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Chapter II: Noach (Gen. 6:9–11:32) 
 
Essay 1. The offspring of Noah 
 

עֲשִׂים  פֵּרֵשׁ רַשִׁ"י, הוֹאִיל וְהִזְכִּירוֹ סִפֵּר בְּשִׁבְחוֹ, דָּבָר אַחֵר לִמֶּדְ שֶׁעִקַּר תּוֹלְדוֹתֵיהֶם שֶׁל צַדִּיקִים מַ   "אֵלֶּה תּוֹלְדֹת נֹחַ"  פָּסוּק

צְרַ לְסַפֵּר בְּשִׁבְחוֹ, לאֹ יַזְכִּירֶנּוּ וְלאֹ יְסַפֵּר בְּשִׁבְחוֹ שֶׁהָרֵי כָּל טוֹבִים עכ"ל. מַקְשִׁים מַה צֹרֶ הָיָה לְהַזְכִּיר נֹחַ דְּמִשּׁוּם זֶה הֻ 
 . הַפָּסוּק הוּא מִיּוֹתֵר

  
Regarding the verse, “These are the offspring of Noah; Noah was a righteous man; he 

was blameless in his age; Noah walked with God,”1 The Torah told us of the human offspring of 
Noah at the end of the previous parashah, Gen. 5:32, and here the verse first mentions offspring 
but then switches to talk about Noah’s positive qualities. Rashi explains: “Since the text 
mentions him, it sings his praise, in accordance with what is said, ‘The mention of the righteous 
shall be for a blessing.’2 Another explanation: To teach you that  the real offspring of righteous 
people are their good deeds.”3  

People question what need there was to mention Noah, such that because of this it was 
necessary to sing his praise. It could have not mentioned him and not sung his praise, for the 
entire the verse is apparently superfluous. 

  
י ה' ", וְאִם נִצּוּלוֹ גַּם הַבָּנִים הָיָה לוֹ  וְעוֹד קָשֶׁה הַסְּמִיכוּת שֶׁל הַפָּסוּק זֶה לְסוֹף הַפָּרָשָׁה שֶׁל מַעְלָה דִכְתִיב "וְנֹחַ מָצָא חֵן בְּעֵינֵ 

וְהַלּאֹ גַּם הַבָּנִים צָרִי לוֹמַר שֶׁהָיוּ צַדִּיקִים    .לוֹמַר "וְנֹחַ וּבָנָיו מָצְאוּ חֵן בְּעֵינֵי ה' ", וְלָמָּה אָמַר "וְנֹחַ מָצָא חֵן" דְּמַשְׁמָע נֹחַ לְבַדּוֹ
אֶלָּא דְּגַם    זֶה דּוֹר הַמַּבּוּל.  .פָּסַל אֶת הָרִאשׁוֹנִים  ,כָּל מָקוֹם שֶׁנֶּאֱמַר "אֵלֶּה"  בְּמִדְרָשׁ  לְדֹת נֹחַ" וְאָמְרִינַןשֶׁהֲרֵי כְּתִיב "אֵלֶּה תּוֹ

נִיחָא דְּקָמַשְׁמַע לַן שֶׁהָיָה בּוֹנֶה עוֹלָמוֹת וּמַחְרִיב    עַל זֶה הַמִּדְרָשׁ הִקְשָׁה הַיָּפֶה תֹּאַר דְּבִשְׁלָמָא "אֵלֶּה תוֹלְדוֹת הַשָּׁמַיִם וְהָאָרֶץ"
   .מוֹעִינַן וְהַלּאֹ יָדוּעַ הוּא מֵרִשְׁעָם וּמִמָּה שֶׁנִּגְזָר עֲלֵיהֶם.וְכוּ' (שם ג' ט'), אֲבָל פִּסּוּל דּוֹר הַמַּבּוּל אַמַּאי אִיצְטְרִי לְאַשְׁ 

