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Chapter II: Noach (Gen. 6:9–11:32) 
 
Essay 9. Salvation from fiery furnaces 
 
This parasha discusses that Noah follows G-d’s commands in the face of mockery by 

others. Abraham, who is introduced at the end of this parasha, and Hananiah, Mishael, and Azariah, 
similarly face mockery, but are prepared to give up their lives to sanctify G-d’s Name. 

 

אֶת אַבְרָהָם אָבִינוּ לְכִּבְשַׁן הָאֵשׁ אָמַר גַּבְרִיאֵל אֲמָרוֹ. בְּשָׁעָה שֶׁהִפִּיל נִמְרוֹד    וְיֵשׁ אוֹמְרִים "וֶאֱמֶת־ה' לְעוֹלָם"  פֶּרֶק י'  פְסָחִים
חִיד בְּעוֹלָמִי וְהוּא  רִבּוֹנוֹ שֶׁל עוֹלָם, אֵרֵד וַאֲצַנֵּן אֶת הַכִּבְשַׁן וְאַצִּיל אֶת הַצַּדִּיק מִכִּבְשַׁן הָאֵשׁ. אָמַר לוֹ הקב"ה אֲנִי יָ   ,גַּבְרִיאֵל

  רִיָּה, אָמַר לוֹ: תִּזְכֶּה וְתַצִּיל שְׁ˄שָׁה מִבָּנָיו. יָחִיד בְּעוֹלָמוֹ, נָאֶה לַיָּחִיד לְהַצִּיל אֶת הַיָּחִיד. וּלְפִי שֶׁאֵין הקב"ה מְקַפֵּחַ שְׂכַר כׇּל בְּ 
שַׂר    יוּרְקָמִי : בְּשָׁעָה שֶׁהִפִּיל נְבוּכַדְנֶצַּר הָרָשָׁע אֶת חֲנַנְיָה מִישָׁאֵל וַעֲזַרְיָה לְתוֹ˂ כִּבְשַׁן הָאֵשׁ, אָמַר  הַצִּדוֹנִידְּדָרַשׁ ר' שִׁמְעוֹן  

שֶׁל הקב"ה בְּכָ˂ שֶׁאַתָּה    גְּדוּלָּתוֹהַבָּרָד לִפְנֵי הקב"ה אֵרֵד וַאֲצַנֵּן אֶת הַכִּבְשָׁן וְאַצִּיל אֶת הַצַּדִּיקִים הַלָּלוּ. אָמַר לוֹ גַּבְרִיאֵל: אֵין  
מִבַּחוּץ וַאֲקָרֵר מִבִּפְנִים, וְאֶעֱשֶׂה    ]חַ [וְאַקְדִּיאֵלֵ˂  שַׂר שֶׁל בָּרָד, וְהַכֹּל יוֹדְעִים שֶׁהַמַּיִם מְכַבִּים אֶת הָאֵשׁ. אֶלָּא אֲנִי, שַׂר שֶׁל אֵשׁ,  

 .נֵס בְּתוֹ˂ נֵס
  

Pesachim, chapter 10: 

And some say “And the faithfulness of the L-rd endures forever”1 was 
said by [the angel] Gabriel. When Nimrod threw our father, Abraham, into the 
fiery furnace, Gabriel said: Master of the Universe, I will descend and cool the 
furnace, and I will save the righteous one from the fiery furnace. The Holy 
One, Blessed be He, said to him: I am Unique in My world and [Abraham] is 
unique in his world. It is fitting for the Unique One to save the unique one. 
[Therefore, G-d saved Abraham directly.] And as the Holy One, Blessed be He, 
does not withhold reward from any [deserving] creature, He said [to Gabriel]: 
You will merit and save three of his sons.  

