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Chapter V: Chayei Sarah (Gen. 23:1-25:18) 
 
Essay 6: Why Torah was given to man rather than to the angels, and the rewards available 

to one who follows Torah. 
 

שֶׁל תּוֹרָה. אֵימָתַי מְשַׂחֶקֶת  עֹז־וְהָדָר לְבוּשָׁהּ  .  עֹז־וְהָדָר לְבוּשָׁהּ וַתִּשְׂחַק לְיוֹם אַחֲרוֹןיַלְקוּט עַל פָּסוּק וְאַבְרָהָם זָקֵן,    מִדְרָשׁ

מֵאַבְרָהָם, עַל יְדֵי שֶׁכָּתוּב בּוֹ, וְשָׁמְרוּ דֶּרֶ˂ ה' וְכוּ'. זָכָה לִזְקֵנָה,  אֵימָתַי נוֹתֵן שְׂכָרָהּ לֶעָתִיד לָבוֹא. מִמִּי אַתְּ לַמַּד?    לְיוֹם אַחֲרוֹן?
  לְהַשְּׂמְאִיל לּוּ כְּשֶׁהִיא בָּאָה  יעֹשֶׁר וְכָבוֹד, בָּעוֹלָם הַזֶּה. אֲפִ   שְׂמאֹולָהּ, לֶעָתִיד לָבוֹא, וּבִ אֹרֶ˂ יָמִים בִּימִינָהּ  שֶׁנֶּאֱמַר וְאַבְרָהָם זָקֵן.

הֵן אֶרְאֶלָּם  , נִתְיַיפִּיתָ בְּעֶלְיוֹנִים, שֶׁנֶּאֱמַר  יָפְיָפִיתָ מִבְּנֵי אָדָםמֵאַבְרָהָם, עַל יְדֵי שֶׁכָּתוּב בּוֹ    שֶׁר וּכְבוֹד, מִמִּי אַתְּ לַמַּד?וֹלְאָדָם ע
 .בַּכֹּל אַבְרָהָם־אֶת בֵּרַ˂ה' וַ , לְעוֹלָם אֱ˄הִים בֵּרַכְ˃עַל־כֵּן בְּתוֹכֵנוּ,  נְשִׂיא אֱ˄הִים אַתָּה , נִתְיַיפִּיתָ בְּתַחְתּוֹנִים, צָעֲקוּ חֻצָה

 
 There is a Midrash Yalkut Shimoni, on the verse, “Abraham was old” (Gen. 

24:1). The Midrash says:  

“She is clothed in strength and splendor; and she will laugh at the final 
day.” (Prov. 31:25). “She is clothed in strength and splendor” of Torah. When 
is she laughing “at the final day”? When He gives her reward for the Future 
to Come. From whom do you learn this? From Abraham, as it is written 
regarding him in Gen. 18:19, “and keep the way of the L-rd to do what is just 
and right.” He merited old age, as it says, “Abraham was old.” “The length of 
days is in her right hand,” i.e., for the Future to Come, and “in her left hand 
is wealth and honor,” i.e., in this world. (Prov. 3:16). Even if wealth and honor 
are coming to the left hand of a person, from whom do you learn this? From 
Abraham, as it is written regarding him: “You are fairer than all men” (Ps. 
45:3), made fair above, as it is said, “Hark! The Ariel angels1 cry outside” 
(Is. 33:7), and made fair below, as it is said, “you are a prince of G-d among us” 
(Gen. 23:6), so “rightly has G-d blessed you eternally” (Ps. 45:3), “and the L-rd 
blessed Abraham with everything” (Gen. 24:1). 

- (Midrash Yalkut Shimoni 103:1) 
 

 
* English translation: Copyright © 2019 by Charles S. Stein. 
1 Isaiah 33:7 reads in full, “Hark, the Ariel angels (אראלם) (Erelam) cry outside; the angels of peace weep bitterly.” 

