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Chapter V: Chayei Sarah (Gen. 23:1-25:18) 
 
Essay 1: A detailed analysis of Eshet Chayil (a Woman of Valor), Proverbs 31:10–31 

  

הּ. וְלִכְבוֹדָהּ נְפָרֵשׁ  יִרְאַת־ה' הִיא תִתְהַלָּל". "אֵשֶׁת־חַיִל עֲטֶרֶת בַּעְלָהּ" זוֹ שָׂרָה: בַּעְלָהּ נִתְעַטֵּר בָּהּ וּבָרוּחַ הַקֹּדֶשׁ שֶׁבָּ  אִשָּׁה"
 .נָבוֹא לְבֵאוּר הַפָּרָשָׁה וְאַחַר כָּ˂נוּ, כְּיָד ה' הַטּוֹבָה עָלֵי כָּל פָּרָשַׁת אֵשֶׁת־חַיִל

 
“A woman who fears the L-rd—she shall be praised.” (Prov. 31:30). “A woman of 

valor is a crown to her husband” (Prov. 12:4)—this is Sarah: her husband was crowned 
through her and through the spirit of holiness within her. In her honor, we will explain the 
entire poem “A Woman of Valor” (Prov. 31:10-31) with G-d’s help, and afterward we will 
come to explain the parsha, i.e., Chayei Sarah. 

 

דְּמִמָּה נַפְשָׁ˂ אִם יֵשׁ אֵשֶׁת חַיִל בָּעוֹלָם אֵיזֶה אָדָם יִמְצָאֶנָּהּ, וְאִם לאֹ יֵשׁ בָּעוֹלָם אֵשֶׁת חַיִל    ,־חַיִל מִי יִמְצָא" וְכוּ'. קָשֶׁהאֵשֶׁת"
 .פְּשִׁיטָא שֶׁאִי אֶפְשָׁר לְהִמָּצֵא

 
“A woman of valor, who will find her; and her worth is beyond that of pearls.” (Prov. 

31:10). There seems to be a difficulty: if there is a woman of valor in the world, then some 
man will find her.1 But if there is no woman of valor in the world, then it is obvious that it 
will be impossible for her to be found. 

 
"ף שֶׁזּוֹ  לֵיהּ הָכִי: "מָצָא" אוֹ "מוֹצֵא"? וְהִקְשָׁה שָׁם הָרִי  אָמְרִיבְּמַעֲרָבָא כִּי נָסִיב אִינִישׁ אִתְּתָא    ,וּבְפֶרֶק ו' דִּיבָמוֹת אָמְרִינַן

שֶׁהָיָה יוֹדֵעַ אִם מָצָא אִשָּׁה טוֹבָה אוֹ רָעָה, שֶׁזֶּה לְנִישּׂוּאָיו  אֶחָד סָמוּ˂    ן־לַיְלָהבִּ לִכְאוֹרָה שְׁאֵלָה בְּלִי טָעַם, דְּאֵי˂ אֶפְשָׁר לְחָתָן  
 .הֶמְשֵׁ˂ הַזְּמַןחַן אֶלָּא בְּ לאֹ יִבְּ 

 
In the sixth chapter of Yevamot (63b), it says, “In the West, i.e., in the Land of Israel, 

when a man took a wife, they would say to him, ‘matza (i.e., have you found) or motzei (i.e., are 
you finding)?’ ” That is, “Has the verse of Proverbs 18:22 been fulfilled with you, that ‘he who 
found a wife has found goodness, and has won the favor of the L-rd?’ Or has the verse of 
Ecclesiastes 7:26 been fulfilled with you, that ‘I am finding more bitter than death the woman?’ ” 
The Rif2 raises a concern there that this appears to be a pointless question, because how is it 

 
* English translation: Copyright © 2019 by Charles S. Stein. Additional essays are at https://www.zstorah.com  
1 I.e., marry her, cf. Prov. 18:22, in which marrying a wife is referred to as having “found” a wife. 
2 This is not the earlier and more famous “Rif” [Rabbi Isaac Alfasi (1013-1103)], but rather Rabbi Josiah ben 

Joseph Pinto (c. 1565–c. 1648), Syrian rabbi and preacher, a disciple of Rabbi Chaim Vital. His sefer, Me’or Enayim 
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possible for someone who has just married to know if he’s found a good wife or a bad one, as 
this can be discerned only with the passage of time. 

 
שֶׁאִם הִיא אִשָּׁה טוֹבָה גַּם בְּלאֹ דִּבְרֵיהֶם הִיא טוֹבָה, וָאִם מָצָא אִשָּׁה רָעָה מַה   ,תּוֹעֶלֶת יֵשׁ בִּשְׁאֵלָתָם, דְּמִמָּה נַפְשָׁ˂וְעוֹד מַה  

 .לֵיהּ, ועיי"ש שֶׁתֵּירֵץ מַה שֶׁתֵּירֵץמְצַעֲרִי י קָא י, צְעוּרֵ לִנְחוּמֵ  וּבְּיָדוֹ שֶׁל זֶה לַעֲשׂוֹת? וַאֲת
 

Another difficulty is: What’s the point of their question, because if she’s a good wife, 
then she’ll still be a good wife without any words of praise from the questioners. But if he’s 
found a bad wife, what can he do about it? “They came to comfort him and instead they 
upset him.”3 See there what solution [the Rif] has reached. He writes that when a man marries, 
all of his sins are set to the side,4 but if he still isn’t pardoned,5 as long as he changes his behavior 
to good, then his sins will be converted to merits. This is the meaning of, “He who found a wife 
has found goodness,” because on account of the marriage and his repentance, his sins have been 
converted to merits. But if the groom hasn’t changed his behavior and continues on a bad path, the 
questioners will come to him asking why he hasn’t improved his path and strived to take the 
opportunity to convert his sins to merits. Therefore, it will be said about such a groom, “I am 
finding more bitter than death the woman.” 

 
כְּמוֹ שֶׁכְּתַב הָרַב זַ"ל.   ,ר שֶׁנִּכְנְסָה עִמּוֹ לַחוּפָּהיב אִישׁ אִיתְּתָא אֵינוֹ רוֹצֶה לוֹמַר לְאַחַ וּלְדִידָן קוּשְׁיָא מֵעִיקָּרָא לֵיתָא, דְּכִי נָסִ 

דּוּשִׁין וְלָקַחְתָּ אוֹתָהּ לוֹ לְאִשָּׁה, הָיוּ שׁוֹאֲלִים  ירוּסִין וְקִ יכְּדֵי לַעֲשׂוֹת עִמָּהּ אֵ   ,דּוּכִין לְשַׁדֵּ˂ לוֹ אִשָּׁהיאֶלָּא כְּשֶׁבָּא מִתְּחִלָּה בִּשְׁעַת שִׁ 
 ". לוֹ "מָצָא" אוֹ "מוֹצֵא

 
We can interpret the practice related in Yevamot 63b to clarify that there is no difficulty. 

When it says “a man took a wife,” it does not mean that after she entered under the marriage 
canopy with him that they asked him the question above, “matza” (have you found) or “motzei” 
(are you finding), as written (i.e., interpreted) by the rabbi (i.e., the Rif), of blessed memory. 
Rather, at the beginning of the couple’s match, in order to arrange the engagement and 
betrothal and for him to take her as his wife, they would ask him: “matza” (have you found) 
or “motzei” (are you finding). 

 
   

 
(Part One: Venice 1643; Part Two: Mantua 1743) was a commentary on Rabbi Jacob ibn Habib’s “Ein Yaakov,” a 
compilation of Aggadic material from the Talmud, and both parts are now commonly printed together with the Ein 
Yaakov. See Me’or Enayim (Mantua 1743, page 3b). 

3 Massat Moshe on Esther 6:13 (by Rabbi Moshe Alshich, 1508–93, rabbi and Kabbalist in Safed); also see 
Ketubot 8b. 

4 Yevamot 63b: “Rabbi Chama bar Chanina said, ‘Once a man marries a woman, his sins crumble.” 
5 Presumably the specific sin is erased, but he isn’t pardoned for having wasted the time in doing the sin, when 

he could have been doing a mitzvah. 
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בְּוַדָּאִי הִיא הִיא הַמַּזָּל שֶׁלּוֹ    ,לוֹ בְּלִי תְּפִלָּה וּבְלִי שׁוּם הַפְצָרָה שֶׁלּוֹ   בָּאתָהאִם זאֹת הָאִשָּׁה    ,ל לְאוֹתוֹ הֶחָתָןוֹנָתָם הָיְתָה לִשְׁאווְכַוָּ 
 .פְלוֹנִיירַת הַוָּלָד שֶׁאָז יוֹצֵאת הַבַּת קוֹל בַּת פְּלוֹנִי לִ ז לְאַרְבָּעִים יוֹם קוֹדֵם יְצִ וֹ לִרְמ ,וּבַת זוּגָתוֹ. וְזֶהוּ "מָצָא" לָשׁוֹן עָבָר

 
The intent was to ask the groom: If this woman came to him without a specific prayer 

or entreaty on his part, then she is certainly his intended and his match.6 This use of “matza” 
(have you found), in the past tense, is a hint that 40 days before the creation of a recognizable 
fetus,7 a Heavenly voice emanates saying, “So-and-so is a match for so-and-so.” In such a case, 
it is appropriate to allude to the verse, “He who found a wife has found goodness.” 

 
לָשׁוֹן    "מוֹצֵא"קְדְּמֶנּוּ אַחֵר בָּרַחֲמִים. וְזֶהוּ  אוֹ אִם זאֹת הָאִשָּׁה בָּאתָה לוֹ עַל יְדֵי תְּפִלּוֹתָיו שֶׁהִתְפַּלֵּל עָלֶיהָ. וּכְמוֹ שֶׁאָמְרוּ, שֶׁמָּא יַ 

רַחֲמָנָא    :דְּשַׁמְעֵיהּ לְהָהוּא גַּבְרָא דְּקָאָמַר  ,וּוּגוֹ עוֹלֶה יָפֶה, כְּהַהִיא דְּרָבָא בְּפֶרֶק ג' דְּמוֹעֵד קָטָןיעַתָּה. וְאָז אֵין זִ   מְצָאָהּה, שֶׁ וֶ הוֹ
  .הבָּ  תָּ רְ ', וְאִי לָא כָּפַ לִיזְדַּמֵּן לִי פְּלָנִיתָא וְכוּ

 
Or if, to the contrary, this woman came to him because of his prayers that he prayed 

specifically for her. As it is said in Moed Katan 18b, a man may become engaged to a woman 
during the intermediate days of a holiday, “lest another come before him” and become engaged 
to her out of compassion. I.e., the view is that if the interloper prayed specifically for a particular 
woman, he may win her even though she was not his predetermined match. This case—“motzei” 
(are you finding) is in the present tense, that he is finding her now, i.e., that she is not his 
intended. In such a case, it is appropriate to allude to the verse, “I am finding more bitter than death 
the woman.” This match of his won’t go well, like an incident that is related in the third 
chapter of Moed Katan (18b), in which [Rava] heard a certain man asking for compassion 
(i.e., praying), who said, “Grant me so-and-so as a wife.” Rava said to him, “Do not ask for 
compassion (i.e., pray) like this. If she is fit for you, she will not depart from you. But if she is not 
for you, you will reject her.”8 

 
   

 
6 The correct approach is for a single man to pray to find a proper match in the proper time, without designating 

a particular woman as his intended wife. There is a principal that everyone has a portion designated for him by G-d, 
and that, “No person may touch that which is prepared for another” (Yoma 38b). 

7 A fetus becomes recognizable at 40 days after conception, so 40 days before then would be at the time of 
conception itself. 

8 The Venice edition (1820-23) and the Vilna edition (1886) of Moed Katan 18b have the text 'כפרת בה (reject 
G-d)—i.e., because the man’s prayers to marry a specific woman were not granted. The commentaries there say that 
a prayer to marry a woman who is not one’s intended will never succeed.  

However, the Pizarro edition (c. 1509-16), and manuscripts of the Talmud dating back to the 13th Century 
(Munich cod. hebr. 95, Vatican ebr. 108, BL Harley 5508) do not have the geresh (apostrophe) and thus like Zera 
Shimshon read כפרת בה (reject her)—i.e., his prayers to marry a specific woman were granted, but such a marriage 
typically won’t be a good one. A footnote in ArtScroll’s Schottenstein Talmud states that at least some manuscripts of 
Rashi support the reading “reject her.” The Ein Yaakov, a collection of haggadic material from the Talmud with 
commentaries, also includes the “reject her” reading. Finally, the next paragraph shows that the Zohar does believe 
that such a prayer could be granted. 
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שֶׁמָּא תּוֹעִיל לוֹ לִרְאוֹת   ,תְפִלָּתוֹנָתָם הָיְתָה לְהַזְהִירוֹ שֶׁאִם זָכָה בָּהּ מֵחֲמַת תְּפִלָּתוֹ, אַף עַל גַּב שֶׁאֵינָהּ בַּת מַּזָּלוֹ, יִתְחַזֵּק נָמֵי בִּ וכַּוָּ וְ 
 .הַר פָּרָשַׁת וַיֵּלֶ˂וֹוּוּגוֹ. כִּדְאִיתָא בְּזיסִימָן יָפֶה בְּזִ 

 
The intent of those questioning the groom is to warn him that if he merited her through 

his prayers specifically for her—even though she is not his intended—he should intensify his 
prayers, that the match should turn out well. This is brought in the Zohar III:283a–284b on 
the parsha Vayelech (Deut. 31:1–30). 

 
ת, הֵם חַיִּים שֶׁל צַעַר אַף לָאִשָּׁה. וְאִם תָּמוּת הִיא, יֵשׁ לָהּ צַעַר לָמוּת  וְיָדוּעַ שֶׁכְּשֶׁאֵין הַזִיוּוּג עוֹלֶה יָפֶה, אִם בָּאִים לִידֵי עֲנִיּוּ

 .דֶם זְמַנָּהּ. וְאִם יָמוּת הוּא, יֵשׁ לָהּ צַעַר לֵישֵׁב אַלְמָנָה, שֶׁהוּא סִימָן רַע לָהּוֹק
 

It is known that when a match doesn’t go well, the husband and wife may fall into 
poverty, or one may die young; if they fall into poverty, it will be a life of suffering even for the 
wife. If she dies, she’ll suffer to die before her time. If he dies, she will suffer to sit as a widow, 
because he was a bad omen for her. 

 
חַיִל, הוֹאִיל שֶׁרַ  יִמְצָא"  ב  וְלָכֵן אִי אֶפְשָׁר שֶׁיִּזְדַּמְּנוּ אֵלֶּה הַמִּקְרִים בְּאֵשֶׁת  זְכוּתָהּ. וּמִשּׁוּם הֲכִי, אָמַר הַכָּתוּב "אֵשֶׁת־חַיִל מִי 

 .בַּת מַזָּלוֹ וּרְאוּיָה לוֹ דְּהַיְינוּ עַל יְדֵי תְּפִלּוֹתָיו, בְּוַדָּאִי זֶה אִי אֶפְשָׁר וְלאֹ יוֹעִילוּ כְּלוּם תְּפִלּוֹתָיו נֶגְדָּהּ אִם אֵינָהּ ,בְּלָשׁוֹן עָתִיד
 

Therefore, it is impossible for these events to happen to a woman of valor, since she 
has many merits. Because of this, the text, “A woman of valor, who will find her,” is written 
in the future tense. Because even with a man’s prayers to marry her, if she is a woman of valor, 
certainly [the match] is impossible and his prayers won’t accomplish anything with regard 
to her, if she is not his intended and suited for him. 

 
עוֹדוֹ קָטָן עַל חֵטְא אָבִיו אוֹ עַל וְאַף אִם תִּמְצָא לוֹמַר שֶׁלִּפְעָמִים אֶפְשָׁר שֶׁתִּשָּׁאֵר אֵשֶׁת חַיִל בְּלִי בֵּן זוּג שֶׁלָּהּ, דְּהַיְינוּ שֶׁמֵּת בְּ 

לָקַ  זֶה  אָדָם  שֶׁל  תְּפִלּוֹתָיו  שֶׁיּוֹעִילוּ  אֶפְשָׁר  וְאָז  אַחֶרֶת.  סִבָּה  אֵיזוֹ  הַכָּתוּב  יְדֵי  אָמַר  זֶה  כֹּל  עִם  לָאִשָּׁה.  לוֹ  אוֹתָהּ  חַת 

 ". מִפְּנִינִים מִכְרָהּ וְרָחֹק"

 
But you might want to say that sometimes it’s possible for a woman of valor to remain 

without her intended spouse, such as if he died while young, as a result of a sin of his father9 
or for some other reason. Therefore, one might think that it is possible for the prayers of the 
interloping man to allow him to take her as a wife. Nevertheless, only a special type of prayer 
can accomplish this, as is hinted in the second half of the verse, where Scripture says, “her worth 
is beyond that of pearls.” 

 

 
9 Under what conditions this can occur is a complex theological matter. Support for the concept that a child can 

die for the sins of a father or ancestor appears, e.g., at Ex. 20:5 and 34:7; Ketubot 8b; and I Kings 14. But others say 
that is only when the child has adopted the sinful ways of the ancestor, as supported by Deut. 24:16; Ez. 18:4; Berachot 
7a; and Sanhedrin 27b. 
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וְהוּא    ,שֶׁזָּכַרְנוּהַכַּוָּונָה    וּכְתַב הָרַב מְנַחֵם עֲזַרְיָה (בַּמַּאֲמָר חֲקוֹר דִּין ח"ד פי"ז) וז"ל, הַמְּבַקֵּשׁ רַחֲמִים עַל הַזִיוּוּג עֶלְיוֹן לְפִי
 .הוּא נַעֲנֶה תְּחִלָּה. לַמַּעַן יְזַכֶּה לְאִתְעֲרָא מִתַּתָּא לִהְיוֹת שׁוֹשְׁבִין לְעֵילָּא עכ"ל ,צָרִי˂ לְאוֹתוֹ דָּבָר

 
Rabbi Menachem Azaria da Fano10 writes in Asara Ma’amorot, in the article “Hakor 

Din,” part 4, section 17: “He who requests compassion (i.e., prays) on behalf of the zivug 
ha’elyon (the uppermost match)11 with the intent we have mentioned—that he needs the same 
thing (i.e., in this case, a proper match)—he will be answered first.12 In order to merit this 
lower match, he awakens the uppermost match.”13 

 
וְעוֹמֵד בְּזִיוּוּג עֶלְיוֹן, וּמִי שֶׁמִּתְפַּלֵּל וְזֶהוּ "וְרָחֹק מִפְּנִינִים מִכְרָהּ", שֶׁהַמֶּכֶר שֶׁלָּהּ בָּא מִמָּקוֹם רָחוֹק שֶׁנִּקְרָא פְּנִינִים, שֶׁהֲרֵי תָּלוּי  

לִפְנַי וְלִפְנִים בְּקֹדֶשׁ הַקָּדָשִׁים, כְּמוֹ הַפְּנִינִים שֶׁנִּקְרְאוּ כָּ˂ לְפִי שֶׁיּוֹשְׁבוֹת  לִפְנַי  שֶׁהוּא זִיוּוּג נֶעֱלָם שֶׁל הַפְּנִימִיּוּת    ,עַל זֶה הַזִיוּוּג
 .  . . יִזְכֶּה בָּהּ. וּלְאַחֵר שֶׁיִזְכֶּה בָּהּ אָז דַּוְקָא ,וְלִפְנִים

 
This is the meaning of “her worth is beyond that of pearls,” that her value comes from 

a distant place that is called “peninim” (i.e., pearls, from the adjective “within”), that depends 
and stands on the zivug ha’elyon (the uppermost match). One who prays on behalf of this 
uppermost match—which is a match hidden in an innermost place, inside the Holy of Holies 
(where G-d’s presence dwells), similarly to the pearls which are named thus with a derivation 
from the adjective “within” because they are found within oysters, which in turn are found deep 
within the ocean14—he will certainly merit her. 

After he merits her . . .  
 

 .'. שֶׁבִּשְׁבִילָהּ יִהְיֶה לְבַעֲלָהּ בְּרָכָה וְשָׁלוֹם וְעוֹשֶׁר כִּדְאִיתָא בִּיבָמוֹתבָּהּ לֵב בַּעְלָהּ" וְכוּ בָּטַח"
 

“Her husband’s heart trusts in her, and lacks no spoils (i.e., good things).” (Prov. 31:11). 
Because of her, her husband will have blessing and peace and wealth, as is written in Yevamot 
(62b).15 

 
10 Rabbi Menachem Azaria da Fano (“Rema M’Pano”) (1548–1620), Italian Kabbalist and commentator on the 

Talmud. 
11 The zivug ha’elyon (the uppermost match) is a Kabbalistic concept representing the bond between G-d and the 

created beings (specifically Adam, mankind, and the Jewish people). 
12 We have a principal that if one prays on behalf of a second person with the same need, the one praying will 

have his need answered first. See Bava Kama 92a (where Rabba bar Mari derives the principal from Job 42:10, and 
where Rava derives it from Gen. 20:17–21:1). 

13 Specifically, the Rema M’Pano says that at the end of every Shemona Esrei prayer, one who needs a spouse 
should read Ps. 121 before stepping backward out of the prayer. He says that verse 1, reading “… from where will my 
help (ezri) come,” refers to a wife (ezer k’negdo) (helpmate), and that verse 2 answers “my help comes from the L-rd, 
maker of Heaven and earth.” 

14 Similarly, the Holy of Holies is a chamber inside one hall (the ulam) which is inside another hall (the heichal). 
15 Rabbi Tanchum said that Rabbi Chanilai said: “Any man who does not have a wife is left without joy, without 

blessing, without goodness. Without joy, as it is written: ‘And you shall rejoice, you and your household’ (Deut. 14:26) 
(i.e., a man has joy only when he is with his household, i.e., his wife). Without blessing, as it is written: ‘To place a 
blessing on your house’ (Ezek. 44:30) (i.e., blessing comes through one’s house, i.e., one’s wife). Without goodness, 
as it is written: ‘It is not good that man should be alone’ (Gen. 2:18) (i.e., without a wife).” 
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כַלְתָּ אֶת־שְׁלַל אֹיְבֶי˃" שֶׁיִּהְיֶה  לְפִי שֶׁהַמְּקַטְרְגִים לאֹ הָיוּ רוֹצִים שֶׁהָאָדָם יִהְיֶה שָׁרוּי בְּטוֹבָה, כְּמוֹ שֶׁדָּרְשׁוּ זַ"ל סוֹד הַפָּסוּק "וְאָ 
  שָּׁלָל שֶׁלָּהֶם.לוֹ מָמוֹן הַרְבֵּה הֵפֶ˂ רְצוֹן הַמְּקַטְרְגִים, וְיִהְיֶה נִקְרָא כְּאִלּוּ זוֹכֶה בַּ 

 
The fact is that the prosecuting angels don’t want a man to be steeped in goodness, as 

[the rabbis] of blessed memory expounded on the esoteric meaning of the verse, “you will eat 
the spoils of your enemies” (Deut. 20:14).16 He will have much wealth, as will be explained, but 
this is in opposition to the will of the prosecuting angels, and it will be considered as if he 
merited their spoils. 