For Rabbi Shimon HaTzidoni2 taught: When the evil Nebuchadnezzar 
threw Hananiah, Mishael, and Azariah into the fiery furnace,3 Yurkami, the 

 
* English translation: Copyright © 2025 by Charles S. Stein. Additional essays are available at https://zstorah.com  
1 Ps. 117:2. 
2 The Vilna edition reads haShiloni, but some earlier manuscipts of Pesachim read haTzidoni, including Munich 

Cod. hebr. 6, and NY, JTS, Rab. 1623, have haTzidoni, as in the first edition of Zera Shimshon. 
3 The book of Daniel, chapter 3, describes how Nebuchadnezzar built a massive golden image (likely of himself) 

and commanded all officials to bow to it when music played. The Chaldeans told the king that the Jews would not 
bow to it, and he decided to test them. Even though according to some halachic authorities it was not being used for 
idolatry, Hananiah, Mishael, and Azariah refused to bow, declaring loyalty only to the G d of Israel. They were 
threatened with death in the fiery furnace, and still refused. Nebuchadnezzar ordered them thrown in to the furnace, 
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ministering angel of hail, said before the Holy One, Blessed be He: I will go 
down and cool the furnace, and I will save these righteous ones. Gabriel said 
to him: The greatness of the Holy One, Blessed be He, will not be [known] by 
this, [as] you are the minister of hail, and everyone knows that water 
extinguishes fire. Rather, I, the ministering angel of fire, I will go and I will 
heat it from the outside and cool it from within, and I will [thus] perform a 
miracle within a miracle. 

- Pesachim 118a-b 
 

א בָּהֶם  וֹמְצרוּץ הקב"ה אֲנִי יָחִיד בְּעוֹלָמִי וְכוּ' נָאֶה לַיָּחִיד, שֶׁלִּכְאוֹרָה הֵם דְּבָרִים בְּעָלְמָא וּבְוַדַּאי שֶׁצָּרִי˂ לִ ייֵשׁ לְדַקְדֵּק בַּתֵּ 
דְּמִי אָמַר לוֹ שֶׁצָּרִי˂ שְׁתֵּי נִסִּים וְדִילְמָא אֵין צָרִי˂  ,  טַעַם וּסְבָרָא מַכְרַעַת. וְעוֹד מַהוּ זֶה שֶׁאָמַר גַּבְרִיאֵל וְאֶעֱשֶׂה נֵס בְּתוֹ˂ נֵס

 לַעֲשׂוֹת אֶלָּא נֵס אֶחָד.  
 
Question 1: It is necessary to analyze the reply of the Holy One, Blessed be He: “I am 

unique in My world and [Abraham] is unique in his world. It is fitting for the Unique One to 
save the unique one.” For apparently these are mere words, but surely there must be a decisive 
reason and explanation within them.  

Question 2: Also, what is the meaning of Gabriel’s statement: “I will perform a miracle 
within a miracle”? Who told him that two miracles were needed; perhaps only one was 
required? 

 
שֶׁאֶפְשָׁר שֶׁהָיָה יוֹדֵעַ שֶׁהַצָּלָתוֹ   מַהַרְשָׁ"אוּמַה שֶּׁתֵּירֵץ    ,וְעוֹד מַקְשִׁים הָעוֹלָם לָמָּה לאֹ עָמַד שַׂר שֶׁל בָּרָד אַף לְהַצִּיל אֶת אַבְרָהָם

עוֹד    .שֶׁל בָּרָד לָדַעַת שַּׂרלְ לאֹ תִּהְיֶה אֶלָּא מִן הקב"ה מִטַּעַם שֶׁהָיָה יָחִיד וְכוּ' הוּא דּוֹחֵק, וְעוֹד דְּאִם גַּבְרִיאֵל לאֹ יָדַע מְנָא לֵיהּ 
יוֹדֵ  הָיָה  שֶׁלּאֹ  מַהַרְשָׁ"א  וְתֵּירֵץ  וַעֲזַרְיָה,  מִישָׁאֵל  חֲנַנְיָה  בְּהַצָּלַת  בָּרָד  שֶׁל  שַׂר  עָמַד  לָמָּה  הִבְטִיחַ  מַקְשִׁים  שֶׁהקב"ה  מַה  עַ 

