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Chapter I: Bereisheet (Gen. 1:1-6:8) 
 
Essay 4. Bathsheba was ordained for David from Creation 

 

נִבְחָר, פָּרָשַׁת תְּצַוֶּה, וז"ל,  מִדְרָשׁ נִתְקָרְרָה ־דָּוִד הָיָה מִצְטַעֵר עַל מַעֲשֶׂה בַּת  בְּשֵׁם סֵפֶר הִפְלִיאָה הוּבָא בַּכֶּסֶף  שֶׁבַע וְלאֹ 

 .נִשֵּׂאתלְפֶרֶק בְּתוּלָה  ־שֶׁבַעוְהוּא תָּמוּהַּ מָה עִנְיָן בַּת לַיּוֹם הָרְבִיעִי עכ"ל. נִשֵּׂאתדַּעְתּוֹ עַד שֶׁהִגִּיעַ לְפֶרֶק בְּתוּלָה 
 

A midrash in the name of the Sefer haPliah [sic] is brought in Kesef Nivchar, in the 
section on parshat Tetzaveh, and this is his language, “that David was sorry about the incident 
with Bathsheba (II Sam. 11), and his mind wasn’t settled until he reached the section in 
Mishnah Ketubot 1:1 that ‘a virgin should get married on a Wednesday.’ ”1 This is strange, 
for what connection is there between Bathsheba and the section “a virgin should get married 
on a Wednesday?” 

 
שֶׁהָיָה   הַצַּעַר  זֶה  מַהוּ  מִתְּחִלָּה  לְדַקְדֵּק  בַּתלְדָוִד  וְנִרְאֶה  מַעֲשֶׂה  שֶׁהֲרֵי   שֶׁבַע?־עַל  הֶעָוֹן שֶׁעָשָׂה  מֵחֲמַת  לְמֵימַר שֶׁהוּא  דְּלֵיכָּא 

˂ נָמֵי הַלָּשׁוֹן שֶׁל מִצְטַעֵר, שֶׁהָיָה ידַּעְתּוֹ. וְלאֹ שַׁיָּ נִתְקָרְרָה  ˂  י לאֹ שַׁיָּ   וְחַטָּאתִי נֶגְדִּי תָמִיד, וְאִם כֵּן,  ,כְּתִיב, כִּי־פְשָׁעַי אֲנִי אֵדָע
 .רָהימִלְּבַד אוֹתוֹ שֶׁהָיָה לוֹ מֵחֲמַת הָעֲבֵ  אי שֶׁזֶּה הוּא צַעַר אַחֵר,לוֹ לוֹמַר מִתְחָרֵט, אֶלָּא וַדַּ 

 
It appears necessary to scrutinize the introduction: What was this sorrow that David 

had over the incident with Bathsheba? One cannot say that it was because of the sin that he 
committed, for it is written, “for I recognize my transgressions, and am ever conscious of my 
sin” (Ps. 51:5), and if so, if he remains ever conscious of it, then it’s not fitting to say that his 
mind was settled. Also, the language of “being sorry” isn’t fitting, for it should have said that 
“he regretted” the incident. Rather, it is certain that this was a different sorrow, apart from 
the one he had regarding the sin. 

 

 
* English translation: Copyright © 2019 by Charles S. Stein. 
1 Kesef Nivchar, by Zelig ben Isaac Margolios (published in Amsterdam in 1712). On page 31a, Kesef Nivchar 

incorrectly refers to Sefer haPliah (a 14th or early 15th century composition on parshat Bereisheet in which the 
anonymous author collected interpretations of early Kabbalists). It should instead refer to “midrash pliah” [a midrash 
of wonder], a practice of some preachers in the 16th and 17th centuries to invent a riddle upon which they would base 
sermons. This was a controversial practice, as the term misled many to believe that the riddle was a midrash of ancient 
origin. [An earlier source is Nachalat Binyamin, by Yitzchak Binyamin Wolf Ashkenazi (published in Amsterdam in 
1682). Page 79b, title in right column: “An explanation of the midrash pliah: David was sorry all his days about the 
incident with Bathsheba, until he reached the section ‘a virgin should get married on a Wednesday.’ ”] 
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רְאוּיָה הָיְתָה    ?כִּי־אֲנִי לְצֶלַע נָכוֹן וּמַכְאוֹבִי נֶגְדִּי תָמִיד,  דִּכְתִיבמַאי  רָבָא  י"א דְסַנְהֶדְרִין, דָּרַשׁ    נוּ הַהוּא דְאָמְרִינַן בְּפֶרֶקיוְהַיְ 
לְפִי שֶׁרָאוּי וְנָכוֹן הָיְתָה   אֲנִי לְצֶלַע נָכוֹן,־כִּי  מַהַרְשָׁ"ארֵשׁ  י. וּפֵ בְּמַכְאוֹבבְּרָאשִׁית, אֶלָּא שֶׁבָּאָה עָלָיו  יְמֵי  מִשֵּׁשֶׁת  לְדָוִד  שֶׁבַע  ־בַּת

 עַל יְדֵי נִסָּיוֹן,   בְּמַכְאוֹבעָלָיו  שֶׁבָּאָה  אֶלָּא    נִבְרֵאת מִן הַצֶּלַע,  בְּרֵאשִׁית, לַכָּ˂ קָרְאָה צֶלַע, שֶׁהָאִשָּׁה בִּימֵי  יְמֵי בְּרֵאשִׁיתלוֹ מִשֵּׁשֶׁת  
  .עכ"ל וּמַכְאוֹבִי נֶגְדִּי תָמִידוְזֶהוּ 

 
That is what is said in the 11th chapter of Sanhedrin (107a): “Rava taught: What is 

the meaning of that which is written: ‘For I am about to fall; my pain is always with me’ (Ps. 
38:18)? Bathsheba . . . was fit for David from the six days of Creation, but she came to him 
through pain.” The Maharsha2 explains the text “ ‘for I am about to fall (לצלע) (letzela),’ since 
she was fitting and proper for him from the six days of Creation, therefore she’s called “a 
rib” (צלע) (tzela). As the woman in the days of Creation was created from the rib, she came 
to him through man’s pain because of the experience, and this is the meaning of ‘my pain is 
always with me.’ ” I.e., the word לצלע (letzela), meaning to fall (to the side), is derived from the 
word צלע “rib or side.” Rava draws a parallel between Eve, who was taken from Adam’s rib and 
destined for him, and he concludes that Bathsheba was similarly predestined for David. 

