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Chapter II: Noach (Gen. 6:9–11:32) 
 
Essay 6. Strict justice for the wicked 
 

יִשְׁמָעֵאל אוֹמֵר רְשָׁעִים הַלָּלוּ   ר'  ".צִדְקָתְ˃ כְּהַרְרֵי־אֵל מִשְׁפָּטֶ˃ תְּהוֹם רַבָּה"  כְּתִיב  :עַל פָּסוּק "וַיִּזְכֹּר אֱ˄הִים אֶת־נֹחַ"  מִדְרָשׁ

 .הַתּוֹרָה שֶׁנִּתְּנָה מֵהַרְרֵי אֵל, מְדַקְדֵּק עִמָּהֶם עַד תְּהוֹם רַבָּה ע"כקִבְּלוּ שֶׁלּאֹ 

  

There is a midrash on the verse, “G-d remembered Noah”1: 

It is written: “Your beneficence is like the high mountains; Your justice 

like the great deep; man and beast You deliver, O L-rd.”2 Rabbi Yishmael said: 

To the righteous who accepted the Torah which was revealed on the high mountains, 

You showed righteousness [i.e., love], reaching unto the high mountains. But as for 

these wicked, who did not accept the Torah which was revealed on the high 

mountains, You deal strictly with them, even to the great deep. 

- Gen. Rabbah 33:1 

 

ב חֶנֶק י דִּין אַרְבַּע מִיתוֹת לאֹ בַּטְּלוּ. מִי שֶׁנִּתְחַיֵּ   וְהִקְשָׁה הַבַּעַל נָחַל אִיתָּן שֶׁאַדְרַבָּא לאֹ דִּקְדֵּק עִמָּהֶם שֶׁדָנָם בְּחֶנֶק כִּדְאָמְרִינַן

דּוֹן יב שְׁתֵּי מִיתוֹת נִ יוֹן מִשְׁכָּב זָכוּר, וּמִי שֶׁנִּתְחַיֵּ בִים גַּם כֵּן סְקִילָה עַל עָ ייוּ חַיָּ וְהֵם הָ   .וֹן אֵשֶׁת אִישׁוְזֶהוּ עָ   טוֹבֵעַ בְּמַיִם וְכוּ',

ד לִישָּׁנָא א כְּחַ יהקב"ה לְדוּנָם בְּמִיתָה חֲמוּרָה שֶׁבַע עַל חַטָּאתָם אִם אִיתָא שֶׁדִּקְדֵּק עִמָּהֶם, וְתֵּירֵץ שָׁם דְּאָתְיָ וְהָיָה לוֹ לְ   .בַּחֲמוּרָה

וְזֶהוּ דְּקָאָמַר בִּשְׁבִיל שֶׁרְשָׁעִים הַלְּלוּ לאֹ רָצוּ לְקַבֵּל הַתּוֹרָה לאֹ יָצְאוּ מִכְּלָל בְּנֵי  .  תַּת בְּנֵי נֹחַ הִיא חֶנֶקישֶׁכָּל מִ   דְּאִיתָא בַּגְּמָרָא

 .בִים סְקִילָה עכ"ל וְעיי"שי נוּ חֶנֶק שֶׁאִם הָיוּ מְקַבְּלִים אֶת הַתּוֹרָה הָיוּ חַיָּ ידּוֹנּוּ בִּתְהוֹם רַבָּה דְּהַיְ יוְנִ  נֹחַ 

 

The author of the Nachal Eitan3 questioned that to the contrary, He wasn’t strict with 

them, for they are uniformly judged for execution by strangulation when they may receive a 

stricter penalty, as it is said: 

But doesn’t Rav Yosef say, and so the school of Chizkiya taught: From the 

day that the Temple was destroyed, although the Sanhedrin ceased [to exist], [the] 

 
* English translation: Copyright © 2022 by Charles S. Stein. Additional essays are at https://www.zstorah.com  
1 Gen. 8:1. 
2 Ps. 36:7. 
3 Yehuda ben Yosef Peretz, Perach Levanon and Nachal Eitan (Berlin 1712). 
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four [types of court-imposed] capital punishment have not ceased. [The Gemara 

asks]: Have they [really] not ceased? But they have ceased [as court-imposed 

capital punishment is no longer given]. Rather, [the intention is that] the halacha 

of [the] four [types of court-imposed] capital punishment has not ceased [to be 

applicable]. 

