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Chapter V: Chayei Sarah (Gen. 23:1-25:18) 
 
Essay 3: Abraham's eulogy of Sarah, and the effect of the death of a tzaddik 

 

שָׁה לִבְכִי וְשִׁבְעָה לַהֶסְפֵּד דִּ   ,מַסְפִּידוֹוּלְבַסּוֹף  מֵתוֹ  אָדָם בּוֹכֶה עַל    תְּחִלָּהדֶם וְלִבְכֹּתָהּ. דִּ וֹלְשָׂרָה קלִסְפֹּד  וַיָּבאֹ אַבְרָהָם    פָּסוּק שְׁ

  .תָהּוֹוְלִבְכּ"ף זְעֵירָא בְּמִלַּת כָּ וְעוֹד לָמָּה יֵשׁ 
 

We find in a verse, “Abraham came to eulogize Sarah” before it is written “and to cry 
for her” (Gen. 23:2). The order seems reversed, for at first a man cries for his departed one and 
at the end will eulogize him: three days for crying and seven days of eulogy (Moed Katan 27b). 
One can also ask, why is there a miniature caf [ ּכ] in the word “and he cried for her”? 

 
יַבֹּק שֶׁכָּתַב בַּעַל סֵפֶר מַעֲבַר  וְהַהֶסְפֵּד לַמֵּת הוּא תּוֹעֶלֶת גָּדוֹל,  וְיוּבַן בַּמֶּה  יְדֵי    (בַּמַּאֲמָר שְׂפַת אֱמֶת פֶּרֶק י"ט) וז"ל,  כִּי עַל 

שֶׁיִּהְיֶה הַבֶּכִי  אָמְנָם צָרִי  .נִנְעֲלוּהַדְּמָעוֹת יִפְתְּחוּ לַמֵּת שַׁעֲרֵי דִּמְעָה הָעֶלְיוֹנִים, הַמְּסוּלָּקִים מִן הַדִּין, כְּאָמְרָם שַׁעֲרֵי דִּמְעָה לאֹ 
 הַכָּ"ף הִנִּיחַ    מֶר,וֹז שֶׁהַבֶּכִי שֶׁלּוֹ הָיָה לַתּוֹעֶלֶת הַנֶּפֶשׁ וְלאֹ לַתּוֹעֶלֶת הַחוֹ וּכְדֵי לִרְמ  מֶר עכ"ל.וֹלַתּוֹעֶלֶת הַנֶּפֶשׁ וְלאֹ לַתּוֹעֶלֶת הַח

הֲכִי, אָמַר    מֶר אֶלָּא מֵחֲמַת הֶסְפֵּד לַתּוֹעֶלֶת הַנֶּפֶשׁ.וֹכְּלַפֵּי הַחשֶׁלּאֹ בָּכָה    בִּבְכִיָּתוֹעֵט  ילוֹמַר שֶׁמִּ זְעֵירָא    לְשָׂרָהלִסְפֹּד  וּמִשּׁוּם 
 .וְלִבְכֹּתָהּוְאַחֲרֵי כֵּן 

 
It is understood by what is written by the author of the sefer Ma’avar Yavok (in the 

article Sefat Emet, section 19).1 He writes: “The eulogy for the dead serves a great purpose, 
because as a result of the tears shed at the eulogy, the upper gates of tears will open, gates 
redeemed from judgment, as it says ‘even though the gates or prayer were locked [with the 
destruction of the Temple], the gates of tears won’t be locked.’2 So in fact, crying is needed for 
the purpose of the soul and not for the purpose of the body.” In order to hint that 
[Abraham’s] crying was for a purpose of the soul and not for the purpose of the body, the 
miniature caf was placed to say that his crying was minimized.3 That is, he wasn’t crying for 

 
* English translation: Copyright © 2019 by Charles S. Stein. 
1 Aaron Berechiah ben Moses ben Nehemiah (d. 1639), Italian Kabbalist who lived in Modena. In 1626, he 

published Ma’avor Yavok, with readings, laws, and customs relating to sickness, deathbed, burial, and mourning rites. 
2 Berachot 32b: “Rabbi Elazar also said: Since the day the Temple was destroyed the gates of prayer were locked 

[and prayer is not accepted as it once was,] as it is said [in lamentation of the Temple’s destruction]: ‘Though I plead 
and call out, He shuts out my prayer’ (Lam. 3:8). Yet, even though the gates of prayer were locked [with the destruction 
of the Temple], the gates of tears were not locked [and one who cries before G-d may rest assured that his prayers will 
be heard], as it is stated: ‘Hear my prayer, L-rd, and give ear to my pleading, keep not silence at my tears’ (Ps. 39:13).” 