וְעוֹד קַשְׁיָא לַן לָמָּה לוֹ לְגַבְרִיאֵל לְהַאֲרִי˂    יָדַע.לְגַבְרִיאֵל, וְגַם זֶה דּוֹחֵק, וּמִכָּל שֶׁכֵּן לוֹמַר שֶׁפַּעַם אַחַת יָדַע וּפַעַם אַחֶרֶת לאֹ  
וְאִם נֶאֱמַר שֶׁגַּבְרִיאֵל בָּא לְהוֹכִיחַ   .כֹּל כָּ˂ עִם שַׂר שֶׁל בָּרָד, תִּיפּוֹק לֵיהּ שֶׁזּאֹת הַהַצָּלָה נוֹגַעַת לוֹ בִּשְׁבִיל הַבְטָחָתוֹ שֶׁל הקב"ה

  .שֶׁזּאֹת הַהַצָּלָה נוֹגַעַת לוֹ אַף בְּלאֹ הַבְטָחָתוֹ שֶׁל הקב"ה, אִם כֵן קָשֶׁה מַה הוֹעִילָה לוֹ זאֹת הַהַבְטָחָה
 
Question 3: Moreover, people ask why the ministering angel of hail did not stand forth 

to save Abraham as well, and only volunteered to save Hananiah, Mishael, and Azariah. What 
the Maharsha explained—that perhaps [the ministering angel of hail] knew that Abraham’s 
salvation would be only through the Holy One, Blessed be He, since He is unique—is a forced 
explanation. Furthermore, if Gabriel did not know that G-d would save Abraham directly, how 
would the ministering angel of hail have known? 

Question 4: They also ask: Why did the ministering angel of hail rise to save Hananiah, 
Mishael, and Azariah? The Maharsha answered that [the angel] did not know of the promise 
that the Holy One, Blessed be He, had made to Gabriel, rewarding him for his desire to save 
Abraham by instead promising him that he would save three of Abraham’s descendants. This too 
is difficult, and all the more so to say that one time he knew something, viz, that Abraham’s 
salvation would come directly from G-d, and another time he did not know something, viz, that 
Gabriel had been promised the right to save three of Abraham’s descendants.  

 
while according to a Midrash, the Chaldeans stood outside mocking them. The three men were seen walking around 
inside the furnace with an angelic being, and then the three men emerged from the furnace. 
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Question 5: Another difficulty for us is why did Gabriel prolong his words so much 
with the ministering angel of hail? I.e., why did he have to tell him that the miracle would be a 
greater vindication of G-d’s Name coming from the ministering angel of fire rather than the 
ministering angel of hail. It would have sufficed for him to say that this salvation concerned 
him because of the promise of the Holy One, Blessed be He. If we say that Gabriel wished to 
show that this salvation concerned him even without that promise, then there is a question 
of what purpose did that promise serve? 

  
יאֵל אֲבָל בַּפַּעַם הַזּאֹת הָיָה  וּמִשּׁוּם הָכִי יוֹתֵר נִרְאֶה לוֹמַר שֶׁאִין הָכִי נָמֵי שֶׁשַּׂר שֶׁל בָּרָד הָיָה יוֹדֵעַ מַה שֶׁהִבְטִיחַ הקב"ה לְגַבְרִ 

מּוֹת הָעוֹמְדִים בַּחוּץ שֶׁהָיוּ  וּף הָאוֹנוּ לְצַנֵּן הַכִּבְשָׁן מִבִּפְנִים וְלִשְׂרידְּהַיְ ,  צָרִי˂ לַעֲשׂוֹת שְׁתֵּי דְּבָרִים הֲפוּכִים, וְהֵם נֵס בְּתוֹ˂ נֵס
  .מְשַׂחֲקִים עֲלֵיהֶם, שֶׁגַּם זֶה הוּא לִכְבוֹד הַצַּדִּיקִים שֶׁהקב"ה תּוֹבֵעַ עֶלְבּוֹנָם

 
Therefore, to answer Questions 3 and 4, it seems better to say that indeed the 

ministering angel of hail knew of the promise the Holy One, Blessed be He, had given to 
Gabriel. But this time, two opposite things were required, namely, a miracle within a miracle: 
to cool the furnace from within so as to save the three Jews, and to burn the nations standing 
outside, who were mocking them. This too was for the honor of the righteous, whose insult 
the Holy One, Blessed be He, avenges.  

