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Chapter I: Bereisheet (Gen. 1:1-6:8) 
 
Essay 3. G-d proclaims three things Himself: famine, plenty, and a good leader. 

 

ה' לְעוֹלָם יִשְׂמַח ה' בְּמַעֲשָׂיו. פָּסוּק זֶה, שַׂר הָעוֹלָם אָמְרוּ. בְּשָׁעָה כְבוֹד  פֶּרֶק ג' דְּחוּלִין דָּרַשׁ ר' חֲנִינָא בָּר פָּפָּא יְהִי    גְּמָרָא

  .'שֶׁאָמַר הקב"ה לְמִינֵהוּ בָּאִילָנוֹת נָשְׂאוּ דְּשָׁאִין קַל וָחֹמֶר בְּעַצְמָן וְכוּ
 

The Gemara, in the third chapter of Chullin, reads: 

Rabbi Chanina bar Pappa taught: “May the glory of the L-rd endure 
forever; the L-rd will rejoice in His works” (Ps. 104:31). This verse was stated 
by the minister of the world, i.e., the angel charged with overseeing the world. 
When the Holy One, Blessed be He, said: “After its kind” (Gen. 1:11) with 
regard to trees bearing fruit from the same species, and not intermingling with a 
different species, the grasses drew an a fortiori inference with regard to 
themselves. 

They reasoned: If the Holy One, Blessed be He, wishes the mixing of 
species, why did he say: “After its kind,” with regard to the trees? And furthermore, 
let us draw an a fortiori inference: If with regard to trees, which do not naturally 
grow mixed (as they are large and distinct from one another), the Holy One, Blessed 
be He, said: “After its kind,” all the more so with regard to us (since grass naturally 
grows mixed). 

Immediately, every kind of grass emerged after its kind, as it is stated: “And 
the earth brought forth grass, herb yielding seed after its kind” (Gen. 1:12). The 
minister of the world began to speak and said: “May the glory of the L-rd endure 
forever; let the L-rd rejoice in His works,” who do His will even when not explicitly 
instructed. 

- Chullin 60a 
 

 '. וְכוּכְבוֹד שֶׁל שַׂר הָעוֹלָם בְּכָאן דַּוְקָא וּבְפָסוּק זֶה שֶׁל יְהִי טִּיבוֹ ה קָשֶׁה מַ 
 
A question is what is the exact nature of this “minister of the world” here and in this 

verse of, “May the glory of the L-rd endure forever”? 

 
* English translation: Copyright © 2019 by Charles S. Stein. 
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שָׁה הקב"ה מַכְרִיז עֲלֵיהֶם בְּעַצְמוֹ, רָעָב וְשֹׂבַע וּפַרְנָס, דִּכְתִיב וְכוּ'.    וְיֵשׁ לוֹמַר דְּאַמְרִינָן בִּבְרָכוֹת פֶּרֶק ט', אָמַר ר' יוֹחָנָן שְׁ

 וְכוּ' ע"כ. "בְּשֵׁם בְּצַלְאֵל 'רְאוּ קָרָא ה" בַּצִּבּוּר, שֶׁנֶּאֱמַר ןאֵין מַעֲמִידִין פַּרְנָס עַל הַצִּבּוּר אֶלָּא אִם כֵּן נִמְלָכִי וְאָמַר ר' יִצְחַק 
 

It’s worth noting that it says in the ninth section of Berachot: 

Rabbi Yochanan said: “Three matters are proclaimed by the Holy One, 
Blessed be He, Himself: famine, plenty, and a good leader. Famine, as it is 
written: ‘For the L-rd has called for a famine; and it shall also come upon the land 
seven years’ (II Kings 8:1). Plenty, as it is written: ‘And I will call for the grain, and 
will increase it, and lay no famine upon you’ (Ezek. 36:29). And a good leader, as 
it is written: ‘And the L-rd spoke unto Moses, saying: See, I have called by name 
Bezalel, son of Uri, son of Hur, of the tribe of Judah’ (Ex. 31:1–2).” 

