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Chapter I: Bereisheet (Gen. 1:1-6:8) 
 
Essay 5. Joshua’s power to make the sun stand still. 

 

בַּיּוֹם  רַבָּה עַל פָּסוּק    מִדְרָשׁ רַבִּי  וּבַלַּיְלָהוְלִמְשֹׁל  אָמַר  יוֹחַאי    שִׁמְעוֹן,  לִיהוֹשֻׁעַ.   סֵפֶרבֵּן  סִגְנוֹן  הָיָה  בְּשָׁעָה    מִשְׁנָה תּוֹרָה 

וֹרָה הַזֶּה  יָמוּשׁ סֵפֶר הַתּ־אָמַר לוֹ חֲזַק יְהוֹשֻׁעַ, אֱמָץ יְהוֹשֻׁעַ, לאֹ  יוֹשֵׁב וְסֵפֶר מִשְׁנָה תּוֹרָה בְּיָדוֹ.מְצָאוֹ    ,שֶׁנִּגְלָה עָלָיו הקב"ה
אָמַר ר' יִצְחָק    דּוֹם הַשֶּׁמֶשׁ.נָטְלוּ וְהֶרְאָהוּ לְגַלְגַּל חַמָּה. אָמַר לוֹ כְּשֵׁם שֶׁלּאֹ דּוֹמַמְתִּי מִזֶּה אַף אַתָּה דּוֹם מִלְּפָנַי. מִיָּד וַיִּ .  מִפִּי

  וְכוּ' ע"כ. וַיִּדֹּם הַשֶּׁמֶשׁמִיָּד וְהִנֵּה הַשֶּׁמֶשׁ וְכוּ',   אַבָּא בַּחֲלוֹם  תְ וֹא ה, לאֹ כָּ רָאָ דְאַבָּא אַתְּ זְבִינֵיהּ אָמַר לוֹ עַבְדָא בִּישָׁא לָאו 
 

There is a Midrash Rabbah (Gen. Rabbah 6:9) on the verse, “And G-d set them in the 
expanse of the sky to shine upon the earth, to dominate the day and the night, and to separate 
light from darkness” (Gen. 1:17–18): 

Rabbi Shimon ben Yochai said, the Book of Deuteronomy was a banner 
for Joshua. At the time that the Holy One, Blessed be He, revealed Himself to 
[Joshua], He found him sitting with the Book of Deuteronomy in his hand. 
[G-d] said to him, “Be strong, Joshua; be courageous, Joshua.1 ‘Don’t let this 
Book of the Law cease from your lips.’ ”2 He took it and showed it to the sun 
in its revolutions. He said to him, “Just as I have not stood still from studying 
this Book, so you should stand still before me.” Immediately “the sun stood 
still” (Joshua 10:13).3  

Rabbi Yitzchak said, [Joshua] said to [the sun], “You evil servant, 
weren’t you the property of my [fore]father? Didn’t my [fore]father see you in 
a dream:4 ‘And, behold, the sun and the moon and eleven stars bowed down to 
me’ ” (Gen. 37:9)? Immediately “the sun stood still” (Joshua 10:13). 

- (Gen. Rabbah 6:9) 
 

 
* English translation: Copyright © 2019 by Charles S. Stein. 
1 Deut. 31:23: “And He charged Joshua son of Nun: ‘Be strong and courageous, for you shall bring the Israelites 

into the land that I promised them on oath, and I will be with you.’ ” Joshua 1:7: “But you must be very strong and 
courageous to observe faithfully all the Teaching that My servant Moses enjoined upon you. Do not deviate from it to 
the right or to the left, that you may be successful wherever you go.” 

2 Joshua 1:8: “Don’t let this Book of the Law cease from your lips, but recite it day and night, so that you may 
observe faithfully all that is written in it. Only then will you prosper in your undertakings and only then will you be 
successful.” 

3 See Joshua 10:12–14, where the sun stood still at the battle at Gibeon. 
4 Joshua was from the tribe of Ephraim (Num. 13:8), and thus was a descendant of Joseph. 
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לִפְנֵי יְהוֹשֻׁעַ לִידּוֹם  מִתְּחִלָּה לְגַלְגֵּל חַמָּה שֶׁלּאֹ רָצָה    דַעְתֵּהּסַלְקָא    וּמַאי  עִם עֲמִידַת גַּלְגַּל חַמָּה,מִשְׁנָה תּוֹרָה  צָרִי עִיּוּן מָה עִנְיָן  
 בֵּן יוֹחַאי  שִׁמְעוֹןרַבִּי  עַל    קוֹלַחֲל  ר' יִצְחַק, שֶׁאִם בָּאדִּבְרֵי  וְעוֹד צָרִי עִיּוּן עַל    .מִיָּד עָמַד  מִשְׁנָה תּוֹרָהוְאַחֲרֵי כֵן כְּשֶׁרָאָה סֵפֶר  