3 Rabbi Jacob ben Asher (the Ba’al ha-Turim) (c. 1269-1343), Medieval rabbinic authority, in his commentary on 
the Torah, said that the miniature caf signified a minimization of crying. 
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the body, i.e., the loss of her physical presence, but rather as a eulogy for the purpose of the 
soul. Because of this, it says “to eulogize Sarah,” and afterward it says, “and to cry for her.” 

 
  עָה רָעָה אוֹ מֵעַ אֵיזוֹ שְׁמוּוְעוֹד יֵשׁ לוֹמַר שֶׁהַכָּתוּב לאֹ זָכַר הַבֶּכִי רִאשׁוֹן שֶׁדֶּרֶ לָבוֹא מֵחֲמַת הַטֶּבַע, שֶׁהֲרֵי תֵּכֶף שֶׁאָדָם שׁוֹ

, וְאֵינוֹ שׁוּם שֶׁבַח וּכְבוֹד לְשָׂרָה. וְאַף הַבֶּכִי שֶׁבָּא מֵחֲמַת הַהֶסְפֵּד אֵין צוֹרֵ דִּמְעָהרוֹאֶה אֵיזֶה מִקְרֶה רַע, בָּר מִינָן, עֵינָיו זוֹלְגוֹת  
ר שֶׁעָבְרוּ יְמֵי הַהֶסְפֵּד כָּל עוֹד שֶׁהָיָה  חִידוּשָׁא קָא מַשְׁמַע לָן, שֶׁאַף לְאַחַ   וְלִבְכֹּתָהּה שֶׁכָּתַב  דְּבִכְלָל מָאתַיִם מָנֶה. וּמַ   ,לְהַזְכִּירוֹ

 , בְכֹּתָהּוְלִ לִסְפֹּד  , וְאֶתִּי שָׁפִיר שֶׁהִפְסִיק בְּמִלַּת לְשָׂרָה בֵּין  דִּמְעָהבָּעִסְקִי בֵּיתָהּ וּבְיִרְאַת ה', עֵינָיו זוֹלְגוֹת    וּגְבוּרוֹתֶיהָ   זוֹכֵר מַעֲשֶׂיהָ 
 וְלִבְכֹּתָהּ וְאַחֲרֵי כֵן    לְשָׂרָה כְּבָר נִגְמַר הַחִיּוּב שֶׁהָיָה לוֹ לַעֲשׂוֹת.  לִסְפּוֹדשֶׁ וַדַּאי  וְלִבְכּוֹת אֶת שָׂרָה, אֶלָּא  לִסְפּוֹד שֶׁהָיָה לוֹ לוֹמַר  

 .הוּא עִנְיָן אַחֵר
 

Furthermore, it can be said that Scripture doesn’t recall the first sob that comes 
naturally. That is, as a man hears any bad news or sees any bad incident (may it not happen 
to us), his eyes will be streaming with tears, but in this initial sob there was no praise and 
honor for Sarah. It also wasn’t necessary to mention the crying that came from the eulogy, 
as in the rule of 200 pieces of silver.4 From the text, “and to cry for her,” we learn something 
new: that even after the days of eulogy passed, as long as [Abraham] remembered [Sarah’s] 
actions, and her strength in taking care of her household, and her strength in the fear of G-d, 
his eyes would stream tears, and with this understanding it’s fine that there is an interruption 
of the word “for Sarah” being placed between the words “to eulogize” and “to cry for her.” 
That is, [Scripture] could have said “to eulogize and to cry for Sarah,” with the two verbs 
together, followed by one mention of the object, which would have suggested that the crying 
occurred at the eulogy. But instead it separated the verbs by having the object mentioned after 
each, so that it is certain that in eulogizing Sarah, he already concluded the obligation that he 
had to perform, to rouse others to cry for her, i.e., for the benefit of her soul. The fact that it 
afterward says “and to cry for her” was with regard to a different matter, i.e., his remembering 
her even after the days of mourning. 