 
, שֶׁיִּזְכֶּה לִהְיוֹת מֻשְׁפָּע מִכָּל הַחֲמִשָּׁה חֲסָדִים הַיְּדוּעִים, הֵפֶ˂ דַּעַת הַמְּקַטְרְגִים שֶׁכָּל  וְעוֹד שָׁלַ"ל גִּימַטְרִיָּא חָמֵשׁ פְּעָמִים חֶסֶ"ד

 חֶפְצָם הוּא לְהַשְׂטִין וּלְעוֹרֵר הַדִּין חָס וְשָׁלוֹם. 
 

Furthermore, the word shalal (שלל) (spoils) has a Gematria of 360, being five times that 
of chesed (חסד) (kindness, with a Gematria of 72), as thanks to his wife, the woman of valor, he 
merits to be influenced by all the five known kindnesses.17 This influence is in opposition to 
the will of the prosecuting angels, whose sole will is to accuse him and to awaken judgment 
against him on account of his sins, G-d forbid. 

 

הַבְּרָכָה מְצוּיָה  טוֹב וְלאֹ־רָע". קָשֶׁה דְּאִם הוּא טוֹב פְּשִׁיטָא דְּאֵינוֹ רַע. וְיֵשׁ לוֹמַר דְּאָמְרִינַן בִּמְצִיעָא פֶּרֶק ד' שֶׁאֵין    "גְּמָלַתְהוּ

וְהַטַּ  בְּרָכָה אֶל־בֵּיתֶ˃".  שֶׁנֶּאֱמַר "לְהָנִיחַ  אִשְׁתּוֹ,  בִּשְׁבִיל  אֶלָּא  אָדָם  שֶׁל  בֵּיתוֹ  בִּשְׁבִיל  בְּתוֹ˂  דַּוְקָא  לָאָדָם  בָּאָה  שֶׁהַבְּרָכָה  עַם 
כְּדִכְתִיב "אִישׁ אֱמוּנוֹת רַב־   הָאִשָּׁה, הָיִינוּ לְפִי שֶׁהָאִשָּׁה טוֹבָה נֶאֱמֶנֶת לְבַעֲלָהּ. לְפִיכָ˂ הקב"ה שׁוֹלֵחַ לְבַעֲלָהּ בְּרָכוֹת עַל יָדָהּ,

וּבְּסוֹטָה, שֶׁאֵינָהּ נֶאֱמֶנֶת, כְּתִיב  ת פִּקוּדֵי, כָּל מִי שֶׁהוּא נְאַמֵּן, הקב"ה שׁוֹלֵחַ בְּרָכוֹת עַל יָדוֹ.  בְּרָכוֹת". וְאָמְרִינַן בְּמִדְרָשׁ פָּרָשַׁ 
 וּמָעֲלָה בוֹ מָעַל.

 
“She does good to him and not bad, all the days of her life.” (Prov. 31:12). This is 

difficult, as if there is good, it is obvious that there is no bad. One can add, as it says in the 

 
In the West (i.e., the Land of Israel), they say: “One who is without a wife is without Torah, and without a wall of 

protection. Without Torah, as it is written: ‘Is it that I have no help in me, and that sound wisdom is driven from me?’ 
(Job 6:13) (i.e., one without a wife lacks sound wisdom, i.e., Torah). Without a wall, as it is written: ‘A woman shall 
go around a man’ (Jer. 31:21) (i.e., similar to a protective wall).” 

Rava bar Ulla said: “(One without a wife is) without peace, as it is written: ‘And you shall know that your tent is 
in peace; and you shall visit your habitation and shall miss nothing’ (Job 5:24) (i.e., a man has peace only when he has 
a tent, i.e., a wife).” 

While the Gemara doesn’t mention wealth, blessing is equated to wealth by the Maharal (Rabbi Judah Loew ben 
Bezalel, d. 1609, Kabbalist, commentator on the Talmud, and philosopher in Moravia and Bohemia). Also, the Zohar 
Chadash on the parsha Chukat (Num. 19:1–22:1) cites our verse “her husband puts his confidence in her and lacks no 
good thing” as meaning that he will merit wealth because of his wife. 

16 There is a general concept not to flaunt wealth (or other blessings) in order to avoid the ayin hara (evil eye), as 
in Berachot 55b. However, a specific source based upon Deut. 20:14 has not been located. 

17 A Kabbalistic concept is that five kindnesses guard us from dark forces. We are in a state of Ein Sof (infinity), 
and if our souls would be attuned to that state, we would have great understanding. Just as the human body has five 
senses (sight, hearing, taste, smell, and touch), the human soul also has five senses, but most of us cannot access these 
senses of the soul because of klipot (husks or shells). The light of the five kindnesses can break through these klipot 
and allow us to access the senses of the soul, in which case we would be able to access the Ein Sof.  
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fourth chapter of Bava Metzia (59a), that a blessing is only found in a man’s house because 
of his wife, as it is said, “to place a blessing on your house” (Ezek. 44:30). The understanding 
is that this blessing comes to the man specifically because of his wife, because the wife is good 
and faithful to her husband.18 Therefore the Holy One, Blessed be He, sends a blessing to the 
husband through her hand, as it is written, “A faithful person will be richly blessed” (Prov. 
28:20). It says in the Midrash (Ex. Rabbah 51:1) for the parsha Pekudei (Ex. 38:21–40:38), 
“For everyone who is faithful, the Holy One, Blessed be He, sends blessings through his (i.e., 
the faithful person’s) hand.” But with regard to a sotah (a woman suspected of adultery), who 
is not faithful,19 it is written “and she has unfaithfully done an act of unfaithfulness to him” 
(Num. 5:12).20 

 
לָמָּה הַבְּרָכָה בָּאָה דַּוְקָא עַל יָדָהּ, וְקֶשֶׁר הַפָּסוּק הוּא כָּ˂: "גְּמָלַתְהוּ טוֹב" דְּהַיְינוּ הַטּוֹב וְהַבְּרָכָה שֶׁבָּאָה לְבֵית בַּעֲלָהּ עַל יָדָהּ. וְ 

 .רַע וְאֵינָהּ מוֹעֶלֶת בְּבַעֲלָהּ "וְלאֹ־רָע", מִשּׁוּם שֶׁאֵינָהּ עוֹשָׂה שׁוּם
 

The connection of this discussion in Bava Metzia 59a to this verse is this: “she does good 
to him,” means the goodness and the blessing that comes to her husband’s house through her 
hand. Why the blessing comes specifically through her hand, and “nothing bad,” is because 
she does not do anything bad, and she is certainly not unfaithful to her husband. 

 
וּם הָכִי הוֹסִיף, "כֹּל יְמֵי חַיֶּיה", שֶׁכְּשֶׁתָּמוּת  וְאִם תּאֹמַר, וְאֵי˂ יַבְחִין הַבַּעַל שֶׁהַבְּרָכָה בָּאָה לוֹ בִּשְׁבִיל אִשְׁתּוֹ וָלאֹ בִּזְכוּתוֹ? מִשּׁ

רֵשׁ רַשִׁ"י עַל פָּסוּק "וַיִּנָּחֵם יִצְחָק אַחֲרֵי אִמּוֹ" שֶׁכְּשֶׁמֵּתָה שָׂרָה פָּסְקָה הַבְּרָכָה מִן הָעִיסָּה יק הַבְּרָכָה מִבֵּיתוֹ, כְּמוֹ שֶׁפֵּ וֹהִיא תִּפְס
 .ועיי"ש

 
You might ask: How is the husband able to distinguish that the blessing comes to him 

because of his wife and not because of his own merits? Because of this possibility, the verse 
adds, “all the days of her life,” because if she were to die, the blessing would cease from his 
house. Rashi21 explained this in his comments on the verse, “Isaac was comforted after his 
mother (i.e., after her death)” (Gen. 24:67), that when Sarah died, the blessing ceased from the 
dough. And see there.22 

 
18 For the previous verse, “Her husband puts his confidence in her, and lacks no spoils [good things],” we 

discussed in the text and in footnote 15 that material wealth can come from the blessing brought by a man’s wife. The 
present verse explains that G-d gives the blessing to the wife as her reward for being faithful to her husband. 

19 A sotah is a wife whose husband suspected her of infidelity, warning her in front of two witnesses not to speak 
to a particular man, and she nonetheless was later witnessed being secluded with that man. See Num. 5:11–5:31. While 
it is not definite that a sotah has committed adultery, she is at least “unfaithful” in that she created a reasonable 
suspicion even after being warned in front of witnesses. 

20 An unfaithful wife doesn’t bring a blessing of material gain, and can actually cause a material loss. The same 
word מעל (ma’al) used in Num. 5:12 for a wife’s unfaithfulness occurs in Lev. 5:15 for someone who improperly uses 
consecrated funds. If an unfaithful wife becomes pregnant with the child of another man, her husband could 
unknowingly raise this child as his own, causing him a financial loss. 

21 Rabbi Shlomo Yitzchaki (1040–1105), French rabbi and commentator. 
22 Rashi cites a Midrash (derived from Gen. Rabbah 60:16), that as long as Sarah lived, a candle would 

(miraculously) burn from one erev Shabbos to the next, there would be a blessing in the dough (that fresh and warm 
bread would always be on the table), and the tent would be graced with a Divine cloud. When Sarah died, these three 
things ended. When Isaac brought Rebecca into his tent, these miracles returned. 
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מָקוֹם שֶׁדַּרְכָּן לֶאֱרוֹג אוֹרֶגֶת, צֶמֶר וּפִשְׁתִּים" וְכוּ'. כָּתַב הַשֻּׁלְחָן עָרוּ˂ אֶבֶן הָעֵזֶר (סִימָן פ'), מַעֲשֶׂה יָדֶיהָ לְבַעֲלָהּ,    דָּרְשָׁה"
ל הַמְּלָאכוֹת הָאֵלּוּ אֵינוֹ כּוֹפָהּ אֶלָּא לִטְווֹת  רוֹקֶמֶת, לִטְווֹת צֶמֶר וּפִשְׁתִּים טוֹוָה. וְאִם לאֹ הָיָה דֶּרֶ˂ נְשֵׁי הָעִיר לַעֲשׂוֹת כָּ ם  וֹלִרְק

אֲפִ  שְׁמוּאֵל,  הַבֵּית  שָׁם  וּפֵירֵשׁ  בִּלְבַד.  הַצֶּמֶר  מִשְׁפַּחְתָּהּ יאֶת  בְּנוֹת  כֵּן  וְגַם  מְלָאכָה  לַעֲשׂוֹת שׁוּם  שֶׁלּאֹ  הָעִיר  נְשֵׁי  שֶׁדֶּרֶ˂  לּוּ 
 .שֶׁאַל תֵּשֵׁב בְּטֵלָה, וְתַעֲשֶׂה מְלָאכָה בְּצֶמֶר עכ"ל יוֹשְׁבוֹת בְּטֵלוֹת, יָכוֹל לְכוּפָהּ

 
“She looks for wool and flax, and works them with the will of her hands.” (Prov. 31:13). 

It is written in Shulchan Aruch, Even HaEzer (80:1)23: “The product of her hands belongs to 
her husband. . . . In a place where their way is for the women to weave, she weaves. Where 
their way is to embroider, she embroiders. Where their way is to spin wool or flax, she spins. 
If the way of the women of the city isn’t to do any of these jobs, he can compel her only to 
spin the wool.” The Beit Shmuel24 explains there: even if the way of the women of the city is 
not to do any work, and even if the girls of the family sit idly, [the husband] can compel [his 
wife] that she not sit idly, and that she should at least work with wool. This is [the Beit 
Shmuel’s] language.25 

 
נֶת שֶׁבַּעֲלָהּ  חַיִל, אַף כִּי אֵין דֶּרֶ˂ שְׁאַר הַנָּשִׁים לַעֲשׂוֹת שׁוּם מְלָאכָה, אֵינָהּ רוֹצָה לֵישֵׁב בְּטֵלָה. וְגַם אֵינָהּ מַמְתֶּ   וְלָכֵן האֵשֶׁת 

 .יְכוּפֶנָה לִטְווֹת הַצֶּמֶר, אֶלָּא מֵעַצְמָהּ דּוֹרֶשֶׁת וּמְבַקֶּשֶׁת לִטְווֹת הַצֶּמֶר
 

Therefore, the woman of valor—even if it is not the way of the women of her city to 
do any work—does not want to sit idly. She also doesn’t wait for her husband to compel her 
to spin wool. Rather, on her own she looks for wool and wants to spin it. 

 
 .בַּעֲלָהּ לַכוּפָה כִּדְאִיתָא שָׁם וְלאֹ דַּי שֶׁמְּבַקֶּשֶׁת הַצֶּמֶר, אֶלָּא אַף הַפִּשְׁתִּים, אַף עַל פִּי שֶׁבַּפִּשְׁתָּן לאֹ הָיָה יָכוֹל

 
It’s not enough that she requests wool, but also flax, even though with regard to flax 

her husband cannot compel her, as is written there in the Shulchan Aruch, Even HaEzer. This 
is based on Ketubot 59b (Mishnah 5:5), which explains that a husband can’t force his wife to spin 
flax fiber into linen thread, as the flax needs to be kept moist, such as by holding it in one’s mouth, 
and that causes bad breath and causes the lips to swell. 

 
   

 
The Sefer HaChinuch, Terumah, mitzvah 97 discusses the commandment found in Ex. 25:30 to bring “show 

bread” in the Temple, and notes that man lives through bread, which explains the importance of having a blessing to 
be found within the bread. 

23 The Shulchan Aruch (written 1563) is the most widely consulted of legal codes in Judaism. It was authored by 
Rabbi Joseph Karo (1488-1575). 

24 The Beit Shmuel (1689, 2nd ed. 1695) is a commentary on the Even HaEzer section of Shulchan Aruch. It was 
written by Rabbi Samuel ben Uri Shraga Feivish (Phoebus) (1650-1706), a Polish commentator on the Talmud. 

25 The text provided in Zera Shimshon is not an exact quote from either the first or second edition of the Beit 
Shmuel, but it is an accurate paraphrase. 



 

9 
 

וְכָבוֹד בִּמְ  וַהֲנָאָה לַעֲשׂוֹת מְלָאכָה, וְעוֹד יֵשׁ לָהּ שֶׁבַח  וְזֶהוּ  וְכָל כָּ˂ לָמָּה לְפִי שֶׁיֵּשׁ לָהּ אַדְרַבָּא רָצוֹן  יָדֶיהָ  לַאכְתָּהּ וּבְמַעֲשֶׂה 
 ".עַשׂ בְּחֵפֶץ כַּפֶּיהָ "וַתַּ 

 
Why? Because she has so much will to work and so much enjoyment from it, and she 

also has praise and honor in her work and in the product of her hands. This is the meaning 
of the text, “she works them with the will of her hands.” 

 
יִם, שֶׁנֶּאֱמַר "לאֹ תִלְבַּשׁ אִי נָמִי יֵשׁ לוֹמַר דִּבְפֶרֶק ב' דִּבְכוֹרוֹת (דַּף י"ז) אִיתָא דְרָחֵל בַּת עֵז אֵין לוֹקִין עַל צַמְרָהּ מִשּׁוּם כִּלְאַ 

חָד  וּרֵשׁ רַשִׁ"י, עַל צַמְרוֹ שֶׁל שֶׂה שֶׁאֵינוֹ מְיילּאֹ נִשְׁתַּנָּה. וּפֵ שַׁעַטְנֵז צֶמֶר וּפִשְׁתִּים יַחְדָּו". מַה פִּשְׁתָּן שֶׁלּאֹ נִשְׁתַּנָּה, אַף צֶמֶר שֶׁ 
חֶדֶת רָחֵל בַּת רָחֵל. וּפְסָקָהּ הָרַמְבַּ"ם (בְּפֶרֶק י' מְהִלְכוֹת כִּלְאַיִם), וְהוֹסִיף שָׁם  וּ נוּ עַד שֶׁתִּהְיֶה מְיישֶׂה לְדוֹרוֹתָיו עכ"ל. דְּהַיְ 

 .מִסְּבָרָתוֹ, אֲבָל אָסוּר הוּא מִדִּבְרֵיהֶם מִפְּנֵי מַרְאִית הָעַיִן, עַד כָּאן לְשׁוֹנוֹ
 

Alternatively, one can note that the second chapter of Bechorot (page 17a) writes of a 
sheep that is apparently an offspring of a male sheep and a female goat. We don’t give lashes 
for mixing its wool with linen on account of violating the prohibition of kilayim,26 regarding 
which it is said in the Torah, “Don’t wear shatnez:27 sheep wool and linen together” 
(Deut. 22:11). Bechorot explains that lashes are not administered because just as flax doesn’t 
change its character, so too wool doesn’t change its character.28 Rashi explains this Gemara: the 
prohibition against taking “its wool” refers to a sheep that is not special, a sheep like its 
ancestors. That is to say, the problem of shatnez only arises when there is a sheep that is 
specifically an offspring of a sheep, and not a hybrid. The Rambam decided the law (in the 
tenth chapter of the Laws of Kilayim in the Mishneh Torah) and added his own explanation: 
it may be permitted under Torah law to mix wool from a hybrid sheep with linen, “but it is 
forbidden according to the words of the rabbis, because of the appearance to the eye.”29 

 

 
26 This is a prohibition against: planting certain mixtures of seeds; grafting; mixing plants in vineyards; 

crossbreeding animals; working a team of different kinds of animals together; and shatnez (mixing wool and linen in 
garments). 

27 The prohibition of shatnez, mixing sheep wool and linen in garments, is one of the cases of kilayim. This forbids 
spinning a thread together that contains both sheep wool and flax, or knitting together threads of sheep wool with 
threads of flax, or making a single garment from pieces of sheep wool fabric and pieces of linen fabric. The prohibition 
does not apply with regard to wool from goats, camels, rabbits, etc. 

28 The Mevuar edition of Zera Shimshon notes: If the verse wanted to stress only the willingness of the woman of 
valor to go above and beyond her duties, it could have simply said that she requested flax, without mentioning wool. 
Or it could have said, not only does she request wool, but also flax. Instead, the verse lists both wool and flax, with 
the words adjacent to each other—in the Hebrew the “and” is provided by the letter “vav” prefixed to the word for 
“flax”. This may have inspired Rabbi Nachmani to look beyond the first explanation of the woman going above and 
beyond her duties, and to suggest this second explanation that relates to the forbidden combination of wool and linen 
in a single garment. 

29 Marit ayin (the appearance to the eye) is a principle not to do something that may appear to be a violation of 
Torah law, even if it is really permissible because of a special situation. The rationale is that others who aren’t so 
learned may not be aware of the special situation or its ramification and may mistakenly think that the forbidden act 
is permissible in all circumstances. In other words, in this case, one should not combine wool from a sheep hybrid 
with flax fiber or linen, because even though this does not violate Torah law, someone seeing one do this may think it 
is okay to combine ordinary (non-hybrid) sheep wool with linen. 



 

10 
 

בּוּר מִן צֶמֶר  יתָּר חִ וּלְפִי זֶה הָיָה מ וְהָאִשָּׁה הַזּאֹת אַף עַל פִּי שֶׁעָשְׂתָה הַדְּרָש שֶׁל צֶמֶר וּפִּשְׁתִּים מַה פִּשְׁתָּן שֶׁלּאֹ נִשְׁתַּנָּה וְכוּ', וּ
חֲפֵצִים בּוֹ הַכֹּל  שֶׁיִּהְיוּ  דָּבָר  רָצְתָה לַעֲשׂוֹת  כַּפֶּיהָ",  בְּחֵפֶץ  הַפִּשְׁתִּים, עִם כֹּל זֶה "וַתַּעַשׂ  יִהְיֶה בּוֹ שׁוּם אִ   זֶה עִם  סּוּר  ישֶׁלּאֹ 

רוּשׁ בְּתוֹרָהּ. כְּמוֹ  ינִזְהָרוֹת בְּאִיסּוּרָא דְרַבָּנָן אוֹ בְּמַה שֶׁלּאֹ נִכְתָּב בְּפֵ   לּוּ מִדְרַבָּנָן. אַף עַל פִּי שֶׁשְּׁאַר הַנָּשִׁים אֵינָן כָּל כָּ˂יוַאֲפִ 
ֹ וֹשֶׁכָּתַב הַשֻּׁלְחָן עָרוּ˂ א ה אנָ רַח חַיִּים (סִימָן תר"ח), נָשִׁים שֶׁאוֹכְלוֹת וְשׁוֹתוֹת עַד שֶׁחֲשֵׁיכָה וְכוּ' אֵין מוֹחִין בְּיָדָן כְּדֵי שֶׁלּאֹ תָּב

 .לַעֲשׂוֹת בַּזָּדוֹן
 

This woman of valor, even though the ruling regarding wool and flax was made in 
Bechorot 17a, “just as flax doesn’t change its character, so too wool doesn’t change its character,” 
and according to this the combination of wool and linen would be permissible according to 
Torah law, nevertheless—“and she works them with the will of her hands”—she wants to 
make something that everyone will want, in which there will be no prohibition, not even a 
rabbinic prohibition. This is despite the fact that some other women may not be so cautious 
with regard to a rabbinic prohibition, or what is not explicitly written in the Torah. As is 
written in the Shulchan Aruch, Orach Chaim (608:2): “For women who eat and drink on erev 
Yom Kippur until it grows dark and they do not know that it is commanded to add some time 
from the secular day (i.e., erev Yom Kippur) to the holy day (i.e., Yom Kippur itself), we don’t 
protest,30 so that they will not come to intentionally do this prolonged eating and drinking.” 