[How so?] One who is liable for stoning, either falls from a roof or an animal 

mauls him [and breaks his bones]. One who is liable for burning, either he falls into 

a fire or a snake bites him [as a snakebite causes a burning sensation]. One who is 

liable to slaying [through decapitation by the sword], either is turned over to the 

authorities [and they execute him with a sword], or robbers come upon him [and 

murder him]. One who would be liable to strangling, drowns in water. 

- Sanhedrin 37b 

 

This death penalty of strangling is the punishment for the transgression of adultery with 

a married woman. [The people of the generation of Noah] were also liable for stoning for the 

transgression of homosexuality, and one who is liable for two death penalties, as he violated 

two different capital transgressions, is sentenced to the more severe form of execution, i.e., 

stoning.4 The Holy One, Blessed be He, should judge them with a severe death sevenfold for 

their sins,5 if so that He were strict with them.  

[The Nachal Eitan]’s solution was that they followed one term, i.e., uniformly, as is 

brought in the Gemara, that all of the deaths of the descendants of Noah are by strangling.6 

This is said because these wicked people didn’t want to accept the Torah, so they didn’t 

escape from the characterization of the descendants of Noah. Thus, they are judged to the 

great deep, for if they had accepted the Torah, they would have been liable for execution by 

stoning. See there, in the Nachal Eitan. 

 

נַת ר' יִשְׁמָעֵאל הִיא לוֹמַר שֶׁהקב"ה הֶחְמִּיר עֲלֵיהֶם וּלְפִי זֶה הָיָה  ורוּשׁ לאֹ יִתָּכֵן, חֲדָא שֶׁלְּפִי הַנִּרְאֶה כַּוָּ יוְהִנֵּה בְּוַדַּאי שֶׁזֶּה הַפֵּ 

 .הַמִּדְרָשׁ הַזֶּה הֵם דִּבְרֵי ר' יִשְׁמָעֵאל ור' יִשְׁמָעֵאל לאֹ סְבִירָא לֵיהּ דְּמִיתַּת בְּנֵי נֹחַ הוּא בְּחֶנֶקשֶׁ   וְעוֹד  .םעֲלֵיהֶ   שֶׁהֵקֵלמַשְׁמָע  

רוּשׁ ילֵיהּ בְּפֵ עֲ  פְּלִיגור' יִשְׁמָעֵאל  .דְּהָתָם תַּנָּא דְּבֵי מְנַשֶּׁה הוּא דִּסְבִירָא לֵיהּ הָכִי תַּנָּא קַמָּא )נ"ז ע"ב דַּף(וְאַדְרַבָּא בַּסַּנְהֶדְרִין 

  .הַפָּסוּק "שֹׁפֵ˂ דַּם הָאָדָם בָּאָדָם" וְכוּ' וְעיי"ש

 

Here, of course, this interpretation is not possible, since apparently Rabbi Yishmael’s 

intention in our Midrash is to say that G-d made it worse for them in this world, but according 

to this view of the Nachal Eitan, it meant that He was lenient with them in this world. Further, 

 
4 Mishnah Sanhedrin 9:4; Sanhedrin 81a. 
5 Lev. 26:28. 
6 Sanhedrin 57b. 
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this Midrash gives the words of Rabbi Yishmael, and Rabbi Yishmael does not agree that the 

death of Noah’s descendants is uniformly by strangulation. Rather, in tractate Sanhedrin, on 

page 56b, there is a Baraita that the rabbis believe that beheading was the capital punishment for 

descendants of Noah, based on the rabbis’ understanding of the verse “Whoever sheds a person’s 

blood, by a person shall that one’s blood be shed.”7 I.e., blood would flow through beheading. 

