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Chapter II: Noach (Gen. 6:9–11:32) 
 
Essay 4. Corruption and violence 
 
A. Was there a valid defense for their corruption? 

 

ת וְגַם  הָאָרֶץ לִפְנֵי הָאֱ˄הִים" וְכוּ', יֵשׁ לְדַקְדֵּק בִּפְסוּקִים אֵלּוּ שֶׁמִּתְּחִלָּה אָמַר "וַתִּשָּׁחֵת" דְּהַיְינוּ זְנוּ  פְּסוּקִים "וַתִּשָּׁחֵת
ת־הָאָרֶץ" וְכוּ' "כִּי־הִשְׁחִית" וְכוּ' רַק אָמַר "וַיַּרְא אֱ˄הִים אֶ   ,לאֹ הִזְכִּיר עוֹד הַגֶזֶל  ,וְאַחַר כָּ˂  ."וַתִּמָּלֵא הָאָרֶץ חָמָס" דְּהַיְינוּ גֶזֶל

וְאַחַר כָּ˂ "וַיּאֹמֶר אֱ˄הִים לְנֹחַ קֵץ כָּל־בָּשָׂר בָּא לְפָנַי כִּי־מָלְאָה הָאָרֶץ    .שֶׁזֶּה הָיָה קָשֶׁה לִפְנֵי הקב"ה יוֹתֵר מֵהַגֶזֶלדְּמַשְׁמַע  
נֶשׁ עַל הַזְנוּת  וֹ ם הָיָה מִפְּנֵי הֶחָמָס, וְאַחַר כָּ˂ "וְהִנְנִי מַשְׁחִיתָם אֶת־הָאָרֶץ" שֶׁזֶּהוּ עקָּר עָנְשָׁ יחָמָס" דְּמַשְׁמָע לְהֵיפֶ˂ שֶׁאַדְרַבָּא עִ 

 ."בִּשְׁבִיל "וַתִּשָּׁחֵת הָאָרֶץ
  

Regarding the three verses beginning: “The earth became corrupt before G-d” etc. 
(Gen. 6:11), we should scrutinize these verses, for at the beginning it says “it became corrupt,” 
which is sexual immorality, and also, “the earth was filled with violence,” which is robbery. 
Afterward, in the second verse, [Scripture] doesn’t mention the robbery anymore; it only says, 
“When G-d saw how corrupt the earth was, for all flesh had corrupted its ways on earth” (Gen. 
6:12), with the meaning that this sexual immorality was more difficult for the Holy One, 
Blessed be He, than the robbery. Afterward, in the third verse, it says, “G-d said to Noah, ‘An 
end of all flesh has come before Me, for the earth is filled with violence through them’ ” (Gen. 
6:13), with the opposite meaning, that to the contrary, the principle reason for their 
punishment was because of the violence rather than the sexual immorality, and afterward it 
says, “ ‘I will destroy them with the earth,’ ” which is the punishment for sexual immorality, 
because “the earth became corrupt.” 

 
וְאִם כֵּן   וְהוֹרֶגֶת טוֹבִים וְרָעִים.לָעוֹלָם  וְעוֹד קָשֶׁה עַל דִּבְרֵי רז"ל שֶׁאָמְרוּ כָּל מָקוֹם שֶׁאַתָּה מוֹצֵא זְנוּת אַנְדְּרוֹלוֹמוּסְיָא בָּאָה  

שֶׁלִּכְאוֹרָה הֵם סוֹתְרִים זֶה אֶת זֶה. וְאַף   ,וְעוֹד אָמְרוּ לאֹ נֶחְתַּם גֶּזֶר דִּינָם אֶלָּא עַל הַגֶזֶל.  הבִים כְּלָיָיי מִדִּין הַזְנוּת בִּלְבַד הָיוּ חַיָּ 
מִכָּל מָקוֹם    לוּקוֹת הֵן, אַר עַל פָּסוּק "כִּי טֹבֹת הֵנָּה" כָּתַב שֶׁאִי אֶפְשָׁר לְיָישֵּׁב אֵלּוּ שְׁתֵּי אַגָּדוֹת שֶׁבְּוַדָּאִי חֲ וֹעַל פִּי שֶׁהַבַּעַל יְפֵה תּ