 
 . . .יָדֶיהָ, אָמַר מַעֲשֵׂהמְּלָאכָה וְּלְהָנוֹת לְבַעֲלָהּ מִ וְאַחַר שֶׁאָמַר הַכָּתוּב "וַתַּעַשׂ בְּחֵפֶץ כַּפֶּיהָ", שֶׁיֵּשׁ לָהּ נַחַת רוּחַ לְעָסוֹק בַּ 

 
After it is written “and works them with the will of her hands,” that she has enjoyment 

to keep busy in work and to please her husband with the actions of her hands, it says . . .  
 

ר אִשְׁתּוֹ מַתְּקוֹלְתָא.  כָּאֳנִיּוֹת סוֹחֵר". דִּבְפֶרֶק ד' דִּפְסָחִים אָמְרִינַן הַמְּצַפֶּה לִשְׂכַר אִשְׁתּוֹ אֵינוֹ רוֹאֶה סִימָן בְּרָכָה. שְׂכַ   "הָיְתָה 
וְכָתַב שָׁם מַהַרְשָׁ"א שֶׁבְּכָל מַה שֶׁעוֹשָׂה הִיא בְּיָדֶיהָ   כֹּר".אֲבָל עָבְדָא וּמְזַבְּנָא אִישְׁתַּבּוּחֵי מִשְׁתַּבֵּחַ בָּהּ קְרָא, "סָדִין עָשְׂתָה וַתִּמְ 

 .ה בּוֹ סְחוֹרָה ועיי"שוּמוֹכֶרֶת, יֵשׁ לָהּ שֶׁבַח וְסִימָן בְּרָכָה. אֲבָל בְּמָה שֶׁאֵינוֹ מַעֲשֵׂה יָדֶיהָ, אֵין בּוֹ סִימָן בְּרָכָה אִם תַּעֲשֶׂ 
 

“She is like the ships of a merchant, she brings her bread from afar.” (Prov. 31:14). 
First explanation—No miracle is involved: As the fourth chapter of Pesachim (50b) 

says: “One who expects the earnings of his wife  . . . will not see a sign of blessing. ‘Earnings 
of his wife’ refers to rent derived from a scale  . . . .31 However, if a woman works and sells the 
product of her labor, the verse praises her, as it is written later in the poem, ‘She makes a linen 

 
30 The source for the Shulchan Aruch is Shabbat 148b. The Torah commands us to correct a Jew who is committing 

a sin (Lev. 19:17), though this should be done tactfully (so as not to embarrass the sinner). In addition, an attempt to 
correct a fellow Jew should be made only if it seems likely that he will amend his ways. That’s because in most cases, 
a person who commits a sin unintentionally (b’shogeg) will not be punished (at least not by a Jewish court, a beit din), 
in contrast with someone who commits the same sin intentionally (b’mezid), i.e., knowing the act to be wrong, and 
intending of his own free will to do the act. Therefore, if we believe that someone will continue doing the forbidden 
act, it is better to allow him to continue to do so out of ignorance rather than to choose to do so knowing it’s wrong, 
as stated on Shabbat 148b. Someone who starts to rebuke his fellow Jew should stop doing so if he shows signs of 
anger, or if he becomes insulting, scornful, or simply refuses to listen, per Arachin 16b. 

31 Rashi interprets this to mean that such a woman would take a scale to the market and rent it out to whomever 
needs it, bringing in only a small sum that would disgrace the woman. 
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cloak and sells it’ (Prov. 31:24).”32 The Maharsha33 comments on this: for everything that she 
makes by her hands and sells, she will have praise and a sign of blessing. But for that which 
she doesn’t make by hand, there is no sign of blessing just for using it in commerce. And see 
his words there.34 

 
רִינַן נָמִי הָתָם אַרְבַּע פְּרוּטוֹת  וְהוֹאִיל שֶׁהִיא עוֹשָׂה "בְּחֵפֶץ כַּפֶּיהָ", יְכוֹלָה לִהְיוֹת "כָּאֳנִיּוֹת סוֹחֵר" וּלְהָבִיא לַחְמָהּ מֵרָחוֹק. דְּאָמְ 

"הָיְתָה כָּאֳנִיּוֹת" שֶׁמְּבִיאִין סְחוֹרָה מִמָּקוֹם רָחוֹק, אֲבָל לאֹ מָעוֹת הַבָּאוֹת מִמְּדִינַת הַיָּם. וְזוֹ  אֵין בָּהֶם סִימָן בְּרָכָה, וְחָד מִינַּיְיהוּ
שֶׁהֲרֵי אַדְרַבָּא בְּוַדַּאי תָּבִיא לָחְמָהּ מִמֶּרְחָק, שָׁאַף עַל פִּי שֶׁשּׁוֹלַחַת מַעֲשֵׂה   ˂ עַל הַנֵּס.וֹכָּאֳנִיּוֹת הַשַּׂרִים וְהַמְּלָכִים שֶׁדַּרְכָּם לִסְמ

 .הַסּוֹחֲרִים יָדֶיהָ לְאֶרֶץ רְחוֹקָה, עוֹשָׂה בְּעִנְיָן שֶׁלּאֹ יִהְיֶה בּוֹ נֵס, אֶלָּא יִהְיֶה לְעוֹלָם בְּעִנְיַן בָּטוּחַ כְּמִנְהָג
 

Since she is doing something with the will of her hands, she is able to be like the ships 
of a merchant and bring her bread from afar. As it says there (Pesachim 50b): “In four 
payments, there is not ever a sign of blessing: wages of scribes of sacred books; wages of those 
who repeat and explain the lectures delivered by Rabbis on the Sabbath; wages from engaging in 
a partnership with the executor of an orphan’s estate;” and the fourth one of these payments is 
“money that comes from a country overseas.” The Gemara explains that shipping cargo 
overseas requires a reliance on a miracle (that the ship won’t sink, be pirated, etc.), but as a miracle 
doesn’t happen every day, one’s merit is diminished each time his merchandise arrives intact. This 
woman of valor is like ships bringing produce from a distant place, but not like the ships of 
ministers and kings whose way is to rely upon a miracle by sending ships to dangerous places. 
So she will certainly bring her bread from afar, because even though she is sending the work 
of her hands to a distant land, she’s doing so in a manner that doesn’t rely upon miracles. 
Instead, it will always be done in the safe manner of merchants, who typically send ships only 
to secure places.35 

 
   

 
32 As the entire poem is praising the woman of valor, we can interpret each listed action as praiseworthy. 
33 Rabbi Shmuel Eliezer Eidels (1555–1631), Polish rabbi famous for his Talmud commentaries, Chiddushei 

Halachot and Chiddushei Agadot. 
34 Chiddushei Agadot on Pesachim 50b: “The language doesn’t specifically mean that renting out a scale is the 

problem, or that the small income derived from that is the problem, but rather the law is that even with all other things 
that she hasn’t made herself, she shouldn’t engage in business transactions and demean herself in the marketplace, 
because her honor is to be found within (cf. Ps. 45:13), i.e., to sit at home and to do work, as discussed in the section 
on women’s work (Ketubot 59b). And a later verse of this poem provides proof, ‘she makes linen cloth and sells it,’ 
and that verse concludes ‘and a belt she gives to the Canaanite [merchant]’ (i.e., for him to sell as her agent), and the 
intent is that for a belt she hasn’t made, it would be demeaning for her to sell it by herself, rather she should give it to 
a Canaanite merchant for him to sell as her agent.” 

35 I.e., she is both industrious, like ships, but also cautious, like merchants. The Mevuar edition points out that in 
section 15 of Zera Shimshon’s commentary on the Song of Songs, it notes that despite engaging in maritime trade, the 
tribe of Zebulon was able to obtain a blessing, because they contributed funds to the Torah study of the tribe of Issachar. 
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  ת חַיִל תָּבִיא לַחְמָהּ מֵרָחוֹק. אִי נָמִי "הָיְתָה כָּאֳנִיּוֹת סוֹחֵר" אַף עַל פִּי שֶׁהַמְּצַפֶּה לִשְׂכַר אִשְׁתּוֹ אֵין בּוֹ סִימָן בְּרָכָה, זאֹת הָאֵשֶׁ 
בְּזֹהַר פָּרָשַׁת בְּשַׁלַּח, "מִמֶּרְחָק תָּבִיא לַחְמָהּ" כְּמָה דְּאַתְּ אָמַר "הִנֵּה שֵׁם־ה' בָּא מִמֶּרְחָק"   מִטּוּב הָעוֹלָם הַבָּא, כִּדְאִיתָא  דְּהַיְינוּ

 .תָּבִיא לַחְמָהּ בַּחַד דַּרְגָּא דְּשָׁארִי עָלָהּ עכ"ל
 

Second explanation—A miracle is involved:36 Or also one could say regarding “she is like 
the ships of a merchant,” that despite the fact that one who expects the earnings of his wife 
will not see a sign of blessing, this woman of valor will bring her bread from afar. That is, she 
will bring it from the goodness of the World-to-Come, as it says in the Zohar II:50b on the 
parsha Beshalach (Ex. 13:17–17:16): from afar she will bring her bread, as in the verse that 
says, “See, the name of the L-rd comes from afar” (Isaiah 30:27). By analogy from the word 
“afar,” we see that bounties come from the goodness of Heaven, thanks to the name of G-d. With 
regard to the text, “she . . . brings her bread,” that means from one level of the Upper Tier, i.e., 
from Heaven. 

 
ט בָּהּ עַיִן  וֹה' אִתְּ˃ אֶת־הַבְּרָכָה בַּאֲסָמֶי˃" שֶׁיִּשְׁלַח לוֹ בְּרָכָה מֵעֵין הָעוֹלָם הַבָּא, וּבָזֶה לאֹ יִשְׁל  וְכֵן אָמְרוּ זַ"ל עַל פָּסוּק "יְצַו

מַזִּיקִין. וְלאֹ  קַיֶּ   הָרַע  תִּשָּׁאֵר  בְּרָכָה  שֶׁאוֹתָהּ  "יְצַו"  כְּלוֹמַר  יצו  לָשׁוֹן  זָרִ יוְזֶהוּ  עָלֶיהָ  יִשְׁלְטוּ  וְלאֹ  אֻנְקְלוֹס מֶת  תִּרְגֵּם  וְכֵן  ים. 
 ."יְפַקֵּד", לָשׁוֹן פִּקָּדוֹן, שֶׁהַמַּזִּיקִין לאֹ יוּכְלוּ לָגֶשֶׁת אֶל הַקֹּדֶשׁ לְמַה שֶׁהוּא מֵעוֹלָם הָעֶלְיוֹן

 
Thus on the verse, “The L-rd will command (yatzav) (יצב) blessings for you upon your 

storehouses” (Deut. 28:8), [Rabbi Elazar ben Judah ben Kalonymus] of blessed memory said 
that He will send a blessing resembling the World-to-Come, and the Evil Eye and damaging 
forces won’t rule over (i.e., overturn) this blessing.37 This is the meaning of, “will command,” 
that this blessing will continue to exist and strangers won’t rule over it.38 Similarly, Targum 
Onkelos (Deut. 28:5) translates the word [yatzav (יצב) (will command)] found in Deut. 28:8 as 
yefaked (יפקד), which also means “will command,” which Zera Shimshon interprets as meaning 
pikadon (פקדון) (a deposit). I.e., G-d deposits the blessing only temporarily with the recipient; if it 
is withdrawn, it does not become free for others to take.39 Damaging forces won’t be able to 
approach the holiness, because it is from the Uppermost World (i.e., Heaven).  

 
   

 
36 The Mevuar edition of Zera Shimshon suggests that Rabbi Nachmani was not entirely satisfied with the first 

explanation. A later verse, Prov. 31:24 (“she makes linen cloth and sells it”) also deals with trading in merchandise, 
and there is a principal that there are no wasted words in the Torah, but rather that something can be learned from any 
apparent redundancy. Therefore, Rabbi Nachmani offered this second explanation, that perhaps there is indeed a 
miracle involved in this verse (in contradiction to the first explanation of this verse), whereas Prov. 31:24 may relate 
to non-miraculous industriousness.  

37 Rabbi Elazar ben Judah ben Kalonymus (a.k.a. Elazar of Worms or Elazar Rokeach) (c. 1176–1238), German 
commentator on the Talmud, and a Kabbalist. The cited commentary appears within the prayer book, Ha’Rokeach, in 
a discussion of the Saturday night prayer “Vayiten Lecha.” 

38 See Ps. 33:9 “He commanded and it endured.” 
39 The Mevuar edition notes that this is stated explicitly in Zera Shimshon’s Essay 24 on parshat Beshalach. 
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הָנוֹת מִמַּעֲשֵׂה נִסִּים, אָמַר הַכָּתוּב "הָיְתָה כָּאֳנִיּוֹת סוֹחֵר", וְלאֹ אָמַר הָיְתָה כָּאֳנִיּוֹת  יוּמִשּׁוּם דְּאָמְרִינַן בְּפֶרֶק ג' דְּתַעֲנִית אָסוּר לֵ 
כָּאֳנִיּסְתָם. הַטֶּבַע  אֵל  אֶלָּא קָרוֹב  נֵס וּבְשוּפִי,  דֶּרֶ˂  אֲבָל לאֹ  הָעֶלְיוֹן,  מֵעוֹלָם  הַשֶּׁפַע  כִּיכְּלוֹמַר שֶׁתַּמְשִׁי˂  סוֹחֵר.  דֶּרֶ˂    וֹת  כֵּן 

  ˂ עַל הַנֵּס, לְפִי שֶׁרוֹצִים לְהַרְוִיחַ מְעַט בְּוַדַּאי, וְלאֹ הַרְבֵּה בַּסָּפֵק. וֹהַסּוֹחֲרִים, שֶׁלּאֹ לִסְמ
 

It says in the third chapter of Taanit (24b) that it is forbidden to benefit from the 
product of miracles, therefore the verse says “she is like the ships of merchants,” and it 
doesn’t say simply that she is “like ships.” That is to say, the abundance will continue to flow 
from the Uppermost World, but not by way of a miracle and with tranquility, but rather 
similar to nature, like the ships of merchants. Because this is the way of merchants: they 
don’t rely upon miracles, as they want to earn a little with certainty, rather than earn a lot 
with doubt. 

 
דְּהַיְ  בִּלְבַד,  צָרְכָהּ  כְּדֵי  לַחְמָהּ,  אֶלָּא  לֶחֶם  תָּבִיא  מִמֶּרְחָק  אוֹמֵר  שֶׁמּיוְאֵינוֹ  וּפְשִׁיטָא  שֶׁתּאֹכַל.  הַלֶּחֶם  לֵ וּנוּ  מִמֶּנּוּ  יתֶּרֶת  הָנוֹת 

הָנוֹת,  יתָּר לֵ וּדֵי צָרְכָה מן בְּתַעֲנִית, הֲרֵי הֵן עָלַיִ˂ הֶקְדֵּשׁ וְאֵין לָ˂ בָּהֶן אֶלָּא כְּאֶחָד מֵעֲנִיֵּי יִשְׂרָאֵל. דִּשְׁמַע מִינָהּ דִּכְ כִּדְאָמְרִינַ 
 . רָהימִשּׁוּם דִכְתִיב "נֹתֵן לֶחֶם לְכָל־בָּשָׂר", וְאֵינוֹ אָסוּר אֶלָּא הֲנָאָה יְתֵ 

 
It doesn’t say “she will bring bread from afar,” but rather “her bread,” for her needs 

only—that is, the bread that she will eat. It is clear that she is permitted to benefit from it, as 
it says in Taanit (24a), “For you, this wheat is consecrated property to be given to charity, and 
you have a share in it only as much as one of the poor of Israel.”40 Hear from this, that she is 
permitted to enjoy the miraculous bounty only according to her needs, as it is written, “He 
gives bread to every creature” (Ps. 136:25). That is not forbidden; only the enjoyment of more 
than necessary would be forbidden.41 

 

   

 
40 Taanit 24a: Whenever charity collectors would see Elazar of the village of Birta, they would hide from him, as 

any money Elazar had with him he would give them, and they did not want to take all his property. One day, Elazar 
went to the market to purchase what he needed for his daughter’s dowry. The charity collectors saw him and hid from 
him. He went and ran after them, saying to them, “I urge you, tell me, in what mitzvah are you engaged?” They said 
to him, “We are collecting money for the wedding of an orphan boy and an orphan girl.” He said to them, “I swear by 
the Temple service that they take precedence over my daughter.” He took everything he had with him and gave it to 
them. He was left with one single dinar, with which he bought wheat, and he then ascended to his house and threw it 
into the granary. Elazar’s wife came and said to her daughter, “What has your father brought?” She said to her mother, 
“Whatever he brought he threw into the granary.” She went to open the door of the granary, and saw that the granary 
was full of wheat, so much so that it was coming out through the hinges, and the door would not open due to the 
wheat. The granary had miraculously been completely filled. Elazar’s daughter went to the study hall and said to her 
father, “Come and see what He Who loves You, the Almighty, has performed for you.” He said to her, “I swear by the 
Temple service, as far as you are concerned this wheat is consecrated property, and you have a share in it only as one 
of the poor of Israel.” He said this because he did not want to benefit from a miracle.  

41 The word lechem (לחם) is translated literally as “bread,” though it can be taken generally for “food,” as it 
apparent from Ps. 135:25, as many creatures would not be sustained by bread.  



 

14 
 

עָצְמָהּ  וַתָּקָם" בִּמְלָאכָה, שֶׁדּוֹחֶקֶת  חָפְצָה  כָּ˂  כָּל  הָאִשָּׁה  זאֹת  לַיְלָה".  מִתְעוֹרֶרֶת  בְּעוֹד  יְשֵׁנִים, הִיא  אָדָם  שֶׁבְּנֵי  וּבְשָׁעָה   .

 .לַעֲשׂוֹת מְלָאכָה
 

“And she rises while it is still night and she gives provisions for her household, and a 
ration to her maidservants.” (Prov. 31:15). This woman is so satisfied with her work, that she 
pushes herself. At an hour that people generally sleep, she awakens to do work. 

 
דָּחֲקָה   פ')  (סִימָן  הָעֵזֶר  אֶבֶן  עָרוּ˂  בַּשֻּׁלְחָן  הָאַחֲרוֹנִים  וְאִיתָא  שָׁם  וְכָתְבוּ  לַבַּעַל.  הַמּוֹתָר  לָהּ,  מֵהָרָאוּי  יוֹתֵר  וְעָשְׂתָה  עַצְמָהּ 

שֶׁהַמִּנְהָג הוּא שֶׁלּאֹ הַבַּ"ח,  נוּ שֶׁעָשְׂתָה בַּלַּיְלָה אוֹ שְׁתַּיִם אוֹ שְׁ˄שׁ מְלָאכוֹת בְּבַת אַחַת, וְיֵשׁ אוֹמְרִים שֶׁהַכֹּל לְעַצְמָהּ. וְכָתַב  ידְּהַיְ 
 .לְהוֹצִיא מִיָּד הָאִשָּׁה שׁוּם הַעֲדָפָה שֶׁעַל יְדֵי הַדֹּחַק עכ"ל

 
It is taught in the Shulchan Aruch, Even HaEzer, section 80 (80:1): “If she pushed 

herself and did more than is appropriate for her, the excess belongs to her husband.” But 
other poskim (decisors) have written an interpretation there: that she worked at night or 
performed two or three jobs simultaneously, and there are those poskim who disagree with the 
Shulchan Aruch and say that all the extra income belongs to her. The Bach42 is one who disagrees 
with the Shulchan Aruch, and he writes: that the custom is “not to remove from the hand of 
the wife any loose change that she earns from pushing herself.” (Bach, Even HaEzer, 80:11). 

 
שֶׁהַדִּין הוּא שֶׁ  פִּי  וְאַף עַל  הָרָאוּי.  מִן  יוֹתֵר  עַצְמָהּ לַעֲשׂוֹת  שֶׁדָּחֲקָה  לַיְלָה"  בְּעוֹד   ௗלְעַצְמָהּ הוֹאִיל שֶׁיֵּשׁ וְהָיִינוּ "וַתָּקׇם תִּהְיֶה 

תֶנֶת זֶה הָרֶיוַח לְבַעֲלָהּ, לְהָבִיא הַמָּזוֹן לַבַּיִת בְּרֶיוַח  רוֹ עָלָיו הָרְאָיָה, מִכָּל מָקוֹם הִיא נוֹיקֶת בֵּין הַפּוֹסְקִים וְהַמּוֹצִיא מֵחֲבֵ וֹמַחֲל
 .וְלאֹ בְּצִמְצוּם, כְּדֵי שֶׁתִּהְיֶה בִּרְכַּת הַבַּיִת מְרוּבָּה, כִּי טֶרֶף הוּא לָשׁוֹן מָזוֹן כְּנוֹדָע

  
This verse, “she rises while it is still night,” means that she pushes herself to do more 

than is appropriate. The law is that [the earnings] should be hers, because there is a dispute 
between the poskim. There is a presumption that property belongs to the one who is in possession 
of it, and therefore one who wants to take something from his fellow must bring a proof that 
he is entitled to the property.43 As the husband can’t prove that the excess should be his, as there 
is a dispute between the poskim, it is rightfully hers. Nevertheless, she gives the profit to her 
husband, to bring food to the house in plenty and not in meager quantities. She does so in 
order that there will be an expanded blessing upon the house, because “provisions” [teref] 
[  .is another word for “food,” as is known [  טֶרֶף

 
א חֵן בְּעֵינָיו. נִמְצָא  וֹכְּדֵי לִמְצ  וְעוֹד יֵשׁ לוֹמַר שֶׁקָּרְאוּ "טֶרֶף" לְפִי שֶׁלּאֹ בָּא לְיַד בַּעֲלָהּ מִן הַדִּין, אֶלָּא בִּשְׁבִיל שֶׁהִיא מוֹחֶלֶת לוֹ

 .שֶׁהוּא טוֹרֵף אוֹתוֹ מִמֶּנָּה
 

It is also worthwhile to note that it is called “provisions,” because [the money] is not 
coming to the husband by force of law, rather because she is relinquishing it to him in order 

 
42 Rabbi Yoel ben Samuel Sirkis (1561–1640), Polish posek (decisor). 
43 Bava Metziah 2b.  
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to find favor in his eyes. We therefore find thus that he is tearing (toref) (טורף) the money from 
her.44 

 
י", דִּבְּפֶרֶק אַף עַל פִּי תְּנַן וְעוֹד נוֹתֶנֶת מִזֶּה הָרֶיוַח "חֹק לְנַעֲרֹתֶיהָ". וְ"חֹק" הוּא נָמִי לָשׁוֹן מָזוֹן כְּדִכְתִיב, "הַטְרִיפֵנִי לֶחֶם חֻקִּ 

בֶת הִיא, יב הַבַּעַל לְזוּנָם אוֹ אִם חַיֶּ יאֵלּוּ הַשְּׁפָחוֹת חַיָּ   קֶת בֵּין הַפּוֹסְקִים אִםוֹהִכְנִיסָה לוֹ שִׁפְחָה אַחַת אֵינָהּ טוֹחֶנֶת וְכוּ'. וְיֵשׁ מַחֲל
חָק אִם הוּא לַבַּעַל אוֹ לָאִשָּׁה, וְיֵשׁ  וְעַיֵּין בְּחִדּוּשִׁי רִיטְבָ"א וּבַתּוֹסָפוֹת. וְהוֹאִיל שֶׁיֵּשׁ מַחֲלוֹקֶת בְּזֶה הָרֶיוַח שֶׁל הַעֲדָפָה עַל יְדֵי הַדְּ 

  ב לָזוּן אֶת שִׁפְחוֹתֶיהָ, הִיא דּוֹחֶקֶת עַצְמָהּ לְהָבִיא רֶיוַח יוֹתֵר כְּדֵי לָזוּן אֶת שִׁפְחוֹתֶיהָ שֶׁהֵן נַעֲרוֹתֶיהָ י ר מִי מֵהֶם חַיָּ מַחֲלוֹקֶת אַחֵ 
 .מַמָּשׁ

 
She also gives from this money a ration (chok) (חק) to her maidservants, as will be 

clarified later. “Ration” (chok) is also language for “food,” as is written, “provide me with my 
ration of bread” (Prov. 30:8). She gives from this money a ration to her maidservants, according 
to this section, even though it was taught, “If she brought him one maidservant, she doesn’t 
need to grind etc.” (Ketubot 59b).45 There is a dispute among the poskim if the husband is 
obliged to feed the maidservants or if she is so obliged, and see the novel writings of the 
Ritva46 and in Tosafot.47 So there are two disputes. There is a dispute regarding this profit of 
excess funds from her pushing herself, whether it belongs to the husband or the wife. There 
is another dispute which of them is obliged to feed her maidservant. Because of these disputes, 
she pushes herself to bring greater profit in order to feed the maidservants, who are her 
“young women.” 48 

 

   

 
44 The root, taraf, means “torn,” such as an animal (or human) torn to pieces by another animal (Gen. 37:33), and 

so the related word, teref, can mean food in that context. Also related is the word treif (non-kosher), because even an 
animal that could be kosher would be forbidden if it dies by being torn apart (as opposed to being ritually slaughtered). 