However, on page 57b, the first Tanna, who is the Tanna of the school of Menashe, was in 

accordance with this understanding that all death penalties stated with regard to the descendants 

of Noah are referring to strangulation. He interpreted the verse above, “Whoever sheds a person’s 

blood, in a person shall that one’s blood be shed.” That is, the school of Menashe read the verse as 

supporting strangulation, that the blood would remain in the killer’s body, whereas other rabbis 

read the verse as supporting beheading, that another person would behead the killer, shedding his 

blood. Rabbi Yishmael disagreed with [the first Tanna] in the explanation of the verse, 

“Whoever sheds human blood, by human [hands] shall that one’s blood be shed,” as Rabbi 

Yishmael used this verse not to teach strangulation, but to teach that the descendants of Noah were 

even liable for killing a fetus. 

 

רוּשׁ בְּאוֹתָם  יפֵּ   רֵשׁ שָׁם הָרִיטְבָ"א וְזַ"ל,ידִּין אַרְבַּע מִיתוֹת לאֹ בַּטְּלוּ, וּפֵ   וּמַה שֶׁנִּרְאֶה בְּזֶה הוּא דְּאָמְרִינַן בְּפֶרֶק ג' דִּכְתוּבּוֹת

כִּ  הַזֶּה  בָּעוֹלָם  דִּינָם  שֶׁנִּ שֶׁנּוֹטְלִים  וְהַשֶּׁקֶט  בַּשַּׁלְוָה  שֶׁמֵּתִים  רוֹצְחִים  כַּמָּה  יֵשׁ  בְּוַדַּאי  הַבָּא עכ"ליי  לָעוֹלָם  כָּתְבוּ   .דּוֹנִים  וְכֵן 

אֵין לָהֶם חֵלֶק לָעוֹלָם הַבָּא.    וְכוּ'), דְּהָא דִּתְנַן אַנְשֵׁי עִיר הַנִּדַּחַת  קְּטִילדְּמִ כְּיוֹן    מַּאיוְאַ ז ע"א ד"ה  " הַתּוֹסָפוֹת בְּסַנְהֶדְרִין (דַּף מ

 .הָנֵי מִילֵּי דְּלאֹ אִיקְּטִיל אֲבָל אִם דַּנּוּ אוֹתָם וְהָרְגוּם יֵשׁ לָהֶם חֵלֶק וְכוּ' עכ"ל

 

It appears by this that, as it is said in the third chapter of tractate Ketubot (30a), the 

halacha of [the] four [types of court-imposed] capital punishment has not ceased. The Ritva8 

explains there, and this is his language: This application of death at the hands of Heaven, i.e., 

one who is liable for stoning either falls from a roof or is mauled by an animal, refers to those 

who take their judgment in this world, because there are certainly some murderers who die 

in peace and quiet, and who are judged in the World-to-Come.  

Similarly, the Tosafot wrote on tractate Sanhedrin, “Why does the Gemara then say in 

the chapter entitled ‘Cheilek’ [“a portion”], that the inhabitants of an Israelite city who became 

idolators do not receive a portion in the World-to-Come?9 Because it is referring to a case 

where they were not put to death [so they are punished after death]. But where they judged 

them and sentenced them to death [and executed them], they do receive a portion [in the 

World-to-Come].”10 

 

 
7 Gen. 9:6. 
8 Yom Tov ben Avraham Asevilli (c. 1260s – c. 1320s), Spanish commentator on the Talmud. 
9 Mishnah Sanhedrin 10:4; Sanhedrin 11b. 
10 Tosafot on Sanhedrin 47a. 
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 ֹ לָהֶם לִרְשָׁעִים בָּעוֹלָם הַזֶּה יֵשׁ לָהֶם חֵלֶק לָעוֹלָם הַבָּא אֲבָל כְּשֶׁלּ נַ נִמְצָא שֶׁכְּשֶׁנַּעֲשֶׂה הַדִּין הָרָאוּי  עֲשֶׂה הַדִּין הָרָאוּי לָהֶם א 