 
לָיו בְּדֶרֶ˂ פָּשׁוּט כְּדֶרֶ˂ הָעוֹלָם, לאֹ בָּאָה אֵ  וְאִם כֵּן, הַצַּעַר שֶׁהָיָה לוֹ לְדָוִד הוּא מִפְּנֵי שֶׁהַדָּבָר שֶׁהָיָה מוּכָן לוֹ שֶׁהָיְתָה צַלְעוֹ.

 .דַּעְתּוֹ נִתְקָרְרָהלַיּוֹם הָרְבִיעִי,  נִשֵּׂאתלְפֶרֶק בְּתוּלָה אֲבָל כְּשֶׁהִגִּיעַ  וְלָעוֹלָם הָיָה מִצְטַעֵר עַל דָּבָר זֶה.
 

If so, the sorrow that David had was because of the fact that it was predestined for 
him that she was his “rib.” She didn’t come to him in a simple way like the normal course of 
affairs, and he was always sorry about this. But when he arrived to the section “a virgin 
should get married on a Wednesday,” his mind was settled. 

 
חֲכָמִים עַל   שָׁקְדוּ   דִּין בַּשֵּׁנִי.לְבֵית  בְּתוּלִים, הָיָה מַשְׁכִּים  טַעֲנַת  הָיָה לוֹ  וְאִם  וְתִנָּשֵׂא בְּאֶחָד בַּשַּׁבָּת,  מַקְּשִׁינַן  רֵישׁ כְּתוֹבוֹת,  דִּבְ 

יִשְׂרָאֵל שֶׁיְּהֵא ט יָמִים, אֶחָד  וֹתַּקָּנַת בְּנוֹת  וְכָתְבוּ  .  כּוֹנְסָהּוּבָרְבִיעִי    בַּשַּׁבָּת, שֵׁנִי בַּשַּׁבָּת, שְׁלִישִׁי בַּשַּׁבָּת,רַח בַּסְּעוּדָה שְׁ˄שָׁה 
בּוֹ    בָּרְבִיעִי וְנִבְעֶלֶת בַּחֲמִישִׁי, לְפִי שֶׁנֶּאֱמָרָה  נִשֵּׂאתאִשָּׁה    ,דְּאָמְרִינַן לְקַמָןמִשּׁוּם בְּרָכָה  תֵיפוֹק לֵיהּ    שָׁקְדוּעַם דְ הַתּוֹסָפוֹת זַ"ל טַ 

 . עֲבַרְיָינָא. אֲבָל מִשּׁוּם שָׁקְדוּ מִקְרֵי מִקְרֵי עֲבַרְיָינָאאֵינוֹ אֶלָּא עֵצָה טוֹבָה, וָלאֹ דִּבְרָכָה טַעַם דְ וְאוֹמֵר ר' יְהוּדָה  בְּרָכָה לַדָּגִים?
 ."ש עכ"למִשּׁוּם בְּרָכָה לאֹ הָיוּ קוֹבְעִים יוֹם וְכוּ' ועיידְ וְכֵן כָּתְבוּ הַתָם (דַּף ג') 

 
At the beginning of Ketubot (3b), a Baraita asks why the Mishna says that a virgin should 

be married on a Wednesday? It is so that if the husband had a claim concerning the bride’s virginity, 
he could go early the next day to court and make his claim. If so, “it questions, let her marry on 
Sunday, and if [the husband] had a claim concerning virginity, he could arise early to the 
court on Monday. The Gemara answers: [The rabbis] were assiduous regarding the ordinance 
enacted for the well-being of Jewish women, so that [the husband] would exert himself in 
arranging the wedding feast for three days: Sunday, Monday and Tuesday—and on 
Wednesday, he marries her.” Tosafot (2a) asks: “Can the reason that they were assiduous be 

 
2 Rabbi Shmuel Eliezer Eidels (1555–1631), Polish rabbi famous for his Talmud commentaries, Chiddushei 

Halachot and Chiddushei Agadot. 
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derived from the blessing” that is mentioned later in Ketubot 5a, that “a woman who is a virgin 
is married on a Wednesday and engages in intercourse on Thursday, since on that day the 
blessing to the fish to be fruitful and multiply was stated?” Tosafot answers, that “Rabbi Yehuda 
says that the identification of the blessing as being the reason of why Wednesday weddings are 
preferred is only a good suggestion, but it isn’t the real reason, and one who marries on a different 
day isn’t called a transgressor for missing out on the blessing to the fish. Rather, it is because 
of [the rabbis] being assiduous, that one is called a transgressor if he fails to exert himself in 
arranging a three-day wedding feast.” Similarly, it is written there in Tosafot on page 3a “that 
they didn’t fix the day on account of the blessing.” 

 
בָּתֵּי וְכָל הֵיכָא דְּאִיכָּא    טְרִיחַ לֵיהּ.דִ ?  שָׁקְדוּ  בָּעֵינַןוְהָא  תַּקָּנַת עֶזְרָא, אִשָּׁה נִשֵּׂאת בְּכָל יוֹם,    קוֹדֵםדְּ וְהַתָם נָמֵי אָמְרִינַן בַּגְּמָרָא  

 .את בְּכָל יוֹם ע"ככְּקוֹדֵם תַּקָּנַת עֶזְרָא, אִשָּׁה נִשֵּׂ  הָאִידְנָאהַקְּבוּעִים בְּכָל יוֹם  דִינִין
 

It also says there in the Gemara (3a), that “prior to the institution of the ordinance of 
Ezra,” who established that courts would meet on Monday and Thursday, “a woman was married 
on any day of the week. But don’t we require a wedding on Wednesday because the rabbis were 
assiduous in making sure that the groom had several days to prepare for the wedding feast? He 
can be married even on a Sunday or Monday where he already exerted himself and prepared for 
the wedding before the Sabbath.” Furthermore, “if there are courts in regular daily session today, 
as there were prior to the ordinance of Ezra, a woman can be married on any day of the week.” 