רוּשׁ הַחוּמָּשׁ הֵבִיא שְׁתֵּיהֶן, וְעוֹד דִּבְלָאו אֵלּוּ אַגָּדוֹת נָמֵי קָשׁוּ קְרָאֵי יהֵיכָא דְּמָצִינַן לְמִדְרַשׁ דָּרְשִׁינַן, וּמִכָּל שָׁכֵן שֶׁרַשִׁ"י בְּפֵ 
 .אַהֲדָדֵי

 
Another question is on the words of the rabbi, of blessed memory, Rashi, who said, 

“Wherever you find sexual immorality and idolatry, punishment of an indiscriminate 

 
* English translation: Copyright © 2021 by Charles S. Stein. More essays are at https://www.zstorah.com 
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character comes upon the world killing good and bad alike.”1 If so, from the law of sexual 
immorality only they were deserving of destruction. However, they also say, their fate was 
sealed only on account of their sin of robbery,2 so that apparently they contradict one another. 
Even though the author of the Yafeh To’ar3 commentary on Gen. Rabbah wrote on the verse, 
“how beautiful the daughters of man were” (Gen. 6:2), that it was impossible to reconcile these 
two Aggadot that are surely different, in any case, where we are able to expound a midrash, 
we should expound it. That’s even more the case since Rashi in his commentary on the Torah 
brought both Aggadot, even though these Aggadot are mutually contradictory. 

 
רִבּוֹנוֹ שֶׁל   מַאי ״וְדִי זָהָב״? אָמְרִי דְּבֵי רַבִּי יַנַּאי: כָּ˂ אָמַר מֹשֶׁה לִפְנֵי הקב"ה, וִיתוֹרַץ הַכֹּל בְּמַאי דְּאָמְרִינַן בְּפֶרֶק ה' דִּבְרָכוֹת

וּפָּה  הוּא גָּרַם שֶׁיַּעֲשׂוּ הָעֵגֶל. אֵין אֲרִי נוֹהֵם מִתּוֹ˂ ק—עוֹלָם, בִּשְׁבִיל כֶּסֶף וְזָהָב שֶׁהִשְׁפַּעְתָּ לָהֶם לְיִשְׂרָאֵל, עַד שֶׁאָמְרוּ ״דַּי״
אָמַר ר' יוֹחָנָן: מָשָׁל לְאָדָם אֶחָד שֶׁהָיָה לוֹ בֵּן. הִרְחִיצוֹ וְסָכוֹ, וְהֶאֱכִילוֹ וְהִשְׁקָהוּ, וְתָלָה    שֶׁל תֶּבֶן אֶלָּא מִתּוֹ˂ קוּפָּה שֶׁל בָּשָׂר.

'  ראָמַר   אָמַר רַבִּי שְׁמוּאֵל בַּר נַחְמָנִי?  וְכוּ'  תוֹ הַבֵּן שֶׁלּאֹ יֶחֱטָאלוֹ כִּיס שֶׁל זָהָב בְּצַוָּארוֹ, וְהוֹשִׁיבוֹ עַל פֶּתַח זוֹנוֹת. מַה יַּעֲשֶׂה אוֹ
  .וְהוֹדָה לוֹ לְמֹשֶׁה, שֶׁנֶּאֱמַר: ״וְכֶסֶף הִרְבֵּיתִי לָה וְזָהָב עָשׂוּ לַבָּעַל״הקב"ה יוֹנָתָן: מִנַּיִן שֶׁחָזַר 

 
This will be solved by what it says in the fifth chapter of tractate Berachot: 

What is [the meaning of] “and Di-Zahav” (Deut. 1:1)? The Sages of the 
school of Rabbi Yannai said that Moses said the following before the Holy One, 
Blessed be He [to atone for Israel after the sin of the Golden Calf]: Master of the 
Universe, because of the gold and silver that you lavished upon Israel [during 
the Exodus from Egypt] until they said enough [dai]; [it was this wealth] that 
caused [Israel] to make the [Golden] Calf. [Establishing a general moral principle, 
the Sages] of the school of Rabbi Yannai said: A lion does not roar [standing] over 
a basket of straw [from which he derives no pleasure], but [he roars standing] 
over a basket of meat [as he only roars when satiated]. . . .  