With regard to Bezalel’s appointment, Rabbi Yitzchak said: “One may 
appoint a leader over a community only if he consults with the community and 
they agree to the appointment, as it is stated: ‘And Moses said unto the children of 
Israel: See, the L-rd has called by name Bezalel, son of Uri, son of Hur, of the 
tribe of Judah’ (Ex. 35:30).” The L-rd said to Moses: “Moses, is Bezalel a suitable 
appointment in your eyes?” Moses said to Him: “Master of the universe, if he is a 
suitable to You, then all the more so.” The Holy One, Blessed be He, said to him: 
“Nevertheless, go and tell Israel and ask their opinion.” Moses went and said to 
Israel: “Is Bezalel suitable to you?” They said to him: “If he is suitable to the Holy 
One, Blessed be He, and to you, then all the more so he is suitable to us.” 

- Berachot 55a 
 

שָׁה אֵלֶּה דַּוְקָא הקב"ה יַכְרִיז עֲלֵיהֶם בְּעַצְמוֹ, וּצּוֹרֵ  ה  מַ עַם  וְצָרִי טַ  לְהִמָּלֵ עִם הַצִּבּוּר בְּהַעֲמָדַת פַּרְנָס אוֹ  צּוֹרֵ  ה  מַ שֶׁלַּשְּׁ
. , וּכְלָל גָּדוֹל בְּיָדֵ   מֶלֶ וְאַף הַפַּרְנָס   ינוּ, אֵין חָבִין לְאָדָם שֶׁלּאֹ מִדַּעְתּוֹ,וְיֵשׁ לוֹמַר מִשּׁוּם שֶׁהַמֶּלֶ מוּתָּר בְּכָל הָאָמוּר בְּפָרָשַׁת מֶלֶ

 .לָאָדָם שֶׁלּאֹ בְּפָנָיו וְשֶׁלּאֹ מִדַּעְתּוֹחָבִין עֲלֵיהֶם וְהֵם כַּעֲבָדִים לוֹ, נִקְרָא חוֹב וְאֵין רְשׁוּת הוֹאִיל שֶׁיֵּשׁ לוֹ 
 

A sense is required what need there was to state that these three specifically are 
proclaimed by the Holy One, Blessed be He, by Himself, and what was needed in appointing 
a ruler over a community, in establishing a leader or a king. It’s worth noting that the king 
is permitted to do all that is said in the section of kingship,1 but we have a great rule in our 
hands: “One may not act against a person’s interests without his knowledge.”2 Even with a 

 
1 The Mishna in Sanhedrin 20b states: “The king brings out people for conscription in an optional war, i.e., a war 

that is not mandated by the Torah and is not a war of defense, on the basis of a court of seventy-one, and breaches 
fences of anyone in his way to create a pathway for himself for his various needs, and no one can protest his power. 
The pathway of the king has no measure, neither lengthwise nor widthwise, and one cannot protest that this pathway 
is wider than necessary. And all the people take spoils in war and give them to him, and he takes the first portion of 
the spoils.” 

2 Cf. Ketubot 11a: “One may act in a person’s interests in his absence, but one may not act against a person’s 
interests in his absence.”  
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leader—where he has authority over [the people] and they are like servants to him—this is 
called a moral obligation, and he cannot act against a person’s interests in his absence and 
without his knowledge.  

 
קַּל דְּמַה  .שֶׁכֵּןהַתָם שֶׁהֵשִׁיבוּ יִשְׂרָאֵל לְמֹשֶׁה אִם לְפָנַיִ וְלִפְנֵי הקב"ה הָגוּן, לְפָנֵינוּ לאֹ כׇּל  דְּאָמְרִינַןמַאי  קַשְׁיָא הָכִיאֶלָּא דְּאִי 

הָגוּ לְפָנֵינוּ  אַף  הָגוּן,  שֶׁלִּפְנֵי הקב"ה  הוֹאִיל  לְהָשִׁיב,  לָהֶם  הָיָה  לָהֶם,  הוּא  שֶׁחוֹב  שֶׁהוֹאִיל  זֶה?  הוּא  שֶׁהֵם    .ןוָחֹמֶר  כְּלוֹמַר 
 ?כׇּל שֶׁכֵּןהוּ זֶה הַ לּוּ בְּעַל כָּרְחָם, הוֹאִיל שֶׁכְּבָר נִתְרַצֶּה בּוֹ הקב"ה. וּמַ ימִתְרַצִּים בּוֹ אֲפִ 

 
Rather, if so, that such a great rule is even binding upon a king, to protect his subjects’ 

interests from his abuse, it is difficult why it says there in Berachot 55a, “Israel answered Moses, 
‘if to you and to the Holy One, Blessed be He, [Bezalel] is suitable, then all the more so he is 
suitable to us.’ ” What is the a fortiori doing here, i.e., why did they add “all the more so”? Also, 
why did they need to cite that Bezalel was suitable to Moses? Since [Moses] was morally 
obligated to them, to protect their interests from his abuse, they should have simply answered 
him, “Since [Bezalel] is suitable to the Holy One, Blessed be He, he is also suitable to us.” It 
is as if they were compliant even though it was against their will, since [Bezalel] has already 
been preferred by the Holy One, Blessed be He. And again, what is this a fortiori doing here, 
that they said, “all the more so”? 