45 The Mishnah there reads: “And these are tasks that a wife must perform for her husband: She grinds wheat into 
flour, and bakes, and washes clothes, cooks, and nurses her child, makes her husband’s bed, and makes thread from 
wool by spinning it. If she brought him one maidservant, i.e., brought the maidservant with her into the marriage, the 
maidservant will perform some of these tasks. Consequently, the wife does not need to grind, and does not need to 
bake, and does not need to wash clothes. If she brought him two maidservants, she does not need to cook and does not 
need to nurse her child if she does not want to, but instead may give the child to a wet nurse. If she brought him three 
maidservants, she does not need to make his bed and does not need to make thread from wool. If she brought him four 
maidservants, she may sit in a chair like a queen and not do anything, as her maidservants do all of her work for her.” 

46 Yom Tov ben Avraham Asevilli (c. 1260s – c. 1320s), Spanish commentator on the Talmud. His commentary 
on Ketubot 59b says that the husband enjoys the benefits and therefore needs to pay. 

47 Medieval commentators on the Talmud. Their comments on Ketubot 59b are that it would be a big burden upon 
the husband to have to pay this, and therefore he is not obliged to do so. 

48 Our verse literally reads, “and a ration to her young women.” Rabbi Nachmani stresses that the term doesn’t 
mean her daughters, who are already provided for as part of the household, but rather it means “servant.” There are 
many instances in the Torah of an adult servant being referred to as a “youth.” 
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מֵהָרֶיוַח  זָמְמָה" וְכוּ'.  מְר  שָׂדֶה"  לְמָזוֹן  בֵּיתָהּ  לִבְנֵי  וְנוֹתְנָתוֹ  עַצְמָהּ  שֶׁדּוֹחֶקֶת  בִּשְׁבִיל  מַה וּשֶׁעוֹשָׂה  הַבַּיִת,  וּלְבִרְכַּת  בֶּה 

שׁ לוֹ דִּין נִכְסֵי מְלוֹג וְהַבַּעַל אוֹכֵל  שֶׁמִשְׁתַּיֵיר מִמֶּנּוּ כָּתְבוּ הַפּוֹסְקִים הַנַּ"ל שָׁאַף עַל פִּי שֶׁאֵין מוֹצִיאִין אוֹתוֹ מִמֶּנָּה, מִכָּל מָקוֹם יֵ 
 .רוֹתיפֵּ 
 

“She sets her mind on a field and acquires it; she plants a vineyard by her own labors.” 
(Prov. 31:16). She makes a profit from pushing herself, and she gives plentiful food to the 
members of her household and a blessing to the house. Regarding what is left over from the 
profit after paying for these things, as mentioned above, the poskim wrote that it’s not taken 
from her. Nevertheless, [the husband] has the law on his side that regarding “assets she brings 
to the marriage, the husband enjoys the fruits,”49 i.e., he can take any profit earned from the 
principal, though the principal itself remains her property. 

 
ה, בְּוַדַּאי שֶׁתּוּכַל לִיקָח, וְזֶהוּ "זָמְמָה שָׂדֶה וַתִּקָּחֵהוּ". דְּהָכִי אָמְרִינַן בְּפֶרֶק ח' דִּכְתוּבוֹת (דַּף וְאִם הִיא חוֹשֶׁבֶת לִקְנוֹת מִמֶּנּוּ שָׂדֶ 
 .ע"ט), פְּשִׁיטָא אַרְעָא וּבָתֵּי אַרְעָא

 
If she thinks to purchase a field from this [principal], it is certain that she will be able 

to purchase it, and this is “she sets her mind on a field and acquires it.” As it is said in the 
eighth chapter of Ketubot (page 79a): “It is clear that if one spouse wants to buy land with the 
principal that the wife brings to the marriage, and the other spouse wants to buy houses, they must 
buy land which is more secure.”50 

 
שֶׁכָּתְבוּ הַתּוֹסָפוֹת שָׁם    דוֹל, וּכְמוֹוְאִם כְּבָר יֵשׁ לְבַעַל כֶּרֶם, שֶׁצָּרִי˂ הוֹצָאָה מְרוּבָּה לְזַמֵּר וּלְתַקֵּן הַכֶּרֶם, הוֹאִיל שֶׁיֵּשׁ בּוֹ רֶיוַח גָּ 

עוֹבְדָהּ וּלְשׁוֹמְרָה,  (דִּבּוּר הַמַּתְחִיל אילני וְכוּ'), "מִפְּרִי כַפֶּיהָ נָטְעָה כָּרֶם". דּוֹחֶקֶת עַצְמָהּ וְנוֹטַעַת הַכֶּרֶם וְטוֹרַחַת לְ בִּכְתוּבוֹת  
 .לַעֲשׂוֹתָם, לְהָבִיא עוֹשֶׁר לְבַעֲלָהּמִלְּבַד חִיּוּב מַעֲשֶׂה יָדֶיהָ שֶׁכְּבָר הִיא מְחוּיֶּיבֶת 

 
But if the husband already has a vineyard, such that a big outlay is required to prune 

and repair the vineyard—which offers a big profit potential from the sale of the grapes, as 
Tosafot writes there in Ketubot (the words starting with “trees etc.”)51—then “she plants a 
vineyard by her own labor.” I.e., rather than hiring workers, she pushes herself and plants the 

 
49 Shulchan Aruch, Even HaEzer, 85:13. 
50 The word for “she sets her mind” is zamema (זָמְמָה), which has the connotation of “to plot,” “to conspire,” “to 

scheme,” and therefore it implies that there is an opposition to her plans. That is why Rabbi Nachmani brings this 
discussion of a dispute between husband and wife regarding the principal that she brings into a marriage. 

51 Tosafot writes: “It’s said that vines are worse than trees, and all the more so they are worse than date trees, 
which are better than [other] trees. But there’s a question, for we say in Bava Kama (92a) that Shmuel's sharecropper 
brought dates to him. [Shmuel] tasted in them the taste of wine. He said, ‘They are weakening the vines so much. 
Tomorrow, bring to me their roots (uproot them)!’ We hear from this that vines are better than date trees! But it can be 
said that date trees are better in the respect that one does not need to spend anything to maintain them. However, vines 
need great expenditures, to prune them and fix the vineyard. If not, they get ruined. For one who can toil and work 
and guard them property, there is great profit.” 
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vineyard, and toils to work it and to guard it—beyond the obligation of the work of her 
hands, of which she is already obliged—to bring wealth to her husband.52 

 
יא  הָתָם בִּכְתוּבוֹת, אִילָנֵי וְגוּפְנֵי, אִילָנֵי. שֶׁהוּא מְעַכֵּב בְּיָדָהּ שֶׁלּאֹ לִקְנוֹת הַכֶּרֶם. הַנֵי מִילֵּי לְהוֹצִ   אִי נָמֵי יֵשׁ לוֹמַר דְּכִי אַמְרִינָן

תֵּן כְּדֵי  יפָנִים גְּדוֹלִים, צָרִי˂ לִ הַמָּעוֹת בַּגְּפָנִים שֶׁקְּרוֹבִים לְהִתְקַלְקֵל, וְלאֹ נִשְׁאַר בָּהֶם לאֹ קֶרֶן וְלאֹ רֶיוַח. שֶׁהוֹאִיל שֶׁכְּבָר הֵם גְּ 
זֶה יֵשׁ רֶיוַח גָּדוֹל כנ"ל. יָם. אֲבָל זאֹת הָאִשָּׁה לְאַחַר שֶׁלָּקְחָה שָׂדֶה הִיא לְעַצְמָהּ, נוֹטַעַת הַכֶּרֶם בְּלִי הוֹצָאַת מָעוֹת כְּלָל, שֶׁבְּ ושָׁוְ 

 .ה כְּבַתְּחִלָּהוְאַף אִם יִתְקַלְקֵל הַכֶּרֶם, חוֹזֵר לִהְיוֹת שָׂדֶ 
 

Or alternatively one can say, as it is also written there in Ketubot (79a), “If the dispute 
is between spending the wife’s pre-marital assets on regular trees or grapevines, they should 
purchase regular trees, which will last longer.” That is, he can prevent her from buying a 
vineyard. In other words, he can prevent her from expending funds on grapevines that because 
of their age are close to failure, and then they wouldn’t retain either a vineyard or a profit. 
As such grapevines are already mature, [a purchaser] would need to give their full value, 
which is a great risk if in fact they fail shortly afterward. But this woman, after acquiring a field 
for herself, plants a vineyard without any expenditure, an action which has a large profit 
potential, as discussed above. Even if in the worst case the vineyard fails, it will revert to being 
a field as at the beginning and they can use it for planting grains or to plant regular trees, which 
will still bring some profit. 

 

רַח הַזֶּה,  וֹד בַּקַּרְקַע. וְשֶׁמָּא מֵחֲמַת הַטּוֹחַ לְזַמֵּר וּלְתַקֵּן הַכֶּרֶם וְלַעֲבוֹוְכוּ'. לְפִי שְׁעָתָהּ צְרִיכָה לִטְר  "בְעוֹז מָתְנֶיהָ חָגְרָה  "
לּוּ  ייוֹתֵר מִדַּאי וְהוּא דָּבָר מְגוּנֶּה אֲפִ יהָ שֶׁאֵינוֹ רָגִיל בְּאִשָּׁה, תִּפּוֹל חֲגוֹרָתָהּ וְיִפְּלוּ מַלְבּוּשֵׁיהָ וּתְגַלֵּה עֶרְוָתָהּ. אוֹ תַּגְבִּיהַּ זְרוֹעוֹתֶ 

 ". גְרָה בְעוֹז מָתְנֶיהָ וַתְּאַמֵּץ זְרֹעוֹתֶיהָ "חָ  הָכִישֶׁתִּהְיֶה פַּעַם אַחַת בִּלְבַד בְּשׁוֹגֵג, מִשּׁוּם 
 

“She girds her loins with strength, and strengthens her arms.” (Prov. 31:17). Now she 
needs to toil to prune and repair the vineyard and to work the soil. Perhaps because of this 
toil, which is irregular for a woman, her belt will fall and her clothing will slip and reveal a 
private part of her body. Or perhaps because of this toil she will lift her arms higher than she 
should, which is a disgraceful thing even if it happens only once, by accident. Because of this 
risk, she girds her loins with strength, i.e., she securely tightens her belt around her waist, and 
she strengthens her arms, i.e., she is cautious not to lift her arms too high, or she securely ties 
her sleeves so that they don’t slip. 

 

   

 
52 The Mevuar edition of Zera Shimshon points out that this interpretation is not a continuation of “she sets her 

mind on a field,” as it instead relates to a field previously owned by her husband. Instead, this seems an interpretation 
related to the previous verse of her pushing herself. Perhaps because of this, Rabbi Nachmani presents an alternative 
explanation in the next paragraph.  
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הּ הַשֶּׁפַע וְהַבְּרָכָה  כִּי־טוֹב סַחְרָהּ" וְכוּ'. הִנֵּה אָמַרְנוּ לַמַּעֲלֶה עַל פָּסוּק "הָיְתָה כָּאֳנִיּוֹת סוֹחֵר", שֶׁזְּכוּתָהּ מַמְשִׁי˂ לָ   "טָעֲמָה
עַצְמָהּ שֶׁהַשֶּׁפַע בָּא לָהּ יוֹתֵר מִדַּאי חוּץ מִן הַטֶּבַע, אֵינָהּ רוֹצָה  אָמְנָם כְּשֶׁהִיא מְרַגֶּשֶׁת בְּ   מֵעֵין הָעוֹלָם הַבָּא אֲבָל לאֹ דֶּרֶ˂ נֵס.

", אֵינָהּ רוֹצָה שֶׁתְּכַבֶּה בָּעוֹלָם הַזֶּה שֶׁדּוֹמֶה   וּרְאוּ כִּי־טוֹב ה'  שֶׁיְּנַכּוּ לָהּ מֵחֶלְקָהּ שֶׁל הָעוֹלָם הַבָּא. וְזֶהוּ "טָעֲמָה כִּי־טוֹב סַחְרָהּ",
 .לָה הַנֵּר שֶׁלָּהּ, דְּהַיְנוּ חֵלֶק הָעוֹלָם הַבָּא לְאוֹר בָּאוֹר הַחַיִּיםלַלַּיְ 

 
“She senses that her business is good; her lamp will not be extinguished at night.” (Prov. 

31:18).  
First explanation—A miracle is involved: We have said above on the second explanation 

of the verse, “she is like the ships of a merchant” (Prov. 31:14, i.e., that a miracle is involved), 
that her merit maintains the abundance and the blessing coming from the well of the World-
to-Come, though not by way of a miracle that is evident to all. In fact, when she feels that she 
is receiving more abundance than necessary, supernaturally—she doesn’t want this to deduct 
from her portion in the World-to-Come. This is the meaning of the text, “she senses that her 
business is good”: She takes her own counsel, and when she thinks that her business is very 
good, and that the abundance coming to her is an excellent abundance, in the way of “sense 
and see how good is the L-rd” (Ps. 34:9), she doesn’t want her lamp—that is a portion of the 
World-to-Come, “the light of life” (Job 33:30)—to be extinguished in this world that 
resembles nighttime.53 

 
הָ זְבִינֵי, אֵינָהּ רוֹצָה עוֹד   עָלֶיאִי נָמֵי כְּשֶׁטָּעֲמָה טַעַם טוֹב בִּסְחוֹרָתָהּ, שֶׁנִּתְעַשְּׁרָה כְּבָר מִשּׁוּם שֶׁסְּחוֹרָתָהּ הָיְתָה טוֹבָה וְקָפְצוּ

 . . .לִטְרֹחַ כְּדֵי לְהִתְעַשֵּׁר הַרְבֵּה. וּמַה הִיא עוֹשָׂה
 

Second explanation—No miracle is involved: Alternatively, based on the premise that no 
miracle is involved, when she senses how good her business is (in part because up until now her 
lamp was not extinguished at night), and when she senses that she has already become rich 
because her business is good and customers are jumping on her merchandise, she won’t want 
to continue to toil in order to even more greatly enrich herself. What she does as a result of 
this decision is . . . 54  

 

ל צֶמֶר. שֶׁאִי אֶפְשָׁר שִׁלְּחָה בַכִּישׁוֹר" וְכוּ'. מוֹנַעַת עָצְמָה מִכֹּל מְלָאכוֹת הַיְתֵירוֹת וּמְסַפֶּקֶת עָצְמָה בִּמְלֶאכֶת הַטְּוִיָּה שֶׁ   יָדֶיהָ "
 .מָּה אוֹ לִידֵי שִׁעֲמוּםי י, כְּדִתְנַן כּוֹפָהּ לַעֲשׂוֹת בַּצֶּמֶר, שֶׁהַבַּטָּלָה מְבִיאָה לִידֵי זִ לָהּ בְּלָאו הֲכִ 

 
“She sets her hands to the distaff; her palms work the spindle.” (Prov. 31:19). She 

restrains herself from additional work and satisfies herself with the work of spinning wool. 
It would be impossible for her not to spin wool, as it is taught that [a husband] forces [his 

 
53 See Bava Metzia 83b, in which the text, “You make darkness and it is night,” is interpreted homiletically as 

referring to this world, which resembles nighttime. 
54 The Mevuar edition of Zera Shimshon notes that the first explanation of the verse may not have been completely 

satisfactory to Rabbi Nachmani, prompting this additional explanation. If the verse is intended to relate to a potential 
diminishment of her reward in the World-to-Come, then it is a continuation of Prov. 31:14, and it is unclear why it 
would be presented after the three interposing verses. If the second explanation of the verse is correct, that she simply 
realizes she is wealthy enough from her labor, then the earlier verses are all additive in showing her labor. 
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wife] to work with wool, because being idle brings [a woman] to the hands of depravity or to 
the hands of boredom.55 

 
 .קּוּנָהּיוְזֶהוּ הַלָּשׁוֹן שֶׁל "בַכִּישׁוֹר" דְּמַשְׁמָע הֶכְשֵׁר גּוּפָה וְתִ 

 
The word “distaff” (cishur) (כישור) allegorically has the meaning of the fitness 

(hechsher) ( הכשר) and repair of her body.56   
  
רֵשׁ רש"י עַל וְטוֹוָה וָרֵד כְּנֶגֶד ישֶׁפֵּ וְכַפֶּיהָ תָּמְכוּ פָלֶ˂" שֶׁלּאֹ יִפֹּל לְמַטֶּה, שֶׁהוּא דָּבָר מְגוּנֶּה אִם תִפּוֹל נֶגֶד פָּנֶיהָ שֶׁל מַטָּה, כְּמוֹ  "

 .פָּנֶיהָ בְּהָעוֹבֶרֶת עַל דָּת יְהוּדִית וְעיי"ש
 

Her palms work the spindle so that it shouldn’t fall downward. It would be improper 
for the spindle to fall downward away from her face, as Rashi explained on the text of Ketubot 
72b that reads, “she spins and it falls downward away from her face,” in discussing one who 
violates the laws of a [Jewish] woman. See there, where Rashi’s interpretation is that she holds 
the spindle on her thigh. Perhaps the intent is this can attract a man’s gaze to her legs.57 

 
נוּ יפּוּקָם, דְּהַיְ יכְּדֵי סִ שֶׁיֵּשׁ לָהּ וּלְבַעֲלָהּ מְזוֹנוֹת צָרְכָם. אֲבָל לְקַמָּן "סָדִין עָשְׂתָה וַתִּמְכֹּר", מַיְירֵי שֶׁאֵין לָהֶם מְזוֹנוֹת    וְהָכָא מַיְירֵי

 .וּוּגָם שֶׁמִּתְּחִלַּת לְהִתְעַסֵּקיבִּתְחִלַּת זִ 
 

Here in this verse it is saying that she and her husband have enough food to satisfy 
their needs. But further in the poem, we have the verse that “she makes cloth and sells it” (Prov. 
31:24), saying that they don’t have enough food in order to be satisfied. That later verse was 
a retrospective look at the beginning of their marriage, when she starts to occupy herself in 
working hard. 

 
 "?מַר "וְיָדֶיהָ אוּר: מַהוּ "שִׁלְּחָה" וּמַהוּ "פָּרְשָׂה"? וְעוֹד לָמָּה מִתְּחִלָּה "כַּפָּהּ" וְאַחַר כָּ˂ אָ יכַּפָּהּ פָּרְשָׂה לֶעָנִי" וְכוּ'. צָרִי˂ בֵּ "
 

“She opens her palm to a poor person; and she sends out her hands to the impoverished 
person.” (Prov. 31:20). Explanation is required: what is “sends out” and what is “opens”? 

 
55 Ketubot 59b (Mishnah 5:5). 
56 The Mevuar edition of Zera Shimshon notes that as we were previously told of her working with wool in Prov. 

31:13, there must be another lesson to be learned here. Rabbi Nachmani thus suggests that she keeps physically active 
and fit in order to avoid depravity and boredom. 

57 In Ketubot 72a, the Mishnah states that a husband can divorce his wife without paying the fee specified in the 
Ketubah (marriage contract) if she violates halacha or violates the customs of Jewish women. Included in a list of 
violations of the latter is a wife who spins wool in the marketplace. This is analyzed by the Gemara on 72b, where 
various proposals are offered as to the exact problem. Rav Yehuda quotes Shmuel: “This means that she reveals her 
arms to people by raising her sleeves as she spins.” Rav Chisda quotes Avimi: “It is referring to when she spins  ורד 
opposite her face.” Rashi interprets ורד as “va-red” (“and it falls”) and he deduced that she is holding the spindle on 
her thigh and the thread falls down, which he considered immodest. [A later work, Imrei Binah (1821), by Rabbi 
Dovber Schneuri (the Mitteler Rebbe; the second Chabad Rebbe) (1773-1827), reads ורד as “vered,” a rose, and 
interprets the quotation to mean that she is spinning with a red thread opposite her face to highlight her beauty, which 
entails an element of promiscuity.]  
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Furthermore, why is “her palm” at the beginning of the verse read, but afterward it says, “she 
sends out her hands to the impoverished person”? 