[The Gemara offers another analogy]: Rabbi Chiyya bar Abba said that 
Rabbi Yochanan said: [This is] comparable to a person who had a son; he 
bathed him and anointed him [with oil], fed him and gave him drink, and hung 
a golden purse around his neck. [Then, he] brought [his son] to the entrance of 
a brothel. What could the son do to avoid sinning? 

Rabbi Shmuel bar Nachmani said [that] Rabbi Yonatan said: From 
where [is it derived that] the Holy One, Blessed be He, ultimately conceded to 
Moses [that the reason for the sin of the Golden Calf was indeed the riches lavished 
upon Israel]? As it is stated: “And I gave them an abundance of silver and gold, 
which they used for the Ba’al” (Hosea 2:10). 

- Berachot 32a 

 
1 Rashi on Gen. 6:13, based on Gen. Rabbah 26:5. 
2 Rashi on Gen. 6:13, based on Sanhedrin 108a. 
3 Rabbi Samuel ben Isaac Ashkenazi Jaffe (d. late 16th century), rabbi of the Ashkenazi community of 

Constantinople. Yafeh To’ar was his commentary to the Midrash Rabbah: Genesis (Venice, 1597–1606); Exodus 
(Venice, 1597); and Leviticus (Constantinople, 1648).  
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כְּמוֹ שֶׁאָמְרוּ בְּפֶרֶק    ב טוֹבָה שֶׁהִשְׁפִּיעַ לָהֶם הקב"ה,וֹל הַזְנוּת הָיוּ יְכוֹלִים לְהָשִׁיב שֶׁחָטְאוּ בִּשְׁבִיל רוְאַף כָּאן בַּדּוֹר הַמַּבּוּל, עַ 
דִּכְתִיב "בָּתֵּ  מֵעֵין הָעוֹלָם הַבָּא  אֶלָּא וְכוּ' דּוֹר הַמַּבּוּל הִטְעִימָן הקב"ה  נִתְגָּאוּ  .  שָׁלוֹם מִפָּחַד" וְכוּ'  יהֶםחֵלֶק דּוֹר הַמַּבּוּל לאֹ 

  יב "זְנוּת וְיַיִן וְתִירוֹשׁ יִקַּח־לֵב".וְאֵינָם חַיָּיבִים כָּל כָּ˂ אִם הָלְכוּ אַחַר יִצְרָם שֶׁהֲרֵי קְרָא כְּתִיב "כְּמַרְעִיתָם וַיִּשְׂבָּעוּ" וְכוּ', וּכְתִ 
ב חוֹמֵד וְכוּ', וּמִכָּל שֶׁכֵּן כִּי  וּבִפְרָט בַּדּוֹר הַהוּא שֶׁהָיוּ לָהֶם נָשִׁים יָפוֹת עַד מְאֹד וּמַה יַּעֲשׂוּ שֶׁלּאֹ יְחַטְּאוּ אִם הָעַיִן רוֹאָה וְהַלֵּ 

  .אַף הֵם נוּ שְׁתֵּי הַמַּלְאָכִים שֶׁנָּפְלוּ לָאָרֶץ חָטְאוּידְּהַיְ  "בְנֵי־הָאֱ˄הִים"לּוּ יאֲפִ 
 
So too, here in the generation of the Flood, regarding sexual immorality, they could 

have responded that they sinned because they of the great goodness by which the Holy One, 
Blessed be He, influenced them. This is as it says in chapter Chelek [“portion”] of tractate 
Sanhedrin,4 “The sages taught [in a Baraita]:5 The generation of the Flood became haughty 
[and sinned] due only to the goodness that the Holy One, Blessed be He, bestowed upon 
them.”6 The generation of the Flood “was given a foretaste of the World-to-Come,”7 as it 
says, “Their homes are secure from fear.”8 They are not so guilty if they go after their evil 
inclinations, for it is written in Scripture, “When they grazed, they were sated; when they 
were sated, they grew haughty; and so they forgot Me” (Hosea 13:6), and it is written, “Sexual 
immorality, wine, and new wine take away the heart” (Hosea 4:11). That’s especially true in 
that generation, for they had exceedingly beautiful women, and what could they do so as not 
to sin, if “the eye saw and the heart lusted”9 etc.? That’s especially true, because even “the 
sons of G-d”10—who were two angels who fell to the earth—even they sinned on account of 
the beautiful women.11 