 
,    הָרוֹאֶה מַלְכֵי יִשְׂרָאֵל,  אָמְרִינַן  דִּבְרָכוֹתט'    דִּבְפֶרֶקוְיֵשׁ לוֹמַר   שָׁאַף הקב"ה   .שֶׁחָלַק מִכְּבוֹדוֹ לִירֵאָיו.   . .בָּרוּ  צָרִי לְבָרֵ

בִּיהוֹשֻׁעַ וֹ מֵחֶלְקוֹ, כְּמוֹ שֶׁמִּצִּינוּ  אוֹתוֹ, נוֹתֵן למוֹשֵׁחַ  אוֹ  שֶׁמְמֻנֶּה  וְאַף הַנָּבִיא    .נוֹתֵן לְמֶלֶ דְּבַר מִשֶּׁלּוֹ, וּמֵחֶלְקוֹ נוֹתֵן לוֹ הַכָּבוֹד
תֵן לוֹ אֶת־ הִנְנִי נֹ הַר עַל פָּסוּק,  וֹבַּז  כִּדְאִיתָאנְחָס, הקב"ה רָצָה שֶׁמֹּשֶׁה יִתֵּן לוֹ מִשֶּׁלּוֹ,  יוְכֵן פִּ   אֶת יָדָיו עָלָיו כְּנוֹדָע.שֶׁסָּמַ מֹשֶׁה  
 .בְּרִיתִי שָׁלוֹם

 
It can be noted that in the ninth chapter of Berachot (58a), it says, “One who sees 

kings of Israel recites: ‘Blessed [are You, our L-rd, King of the universe,] Who has shared of 
His glory with those who revere Him.’ ” Even the Holy One, Blessed be He, gives something 
to a king from Himself, and from His portion gives him honor. Even through the prophet 
whom He has appointed or anointed, He gives from His portion, as we find with Joshua, for 
Moses rested his hand upon him, as is known.3 Similarly with Pinchas, the Holy One, Blessed 
be He, wanted Moses to give him a part from himself, as is brought in the Zohar (III:220a) 
on the verse, “I grant him My covenant of peace” (Num. 25:12), that G-d had instilled the 
Shechinah within Moses, giving him the Divine Inspiration through which he achieved prophetic 
knowledge, and G-d commanded Moses to share that gift with Pinchas.  

 
   

 
3 Num. 27:23: “He laid his hands upon him and commissioned him—as the L-rd had spoken through Moses.” 
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ק לוֹ  וֹוְלִפְנֵי הקב"ה הָגוּן שֶׁגַּם הוּא יַחֲל  ,מִכְּבוֹדְק לוֹ בְּרָצוֹן טוֹב  וֹמֶר, אִם לְפָנֶי שֶׁגַּם אַתָּה תַּחֲלוֹ שַׁפִּיר הַקַּל וְח  אָתֵי  וְהַשְׁתָּא
שֶׁלְּפִי הָאֱמֶת אֵינוֹ שֶׁלָּנוּ, אֶלָּא שֶׁל הקב"ה?    לוֹ מָמוֹן שֶׁלָּנוּ,  לִיתֵּןאָנוּ    מְחוּיָּיבִיםאַף עַל פִּי שֶׁ   כׇּל שֶׁכֵּןמִכְּבוֹדוֹ, לְפָנֵינוּ לאֹ  

 '.לִי הַכֶּסֶף וְכוּ דִּכְתִּיב
 

Now the a fortiori is fine. The people meant, “If you will give a portion of good will 
from your honor, and if the Holy One, Blessed be He, sees fit to also give a portion to him 
from His honor, then is it not all the more so that we are obligated to give him our money, 
which truly is not ours, but rather belongs to the Holy One, Blessed be He? As it is written, 
“Silver is Mine and gold is Mine—says the L-rd of Hosts” (Haggai 2:8)?  