 . 'וְכוּעַבְדָא בִּישָׁא חֲדָשָׁה זוֹ שֶׁל  לִסְבָרָאה צוֹרֵ מַ  קוֹוְאִם לאֹ בָּא לַחֲל ,פְּלִיגִיקָשֶׁה בְּמַאי 
 

It requires review what relevance Deuteronomy has to the revolution of the sun, and 
why it arose in the mind at the beginning that the sun would not stand still before Joshua, 
but after it saw the Book of Deuteronomy it immediately stood still. The words of Rabbi 
Yitzchak also require review. If he was disagreeing with the words of Rabbi Shimon ben 
Yochai, what was the disagreement, and if he wasn’t disagreeing, what need was there for 
this new opinion of “you evil servant etc.”? 

 
בְּרֵאשִׁית הקב"ה עִם מַעֲשֶׂה    הִתְנָה וַהֲלאֹ תְּנַאי    ,לִידּוֹםאַר שֶׁהִקְשָׁה לָמָּה לאֹ רָצָה הַשֶּׁמֶשׁ  וֹרוּשׁ הַיַּלְקוּט הֵבִיא בַּשֵּׁם הַיָּפֶה תּיוּבַפֵּ 

שֶׁתְּנַאי זֶה הָיָה בִּסְתָם שֶׁכָּל מַעֲשֶׂה בְּרֵאשִׁית יֵשׁ לוֹ לְהִשְׁתַּנּוֹת וְתֵירֵץ    ,וְכָל־צְבָאָם צִוֵּיתִיאֲנִי יָדַי נָטוּ שָׁמַיִם  עַל פָּסוּק    כִּדְאָמְרִינַן
הַצַּדִּיקִים, יבַּצִּ  לְהַשְׁתִּיק  הָכִי וּמִשּׁוּם    וּוּי  יְהוֹשֻׁעַ רָאוּי  הָיָה  שֶׁחָשַׁב שֶׁלּאֹ  לִידּוֹם הַשֶּׁמֶשׁ  רָצָה  וְהוּוֹלאֹ  עָלָיו,.  הִקְשָׁה  וַהֲלאֹ   א 
תְּנַאי  יבַּפֵּ  אָמְרוּ  רָצָה    דּוֹםיִ שֶׁ עִם הַשֶּׁמֶשׁ    הִתְנָהרוּשׁ  לָמָּה לאֹ  כֵּן  וְאִם  יְהוֹשֻׁעַ  מָקוֹם יוַעֲדַיִ   מִתְּחִלָּה,  לִידּוֹםבִּפְנֵי  לָנוּ  הִנִּיחַ  ן 

 .וֹלְהַשְׁתִּיקלְגַלְגֵּל חַמָּה שֶׁלּאֹ הָיָה יְהוֹשֻׁעַ רָאוּי   דַעְתֵּיהּסַלְקָא לְהַקְשׁוֹת אֵי 
 

In the explanation of the anthology of the midrash,5 it is brought in the name of the 
Yafeh To’ar commentary that he questioned why the sun didn’t want to stand still. For didn’t 
the Holy One, Blessed be He, make a stipulation with the act of Creation, as it says on the 
verse, “My own hands stretched out the heavens, And I marshaled all their host” (Isaiah 
45:12)?6 The solution is that this stipulation was absolutely that every act of Creation had to 
change its nature upon the command of the righteous, but because of this the sun didn’t want 
to stand still, for it thought that Joshua was not worthy to quiet it. [The Yafeh To’ar] asked 
on this point, doesn’t the explanation say a stipulation with the sun that it would be still 
specifically before Joshua, and if so, why didn’t it want to be still initially? There still remains 
for us room to question how it arose in the mind of the sun that Joshua was not suitable to 
quiet it, i.e., was not worthy of the status of being a righteous person.  

 
 
 

  

 
5 The author uses the word  ילקוט (yalkut) (anthology), which generally refers to the midrashic compilation Yalkut 

Shimoni. However, he specifically mentions Yafeh To’ar, which is a commentary on the Midrash Rabbah. Therefore, 
the translator interprets yalkut here as meaning “anthology [of the midrash].” 