  
ם מֵחֵטְא הַזְנוּת מְעוֹרֶרֶת עֲלֵיהֶם דִּינֵי דִּינִים עַל שֶׁפָּשְׁטוּ יְדֵיהֶם בְּגֶזֶל, שֶׁאִם הִטְעִימָן מֵעֵין אָמְנָם בְּזאֹת הַטַּעֲנָה שֶׁמַּצִּילִים עַצְמָ 

נִתַּחְתֶּם גֶּזֶר    ?לוֹרֶ˂ הָיָה לָהֶם לִגְזוֹב הַטּוֹבָה מַה צוֹ הָעוֹלָם הַבָּא וְנִּתְגָּאוּ בִּשְׁבִיל ר וְעַל כֵן  אֶלָּא וַדַּאי שֶׁהָיוּ עוֹשִׂים לְהַכְעִיס 
אֲבָל עִ  הַגֶזֶל,  כְּדַ ידִּינָם עַל  הָיָה  וְזֶה לאֹ  הָאֱ˄הִים"  לִפְנֵי  הָאָרֶץ  הַכָּתוּב "וַתִּשָּׁחֵת  אָמַר  וְלָכֵן  הַזְנוּת,  מִפְּנֵי  הָיָה  עָנְשָׁם  אי  קָּר 

ן עוֹד לְקַמָּן פָרָשַׁת וַיֵּרָא עַל  ינֵי שֶׁנִתְמַלְּאָה הָאָרֶץ חָמַס "וַיַּרְא אֱ˄הִים אֶת־הָאָרֶץ וְהִנֵּה נִשְׁחָתָה" וְכוּ'. וְעַיֵּ אֲבָל מִפְּ ,  לְחַיָּיבָם
  .""וְאַנְשֵׁי סְדֹם רָעִים וְחַטָּאִים 

 
Indeed, this claim that they are saving themselves from the sin of sexual immorality 

arouses judgments of judgments upon them, for they extended their hands in robbery. For if 
they were given a foretaste of the World-to-Come and grew haughty because of the great 

 
4 Chapter Chelek is the 11th chapter of tractate Sanhedrin, which begins on page 90a. It is named for the opening 

words, “All Israel have a portion [chelek] in the World-to-Come.” 
5 Tosefta, Sota 3:10. 
6 Sanhedrin 108a. 
7 Sanhedrin 108b. 
8 Job 21:9, quoted in Sanhedrin 108a. 
9 Yalkut Shimoni on Nach 445:3; Rashi on Num. 15:39. 
10 Gen. 6:1–2, “When men began to increase on earth and daughters were born to them, the sons of G-d saw how 

beautiful the daughters of men were and took wives from among those that pleased them.” 
11 Yoma 67b: “The school of Rabbi Yishmael taught: Azazel atones for the actions of Uzza and Azael.” Pirkei 

d’Rabbi Eliezer 22, “Rabbi said: The angels who fell from their holy place in heaven saw the daughters of the 
generations of Cain walking about naked, with their eyes painted like harlots, and they went astray after them, and 
took wives from amongst them.” 
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goodness, what need did they have to rob? Rather, certainly they acted to anger G-d. That is, 
as Rashi first said, the sin of sexual immorality alone was enough to warrant their destruction. But 
perhaps they could say, with some justification, that their sexual immorality was G-d’s fault for 
making the women of their generation so irresistible. If so, then G-d could answer, “I have also 
given you rich farmlands by which to grow crops and raise animals, so why do you need to resort 
to theft and robbery?” So either their attempted defense should be discredited, and they should 
deserve death because of the sexual immorality, or even if the defense were to be accepted, we are 
told that because of their violent nature, they also deserved destruction. Therefore, their sentence 
was sealed by their robbery, but the bulk of their punishment was for sexual immorality. 
Therefore, Scripture said “The earth became corrupt before G-d,” and this was not worth 
finding them guilty if they could rely upon the defense that the women of their generation were 
irresistibly beautiful, but because the earth was filled with violence, then “G-d saw how 
corrupt the earth was” etc. See further below, Chapter IV, parshat Vayeira, essay 14, on the 
verse, “The people of Sodom were wicked and incurred guilt before the L-rd exceedingly” 
(Gen. 13:13). 