 
  דְּמֹשֶׁה יָדָיו    סְמִיכַתשֶׁבְּהַכְרָזָה זוֹ, הקב"ה מְחַלֵּק לוֹ מִכְּבוֹדוֹ, דּוּמְיָא דִּ לְפִי    . בְּעַצְמוֹיַכְרִיז עָלָיו    שהקב"ההַטַּעַם שֶׁצָּרִי  וְזֶהוּ  

 .כְּמוֹ שֶׁאָמְרוּ זַ"ל, כְּמַדְלִיק נֵר מִנֵּר שֶׁלּוֹ, הַקֹּדֶשׁלוֹ קְצָת מָרוּחַ כְּשֶׁחָלַק עַל יְהוֹשֻׁעַ, 
 

In this sense, the Holy One, Blessed be He, imposed upon Himself to make a 
proclamation. According to this proclamation, the Holy One, Blessed be He, separates for 
[the good leader] a portion of His honor, similar to the laying of hands of Moses upon Joshua, 
that he apportioned for him a bit of his Divine Inspiration that G-d had apportioned for Moses, 
as the rabbi of blessed memory said, “like lighting a candle from a candle.”4 

 
בָּרָעָב וּבַ  כֵּן    שֹׂבַעוְהַטַּעַם שָׁאַף  אֶלָּא אִם  הַגְּשָׁמִים יוֹרְדִים  שֶׁאֵין  לְפִי  בְּעַצְמוֹ,  עֲלֵיהֶם הקב"ה  שֶׁל    עֲוֹנוֹתֵיהֶם  נִמְחֲלוּמַכְרִיז 

רָצִיתָ ה'    יִשְׂרָאֵל, עַמֶּ  וְכוּ'  אַרְצֶ  שֶׁנֶּאֱמַר  עֲוֹן  וְאָמַר ר'  נָשָׂאתָ  כָּפַ   חִיָּיא  'ר דְּ בְּרֵיהּ  תַּנְחוּםוְכוּ'.  הַגְּשָׁמִים   ,עַכּוֹר  אִישׁ  אֵין 
וְעָצַר   וְכוּ'. שְׁאוֹל חָטָאוּ  ,ם יִגְזְלוּ מֵימֵי־שֶׁלֶגוֹצִיָּה גַם־ח, שֶׁנֶּאֱמַר  כְּלָיָהשׂוֹנְאֵיהֶם שֶׁל יִשְׂרָאֵל    נִתְחַיְיבוּנֶעֱצָרִים אֶלָּא אִם כֵּן  

 .ע"כ וַאֲבַדְתֶּם מְהֵרָה .  . . וְלאֹ־יִהְיֶה מָטָר ,אֶת־הַשָּׁמַיִם
 

The sense is that even regarding the famine and plenty, the Holy One, Blessed be He, 
proclaims them Himself, as per the following: 

Rain falls only if the Jewish people’s transgressions have been forgiven, 
as it is stated: “L-rd, You have been favorable to Your land; You have turned 
the captivity of Jacob; You have forgiven the iniquity of Your people; You have 
pardoned all their sin. Selah” (Ps. 85:2–3). . . . Rabbi Tanchum, son of Rabbi 
Chiyya of the village of Akko, said: The rains are withheld only if the enemies 
of the Jewish people (a euphemism for the Jewish people) have been sentenced 
to destruction for their sins, as it is stated: “Drought and heat will steal the snow 
waters; to the grave [go] those who have sinned” (Job 24:19). . . . “And the anger 
of the L-rd will be kindled against you, and He will close up the heavens, and 
there will be no rain, and the earth will not give its fruit, and you will perish 
quickly” (Deut. 11:17). 

- Taanit 7b 
 

 
4 Midrash Tanchuma, Pinchas 11: “ ‘Take Joshua, son of Nun’ (Num. 11:25). . . . And he rested his hand upon 

him, like lighting a candle from a candle.”  
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וְעוֹד כִּי זֶה הוּא דָּבָר    נֶשׁ.וֹע  לִיתֵּןהָעוֹנוֹת וְלאֹ    לוֹלִמְחכְרָח הוּא שֶׁיַּכְרִיז עֲלֵיהֶם בְּעַצְמוֹ, לְפִי שֶׁהַשָּׁלִיחַ אֵין בְּיָדוֹ  וּאִם כֵּן מוְ 
 . ביבְּסַנְהֶדְרִין, הַגָּדוֹל שֶׁבָּהֶם אוֹמֵר, אִישׁ פְּלוֹנִי אַתָּה זַכַּאי, אִישׁ פְּלוֹנִי אַתָּה חַיָּ  כְּדִתְנַןנִים, יל שֶׁבְּדַיָּ וֹהַנּוֹגֵעַ לִגְדּ