 
רָא לוֹמַר לִסְפֹּד לְשָׂרָה, שֶׁכְּבָר אָמַר וַתָּמָת שָׂרָה בְּקִרְיַת אַרְבַּע וְכוּ', וְהָיָה לוֹ לוֹמַר וַיָּבאֹ לאֹ הָיָה צָרִי קְ דְּ וְעוֹד יֵשׁ לוֹמַר  

אוֹתָהּ אַף בְּמַעֲשֶׂה בַּעֲלָהּ, לְפִיכָ  מַסְפִּידִין אֶלָּא מִשּׁוּם דְּקַיְימָא לָן עוֹלָה עִמּוֹ וְאֵינָהּ יוֹרֶדֶת, וְהָאִשָּׁה   .וְלִבְכֹּתָהּה אַבְרָהָם לִסְפֹּדָ 
דַּוְקָא, בִּלְבַד, אֶלָּא אַף בַּשֶּׁבַח הַמַּגִּיעַ   שֶׁאַבְרָהָם לאֹ בָּא לְהַסְפִּיד לְשָׂרָה בַּשְּׁבִיל שֶׁהָיְתָה אִשְׁתּוֹ  אָמַר הַכָּתוּב לִסְפּוֹד לְשָׂרָה 

 .לּוּ אֵינוֹ בְּנִיי ק אֲפִ ק, עִם יִצְחָ לּוּ אֵינוֹ יִצְחָ ירְשׁוּ זַ"ל עִם בְּנִי אֲפִ יעַל דֶּרֶ שֶׁפֵּ  לְעַצְמָהּ אַף אִם לאֹ הָיְתָה אִשְׁתּוֹ, 
 

It is also worth noting that it wasn’t necessary for Scripture to say “to eulogize 
Sarah,” as [the verse] had already said, “Sarah died at Kiryat Arba,” and so afterward [the 
verse] could have said, “and Abraham came to eulogize her and to cry for her.” Rather, 

 
4 Sanhedrin 31a discusses two witnesses, where one says that a defendant owes a plaintiff 100 dinar, and the 

second says the defendant owes the plaintiff 200 dinar. The law is that the defendant owes 100, because the second 
witness’s “200” encompasses 100 (i.e., there are two witnesses to 100, but only one witness for 200). Thus, it is 
understood that crying is subsumed within a eulogy, and it wasn’t necessary to separately mention it. 
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because we hold that, “she ascended with him and didn’t descend with him” (Ketubot 48a),5 
and to contrast her case with the fact that people typically eulogize a woman by giving her some 
credit for the actions of her husband, Scripture says specifically “to eulogize Sarah.” That is, 
Abraham didn’t come to eulogize Sarah only because she was his wife, i.e., to give her partial 
credit for his accomplishments, but rather also to eulogize the praise due to her own 
accomplishments apart from her being his wife. This was explained by the compiler of Gen. 
Rabbah of blessed memory, that Sarah protected Isaac by requesting the expulsion of Ishmael, 
whom she didn’t want associated “with my son, even if he wasn’t Isaac;” or “with Isaac, even 
if he wasn’t my son.”6 

 
כָּל הַמּוֹרִיד  בַּר קַפָּרָאלֵוִי מִשּׁוּם בֶּן אָמַר ר' יְהוֹשֻׁעַ בֶּן פַּזִּי : אָמַר ר' [שִׁמְעוֹן] דְּשַׁבָּתוּבְזֶה יוּבַן מַאֲמָר רַבּוֹתֵינוּ זַ"ל פֶּרֶק י"ג 

דְּקָשֵׁה הֵיכָא   נֹדִי סָפַרְתָּה אָתָּה שִׂימָה דִמְעָתִי בְנאֹדֶ וְכוּ'.  שֶׁנֶּאֱמַר  דְּמָעוֹת עַל אָדָם כָּשֵׁר הקב"ה סוֹפְרָן וּמַנִּיחָן בְּבֵית גְּנָזָיו,  
 .רְמִיזָא בְּפָסוּק הוֹרָדַת דְּמָעוֹת עַל אָדָם כָּשֵׁר

 
With this explanation that shedding tears helps the soul of the deceased, one will 

understand the saying of our rabbis of blessed memory, in the 13th chapter in Shabbat (105b): 
“Rabbi Shimon ben Pazi said that Rabbi Yehoshua ben Levi said in the name of Bar 
Kappara: Anyone who sheds tears over an upright person, the Holy One, Blessed be He, 
counts his tears and places them in His treasury [בְּבֵית גְּנָזָיו], as it is stated: ‘You have counted 
my wanderings, put my tears into your flask; are they not in your book?’ (Ps. 56:9).” Because 
without this explanation, it would be difficult to see how this verse hints at shedding tears over 
an upright person. 

 
   

 
5 Ketubot 48a: A wife must be considered at least equal in status to her husband. If he comes from a higher social 

status, she ascends with him, i.e., to his social status. However, if she comes from a higher social status, she does not 
descend to his social status, but remains elevated. 