 
Another difficulty is the proximity of this verse to the end of the preceding parasha, 

reading, “But Noah found favor in the eyes of the L-rd.”4 As the sons were also to survive the 
Flood, it should have said, “But Noah and his sons found favor in the eyes of the L-rd.” Why 
does it say, “But Noah found favor,” which has the meaning of Noah alone? Also regarding 
the sons, isn’t it necessary to say that they were righteous, for it is written, “These are the 

 
* English translation: Copyright © 2023 by Charles S. Stein. Additional essays at https://www.zstorah.com  
1 Gen. 6:9. 
2 Prov. 10:7. 
3 Rashi on Gen. 6:9. 
4 Gen. 6:8. 
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offspring of Noah,” and it is said in the Midrash: “Rabbi Abbahu said: Wherever ‘these’ is 
written, it disqualifies the preceding [from being included in the group] . . . . Here, ‘these’ is 
written, so it disqualifies the preceding. What does it disqualify? The generation of the Flood.”5 

Rather, the Yefeh To’ar6 also questions about this Midrash, that granted, the use of the 
word “these” in the text  “These are the generations of heaven and earth,”7 is fine, for it comes 
to tell us that [G-d] “was creating worlds and destroying them, until He created this world, and 
He said, ‘These please me, but those did not please Me.’ ”8 But regarding the disqualification of 
the generation of the Flood, why was it necessary to inform us, for wasn’t it well known about 
their wickedness and what was decreed upon them? 

 
הוּב שֶׁמֵּי הַמַּבּוּל נִקְרְאוּ מֵי נֹחַ לִגְנוּתוֹ שֶׁל נֹחַ, הָיִיתִי אוֹמֵר שֶׁנֹחַ אַף עַל פִּי שֶׁהָיָה צַדִּיק לאֹ הָיָה אָ   וְיֵשׁ לוֹמַר שֶׁהוֹאִיל שֶׁמִּצִּינוּ

וְלאֹ נִצּוּל אֶלָּא מִשּׁוּם קִיּוּם הַמִּין וְהָעוֹלָם, מִשּׁוּם הָכִי הֻצְרַ לוֹמַר "וְנֹחַ מָצָא    דּוֹרוֹ,  לִפְנֵי הַמָּקוֹם לְפִי שֶׁלּאֹ הִתְפַּלֵּל עַל בְּנֵי
   חֵן" שֶׁמִּכָּל מָקוֹם הקב"ה הָיָה אוֹהֵב אוֹתוֹ.

 
It can be said that since we find that the waters of the Flood are called “the waters of 

Noah,”9 to the disparagement of Noah, I might say that Noah—even though he was 
righteous—was not loved by the Omnipresent, because he did not pray for the people of his 
generation. That is, I might say that he was only saved because of G-d’s desire for the continued 
existence of the human race and the world. Because of this possibility, and to disprove it, it 
was necessary to say, “But Noah found favor in the eyes of the L-rd,” to teach that regardless, 
the Holy One, Blessed be He, did still love him. 

  
שֶׁהקב"ה כָּבַשׁ מַעְיָנוֹ שֶׁל נֹחַ שֶׁלּאֹ יוֹלִיד קוֹדֵם כְּדֵי שֶׁלּאֹ יִהְיֶה יֶפֶת    רַשִׁ"י זַ"ל עַל פָּסוּק "וַיְהִי־נֹחַ בֶּן־חֲמֵשׁ מֵאוֹת שָׁנָה"  וְכָתַב

וְאִם כֵּן בְּנֵי נֹחַ אֵינָם רְאוּיִים לְהִקָּרֵא לאֹ צַדִּיקִים וְלאֹ רְשָׁעִים שֶׁהֲרֵי דִּינָם   הַגָּדוֹל שֶׁבְּבָנָיו רָאוּי לָעוֹנָשִׁין לִפְנֵי הַמַּבּוּל עכ"ל.
, וּמַה שֶׁנִּ  וּ צַדִּיקִים  צּוּלוֹ לאֹ לְפִי שֶׁהָיכִּקְטַנִּים, וּמִשּׁוּם הָכִי לאֹ אָמַר הַכָּתוּב "וְנֹחַ וּבָנָיו מָצְאוּ חֵן" שֶׁהֲרֵי אֵינָם רְאוּיִים לְכָ

  אֶלָּא לְפִי שֶׁלּאֹ הָיוּ רְשָׁעִים.
 