, שֶׁאֵינָם  וּמֵעַתָּה לְפִי שֶׁאָמַר הַכָּתוּב "לאֹ־יָדוֹן רוּחִי בָאָדָם לְעֹלָם", לאֹ דִּין וְלאֹ רוּחַ .  בָּעוֹלָם הַזֶּה אָז אֵין לָהֶם חֵלֶק לָעוֹלָם הַבָּא

עוֹלָם לָכֵן דִּקְדֵּק עִמָּהֶם לָתֵת לָהֶם מִיתָה קַלָּה תַּחַת מִיתָה חֲמוּרָה כְּדֵי שֶׁלּאֹ יְקַבְּלוּ עָנְשָׁם הָרָאוּי לָהֶם בָּ .  ת הַמֵּתִיםיקָמִים בִּתְחִיַּ 

 .הַזֶּה וּכְדֵי שֶׁלּאֹ יִזְכּוּ לָעוֹלָם הַבָּא

 

It’s found that when the justice they deserve is done to the wicked in this world, they 

have a portion in the World-to-Come, but when the justice they deserve is not done in this 

world, then they have no portion in the World-to-Come.   

Now, according to what the Scripture says, “My spirit shall not abide [יָדוֹן] [yadon] in 

man forever,”11 neither [will they stand in] judgment [דִּין] [din] nor [shall their] souls [be 

restored to them],”12 for they won’t be properly judged in this world, and they won’t rise with 

the resurrection of the dead in the World-to-Come. Therefore, He was careful with them, to 

give them a light death instead of a severe death, so that they would not receive their deserved 

punishment in this world, and so that they would not be rewarded in the World-to-Come.  

Thus, G-d is strict with the wicked, as the Midrash says. If it appears that He is lenient with 

them, allowing them to enjoy a ripe old age in this world, or even if they die by the hands of 

Heaven but with a milder penalty than they deserved, it is so that they can be punished by being 

denied a part in the World-to-Come.  

 

ין שֶׁיִּחְיוּ לָעוֹלָם הַבָּא וְהָא  וְאִם תּאֹמַר אִם כֵּן, רְאוּיִים הֵם לִידּוֹן, וְלָמָּה אָמְרוּ לאֹ דִּין וְלאֹ רוּחַ. וְעוֹד קָשֶׁה אֵי˂ תִּיסַּק אַדַּעְתִּ 

רֵשׁ הַתָּם בְּסַנְהֶדְרִין, שֶׁאֵין עוֹמְדִים בַּדִּין וְאֵין לָהֶם רוּחַ לִהְיוֹת עִם  יבָר טוֹב, וּמִכָּל שֶׁכֵּן לְדִבְרֵי רַשִׁ"י שֶׁפֵּ לאֹ הָיָה לָהֶם שׁוּם דָּ 

  הַצַּדִּיקִים שֶׁיֵּשׁ לָהֶם חֵלֶק עכ"ל.

 

If you will say: If so, this isn’t right, for it’s proper for them to be judged in this world, 

and why did they say in the Gemara neither [will they stand in] judgment [דִּין] [din] nor [shall 

their] souls [be restored to them].  

Another difficulty is how does it even enter your mind that they would have a World-

to-Come, for they did no good deed. I.e., even if G-d were to judge them strictly in this world, 

why should they deserve a portion in the World-to-Come, if they never did any good in their lives? 

In any case, Rashi explained there in Sanhedrin, that that they don’t stand in 

judgment and that they don’t have the soul to be with the righteous, who do have a portion 

in the World-to-Come. 