 
  תַּקָּנַת עֶזְרָא,  קוֹדֵם וְהָא, שָׁקְדוּנוֹ נוֹשֵׂא בָּרְבִיעִי מִפְּנֵי שֶׁעוֹבֵר עַל תַּקָּנַת מִי שֶׁאֵי מִקְרֵי עֲבַרְיָינָאבְּזֶה אֵי˂ אֶפְשָׁר דְ  וְצָרִי˂ עִיּוּן

יִטְרַח בִּסְעוּדָה אִם לאֹ    בֵּית דִּין,דְּאִיכָּא  בֵּית דִּין קָבוּעַ בְּכָל יוֹם, מוּתָּר לוֹ לְכַתְּחִלָּה. וְאִם תּאֹמַר שֶׁגַּם בַּמָּקוֹם  הֵיכָא דְּאִיכָּא  וְ 
  ן. ישֶׁמִּי שֶׁלּאֹ יִטְרַח בִּסְעוּדָה קוֹדֵם הַנִישׂוּאִין יִהְיֶה עֲבַרְיָ  רוּשׁ,ין, אִם כֵּן קָשֶׁה לָמָּה לאֹ אָמְרוּ חֲכָמִים זֶה בַּפֵּ יקוֹדֵם יִהְיֶה עֲבַרְיָ 

וְזֶה הָיָה   רָה זוֹ, יוֹתֵר טוֹב הָיָה לוֹמַר בִּפְשִׁיטוֹת חִיּוּב הַסְּעוּדָה,י מַע מִמֶּנּוּ עֲבֵ חָד כְּדֵי שֶׁיִּחְיֶה נִשְׁ וּ וְלָמָּה לָהֶם לִקְבּוֹעַ יוֹם אֶחָד מְי
ת פְּרִיָּה וּרְבִיָּה, וְהָיָה יָכוֹל לְהִזְדָּרֵז יוֹתֵר בַּמִּצְוֹ  לֵיכָּא. וְאָז הָיְתָה יְכוֹלָה לְהִנָּשֵׂא אַף בְּאֶחָד בַּשַּׁבָּת,דְּ דִּין בֵּין  בֵּית  דְּאִיכָּא  חָל בֵּין  

 .ּ' כִּדְאָמְרִינַן הַתָם עַל הִגִּיעַ זְמַן וְלאֹ נָשְׂאוּ, הִגִּיעַ זְמַן בְּאֶחָד בַּשַּׁבָּת וְכו כֵּן עַתָּה שֶׁצָּרִי˂ לְהַמְתִּין עַד יוֹם רְבִיעִי.שֶּׁאֵין ה מַ 
 

It requires examination how it’s possible to label as a transgressor one who marries 
on a day other than Wednesday because of the fact that he violates the ordinance of [the 
rabbis] being assiduous in seeing to the well-being of Jewish women, when prior to the 
ordinance of Ezra—and even afterwards in places where there is a regular court every day—
it would be permissible for him to marry on a day other than Wednesday. If you’ll say that even 
in a place where there is a regular daily court, if he doesn’t exert himself in arranging the 
wedding feast first he will be a transgressor, then it is difficult to understand why the rabbis 
didn’t simply say that one who doesn’t exert himself in arranging the wedding feast before 
the wedding will be a transgressor. It would also be difficult to understand why they fixed one 
special day, in order that this violation will be determined from [not marrying then]. It would 
have been better to simply state the obligation of the wedding meal, which applies whether 
there is a court in daily session or not. Then it would be possible to marry even on Sunday, 



4 
 

and it would be possible to hasten in the mitzvah of being fruitful and multiplying, unlike 
now when one needs to wait until Wednesday. As it says there: 

If the time that the groom designated for the wedding arrived, but the 
wedding was postponed and they were not married, the bride is entitled to eat 
from his food . . . One might think that if the designated time arrived on Sunday, 
but the wedding was postponed, he would provide her sustenance beginning on 
Sunday. Therefore, we learned: A virgin is married on a Wednesday. In other words, 
until Wednesday, the designated time is not considered to have arrived, even if the 
original date was earlier in the week. 

- (Ketubot 2a) 
 

מוּכָח שֶׁאֵין שׁוּם טִינָא בְּלִבּוֹ עִם    "ל בְּתַקָּנָה זוֹ, שֶׁכְּשֶׁהוּא טוֹרֵחַ בַּסְּעוּדָה,זַ רַ אי צָרִי˂ לוֹמַר שֶׁדַּעַת אַחֶרֶת הָיְתָה לָהֶם לַ אֶלָּא וַדַּ 
מִשּׁוּם הֲכִי, הוּא נְאַמֵּן, מִטַּעַם חֲזָקָה אֵין אָדָם טוֹרֵחַ בַּסְּעוּדָה וּ   לַאֲמִתּוֹ.אֱמֶת  טַעֲנַת  בְּתוּלִים תִּהְיֶה  טַעֲנַת    יִטְעוֹןאֲרוּסָתוֹ, וּכְשֶׁ 

נְאַמֵּן,  שֶׁהָיְתָה כְּבָר בְּלִבּוֹ מוֹצִיא עָלֶיהָ שֵׁם רַע, וְאֵינוֹ  טִינָא  אֶפְשָׁר שֶׁמֵּחֲמַת    כֵּן אִם לאֹ הָיָה טוֹרֵחַ בַּסְּעוּדָה,שֶּׁאֵין  ה  וּמַפְסִידָה, מַ 
, שֶׁנּוֹתֵן מָקוֹם  מִקְרֵי עֲבַרְיָינָא  הָכִי קֶת וְהַשִּׂנְאָה בֵּינֵיהֶם. וּמִשּׁוּם  וֹוְיִתְגַּבֵּר הַמַּחֲל  לְפִי שֶׁאֵין לוֹ חֲזָקָה כְּמוֹ שֶׁכָּתְבוּ הַפּוֹסְקִים,