 
ינָהּ נוֹתֶנֶת לוֹ מִיָּד לְפִי שֶׁאֵינָהּ  אֶלָּא לְפִי שֶׁהֶעָנִי אֵין לוֹ כָּל כָּ˂ צוֹרֵ˂ כְּמוֹ הָאֶבְיוֹן, לָכֵן נוֹתֶנֶת לוֹ צְדָקָה בְּיָד אַחַת לְבַד. וְאַף אֵ 

 .חֶנָּה. וּמַשְׁמַע שֶׁהֶעָנִי הוּא אֶצְלָהּ וְהוּא סָמוּ˂ לָהּיוֹדַעַת אִם יִרְצֶה לָקַחַת צְדָקָה. רַק פּוֹרֶשֶׂת לוֹ כָּפָה וְאִם יִקָּחֶנָּה, יִקָּ 
 

As the poor person doesn’t have as great a need as the impoverished person, therefore 
she gives the poor person charity with only one hand. She doesn’t give him charity immediately 
because she doesn’t know if he will want to take charity. So she only opens her palm for him, 
and if he will take [charity], he will take it. The meaning is that the poor person is beside her 
and adjacent to her. 

  
ע שֶׁעֲדַיִין  אֵב לְכָל דָּבָר, הִיא נוֹתֶנֶת לוֹ בִּשְׁתֵּי יָדַיִם וְשׁוֹלַחַת לוֹ בְּלֵב בָּטוּחַ שֶׁיִקָּחֶנָּה. דְּ"שִׁלְּחָה" מַשְׁמָ אָמְנָם לְאֶבְיוֹן, שֶׁהוּא תָּ 

 .לאֹ בָּא אֶצְלָהּ וְהוּא רָחוֹק מִמֶּנָּה
 

Indeed, for the impoverished person,58 who has a craving for everything,59 she gives 
[charity] to him with two hands and sends [charity] to him with a heart that is certain that 
he will take it. So “sends out” means that he has not yet come to her, and instead he is still far 
from her.60 

 
צִּיל  חַ לוֹ הַצְדָּקָה בְּאוֹתוֹ הָרֶגַע וּבְאוֹתוֹ הַזְּמַן דַּוְקָא, כְּדִכְתִיב "לאֹ־יוֹעִיל הוֹן בְּיוֹם עֶבְרָה וּצְדָקָה תַּ וֹבְּלִבָּהּ לִשְׁלוְהקב"ה נָתַן  

הַר עַל  וֹוְאִיתָא בַּזּ  .'וּכוְ   "וּבְהַוַּת בֹּגְדִים יִלָּכֵדוּ  ,צִדְקַת יְשָׁרִים תַּצִּילֵם  מִמָּוֶת. צִדְקַת תָּמִים תְּיַשֵּׁר דַּרְכּוֹ, וּבְרִשְׁעָתוֹ יִפֹּל רָשָׁע. 
נָשׁ, עַד לאֹ יֵיתֵי דִינָא לְעָלְמָא  פָּסוּק "וְאַבְרָהָם וְשָׂרָה זְקֵנִים בָּאִים בַּיָּמִים" וְכוּ', בְּשַׁעֲתָא דְּקוּדְשָׁא בְּרִי˂ הוּא רָחִים לֵיהּ לְבַר 

דֶם בּוֹא וֹדִּשְׁמַע מִינָהּ שֶׁהַצְדָּקָה צְרִיכָה שֶׁתִּהְיֶה ק  בֵּיהּ. וְיִשְׁתְּזִיב מִדִּינָא עכ"ל.דְּיִזְכֶּה  דְּהָהוּא מִסְּכֵּנָא, בְּגִין    מְשַׁדֵּר לֵיהּ דּוֹרוֹנָא
 רָה", שָׁאַף אִם יִתְּנֵנוּ לִצְדָקָה לאֹ יוֹעִיל לוֹ,הַדִּין לְעוֹלָם, כִּי אֵין מְרַצִּין לוֹ לָאָדָם בִּשְׁעַת כַּעְסוֹ. וְזֶהוּ "לאֹ־יוֹעִיל הוֹן בְּיוֹם עֶבְ 

ן  דֶם, הִיא "תַּצִּיל מִמָּוֶת". "צִדְקַת תָּמִים", מִי שֶׁהוּא רָגִיל לַעֲשׂוֹת צְדָקָה, "תְּיַשֵּׁר דַּרְכּוֹ", שֶׁיִּזְדַּמֵּ וֹאָמְנָם הַצְדָּקָה הָעֲשׂוּיָה מִקּ
ל בְּרִשְׁעָתוֹ שֶׁלּאֹ תִּזְדַּמֵּן לוֹ מִצְוָה זוֹ כְּדֵי לִזְכּוֹת בָּהּ, וְזֶהוּ נָמֵי "צִדְקַת יְשָׁרִים תַּצִּילֵם"  וֹהָרָשָׁע יִפּ  דֶם הַדִּין. אָמְנָםוֹלוֹ הֶעָנִי ק

 '.וְכוּ
 

The Holy One, Blessed be He, puts it in her heart to send charity to [the impoverished 
person] at the same moment and time, as it is written: “Wealth is of no avail on the day of 
wrath; but charity saves from death. The righteousness of the blameless man will straighten 
his path; but the wicked man will fall by his wickedness. The righteousness of the upright 

 
58 The first half of the verse speaks of “a poor person” (i.e., with the vowelization indicating the indefinite article), 

while the second half of the verse speaks of “the impoverished person” (i.e., with the vowelization indicating the 
definite article). The Mevuar edition of Zera Shimshon suggests the impoverished person is well known to the 
community as being legitimately in need. 

59 Lev. Rabbah 34:6 gives eight terms that are used for poor people, and the derivation or meaning. The term 
evyon (אביון), which we translate as “an impoverished person,” is related to the adjective taev (תאב), which means 
“craving.”  

60 See Shabbat 104a, “It is the manner of one who bestows loving-kindness to pursue the poor.” See also Taanit 
24a as discussed in footnote 40 above, that Elazar of the village of Birta would chase after charity collectors.  
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will save them; but in a disaster the faithless will be trapped.” (Prov. 11:4–6).61 It is brought 
in the Zohar I:104a on the parsha Vayeira (Gen. 18:1–22:24) on the verse, “Abraham and Sarah 
were old, advanced in years” (Gen. 18:11): “When the Holy One, Blessed be He, loves the son 
of man, before [the man] receives judgment, He sends him a gift. This gift is a poor miserable 
man, so that the man beloved by G-d will gain merit by giving charity to the poor man and the 
judgment against him will fail.”62 Hear from this that the charity needs to always be given 
before judgment comes upon the giver, because we don’t placate someone at the time of his 
anger (Pirkei Avot 4:18), i.e., if G-d is angry at a person, that isn’t the time to try to placate Him. 
This is the meaning of “wealth is of no avail on the day of wrath,” that even if [a person 
facing judgment] will then give charity it won’t avail him, but in fact the “charity” given 
previously will “save from death” (Prov. 11:4). “The righteousness (i.e., charity) of the 
blameless man”—someone who is accustomed to doing righteousness—"will straighten his 
path” (Prov. 11:5) means that a poor person chanced upon him (i.e., in his path) prior to the 
judgment, and the blameless man gained merit by giving charity to the poor person. But in fact, 
“the wicked man will fall by his wickedness” (Prov. 11:5), i.e., the opportunity to perform this 
mitzvah won’t chance upon [the wicked person] in order to give him merit. This is the 
meaning of “the righteousness (i.e., charity) of the upright will save them” (Prov. 11:6).63 

 
עָנִי אַף עַל פִּי שֶׁיֵּשׁ לְהִסְתַּפֵּק בּוֹ שֶׁ   וְהָכָא וּמֻחְמֶרֶת עַל    הוּא רַמַּאי.נַמֵּי אָמַר הַכָּתוּב הוֹאִיל שֶׁ"כַּפָּהּ פָּרְשָׂה", שֶׁנּוֹתֶנֶת לְכָל 

בְּדַעְתָּהּ בַּשְּׁבִיל זֶה, מִ   עַצְמָהּ לִיתֵּן לוֹ אֵיזֶה דָּבָר וְשֶׁלּאֹ לַהֲשִׁיבוֹ רֵיקָם מֵחֲמַת הַסָּפֵק.  יְזַמֵּן לָהּ  מִצְוָה, שֶׁהקב"ה  צְוָה גּוֹרֶרֶת 
 .וּצְדָקָה רְאוּיָה הִיא לְקַבֵּל עָלֶיהָ שְׂכַר ,שֶׁהֲרֵי הָאֶבְיוֹן הוּא בְּוַדַּאי מוּצְרָ˂ חַ לְאֶבְיוֹן עַד דְּלָא יֵיתֵי דִּינָא לְעַלְמָא.וֹלִשְׁל

 
But the verse says that “her palm is opened,” that she gives, i.e., offers charity to every 

poor person, even though there might be reason to doubt whether one is a cheater. She is 
strict upon herself to give at least something to him and not to turn him away empty-handed 
because of the doubt. Because of this offering to give at least a token amount to every poor 
person, one good deed leads to another; thus the Holy One, Blessed be He, will arrange for 
her to give to an actual impoverished person, so that a bad judgment won’t ever come to her. 

 
61 The three verses all use the word tzedakah (צדקה), which can mean either “righteousness” or “charity.” In the 

first verse I have translated the word as “charity,” as a parallel to “wealth.” In the second and third verses I have used 
“righteousness,” as being more general, though Rabbi Nachmani shows later that he is applying these verses with 
reference to charity. 

62 G-d sent three angels to announce that Sarah would give birth to a son. (Gen. 18:1-16). Abraham first thought 
the angels were poor men, and he brought them into his tent and attended to their needs. (Id.). G-d then revealed that 
He planned to destroy Sodom (Gen. 18:17–23), which would have killed Abraham's nephew, Lot. The Zohar’s 
interpretation is that G-d wanted to give Abraham the chance to gain merit, so He sent the three angels to Abraham in 
the guise of men. Abraham responded charitably, gaining merit, and as a reward G-d saved Lot from death. Zera 
Shimshon paraphrases the Zohar. 

63 Charity given after a person has a crisis will not help him. But if he accustoms himself to give charity, by 
offering a small quantity to every poor person (even when uncertain if the person is legitimately poor), then G-d will 
reward him by putting in his path a genuinely impoverished person. The giving of charity to the truly impoverished 
person will serve as a great merit in the event of any future crisis, to shield him from that judgment. 
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This impoverished person is indeed needy, and with her gift of charity to him, she is fit to 
receive a reward. 

 
כְּדֵי שֶׁלּאֹ  , כְּלָל הַת יָדֶיהָ וּזְרוֹעוֹתֶיהָ  וְעוֹד יֵשׁ לוֹמַר שֶׁלֶּעָנִי שֶׁאֵינוֹ כָּל כָּ˂ מוּצְרָ˂, פּוֹרֶשֶׂת לוֹ כַּפָּהּ בְּסֵתֶר וּבְהַצְנֵעַ, וְאֵינָהּ מַגְבַּ 

יָדֶיהָ.ייִתְבַּיֵּ  תְּנוּעַת  אֲחֵרִים  יִרְאוּ  כְּדֵי    שׁ אִם  שֶׁמַגְבִּיהָתָן  יָדֶיהָ  הַבְּרִיּוֹת, שׁוֹלַחַת לוֹ  לְכָל  צָרִי˂  שֶׁאַדְרַבָּא הוּא  לָאֶבְיוֹן  אָמְנָם 
 .מִמֶּנָּה לִיתֵּן לוֹ מַתָּנוֹת וּצְדָקָהשֶׁיִּרְאוּ הָאֲנָשִׁים וְיִלְמְדוּ  

 
It is also worthwhile to say that for a poor person who is not so needy, she opens her 

palm for him secretly and modestly, and she doesn’t lift up her hands and her arms at all, in 
order that he won’t be embarrassed if others see the movement of her hands. In fact, for the 
impoverished person who needs help from everyone, she sends her hands to him, she raises 
them so that people will see her actions and learn from her to give him gifts and charity. 

 

כָּתַב הַשַׁ"˂ עַל פָּסוּק "הָבֵא־נָא יָדְ˃ בְּחֵיקֶ˃ . . . וְהִנֵּה יָדוֹ מְצֹרַעַת   ."נִים־תִירָא לְבֵיתָהּ מִשָּׁלֶג כִּי כָל־בֵּיתָהּ לָבֻשׁ שָׁ לאֹ"
דִשְׂמָאלָאוֹ כַּשָּׁלֶג", וּבִמְצ מִסִּטְרָא  בְּמִרְיָם, לוֹמַר שֶׁאֵינוֹ  נֶאֱמַר בּוֹ כְּשֶׁלֶג אֶלָּא  א  אֶלָּא דִּין מִצַּד הָרַחֲמִים, כְּשֶׁלֶג שֶׁהוּ  רָע לאֹ 

נָה דַּעְתּוֹ לְדַעַת הָרַב שַׁפִּירָא זַ"ל בַּדֵּירוּשׁ רפ"ח נִיצוֹצִין שֶׁנָּפְלוּ ווּבְוַדַּאי שֶׁכַּוָּ   רַחֲמִים לְעוֹלָם וְיֵשׁ בּוֹ קְצָת דִּין נִסְתָּר עכ"ל.
פּוֹת, אֲבָל עִם כֹּל זֶה הֵם דִּינִים מִצַּד הָרַחֲמִים, שֶׁהֲרֵי  יבַּקְּלִ וְהֵם דִּינִים לְפִי שֶׁהֵם מֵעוֹרְבִים    פּוֹת ועיי"ש. ישל"ג אוֹרוֹת בַּקְּלִ 

 .הָאוֹרוֹת הָאֵלּוּ לאֹ נָפְלוּ אֶלָּא לַקִּיּוּם הָעוֹלָמוֹת כְּנוֹדָע אֶצְלֵנוּ
 

“She will not worry for her household because of sheleg (שלג); for her whole household 
is clothed in shanim (שנים).” (Prov. 31:21). A literal translation is: “She will not worry for her 
household because of snow; for her whole household is clothed in scarlet [wool].” 

First explanation – Kabbalistic: An advance summary of this Kabbalistic explanation may 
be appropriate, given the challenging material. The word shanim (שנים) is a plural form that could 
mean either “scarlet” or “years.” No ambiguity would have existed had the singular form been 
used, either shani ( ניש ) for “scarlet,” or shana ( נהש ) for “year.” Being clothed in “scarlet” is usually 
interpreted as being clothed in wool garments that are dyed a scarlet color, and this translation 
makes sense, as wool would provide a physical protection against snow. However, it is noted that 
the singular form of “snow” (sheleg) is used in the verse, contrasting with the plural nature of the 
word shanim. Shabbat 89b notes that the same singular/plural mismatch (sheleg and shanim) 
appears in Isaiah 1:18, and quotes Rabbi Yitzchak that shanim in that verse of Isaiah means 
“years.” Rabbi Nachmani thus also adopts “years” for shanim for Proverbs 31:21, and uses a 
Kabbalistic translation of sheleg to arrive at: “She will not worry for her household because of the 
(judgment associated with) 333 (lights from Creation); for her whole household is clothed in the 
merits that she has acquired over a course of years.” 

The Shach comments on the verse, “The L-rd said to him further, ‘Put your hand into 
your bosom,’ Moses put his hand into his bosom, and when he took it out, his hand was leprous 
as snow” (Ex. 4:6). He writes: “With regard to leprosy, [the Torah] speaks about it only in one 
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other place as being ‘like snow’ and that is with regard to Miriam (Num. 12:10).64 The intent is 
to say that [the leprosy that afflicted Moses and Miriam] was not from the left side (sitra 
d’smola) of the Sefirot tree, representing strict judgment, rather it was judgment from the right 
side of the Sefirot tree, representing mercy,65 like snow that is always merciful, in that it waters 
the earth, although there is within [snow] some hidden judgment, in that the extreme cold can 
be injurious.”66  

It is certain that his opinion is like the opinion of Rabbi Natan Shapira,67 of blessed 
memory, in his commentary on the essay of Rabbi Chaim Vital68 entitled “The Gate of 288 
Sparks,” that 333 lights fell in klipot (husks or shells), and see there what he says.69 [The lights] 
judge according to being intermingled with the klipot, but nevertheless they judge from the 
side of mercy, as these lights fell only to create the worlds, as is known to those of us who are 
learned in Kabbalah. 

 
חָם בָּא מִשל"ג אוֹרוֹת אֵלּוּ, יַעַן "כָל־ וֹפּוֹת אֲשֶׁר כָּל כּילְבֵיתָהּ מִשָּׁלֶג", לאֹ תִירָא מֵהַדִּינִים וּמֵהַקְּלִ   וְאָמַר הַכָּתוּב "לאֹ־תִירָא

נִי מִבְּעֵי לֵיהּ. אָמַר רַבִּי  , כְּשָׁ "אִם־יִהְיוּ חֲטָאֵיכֶם כַּשָּׁנִים"וּמִלַּת "שָׁנִים" הַיְנוּ כִּדְאִיתָא בְּפֶרֶק ט' דְּשַׁבָּת,    בֵּיתָהּ לָבֻשׁ שָׁנִים". 
בְּרֵאשִׁ  יְמֵי  מִשֵּׁשֶׁת  וּבָאוֹת  שֶׁסְּדוּרוֹת  הַלָּלוּ  כְּשָׁנִים  חֲטָאֵיכֶם  יִהְיוּ  אִם  לְיִשְׂרָאֵל  אָמַר הקב"ה  עַכְשָׁ יִצְחָק  וְעַד  כַּשֶּׁלֶג "ו,  יית 

  עכ"ל. "יַלְבִּינוּ
 

The verse says: “She will not worry for her household because of snow,” i.e., reading 
the Hebrew word for snow, sheleg, for its Gematria value of 333, she won’t worry about the 
judging forces and the husks, of which all their force comes from these 333 lights, for her 
whole household is clothed in shanim. The word “shanim” is as brought in the ninth chapter 
of Shabbat (pages 86a and 89b), on the verse “if your sins will be like shanim, like snow they 
will be whitened” (Isaiah 1:18). In Shabbat 86a, the Mishnah discusses Lev. 16:8, where a 
scapegoat is dispatched to Azazel, and identifies Isaiah 1:18 as the source for learning that one ties 
a scarlet strip of wool to the head of that scapegoat. In Shabbat 89b, the Gemara asks why Isaiah 

 
64 Chapter 13 of Leviticus speak about leprosy creating lesions that are white, and the Mishnah (Negaim 1:1) 

explains this means like snow, but the Torah explicitly uses the term “like snow” only in the verses about Moses and 
Miriam. 

65 Kabbalah recognizes ten Sefirot (attributes or emanations), which are sometimes illustrated as a tree. The central 
column (trunk) of the tree, which is considered balanced, includes the first, sixth, ninth, and tenth Sefirot: Keter, 
Tiferet, Yesod, and Malchut. The right column, which is considered as “the pillar of mercy,” includes the second, 
fourth, and seventh Sefirot: Chochmah, Chesed, and Netzach. The left column, which is considered as “the pillar of 
severity,” includes the third, fifth, and eighth Sefirot: Binah, Gevurah, and Hod. 

66 Rabbi Mordechai Ha’Cohen of Safed (1523–98), Siftei Cohen on Torah (Venice 1605). 
67 Rabbi Natan Shapira (1585-1633), Polish rabbi and Kabbalist. 
68 Rabbi Chaim Vital (1542-1620) was the principal student of the Arizal, Rabbi Isaac Luria (1534-72). 
69 The first two verses of the Torah read: “In the beginning of G-d's creating the heavens and the earth, when the 

earth was chaos and void, and darkness was on the surface of the depths, and the sovereignty of G-d hovered 
[merachefet (מרחפת)] above the surface of the waters.” Rabbi Vital relates the Arizal’s teachings that the word 
merachefet (מרחפת) is a compound of two words, met ( מת) (died) and rapach (רפ"ח) (288), and that it signified that 
vessels of chaos had shattered (died) into 288 fragments.  

Rabbi Shapira’s commentary, on the fourth section of the essay, is: “It also appears in my humble opinion that if 
one combines . . . the Gematria of מ״ה [the abbreviation for the Attribute of Mercy] (i.e., 45) with the number 288 it 
adds up to the Gematria of sheleg (333).” I.e., that the judging forces of the 333 lights include not only the 288 shards 
of the broken vessels but also include a component of mercy (45). 
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1:18 uses the plural form shanim, noting it should be shani, the singular form of scarlet. Rabbi 
Yitzchak said that the Holy One, Blessed be He, said to Israel, “Even if your sins will be as 
numerous as those shanim (years) that have proceeded continuously from the six days of 
Creation until now, ‘they will nevertheless become white like snow’.” I.e., Rabbi Yitzchak 
interpreted shanim as “years,” rather than as “scarlet.” 

 
מִדִכְתַב בַּתְּחִלָּה    וְהָכִי נָמֵיכְּתִיב "כַּשְׁלָגִים יַלְבִּינוּ" אֶלָּא "כַּשֶּׁלֶג", אִם כֵּן כְּשָׁנִי מִבְּעֵי לֵיהּ וְכוּ'.    רְשׁוּ הַמְּפָרְשִׁים דְּמִדְּלָאיוּפֵ 

 .ם נָמֵי כִּי כָּל בֵּיתָהּ לָבוּשׁ שָׁנִיי"לְבֵיתָהּ מִשָּׁלֶג" לָשׁוֹן יָחִיד, הֹוֶה לֵיהּ לְסַיֵּ 
 

Commentators noted the question of the Gemara on Isaiah 1:18 that regarding the sins, 
it doesn’t read “like snows they will be whitened,” but rather “like snow,” and therefore it 
should say “shani,” i.e., the singular form of scarlet. Here too, as the beginning of the verse, 
“she will not worry for her house because of snow,” is in the singular form, therefore it should 
conclude “for her whole household is clothed in shani (scarlet).” 