 
נוּ נֵס הַהַצָּלָה יחָד בִּלְבַד דְּהַיְ וּמִשּׁוּם הָכִי סְבִירָא לֵיהּ לַשַּׂר שֶׁל בָּרָד שֶׁמַּה שֶׁהִבְטִיחַ הקב"ה לְגַבְרִיאֵל לאֹ הָיָה אֶלָּא לַעֲשׂוֹת נֵס אֶ 

אֶלָּא   אָמַר  שֶׁהֲרֵי לאֹ  נִסִּים,  שְׁנֵי  לַעֲשׂוֹת  מֵהָאוֹיְבִים  תִּזְכֶּהוְלאֹ  נְקָמָה  נָמֵי  לַעֲשׂוֹת  אָמַר לוֹ  וְלאֹ  יְכוֹלָה   .וְתַצִּיל  זוֹ  וְהַבְטָחָה 
ה הַשַּׂר שֶׁל בָּרָד לֵירֵד  ם בְּצַדִּיקִים אֲחֵרִים שֶׁאֵין צוֹרֵ˂ בָּהֶם אֶלָּא לְהַצָּלָתָם בִּלְבַד כְּמוֹ שֶׁהָיָה בְּאַבְרָהָם, וְלָכֵן הָיָה רוֹצֶ ילְהִתְקַיֵּ 

  .הוּא שַׂר שֶׁל בָּרָדהוּא וְלַעֲשׂוֹת שְׁנֵי נִסִּים, נֵס בְּתוֹ˂ נֵס, לְפִי שֶׁהָיָה מַרְתִּיחַ מִבַּחוּץ אַף עַל פִּי שֶׁ 
 
Thus, the ministering angel of hail thought that what the Holy One, Blessed be He, 

had promised Gabriel was only to perform a single miracle—namely, the miracle of rescue 
of the descendants of Abraham—and not two miracles. For He said only, “You will merit and 
save,” and did not tell him to exact vengeance upon the enemies. That promise could be 
fulfilled with other righteous men, whose rescue alone was needed, as with Abraham. 
Therefore, the ministering angel of hail wanted to descend and perform two miracles, a 
miracle within a miracle, by heating the furnace from without even though he is the 
ministering angel of hail, who typically brings cooling hail, and not heat. 

  
לָּה שֶׁל הקב"ה הִיא לְהַצִּיל הַצַּדִּיקִים וְלאֹ לְהָמִית אֶת  וּאֲבָל גַּבְרִיאֵל הֵשִׁיב לוֹ אֵין גְּדֻלָּתוֹ שֶׁל הקב"ה בְּכָ˂, כְּלוֹמַר עִקָּר הַגְּד

וּמִטַּעַם זֶה לאֹ אָמַר לִי אֶלָּא תִּזְכֶּה    .לַּת הַצָּלָתוֹוּלְהַצִּילוֹ הוּא בְּעַצְמוֹ כְּדֵי לְהַרְבּוֹת בִּגְדהָאוֹיְבִים, כְּמוֹ שֶׁמָּצִינוּ בְּאַבְרָהָם שֶׁרָצָה  
ים שֶׁזֶּה הוּא הָעִקָּר שֶׁאֲצַנֵּן וְתַצִּיל וְלאֹ אָמַר לִי לְהָמִית אֶת הָאוֹיְבִים, וְאִם אֲנִי אֵרֵד לְהַצִּיל יֵשׁ נֵס בְּתוֹ˂ נֵס בְּהַצָּלַת הַצַּדִּיקִ 