 

 
11 Gen. 6:3. 
12 Sanhedrin 107b. 
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דוֹל, הָיָה סָלְקָא דַּעְתָּ˂  ב טוֹבָה לְפִי שֶׁהָיָה זָן אֶת הָעוֹלָם בְּאוֹתָן הַשָּׁנִים בְּחַסְדוֹ הַגָּ וֹוְיֵשׁ לוֹמַר דְּהוֹאִיל שֶׁהקב"ה הִשְׁפִּיעַ לָהֶם ר

הקב"ה שׁוֹלֵחַ לָהֶם יִסּוּרִין  לוֹמַר שֶׁיָּקוּמוּ לָעוֹלָם הַבָּא הוֹאִיל שֶׁהָיוּ בְּעוֹלָם בִּשְׁעַת הַחֶסֶד וְיֵשׁ לָהֶם טָעֲנָה לְהָשִׁיב שֶׁאִם הָיָה  

שֶׁהַתּוֹרָה    קָא מַשְׁמַע לַן שֶׁלּאֹ תּוֹעִיל לָהֶם כְּלָל, לְפִי שֶׁהוּא לאֹ נָתַן לָהֶם הַיִּסּוּרִין לְפִי שֶׁלּאֹ קִבְּלוּ הַתּוֹרָה,.  אֶפְשָׁר שֶׁהָיוּ שָׁבִים

נֶשׁ קַל מֵחֲמַת הַטְּעָנוֹת וֹתַּן לָהֶם עיוּמִשּׁוּם הָכִי דִּקְדֵּק עִמָּהֶם שָׁאַף עַל פִּי שֶׁנִּ   .נָה עַל יְדֵי יִסּוּרִין וּכְשֶׁאֵין תּוֹרָה אֵין יִסּוּרִיןתְּ ינִ 

  .שֶׁהָיוּ עֲלֵיהֶם עִם כֹּל זֶה הֶחְמִּיר עֲלֵיהֶם שֶׁלּאֹ יִזְכּוּ לָעוֹלָם הַבָּא

 

It can be said that since the Holy One, Blessed be He, had given abundantly to them 

a great deal of favor, in that He had sustained the world in those years with His great 

kindness, it might enter your mind to say that they will rise to the World-to-Come. Because 

they were in the world at the time of kindness, perhaps they have a claim to argue that if the 

Holy One, Blessed be He, sends them suffering, it’s possible that they would return with the 

resurrection of the dead.  

We learn from this that it won’t help them at all, because He did not give them 

suffering, because they did not accept the Torah. The Torah is given with suffering, and when 

there is no Torah, there is no suffering. Because of this, He wasn’t strict with them, that even 

though a light punishment was given to them because of the claims against them, nevertheless 

it was made worse for them, in that they would not merit the World-to-Come. 

  

וְאִי לאֹ הֲוָה נֹחַ עַד אֵימָתָי   .כוּ'אֶלָּא דְּקָשֶׁה עַל פְּשָׁט הַכָּתוּב דְּמַהוּ "וַיִּזְכֹּר אֱ˄הִים אֶת־נֹחַ" וּבִשְׁבִיל זֶה "וַיַּעֲבֵר אֱ˄הִים רוּחַ" וְ 

הָעוֹלָם. לֶחָדָשׁ  מַמְתִּין  לִ   הָיָה  יוֹם"תֵּ יוְנַקְדִּים  וּמְאַת  חֲמִשִּׁים  עַל־הָאָרֶץ  הַמַּיִם  "וַיִּגְבְּרוּ  פָּסוּק  עַל  טָעַם  מֵאָה    .ן  דַּוְקָא  לָמָּה 

לָּם הֵם מֵאָה  וּכּשֶׁל יְרִידַת הַגְּשָׁמִים וּבֵין    "אַרְבָּעִים יוֹם וְאַרְבָּעִים לָיְלָה" וַחֲמִשִּׁים יוֹם? וְנוֹדַע שֶׁחֲמִשִּׁים וּמְאַת יוֹם הֵם מִלְּבַד

   לֶּדֶת מַמְזֵרִים בָּעוֹלָם. וּשֶׁהָאַרְבָּעִים יוֹם אֵלּוּ הֵם כְּנֶגֶד אַרְבָּעִים יוֹם שֶׁל יְצִירַת הַוָּלָד שֶׁחָטְאוּ בְּה וְאָמְרוּ בְּמִדְרָשׁ  . וְתִשְׁעִים יוֹם

 

Rather, there is a question on the plain meaning of the Scripture, for what is the 

meaning of this “G-d remembered Noah and all the beasts and all the cattle that were with him 

in the ark,” and because of this, “G-d caused a wind to blow across the earth, and the waters 

subsided.”13 If not for Noah, how long would [mankind] be waiting to renew the world? 