 
יַעַן "כִּי כָל־בֵּיתָהּ   לָּם.וּרֶשׁ וְחַיּוֹת שֶׁל כָּל הַדִּינִים כּוֹכִּמְסַפֵּר של"ג שֶׁהֵם שׁז שֶׁלּאֹ תִירָא מֵאֵלּוּ הַדִּינִים  וֹאֶלָּא וַדַּאי שֶׁבָּא לִרְמ

, "וְאַבְרָהָם  כְּנוֹדָע בְּסוֹד  טָהוֹר לַנְּשָׁמָה שֶׁלָּהּ.מַלְבּוּשׁ  קּוּן יָמֶיהָ וּמַעֲשֶׂיהָ וּשְׁנוֹתֶיהָ וּזְכוּתֵיהָ, הֵם כְּמוֹ ילָבֻשׁ שָׁנִים", כְּלוֹמַר שֶׁתִּ 
בְּז כִּדְאִיתָא  בַּיָּמִים",  בָּא  ועיי"ש.וֹזָקֵן  ורכ"ו)  (דַּף רכ"ד  וַיְחִי  פָּרָשַׁת  הַח   הַר  מִן  מָּגִינִּים  אָדָם  שֶׁל  שֶׁמַלְבּוּשִׁים  רֶף וֹוּכְשֵׁם 

 .וְהַשֶּׁלֶג, כָּ˂ מַלְבּוּשִׁים שֶׁל הַמִּצְווֹת מָּגִינִּים מִן הַמַּזִּיקִים
 

Rather, it is certain that this verse is hinting that she won’t fear from these 333 judging 
forces that are the root and life of all judging forces altogether. “For her whole household is 
clothed in years,” as if to say that she will correct any behavior needing improvement in her 
days, and in her actions, and in her years, and in her merits, as though they are dressed in 
purity like her soul. This is known by the esoteric meaning of the verse “Abraham was old, 
advanced in years” (Gen. 24:1), as is brought in the Zohar, vol. I, page 224 and 226 on the 
parsha Vayechi (Gen. 47:28–50:26), and see there. The Zohar says that the man who behaves in 
the path of the Torah merits that his days will be clothed in honor, to be dressed in them in the 
World-to-Come. In the contrary case, one who doesn’t have mitzvot and Torah arrives to the 
World-to-Come without such spiritual clothing. As the clothing of a man shields him from the 
winter and the snow, similarly the clothing of the mitzvot shield from damaging forces.70 

 
ד לְבָנֶיהָ אַחֲרֶיהָ, כִּדְאָמְרִינַן בְּפֶרֶק כ"ג דְּשַׁבָּת, לְעוֹלָם יְבַקֵּשׁ אָדָם רַחֲמִים עַל מִדָּה זוֹ,  וֹז שֶׁזְּכוּתָהּ יַעֲמוֹ וְאָמַר "בֵּיתָהּ", לִרְמ

 '.שֶׁאִם הוּא לאֹ בָּא, בָּא בָּנוּ, וְאִם בָּנוּ לאֹ בָּא, וְכוּ
 

[Our verse] says “she will not fear for her house,” to hint that her merit will stand for 
her children after her, as it is written in the 23rd chapter of Shabbat (151b): “It was taught in 
a Baraita that Rabbi Elazar HaKappar says: A person should always request Divine mercy with 

 
70 This could refer to a person’s position in the World-to-Come, or perhaps it alternatively (or in addition) means 

in this world, as the next paragraph discusses poverty. 
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regard to the condition [of poverty], for if he does not come to a state of poverty, his son will, 
and if his son does not come to such a state, [his grandson will].”  

 
רְשׁוּ הַמְּפָרְשִׁים עַל פָּסוּק ירֶף, כְּמוֹ שֶׁפֵּ וֹר וְהַחוֹשֶׁדֶּרֶ˂ בְּנֵי אָדָם לְהִתְחַלֵש וּלְהִתְעַצֵּל בִּימֵי הַקּוְעַל דֶּרֶ˂ הַפְּשָׁט נוּכַל לוֹמַר לְפִי 

וְהִכָּה אֶת־הָאֲרִי בְּתוֹ˂ הַבּוֹר בְּיוֹם הַשָּׁלֶג. יָרַד  חַיִל לאֹ תִּתְיָ   "וְהוּא  רֵא וְלאֹ תִּתְעַצֵּל כְּלָל  קָא מַשְׁמַע לַן קְרָא שֶׁזּאֹת הָאֵשֶׁת 
א לְהַקּוֹר בְּשֵׁם שֶׁלֶג, כְּמוֹ הַפָּסוּק הַנַּ"ל "בְּיוֹם הַשָּׁלֶג",  וֹרֶף. "לאֹ־תִירָא לְבֵיתָהּ מִשָּׁלֶג", שֶׁכֵּן דֶּרֶ˂ הַכָּתוּב לִקְרוֹר וְהַחוֹמֵהַקּ

 .חֵרוּכְמוֹ "כְּצִנַּת־שֶׁלֶג בְּיוֹם קָצִיר", וְכַמָּה פְּסוּקִים אַ 
 

Second explanation – plain meaning: According to the plain meaning, one is able to say 
that it is according to human nature to become weak and lazy in the days of cold and winter, 
as the commentators noted on the verse “[Beniah the son of Jehoiada] . . . descended into the 
pit and struck the lion on a snowy day” (I Chron. 11:22).71 Therefore, our verse is telling us 
that this woman of valor will not worry and will not be lazy at all from the cold and the 
winter. “She will not worry for her household because of snow,” as it is the manner of the 
Torah to refer to cold weather as snow, as in the verse mentioned above “on a snowy day” (I 
Chron. 11:22), and as in the verse, “like the chill of snow on a harvest day” (Prov. 25:13), and 
in a few other verses. 

 
 לָבֻשׁ שָׁנִים", כִּדְאָמְרִינַן בַּגְּמָרָא עַל פָּסוּק "לִפְנֵי קָרָתוֹ מִי יַעֲמֹד", יַתִּיר חַד כְּסוּ וְצִינָּתָא ר? כִּי כָל־בֵּיתָהּוֹוְלָמָּה לאֹ תִירָא מֵהַקּ

צִבְעוֹנִים כִּדְאָמְרִינַן בְּפֶרֶק  שׁ בִּגְדִי  וֹוּמִשּׁוּם הָכִי אָמַר "שָׁנִים" בִּלְשׁוֹן רַבִּים וְלאֹ "שָׁנִי" בִּלְשׁוֹן יָחִיד. וּמִנְהָג הָאִשָּׁה לִלְבּ  אָזְלַת.
וְהָעִקָּר הוּא שֶׁהוֹלֶכֶת בַּדֶּרֶ˂ חָכְמָה לְקַיֵּים מַה שֶׁנֶּאֱמַר "צִנִּים פַּחִים בְּדֶרֶ˂ עִקֵּשׁ שׁוֹמֵר נַפְשׁוֹ   עַרְבֵי פְסָחִים וּבַפֶּרֶק הַמַּדִּיר.

 ". יִרְחַק מֵהֶם
 

Why is it “she will not worry” from the cold? “For her whole household is clothed in 
scarlet [wool],” as it says in the Gemara on the verse, “He sends hail like crumbs; who can 
endure His coldness?” (Ps. 147:17), that people add one layer of clothing and the cold goes 
away (Yerushalmi Sanhedrin 53b). It is because of this that our verse reads “shanim” (scarlet) 
in the plural form and not “shani” (scarlet) in the singular form, because people add multiple 
layers of clothing during cold weather. The custom of a woman is to wear colorful clothing, as 
it says in Arvei Pesachim and in HaMadir.72 The principal is that [the woman of valor] walks 

 
71 The commentary of Rabbi David Altshuler of Prague (1687–1769), Metzudat David (published 1753), notes on 

I Chron. 11:22: “The nature of the lion is to strengthen itself on cold days, while the nature of the man is to restrain 
himself from vital actions as it grows cold.” This follows the commentary of Rabbi Levi ben Gerson (“the RaLBaG,” 
or “Gersonides”) (1288-1344), French Talmudist, philosopher, mathematician, physician, and astronomer, who wrote 
(on the parallel verse, II Sam. 23:23) that man weakens from the cold. 

72 Arvei Pesachim refers to the tenth chapter of Pesachim, which begins on page 99b. The specific reference is to 
page 109a, where Rav Yosef teaches that before every festival, a man should bring happiness to his wife and daughters 
by giving them new clothing: “in Babylonia with colored clothes; in the Land of Israel with pressed linen clothes.” 

HaMadir refers to the seventh chapter of Ketubot, which begins on page 70a. The specific reference is to page 
71a-b, discussing a vow of affliction such as a woman vowing not to wear colorful clothing. 

It seems anachronistic to cite to the Gemara, which was written 1400 years after King Solomon wrote Proverbs. 
The Torah itself provides support for women to wear colorful clothing, later discussing in Prov. 31:22 that the woman 
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in the ways of wisdom, to fulfill what is written, “Chills73 [and] snares are in the path of the 
crooked; he who values his life will keep far from them” (Prov. 22:5). 

 
 .'א, שֶׁמִלַּת שָׁנִי"ם בְּגִמַטְרִיָּא תיז לת' עָלְמִין דְּכִסּוּפָא דִּיָרְתִין צַדִּיקַיָּ וֹוְעוֹד אֶפְשָׁר שֶׁאָמַר "שָׁנִים" לִרְמ

 
Third explanation – Kabbalistic: It is also possible that it says “shanim” to hint at the 

400 worlds that the righteous inherit,74 as the word “shanim” has a Gematria of 400. The 
woman of valor does not need to worry about the judging forces, because she has the protection 
of 400 worlds. 

 

. נַפְתִּי מִשְׁכָּבִי מֹר אֲהָלִים וְקִנָּמוֹן",   . עָשְׂתָה־לָּהּ" וְכוּ'. כְּשֵׁם שֶׁבְּאִשָּׁה זוֹנָה מִצִּינוּ "מַרְבַדִּים רָבַדְתִּי עַרְשִׂי .  ים"מַרְבַדִּ 

כִּדְאָמְרִינַן בְּסוֹף פֶּרֶק ב' דִּנְדָרִים כָּל אָדָם שֶׁאִשְׁתּוֹ    .כָּ˂ הָאִשָּׁה כְּשֵׁרָה מְבִיאָה בַּעֲלָהּ לִידֵי רָצוֹן טוֹב שֶׁיִּזְדַּקֵּק עִמָּהּ לְשֵׁם שָׁמַיִם
 לּוּ בְּדוֹרוֹ שֶׁל מֹשֶׁה רַבֵּינוּ עָלָיו הַשָּׁלוֹם לאֹ הָיוּ כְּמוֹתָם. י קַמֵּיהּ הָוְיָין לוֹ בָּנִים שֶׁאֲפִ אָ תּוֹבַעְתּוֹ דְּהַיְינוּ דְּאַרְצוֹיֵי אַרְצִיֶי 

 
“She made coverlets for herself; linen and [the fragrant dye] argaman are her dress.” 

(Prov. 31:22). 
First explanation – Argaman as a fragrance: Just as with a woman of ill repute we find 

her quoted, “I layered my couch with coverlets75 of dyed Egyptian linen; I perfumed my bed 
with myrrh, aloes, and cinnamon” (Prov. 7:16-17), similarly, by making coverlets to adorn her 
bed, the proper woman brings her husband into the hands of good desire, that he will desire 
her for the sake of Heaven.76 As it says at the end of the second chapter in Nedarim (20b), 
“Any man whose wife demands of him that he be intimate with her will have children the likes 
of whom did not exist even in the generation of our teacher Moses, peace be upon him.” 

 
שֶׂם שֶׁיֵּשׁ לוֹ רֵיחַ טוֹב, כְּמוֹ  וֹ"שֵׁשׁ וְאַרְגָּמָן לְבוּשָׁהּ", יֵשׁ לָהּ חָלוּק שֶׁל שֵׁשׁ לְעַדֵּן הַבָּשָׂר, וְאַרְגָּמָן שֶׁרָצָה לוֹמַר מִין בּוְעוֹד,  

  .מָן טוֹב כָּל שֶׁהוּאשֶׁפֵּירֵשׁ רַשִׁ"י בַּפֶּרֶק ט' דְּשַׁבָּת (דַּף צ') עַל הַהִיא דְּתָנוּ רַבָּנָן הַמּוֹצִיא אַרְגָּ 
 

Further, “linen and argaman are her dress,” means that she has a slip of linen to be 
soft against the skin, and argaman means a type of fragrance that has a pleasing scent.77 
Rashi commented in the ninth chapter of Shabbat (page 90a)—where the rabbis taught that 

 
of valor also wears argaman, interpreted both as a fragrance and also a purple dye. The Mevuar edition suggests that 
Rabbi Nachmani is pointing out that because a husband would buy his wife clothing before festivals, she would have 
plenty of garments available in times of dangerous cold. 

73 The word is frequently translated as “thorns,” but is translated as “chills” by Rashi (in his commentary on the 
verse in Bava Batra 144b). It is also translated as “chills” in the commentary on Proverbs by the RaLBaG. 

74 Zohar III:288a, on the parsha Ha’Azinu (Deut. 32:1–32:52). 
75 The word  מרבד (marvad) (coverlet) appears only one other time in Scripture, also in Proverbs. The rarity of the 

word inspired Rabbi Nachmani to find a parallel between the two verses. 
76 I.e., for procreation, or at least for strengthening the marriage bond. 
77 The most common use of argaman was as a purple dye, but we learned in the last verse that women wore 

colorful garments, so there would be no novelty to interpret the verse that women wore purple. Interpreting argaman 
as a fragrance would be a novelty and would also parallel Prov. 7:17, that the woman of valor is using fragrance so 
that her husband will desire her. 
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one who on the Sabbath takes out any amount of good argaman from one domain to another is 
liable for having sinned—that it is argaman’s utility as a fragrance that makes it a violation to 
transfer even the smallest of quantities. 

 
אִשָּׁה. וְהַשֵּׁשׁ הוּא לָבוּשׁ מִבִּפְנִים וְעוֹד יֵשׁ לוֹמַר דְּהַשֵׁשׁ לְבַד מְעַדֵּן הַבָּשָׂר וְהָאַרְגָּמָן הוּא תַּכְשִׁיט שֶׁל בִּגְדִי צִבְעוֹנִים הָרְאוּיִים לְ 

 .סָמוּ˂ לְבָשָׂר, וְהָאַרְגָּמָן הוּא מִבַּחוּץ
 

Second explanation – Argaman as a dye: One could say as above that the linen is soft 
against the skin, but consider that the argaman is an adornment of colorful clothing that is 
suitable for a woman. I.e., the linen is an undergarment worn against the skin while the 
argaman is worn as an outer garment. 

 
פִּשְׁתָּן   י צִבְעוֹנִים מִבַּחוּץ וּכְלִיוּבָזֶה יֵשׁ לְפָרֵשׁ הַפָּסוּק "הַמַּלְבִּשְׁכֶם שָׁנִי עִם־עֲדָנִים". שֶׁרָצָה לוֹמַר שֶׁשָּׁאוּל הָיָה מַלְבִּישָׁם בִּגְדִ 

  .מִבִּפְנִים, וְנִקְרְאוּ "עֲדָנִים" לְפִי שֶׁהַפִּשְׁתָּן מְעַדֵּן הַבָּשָׂר. וּמָקוֹם הִנִּיחוּ לָנוּ בַּמְּפָרְשִׁים זַ"ל
 

With this understanding, we can explain the verse from David’s eulogy, “Daughters of 
Israel, Weep over Saul, who clothed you in scarlet and gentle things” (II Sam. 1:24). That 
means that Saul dressed them in colorful outer garments, and in undergarments of linen,78 
and the latter were called “gentle things” because linen is soft against the skin.79 There is room 
for us to interpret that verse among the commentators of blessed memory. 

 

לוֹ לוֹמַר "בְּשִׁבְתּוֹ עִם־זִקְנֵים". וְעוֹד לָמָּה דַּוְקָא "בְּשִׁבְתּוֹ עִם־  בַּשְּׁעָרִים בַּעְלָהּ" וְכוּ'. יֵשׁ לְדַקְדֵּק מַהוּ "אָרֶץ", דְּהָיָה נוֹדָע "

 "?זִקְנֵי־אָרֶץ" אָז "נוֹדָע בַּשְּׁעָרִים
 

 “Her husband is known in the gates; as he sits with the elders of the land.” (Prov. 31:23). 
We should scrutinize what is meant by “sits with the elders of the land,” as [King Solomon] 
could have simply said “sits with elders.” Furthermore, why specifically by sitting with the 
elders of the land is he known in the gates? 

 
ד תּוֹרָה בְּטָהֳרָה. מַאי הִיא?  וְיֵשׁ לוֹמַר דְּאָמְרִינַן בְּפֶרֶק ז' דְּיוֹמָא, "יִרְאַת ה' טְהוֹרָה עוֹמֶדֶת לָעַד", אָמַר רַבִּי נְחוּנְיָא זֶה הַלּוֹמֵ 

 .נוֹשֵׂא אִשָּׁה וְאַחֲרֵי כֵּן לוֹמֵד תּוֹרָה
 

One can say, as in the seventh chapter of Yoma (72b): “Regarding the verse, ‘Fear of 
the L-rd is pure, standing forever’ (Ps. 19:10), Rabbi Nehunia80 said, ‘This is one who learns 

 
78 King Saul wanted Jewish women to have attractive outer garments so that they would be able to find husbands, 

and he wanted them to have soft undergarments so that they would be comfortable. 
79 Other commentators translated the word עדנים (adanim) in II Sam. 1:24 as “ornaments,” but Rabbi Nachmani 

proposes a translation as “gentle things,” as then that verse would provide support for his interpretation of our verse 
that the woman of valor wears linen undergarments. 

80 Modern printed editions of the Talmud have “Rabbi Hanina,” as do most manuscripts. However, the Guadalajara 
(Spain) printing c. 1488 has “Rabbi Nehunia,” and Munich cod. hebr. 6 has “Rabbi Hunia.” 



 

28 
 

Torah in purity,’ for he won’t forget what he has learned. What is the meaning of this term, ‘to 
learn in purity’? One first marries a woman and afterwards learns Torah. Since he is married, 
his heart won’t be occupied with thoughts of sin, which could lead him to become impure.” 

 
רֵשׁ רש"י, בְּנֵי  יק בַּתּוֹרָה? וּמְתָרֵץ הָא לָן וְהָא לְהוּ, וּפֵ וֹבְּצַוָּארוֹ וְיַעֲסוּבְפֶרֶק קַמָּא דְּקִידוּשִׁין אָמְרִינַן דְּר' יוֹחָנָן אָמַר רֵיחַיִם  

וּמִתּוֹ˂ שֶׁהֵם לוֹמְדִים חוּץ לִמְקוֹמָם אֵין צָרְכֵי הַבַּיִת מוּטָּלִים עָלָיו,   ד מִשְׁנָיוֹת הַתַּנָּאִים בְּאֶרֶץ יִשְׂרָאֵל, וֹבָּבֶל הָיוּ הוֹלְכִים לִלְמ
שָּׁה יִהְיוּ צָרְכֵי הַבַּיִת מוּטָּלִים  שּׁוּם הָכִי נוֹשֵׂא אִשָּׁה וְאַחֲרֵי כֵּן לוֹמֵד תּוֹרָה. וּבְנֵי אֶרֶץ יִשְׂרָאֵל הַלּוֹמְדִים בִּמְקוֹמָם, אִם נוֹשֵׂא אִ וּמִ 

 .עָלָיו וִיבַטְלוּהוּ
 

In the first chapter of Kiddushin (29b), it says that Rabbi Yochanan said, “There’s a 
yoke around his neck to have to support a wife, and yet he’ll still be able to learn Torah?” 
[Rabbi Yochanan’s] solution to this difficulty is that in his time, which was 1150-1200 years 
after King Solomon’s time, there was one law for Babylonia and another law for the Land of 
Israel. Rashi explains: the sons of Babylonia would travel to learn the Mishnayot of the 
Tannaim in the Land of Israel, and since they were learning outside their country, the need 
to support their household was not imposed upon them,81 and because of this they were able 
to marry a woman and afterward learn Torah. But regarding the sons of the Land of Israel, 
who learn Torah in their own country, if they were to marry a wife, the needs of the household 
would be imposed upon them and they would waste time earning a living and wouldn’t be able 
to learn Torah. I.e., even in Rabbi Yochanan’s time, the Torah scholars of the Land of Israel 
typically had to support their wives, and that would have also been true in King Solomon’s time. 
Therefore they would generally first learn Torah and afterward marry, which would mean that they 
wouldn’t be learning in purity. Thus, “elders of the land” is taken to stress that even though they 
lived in conditions that generally precluded marrying before learning, the industriousness of the 
woman of valor allowed her husband to do just that. 

 
לְתַכְשִׁיטֶיהָ, שֶׁהֲרֵי "מַרְבַדִּי יָדֶיהָ  בְּמַעֲשֶׂה  מְסַפֶּקֶת  בַּעְלָהּ". הִיא  ם עָשְׂתָה־לָּהּ", עָשְׂתָה מַמָּשׁ  וְאָמַר הַכָּתוּב "נוֹדָע בַּשְּׁעָרִים 

לִלְמ  בְּיָדֶיהָ. כֵּן  וְאַחֲרֵי  תְּחִלָּה  אִשָּׁה  לִישָּׂא  יָכוֹל  בַּעְלָהּ  תּוֹרָהוֹוְלָכֵן  תַּעֲמ  ד  תּוֹרָתוֹ  וּבְזֶה  לָעַד.וֹבְּטָהֳרָה,  לוֹ  "נוֹדָע   ד  וְיִהְיֶה 
נוּ בְּאֶרֶץ יִשְׂרָאֵל. שֶׁאַף שָׁם יִהְיֶה יָכוֹל לִלְמוֹד  ילּוּ בְּשִׁבְתּוֹ "עִם־זִקְנֵי־אָרֶץ" דְּהַיְ יבַּשְּׁעָרִים", שֶׁתִּהְיֶה תּוֹרָתוֹ שֶׁגּוּרָה בְּפִיו אֲפִ 

 .זִקְנֵי הָאָרֶץ דַּוְקָאבְּלאֹ הִרְהוּר, 
 

The verse says: “her husband is known in the gates.” The actions of her hands provide 
enough in the way of ornamentation, as she “made coverlets for herself”82—and as the word 
“made” means literally with her own hands. Therefore, thanks to her industriousness, her 
husband was able to marry a wife first and afterward learn Torah in purity, so that his Torah 
would last forever. It says that he will be known in the gates, because his Torah will be fluent 
in his mouth. This is true even when sitting with elders of the land, which refers to the Land 

 
81 I.e., in Rabbi Yochanan’s time, married women in Babylonia were expected to support themselves while their 

husbands traveled to the Land of Israel to learn Torah. 
82 The poem has previously detailed her industriousness in providing for the physical needs of herself and her 

family (Prov. 34:13-15), but this verse also shows the spiritual benefits that are attained thanks to her efforts. 
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of Israel. Even there, he will be able to learn without impure thoughts, literally [with] elders 
of the land. 