 
B.  Another reason why the Flood was imposed both for corruption and for violence 

  
 ".וַיּאֹמֶר אֱ˄הִים לְנֹחַ קֵץ כָּל־בָּשָׂר בָּא לְפָנַי". וְקָשֶׁה מַהוּ לָשׁוֹן זֶה שֶׁל "קֵץ כָּל־בָּשָׂר בָּא לְפָנַי"
  

“And G-d said to Noah, ‘An end of all flesh has come before Me, for the earth is filled 
with violence through them; and behold, I will destroy them with the earth’ ” (Gen. 6:13). A 
question is what is this language of, “An end of all flesh has come before Me”? 

  
בָּעוֹלָם וּמְכַלֶּה דֶבֶר  רִינַן בִּירוּשַׁלְמִי דִּיבָמוֹת אָמַר רַבִּי חֲנִינָא אַחַת לְשִׁשִּׁים אוֹ לְשִׁבְעִים שָׁנָה הקב"ה מֵבִיא  וְיֵשׁ לוֹמַר דְּאָמְ 

אַחֵר מַתָּן תּוֹרָה, מִכֹּל מָקוֹם הוֹאִיל  וְאַף שֶׁאֵין דִּין מַמְזֵרִים נוֹהֵג אֶלָּא לְ   מַמְזֵרִים וְנוֹטֵל כְּשֵׁרִים עִמָּהֶם שֶׁלּאֹ לְפַרְסֵם הַחוֹטְאִים.
  א לְפָנַי". לּוּ בְּהֵמָה חַיָּה וְעוֹף נִזְקָקִין לְשֶׁאֵינָן מִינָן, צָרִי˂ לְאַבְּדָם וְשַׁיָּי˂ שַׁפִּיר לוֹמַר "קֵץ כָּל־בָּשָׂר בָּ יפְּסוּלִים שֶׁאֲפִ כֻּלָּם  שֶׁהָיוּ  

תְּנָה לְאַרְבָּעִים יוֹם לְפִיכָ˂  ישֶׁנִּ   הַצּוּרָהה עַל פָּסוּק "כִּי לְיָמִים עוֹד שִׁבְעָה" וְכוּ', הֵם קִלְקְלוּ אֶת  וְעוֹד דְּאָמְרִינַן בְּמִדְרָשׁ רַבָּ 
 ."אַרְבָּעִים יוֹם" וְכוּ' "וּמָחִיתִי אֶת־כָּל־הַיְקוּם" עכ"ל

 
It can be said that it says in the Jerusalem Talmud of Yevamot, “Rabbi Chanina said 

once every sixty or seventy years, the Holy One, Blessed be He, brings pestilence into the 
world and consumes mamzerim12 and takes kosher ones [i.e., Jews of unblemished lineage] 
with them so as not to publicize which were the sinners.13 “The sinners” could refer to the 
parents of the mamzerim, who were the ones who brought them into existence through the sin of 
adultery or incest. Or, alternatively, it could refer to the mamzerim themselves, who are not sinners 
by virtue of their birth, but who may, if their status is known to all, understand that they cannot 

 
12 A mamzer is sometimes mistranslated as “bastard.” However, it is not related to a child born out of wedlock, 

but rather to a child born out of adultery or incest. 
13 Yerushalmi Yevamot 49b. 
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marry a Jew of unflawed lineage, and go out to live among the nations of the world and end up 
engaging in idol worship.14 Or it could refer to mamzerim whose status is not known to all, and 
perhaps not even to themselves, who might marry a Jew of unflawed lineage and create additional 
mamzerim; to prevent this, such mamzerim will die at the hands of Heaven.15 Although no law 
against mamzerim was practiced until after the giving of the Torah at Mount Sinai, in any 
case, they were all invalid, for “even cattle, beasts and fowl did not consort with their own 
species,”16 thus it was necessary for them to be destroyed, and quite appropriate for G-d to 
say, “An end of all flesh has come before Me.” Also, as it says in the Midrash Gen. Rabbah 
(32:5) on the verse, “For in seven days’ time I will make it rain upon the earth, forty days and 
forty nights, and I will blot out from the earth all existence that I created” (Gen. 7:4), “Rabbi 
Yochanan ben Zakkai said, ‘They corrupted the features [of the human embryo] which take 
shape after forty days [following conception], and therefore ‶forty days and forty nights, and 
I will blot out from the earth all existence.″ ’ ” 