Let’s start to give a reason for the verse, “And the waters had swelled on the earth 

150 days.”14 Why specifically 150 days? It’s known that the 150 days are separate from the 

“forty days and forty nights”15 of the rains falling, and between them all are 190 days. It says 

in the Midrash, that these 40 days of rainfall corresponded to the 40 days of the formation of 

an embryo, for they sinned by bringing forth mamzerim in the world, i.e., children born out of 

adultery or incest.16 

 

 
13 Gen. 8:1. 
14 Gen. 7:24. 
15 Gen. 7:4. 
16 Gen. Rabbah 32:5. 
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דָשִׁים שֶׁהֵם מָאתַיִם מִנְיָן תִּשְׁעָה חֹ וְאִם כֵּן נוּכַל לוֹמַר שֶׁאַף יְמֵי תִּגְבֹּרֶת הַמַּיִם רוֹמְזִים לְזֶה, וּמִן הַדִּין הָיָה שֶׁיְּתַגְבְּרוּ הַמַּיִם כְּ 

טָּעִים, וְעוֹד כִּי הַמּוֹצִיא  וּדְּיּוֹלֶדֶת לְתִשְׁעָה אֵינָהּ יוֹלֶדֶת לִמְק  שְׁלֵמִים,דָשִׁים  חֹ רֶ˂ אִשָּׁה לִישָּׂא עוּבָּרָהּ תִּשְׁעָה  וְשִׁבְעִים יוֹם, כִּי דֶּ 

אֲבָל הקב"ה זָכַר    .בְּמִדָּה זאֹת  זֶרַע לְבַטָּלָה נִקְרָא רַע כְּדִכְתִיב "וַיְהִי עֵר בְּכוֹר" וְכוּ' וְאַף הֵם הִשְׁחִיתוּ דַּרְכָּם וְהָיָה לָהֶם לֵיעָנֵשׁ

דָשִׁים, וְיֵשׁ נָמֵי מִן הַנָּשִׁים הַיּוֹלְדוֹת ת נֹחַ וְכָּל־הַחַיָּה וְכוּ' כְּלוֹמַר נִזְכַּר לָהֶם שֶׁיֵּשׁ חַיּוֹת וּבְהֵמוֹת שֶׁיּוֹלְדוֹת פָּחוֹת מִתִּשְׁעָה חֹ זְכוּ

, לָכֵן הֶעֱבִיר כָּעֲסוֹ רַק בְּמֵאָה וְתִשְׁעִים יוֹם שֶׁהוּא כְּמִנְיָן שִׁשָּׁה חוֹדָשִׁים טָּעִיםוּוְהַיּוֹלֶדֶת לְשִׁבְעָה יוֹלֶדֶת לִמְק  .דָשִׁיםלְשִׁבְעָה חֹ 

  .וּעָט שֶׁל הַחֹדֶשׁ, וְהוּא כְּנֶגֶד עֲבוּר הַוָּלָדוְחֵלֶק הַמּ ]הַשֵּׁנַי[שְׁלִישׁ וַעֲשָׂרָה יָמִים שֶׁהוּא 

 

If so, we can say that even the days of the increase of the water allude to this, and the 
judgment was that the water would increase as many as nine months, which are 270 days, 
because a woman normally carries her fetus nine complete months. A woman who gives birth 
at nine months does not give birth after an incomplete number of months, i.e., she carries for a 
full nine months.17  

Moreover, one who spills his seed in vain is called “evil,” as it is written, “But Er, first-
born of Judah, was displeasing to the L-rd, and the L-rd took his life,”18 and they corrupted their 
way and they had to be punished to that extent. But the Holy One, Blessed be He, 
remembered the merit of Noah and all the animals, etc. That is, He reminded them that there 
are animals and beasts that give birth in less than nine months, and there are some women 
who give birth at seven months. If a woman gives birth in her seventh month, she may give 
birth early, before the seventh month is complete.19 Therefore, His anger passed after only 190 
days, which is like six months and ten days, which is the completion of the [second] trimester20 
and a small part of the month, which corresponds to having a child. 