6 Gen. 21:8-10 states that Isaac grew and was weaned, with Abraham hosting a great feast, and Sarah saw Ishmael 
playing (or laughing) [using the same word that is the root of Isaac’s name] and “said to Abraham, ‘Cast out that 
servant-woman and her son, for the son of that servant shall not share in the inheritance with my son, with Isaac.’ ”  

Gen. Rabbah 53:11 explains this apparently uncharitable action. It quotes Rabbi Akiva that Ishmael’s “playing” 
meant engaging in illicit sexual relations (as in Gen. 39:17). It quotes Rabbi Ishmael that Ishmael’s “playing” meant 
engaging in idolatry (as in one interpretation of Ex. 32:6). It quotes Rabbi Elazar, the son of Rabbi Yosi the Galilean, 
that Ishmael’s “playing” means spilling blood (as in Sam. II 2:14). It quotes Rabbi Azaria as quoting Rabbi Levi that 
Ishmael was aiming an arrow at Isaac, while pretending to be playing (as in Prov. 26:18-19). Rabbi Shimon bar Yochai 
said that the dispute was simply one of inheritance, that Ishmael was laughing at everyone’s happiness during the feast 
to celebrate Isaac’s weaning, saying, “You are fools, because I’m the firstborn and I will take a double portion,” and 
thus Sarah answered that she didn’t want Isaac to have to share his inheritance with Ishmael (let alone get a smaller 
portion). 

Finally, Gen. Rabbah interprets the apparently redundant “with my son, with Isaac” of Gen. 21:10 as follows: “I 
wouldn’t want my son to be influenced by Ishmael, even if my son was not a special boy. Furthermore, even if Isaac 
weren’t my son, I still would recognize him as a special boy with great holiness and potential, and wouldn’t want him 
to be influenced by Ishmael. Even more so, since Isaac is both my own son and also a boy imbued with great holiness 
and potential, I wouldn’t want him to be influenced by Ishmael. 
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הִים בְּאוֹר הַחַיִּים,  ,הֲלאֹ רַגְלַי מִדֶּחִי  ,ם כִּי הִצַּלְתָּ נַפְשִׁי מִמָּוֶתיוּלְפִי הַפְּשָׁט יֵשׁ לוֹמַר שֶׁהַמִּזְמוֹר מְסַיֵּ  וְקָשֶׁה   לְהִתְהַלֵּ לִפְנֵי אֱ
הִים בְּאוֹר הַחַיִּים, שָׁמַע מִ אִ דְּ  עַל   מַיְירֵידְּ וְצָרִי לוֹמַר    נָּה שֶׁכְּבָר מֵת וְנִפְטַר! וּמַהוּ כִּי הִצַּלְתָּ נַפְשִׁי מִמָּוֶת?ים מִתְהַלֵּ לִפְנֵי אֱ
וְלָכֵן בָּעֵת שֶׁאָנוּ   הַדּוֹר.  מִבֵּינֵיהֶם וּמֵגִין עַל כָּל  וְנוֹטְלוֹ תַּת הַצַּדִּיקִים שֶׁמְּכַפֶּרֶת, וְאָמְרוּ בַּמִּדְרָשׁ הקב"ה רוֹאֶה צַדִּיק אֶחָד  ימִ 

נוּ ידְּהַיְ —וּבְזֶה הִצַּלְתָּ נַפְשִׁי  הַלֵּ לְפָנַיִ בָּאוֹר הַחַיִּים,, אַתָּה לוֹקֵחַ צַדִּיק אֶחָד לְהִתְ לְהַצִּילֵנוּם מִיתָה מָה אַתָּה עוֹשֶׂה כְּדֵי  יחַיָּבִי
 .מִדֶּחִירַגְלַי מִמָּוֶת, אֶלָּא אַף מִגְּזֵרוֹת קָשׁוֹת, בָּר מִינָן, וְזֶהוּ הֲלאֹ נִיצוֹלִים מִמָּוֶת. וְלאֹ דַּי שֶׁאָנוּ —כָּל בְּנֵי דּוֹרִי

 
One can note that the psalm concludes, “For You have saved me from death, my foot 

from stumbling, that I may walk before G-d in the light of the living” (Ps. 56:14). According 
to the plain meaning, the difficulty is that if one walks before G-d (in the light of the living), 
it sounds as if the person is already dead! So why does it say, “for You have saved me from 
death”? It is necessary to say that the judgment of the death of the righteous is an atonement, 
and it says in the Midrash (Gen. Rabbah 44:5), that the Holy One, Blessed be He, sees one 
righteous person and takes him from among them (i.e., G-d takes the life of the righteous 
person) and thus protects the entire generation. Therefore, the psalm can be understood as 
meaning that “at a time that we are worthy of death because of our sins, what You have done 
in order to save us, is that You take one righteous person to walk before You in the light of 
the living, and in this you saved me—that is all the members of my generation—from death. 
It’s not enough that we were saved from death, but also from strict decrees (may it not 
happen to us), and this is the meaning of ‘saved . . . my foot from stumbling.’ ”  