 
If so, He must proclaim [the famine and plenty] Himself. The proclamation couldn’t be 

done with a messenger, because the messenger doesn’t have it in his hands to erase the sins of 
the Jewish people without giving punishment. Furthermore, this [idea] that G-d Himself is 
proclaiming famine or plenty is something relevant to the greatest of judges, as is taught in a 
Mishnah in Sanhedrin (29a): “After the judges finish reviewing the matter and reach a decision, 
they bring in the litigants. The greatest of the judges says: So-and-so, you are exempt from 
paying; or: So-and-so, you are liable to pay.” 

 
שָׁההָעוֹלָם, רוֹצֶה בְּקִיּוּמוֹ לָכֵן בְּ , שֶׁבָּרָא אֶת  שהקב"ה  וְעוֹד יֵשׁ לוֹמַר  שָׁהדְּבָרִים אֵלּוּ, שֶׁהֵם    שְׁ דְּבָרִים הַצְּרִיכִין לַקִּיּוּם   שְׁ

מַכְרִיחַ בְּנֵי  כֶל, הוּא  וֹאַף עַל פִּי שֶׁחָסֵר הָא  וְהָרָעָב  הוּא הָאוֹכֵל הִצְרִי לָאָרֶץ.  שֹׂבַעמַכְרִיז עֲלֵיהֶם הקב"ה בְּעַצְמוֹ. שֶׁהַ   הָעוֹלָם.
הוּא הַמֶּלֶ הִצְרִי לְהַנְהָגַת    וּפַרְנָס   וְאַבָּבָא דְּאוּמְנָא לָא חָלִיף. אָדָם לְאוֹמְנוֹת, כִּדְאָמְרִינַן בַּפֶּרֶק ג' דְסַנְהֶדְרִין, שֵׁב שְׁנֵי הֲוָה כַּפְנָא

 .בְּנֵי אָדָם
 

It can also be said that the Holy One, Blessed be He, Who created the world, desired 
these three things in its establishment, that they are the three things needed to establish the 
world. The Holy One, Blessed be He, proclaimed them Himself. First, that the plenty is the 
food needed for the land. Second, the famine—although this is negative in that the food is 
lacking, it is positive in that it compels mankind to a trade, as it says in the third chapter of 
Sanhedrin (29b): “Seven years there was a famine, but over the craftsman’s door it did not 
pass.” I.e., if the harvest is poor, a farmer will have a reduction in revenue, but a craftsman’s 
revenue won’t be affected. Third, a good leader: he is the king who is needed to lead mankind.  

 
וְהַמֶּלֶ הַמַּנְהִיג אוֹתָם הוּא רְצוֹנוֹ   נוּ הָעֲשָׂבִים וְהָאִילָנוֹת.יכָּאן הָאוֹכֵל, דְּהַיְ יֵשׁ    בְּאִילָנוֹת, וּבְזֶהלְמִינֵהוּ  וּמֵעַתָּה כְּשֶׁאָמַר הקב"ה  

וּ נֶגֶד טִבְעָם כְּדֵי שֶׁלּאֹ לָצֵאת בְּעִרְבּוּבְיָא. לָכֵן כְּשֶׁרָאָה  ים עָשׂת שֶׁהַדֶּשֶׁאִ וּוְהָאוֹמְנ   שֶׁל הקב"ה, שֶׁרָצָה שֶׁלּאֹ יִהְיוּ בְּעִרְבּוּבְיָא.
שָׁהשַׂר הָעוֹלָם  שָׁהדְּבָרִים אֵלּוּ, נָתַן הוֹדָיָה וְשֶׁבַח להקב"ה מֵעֵין  שְׁ  .ם הָעוֹלָםידְּבָרִים אֵלּוּ, שֶׁבָּהֶם יִתְקַיֵּ  שְׁ