 
ק "וְאֵלֶּה הַמִּשְׁפָּטִים"  וְעוֹד שֶׁהוֹאִיל שֶׁהקב"ה רָצָה לִיתֵּן לָהֶם הַתּוֹרָה וְהֵם לאֹ רָצוּ לְקַבְּלָהּ, כִּדְאִיתָא בְּשֵׁמוֹת רַבָּה עַל פָּסוּ

בְּנֵי נֹחַ, חוּמְרוֹת יִשְׂרָאֵל שֶׁעוֹשִׂים מַמְזֵרִים וְחוּמְרוֹת בְּנֵי נֹחַ שֶׁנֶּהֱרָגִים  מִשּׁוּם הָכִי נָתַן לָהֶם חוּמְרוֹת יִשְׂרָאֵל וְחוּמְרוֹת  ,  וְעיי"ש
וְלאֹ בְחָכְמָה" עַל דּוֹר הַמַּבּוּל,  .עַל הַגֶזֶל בִּבְרֵאשִׁית רַבָּה דָּרְשׁוּ הַפָּסוּק שֶׁל "יָמוּתוּ  וְאָתֵ   וְכֵן  בְּחָכְמַת הַתּוֹרָה.  י  דְּהַיְינוּ וְלאֹ 

  .נֵיהֶםשַׁפִּיר טוּבָא לָעִנְיָנְנוּ שֶׁלּאֹ נַעֲשֶׂה בָּהֶם דִּין תּוֹרָה לאֹ כְּיִשְׂרָאֵל וְלאֹ כְּבֵן נֹחַ אֶלָּא כּחוּמְרוֹת שְׁ 
 
Moreover, since the Holy One, Blessed be He, wanted to give [the generation of the 

Flood] the Torah, but they did not want to receive it, as it is brought in Midrash Ex. Rabbah 
30:13 on the verse, “These are the rules that you shall set before them” (Ex. 21:1), because of 
this, He punished them and imposed upon them the strict rules later [assigned to] Israel and 
also the strict rules later [assigned to] the sons of Noah.17 The strict rules of Israel were that 
they would create mamzerim if they engaged in incest or adultery, and the strict rules of the 
sons of Noah were that they would die as a result of engaging in robbery. Also, in Midrash 
Gen. Rabbah 31:5, they expounded the verse of “and they die, and not with wisdom” (Job 
4:21) as applying to the generation of the Flood, which means not in the wisdom of the Torah. 
This works out very nicely for our subject, that [G-d] did not treat [the generation of the 
Flood] as He later treated Israel and that He did not treat them as He later treated the sons of 
Noah, but rather He treated them with the stringencies of both of those! 
  

 
14 See Chapter L, Ki Tavo, Essay 4. 
15 See Chapter XLIX, Ki Teitzei, Essay 6. 
16 Rashi on Gen. 6:12, based upon Midrash Tanchuma, Noach 12:3 and Gen. Rabbah 28:8. 
17 I.e., “sons of Noah” referring to post-Flood mankind other than the Jews. 
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C.  The faulty thinking of the generation of the Flood 

 
וְצָרִי˂ טָעַם לָמָּה דַּוְקָא הָיוּ    .דֶנּוּ" עוֹד דָּרְשׁוּ זַ"ל עַל דּוֹר הַמַּבּוּל פְּסוּקֵי אִיּוֹב "וַיּאֹמְרוּ לָאֵל סוּר מִמֶּנּוּ" וְכוּ' "מַה־שַׁדַּי כִּי־נַעַבְ 

