְּאינוּ וְאֵלֶּה שֵׁמוֹת, שֶׁבַּזְּכוּת שֶׁלּאֹ שִׁ יבְחָן שֶׁל יִשְׂרָאֵל. דְּהַיְ לְהַתְחִיל בְּשִׁ 
 

It’s fine that Rashi asks why [G-d] didn’t start [the Torah] from “this month shall be 
to you,” for this is all one answer. In completing the Book of Exodus, there was no question, 

 
33 There are 50 levels of holiness and 50 levels of impurity. Zohar Chadash, at the beginning of Yitro, explains 

that Israel had already fallen to the 49th level of impurity in Egypt, and G-d had to rescue us before we fell to the 50th 
level of impurity, from which there is no return. Therefore, He cut short our time in Egypt.  

34 Rashi on Ex. 12:11.  
35 Tikkunei Zohar, Tikkun 23.  
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since He wanted to begin with praise of Israel. That is, the Book of Exodus begins: “And these 
are the names of the sons of Israel who came to Egypt with Jacob, each coming with his 
household: Reuben, Simeon, Levi, and Judah; Issachar, Zebulun, and Benjamin; Dan and Naphtali, 
Gad and Asher” (Ex. 1:1–4). The significance is that in the merit that they did not change their 
names and abandon their identities, they merited redemption.  

 
שַׁיָּ ישֶׁעֲדַיִ בִּבְרֵאשִׁית  אֲבָל   גְּנַאי,  קְצָת  שָׁם  יֵשׁ  לְהַקְשׁוֹת  ין  שָׁפִיר  וְכוּ'.  הַחֹדֶשׁ מֵ   לָכֶם  הִקְפִּיד    הַזֶּה  לאֹ  מַעֲשָׂיו  כֹּחַ  וּמִשּׁוּם 

 .אֲבָל בְּסֵפֶר בַּמִּדְבָּר הִקְפִּיד לְפִי שֶׁהָיָה בּוֹ גְּנַאי גָּדוֹל לְיִשְׂרָאֵל וכנ"ל לְפִי שֶׁהוּא גְּנַאי קָטַן וכנ"ל.ת בִּבְרֵאשִׁילְהַתְחִיל 
 

But with Bereisheet, where there is still a bit of disgrace, for in that parsha Adam and 
Eve commit the sin of eating from the Tree of Knowledge, it is appropriately fitting for Rashi to 
question: “why not start with ‘This month shall be to you the first of the months’ (Ex. 12:2), 
which is the first mitzvah in which Israel was commanded. What was the reason that it started, ‘In 
the beginning’? Because, ‘He revealed to His people His powerful works.’ That is, He was not 
strict to start with “In the beginning” instead of “This month shall be to you” because [of the 
fact that the latter] was a little disgraceful, as mentioned above, but instead He had another 
reason for starting with “In the beginning:” to reveal to us the power of Torah. But in the Book of 
Numbers, because there was great disgrace to Israel, as mentioned above, that during all of 
the forty years that Israel was in the wilderness, they offered only this single Passover (sacrifice), 
the disgrace was a reason for not starting with the Torah with “the first new moon” (Ex. 9:1). 

* * * 