  .מִבִּפְנִים אַף עַל פִּי שֶׁאֲנִי שַׂר שֶׁל אֵשׁ
 
But Gabriel answered him: “The greatness of the Holy One, Blessed be He, will not 

be [known] by this,” as if to say that the principal part of the greatness of the Holy One, 
Blessed be He, is to save the righteous, not in destroying the enemies. This is as we find with 
Abraham, whom He desired to save by Himself in order to magnify the greatness of 
[Abraham’s] salvation. For this reason, He told me only “You will merit and save,” and not 
“You will destroy the enemies.” If I descend to save, there will be a miracle within a miracle 
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in the salvation of the righteous, which is the main point, that I will cool it from within even 
though I am the ministering angel of fire. I.e., the two miracles are not saving the three men and 
destroying the enemies, but saving the three men and doing it by having the ministering angel of 
fire bring a cooling effect, the opposite of his usual action. The burning of the mockers, proposed 
as a second miracle by the ministering angel of hail, is not counted in Gabriel’s definition of a 
double miracle, because the main honor is saving the righteous. 

This provides one possible solution to Question 2, why Gabriel thought that he should 
produce a double miracle: because he was answering the ministering angel of hail, who himself 
wanted to produce a double miracle. 

It also answers Question 5, why Gabriel gave such a lengthy explanation to the ministering 
angel of hail, instead of simply saying that the rescue of the three men had been promised to him. 

  
שַׂר שֶׁל בָּרָד אַף בְּהַצָּלַת אַבְרָהָם, וְעוֹד לָמָּה הָיָה שְׂכָרוֹ שֶׁל גַּבְרִיאֵל לְהַצִּיל עָמַד  רוּץ קוּשְׁיָא הַנֶּאֱמָר לְעֵיל לָמָּה לאֹ  יאָמְנָם בַּתֵּ 

יוּבַן בְּמַה שֶׁכָּתַב הָרַב בַּעַל פָּרָשַׁת דְּרָכִים  ,  צּוֹלוּ בְּיִשְׂרָאֵלידַּוְקָא חֲנַנְיָה מִישָׁאֵל וַעֲזַרְיָה, שֶׁהֲרֵי כַּמָּה צַדִּיקִים וַחֲסִידִים אַחְרִים נִ 
ר עַצְמוֹ עַל קִדּוּשׁ וֹמְסרוּשׁ ב' דַּף ח') שֶׁהַמַּלְאָכִים הָיוּ סְבוּרִים דְּכֵיוָן שֶׁלּאֹ יָצָא אַבְרָהָם מִכְּלָל בֵּן נֹחַ לאֹ הָיָה רַשַּׁאי לִ [](סוֹף דָּ 
לּוּ שֶׁיִּהְיֶה לְאַבְרָהָם דִּין דְּבֶן נֹחַ, דּוּמְיָא דְּיִשְׂרָאֵל  יוְאַבְרָהָם סְבִירָא לֵיהּ כִּסְבָרַת הַחוֹלְקִים דְּרַשַּׁאי לְהַחְמִּיר עַל עַצְמוֹ אֲפִ   הַשֵּׁם,

וְהָיָה מֵבִיא רְאָיָה מִמַּה שֶׁעָשׂוּ חֲנַנְיָה מִישָׁאֵל וַעֲזַרְיָה שֶׁאַף שֶׁהָיוּ פְּטוּרִים    .בִּשְׁאַר מִצְוֹת בְּצִנְעָה דְּרַשַּׁאי לְהַחְמִּיר עַל עַצְמוֹ
  .ששֶׁהֲרֵי לאֹ הָיָה שָׁם עֲבוֹדָה זָרָה כִּי אִם אַנְדְּרָטֵי שֶׁל מְלָכִים מָסְרוּ עַצְמָם עַל קִדּוּשׁ הַשֵּׁם וְכוּ' וְעיי"

 
Indeed, in solving the question discussed above, Question 3, why the ministering angel 

of hail did not stand to save Abraham, and why Gabriel’s reward was specifically to save 
Hananiah, Mishael, and Azariah, though many other righteous men in Israel were saved, this 
can be understood from what the author of Parashat Derachim wrote (end of Discourse 2, 
page 8).4 