 .וּמְרִיבָה וּקְטָטָה מַסָּהלְהִתְגַּבֵּר עָלָיו בְּעִנְיָן  לְיִצְרוֹ
 

Rather, it is certain that it is necessary to say that the rabbis had another idea in this 
ordinance, that when he exerted himself in arranging a wedding feast, it proves that there’s 
no grievance in his heart regarding his fiancée, and that when he makes a claim concerning 
virginity, it will be a truthful claim. Because of this, he will be believed, from a strong 
presumption that a man will not exert himself in arranging a wedding feast and forfeiting it. 
That’s something that is not the case if he had not exerted himself in arranging a wedding 
feast, in which case it’s possible that because of a grievance already in his heart that he would 
bear false testimony against her. In such a case where he hadn’t arranged a wedding feast, he 
would not be believed if he made a claim concerning virginity, as he had no presumption as the 
poskim (decisors) wrote, and the conflict and hatred between them would grow stronger. 
Because of this, he’d be called a transgressor, in that he allowed his inclination to get the best 
of him in a matter of great quarrelling.3 

 
"ל לָמָּה לאֹ  זַ שֶׁאָמְרוּ רַ   לְהִתְגַּבֵּר,   לְיִצְרוֹבְּאֶחָד בַּשַּׁבָּת, אַף אִם כְּבָר טָרַח בִּסְעוּדָה, נוֹתֵן מָקוֹם  הַנִישׂוּאִין  וּמֵעַתָּה אִם יַעֲשֶׂה  

וְנִבְעֶלֶת אִם הָיְתָה נִשֵּׂאת בָּרִאשׁוֹן    ,תִּיגְרָא  בָּהּ   רָמוּ  דְּלָאכְּתוּבָּה    לֵיכָּאדְּ בַּשֵּׁנִי, מִפְּנֵי שֶׁנִּבְרָא בּוֹ מַחֲלוֹקֶת. וְהוֹאִיל    טוֹב־כִּינֶאֱמַר  
בְּכָל יוֹם וְעוֹשִׂים דִּין וּמִשְׁפָּט, אָז יֵשׁ שָׁלוֹם וֶאֱמֶת  קְּבוּעִים  שֶׁיֵּשׁ בָּתֵּי דִינִין  אֲבָל כְּ   קֶת.וֹבַּשֵּׁנִי, הָיָה מִתְרַבָּה חַס וְשָׁלוֹם הַמַּחֲל

), נַעֲשֶׂה הַדִּין נַעֲשֶׂה הָאֱמֶת נַעֲשֶׂה הַשָּׁלוֹם. שֶׁנֶּאֱמַר אֱמֶת שְׁקָלִים(סוֹף  בִּירוּשַׁלְמִי  כִּדְאַמְרִינָן    בָּעוֹלָם וְאֵין לַחוּשׁ לַמַּחֲלוֹקֶת,
 . שִׁפְטוּ בְּשַׁעֲרֵיכֶםוּמִשְׁפָּט שָׁלוֹם 

 
From now, if he would make a wedding on a Sunday, even if he had already exerted 

himself in arranging a wedding feast, he would be allowing his inclination to get the best of 

 
3 The Hebrew text, מסה ומריבה וקטטה (masah u’merivah v’ketata), presents three words for “strife.” The first two 

words appear together in Ex. 17:7 (“The place was named Massah and Meribah, because the Israelites quarreled”). 
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him, as the rabbis of blessed memory said, “Why wasn’t it said ‘G-d saw that this was good’ 
on the second day of Creation (Gen. 1:6–8)? Because discord was created on that day.” (Gen. 
Rabbah 4:6). Since “there is no marriage contract and wedding in which contentiousness does 
not arise” (Shabbat 130a), if he would have married on Sunday and consummated on Monday 
and had a claim concerning the bride’s virginity, the controversy would have grown, G-d forbid. 
But when there are courts in daily session engaged in judging and justice, thus there is peace 
and truth in the world and there is no sense of controversy, as it says in the Yerushalmi at the 
end of Shekalim [sic], “the making of justice is the making of truth is the making of peace, 
and Rabbi Mana said, all three are in one verse, ‘These are the things that you shall do: Speak 
every man the truth with his neighbor, and render truth and justice of peace at your gates’ (Zech. 
8:16).”4 

 
וְלאֹ בְּאֶחָד    קְּנוּ דַּוְקָא בְּתוּלָה נִשֵּׂאת לַיּוֹם הָרְבִיעִי,יוֹם שֶׁיֵּשׁ דִּין לְמַטֶּה, אֵין דִּין לַמַּעֲלֶה. וּמִשּׁוּם הֲכִי, תִּ וְעוֹד קָיְימָא לָן, כָּל מְק

 .שָׁקְדוּדְ עַם טַ  נָמֵי שָׁמְעִינַןבֵּית דִּין בְּכָל יוֹם, וּמִמֵּילָא  לֵיכָּאהֵיכָא דְּ בַּשַּׁבָּת 
 

We also know, “everywhere there is justice below, there is no need for justice above.”5 
Because of this, it was specifically enacted that a virgin should marry on a Wednesday, and 
not on Sunday where there are no courts in daily session, and of itself (i.e., considering the 
matter narrowly), we have also heard the reason that he was diligent. 

 
וְאָז    הַבַּיִת הָיוּ יוֹרְדוֹת נְשָׁמוֹת חֲדָשׁוֹת, וְהָיָה שָׁלוֹם בָּעוֹלָם,  זִכְרוֹנוֹ לְחַיֵּי הָעוֹלָם הַבָּא, שֶׁקּוֹדֶם חֻרְבָּן הָאֲרִ"י  וְכָתוּב בְּכִתְבֵי  

  הָכִי וּמִשּׁוּם    דוֹת נְשָׁמוֹת חֲדָשׁוֹת,זִיוּוּגָן בְּלִי טוֹרֵחַ וִיגִיעָה בְּרֶגַע אֶחָד. אֲבָל אַחַר שֶׁנֶּחֱרַב הַבַּיִת, נִתְרַבֶּה הַמַּחֲלוֹקֶת וְאֵינָן יוֹרְ 
 .גָּדוֹל וְעָמַל וּקְטָטוֹת וּמְרִיבוֹת  טוֹרֵחַ זִיוּוּגָן בְּ 