6 See Gen. Rabbah 5:4 and Yalkut Shimoni on Nach 462. Also see Shabbat 88a: “the Holy One, Blessed be He, 
established a condition with the acts of Creation, and said to them: If Israel accepts the Torah, you will exist; but if 
not, I will return you to [the primordial state of] chaos and disorder.” 
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  . כְּיוֹם תָּמִים ד הַשֶּׁמֶשׁ בַּחֲצִי הַשָּׁמַיִם וְלאֹ־אָץ לָבוֹא  וֹוַיַּעֲמזָרָה עַל פָּסוּק    דַּעֲבוֹדָה  קַמָּאבַּפֶּרֶק    דִּפְלִיגִי  אָמוֹרָאֵי  וּמִכֻלְּהוּוְהִנֵּה  
דִּלְמָא לאֹ   מַהַרְשָׁ"אוְעַל זֶה הִקְשָׁה שָׁם    הַיּוֹם וְאֶחָד סָמוּ לָעֶרֶב.  בַּחֲצִית הַחַמָּה, אֶחָד  שֶׁשְּׁתֵּי פְּעָמִים הֶעֱמִיד יְהוֹשֻׁעַ אֶ   נִרְאֶה

אָמְרוּ זַ"ל פְּנֵי מֹשֶׁה פְּנֵי חַמָּה  שֶּׁ ה  וְיָדוּעַ מַ   עִיּוּן, ועיי"ש.   בְּצָרִיחוּ  וּר הֶעֱמַדְתָּ שְׁתֵּי פְּעָמִים, וְהִנִּייעהֶעֱמִידָה בַּפַּעַם אַחַת כְּשִׁ 
שֶׁלֶת  אֶת־הַמָּאוֹר הַגָּדֹל לְמֶמְ   כְּדִכְתִיב   וְיָדוּעַ נָמֵי שֶׁמֶּמְשֶׁלֶת הַחַמָּה הוּא בְּיוֹם וּמֶמְשֶׁלֶת הַלְּבָנָה בַּלַּיְלָה,  פְּנֵי יְהוֹשֻׁעַ פְּנֵי לְבָנָה,

 .הַיּוֹם וְאֶת־הַמָּאוֹר הַקָּטֹן לְמֶמְשֶׁלֶת הַלַּיְלָה
 

Here all the amoraim disagree in the first chapter of Avodah Zarah (25a)7 on the verse, 
“Thus the sun halted in midheaven, and did not press on to set, for a whole day” (Joshua 
10:13).8 It appears that there were two times that Joshua stayed the sun, once in the middle 
of the day, and one closer to evening. The Maharsha questions why it didn’t halt just once for 
the total amount of time that it halted two times, and he leaves it needing explanation, and 
see there.9 It’s known what [the rabbis] of blessed memory said, “The face of Moses was as 
bright as the face of the sun; the face of Joshua was like the face of the moon” (Bava Batra 
75a). It’s also known that the rule of the sun is during the day, and the rule of the moon is at 
night, as it’s written, “the greater light to dominate the day and the lesser light to dominate 
the night” (Gen. 1:16). 

 
נָמֵי שֶׁהָיָה שׁוֹמֵעַ לוֹ בְּהַעֲמָדָה    הָכִי יְהוֹשֻׁעַ בַּהַעֲמָדָה הָרִאשׁוֹנָה וְאֵין  עַ בַּקּוֹל  וֹוּמֵעַתָּה אֶפְשָׁר לוֹמַר שֶׁהַגַּלְגַּל חַמָּה הָיָה מְמָאֵן לִשְׁמ 

וּבְאוֹתוֹ זְמַן יֵשׁ לוֹ רָשׁוּת    שֶׁהוֹאִיל שֶׁפְּנֵי יְהוֹשֻׁעַ פְּנֵי לְבָנָה אֵין לוֹ מֶמְשֶׁלֶת רַק בַּלַּיְלָה שֶׁהוּא זְמַן שְׁלִיטַת הַלְּבָנָה.  אַחֲרוֹנָה,
אֲבָל יְהוֹשֻׁעַ אַדְרַבָּא רָצָה לְהַעֲמִידוֹ שְׁתֵּי פְּעָמִים כְּדֵי    ב"ה בְּעֵת בְּרִיאַת הָעוֹלָם,]ק[ ה  הִתְנָהת לְגַלְגַּל חַמָּה נָמֵי לְפִי שֶׁכָּ  ולַצֶּוֶ 
וְאִם הָיָה מַעֲמִידוֹ רַק פַּעַם אַחַת   שֶׁהוּא זְמַן מֶמְשֶׁלֶת הַחַמָּה.  לּוּ בַּיּוֹםילוֹ כֹּחַ לְהַעֲמִידוֹ אֲפִ שֶׁיֵּשׁ שֶׁלּוֹ וּלְהַרְאוֹת   הַסְּבָרָאר וֹלִסְתּ
הַתְּנַאי הַקָּדוּם וְהֶכְרֵחַ הַמִּלְחָמָה  שֶׁבִּשְׁבִיל  אוֹמְרִים    וְהַיְינוּ  כָּר כֹּחוֹ וּזְכוּתוֹ שֶׁל יְהוֹשֻׁעַ,ילּוּ שֶׁיַּעֲמִידֵהוּ בָּאֶמְצַע הַיּוֹם לאֹ הָיָה נִ יאֲפִ 
 . וְכוּ'לְגַלְגַּל חַמָּה  וְהֶרְאָהוּמִשְׁנָה תּוֹרָה וְלָכֵן נָטַל סֵפֶר  מֵחֲמַת זְכוּתוֹ שֶׁל יְהוֹשֻׁעַ,וְלאֹ עַ בְּקוֹלוֹ וֹצְרַ הַשֶּׁמֶשׁ לִשְׁמוּהבַד לְ 