Erelam literally means “lions of G-d,” and is sometimes translated as “valiant ones.” But in consideration of the second 
part of the verse, Jewish tradition considers Erelam to be a class of angels, as opposed to human warriors.  
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  מּוּד הַתּוֹרָה וְקִיּוּם הַמִּצְוֹת. ינִים: לִ הַמִּדְרָשׁ תָּמוּהַּ וְאֵין לוֹ הֲבָנָה כְּלָל, אָמְנָם כְּבָר נוֹדָע שֶׁעִקָּר חִיּוּבֵנוּ בַּתּוֹרָה הוּא בַּשֵּׁנִי עִנְיָ זֶה  
  בִּפְרָטוּת אָמְנָם    וְהַלְּבוּשׁ שֶׁלָּהּ.  שֶׁהוּא עִנְיָן גּוּפָנִי הוּא הַחִיצוֹנִיּוּת  הַמִּצְוֹתמּוּד הַתּוֹרָה הוּא הַפְּנִימִיּוּת שֶׁלָּהּ. וְקִיּוּם  יוּבִכְלָלוּת הַלִּ 

מּוּד חֵלֶק הַסּוֹד הוּא הַפְּנִימִיּוּת וְחֵלֶק ישֶׁהֲרֵי בְּלִ   הַנִּקְרָא לְבוּשׁ.  חִיצוֹנִיּוּתיֵשׁ פְּנִימִיּוּת, וְעוֹד יֵשׁ    הַמִּצְוֹתמּוּד בֵּין בַּקִּיּוּם  יבֵּין בַּלִּ 
 .יָּכוּת לְזֶה וּלְזֶה, כְּנוֹדָעי . יֵשׁ בָּהֶם שַׁ ס" הַפַּרְדֵּ לַתַּשְׁלוּם  וְהַדְּרָשׁ, וְחֵלֶק הָרֶמֶז הַחִיצוֹנִיּוּתהַפְּשָׁט הוּא 

 
This Midrash is strange and not entirely understandable, but in fact it is already 

known that the principle of our obligation in Torah exists in two aspects: learning the Torah 
and fulfilling the mitzvot. Included within the learning of the Torah is her innermost aspect. 
The fulfillment of the mitzvot is a physical matter, that is the outermost aspect of the Torah 
and which is called her clothing. Actually, it is not just that the innermost aspect of the Torah is 
relevant to learning and the outermost aspect of the Torah is relevant to fulfillment, but rather 
within the details of both the learning of the Torah and the fulfillment of the mitzvot is the 
innermost aspect, and further there is the outermost aspect that is called clothing. Here in the 
learning there is an esoteric meaning (sod) portion that is innermost, and a surface (pshat) 
portion that is outermost, and a portion that hints (remez), and the inquiry [derash] [portion] 
that complete the four approaches to learning Torah, the PaRDeS.2 There is within them 
relevance to this, learning of the Torah, and to that, fulfillment of the mitzvot, as is known. 

 
ז וְהָדָר,  וֹכִי שַׁיָּי˂ בִּשְׁנֵיהֶם ענָה שֶׁל הַמִּצְוָה הִיא הַפְּנִימִיּוּת. וּמִשּׁוּם הָ ווְכֵן בַּקִּיּוּם הַמִּצְוֹת, הַמַּעֲשֶׂה עַצְמוֹ הוּא הַחִיצוֹנִיּוּת וְהַכְוָ 

 .ז הוּא הַפְּנִימִיּוּת וְהָדָר הוּא הַלָּבוּשׁוֹשֶׁע
 

Similarly, in the fulfillment of the mitzvot, the action itself is the outermost aspect and 
the intent of the mitzvah is the innermost aspect. Because of this, both the fulfillment of the 
mitzvot and the intent behind them have strength and splendor, with the strength being the 
innermost and the splendor being the outermost costume.  

 
רְכַב עַל־דְּבַר־  ,צְלַח  וַהֲדָרְ˃  דִּכְתִיבתְּנָה לְיִשְׂרָאֵל, שֶׁהֵם עַזִּים. וְהָדָר,  יז שֶׁהֲרֵי נִ וֹז וְהָדָר, עוֹ יֵשׁ ע  מּוּד הַתּוֹרָה, יוְהָיִינוּ שֶׁבְּלִ 

 ., זוֹ תּוֹרָהדֶּאֱמֶת .אֱמֶת
 

Here in the learning of the Torah, there is strength and splendor: The strength is that 
given to the children of Israel, who are impudent.3 Splendor, as it is written, ‘in your glory, 
win success; ride on in the cause of truth’ (Ps. 45:5). The ‘truth,’ this is Torah. 

 
   

 
2 A pardes is an orchard, but the word is also used as an acronym for four approaches to interpreting Torah. Pshat 

(surface) refers to the plain or contextual meaning of the text. Remez is an allegorical meaning. Derash is a 
metaphorical meaning. Sod represents a hidden meaning. 