 
שׁ אוֹתִיּוֹת אַחֲרוֹנוֹת הֵם אוֹתִיּוֹת וָ וְעוֹד יֵשׁ לוֹמַר שֶׁנֹדִי חָסֵר   א"ו הֵם אוֹתִיּוֹת די"ן. וְנוֹדָע שֶׁשֵּׁם אֲדֹנָי מוֹרֶה עַל הַדִּין, שֶׁכֵּן שְׁ

תָּפִים עִם הַדִּין, שָׁבָה הִיא מוֹרָה עַל שֵׁם אֶהְיֶ"ה שֶׁהוּא רַחֲמִים. וְאַף בְּאוֹתִיּוֹת דִּין וּהַמְּשׁוְאוֹת אָלֶ"ף הִיא בְּחִינַת הָרַחֲמִים    דִּין.
ל רַחֲמִים,  וֹנִשְׁאֶרֶת מּוּבְלַעַת בֵּינֵיהֶן וְאֵין לָהּ כֹּחַ לִפְע  עַצְמָם יֵשׁ הַיּוֹ"ד שֶׁהִיא רַחֲמִים, אֶלָּא שֶׁכְּשֶׁהִיא בְּאֶמְצַע אוֹתִיּוֹת ד"ן,

 .גֶז גָּמוּרוֹוּמִכָּל מָקוֹם גּוֹרֶמֶת שֶׁלּאֹ יִהְיֶה ר 
 

Furthermore, one can say with regard to Ps. 56:9 quoted above, that the word נֹדִי [nodi] 
[“my wanderings”], spelled without the vav, i.e., instead of being spelled  דִיוֹ נ , has only the letters 

ן"דִּי , which if taken as a word spell din, justice. It is known that the title “L-rd” [ י"אֲדֹנָ  ] teaches 
justice, as the last three letters similarly spell דִּין [din] [“justice”]. But the first letter of the title 
“L-rd”, א [aleph], is the aspect of compassion that participates with justice, as separately 
taught by the name of G-d אֶהְיֶ"ה [“I will be”]7 that is itself compassionate.8 Even in the letters 
of the word דִּין [din] [“justice”] there is the י [yud], which is itself merciful, but when it is 
between the letters דָּ"ן  [dan] [“sitting in judgment”], it remains concealed and doesn’t have 
the power to act with complete compassion, though in any event it is effective that in justice, 
as din is spelled with a yud, there won’t be complete anger. 

 

 
7 Ex. 3:13-14: Moses said to G-d, “When I come to the Israelites and say to them, ‘The G-d of your fathers has 

sent me to you,’ and they ask me, ‘What is His name?’ what shall I say to them?” And G-d said to Moses, “I will be 
what I will be.” He continued, “Thus shall you say to the Israelites, ‘I will be sent me to you.’ ” 

8 The name “I will be” is compassionate in that it implies the eternality of G-d, and also is seen as a promise that 
He will remain by the side of the Jewish people. 
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אָמְנָם בָּהִשְׁתַּתֵּף   אָנֹכִי, בְּדִין גָּמוּר.ר, וְהָנֵי מִילֵּי לְיִשְׂרָאֵל. אֲבָל בְּאוּמּוֹת כְּתִיב דָּן  וֹוְזֶה סוֹד שֶׁאָנוּ מִתְפַּלְּלִים בְּרֹגֶז רַחֵם תִּזְכּ
וְיִהְיֶה אַדְרַבָּא הַדִּין מּוּבְלָע. אֶלָּא לְפִי שֶׁהֵם מֶחֱצָה עַל מֶחֱצָה שְׁתֵּי   יִהְיֶה הַשֵּׁם שָׁלֵם  אוֹתִיּוֹת  וּשְׁתֵּי    אוֹתִיּוֹת דִּיןגַּם הָאָלֶ"ף 

נִקְרָא   הֲכִי,  ,בְּמִיתַת  וְאַף  .  פְיָאדִינָא רַ רַחֲמִים. מִשּׁוּם  נִפְטַר מִן הָעוֹלָם עַד   הַצַּדִּיק אֵינוֹ דִּין גָּמוּר כָּל כָּ שֶׁהֲרֵי אֵין הַצַּדִּיק 
וֹלָם הַבָּא מִכָּל חַיֵּי הָעוֹלָם  וְיָפָה שָׁעָה אַחַת בָּע  שֶׁנִּבְרָא צַדִּיק כְּמוֹתוֹ. וְעוֹד דִּלְגַּבֵּי דִּידֵיהּ שֶׁבַח הוּא לוֹ שֶׁהוֹלֵ לִמְנוּחוֹת שַׁאֲנַנּוֹת,