 
Now it’s possible to say that the revolution of the sun was loath to listen to the voice 

of Joshua in standing still the first time, and also wasn’t listening to him in standing still the 
last time, since the face of Joshua was like the face of the moon. I.e., he had governance only 
at night, which was the time of rule of the moon. At the same time, he had permission to 
command the revolution of the sun also according to the stipulation of the Holy One, Blessed 
be He, at the time of the Creation of the Universe, but Joshua on the contrary wanted to 
make it stand still two times in order to rebut [the sun’s] opinion and to show that he had the 
power to make it stand still, even in the day, which was the time of the rule of the sun. If he 
would make it stand still only one time, even if he would make it stand still in the middle of 
the day, the power and the merit of Joshua wouldn’t be known. We say that because of the 

 
7 This citation actually appears in the second chapter of Avodah Zarah. 
8 How much [time elapsed before the sun finally set]? Rabbi Yehoshua ben Levi said 24 hours: It traveled [across 

the sky for] six [hours] and stood [still for] six [hours, and again] traveled six [hours] and stood [still for] six [hours, 
so] the entire matter [lasted the duration] of an entire day. Rabbi Elazar said 36 [hours: The sun] traveled for six [hours] 
and stood for 12 [hours, and again] traveled six [hours] and stood for 12 [hours, so that the accumulated time of] its 
suspension was that of an entire day. Rabbi Shmuel bar Nachmani said: 48 [hours elapsed before it set.] It traveled six 
[hours] and stood for 12 [hours, and then] traveled six [hours] and stood for twenty-four [hours]. 

9 Not located by the translator. 



4 
 

initial condition that the righteous could control the acts of Creation and the needs of the war 
alone, the sun needed to listen to [Joshua’s] voice, and not because of the merit of Joshua, 
and therefore he raised the Book of Deuteronomy and showed it to the revolution of the sun, 
etc. 

 
עִם הַכּוֹלֵל,    ם"חוֹתֵ וְכֵן עוֹלֶה    ."ן הֵ"ישִׁי  ם" מֵ מֹשֶׁה בִּמְלוּאַיו  , וְהוּא סוֹד  ה"נָ תְּ הֵם בַּגִּימַטְרִיָּא  בִּמְלוּאַיו  וְנוֹדָע כִּי שֵׁם אדי"ד  

 .וְהוּא סוֹד הַחוֹתֵם הַגָּדוֹל שֶׁל יוֹם הַכִּפּוּרִים
 

It’s known that the name [of G-d] אהי"ה (I will be) has a Gematria of 455 according to 
the Mispar Shemi/Milui method when the heh is spelled three different ways,10 the same as the 
standard Gematria of תנ"ה (tana) (give),11 which is an esoteric secret equal to the Gematria 
of [the letters of] Moses spelled according to the Mispar Shemi/Milui method when the heh is 
spelled 12.ה"י Similarly, the word חות"ם (chotem) (seal) has a standard Gematria that rises to 455 
when one includes the total number of words,13 and this is an esoteric secret of the great seal 
of Yom Kippur.14  

 
שָׁה    כְּלָלוּתראֹשׁ, וְעִם    ם "קַח־לְ בְּשָׂמִילּוּאִים לְבַדָּם הֵם גִּימַטְרִיָּא שצ"ב, וְהוּא סוֹד  יאָמְנָם הַמִּ    הַשֵּׁמוֹת יַעֲלֶה לַמִּנְיָן שצ"ה, שְׁ

סוֹד  ה"מִשְׁנֶ וּבַגִּימַטְרִיָּא   וְהוּא  הַכִּפּוּרִים,הַחוֹתֵם  ,  יוֹם  שֶׁל  הָרִאשׁוֹן  לַחוֹתֵם  מִשְׁנֶה  שֶׁהוּא  רַבָּה  הוֹשַׁעְנָא  לֵיל  וְהַחוֹתֵם    שֶׁל 
 .כְּנוֹדָע לְבָנָהשצ"ב עִם הַכּוֹלֵל וְהוּא פְּנֵי תָּן לַיְּהוֹשֻׁעַ שֶׁעוֹלֶה יכְּנוֹדָע, וְהַשֵּׁנִי נִ  לַבִּינָהשֶׁזָּכָה מֹשֶׁה  וּכּהָרִאשׁוֹן זָכָה 