ר אָמַרְנוּ שֶׁהָיוּ חֲשׁוּדִים  וְאַמַּאי נָקְטוּ שֵׁם שַׁדַּי וְכוּ'. וְהִנֵּה כְּבָ   סוּר מִמֶּנּוּ", וְעוֹד "וְדַעַת דְּרָכֶי˃" וְכוּ'.אוֹמְרִים אֵלּוּ הַלְּשׁוֹנוֹת "
ֹ   עַל זְנוּת וְגֶזֶל, וּמָצִינוּ בְּמִדְרָשׁ עַל פָּסוּק "כִּי־תִשְׂטֶה אִשְׁתּוֹ", א תִּתְפַּרְסֵם חֲטָאתֶם וְכֵן הַכָּתוּב אוֹמֵר הַנּוֹאֵף וְהַנּוֹאֶפֶת רוֹצִים שֶׁלּ

ים בּוֹ  שִׂ מָ   "יֹשֵׁב בְּסֵתֶר""וְעֵין נֹאֵף שָׁמְרָה נֶשֶׁף לֵאמֹר לאֹ־תְשׁוּרֵנִי עָיִן", לאֹ עַיִן שֶׁל מַטָּה וְלאֹ עַיִן שֶׁל מַעְלָה, אֲבָל הקב"ה  
 ."פָּנִים, הָדָא הוּא דִּכְתִיב "וְסֵתֶר פָּנִים יָשִׂים

  
The [rabbis] of blessed memory18 also expounded as applying to the generation of the 

Flood two additional verses of Job, “They say to G-d, ‘Turn aside from us; the knowledge of 
Your ways, we don’t desire. What is Shaddai that we should serve Him? What will we gain by 
praying to Him?’ ” (Job 21:14–15). We need a sense why particularly they said these terms, 
“Turn aside from us,” and also, “the knowledge of Your ways.” Also, why did they use the 
name Shaddai? Here, we have already said that they were suspected of sexual immorality 
and robbery, and we found in the Midrash Num. Rabbah 9:9 on the verse, “If any man’s wife 
has gone astray and broken faith with him” (Num. 5:12), the adulterer and the adulteress don’t 
want their sin to be publicized and thus Scripture says, “The eyes of the adulterer watch for 
twilight, thinking, ‘No one will glimpse me then’ ” (Job 24:15), thinking that no eye below will 
see him, and no eye above will see him, but the Holy One, Blessed be He, “sits in a hiding 
place,”19 recognizing his face,20 thus it is written at the end of Job 24:15, “[G-d] will hide His 
face,”21 i.e., so as to secretly observe whether a person will sin or not.22 

 
"וְדַעַת דְּרָכֶי˃" וְכוּ' דְּאָמְרִינַן בְּפֶרֶק ג' דְּסוּכָּה    אֵין אָנוּ רוֹצִים שֶׁתָּשִׂים בָּנוּ פָּנִים.  .וְלָכֵן דּוֹר הַמַּבּוּל אָמְרוּ "לָאֵל סוּר מִמֶּנּוּ"

מַר מִמֶּנִּי אַף הקב"ה כָּ˂ אָ   אֹהֵב מִשְׁפָּט" וְכוּ' מָשָׁל לְמֶלֶ˂ בָּשָׂר וְדָם שֶׁהָיָה עוֹבֵר וְכוּ' אָמַר תְּנוּ מֶכֶס לַמּוֹכְסִים,  "כִּי אֲנִי ה'
 ."יִלְמְדוּ בָּנַי וְיַבְרִיחוּ עַצְמָם מִן הַגֶזֶל. וְאֵלּוּ שֶׁהָיוּ גַּזְלָנִים אָמְרוּ "וְדַעַת דְּרָכֶי˃ לאֹ חָפָצְנוּ

 
That is why the generation of the Flood said “to G-d, ‘Turn aside from us.’ ” We don’t 

want you to give us faces, i.e., to recognize us. “And the knowledge of Your ways” etc., as it 
says in the third chapter of tractate Sukkah: 