 
From now, when the Holy One, Blessed be He, said, “after its kind” (Gen. 1:11) with 

regard to trees, and in this here we have the food needed for the land, that is the grasses and 
the trees represent the plenty that G-d proclaims. The king who leads them is the will of the 
Holy One, Blessed be He, who doesn’t want there to be intermingling. The cultivation of the 
grasses is against their nature, such that they didn’t come out intermingled. Therefore, when 
the minister of the world saw these three things (the rapid growth of the grasses representing 
plenty; the cultivation to prevent intermingling leading to reduced yield and thus famine; and the 
grasses following the commands of the King), he gave his acknowledgement and praise to the 
Holy One, Blessed be He, for these three things, through which the world exists. 
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וְעוֹד כְּמוֹ שֶׁאָמְרוּ זַ"ל, יִשְׁתַּדֵּל   דִרְקִיעָא.נוּ הַמֶּלֶ דְּהָא מַלְכוּתָא דְאַרְעָא כְּעֵין מַלְכוּתָא יוּפָתַח וְאָמַר יְהִי כָּבוֹד ה' לְעוֹלָם, דְּהַיְ 
, שֶׁחָלַק מִכְּבוֹדוֹ מְבָרְכִין וְעוֹד אָנוּ  לּוּ לִקְרַאת מַלְכֵי אוּמּוֹת הָעוֹלָם, שֶׁאִם יִזְכֶּה יַבְחִין וְכוּ'.יאָדָם לָצֵאת אֲפִ   .לִירֵאָיועַל הַמֶּלֶ

וְיֵשׁ שֶׁפַע    וֹבַע שׂהַ וְעוֹד יִשְׂמַח ה' שֶׁכְּשֶׁיֵּשׁ   חָס וְשָׁלוֹם    וּלְהֵפֶ   לְפָנָיו, כִּי דֶּרֶ הַטּוֹב לְהֵיטִיב.שְׂבַע רָצוֹן וְשִׂמְחָה  יֵשׁ הָאוֹכֵל 
ת, אָז אֵין עוֹד צַעַר, לאֹ  וּה הָאוֹמְנ אֲבָל כְּשֶׁיִּהְיֶ   כְּשֶׁיֵּשׁ הָרָעָב שֶׁיֵּשׁ צַעַר בָּעוֹלָם כִּבְיָכוֹל הַשְּׁכִינָה מִצְטַעֶרֶת קַלַּנִי מֵראֹשִׁי וְכוּ'.

לְפָנָיו, וְעוֹד בְּמַעֲשָׂיו  שִׂמְחָה  הקב"ה, תִּהְיֶה  יְדֵי  לִים שֶׁהַכֹּל הוּא מַעֲשֶׂה  כְּשֶׁיְּהוּ הָאוֹכֶ   לְמַטָּה וְלאֹ לְמַעֲלֶה, וְזֶהוּ יִשְׂמַח ה' וְכוּ'.
 .תוּהָאוֹמְנ וּ הַמְּלָאכָה וְ ינ דְּהַיְ 

 
[The minister of the world] first said, “May the glory of the L-rd endure forever” (Ps. 

104:31), that this is the King [who is the good leader], that the “royalty on earth is like royalty 
in the heavens” (Berachot 58a). Furthermore, as [Rabbi Yochanan] of blessed memory said: 
“One should always strive to go out toward kings of Israel to greet them. And not only should 
he run toward kings of Israel alone, but even toward kings of the nations of the world, so that 
if he will merit it, he will distinguish between the kings of Israel and the kings of the nations of 
the world” (Berachot 58a).5 Also, we bless the King, who apportions from His honor to those 
who fear Him. Further, G-d will be happy that when there is the plenty, there is the food, and 
there is abundance, “overflowing with favor,”6 and joy before Him, because the good path is 
to do good. And the opposite, G-d forbid, when there is the famine, that there is suffering in 
the world, it is as if to say that the Shechinah suffers, “Woe is me from my head.”7 But when 
there will be a trade, then there will be no more sorrow, not from below and not from above, 
and this is why “the L-rd will rejoice in His works” (Ps. 104:31). When there will be the types 
of food, which is all the work of the hands of the Holy One, Blessed be He, there will be joy 
before Him, and furthermore there will be joy in His actions, which is the labor and the 
craftsmanship. 