The angels thought that since Abraham had not yet left the category of “descendant 
of Noah,” he was not permitted to give up his life for the sanctification of the Name of G-d. 
That is, Perashat Derachim notes that with the receipt of the Torah at Sinai, the Israelites left the 
halachic category of the descendants of Noah and were treated halachically as Jews. However, 
there is a question whether the patriarchs and pre-Sinai Israelites should be considered as Jews, or 
whether they were still part of the descendants of Noah. The Gemara debates whether non-Jews 
are required to give up their lives for the sanctification of the Name of G-d.5 The Rambam states 
that if one is not required to give up his life, then to do so voluntarily would be tantamount to 
suicide, which is forbidden.6 

But Abraham held like those who disagree, that one may be strict upon oneself even 
if he has the status of a descendant of Noah, similar to Israel, who may be strict upon 
themselves and willing to give up their lives to sanctify G-d’s Name even regarding other 
commandments done privately, for which there is no obligation to sacrifice oneself. He brought 
proof from what Hananiah, Mishael, and Azariah did. Thus, even though they were exempt, 

 
4 Judah ben Samuel Rosanes (1657-1727), Parshat Derachim (Constantinople, 1727).  
5 Sanhedrin 74b.  
6 Rambam, Mishneh Torah, Foundations of the Torah 5:3; see also Rambam, Iggeret HaShmad (Letter on 

Martyrdom), Chapter 4. 
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since according to some opinions there was no idolatry there but merely a royal statue, they 
were prepared to give up their lives for the sanctification of the Name, etc. See there in Parashat 
Derachim.  

 
מַלְאֲכֵי הַשָּׁרֵת מַכִּירִין בִּלְשׁוֹן אֲרַמִּי, לְבַד מִגַּבְרִיאֵל דְּאָמְרִינַן   עַל הַהִיא דְּאֵין)  וְהַתּוֹסָפוֹת כָּתְבוּ בַּפֶּרֶק קַמָּא דְּשַׁבָּת (דַּף י"ב

הַר (שֵׁמוֹת דַּף י"א) בְּשַׁעֲתָא דְּאִיתְיְלִיד גּוּפָא דְּצַדִּיק, בְּהַאי עָלְמָא  וֹוְאִיתָא בְּז.  שִׁבְעִים לָשׁוֹן עכ"ל  בְּסוֹטָה בָּא גַּבְרִיאֵל וְלִימְּדוֹ 
לִיד בְּהַאי עָלְמָא, תְיְ יקַיָּא, דְּאִ קב"ה קָרֵי לֵיהּ לְגַבְרִיאֵל וְנָטִיל הַאי נִשְׁמְתָא דְּצַדִּיק דִּי בְּגִנְתָּא, וְנַחְתָּא לֵיהּ לְהַאי גּוּפָא דְּצַדִּי

  .וְאִיהוּ אִתְפְּקַד עָלָה וְנָטִיר לָהּ עכ"ל
 
The Tosafot wrote in the first chapter of tractate Shabbat (page 12b) that the 

ministering angels do not recognize the Aramaic language, except for Gabriel, as it says in 
tractate Sotah: “Gabriel came and taught him seventy languages.”7 Also, it is brought in the 
Zohar (Shemot, page 11): “When the body of a righteous man is born in this world, the Holy 
One, Blessed be He, calls Gabriel, who takes the soul of that righteous one from the Garden 
[of Eden] and brings it down into that body; and he is appointed over [that soul] and guards 
it.”8 

 
טֶּלֶת עָלָיו,  וּ נֶּה מִשְּׁאַר הַמַּלְאָכִים, וְעוֹד שֶׁשְּׁמִירַת הַצַּדִּיק מוּוּבְזֶה הַכֹּל מְתוֹרָץ, שֶׁמִּתְּחִלָּה בָּא דַּוְקָא גַּבְרִיאֵל לְפִי שֶׁהוּא מְשׁ 