 .נֹדִירוּף שֶׁל י בֵּיהּ שַׁפִּיר הַצֵּ יהַזֶּה. וְשַׁיָּ 
 

This is an esoteric principle, that we pray, “Though angry, may You remember 
compassion” (Hab. 3:2), which applies to Israel. But for the nations, it is written, “I will 
judge” (Gen. 15:14), i.e., with complete justice. In fact, as said above, if דִּין  [din] [“justice”] is 
spelled in partnership with an aleph and the letters reordered, then the title [“L-rd”] will be 
complete, and on the contrary justice will be intermingled with compassion, i.e., so the 
judgment will be tempered to some extent with mercy. Actually, the title [“L-rd”] is divided in 
half, with two of the letters, the daled and nun, representing justice, and two of the letters, the 
aleph and yud, representing compassion. Because of this division, the combination of [the title 
“L-rd”] is called a “lenient judgment.”9 Even in the death of a righteous person there is not 
such a complete judgment, as “no righteous person departs from this world until another 
comparable righteous person is created” (Yoma 38b). Furthermore, concerning [the death of 
a righteous person], praise is due to him in that he goes to a carefree rest,10 and “one hour 
. . . in the World-to-Come is better than his entire life in this world” (Pirkei Avot 4:17). This 
partnership with an aleph is a good combination with נֹדִי [“my wanderings”]. 

 
"ד  הַיּוֹכְּלוֹמַר  שִׂימָה דִמְעָתִי    : בְּשָׁעָה שֶׁאַתָּה עוֹשֶׂה דִּין בָּעוֹלָם לְהָמִית הַצַּדִּיק, סָפַרְתָּ, אַתָּה סוֹפֵר דִּמְעוֹתַי,נֹדִיוְאָמַר הַכָּתוּב  

הַר אֲתָר אִית וֹמוֹ שֶׁאָמְרוּ בְּזהֲלאֹ בספרתך כְּ  "ף שֶׁל רַחֲמִים.הָאָלֶ עִם נא"ד. וְאָז יִהְיֶה שֵׁם אֲדֹנָי מָלֵא עִם בְנאֹדֶ  , דִמְעָתִישֶׁל 
 .סֵפֶר לְעֵילָּא, וְאִית סֵפֶר לְתַתָּאוְאִית קְרֵי סֵפֶר, ילֵיהּ להקב"ה דְּאִ 

 
Scripture says “my wanderings”: At the hour that You exact judgment in the world 

through the death of the righteous person, You count, You count my tears, put my tears 
 ,into your flask, as if to say, the yud of the word for “my tears” represents compassion [דִמְעָתִי]
that you put compassion into Your flask [ נאֹדֶּבְ  ] [binodecha] with the root having the spelling of 
a nun, an aleph, and a daled. Then, with the yud from “my tears” and the nun, aleph, and daled 
from “flask” the title of the L-rd will be complete with both the yud representing compassion 
and also the aleph representing compassion.11 Your counting is as it says in the Zohar II:56a on 
the parshat Beshalach (Ex. 13:17–17:16): “The Holy One, Blessed be He, has a place called a 

 
9 Literally “soft judgment.” The term appears in the Zohar, which contrasts the “hard judgment” (i.e., strict 

judgment) of the first day of Rosh Hashanah with the “soft judgment” (i.e., lenient judgment or mercy) of the second 
day. Gen. Rabbah 33:3 quotes Rabbi Shmuel bar Nachmani that in Scripture, the title Elokim (G-d) relates to the trait 
of strict judgment, while the Tetragrammaton relates to the trait of mercy. In reading Scripture and saying prayers, 
instead of pronouncing the Tetragrammaton, Jews pronounce the title “L-rd” (אדנ"י). Thus, as with the 
Tetragrammaton, the title אדנ"י has become associated with the trait of mercy. 

10 As discussed in Essay 1 of this parsha with regard to the woman of valor, that she laughs at the final day of her 
life because at her death she will go to a carefree rest. (See the text in Essay 1 associated with footnote 89.) 