3 Beitzah 25b: “It is taught in a Baraita in the name of Rabbi Meir: For what reason was the Torah given to the 
Jewish people? It is because they are impudent [and Torah study will weaken and humble them].” 
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ז, מִכָּל וֹמּוּד נִקְרָא עינוּ הַמַּעֲשֶׂה. וְעוֹד שֶׁאִם הַלִּ ידְּהַיְ ז, דִּכְתִיב ה' עֹז לְעַמּוֹ יִתֵּן,  וֹז וְהָדָר. עוֹע   נָמֵיוְכֵן בְּקִיּוּם הַמִּצְוֹת יֵשׁ בּוֹ  
שֻלְחָן עָרוּ˂ יוֹרֶה דֵּעָה (סִימָ   שֶׁכֵּן הַמַּעֲשֶׂה,  ן רמ"ד סְעִיף שֶׁגָּדוֹל תַּלְמוּד שֶׁמֵּבִיא לִידֵי מַעֲשֶׂה. וְעוֹד יֵשׁ לוֹ הָדָר, דְּאָמְרִינַן בְֹּ

ד בִּפְנֵי מִי שֶׁהוּא בַּעַל מַעֲשִׂים. וְכִתְבוּ הָאַחֲרוֹנִים זַ"ל דְּהַטּוּר וְהָרַ"ן וְבַּ"ח  וֹרַשַּׁאי לַעֲמ  פְלָג בַּתּוֹרָה,וּלּוּ הוּא מיי"ב): חָכַם, אֲפִ 
  .פָּסְקוּ דְּחַיָּיב לָקוּם, וְכֵן יֵשׁ לְהַחְמִּיר וְלַעֲשׂוֹת עכ"ל

 
Similarly, in the fulfillment of the mitzvot there is also strength and splendor. There 

is strength in the fulfillment of the mitzvot, as it is written, ‘the L-rd will grant strength to his 
people’ (Ps. 29:11), that is, strength to do the action. Also, if the learning is called strength 
(i.e., because the natural impudence of the children of Israel is redirected to learning Torah), 
similarly the action should also be called strength, for great is the teaching that brings one to 
the hands of action.4 [The fulfillment of mitzvot] also has splendor, as it says in the Shulchan 
Aruch, Yoreh De’ah (244:12), “One who is wise in Torah, even one grand in wisdom of the 
Torah, before whom people are usually obliged to stand, is himself permitted to stand before 
one who is a master of good deeds.” The later commentators of blessed memory5 wrote that 
the Tur and the RaN and the Bach obliged one to stand before a master of good deeds, and 
that it is good to be strict and to do this. I.e., the fact that one who is performing mitzvot is 
accorded the honor of having a Torah scholar stand in his presence shows the splendor of fulfilling 
mitzvot.  

 
מּוּד הַתּוֹרָה הַמַּלְאָכִים ינִמְצָא שֶׁבַּלִּ   וּמֵעַתָּה הוֹאִיל שֶׁהַמַּלְאָכִים נִבְרְאוּ מֵחִיצוֹנִיּוֹת אַבִּי"עַ, וְהַנְּשָׁמוֹת שֶׁל הַצַּדִּיקִים מֵהַפְּנִימִיּוּת,

הַחִיצוֹנִיּוּת, חֵלֶק  אֶלָּא  לְהַשִּׂיג  יְכוֹלִים  בְּכַוָּנַת    אֵינָם  לְהַשִּׂיג  הֵם  שֶׁיְּכוֹלִים  לְהֵפֶ˂:  יהוּא  הַמִּצְוֹת  וְהַקִּיּוּם  בְּרִיאָתָם.  עֵרֶ˂  כְּפִי 
 .נוּ פְּנִימִיּוּת הַמִּצְוָה, אֲבָל אֵין לָהֶם חֵלֶק בַּחִיצוֹנִיּוּת הַמִּצְוָהיחוּדִים, וְלְכַוֵּין בָּהֶם, דְּהַיְ יהַמִּצְוָה לַעֲשׂוֹת אוֹתָם הַיִּ 

 
Now, since the angels were created from the exterior of ABiYA (אבי"ע),6 while the 

souls of the righteous were created from the interior, it is found that in learning Torah the 

 
4 The second half of the sentence, “great is the teaching that brings one to the hands of action,” is supported by 

the majority view of Kiddushin 40b that Torah study is greater than the performance of mitzvot, because Torah study 
leads to the performance. This would support a statement that “if action is strong, learning is at least equally strong, 
as it leads to action.” But it would not seem to support the opposite statement of the first half of the sentence, that “if 
learning is called strong, similarly the action.” As the Rambam writes in the Mishneh Torah, Torah Study 1:3, “Torah 
study brings one to do an action, but doing an action doesn’t bring one to Torah study.” Perhaps the intent is as noted 
by the Ritva on Kiddushin 40b: “Torah learning has both [components] within it, as it is itself an action which is a 
mitzvah, bringing one to the hands of action.”  