 
It is written in the writings of the Ari, may he be remembered for life in the World-

to-Come, that before the destruction of the Temple, new souls were descending from Heaven, 
and there was peace in the world, and then there were matches made without exertion, 
arriving in a moment. But after the Temple was destroyed, the discord grew and there were 
no more new souls descending and because of this their matches were made only in great 
struggle and toil and quarrels and fights.6 

 
   

 
4 The text actually appears at Yerushalmi Taanit 21a, and also slightly altered at Yerushalmi Megillah 26a. 
5 Gen. Rabbah 26:6, “Rabbi Elazar said, ‘In every place where there is no justice [i.e., from man], there is justice 

[i.e., from G-d].’ ” 
6 Sefer Etz Chaim 15:1, and Sefer haGilgulim (section 13). 
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כְּשֶׁהִגִּיעַ לְפֶרֶק בְּתוּלָה   הָכִיקֶת בֵּינֵיהֶם, כִּדְאָמְרִינַן שֶׁמִּשּׁוּם זֶה הָיוּ יוֹצְאִים לַמִּלְחָמָה וְנוֹפְלִין, וּמִשּׁוּם  וֹוְהִנֵּה בִּימֵי דָּוִד הָיָה מַחֲל
וּמִמֵּילָא נִּתְבָּרֵר    .וְכוּ'כְּתוּבָּה    לֵיכָּאדְּ קֶת  וֹמַּחֲלקְּנוּ דַּוְקָא בִּרְבִיעִי מִשּׁוּם שֶׁלּאֹ יִתְרַבֶּה הַ ישֶׁרָאָה הַטַּעַם שֶׁתִּ   דַּעְתּוֹ,  נִתְקָרְרָהנִשֵּׂאת  

הָיְתָה רְאוּיָה לוֹ לאֹ יָכְלָה לְהִנָּשֵׂא לוֹ שֶׁבַע  ־שֶׁבַּתוְלָכֵן אַף עַל פִּי    רַח וּבִיגִיעָה רַבָּה,וֹהֵם בַּטּ   זִיוּוּגִים הַ קֶת  וֹמַחֲלשֶׁכְּשֶׁיֵּשׁ  לוֹ  
 . ן לאֹ הָיָה בֵּית הַמִּקְדָּשׁ בָּעוֹלָםיד שֶׁעֲדַיִ אֶלָּא בַּמַּכְאוֹב, וְעוֹ

 
Behold that in the days of David there was a dispute between [the people], as it says 

that because of this, men were going out to war and falling in battle.7 Because of this, when 
[David] arrived at the section in Mishnah Ketubot 1:1 “a virgin should get married on a 
Wednesday,” his mind was settled, that he saw the concept that the rabbis specifically enacted 
marriage to a virgin on a Wednesday so that discord would not grow and cause the situation to 
arise that “that there is no marriage contract in which contentiousness does not arise.” By itself, 
it became clear to him that when there is discord, the matches are burdened and very 
strained. Therefore, even though Bathsheba was fit for [David], she was not able to marry 
him without pain, and further at this time there was still no Temple in the world. 

 
רַ  אַחֵר,  בְּדֶרֶ˂  נָמֵי  פֵּ שִׁ אִי  הַשָּׁלוֹם  עָלָיו  פָּסוּק  י"י  עַל  מְאֹרֹתרֵשׁ  מְאֵרָה    ,יְהִי  יוֹם  שֶׁהוּא  עַל  כְּתִיב  וָיו  אַסכָּרָה חָסֵר  לִיפּוֹל 

הִקְשׁוּ עַל בְּתוּלָה נִשֵּׂאת לַיּוֹם הָרְבִיעִי שֶׁבְּיוֹם  בֵּן יוֹחַאי    שִׁמְעוֹןרַבִּי  וְאִיתָא בַּתּוֹלַעַת יַעֲקֹב שֶׁבְּמִדְרָשׁוֹ שֶׁל    .בְּתִינוֹקוֹת וְכוּ'
וְהָשִׁיבוּ    לִבְתוּלָה אַחֶרֶת,מוֹת  י שְׁלֵ יִהְיֶה  שֶׁבּוֹ  הַיָּרֵחַ לאֹ הָיָה רָאוּי  מַעֵט  שֶׁבּוֹ נִתְ יִשְׂרָאֵל  בְּתוּלַת  שֶׁהוּא יוֹם חֶסְרוֹנָהּ שֶׁל    רְבִיעִי

רוּחַ לְמַטָה שָׁאַף כִּי נִתְמַעֲטָה בַּיּוֹם הַהוּא יֵשׁ לָהּ נַחַת    בְּתוּלָה בָּרְבִיעִי לְהַרְאוֹת קִיּוּם וּמַעְלָה בִּבְתוּלַת יִשְׂרָאֵל,  וּאֵישּׂנִינִתַּקְנוּ  כִּי  
 .קּוּן לַמַּעֲלֶהיבְּתוּלָה יֵשׁ תִּ   שּׂוּאֵיינִ וְזֶה סוֹד אַל־תִּשְׂמְחִי אֹיַבְתִּי לִי כִּי נָפַלְתִּי קָמְתִּי וְכוּ', וּבְכָל  בְּנִשּׂוּאֵי בְּתוּלָה בַּיּוֹם הַהוּא,

 
In another manner, Rashi, peace be upon him, explained on the verse, “Let there be 

lights8 in the expanse of the sky to separate day from night” (Gen. 1:14), that the word “lights” is 
spelled deficiently, “missing a letter vav, so that it will appear to be the word ‘cursed,’ because 
[Wednesday] is a cursed day when children are liable to suffer from croup.”9 It is brought in 
Tola’at Ya’akov:10 

We learned that a virgin is married on a Wednesday, and they stated a reason: 
that in case he had a claim against her virginity, he could rise up early in the morning 
and go to a court. In the midrash of Rabbi Shimon ben Yochai,11 of blessed 
memory, they raised a difficulty [about a virgin marrying on a Wednesday], 
because [Wednesday] was a day of disadvantage for the Virgin of Israel [a 

 
7 Yerushalmi Peah 4b and Midrash Tehillim (Shocher Tov) on Ps. 7:8 explain that while most of David’s generation 

were righteous, there were some informants amongst the people, which resulted in losses during battle. In contrast, 
during Ahab’s time, the people were idol worshippers, but did not have informants.  