אָמְנָם הַשַּׂר שֶׁל בָּרָד הָיָה סוֹבֵר כִּסְבָרַת    ר אֶת עַצְמוֹ,וֹשֶׁהָיָה יָכוֹל לִמְס  תוֹסְבָרָ וְהוּא הָיָה יוֹדֵעַ סְבָרַת אַבְרָהָם וְהָיָה שׁוֹמְרוֹ לְפִי  
ל לְפִי שֶׁהָיוּ בְּנֵי יִשְׂרָאֵל וְרַשָּׁאִים  שְׁאַר הַמַּלְאָכִים וּמִשּׁוּם הָכִי לאֹ עָמַד לְהַצִּיל, אָמְנָם בְּהַצָּלַת חֲנַנְיָה מִישָׁאֵל וַעֲזַרְיָה עָמַד לְהַצִּי

  .ר עַצְמָם וְעָמַד לְהַצִּיל כִּסְבָרוֹת הַנֶּאֱמָר לְעֵילוֹלִמְס
 
With this, all is resolved: that Gabriel came specifically because he differs from the 

other angels, and also because the guarding of the righteous is entrusted to him. He knew 
Abraham’s reasoning and guarded him according to his understanding that he could give up 
his life. But the ministering angel of hail thought like the other angels, and therefore did not 
rise to save him. Yet in the case of Hananiah, Mishael, and Azariah, [the ministering angel of 
hail] rose to save, for they were Israelites post-Sinai, i.e., unquestionable Jewish and removed 
from the category of descendants of Noah, and thus permitted to give up their lives, and he 
acted according to the reasoning mentioned above.  

 
נַת אַבְרָהָם לִמְסִירַת  וי שֶׁעִקָּר כַּוָּ וּלְפִי זֶה אָתֵי שַׁפִּיר נָאֶה לַיָּחִיד לְהַצִּיל אֶת הַיָּחִיד שֶׁאֲנִי יָחִיד בָּעוֹלָמִי וְהוּא יָחִיד בְּעוֹלָמוֹ, לְפִ 

פַּרְסֵם בָּעוֹלָם אֱלָהוּתוֹ שֶׁל עַצְמוֹ עַל קִדּוּשׁ הַשֵּׁם אַף עַל פִּי שֶׁיֵּשׁ לְהִסְתַּפֵּק אִם הָיָה רַשַּׁאי אִם לָאו לאֹ הָיָה אֶלָּא כְּדֵי שֶׁיִּתְ 
א לאֹ הָיָה נִכְנָס בְּסָפֵק  שֶׁלּאֹ הָיָה שׁוּם אָדָם בָּעוֹלָם שֶׁיַכִּירֵהוּ אֶלָּא הוּא לְבַדּוֹ, הָא אִם הָיוּ אֲחֵרִים שֶׁיַּכִּירוּ גַּם הֵם שֶׁמָּ , הקב"ה

   .זֶה, וּמִשּׁוּם הֲכִי קָאָמַר נָאֶה לַיָּחִיד לְהַצִּיל אֶת הַיָּחִיד
 
Answer to Question 1: Accordingly, the statement “It is fitting that the Unique One 

save the unique one: ‘I am unique in My world and he is unique in his world’ ” is now well 
understood. For the main intent of Abraham in offering his life for the sanctification of the 

 
7 I.e., Shabbat 12b quotes Rabbi Yochanan that the angels do not understand Aramaic. The Tosafot point out that 

in Sotah 33a and 36b, there is a teaching that Gabriel visited Joseph and taught him 70 languages. 
8 Zohar, II:11a (Shemot 17:181). 
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Name—even though it was uncertain whether he was permitted to—was only that the 
Divinity of the Holy One, Blessed be He, be made known in the world, since no one else in 
the world recognized Him but he alone. Had there been others who recognized Him, perhaps 
he would not have entered into this doubt. Therefore, He said: “It is fitting that the Unique 
One save the unique one.” 