 
חַ אַחַר זֶה וְנִקְרָא רֵיחָים  וֹלְתַכְשִׁיטֶיהָ, אָמְנָם מַה שֶׁצָּרִ˂ לִמְזוֹנוֹתֶיהָ צָרִי˂ הוּא לִטְרוְאִם תּאֹמַר כָּל זֶה נִיחָא מַה שֶׁצָּרִי˂ לָהּ  

  בְּצַוָּארוֹ, לְזֶה בָּא כִּמְתָרֵץ וְאָמַר. . .
  

If you will say, this contribution to her husband’s ability to learn all depends on what is 
needed for her ornaments, and that he still needs to toil for what is needed for her food, and 
that is called “a yoke around his neck,” regarding this a solution arrives and says . . .  

 

   רֶ˂ מְזוֹנוֹתֶיהָ. וֹבַד שֶׁהָיְתָה עוֹשָׂה כָּל צָרְכֵי תַּכְשִׁיטֶיהָ, הָיְתָה גַּם כֵּן עוֹשָׂה וּמוֹכֶרֶת לַצּעָשְׂתָה וַתִּמְכֹּר" וְכוּ', שֶׁמִּלְּ  "סָדִין
 

“She makes linen cloth and sells it; and a belt she gives to the Canaanite [merchant].” 
(Prov. 31:24). Besides attending to her needs of ornaments, she also makes and sells items for 
her food requirements. 

 
נָתְנָה   "וַחֲגוֹר  אָמַר  וּבַחֲגוֹר  מַמָּשׁ.  מוֹכֶרֶת  הָיְתָה  שֶׁהִיא  דְּמַשְׁמָע  "וַתִּמְכֹּר"  אָמַר  שֶׁבְּסָדִין  מוְהַטַּעַם  שֶׁאֵינָהּ  וֹכֶרֶת לַכְּנַעֲנִי", 

 .בְּעַצְמָהּ
 

Regarding linen cloth, it says “she . . . sells it,” and the meaning is that she was literally 
selling. But regarding a belt, it says “a belt she gives to the Canaanite,” and the meaning is 
that she is not selling the belt by herself. 

 
שֶׁיֵּשׁ נָשִׁים שֶׁלּוֹקְחוֹת אוֹתוֹ  יֵשׁ לוֹמַר שֶׁהַסָּדִין הוּא דָּבָר הַצָּרִי˂ לְכָל נֶפֶשׁ, עַל כֵּן הָיְתָה מוֹכַרְתוֹ הִיא בְּעַצְמָהּ. אָמְנָם הַחֲגוֹר  

שֶׁהָיוּ חוֹגְרוֹת בְּ   לִזְנוּת, מָקוֹם  נִקְפָּה",  חֲגוֹרָה  דְּ"וְתַחַת  הַהִיא  עַל  דְּשַׁבָּת  ו'  בְּפֶרֶק  מַהַרְשָׁ"א  שֶׁפֵּרֵשׁ  וּכְמוֹ  כְּמוֹ  וְכוּ'.  צִלְצוּל 
שֶׁדֶּרֶ˂ נָשִׁים זוֹנוֹת חוֹגְרוֹת בּוֹ לְהִתְנָאוֹת עכ"ל. מִשּׁוּם הָכִי אָמַר  וְיֵשׁ לוֹמַר שָׁם,    שֶׁמִּצִּינוּ בְּסוֹטָה, הִיא חָגְרָה לוֹ בְּצִלְצוּל וְכוּ'.

 .ר לַנָּכְרִיּוֹתוֹנוּ תַּגָּרָא, וּפְשׁוּטוֹ מַשְׁמָע נָכְרִי שֶׁהוּא יִמְכּי"וַחֲגוֹר נָתְנָה לַכְּנַעֲנִי", דְּהַיְ 
 

First explanation: That is to say, linen cloth is something needed by every person, and 
therefore she sells it herself. Actually, [regarding] the belt, there are women who purchase it 
for immorality, as explained by the commentary of the Maharsha on the sixth chapter of 
Shabbat (62b). The Gemara includes a discussion of punishment for sins, and quotes Isaiah 
regarding a Jewish woman who is haughty, that G-d will punish her so that “in place of a belt, 
[she will need to wear] a [less fashionable] rope (נקפה) (nikpeh)” (Isaiah 3:24). Noting the unusual 
word for “rope,” the Gemara quotes Rabba bar Ulla that the place where they were girded with 
a sash became covered with many bruises (nekafim). In Chidushei Agadot for Shabbat 62b, the 
Maharsha brings a parallel use of the word for “sash,” as we find in Sotah (8b), “she girded 
herself with a sash for him.” It is also noted there by the Maharsha “that the way of prostitutes 
is to make themselves pleasing,” with one example being wearing an attractive sash. Therefore 
it says in our verse, “a belt she gives to the Canaanite”—that is to a merchant—and the plain 
meaning is a non-Jew, who will sell it to non-Jewish women. 
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לְכָל נֶפֶשׁ וּמִדָּתוֹ שָׁוָה לְכָל אָדָם. הָיְתָה מוֹכַרְתוֹ הִיא בְּעַצְמָהּ, שֶׁאֵין לָהּ לְאַבֵּד הַצָּרִי˂  , הַסָּדִין שֶׁהוּא דָּבָר  אַחֶרֶתאִי נָמֵי בְּדֶרֶ˂  

גוֹרָה נִקְפָּה", "וְתַחַת חֲ   אָמְנָם הַחֲגוֹר שֶׁמִּשְׁתַּמְּשִׁים מִמֶּנּוּ הָאֲנָשִׁים וְנָשִׁים כְּדִכְתִיב "בַּחֲגֹרָתוֹ אֲשֶׁר בְּמָתְנָיו", וּכְתִיב  זְמַנָּהּ בּוֹ.
אֶלָּא "נָתְנָה לַכְּנַעֲנִי", דְּמַשְׁמָע תַּגָּרָא,   וְצָרִי˂ שֶׁכָּל אֶחָד וְאֶחָד יִהְיֶה עָשׂוּי דַּוְקָא לְמִדָּת גּוּפוֹ, הִיא אֵינָהּ רוֹצֶה לְאַבֵּד זְמַנָּהּ בְּזֶה.

 . א מוֹכְרוֹ בִּשְׁבִילָהּ כְּשֶׁבָּא אֶצְלוֹ אָדָם אֶחָד שֶׁיִּהְיֶה עָשׂוּי לְמִדָּתוֹשֶׁכְּבָר יֵשׁ לוֹ הַרְבֵּה מֵהֶם קְטַנִּים וּגְדוֹלִים, וְהוּ
 

Second explanation: Viewed in a different way, linen cloth is something needed by 
everyone, and a bolt of cloth with a uniform measurement will be useful for everyone.83 Thus, 
she sells [the linen cloth] by herself, for she will not lose any time by doing so. Actually, the 
belt is something that is used by both men and by women, as it is written for men “on the girdle 
of his loins” (I Kings 2:5), and as it is written for women, “in place of a belt, [she will wear] a 
rope” (Isaiah 3:24). But every belt needs to be made specifically for the measure of the 
customer’s body, so she doesn’t want to waste her time on this. Rather, “she gives it to the 
Canaanite,” meaning to a merchant, who already has many of them, both small ones and big 
ones, and he will sell the belt for her, when a particular person comes to him who is the right 
size for that belt.84 

 
 .וְעוֹד מִשּׁוּם צְנִיעוּת אֵינָהּ רוֹצָה לְהִתְעַסֵּק עִם הָאֲנָשִׁים עַד שֶׁיִּהְיֶה כְּמִדָּתָם

 
Third explanation: Furthermore, because of modesty, she doesn’t want to occupy 

herself with men, measuring them until [the belts] will be sized for them. 
 

וּמֵחֲמַת זֶה זוֹכָה גַּם הִיא  ־וְהָדָר לְבוּשָׁהּ" וְכוּ'. הִיא נוֹתֶנֶת רְשׁוּת לְבַעֲלָהּ לֵילֵ˂ לְתַלְמוּד תּוֹרָה, כְּאִשְׁתּוֹ שֶׁל רַבִּי עֲקִיבָא,  "עֹז

 . ה הַבְטָחָה שֶׁהִבְטִיחָן הקב"ה לַנָּשִׁים יוֹתֵר מֵהָאֲנָשִׁיםכִּדְאָמְרִינַן הַתָם, שֶׁלִּי וְשֶׁלָּכֶם שֶׁלָּהּ הִיא. וּגְדוּלָּ  בְּתוֹרַת בַּעֲלָהּ,
 

“She is clothed in strength and splendor; and she will laugh at the final day.” (Prov. 
31:25). She gives permission to her husband to go to a study hall to learn Torah, like the wife 
of Rabbi Akiva,85 and because of this she will also merit in her husband’s Torah, as it says 
there that Rabbi Akiva told his students, “That which is mine and that which is yours, belongs 

 
83 Many translations of Prov. 31:24 render סדין (sadin) as “linen clothing,” but clothing needs to be sized for the 

wearer. The less common translation, “linen cloth,” makes more sense, because this could be a uniform width, perhaps 
sold by the bolt, with the purchaser then having it made into a garment by a third party. 

84 Our verse uses the singular form both for “linen cloth” and “belt.” While she certainly would make more than 
one piece of cloth and one belt, the singular form is interpreted by Rabbi Nachmani as meaning that she makes only 
one style and size of a belt. 

85 Rabbi Akiva ben Yosef (c. 50-135) was a leading contributor to the Mishnah. The Talmud relates that he was 
an unlearned shepherd working for a wealthy man, when his boss’s daughter recognized Akiva’s good character traits 
and married him. She pushed him to go learn Torah, and he stayed away 24 years, finally returning to her with his 
24,000 students, telling them that all of his accomplishments and their accomplishments were thanks to her. 
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to her” (Nedarim 50a). The Holy One, Blessed be He, has made a greater promise to women 
than to men for an easy future.86 

 
נָה מֵעֵינֵיהֶן בָּעוֹלָם הַזֶּה והקב"ה מַשְׂבִּיעָן יוְעוֹד,"שָׁוְא לָכֶם מַשְׁכִּימֵי קוּם", אֵלּוּ נְשׁוֹתֵיהֶן שֶׁל תַּלְמִידֵי חֲכָמִים שֶׁמְּנַדְּדוֹת שֵׁ 

 '.וְכוּ
 

It also says, “In vain do you rise early and stay up late, you who toil for the bread you 
eat; He provides sleep for His loved ones” (Ps. 127:2). Rabbi Yitzchak explains in Yoma 77a that 
“these are the wives of Torah scholars, who disturb their sleep” from their eyes “in this world” 
by staying up waiting for their husbands, and the Holy One, Blessed be He, rewards them by 
giving them merit in the World-to-Come. 

  
ז הוּא זְכוּת דְּתּוֹרָה  וֹר לְבוּשָׁהּ" , שֶׁעוְכָל הַמִּצְוֹת שֶׁעוֹשֶׂה הָאָדָם בָּעוֹלָם הַזֶּה הֵם מַלְבּוּשִׁים רוּחָנִיִּים לְנִשְׁמָתוֹ. וְזֶהוּ "עֹז־וְהָדָ 

יִתֵּן". לְעַמּוֹ  עֹז  דְּאָמְרִינַן, הִ   דִּכְתִיב, "ה'  הַמִּצְוֹת  וְ"זֶה יוְהָדָר הֵם  בְּמִצְוָה,  מִצְוָה עַד שְׁלִישׁ  לְפָנָיו   דּוּר  הִתְנָאֵה  וְאַנְוֵהוּ"  אֵלִי 
 . בְּמִצְוֹת

 
All of the mitzvot that man does in this world are spiritual clothing for his soul. This 

is the meaning of “she is clothed in strength and splendor.” The “strength” refers to the merit 
of Torah, as it is written, “G-d will give strength to His people” (Ps. 29:11). “Splendor” is the 
mitzvot, as it says that one should spend as much as a third extra to beautify the performance 
of a mitzvah (Bava Kama 9b), and as it says, “this is my G-d and I will praise Him” (Ex. 15:2), 
which Shabbat 133b interprets as, “beautify yourself before Him in mitzvot.” 

 
וְאַף עַל פִּי שֶׁיֵּשׁ    הַמִּצְוֹת.בֶת בַּתּוֹרָה וּבְכָל  י "וַתִּשְׂחַק לְיוֹם אַחֲרוֹן", שֶׁבָּעוֹלָם הַזֶּה יֵשׁ לָהּ צַעַר שֶׁרְשׁוּת אֲחֵרִים עָלֶיהָ. וְאֵינָהּ חַיֶּ 

ה תִּהְיֶה מְשַׂחֶקֶת שֶׁלּאֹ תִּצְטָרֵ˂ לָהּ חֵלֶק בָּהֶם, מִכָּל מָקוֹם הִיא נֶהֱנֵית מִשֶּׁל בַּעְלָהּ, לְפִי שֶׁאֵינָהּ מְצֻווָּה וְעוֹשָׂה. אָמְנָם לְאַחֵר מִיתָ 
, כְּמוֹ שֶׁכְּתָב  לִמְנוּחוֹת שַׁאֲנַנּוֹתוְזֶהוּ "לְיוֹם אַחֲרוֹן", אַחֲרוֹן דַּוְקָא. אֶלָּא תֵּלֵ˂ מִיָּד    אֲנָשִׁים.עוֹד לְחָזוֹר בָּעוֹלָם הַזֶּה בְּגִלְגּוּל כְּמוֹ הָ 

 ". בַּסֵּפֶר הַגִּלְגּוּלִים (כ"י פי"ג) ועיי"ש הַטַּעַם. וְאֶפְשָׁר שֶׁזֶּהוּ הַטַּעַם שֶׁנִּקְרְאוּ "נָשִׁים שַׁאֲנַנּוֹת
 

“She will laugh at the final day” means that in this world she has grief, with others 
having authority over her, i.e., her father before she marries, and her husband afterward. She is 
not obliged in all of the Torah and mitzvot but only in what is obliged upon women. Even 
though she has a portion in these [mitzvot] in which she is obliged,87 she also benefits from 
these [mitzvot] of her husband, because she does things to help him that she is not obliged to 
do. Indeed, after her death she will laugh that she will not need to return to this world in a 

 
86 Berachot 17a: “Greater is the promise for the future made by the Holy One, Blessed be He, to women than to 

men, as it is stated: ‘Rise up, women at ease; hear My voice, confident daughters, listen to what I say’ (Isaiah 32:9). 
This promise of ease and confidence is not given to men. Rav said to Rabbi Ḥiyya, ‘By what virtue do women merit 
to receive this reward?’ Rabbi Ḥiyya answered, ‘They merit this reward for bringing their children to read the Torah 
in the synagogue, and for sending their husbands to study Mishnah in the study hall, and for waiting for their husbands 
until they return from the study hall.’ ” 

87 A Jewish woman is obliged to observe only the negative mitzvot and those positive mitzvot that are not time-
bound. 
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reincarnation (gilgul) like the men. This is the meaning of “the final day,” literally the final 
day of her life, when rather than having to return to this world, she will go immediately to a 
carefree rest, as is says in the Sefer haGilgulim (section 13) and see there the intent.88 Perhaps 
that is the reason why Scripture refers to “carefree women” (Isaiah 32:9). 

 

כְּתִיב "וְקוֹל כְּסִיל בְּרֹב    פָּתְחָה בְחָכְמָה". דְּאָמְרִינַן בְּפֶרֶק ו' דִּבְרָכוֹת, נָשִׁים דַּבְּרָנִיּוֹת הֵן, שֶׁהֵן מְדַבְּרוֹת הַרְבֵּה, וּקְרָא  פִּיהָ "

 . לָּהדְּבָרִים". וְעוֹד כְּתִיב "וְהַסָּכָל יַרְבֶּה דְבָרִים", וְכֵן אָמְרוּ זַ"ל נָשִׁים דַּעְתָּן קַ 
 

“She opened her mouth in wisdom; and the teaching of kindness is on her tongue.” (Prov. 
31:26). As it says in the sixth chapter of Berachot (48b), women are chatterers, i.e., they talk 
a lot, and it is written in Scripture, “so does foolish utterance come with much speech” (Eccl. 
5:2). It is also written, “and the fool talks a lot” (Eccl. 10:14) and [Rabbi Shimon bar Yochai], 
of blessed memory, said that “women are light-headed” (Berachot 33b). 

 
בּוּרָהּ, שֶׁאֵינָהּ פּוֹתַחַת פִּיהָ אֶלָּא דַּוְקָא בְּחָכְמָה, וְהֶחָכָם דְּבָרָיו  י חַיִל לאֹ הִרְבְּתָה דְּבָרִים, רַק הִיא מְמַעֶטֶת דִּ   אָמְנָם זאֹת הָאֵשֶׁת

 . מְעַטִּים
 

In fact, this woman of valor does not talk a lot, but rather minimizes her speech, only 
opening her mouth in wisdom; and the wise person’s words are few (cf. Eccl. 5:1-2). 

 
בּוּרָם עִמָּהּ, וּבְזֶה "תוֹרַת־חֶסֶד עַל־לְשׁוֹנָהּ". דִּבְפֶרֶק  י בּוּרָהּ, אֶלָּא שָׁאַף מְלַמֶּדֶת לַאֲחֵרִים שֶׁיְּמַעֲטוּ דִּ י וְלאֹ דַּי שֶׁהִיא מְמַעֶטֶת דִּ 

וּבְפֶרֶק ד' דְּעֵירוּבִין אָמְרִינַן ר' יוֹסִי הַגְּלִילִי הֲוָה קָאָזֵיל בְּאוֹרְחָא, אַשְׁכְּחַהּ    לְלַמְּדָהּ זוֹ הִיא תּוֹרָה שֶׁל חֶסֶד.   ד' דְּסוּכָּה תּוֹרָה
מִים, אַל תַּרְבֶּה שִׂיחָה עִם הָאִשָּׁה, הָיָה  אָמְרָה לוֹ גָּלִילָאָה שׁוֹטֶה, לאֹ כָּ˂ אָמְרוּ חֲכָ  לִבְרוּרְיָה, אָמַר לָהּ בְּאֵיזֶה דֶּרֶ˂ נֵלֵ˂ לְלוֹד?

 . לְ˃ לוֹמַר בְּאֵיזוֹ לְלוֹד עכ"ל
 

It’s not enough that she minimizes her speech; rather, she opens her mouth only to 
teach others to limit their talking with her, and in this way, “the teaching of kindness is on 
her tongue.” Thus, in the fourth chapter of Sukkah (49b), it says “Torah studied in order to 
teach it to others: this is a Torah of kindness.” In the fourth chapter of Eruvin (53b), it says 
Rabbi Yosi the Galilean89 was walking on the path and met Bruriah;90 he said to her in four 
Hebrew words, “On which path do we walk to Lod?”91 She said to him, “Foolish Galilean, 

 
88 Sefer haGilgulim was written by Rabbi Chaim Vital. Section 13 says that any sins of women can be corrected 

in Gehenna after their deaths, whereas men who were engaged in Torah study will not be subject to Gehenna after 
their deaths and will therefore have to be reincarnated to correct their faults. [Other rabbis believe that women can be 
reincarnated. For example, Rabbi Menachem Azaria da Fano lists many women in Gilgulei Neshamot.]  

89 Rabbi Yosi the Galilean (ca. 1st and 2nd Centuries of the Common Era), was one of the Tannaim whose work 
was gathered in the Mishnah. 

90 Bruriah, who was described as being very learned in Torah, was the daughter of Rabbi Hananiah ben Teradion. 
She was married to Rabbi Meir.  

91 The first edition of Zera Shimshon misquoted this in five Hebrew words, "בְּאֵיזֶה דֶּרֶ˂ נֵלֵ˂ לְעִיר לוֹד" (“On which 
path do we walk to the city of Lod).” A search of The Friedberg Project for Talmud Bavli Variants, 
https://bavli.genizah/org, does not show any printed editions or manuscripts that contain the extra word “city.” Thus, 
the translator edited the Hebrew text, omitting the word  " עִיר"  (“the city of”). 
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didn’t the Sages say: ‘Do not talk much with women’? You should have said in two Hebrew 
words: ‘Which way to Lod?’ ” 

 

סְעִיף י"ט) אֵין הַפּוֹעֵל רַשַּׁאי לְהַרְעִיב וּלְסַגֵּף אֶת   שֶׁן מִשְׁפָּט (סי' שלזוֹהֲלִיכוֹת בֵּיתָהּ" וְכוּ'. אִיתָא בַּשֻּׁלְחָן עָרוּ˂ ח  "צוֹפִיָּה
˂  וֹ וְכֵן אִיתָא בְּפֶרֶק ז' דִּדְמַאי, רַבָּן שִׁמְעוֹן בֶּן גַּמְלִיאֵל אוֹמֵר לאֹ יַחְשׂ  טּוּל מְלַאכְתּוֹ שֶׁל בַּעַל הַבַּיִת וְכוּ' עכ"ל.יעַצְמוֹ מִפְּנֵי בִּ 

הַשְׁכֵּם וֶאֱכוֹל, בַּקַּיִץ מִפְּנֵי הַחַמָּה, וּבַחוֹרֶף מִפְּנֵי הַצִּינָּה.   תּוֹ שֶׁל בַּעַל הַבַּיִת. וּבְפֶרֶק ח' דְּקַמָּא אָמְרִינַן,מִפְּנֵי שֶׁמְּמַעֵט מְלַאכְ 
 '. וְאָמְרִי אִנָשֵׁי שִׁתִּין רְהוּטֵי רָהוּט, וְלאֹ מָטוּ לְגַבְרָא וְכוּ

 
“She watches the ways of her household; and will not eat the bread of idleness.” (Prov. 