11 Below, Rabbi Nachmani attributes this teaching to Rabbi David Finzi. 
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‘Book [of Remembrance],’ as it says, ‘search and read it in the scroll of the L-rd [not one of these 
shall be absent, not one shall miss its fellow; for His mouth has spoken, it is His spirit that has 
assembled them]’ (Isaiah 34:16).”12 I.e., G-d records the deeds of people in the Book of 
Remembrance, and likewise counts the tears of a righteous person and records them there. It also 
says in the Zohar II:200a on the parsha Vayakhel (Ex. 35:1–38:20), “And He will write a Book of 
Remembrance. What is this? There is an upper book, and there is a lower book. A remembrance 
of an existing holy place, that was hurled from below upward, forever upward. The Book of 
Remembrance exists on two levels, as one entity.”  

 
הקב"ה  וּמַ  שֶׁאָמַר,  גְּנָזָיוה  בְּבֵית  וּמַנִּיחָן  מִשּׁוּם  סוֹפְרָן  הַכּוֹלֵל.גְּנָזָיגִּימַטְרִיָּא    " נאֹדֶ דִּ ,  עִם  כִּי    "ו  גְּנָזָי"בְּבֵיוְעוֹד  הוּא   ו"ת 

וְהוּא מִתְחַלֵּק לִשְׁנֵי חֲלָקִים, חֵלֶק אֶחָד    .קַדְמָאִיןבּוֹ רֶמֶז לַנְּפִילוֹת שֶׁל עָלְמִין    יֵשׁב  "בַּגִּימַטְרִיָּא ת"ץ, וְהַשֵּׁם הָרִאשׁוֹן שֶׁל שֵׁם מ
וְחֵלֶק הַשֵּׁנִי הֵם אוֹתִיּוֹת ת"ץ, ד  וְנִשְׁבְּרוּ, שֶׁהוּא סוֹף הַשֵּׁם ת"ץ. וְסוֹ   נִתְּצוּשֶׁהֶעָלְמִין הַנִּקְרָאִים אבג"י כֻּלָּם    בַּגִּימַטְרִיָּא י"ו 

 .מִתַּת הַצַּדִּיקִים הִיא הַעֲלָאַת מִ"ן וְקִבּוּץ פְּזוּרִים
 

What this is saying, is that the Holy One, Blessed be He, counts and places [tears] in 
His treasury, because  ֶנאֹד"  [nodecha] [“Your flask”] has the Gematria value of  גְּנָזָי"ו [“His 
treasury”], with the total.13 Furthermore, גְּנָזָי"ו  quoted above in) [”in His treasury“] בְּבֵי"ת 
Shabbat 105b) has a Gematria of 490, ת"ץ, and the first name of the 42-letter name of G-d14 
has within it a hint of the downfall of the early spiritual worlds that existed before the physical 
universe was created.15 This first name of six letters is divided into two parts, one part [ אבג"י] 
with the Gematria of 16, and a second part with the letters ץ"ת , as the worlds which are 
called (i.e., represented by) י"אבג  (i.e., father of mercy) were completely shattered and broken, 
which is represented by the end of the name, ץ"ת  [“broken”]. The esoteric meaning of the death 
of the righteous is the raising of מ"ן and the gathering of the dispersed.16  

 

 
12 The Hebrew word for “book” (ספר) (sefer), is derived from the same root as the Hebrew word for “counting” 

 .I.e., a book is a telling or recounting of a story .(sefira) (ספירה)
13 Using the Gematria method of adding the number of words to the total, the value of “your flask” [75] adding 

one for the word equals 76, which is the Gematria of “his storehouse.” 
14 This sentence and the next relates to the mystic prayer “Ana b’koach,” attributed to Rabbi Nechuniah ben 

Hakanah. It contains seven verses, each with six words. The acronym of each verse forms a mystic six lettered name 
of G-d; and the acronym of the entire 42-word prayer forms a mystic 42-letter name of G-d. The first verse of the 
prayer is ְתַּתִּיר צְרוּרָה  אָנָּא בְּכחַ גְּדֻלַּת יְמִינ , “Please! With the strength of your right hand’s greatness, release the bound!” 
“Release the bound” is interpreted by some as “free Israel from our Exile,” and is interpreted by others as “untie the 
bundled sins,” i.e., the accumulated sins of Israel that are bound together as a barrier that prevents our prayers from 
ascending to the Heavenly Throne. The acronym of the first verse is therefore ץ"ת  י"ג  ב"א , which is divided in Zera 
Shimshon’s discussion into the first four letters and the last two letters. 

15 Ordered in two-letter groups, as א"ב  ג"י  ת"ץ, the acronym can be interpreted as av (father) yud-gimmel (the 
Gematria for 13, representing G-d’s 13 attributes of mercy) and tatz (breaks, as in breaking the klipot of concealment 
and constriction). This is the hint at the destruction of spiritual worlds before the physical universe was created. 