 
In truth, the Gematria for the added letters alone according to the Mispar Ne’elam 

method is 392 (when the heh is spelled three different ways),15, 16 and this is an esoteric secret 
equal to the standard Gematria of the word בשמי"ם (besamim) (spices)17 in the phrase “take choice 
spices” (Ex. 30:23). With the inclusion of adding the number of words of the three names [of 
G-d], i.e., referring to the name “I will be,” for which we spelled each letter completely three 
times, with a different spelling of the letter heh each time, [the total] increases to 395, and this is 

 
10 This relies upon the letters of G-d’s name אהי"ה being spelled out three times, with different spellings for ה (heh) 

each time. Thu, י"ד ה "י יו"ף ה"אל  yields 161, א "ד ה"א יו"ף ה"אל  yields 143, and ה"ד ה"ה יו"ף ה"אל  yields 151. The total of 
these three spellings, 161+143+151=455. 

11 The Gematria of תנ"ה is 400+50+5=455. 
12 The first letter, מ (mem) when spelled completely (מ"ם) has a Gematria of 40+40=80. The second letter,  ש (shin) 

when spelled completely ( שי"ן) has a Gematria of 300+10+50=360. The third letter ה (heh) when spelled completely 
 .has a Gematria of 5+10=15. Thus, the word has a total Gematria of 80+360+15=455 (ה"י)

13 Using the Gematria method of adding the number of words to the total, the value of חות"ם is 8+6+400+40=454. 
and adding one for the word equals 455. 

14 On Yom Kippur, the fate of each person is sealed for the upcoming year. 
15 That is, in note 10, we added up the value of the letters (143) אל"ף ה"א יו"ד ה"א ,(161) אל"ף ה"י יו"ד ה"י, and   אל" ף

ה"ד ה"ה יו"ה  (151). If only the added letters are considered, י"ד  "י ו"ף  " ל  would yield 140, א"ד  "א ו"ף  "ל  would yield 122, 
and ה"ד "ה ו"ף "ל  would yield 130. Thus, 140+122+130= 392. 

16 Hayyim Vital’s Pri Etz Chaim, Gate of the Holies 2, notes that אהי"ה has the same Gematria of תנ"ה according 
to the Milui method, and that אהי"ה has a Gematria of 392 for the Ne’elam method. 

17 The standard Gematria of בשמי"ם is 2+300+40+10+40=392. 
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the same as the standard Gematria of the word משנ"ה (mishneh) (second),18 which is an esoteric 
secret of the seal of the night of Hoshana Rabbah, which is second to the first seal of Yom 
Kippur.19 Moses thus merited the first seal, as he merited understanding, as is known. The 
second seal was given to Joshua, who had a total (including counting the word) of 392,20 and 
he had the face of the moon, as is known. 

 
  ה "מִשְׁנֶ מְבִינָה סוֹד    []תָּ "נָתַ וּמִלַּת []  .עָלָיו  מֵהוֹדְ  וְנָתַתָּהנֶאֱמַר    כֵּן־עַלוז"ל:  רַבָּה  ז לִקְרִיאַת לֵיל הוֹשַׁעְנָא  " ן בְּהַקְדָּמַת הָרֶמֶ יוְעַיֵּ 

נָכוֹן.    הָעִקָּרוּמֹשֶׁה אֶל    . עַל־הַשָּׁמָיִם"ה הוֹדְ "תְּנָ נָה  והַהוֹד, וְזֶה הַכְוָ נֶגֶד  תּוֹרָה הוּא סֵפֶר הַחֲמִישִׁי וְהוּא    מִשְׁנָה, וּה"תְּנָ וְסוֹד  
הוֹאִיל  מֹשֶׁה  וּבְזֶה הֶרְאָה יְהוֹשֻׁעַ לַשֶּׁמֶשׁ שֶׁיֵּשׁ לוֹ הַכֹּחַ כְּמוֹ    תּוֹ חוֹתֵם ועיי"ש.בַּתִּיכוֹן. וְהוּא סוֹד חוֹתֵם    גָּנוּז  וּ"מִשְׁנֵהעַ  "וִיהוֹשֻׁ 