31:27). It is brought in the Choshen Mishpat section of the Shulchan Aruch (337:19) that a 
worker does not have permission to go hungry or to deny himself, because that would nullify 
his ability to do the work of his boss, the homeowner. Similarly, it is brought in the seventh 
chapter of Mishnayot Demai (7:3), that Rabban Shimon ben Gamliel said that a person should 
not refrain from eating a dried fig out of fear that the house owner did not tithe the fruit, because 
that would reduce the work of the homeowner. In the eighth chapter of [Bava] Kama (92b) 
it says: “The Sages stated ‘awaken early and eat in the summer because of the heat, and in 
the winter because of the chill,’ and people say, ‘Sixty runners run but do not catch up to the 
man who ate in the morning.’ ” 

 
ם הָכִי "וְלֶחֶם עַצְלוּת לאֹ תאֹכֵל". וְהָאֵשֶׁת חַיִל צוֹפָה וְרוֹאָה כָּל הֲלִיכוֹת הַמּוּטָּלוֹת עָלֶיהָ בְּבֵיתָהּ, דְּהַיְינוּ כָּל צָרְכֵי בֵּיתָהּ, וּמִשּׁוּ

 ֹ  . חַ וְלִפְקֹחַ בָּהֶם וְלאֹ תִּהְיֶה עֲצֵלָה מֵחֲמַת חַלָּשׁוֹתוֹ ל שַׁחֲרִית, כְּדֵי שֶׁיִּהְיֶה לָהּ כֹּחַ לִטְרוֹא הָיְתָה מִתְעַצֶּלֶת מִלֶּאֱכל
 

The woman of valor watches and sees all “the ways” imposed on her in her 
household—that is, all the needs of her household—and because of this, “will not eat the 
bread of idleness.” She won’t be idle from eating breakfast, but will eat so that she will have 
strength to toil and to supervise [the tasks] and not to be idle because of weakness. 

 

שֶׁר שֶׁל הָאִשָּׁה, כִּדְאָמְרִינַן בְּפֶרֶק ה' דְּיוֹמָא עַל רַבִּי יִשְׁמָעֵאל בֶּן קִמְחִית, שֶׁרָאֲתָה  וֹבָנֶיהָ" וְכוּ'. שֶׁהַבָּנִים מַרְאִים הַיּ  קָמוּ"

 .שֶׁר וּזְכוּת הָאֵםוֹישֶׁהַבָּנִים מוֹרִים    אִמָּן שֵׁנִי בָּנֶיהָ כֹּהֲנִים גְּדוֹלִים בְּיוֹם אֶחָד. אָמְרוּ לָהּ רַבָּנָן מָה רָאִית שֶׁזָּכִית לְכָ˂ וְכוּ'? מִכָּאן
 

“Her children rose and called her happy; her husband, and he praised her.” (Prov. 31:28). 
The children reflect the woman’s integrity,92 as it says in the fifth chapter of Yoma (47a) about 
Rabbi Yishmael, the son of Kimchit who saw two of her sons serve as High Priest in a single 
day. The rabbis said to her, “What did you do to merit this?” From here, [we see] the rabbis’ 
view that the children demonstrate the integrity and merit of the mother. 

 

 
92 The verb קמו (kamu) (rose) can be interpreted literally as physically rising, or figuratively as rising to 

prominence. In Gen. 37:7, Joseph relates his dream, “My sheaf rose and remained upright; then your sheaves gathered 
around and bowed low to my sheaf.” Rashi interprets the verb there as a physical rising, but we can see that a figurative 
reading would also work, as Joseph was destined to achieve great stature in Egypt. In Ex. 1:8, “A new king rose over 
Egypt,” the verb is interpreted figuratively. 
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 .תַּת רִבְקָה, כְּדֵי שֶׁלּאֹ יְקַלְּלוּ הַבְּרִיּוֹת כֶּרֶס שֶׁיָּצָא מִמֶּנָּה עֵשָׂויתַּת יִצְחַק נִכְתְּבָה בַּתּוֹרָה, אֲבָל לאֹ מִ יוְכֵן מִצִּינוּ שֶׁמִּ 
 

Likewise, we find that the death of Isaac was written in the Torah, but not the death 
of Rebecca, so that people wouldn’t curse the belly from which Esau came.93 

 
א אֶת־שְׁמָהּ שָׂרָי", ˃ לאֹ־תִקְרָ בַּעְלָהּ וַיְהַלְלָהּ", כְּדִכְתִיב "אֵשֶׁת־חַיִל עֲטֶרֶת בַּעְלָהּ", וְאָמְרִינַן בַּמִּדְרָשׁ עַל פָּסוּק, "שָׂרַי אִשְׁתְּ "

 . בֶּעָלֶה נִתְעַטֵּר בָּהּ, וְהִיא לאֹ נִתְעַטְּרָה בְּבַעֲלָהּ
 

“Her husband, and he praised her,” as it is written, “A woman of valor is a crown to 
her husband,” (Prov. 12:4) and regarding the verse, “G-d said to Abraham, ‘As for your wife 
Sarai, you shall not call her Sarai, but her name shall be Sarah’ ” (Gen. 17:15), it says in the 
Midrash Gen. Rabbah 47:1, “Rabbi Acha said, ‘Her husband is crowned by her, but she is not 
crowned by her husband.’ ” 

 
אֲחֵרִים?  וְקָ  דְּבָרִים  וְכַמָּה  נִסְיוֹנוֹת  בַעֲשָׂרָה  שֶׁנִּתְנַסָּה  מִשָּׂרָה,  אַבְרָהָם  שֶׁל  זְכוּתוֹ  גָּדוֹל  לאֹ  וְכִי  דְּכָּתְבוּ  שֶׁה  בְּמַאי  לוֹמַר  וְיֵשׁ 

 . . . נִקְרָא שָׂדֶה שֶׁלָּהּ. אַחַר כָּ˂ אָמַר שֶׁהָאִשָּׁה נִקְרֵאת שָׂדֶה שֶׁל הַבַּעַל, וְאֵין הַבַּעַלהַתּוֹסָפוֹת בִּכְתוּבּוֹת (דַּף ב')  
 

But there is a difficulty: wasn’t Abraham’s merit greater than that of Sarah, as he 
experienced ten trials and a number of other things?94 One can say what was written by 
Tosafot in Ketubot (2b): “that the woman is called a field of the husband, but the husband is 
not called a field of hers.” I.e., a man is said to acquire a wife, but a woman is not said to acquire 
a husband. 

After this it says . . . 
 

ה", . דְּאָמְרִינַן הַתָּם שֶׁאָמְרוּ לָהּ חֲכָמִים לְקִמְחִית, הַרְבֵּה עָשׂוּ כֵּן וְלאֹ הוֹעִילוּ. "וְאַתְּ עָלִית עַל־כֻּלָּנָ "בָּנוֹת עָשׂוּ חָיִל  רַבּוֹת"

 . שֶׁקֶּמַח קִמְחִית עָלָה לַגַּג
 

“Many daughters have done well; but you surpass them all.” (Prov. 31:29). As it says 
there in Yoma 47a, after the rabbis asked Kimchit how she had merited such sons, she said to 
them, “In all my days, the beams of my house never saw the braids of my hair. The rabbis said to 

 
93 Gen. 35:8-9: “Deborah, Rebecca’s nurse, died, and was buried under the oak below Bethel; so it was named 

Alon-bachut [the tree of weepings]. G-d appeared again to Jacob . . . and He blessed him.” The plural form of 
“weeping” suggests a double tragedy. Gen. Rabbah 81:5 interprets that Rebecca also died at this time, and that G-d 
gave Jacob the blessing that one gives to mourners. 

Midrash Tanchuma, in the section Ki Teitzei 4, says that Rebecca’s bier was carried out secretly, at night. This 
was done so that Esau wouldn’t come to mourn her, for then people might say, “Cursed are the breasts that fed this 
wicked person.” Rabbi Yosi bar Rabbi Hanina is quoted there that since her bier was carried out at night, Scripture 
doesn’t openly record her death, but only does so obliquely. 

94 Pirkei Avot 5:3 states that Abraham experienced ten trials. The Rambam offers a list of which all can be found 
in Scripture. Other commentators, such as Rabbi Ovadiah of Bertinoro (“the Bartenura”) (c. 1445–c. 1515), offer lists 
in which some items are listed only in Midrash. Zera Shimshon says “ten trials and a number of other things” because 
ten of the items listed by Rambam, the Bartenura, and others must have been the “ten trials” that Pirkei Avot intended, 
while the remaining items they list must have been “other things” experienced by Abraham. 
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her,” to Kimchit, “Many acted thus but did not succeed.” King Solomon would say, “But you 
surpass them all,” i.e., that the fine flour (kemach) of Kimchit95 (i.e., her sons) “ascends to the 
roof.”96 

 
וְתַלְמוּד תּוֹרָה כְּנֶגֶד   וֹרָה. כְּדִתְנַןאִי נָמֵי בְּדֶרֶ˂ אַחֶרֶת, נָשִׁים רַבּוֹת נִזְדָּרְזוּ בַּמִּצְוֹת, אֲבָל "אַתְּ עָלִית עַל־כֻּלָּנָה" שֶׁזָּכִית אַף בַּתּ

 .כֻּלָּם
 

Also, in an unrelated idea, many women are hurried in performing mitzvot, “but you 
surpass them all” in that you merited the Torah. As has been taught, “Learning Torah is 
greater than all other mitzvot.” (Mishnayot Pe’ah 1:1). 

 
תּוֹרָה. וְאַף אִם "רַבּוֹת בָּנוֹת ב אָדָם לְלַמֵּד אֶת בִּתּוֹ  יאִי נָמֵי נָקַט לָשׁוֹן "בָּנוֹת" וְלאֹ אָמַר "רַבּוֹת נָשִׁים", מִשּׁוּם דְּאָמְרִינַן חַיָּ 

 . ד, "אַתְּ עָלִית עַל־כֻּלָּנָה", שֶׁזָּכִית אַף לְלַמֵּד, כְּמוֹ שֶׁיֵּשׁ נָשִׂים שֶׁמְּלַמְּדוֹת אֶת הַבָּנִיםוֹנוּ שֶׁזָּכוּ לִלְמיעָשׂוּ חָיִל" בַּתּוֹרָה, דְּהַיְ 
 

Also, [King Solomon] used the language “daughters” and didn’t say many “women,” 
because it says “a man is obliged to teach his daughter Torah” (Sotah 20a).97 Furthermore, 
even if many daughters achieve valor in Torah, by meriting to learn, “you surpass them all,” 
in that you also merited to teach, as there are women who teach the children. 

 
 ? שֶׁקֶר הַחֵן וְהֶבֶל הַיֹּפִי" וְכוּ'. קָשֶׁה מָה רָצָה לוֹמַר "שֶׁקֶר הַחֵן", לָמָּה הוּא שֶׁקֶר"
 

“The grace is deceptive, and the beauty is illusory; a woman who fears the L-rd, she will 
be praised.” (Prov. 31:30). A difficulty is what [King Solomon] wants to say by, “the grace is 
deceptive”—why is it deceptive? 
   

 
95 This is a play on words, based on the similarity of the name “Kimchit” to the word for “fine flour.” 
96 Yoma 47a: “They said about Rabbi Yishmael ben Kimchit (that his hands were so large) that he would scoop 

up four kav (of flour, i.e., a volume equal to 96 eggs), (which he would hold) by his handfuls, and say: ‘All the women 
selected (the best they could for their children,) but the selection of my mother rose to the roof,’ (i.e., my mother chose 
the best. Some said that Rabbi Yishmael ben Kimchit was referring to himself, as he matured to a great height and 
stature, while others said he was referring to his mother’s selection of flour, in accordance with the statement of Rabba 
bar Yonatan, who quoted Rabbi Yechiel that, ‘Flour is beneficial for the sick.’ I.e., since Kimchit ate this flour when 
she was pregnant, her son grew heartily.” 

The Mevuar edition of Zera Shimshon suggests that “ascends to the roof” also relates to the High Priesthood 
because on Yom Kippur, the High Priest immersed five times in a ritual bath, and all (except possibly the first 
immersion) were done on the roof of a building within the Temple courtyard. Yoma 30a; Mishnayot Yoma 3:3.  

97 Sota 20a quotes Ben Azzai that “a man is obliged to teach his daughter Torah,” with regard to the laws of the 
sotah. This was not a unanimous view, as Rabbi Eliezer followed by saying, “Anyone who teaches his daughter Torah 
is teaching her tiflut.” Rashi interprets tiflut as immorality, that she would use Torah knowledge to undermine and 
violate its precepts, while Rambam interprets tiflut as frivolity, that she would not take the Torah learning seriously. 
The Mishnah in Nedarim 35b says that a man may teach Scripture to his sons and daughters. Shulchan Aruch, Yoreh 
De’ah 246:6 says that one should not teach his daughter the Oral Law, and that it is preferable that he not even teach 
her the Written Law, but that if he does teach her the Written Law it is not tiflut.  
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 "? יִרְאַת־ה' הִיא תִתְהַלָּל וּמַהוּ "וְהֶבֶל הַיֹּפִי", וּמָה עִנְיֵן זֶה עִם סוֹף הַפָּסוּק, "אִשָּׁה
 

What is meaning of “the beauty is illusory,” and how does this relate to the end of the 
verse, “a woman who fears the L-rd, she will be praised”? 

 
אֲבָל זֶה נִיחָא   הוּא יְרֵא שֶׁמַּיִם.וְיוּבַן בְּמַאי דְּאָמְרִינַן בַּיַּלְקוּט עַל פָּסוּק "וְחֶסֶד ה' מֵעוֹלָם" וְכוּ', כָּל מִי שֶׁיֵּשׁ לוֹ חֵן בַּיָּדוּעַ שֶׁ 

ן, בְּזֶה לאֹ [נ]וּכַל לְהַכִּיר שֶׁתִּהְיֶה יִרְאַת שָׁמַיִם. לָכֵן אָמַר בַּאֲנָשִׁים, אֲבָל בַּנָּשִׁים שֶׁעִם הַכָּחל וְהַפִּרְכּוּס וְהַתַכְשִׁיטִין מַעֲלוֹת חֵ 
 .ט אַף מֵהַחֵןוֹשֶׁהוּא בָּא לָאִשָּׁה מִדְּבָרִים אֵלּוּ, הוּא שֶׁקֶר, שֶׁמִּיָּד שֶׁתָּסִיר מֵעָלֶיהָ אֵלּוּ הַבְּגָדִים תִּפְשׁ "הַחֵן",

 
It will be understood by what is said in Yalkut Shimoni on Psalms (859:9). On the verse, 

“But the L-rd’s kindness is everlasting toward those who fear him” (Ps. 103:17), “Rabbi Hanina 
bar Pappa said that one who has grace is known to fear G-d.” But this was said about men. 
Regarding women, for whom eye shadow, and makeup, and ornaments give rise to grace, we 
won’t be able to recognize from this grace that she fears G-d. Therefore, it says that “the 
grace”—which for a woman possibly comes from these superficial things—is deceptive, that 
as soon as one would remove this costume from her, the grace would also be removed.98 

 
 .פִי בְּטִבְעָהּ, וּבִגְלַל זֶה הִיא מוֹצֵאת חֵן, הִנֵּה זֶהוּ הֶבֶלוֹוְאַף אִם יִהְיֶה לָהּ י

 
Regarding “the beauty is illusory,” even if she has a natural beauty, and because of this 

she finds grace in the eyes of others, this impression of grace brought about by her beauty is 
illusory. 

 
 ".תִּי, "הִיא תִתְהַלָּליהָאֲמִ ", שֶׁזֶּה מֵבִיא לָהּ הַחֵן  אָמְנָם "אִשָּׁה יִרְאַת־ה'

 
Indeed, it is a woman who fears the L-rd—which brings her actual grace—who will 

be praised. 
 

מִפְּרִי יָדֶיהָ". הַכֹּלתְּנוּ" נְהִי דִּפְקוּדֵי לָא    ־לָהּ  בְּפֶרֶק ג' דְּסוֹטָה,  דְּאָמְרִינַן  , מְפַקְּדָאהוֹלֵ˂ אַחַר הַחִיתּוּם לְשַׁבֵּחַ זאֹת הָאִשָּׁה. 
שֶׁל זְכוּת בַּעֲלָהּ וְתִהְיֶה זאֹת לָהּ  פְלְגָן בַּהֲדַיְיהוּ, לָכֵן אָמַר "תְּנוּ־לָהּ" הַחֵצִי  יהוּ וּמְנַטְרָן לְגַבְרַיְיהוּ מִי לאֹ מִ יבַּשָּׂכָר דְּמִקַרְיָין בְּנָיְ 

 ". "מִפְּרִי יָדֶיהָ 
 

“Give her of the fruit of her hands; and let her be praised at the gates by her works.” 
(Prov. 31:31). At the conclusion of the verse, everything she does leads one to praise this 
woman. As it says in the third chapter of Sotah (21a), “Granted that women are not 
commanded to study Torah, but in the merit of having their sons taught Scripture and having 
waited for their husbands to return home from the Study Halls, don’t [the women] share the 

 
98 Note that the verse doesn’t read “grace” and “beauty,” but “the grace” and “the beauty.” That is, not all grace 

and beauty is bad, and in fact they can be praiseworthy. But the definite article “the” teaches that in some specific 
cases, i.e., with some people, what is perceived as grace and beauty can be deceptive and illusory.  
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reward with them?”99 Therefore it says “give her,” meaning give her the half of the merit of 
her husband, and this will be “the fruit of her hands.” 

  
"בַשְּׁעָרִים מַעֲשֶׂיהָ", וְלאֹ בִּשְׁאַר מְקוֹמוֹת? וְעוֹד שֶׁהָיָה לוֹ לוֹמַר "וִיהַלְלוּהָ   וִיהַלְלוּהָ בַשְּׁעָרִים מַעֲשֶׂיהָ". קָשֶׁה דְּלָמָּה דַּוְקָא"

 ". מַעֲשֶׂיהָ בַּשְּׁעָרִים
 

 “And let her be praised at the gates by her works.” There is a difficulty, why 
specifically at the gates will she be praised, and not at additional places? Furthermore, the 
Hebrew is written in the order: מעשיה  בשערים  ויהללוה  (and let praise her / at the gates / her works); 
King Solomon could have reversed the last two words and said “and let praise her / her works 
/ at the gates.” 

 
שֶׁתֵּ  וְעיוְנִרְאֶה  בַּשְּׁעָרִים  וִיהַלְלוּהָ  אָמַר  כְּאִלּוּ  לְ"מַעֲשֶׂיהָ",  דְּבוּקָה  וְעוֹד  לְ"וִיהַלְלוּהָ"  דְּבוּקָה  "בַשְּׁעָרִים"  בִּשְׁעָרִים  בַת  וֹד 

וִיהַלְלוּהָ בַּשְּׁעָרִים,מַעֲ  בַּהֲלָכָה. וְשָׁם ינוּ שֶׁעָרֵי בֵּית הַמִּדְרָשׁ, כְּמוֹ שֶׁאָמְרוּ שֶׁעָרֵי צִיּוֹן שֶׁעָרִים הַמְּצוּיָּ ידְּהַיְ   שֶׂיהָ. כְּלוֹמַר  נִים 
 . הִיאיְהַלְלוּהָ . כְּמוֹ שֶׁאָמַר רַבִּי עֲקִיבָא לְתַלְמִידָיו, שֶׁלִּי וְשֶׁלָּכֶם שֶׁלָּהּ

 
So it appears that the Hebrew word meaning “at the gates” is connected to both the 

word meaning “and let praise her” and also to the word meaning “her works,” as if to say, 
“and let her be praised at the gates,” and also “at the gates are her works.” As if to say, “and 
let her be praised at the gates,” that is at the gates of the study hall, as it is said “the gates of 
Zion” means “the distinguished gates of halacha.”100 There they will praise her. As Rabbi 
Akiva said to his students, “That which is mine and that which is yours, belongs to her” 
(Nedarim 50a). 

 
צְנוּעָה וּכְשֵׁרָה גּוֹרֶמֶת לְבָנֶיהָ שֶׁיִּהְיוּ תַּלְמִידֵי חֲכָמִים, כִּדְאָמְרִינַן קֶמַח קִמְחִית עָלָה לַגַּג.   וְעוֹד "בַשְּׁעָרִים מַעֲשֶׂיהָ", שֶׁהָאִשָּׁה

 ". וּכְמוֹ שֶׁאָמְרוּ זַ"ל עַל "בִּרְכֹת שָׁדַיִם וָרָחַם
 

Further, “at the gates are her works,” that the woman who is modest and proper 
causes her sons to become Torah scholars, as it says “the fine flour (kemach) of Kimchit 
ascends to the roof” (Yoma 47a).101 This is as the rabbis commented on “the blessings of the 
breasts and womb” (Gen. 49:25).102 

 
   

 
99 The text given in the Zera Shimshon is similar to editions and manuscripts for Sotah presented on The Friedberg 

Project for Talmud Bavli Variants, https://bavli.genizah/org, is not a precise quotation. Either the text was quoted from 
a different source, or it is a paraphrase.  

100 Berachot 8a: “Rav Chisda said as follows: What is the meaning of the verse: ‘The L-rd loves the gates of Zion 
(Tzion) more than all the dwellings of Jacob’ (Ps. 87:2)? This means that the L-rd loves the gates that are distinguished 
(metzuyanim) through the study of halacha more than the synagogues and study halls (where they learn Aggadah).” 
I.e., although those places are the most outstanding of the dwellings of Jacob, they are not engaged in the study of 
halacha. [The Hebrew word for distinguished, מצויינים (metzuyanim) is similar to that for Zion (ציון) (Tzion).] 

101 As the Mevuar edition of Zera Shimshon points out, Eccl. 5:4-5 includes the term “the work of your hands,” 
and Shabbat 32b interprets this as referring to a person’s sons and daughters. 

102 Commentators such as Gen. Rabbah 98:20, and also the RaLBaG in Beur ha’Milot, interpret that the woman 
is blessed to give birth to healthy children, and that she is blessed that her breasts will give adequate milk to feed them. 
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 . חֲלָקִים וּשְׁנֵי מִינֵי שְׂכַר טוֹבוּכְנֶגֶד זֶה יֵשׁ לָהּ שֵׁנִי 
 

In conjunction with this she has two portions, i.e., a reward from her husband thanks to 
encouraging him, and also from her sons thanks to her modesty and only giving them kosher food, 
and two types of good reward, i.e., that she’ll “be praised at the gates” because of the Torah of 
her husband, and that “at the gates are her actions,” that through bringing her son to learn, he 
became a Torah scholar. 

* * * 