Rashi, of blessed memory, wrote on the verse, “When Noah had lived 500 years, Noah 

begot Shem, Ham, and Japheth,”10 “that the Holy One, Blessed be he, restrained him from 
having children earlier, in order that Japhet, the oldest [of his sons] should not reach the 
punishable age before the Flood. For it is written, ‘No more shall there be an infant or graybeard 
who does not live out their lifetime; someone who dies at 100 years shall be reckoned a youth,’11 
meaning, that in the future, one will only become of punishable age when he reaches 100. This 
was the case, also, before the giving of the Torah.” I.e., if Noah had sons earlier, they would have 

 
5 Gen. Rabbah 30:3. 
6 Rabbi Samuel ben Isaac Ashkenazi Jaffe (1525–95), Yafeh To’ar (Venice 1597). 
7 Gen. 2:4. 
8 Eccl. Rabbah 3:11. 
9 Isaiah 54:9; Zohar I:67b. 
10 Gen. 5:32. 
11 Isaiah 65:20. 
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been over 100 years of age by the time of the Flood, and they would have been liable for 
punishment for their sins. 

If so, the sons of Noah do not deserve to be called either righteous or wicked, because 
their legal status is as youth. That is why the Scripture did not say, “But Noah and his sons 
found favor in the eyes of the L-rd,” for they were not suitable for this praise, and the fact that 
they survived wasn’t because they were righteous, rather because they were not wicked.  

 
הָכִי בָּא הַכָּתוּב לְתָרֵץ "אֵלֶּה  וּלְפִי שֶׁיֵּשׁ לְהַקְשׁוֹת שֶׁאִם כֵּן גַּם שְׁאַר קְטַנִּים שֶׁלּאֹ הִגִּיעוּ לִכְלָל עֹנָשִׁים לָמָּה נִימוֹחוּ, מִשּׁוּם

וְקָשֶׁה וּמַאי אוֹלְּמֵיהּ דְּנֹחַ לְהָגֵין אַף עַל בָּנָיו  הָרִאשׁוֹנִים. תּוֹלְדֹת נֹחַ", שֶׁהַטַּעַם שֶׁנִּצּוּלוֹ הוּא לְפִי שֶׁהָיוּ בְּנֵי נֹחַ וְזֶהוּ פָּסַל אֶת
חֵן אֶלָּא שֶׁהָיָה אַף צַדִּיק  שֶׁהֲרֵי דַּי הָיָה שֶׁיִּמְצָא חֵן כְּדֵי לְהַצִּיל אֶת עַצְמוֹ, וְתֵירֵץ "אִישׁ צַדִּיק תָּמִים הָיָה", לאֹ דַּי שֶׁמָּצָא  

  דֹרֹתָיו, וְזֶהוּ שֶׁכָּתַב רַשִׁ"י הוֹאִיל וְהִזְכִּירוֹ סִפֵּר בְּשִׁבְחוֹ. תָּמִים  בְּ 
 
We can question, that if so, regarding also the other youths who did not reach the status 

of guilty—why were they dissolved in the Flood? Because of this, Scripture came to answer, 
“These are the offspring of Noah,” that the reason that they were saved is because they were 
sons of Noah. “This qualified the preceding” means to disqualify the minors of the generation 
besides the sons of Noah. Thus, even though Noah’s sons did not find favor in G-d’s eyes, they 
were saved because they were his sons. 

How did Noah have the power to save his sons, for the fact that he found favor should 
have been enough to save only him. The answer is that “Noah was a righteous man; he was 
blameless in his generation.” Not only did he find favor, rather that he was a righteous man, 
blameless in his generation. This was what Rashi meant when he wrote, “Since the text 
mentions him, it sings his praise.”  