 .הַשֶּׁמֶשׁ םוֹ וַיִּדּוּמִיָּד  ה"מִשְׁנֶ ם שֶׁהֵם בַּגִּימַטְרִיָּא "ת לַשָּׁמַיִ ו שֶׁהָיָה תַּלְמִידוֹ, וְיֵשׁ לוֹ כֹּחַ לַצֶּוֶ 
 

See the Introduction of the ReMeZ21 on the reading for the night of Hoshana Rabbah, 
and these are his words: 

Therefore it is said ‘And give him some of your majesty (i.e., authority)’ 
(Num. 27:20), and the word ת"נת  (natata) (give) means the esoteric secret משנ"ה 
(mishneh) (second) and the esoteric secret תנ"ה (tana) (give), i.e., a second giving 
of the Law.22 Thus, Mishneh Torah (second law), which is the fifth book, i.e., 
Deuteronomy, is compared to G-d’s majesty, and that is the intent of ‘You have 
set Your majesty (תנ"ה הוד"ך) upon the heavens’ (Ps. 8:2).23  

Correlating Moses to the primary is correct. And Joshua (ויהוש"ע) his 
lieutenant (משנה"ו) was concealed in the secondary. This is an esoteric secret 
of a seal within a seal.24 

 
18 The Book of Deuteronomy was known as Mishneh Torah (Second Law) until the Middle Ages. “Deuteronomy” 

is Greek for “Second Law.” The word משנ"ה (Mishneh) has a standard Gematria of 40+300+50+5=395. 
19 While on Yom Kippur, the fate of each person is sealed for the upcoming year. The Zohar says that this judgment 

is not “delivered” until Hoshana Rabbah, the last day of Sukkot, during which time one can still alter his verdict and 
decree for the new year. 

20 Using the Gematria method of adding the number of words to the total, the value of יהוש"ע is 
10+5+6+300+70=391. and adding one for the word equals 392. 

21 Rabbi Moses ben Mordechai Zacuto (c. 1625–1697), Kabbalist and poet in Amsterdam and Italy. 
22 As noted above, the standard Gematria of משנ"ה (mishneh) (second) is 395, and the standard Gematria of תנ"ה 

(tana) (give) is 455. Added together, this totals 850, which is the standard Gematria of  נת"ת (natata) (give): 
50+400+400=850. The first edition reads ומלת ונת"ת, “and the word ‘v’natata (and give),’ ” thus including the prefixed 
vav from Num. 27:20. But that would make the Gematria 856. Therefore, the translator has emended the text to omit 
the prefixed vav.   [Furthermore, Num. 27:20 has the spelling וְנָתַתָּה, with a heh added to the end of the word, which 
would also throw off the total. However, the spelling ונתת מהודך עליו appears in a number of  places without the heh, 
including the Kli Yakar and Rabbeinu Bahya, as well Midrash Tanchuma, Beha’alotecha 16:1; and Zohar I:21b.] 

23 The use of gershayim for תנ"ה הוד"ך indicate that the Gematria (490) is relevant, but the translator has not 
determined the relevance. 

24 The use of gershayim for ויהוש"ע and משנה"ו suggest that the Gematrias are relevant (397 and 401, respectively), 
but the translator has not determined the relevance. 
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And see there for his comments.25 In this, Joshua showed the sun that he had the power, like 
Moses, as he was [Moses’] student. He had the power to command לשמי"ם (to the heavens) 
that have the Gematria משנ"ה (second),26 and immediately the sun halted. 

 
והקב"ה   ן נֶגֶד בְּחִינָתוֹ שֶׁל יְהוֹשֻׁעַ,ו, שֶׁהוּא מַמָּשׁ מְכֻוָּ מִשְׁנָה תּוֹרָה הָיָה סִגְנוֹן לִיהוֹשֻׁעַ   סֵפֶרקְדָּק תְּחִלַּת הַמִּדְרָשׁ,  וּוּבְזֶה מְד
 .שֶׁיִּהְיֶה לוֹ הַכֹּחַ שֶׁל כָּל הַסֵּפֶר תּוֹרָה, הוֹאִיל שֶׁראֹשׁ הַתּוֹרָה הוֹלֵ אַחֵר הַסּוֹף  סֵפֶר הַתּוֹרָה הַזֶּה מִפִּישׁיָמוּלאֹ־אָמַר לוֹ 

 
In this way, the beginning of the midrash is precise, the Book of Deuteronomy was a 

banner for Joshua, which was actually directed against Joshua’s viewpoint. The Holy One, 
Blessed be He, said to him, “Don’t let this Book of the Law cease from your lips” (Joshua 1:8), 
so that you’ll have the power of all of the Book of the Law, since the beginning of the Torah 
takes after the end, i.e., the Book of Deuteronomy is considered a summary of the laws given 
earlier. 