 
בָר נוֹגֵעַ לְהקב"ה לְהַצִּיל  וְעוֹד יֵשׁ לוֹמַר טַעַם אַחֵר לָמָּה לאֹ עָמַד שַׂר שֶׁל בָּרָד אַף בְּהַצָּלַת אַבְרָהָם, לְפִי שֶׁהָיָה סוֹבֵר שֶׁזֶּהוּ דָּ 

ר עַצְמוֹ אוֹ לָאו וְהַהַכְרָעָה זוֹ רְאוּיָה  וֹקֶת הַקָּדוּם אִם אַבְרָהָם רַשַּׁאי הָיָה לִמְסוֹמִפְּנֵי שֶׁצָּרִי˂ לְהַכְרִיעַ בֵּין הַמַּחֲל,  זֶה הַצַּדִּיק
רוּשׁ יוּבְדֶרֶ˂ זֶה אָתֵי שַׁפִּיר נָמֵי פֵּ   .נֶּה עַל הַצַּדִּיקִים כְּנֶאֱמָר לְעֵילוּדַּוְקָא לְהקב"ה, אֲבָל גַּבְרִיאֵל עָמַד לְהַצִּיל לְפִי שֶׁהָיָה מְמ

 ,מַהַרְשָׁ"א הַנֶּאֱמָר לְעֵיל
 
Another reason may be given why the ministering angel of hail did not stand to save 

Abraham: He thought that this matter pertained to the Holy One, Blessed be He, Himself, to 
save that righteous man. For it was necessary to determine the ancient dispute of whether 
Abraham was permitted to give up his life or not, and such judgment belonged only to the 
Holy One, Blessed be He. But Gabriel rose to save because he was appointed over the 
righteous, as said above. According to this, the explanation of the Maharsha mentioned 
earlier also fits well. 

 
, , וְזֶהוּ נֵס בְּתוֹ˂ נֵסלִינָּצֵלרָאוּי  וִיתוֹרַץ נָמֵי נֵס בְּתוֹ˂ נֵס, לְפִי שֶׁמֵּהַצָּלַת אֵלּוּ הַשְּׁלוֹשָׁה יֵשׁ הוֹכָחָה לְמַפְרֵעַ שֶׁגַּם אַבְרָהָם הָיָה  

לוֹשָׁה אֲחֵרִים, תַּן לְגַבְרִיאֵל דַּוְקָא בְּאֵלּוּ הַשְּׁלוֹשָׁה מִדָּה כְּנֶגֶד מִדָּה מַה שֶׁאֵין כֵּן אִלּוּ הָיָה נוֹתֵן לוֹ הַצָּלַת שְׁ יוְזֶהוּ הַשָּׂכָר שֶׁנִּ 
קָא הֵם הַמַּגִּיעִים לוֹ לְפִי שֶׁיֵּשׁ בָּהֶם נֵס בְּתוֹ˂ וְאֶפְשָׁר נָמֵי שֶׁזֶּהוּ מַה שֶׁרָמַז גַּבְרִיאֵל לַשַּׂר שֶׁל בָּרָד שֶׁאֵלּוּ הַשְּׁלוֹשָׁה צַדִּיקִים דַּוְ 

   .נֵס כְּנֶאֱמָר לְעֵיל
 
The phrase “miracle within a miracle” is likewise explained: for from the salvation of 

these three men there is retroactive proof that Abraham, too, was worthy of being saved. This 
was a miracle within a miracle: saving the three men from the fiery furnace, and retroactively 
proving that Abraham was always worthy.  

Thus, earlier the Zera Shimshon offered a physical, dual phenomenon: cooling the inside 
of the furnace saved the righteous, while heating the outside of the furnace killed the wicked. Here, 
he discusses a spiritual double miracle, a miraculous event in the present, i.e., the saving of the 
men from the furnace, reflects Divine justice in the past. 

This was the reward given to Gabriel specifically with these three, a measure-for-
measure reward, something that would not have been the case had he been assigned to save 
three others. The nature of the double miracle served as public confirmation that Avraham’s self-
sacrifice was correct. That confirmation was Gabriel’s reward for letting G-d act alone in 
Abraham’s case. 

 Perhaps this is what Gabriel hinted to the ministering angel of hail: that these three 
righteous men in particular were his due, because in them there was a “miracle within a 
miracle,” as explained above.  

 
* * * 