 
עִים יוֹם שֶׁל יְצִירַת הַוָּלָד, שֶׁהֲרֵי וְהָעִנְיָן הוּא שֶׁלְּפִי הָאֱמֶת אֵין מָקוֹם לוֹמַר שֶׁאַרְבָּעִים יוֹם שֶׁל יְרִידַת הַגְּשָׁמִים יִהְיוּ כְּנֶגֶד הָאַרְבָּ 

עַל פָּסוּק וְ"אִם הַכֹּהֵן הַמָּשִׁיחַ   שָׁה יָמִים כִּדְאִיתָא בְּוַיִּקְרָא רַבָּה בְּאוֹתוֹ הַזְּמַן הָיוּ מִתְעַבְּרוֹת וְיוֹלְדוֹת בְּאוֹתוֹ יוֹם עַצְמוֹ אוֹ לִשְׁלוֹ 
  יֶחֱטָא לְאַשְׁמַת הָעָם" וְעיי"ש.

 
The matter is that, according to the truth, there is no reason to say that the forty days 

of the rains falling would correspond to the forty days of the creation of a child. That is 
because at that time, before the Flood, nature was different, and they would conceive and give 
birth on the same day or after three days, as is written in Lev. Rabbah 5:1 on the verse, “If 
it is the anointed priest who has incurred guilt, so that blame falls upon the people, he shall 
offer for the sin of which he is guilty a bull of the herd without blemish as a sin offering to the 
L-rd.”21  

 

 
17 Niddah 38b. 
18 Gen. 38:7. 
19 Rosh Hashanah 11a. 
20 The first edition read “the first trimester” (שְׁלִישׁ הָרִאשׁוֹן). 
21 Lev. 4:3. 
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 אַחַר  וָתָהּ שֶׁהָלַ˂ים אֶת־נֹחַ" דִכְ אֶלָּא שֶׁצָּרִי˂ לוֹמַר שֶׁהָלַ˂ בְּזֶה לְפִי מִנְהָג הָעוֹלָם שֶׁיִּהְיֶה אַחַר הַמַּבּוּל, וְאִם כֵּן "וַיִּזְכֹּר אֱ˄הִ 
וְאֶפְשָׁר שֶׁנֹחַ נָמֵי   .דָשִׁים כְּמוֹ שֶׁמִּצִּינוּ בְּמֹשֶׁה וּשְׁמוּאֵל פֶּרֶץ וָזָרַח וַאֲחֵרִיםמִנְהָג הָעוֹלָם, שֶׁהַצַּדִּיקִים גְּמוּרִים נוֹלָדִים לְשִׁבְעָה חֹ 

  .זלה"ה דִּכְתִיב "כִּי־מָצָאתָ חֵן בְּעֵינַי" וְעיי"ש  י"הָאֲרִ דְאִיתָא בְּכִתְבֵי דוּכְתַּיְיהוּ, וּמִכָּל שֶׁכֵּן שֶׁנֹחַ הָיָה מִבְּחִינַת מֹשֶׁה מַמָּשׁ כִּ 
 
Rather, it’s necessary to say that He followed this according to what the nature of the 

world would be after the Flood. If so, “G-d remembered Noah” corresponds that He went 
after the nature of the world, that the completely righteous were born at seven months, as 
we find with Moses, and Samuel, Perez, and Zerah, and others.  

It’s possible that Noah was also in his proper place, and regardless, that Noah was 
from Moses’ aspect exactly, as it is brought in the writings of the Arizal, may he be 
remembered for eternal life, according to what he wrote on the verse, “for you have truly 
gained My favor.”22 That is, in Sha'ar HaGilgulim 34:1, Rabbi Chaim Vital recorded the Arizal’s 
teaching that Moses was a gilgul of Noah. 

 
 

* * * 

 
22 Ex. 33:17. 