 
  עַ בְּקוֹלוֹ.וֹוְכוּ', שֶׁכָּעַס עָלָיו עַל שֶׁלּאֹ הָיָה רוֹצֶה לִשְׁמ  דְאַבָּא אַתְּ זְבִינֵיהּ  לָאו  סִיף טַעַם אַחֵר בַּדֶּרֶ הַפְּשָׁט,  ]הוֹ[ור' יִצְחָק בָּא לְ 

 וְכִי   ?הִיא זוֹטַּעֲנָה  ה  מַ   תֵּימָהאַר וז"ל,  וֹתּ  הַיָּפֶהוְהִקְשָׁה    וְאָמַר לוֹ לאֹ כָּ רָאָה אוֹתְ אַבָּא בַּחֲלוֹם וְהִנֵּה הַשֶּׁמֶשׁ וְהַיָּרֵחַ וְכוּ'.
 ?וְכוּ' עכ"ל בְּהָקִיץשִּׁמְעוֹן הָיָה עַבְדּוֹ יַחֲזִיק בּוֹ רְאוּבֵן שֶׁחָלַם שֶׁ 

 
Rabbi Yitzchak came to add a different flavor with a simple meaning. Joshua asked 

the sun, “You evil servant, weren’t you the property of my [fore]father?” He asked this 
because he was angry at the sun, that it didn’t want to listen to his voice, i.e., his command to 
stand still. That is why he said to it, “Didn’t my [fore]father see you in a dream: ‘And, behold, 
the sun and the moon and eleven stars bowed down to me’ (Gen. 37:9)?” The Yafeh To’ar 
commentary asks, “What kind of claim is this?” I.e., why did Joshua present this as a question, 
instead of making a statement? The Yafeh To’ar continues, “Was it Reuben who dreamed that 
Simon was his servant, who would thus be daydreaming?” I.e., everyone knows that it was 
Joshua’s forefather, Joseph, who dreamed that the sun would bow down to him, so why didn’t 
Joshua express this as a statement? The answer is that he presented a rhetorical question to the sun 
for dramatic effect, because he was angry with it. 

 
 

   

 
25 Rabbi Moses ben Mordechai Zacuto (“the ReMeZ”), Hen Kol Chadash (Amsterdam 1712). Zera Shimshon 

actually paraphrases Hen Kol Chadash, rather than quoting it precisely. 
26 As noted above, the standard Gematria of משנ"ה is 395. The word ל שמי"ם (to the heavens) has a standard 

Gematria of 30+300+40+10+40=420, which does not match. If the prefixed lamed (to the) is removed, the standard 
Gematria of שמי"ם would be 390, which still would not match. Perhaps the intent is שמי"םה  (the heavens), which would 
have a matching standard Gematria of 395. 
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וְיָדוּעַ שֶׁזּוֹ   ם שִׂנְאַת אָחִיו,וּלְדִידָן נִרְאֶה לְפָרֵשׁ שֶׁעַל כָּרְחֲ לוֹמַר שֶׁפְּשָׁט זֶה הַחֲלוֹם הוּא אֱמֶת בְּעַצְמוֹ. שֶׁהֲרֵי זֶה הַחֲלוֹם גְּרַ 
כְּדִכְתִיב   כְּדֵי שֶׁיִּקְרַע הַיָּם לִפְנֵיהֶם,  ,בַּמִּדְרָשׁ לָמָּה וְיִשְׂנְאוּ אוֹתוֹכִּדְאִיתָא  הַשִּׂנְאָה הָיְתָה הַשְׁגָּחָה פְּרָטִית מֵאֵת הַבּוֹרֵא עֶלְיוֹן,  

בָּא לְאוֹתוֹ מַעֲשֶׂה שֶׁמִּשָּׁם  לְמִצְרַיִם  וְכֵיוָן שֶׁנִּמְכַּר    ,מַת שִׂנְאָתָם מְכָרוּהוּמָה רָאָה? אֲרוֹנוֹ שֶׁל יוֹסֵף רָאָה. וּמֵחֲ   .הַיָּם רָאָה וַיָּנֹס
 .יוֹסֵף כַּצּאֹן נֹהֵג הַאֲזִינָה יִשְׂרָאֵל רֹעֵהכְּדִכְתִיב  זָכָה לִהְיוֹת נִקְרָא רוֹעֶה יִשְׂרָאֵל, 

 
It appears that you must say that the dream’s plain meaning is true. This dream 

caused the hatred of his brothers (Gen. 37:5–11),27 and it’s known that this hatred was Divine 
Providence from the Supreme Creator, as is written in the midrash, “Why did they hate him? 
So that the sea would be torn before them” (Gen. Rabbah 84:8),28 as it says, “The sea saw and 
fled” (Ps. 114:3). What did it see? It saw the coffin of Joseph.29 Because of their hatred, [the 
brothers] sold him, and because he was sold to Egypt, he came to the situation from which 
he merited to be called “a shepherd of Israel,” as it’s written, “Give ear, O Shepherd of Israel, 
Who leads Joseph like a flock (Ps. 80:2).”30 