8 While Rabbi Nachmani gives the spelling מאורת (me’orot) (lights), Scripture spells it without the vav, as מארת. 
This is still pronounced מְאֹרֹת (me’orot) in reading the Torah, but it appears to be the word מְאֵרֹת (me’eirot) (curses). 

9 Rashi continues, “In reference to this we read, ‘On Wednesday [they would fast] on account of croup, that it 
should not befall the children’ [Taanit 27b].” 

10 Meir ben Ezekiel ibn Gabbai (1480–?) (Spanish kabbalist), who in 1507 wrote Tola’at Ya’akov, a Kabbalistic 
interpretation of the prayer ritual. The essay “Secret of the Wedding Blessings” was adapted by Isaiah HaLevi Horovitz 
(c.1565–1630) (Polish rabbi and Kabbalist, the “Shl’a”) in Shenei Luchot HaBerit, Shaar HaOtiyot, Hilchot Biah 3:6. 

11 Referring to Zohar Chadash, Shir ha Shirim 69b. 
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Kabbalistic reference to the Sefira of Malchut],12 as Wednesday is the day in which 
the moon was reduced in size [a Kabbalistic reference meaning that in Atzilut (the 
world of emanation that emerges directly from G d’s infinite light), the Sefira of 
Malchut is incapable of receiving lights, due to a lack of tikkunim, corrections].13 
Thus, it would not be proper for it to be a day of completion [i.e., marriage] for 
another virgin.14 They answered that the marriage of a virgin was fixed on a 
Wednesday to show the existence and standing of the Virgin of Israel [i.e., the 
Sefira of Malchut], that even though the diminishment of the moon was on that 
day of the week, there was the satisfaction below of seeing the marriage of a 
virgin on that day. This is the secret [reason] a Heavenly voice said, “Do not 
rejoice over me, O my enemy! Though I have fallen, I rise again . . .” (Micah 
7:8), and for this reason a virgin is married on a Wednesday.  

It is necessary to fix the wedding canopy from valuable components, to 
honor the bride who is mentioned in the Song of Songs,15 who enables with joy the 
lower [i.e., human] bride who is an example. [The wedding canopy] contains beauty 
from several precious shades of color, because the upper bride and the lower bride 
stand as one example, who is blessed with seven blessings, a hidden meaning 
[allegorically] anointing her from seven rivers with good oil, and [thus] she is 
blessed with seven blessings, such as the upper seven [i.e., blessings from the 
lowest seven Sefirot]. 

– Tola’at Ya’akov, Secret of the Wedding Blessings16 
 

In every marriage of a virgin there is a tikkun [repair] above, i.e., in the Upper Sefirot. 
 

   

 
12 When Scripture uses the term “Virgin of Israel” and is not referring to an individual, the rabbis typically consider 

it a euphemism for the Nation of Israel, such as in Jer. 31:4. However, the term is used in the Zohar to represent the 
Sefira of Malchut. 

13 Gen. 1:16 states that “G-d made the two great lights, the greater light to dominate the day and the lesser light 
to dominate the night . . .” Thus, both the sun and the moon are first identified as “great,” i.e., large in size, but then 
the moon is referred to as being small. A midrash, Gen. Rabbah 6:4 explains that the sun and moon were originally 
the same size, but that the moon complained it wouldn’t be proper to have two equal entities, and thus G-d reduced 
the moon in size. In a Kabbalistic interpretation, the diminution of the moon refers to the fact that in Atzilut (the world 
of emanation that emerges directly from G-d’s infinite light), the Sefira of Malchut is incapable of receiving lights, 
due to a lack of tikkunim. 

14 I.e., a single person is considered incomplete. 
15 The traditional rabbinic view is that the female figure in the Song of Songs represents Israel. Among later 

Kabbalistic views are that she represents the human soul yearning for union with the Divine, or even the Shechinah 
seeking to reunite with the upper Sefirot. 

16 Meir ben Ezekiel ibn Gabbai (1480–?) (Spanish kabbalist), who in 1507 wrote Tola’at Ya’akov, a Kabbalistic 
interpretation of the prayer ritual. The section quoted was also copied verbatim by Isaiah HaLevi Horovitz (c.1565–
1630) (Polish rabbi and Kabbalist, the “Shl’a”) in Shenei Luchot HaBerit, Shaar HaOtiyot, Hilchot Biah 3:6. 
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אָדָם עִם כְּנֶגֶד שִׁבְעָה מִינִי שְׂמָחוֹת שֶׁיֵּשׁ לְ   לָּה רִנָּה וְכוּ',יגִּ   :יֵשׁ שְׁמֹנָה מִינֵי שִׂמְחָה  ,נוּ אֲשֶׁר בָּרָאיוְלָכֵן בַּבְּרָכָה הַשְּׁבִיעִית דְּהַיְ 
  זִיוּוּג וְלַשְּׁכִינָה עַל יְדֵי  לַאי  יִשְׂרָאֵל    זִיוּוּג  וְהַשִּׂמְחָה,  זִיוּוּגהַ אִשְׁתּוֹ שֶׁאָז יֵשׁ לוֹ חוֹמָה וְשָׁלוֹם וְכוּ', וְהַשְּׁמִינִית הִיא נֶגֶד תַּכְלִית  

 .עוּתינוּ שַׁלְוָה וְרֵ יעוּת דְּהַיְ יהַתַּחְתּוֹן, וְזֶהוּ רֵ 
 

Therefore, in the seventh blessing, which is: “Blessed are You, L-rd our G-d, King of the 
universe, Who created joy and happiness, groom and bride, gladness, jubilation, cheer and delight, 
love, friendship, harmony and fellowship. . . . ,”17 there are listed eight types of happiness, 
gladness, jubilation, etc.,18 corresponding to the seven types of happiness that a man has with 
his wife, as thanks to her he has a wall, and peace, etc.19 The eighth type of happiness listed in 
the last of the wedding blessings corresponds to the purpose of the match and the happiness, 
a match of Israel precisely,20 and for the Shechinah on account of the lower match,21 and this 
is fellowship, which is peace and fellowship. 