  
לָ שֶׁהַבָּנִים לאֹ נִצּוּלוֹ בִּזְכוּת וְאַחַר כָּ כָּתַב, דָּבָר אַחֵר לִמֶּדְ שֶׁעִקָּר תּוֹלְדוֹתֵיהֶם שֶׁל צַדִּיקִים מַעֲשִׂים טוֹבִים, דִּלְעוֹלָם אֵימָא  

  בְּעָלְמָא (בְּרַכּוּת דַּף מֹ"חַ ע"א) בּוּצִין בּוּצִין מִקִּטְפֵיהּ יְדִיעַ.   אֲבִיהֶם, אֶלָּא שֶׁמִקַּטְנוּתָם נִכַּר שֶׁנּוֹטִים לִהְיוֹת צַדִּיקִים, כִּדְאָמְרִינַן
קְרָא לְמֵימַר "אֵלֶּה    לָא הֲוָה אִצְטְרִיוְ וּמִשּׁוּם הָכִי נִצּוּלוֹ, מַה שֶׁאֵין כֵּן שְׁאָר הַקְּטַנִּים שֶׁאַדְרַבָּא הָיוּ נוֹטִים לְמַעֲשֶׂה הָרְשָׁעִים,  

   .תּוֹלְדֹת נֹחַ" כְּדֵי לִפְסֹל שְׁאָר הַקְּטַנִּים דְּמִילְתָא דִּפְשִׁיטָא הִיא
 
Afterward, [Rashi] wrote, “Another explanation: To teach you that the point of 

mentioning the offspring of the righteous are their good deeds.” Actually, I will say to you 
that the children were not saved by the merit of their fathers; rather that from their youths 
it was recognized that they are inclined to be righteous, as it is said in the world, “A cucumber 
can be recognized from its blossoming [stage].”12 Because of that, they were saved, which is 
not the case for the other young people, who to the contrary were inclined to acts of 
wickedness, and it was not necessary for Scripture to say “these are the offspring of Noah” 
in order to exclude the remaining young people, for this matter is obvious. 

  

 
12 Berachot 48a. 
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הַיְ  נֹחַ"  תּוֹלְדֹת  "אֵלֶּה  דְּקָאָמַר  צַדִּיקיוְהַאי  "אִישׁ  כִדְּסִיֵּים  נֹחַ,  שֶׁל  טוֹבִים  הַמַּעֲשִׂים  שֶׁל    נוּ  תּוֹלְדוֹתֵיהֶם  עִקָּר  שֶׁהֵם  תָּמִים" 
וּמַאי דְּאָמַר "אֵלֶּה"     יְשָׁרָה.הַצַּדִּיקִים, וְהַמַּעֲשִׂים טוֹבִים שֶׁל הָאָב הוֹעִילוּ לְאֵלּוּ הַבָּנִים שֶׁאַף בְּקַטְנוּתָם הִדְרִיכוּ עַצְמָם בַּדֶּרֶ 

עֲשֶׂה קוֹם הוֹאִיל שֶׁהָיוּ אוֹחֲזִים מַ פָּסַל אֶת הָרִאשׁוֹנִים הַיְינוּ שְׁאַר הַבָּנִים, שָׁאַף עַל פִּי שֶׁהָיוּ קְטַנִּים וְהָיוּ רְאוּיִים לְהִנָּצֵל מִכֹּל מָ 
וְנִמְצָא שֶׁהַמַּעֲשִׂים שֶׁל הָאָבוֹת הֵם הָעִקָּר שֶׁל הַתּוֹלְדֹת,    כִי נֶאֶבְדוּ.בְּדֶרֶ הֲרָעָה מִשּׁוּם הָ   םהִדְרִיכוּאֲבוֹתֵיהֶם לְפִי שֶׁאֲבוֹתֵיהֶם  

  ."וְנֹחַ וּבָנָיו מָצְאוּ חֵן"וּלְפִי שֶׁעֲדַיִן לאֹ הָיוּ צַדִּיקִים מַמָּשׁ שֶׁהֲרֵי אֵינָם בְּנֵי עוֹנְשִׁין מִשּׁוּם הָכִי לאֹ אָמַר 
 
It stated, “These are the offspring of Noah” because of the good deeds of Noah, as it 

concluded, “he was a righteous man, blameless,” which as Rashi wrote means that good deeds 
are the real offspring of righteous people, and the good deeds of the father benefitted those 
sons, who even in their youths behaved themselves in a straight path. 