 
ר  וְכֵן מִצִּינוּ שֶׁכְּשֶׁבָּרְכוּ מֹשֶׁה לְאַחַ   ל לִהְיוֹת רוֹעֶה?וֹוּמִי שֶׁהוּא רוֹעֶה צָרִי שֶׁיִּהְיוּ מוּכָנִים בְּיָדוֹ הַמְּזוֹנוֹת שֶׁאִם לאֹ כֵּן אֵי יָכ

כְּמוֹ שֶׁבֵּרַ יִצְחַק אֶת יַעֲקֹב מִטַּל הַשָּׁמַיִם וּמִשְׁמַנֵּי   וְהַיְינוּ  .תָּחַת  רֹבֶצֶת  וּמִתְּהוֹם  מִטָּל  שָׁמַיִם  מִמֶּגֶד  אַרְצוֹ  'ה  מְבֹרֶכֶתשֶׁאָמַר  
ב  י וְהוּא מְחוּיָּ   פּוּקוֹ לִהְיוֹת רוֹעֶה,ידֵי סִ עְבָּד לוֹ לְהָכִין הַמָּזוֹן כְּ וּמְשׁשֶׁהַשֶּׁמֶשׁ  כְּלוֹמַר    הָאָרֶץ, חָזַר וְאָמַר וּמִמֶּגֶד תְּבוּאֹת שָׁמֶשׁ וְכוּ',

מִשּׁוּם    בָּא לִידֵי שִׂנְאַת אָחִיו.   ,נוּ שֶׁבִּשְׁבִיל שֶׁהַשֶּׁמֶשׁ הִשְׁתַּחֲוָה לוֹ בַּחֲלוֹםידְּהַיְ   ,שֶׁהוֹאִיל שֶׁבִּשְׁבִילוֹ קָנָה זֶה הַשֵּׁם  ,לוֹ מִן הַדִּין
 . לְעַבְדּוֹ בְּכָל הִצְרִי לוֹב הַשֶּׁמֶשׁ עַצְמוֹימְחוּיָּ  הָכִי

 
One who is a shepherd needs to have food for his flock at hand, for if not, how can he 

be a shepherd? Thus we find when Moses blessed [the tribes of Joseph], as he said, “May his 
land be blessed by the L-rd with excellence from Heaven: with dew and with watery depths 
stretched out below” (Deut. 33:13). This is as Isaac blessed Jacob, “May G-d give you of the 
dew of Heaven and the fat of the earth” (Gen. 27:28), and [Moses] returned to this theme and 
said, “with the bounteous yield of the sun” (Deut. 33:14). This is as if to say that the sun 
served [Joseph] to prepare the food for his needs as a shepherd, and [the sun] is obligated to 
him as a point of law, since G-d created it for [Joseph’s] sake, as because the sun bowed to 
him in his dream, he came to the hands of the hatred of his brothers. Because of this, the sun 
is itself obligated to serve him in all that he needs. 

* * *  

 
27 Technically, they hated Joseph before his dreams, due to his father’s favoritism (Gen. 37:4). They also hated 

him after his first dream, when the sheaves his brothers were binding bowed down to his sheaf (Gen. 37:5–8). The 
dream discussed here, when the sun and moon and eleven stars bowed down to him, was his second dream (Gen. 
37:9–11). 

28 The midrash makes a play on words from the embroidered tunic (כתנת פסים) that Israel made for Joseph, noting 
that פסים (pasim) can be split into two words פס ים (pas yam) (a strip of sea). 

29 Midrash Tehillim (Shocher Tov) 114: “When Israel arrived to the sea, they waged war with each other to see 
which tribe would descend into the sea first. . . . The sea saw that Israel was waging war on each other for the sake of 
sanctifying the Holy Name. The sea said, ‘Why am I standing?’ Immediately it fled, as it says, ‘The sea saw and fled.’ 
Another factor [led the sea to flee]: it saw the coffin of Joseph going down to the sea.” Gen. Rabbah 87:8: “Shimon, 
a man of Kitron, says, “In the merit of the bones of Joseph, the sea was torn for Israel.”  

30 That is, the “Shepherd of Israel” in Ps. 80:2 refers to G-d. But Sotah 36b and Rashi take the view that Israel is 
equated to a flock called Joseph, because it was Joseph who supported Israel and provided for them during the days 
of famine. Thus, Joseph, too, is considered a shepherd of Israel. 