 
   

 
17 Ketubot 8a: ששון ושמחה חתן וכלה גילה רינה דיצה חדוה אהבה ואחוה ושלום וריעות (sason, v’simcha, chatan, v’kalla, gila, 

rina, ditza, chedva, ahava, v’achva, v’shalom, v’reiut). Many of the Hebrew words are synonymous, and therefore 
translations vary as to which English word should be assigned to a particular Hebrew word. 

18 Zohar II:169b: “The seventh [blessing] sustains everything, and from this seventh [blessing] everything is 
blessed [and this is the Sefira of binah (intellect)]. And it’s sufficient that it includes ten sayings [by which the world 
was created], which represent the ten Sefirot, which includes everything above and below. And if so, this includes ten 
types of חדוה (chedva) (delight): sason, v’simcha, chatan, v’kalla, gila, ditza, ahava, v’achva, v’shalom, v’reiut.” The 
translator notes that רינה (rina) (jubilation) is omitted from the list, and חדוה (chedva) (delight) is used to introduce the 
list, but is not included as an element. Rabbi Nachmani refers to eight elements (instead of ten), and of the three he 
mentions, he includes simcha and gila, as well as rina, which had been omitted from the Zohar’s list. Thus, it is unclear 
exactly which eight elements Rabbi Nachmani intended, and why some elements are excluded from his list. 

19 Yevamot 62b lists six items. “Rabbi Tanchum said that Rabbi Ḥanilai said: Any man who does not have a wife 
is left without joy, without blessing, without goodness. Without joy, as it is written: ‘And you shall rejoice, you and 
your household’ (Deut. 14:26). Without blessing, as it is written: ‘To cause a blessing to rest in your house’ (Ezek. 
44:30). Without goodness, as it is written: ‘It is not good that man should be alone’ (Gen. 2:18). In the West, [i.e., the 
Land of Israel,] they say: Without Torah, [and] without a wall [of protection]. Without Torah, as it is written: ‘Is it that 
I have no help in me, and that sound wisdom is driven from me?’ (Job 6:13). Without a wall, as it is written: ‘A woman 
shall go around a man’ (Jer. 31:21), similar to a protective wall. Rava bar Ulla said: Without peace, as it is written: 
‘And you shall know that your tent is in peace; and you shall visit your habitation and shall miss nothing’ (Job 5:24).” 
Other lists vary, such as the Tur, Even HaEzer 1:1 (who also lists six items): “Whoever lives without a wife lives 
without goodness, without blessing, without an apartment, without Torah, without a wall, without peace.” 

20 Each of the Sefirot includes a subset of the ten Sefirot, each of which subset includes ten more, and so on ad 
infinitum. Each Sefira is a receptacle for light, which may or may not be present. There are therefore an infinite number 
of combinations of these Sefirot and their subsets with their lights. These combinations are known as partzufim. A 
zivug (match) can exist between two of these partzufim. A “match of Israel” is one such match, which can influence a 
soul on earth.  

21 “Zivug hatachton” (a lower match) is the bond between man and wife, and if they maintain moral standards, 
the Shechinah will dwell amongst them.  
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רֵשׁ האלשיך עַל פָּסוּק יכְּמוֹ שֶׁפֵּ   קּוּן הָעוֹלָם בְּיָמָיו כְּמוֹ בִּימֵי מָשִׁיחַ שֶׁהֲרֵי הוּא דָּוִד בְּעַצְמוֹ,יתִּ   שֶׁיָּבאֹנַת דָּוִד הָיְתָה  ווְנוֹדָע שֶׁכַּוָּ 
מּוֹת וּק וַיַּשֵּׁב אֹתָם אַבְרָם בִּקֵּשׁ דָּוִד לְכַלּוֹת כָּל הָאוּכְמוֹ שֶׁאָמְרוּ בַּמִּדְרָשׁ עַל פָּסוּ  אֶרְדּוֹף אוֹיְבַי וְאַשִּׂיגֵם וְלאֹ־אָשׁוּב עַד־כַּלּוֹתָם,

נִקְרֵאתָ הַמַּלְכוּת הָעֶלְיוֹנָה כְּשֶׁאֵינָהּ מְת־וּבַת  וְכוּ', לִיקַּח בַּתוּשֶׁבַע  וְדָוִד הָיָה רוֹצֶה    שֶׁבַע בְּתוּלָה וּלְתַקֵּן אוֹתָהּ לְגַמְרֵי, ־קֶּנֶת, 
מִשּׁוּם הֲכִי, אַף    קּוּן.ין לאֹ בָּא זְמַן הַתִּ י, אֲבָל בֶּהֱיוֹת שֶׁעֲדַיִ צַלְעוֹמֶּנֶת לוֹ מִשֵּׁשֶׁת יְמֵי בְּרֵאשִׁית שֶׁהָיְתָה  וּתָה מְזוּמְכָל שֶׁכֵּן שֶׁהָיְ 

 .שֶׁאֵינוֹ מְבוּשָּׁל, וּמְתוּקָּן כָּל צָרְכוֹנוּ כְּמוֹ פְּרִי יתַּת אוּרִיָּה, נִקְרָא שֶׁאָכְלָה פַּגָּה, דְּהַיְ יכְּשֶׁנָּשְׂאָה לְאַחַר מִ 
 

It is known that the intention of David was that Tikun Olam [a mending of the world] 
would come in his days as in the days of the Messiah, who is David himself, as explained by 
the Alshich on the verse, “I pursued my enemies and overtook them; I did not turn back until 
I destroyed them” (Ps. 18:38).22 As we said in the midrash on the verse, “Birds of prey came 
down upon the carcasses, and Abram drove them away” (Gen. 15:11),23 “David requested to 
destroy all the nations etc.”24 Bathsheba is referred to as the uppermost kingdom when it is 
not corrected.25 David wanted to take Bathsheba as a virgin and to correct her completely, 
and all the more so, as she was prepared for him from the six days of Creation as his “rib.” 
But the time of correction had not yet come, so he was not able to be her first husband. Because 
of David’s feelings, he acted as he did toward Bathsheba. Although she was ultimately married 
to him in a permitted manner after the death of Uriah, it’s said that “he ate her like a fig,” that 
is like an uncooked fruit, i.e., he partook of her before the appointed time,26 and everything was 
corrected as required. 