 
18 Ex. Rabbah 30:13. 
19 Ps. 91:1. 
20 Literally, “He puts a face on him,” the way we would say, “He puts a name to the face,” i.e., G-d recognizes the 

adulterer, even though he is striving not to be seen by anyone. 
21 Literally, “He will put His face in hiding.” 
22 The Zera Shimshon has brilliantly interpreted parts of Job 24:15 and Ps. 91:1 to refer to G-d, even though the 

verses are typically interpreted as referring to man. Thus, Ps. 91:1 is typically translated as, “[One who] sits in the 
shelter [בְּסֵתֶר  of the Most High, he will dwell in the protection of Shaddai [the Almighty],” but here the Zera [יֹשֵׁב 
Shimshon uses the words יֹשֵׁב בְּסֵתֶר as meaning that “[G-d] sits in a [hidden] shelter.” Similarly, the conclusion of Job 
24:15 is typically interpreted as “[the adulterer] hides his face,” but here the Zera Shimshon uses the words to mean 
that “[G-d] hides His face.” In both cases, the change implies that G-d hides Himself so as to give man free will as to 
whether he will sin or not. 

The Zera Shimshon also uses a play on words between the end of Job 24:15, veseter panim yasim [וְסֵתֶר פָּנִים יָשִׂים], 
“[G-d] will hide His face,” which allows him to “masim bo panim” [מָשִׂים בּוֹ פָּנִים], “put a face on [the adulterer],” i.e. 
from His hiding place, He recognizes the adulterer. 
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And Rabbi Yochanan said in the name of Rabbi Shimon ben Yochai: What 
is [the meaning of] that which is written: “For I, the L-rd, love justice, I hate 
robbery in a burnt-offering” (Isaiah 61:8)? [The Gemara cites] a parable of a flesh-
and-blood king who was passing by a customs house. He said to his servants: 
Pay the levy to the taxmen. They said to him: Doesn’t all the tax in its entirety 
belong to you? He said to them: From me, all travelers will learn and will not evade 
the tax. So too, the Holy One, Blessed be He, said: “I, the L-rd . . . hate robbery 
in a burnt-offering.” From Me, My children will learn and distance themselves 
from robbery. 

- Sukkah 30a 
But those who are robbers said, “and the knowledge of Your ways, we don’t desire.” 
 

הָיוּ סוֹבְרִים שֶׁהַטּוֹבָה שֶׁלָּהֶם הָיְתָה מִפְּנֵי  וּכְלַפֵּי מַה שֶׁאָמְרוּ הַמְּפָרְשִׁים שֶׁכֹּל עַצְמָם הָיוּ סוֹבְרִים כִּי עָזַב ה' אֶת הָאָרֶץ וְלאֹ  
כְּשֶׁאֲנִי תּוֹלֶה עַל חַטָּאָיו    מִשּׁוּם הָכִי אָמְרוּ "מַה־שַׁדַּי כִּי־נַעַבְדֶנּוּ", דְּאָמְרִינַן בְּמִדְרָשׁ פָּרָשַׁת שֵׁמוֹת  שֶׁהקב"ה תּוֹלֶה עַל חֲטָאתֶם, 

וְאַף אִם יָבוֹאוּ יְמֵי הָרָעָה מַה   ,עוֹלָם כְּמִנְהָגוֹ נוֹהֵג  ,הָיוּ מְבַזִּים מַה תְּלִיַּית חֵטְא יֵשׁ כָּאן  ,וְעַל זֶה  שַׁדַּי.שֶׁל אָדָם, אֲנִי נִקְרָא  
  .נוֹעִיל כִּי נִתְפַּלֵּל אֵלָיו

 
According to what the commentators said, [the generation of the Flood] were all 

thinking that G-d had left the earth, and they were not thinking that the goodness they had 
was because the Holy One, Blessed be He, was suspending [punishment for] their sins. Because 
of this they said, “What is Shaddai that we should serve Him?” As it says in the Midrash, 
“When I suspend [punishment for a] man’s sins I am called ‘El Shaddai’ [Almighty G-d].”23 
For this reason, they were despising whatever suspension of the punishment of sin there was 
in the world, and they were thinking that life went on as usual, and that even if bad days would 
come, how would it be useful for them to pray to Him? 

 
 

* * * 

 
23 Ex. Rabbah 3:6; Midrash Tanchuma , Shemot 20:2. 
 