 
וְיַחֲזוֹר הָעוֹלָם לַתֹהוּ וָבֹהוּ, לְפִי שֶׁהָאָדָם    ,בְּרִיאַת הָאָדָם  וְעוֹד יֵשׁ לוֹמַר שֶׁמִּתְּחִלָּה הָיָה מִתְפַּחֵד שַׂר הָעוֹלָם שֶׁמָּא לאֹ תָּבוֹא

, הָאָדָם הַזֶּה עָתִיד לְאַרְגָּזָא קַמָּ  וֹכְּשֶׁבָּא לְהִמָּלֵ בָּהּ עַל בְּרִיאַת  ,הקב"הלִפְנֵי  בְּטִבְעוֹ נוֹטֶה לְחוֹמְרִיּוּת, וּכְמוֹ שֶׁאָמְרָה תּוֹרָה  
שֶׁלָּהּ    הַטֶּבַענְּתָה  יאָמְנָם כְּשֶׁרָאָה שֶׁהָאָרֶץ שִׁ   .וְכוּ'שֶׁקָּרִים  וְכוּלֵיהּ    אדְּכוּלֵיהּ קְטָטָ וְכֵן הַכַּתּוֹת שֶׁל מַלְאָכִים הָיוּ מְקַטְרְגִים,    .'וְכוּ

, שָׁאַף עַל פִּי  דַּ שֶׁבְּוַ   . רְצוֹנוֹ שֶׁל הקב"ה, שָׂמֵחַ בְּלִבּוֹלְכַוֵּין  כְּדֵי  הַדְּשָׁאִים  כְּשֶׁהוֹצִיאָה   אי יֵשׁ לָנוּ לוֹמַר שֶׁגַּם הָאָדָם יַעֲשֶׂה כָּ
שׁ אֶת יָצֵרוֹ וְיִתֵּן כָּבוֹד וְשִׂמְחָה לְבוֹרְאוֹ. וְלָכֵן אָמַר בְּלָשׁוֹן וֹיָּם שֶׁיִּכְבּוּמִכָּל מָקוֹם אָנוּ מְק  ל בַּחֵטְא,וֹפּישֶׁבַּטֶּבַע שֶׁלּוֹ הוּא עָלוּל לִ 

 .וְכוּ'ה' לְעוֹלָם יִשְׂמַח ה' כְבוֹד הִי יְ עָתִיד 
 

Furthermore, one can say that initially, the minister of the world was afraid that the 
creation of the man wouldn’t come, and the world would return to being “unformed and 
void” (Gen. 1:2), because the man by his nature is prone to materialism, and the Torah said 
before the Holy One, Blessed be He, when He came to consult with the Torah on His creation, 

 
5 Following the text of the Guadalajara, Spain printing c. 1488.  
6 Deut. 33:23.  
7 Mishnah Sanhedrin 6:5 (Sanhedrin 46a): “Rabbi Meir said: When a person suffers (for example, by receiving 

lashes or the death penalty at the hands of the court), how does the Shechinah express itself? ‘Woe is Me from My 
head, woe is Me from My arm’ (because G-d empathizes with the sufferer). If the Holy One, Blessed be He, suffers 
to such an extent over the blood of the wicked, how much more so does He suffer over the blood of the righteous that 
is spilled.” Also appears at Chagigah 15b, and Yerushalmi Sanhedrin 29b. 
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“this man, his future is to sin and to irritate you.”8 Similarly, among the denominations of 
angels were prosecutors [saying that man] is always brawling and is full of falsehoods.9 In 
truth, when He saw that the Land changed its nature when she sprouted the grasses in order 
to adjust to the will of the Holy One, Blessed be He, He was happy in his heart. He was happy 
that we can certainly say that the man will also do thus, that despite the fact that his nature 
is liable to fall into sin, nevertheless we hope that he will conquer his will and give honor and 
joy to his Creator. Therefore it says in the future tense, “May the glory of the L-rd endure 
forever; the L-rd will rejoice in His works” (Ps. 104:31). 

* * * 

 
8 This is derived from Zohar I:205a; III:35b; III:70a. 
9 Gen. Rabbah 8:5: “Rabbi Simon said: At the hour that the Holy One, Blessed be He, came to create the first 

man, the ministering angels formed denominations and groups, among them were those who said, ‘don’t create,’ and 
among them were those who said, ‘create,’ as it’s written, ‘Kindness and truth meet; justice and peace kiss’ (Ps. 85:11). 
[The angel of] kindness said, ‘create,’ because [man] pursues kindness. Truth said, ‘don’t create,’ because [man] is 
full of falsehoods. Justice said, ‘create,’ because [man] does acts of justice. Peace said, ‘don’t create,’ because [man] 
is always brawling.” 