 
רֶ˂ הַגָּלוּת כִּי מִי וֹוְהָיָה מִצְטַעֵר עַל א  שֶׁבַע.־נוּ בַּתיאֲנִי לְצֶלַע, נָכוֹן אֲנִי, שֶׁאֲנִי דָּוִד וּמָשִׁיחַ, הָיָה נָכוֹן לִי הַצֶּלַע דְּהַיְ ־וְזֶהוּ כִּי

וּמִי יוֹדֵעַ עַד מָתַי רְצוֹנוֹ שֶׁל הקב"ה שֶׁתִּהְיֶה   נֶצַח וְכוּ'.תִּשְׁכָּחֵנִי  ה'    עַד־אָנָהיוֹדֵעַ עֵת בָּא דְּבַר הַקֵּץ, כְּמוֹ שֶׁאָמַר בְּפָסוּק אַחֵר  
נִתְּנָה בַּת  ת הָעוֹלָם.חָסֵר בִּבְרִיאַ   יְהִי מְאֹרֹתמַלְכוּת שָׁמַיִם חֲסֵירָה, כְּדִכְתִיב   שֶׁבַע לְדָוִד מִתְּחִלָּה, אִם כֵּן יִהְיֶה  ־וְהוֹאִיל שֶׁלּאֹ 

 .בֵּן יוֹחַאי שִׁמְעוֹןרַבִּי יִשְׂרָאֵל, וּכְמוֹ שֶׁהִקְשׁוּ בְּמִדְרָשׁוֹ שֶׁל בְּתוּלַת נִרְאֶה תָּמִיד חֶסְרוֹנָהּ שֶׁל 
 

This is the meaning of the verse, “For I am about to fall ( אני לצלע־כי )” (Ps. 38:18): the 
words אני לצלע (ani letzela) can also be interpreted as “I am [a match] for the rib,” and therefore it 
is correct to say אני (ani) “I,” for I am David and the Messiah, and so the “rib” (צלע) (tzela), 
which is Bathsheba, is correct for me. Therefore, when the midrash pliah says he was sorry about 
the incident with Bathsheba, it doesn’t mean that he was sorry about his sin, but rather he was 
sorry about the length of the exile, because who knows when its end will arrive, as it says in 
another verse, “How long, O L-rd; will You ignore me forever? How long will You hide Your 
face from me?” (Ps. 13:2). Who knows for how long the Holy One, Blessed be He, will desire 
the kingdom of Heaven, i.e., the Sefira of Malchut, to be lacking, as the verse, “let there be 

 
22 Rabbi Moshe Alshich (1508–93), Rabbi and Kabbalist in Safed, author of many works, including Romemot E-

l (Venice 1605) on Psalms, in which he commented on Ps. 18:36 that David will be reincarnated as the Messiah. 
23 Rashi on Gen. 15:11: “This is a hint that David the son of Jesse will come to destroy [the nations], but that he 

won’t be permitted to do so until the king Messiah comes.” This is based on Pirkei DeRabbi Eliezer 28. 
24 Romemot E-l on Ps. 18:36, paraphrasing Rashi’s words on Gen. 15:11 (provided in the preceding note). 
25 I.e., the Kabbalists use the name Bathsheba to refer to the Sefira of Malchut. Zohar III:37a. 
26 Sanhedrin 107a: “The school of Rabbi Yishmael taught, ‘Bathsheba, daughter of Eliam, was designated as fit 

for David, but he ate her like a fig,’ ” i.e., partook of her unripe, before the appointed time. 



10 
 

lights” (Gen. 1:14), is written with “lights” spelled deficiently in the Torah’s description of the 
Creation of the world. Since Bathsheba wasn’t given to David from the beginning, if so, a 
deficiency in the Virgin of Israel, i.e., the Sefira of Malchut, would always appear, as was 
questioned in the midrash of Rabbi Shimon ben Yochai, as discussed above. 

 
יֵשׁ    זִיוּוּג וְ   זִיוּוּגהַנַּ"ל שֶׁבְּכָל  בֵּן יוֹחַאי    שִׁמְעוֹןרַבִּי  רוּץ  יכְּתֵ   דַּעְתּוֹ,   נִתְקָרְרָהוּן שֶׁהִגִּיעַ לְפֶרֶק בְּתוּלָה נִשֵּׂאת לַיּוֹם הָרְבִיעִי  יוְכִ 

מּוֹת בְּחֶסְרוֹנֵנוּ  וּשֶׁעוֹשִׂים לָנוּ הָא  שְׂחוֹקוְהַ וְהַהוֹנָאָה    וְכוּ',תִּי לִי  אַל־תִּשְׂמְחִי אֹיַבְ יִשְׂרָאֵל. וְזֶהוּ שֶׁכָּתוּב    תלִבְתוּלָ אֵיזֶה תִּיקּוּן נוֹסָף  
 .עָשְׁקָה־לִּי עָרְבֵנִיוּכְמוֹ שֶׁאָמְרוּ זַ"ל עַל פָּסוּק ה'  לָּה,וּוּבְגָלוּתֵנוּ זֶה הוּא לָנוּ לַיְּשׁוּעָה שֶׁמְּקָרֵב אֶת הַגְּא

 
When [David] arrived at the section in Mishnah Ketubot 1:1, “a virgin should get 

married on a Wednesday,” his mind was settled, as Rabbi Shimon ben Yochai solved above 
that in each and every match there is some additional correction for the Virgin of Israel, i.e., 
the Sefira of Malchut. This is what is written, “Do not rejoice over me, O my enemy! Though 
I have fallen, I rise again . . .” (Micah 7:8), and the deception and derision imposed upon us by 
the nations in our absence and in our exile is to us the salvation that brings redemption closer, 
and as the [rabbis] of blessed memory said on the verse, “My L-rd, I am in straits; Be my 
surety!” (Isaiah 38:14).  

* * * 