Regarding what [Rabbi Abbahu] said: “Wherever ‘these’ is written, it disqualifies the 
preceding,” which meant the remaining sons of that generation, for even though they were 
also youths and they were fit to be saved, in any case since they adhered to the actions of their 
fathers, because their fathers acted in an evil manner, because of this, they were lost. 

It’s found that the actions of the fathers are the real offspring, and since [Noah’s sons] 
were not yet actually righteous, as they were not of an age to be punished, because of this, it 
did not say, “And Noah and his sons found favor.”  

 
" וְכוּ', מִשּׁוּם דְּאִיתָא בְּסַנְהֶדְרִין וַיּוֹלֶד נֹחַ אֶת־שֵׁםוְעוֹד יֵשׁ לוֹמַר שֶׁכָּתַב הַפָּסוּק "אֵלֶּה תּוֹלְדֹת נֹחַ" אַף עַל פִּי שֶׁכְּבָר כָּתַב "

בּוּל לאֹ הָיְתָה כַּוָּנָתָם אֶלָּא לְמַטַּעַת כְּרָמִים שֶׁלּאֹ פֶּרֶק חֵלֶק (דף ק"ח ע"א) וְהָכִי נָמֵי בְּמִדְרָשׁ (בראשית רַבָּה ל' ז') שֶׁדּוֹר הַמַּ 
וַיּוֹלֶד"  אֲבָל נֹחַ הָיְתָה כַּוָּנָתוֹ לְהוֹלִיד בָּנִים וּלְפָרוֹת וּלְרַבּוֹת, וּמִשּׁוּם הָכִי בְּדוֹר הַמַּבּוּל כָּתוּב בָּהוּ " הָיוּ מְכַוְּנִים לְהַעֲמִיד בָּנִים. 

   דֹת" לְפִי שֶׁהָיְתָה כַּוָּנָתוֹ לְהַעֲמִיד תּוֹלְדֹת. וְכוּ' דְּהַיְנוּ דְּמֵעַצְמוֹ הוֹלִיד בְּלִי כַּוָּנָה רַק דֶּרֶ הַטֶּבַע, אֲבָל בְּנֹחַ כְּתִיב בֵּיהּ "אֵלֶּה תּוֹלְ 
 
It can also be said that the verse “These are the offspring of Noah” was written even 

though it was already written in the previous parashah, “Noah begot: Shem, Ham, and 
Japheth.”13 That is because it is brought in tractate Sanhedrin, the 11th chapter entitled, “All 
Israel have a portion in the World-to-Come,” and it is also written in the Midrash,14 that the 
only intent of the generation of the Flood was to plant vineyards, i.e., to engage in marital 
relations only for pleasure, as they did not intend to have children. 

But Noah’s intention was to beget sons, to be fruitful and multiply. Because of this, in 
the generation of the Flood, it was initially written about [the average man] that “he begot,” 
that he begot children in the natural way, without any special intention. But specifically for 
Noah, it is also written, “these are the offspring,” because it was his intent to raise offspring. 

The Torah twice mentions that Noah begot three sons. At the end of the last parashah, Gen. 
5:32, it states, “When Noah had lived 500 years, Noah begot Shem, Ham, and Japheth.” Then in 
this parashah, immediately after stating, “These are the offspring of Noah, Noah was a righteous 
man, perfect in his generation; Noah walked with G-d,” Scripture states in Gen. 6:10, “Noah begot 
three sons: Shem, Ham, and Japheth.” The repetition of Noah’s fathering these three sons, and the 
juxtaposition of the second mention occurring right after mentioning Noah’s righteousness, 
demonstrates that he intended to father children, rather than it happening by chance. 

* * * 

 
13 Gen. 5:32. 
14 Gen. Rabbah 30:2. 