נוּקְבִין is an acronym for מ"ן 16  The feminine principle in Kabbalah .(the waters of the feminine principle) מַיִּין 
describes a vessel that receives the outward male light, then inwardly nurtures and gives birth to lower Sefirot. The 
waters of the feminine principle seek to rise upward toward the male principle. Rabbi Nachmani seems to be saying, 
“Please! With the strength of your right hand’s greatness” relates to the rising of the waters of the feminine principle, 
and that “Release the bound” relates to the end of Israel’s Exile by the gathering of Jews from around the world. 
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מִתְרַבֶּה כָּ    בּוּי שֶׁל הַדְּמָעוֹת,ילְגַן עֵדֶן. וּלְפִי הַכֹּחַ וְהָרִ   עִמָּהֶם  תוֹעֲשׁוּקוְכֵן הַהֶסְפֵּד שֶׁעוֹשִׂים עֲלֵיהֶם סוֹדוֹ הוּא, לְהַעֲלוֹת נְשָׁמוֹת  
 הוּא בַּסּוֹד הָעַיִן,  קַדְמָאִיןעָלְמִין  , שֶׁסּוֹפֵר אוֹתָן הַדְּמָעוֹת, וְנוֹדָע שֶׁחֻרְבָּן הֶ סוֹפְרָןלוֹמַר, הקב"ה  דָּיֵיק  קּוּן לַמַּעֲלֶה. וְלָכֵן  יהַתִּ 

שֶׁהַצַּדִּיק יְסוֹד עוֹלָם    תַּת הַצַּדִּיק וְחֻרְבָּן עוֹלָמוֹ,יה טוֹב בָּעֵת מִ מַ   בְּעִתּוֹ. וְאִם כֵן הַדְּמָעוֹת הֵם דָּבָר  שֹׁמְמֹתֵינוּפְּקַח עֵינֶי וּרְאֵה  
הִי רֵשׁ הַמְּקוּבָּל  יוְכֵן פֵּ   לּוּקָן שֶׁל צַדִּיקִים, וְדַוְקָא מִפְּנֵי שֶׁנּוֹזְלִים מֵהָעַיִן.יוְקָשֶׁה לִפְנֵי הקב"ה סִ  מוֹרֵינוּ הָרַב רַבִּי דָּוִד  כָּבוּד    הָאֱ

 .שֶׁהֵם אוֹתִיּוֹת שֶׁל הַשֵּׁם הַקָּדוֹשׁ "ד עַל נא"ד,וֹ, הישִׂימָה דִמְעָתִי בְנאֹדֶי זצ"ל בְּעִנְיַן אַחֵר, צִ ינְ פִ 
 

Thus, the eulogy made for [the righteous] has a great esoteric meaning, to elevate 
oppressed souls17 with them to the Garden of Eden. According to the strength of the 
multitude of tears, the corrective actions above that are required to address any sin committed 
by the righteous will be multiplied. Therefore, it is precise to say, the Holy One, Blessed be He, 
counts them, that He counts these tears, and it is known that the destruction of the early 
worlds is an esoteric secret of the eye, as it says, “Open Your eyes and see our desolation” 
(Dan. 9:18). If so, the tears are a good thing at the time of the death of the righteous person 
and the destruction of his world. For the righteous person is a foundation of the world and 
the removal of the righteous from before G-d is difficult,18 and especially because of the 
streaming of tears from the eye. Therefore, the holy Kabbalist, my great teacher David Finzi19 
of blessed memory, explained on a different matter as noted above, with regard to, “put my 
tears into your flask,” the yud from “my tears” in combination with the nun, aleph, and daled 
of “flask”, these are the letters of the Holy Name (L-rd). 

 

* * * 

 
17 Oppressed souls are those that suffer from the remembrances of the sins they committed while alive, not 

realizing that G-d will also remember their good deeds and that He will go beyond the letter of the law to be lenient 
toward them. See, e.g., Rabbi Moshe Cordovero (1522–70), Pardes Rimonim, 31:7:4. 

18 “The removal of the righteous is more difficult for the Holy One, Blessed be He, . . . than the destruction of the 
Temple.” Eichah Rabbah 1:37. 

19 Rabbi David ben Uzziel Finzi, rabbi and Kabbalist in Mantua, Italy, was the father-in-law of Moshe Chayim 
Luzzatto (the Ramchal), and a teacher of Rabbi Nachmani. His sermons, entitled “Shetach ha’Ohel,” of a Kabalistic 
character, are not known to have been published, but reportedly still exist in manuscript. 