5 The Be’er Heitev, a commentary on the Shulchan Aruch authored by a number of individuals, states on Yoreh 
De’ah 244:8: “The Tur and the RaN write that one is obliged to stand before him, and thus writes the Bach [on Yoreh 
De’ah 244:9:1].” 

6 ABiYA is a Kabbalistic concept, an acronym for the four central worlds: Atzilut (“the world of emanation”), 
Beriah (“the world of creation”), Yetzirah (“the world of formation”), and Asiyah (“the world of action”). The last 
three terms appear (in verb form) in Isaiah 43:7, “Every one that is called by My name, and for My glory, I have 
created him, I have formed him, indeed, I have made him.” Atzilut emerges directly from G-d’s infinite light 
(revelation); this world is all good. Atzilut is the soul and the source of life to Beriah, the first world created from 
nothing, where Seraphim are created. Beriah is mostly good, with some bad. Beriah is the soul and the source of life 
to Yetzirah, where angels are created, forces entrusted with performing tasks without any free choice. Yetzirah is half 
good and half bad. Yetzirah is the soul and the source of life to Asiyah, our finite world in which created beings have 
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angels are able to comprehend only an exterior portion, in accordance with the principle of 
their creation. But the fulfillment of the mitzvot is the opposite: [the angels] are able to 
comprehend the intent of the mitzvah to make singularities, connections between spiritual 
forces,7 and to direct them, which is the interior of the mitzvah, but they have no portion in 
the exterior of the mitzvah. 

 
תְּנָה הוֹדְ˃ עַל־הַשָּׁמָיִם  ,שֶׁטַּעֲנַת הַמַּלְאָכִיםוְאַף עַל פִּי   בְּנֵי אָדָם    , שֶׁאָמְרוּ  יָפֶה כֹּחָם שֶׁל  טָעֲנָה רְעוּעָה, שֶׁהֲרֵי  הִיא לִכְאוֹרָה 
נוּ חֵלֶק הַגּוּפָנִיּוּת שֶׁלּוֹ. וְעוֹד יְכוֹלִים לְהַגִּיעַ לְכָל שְׁאַר הַחֲלָקִים  ישֶׁהָרֵי בְּנֵי אָדָם שַׁיָּיכִים בִּלְבוּשׁ שֶׁל הַמַּעֲשֶׂה, דְּהַיְ   מֵהַמַּלְאָכִים,

יְכוֹלִים    וְעוֹד בַּחִיצוֹנִיּוּת הַתּוֹרָה דְּהַיְינוּ הַלָּבוּשׁ שֶׁלָּהּ, וְאַף בִּפְנִימִיּוּת עַצְמוֹ שֶׁל הַתּוֹרָה. וְהֵם אֵינָם  נוּ פְּנִימִיּוּת הַמִּצְוָה, ידְּהַיְ 
 .נִימִיּוּת הַמַּעֲשֶׂה וְחִיצוֹנִיּוּת הַתּוֹרָה, שֶׁהֲרֵי אֵינָם יְכוֹלִים לְחַדֵּשׁ בַּתּוֹרָה כְּנוֹדָעלְהַשִּׂיג אֶלָּא פְּ 

 
Even though the claim of the angels is, as it is said, “Your majesty is placed above the 

heavens” (Ps. 8:2), this is apparently a shaky claim, as the power of the sons of man is better 
than that of the angels. That is because the sons of man belong in garments of the action of 
performing a mitzvah, which is a portion of man’s corporeality. I.e., men are able to have a 
portion in the exterior of mitzvot, and at the same time men are also able to arrive to every gate 
of the portions that are the interior of the mitzvot. Furthermore, [men are able to have a 
portion] in the exterior of the Torah which is her garment, and also to have a portion in the 
interior itself of the Torah. But in contrast, the angels are able to arrive only at the interior of 
actions of performing a mitzvah and the exterior of the Torah. That is, they are not able to 
develop novelties (chidushim)8 for the Torah, as is known. 

 
א, וְאַף לְאַחַר שֶׁזָּכוּ לַעֲשׂוֹת וֹעֲלוּלִים הֵם לַחֲט מִכָּל מָקוֹם, מִצַּד אַחֵר, נִשְׁאַר מָקוֹם טָעֲנָה לַמַּלְאָכִים לוֹמַר שֶׁהוֹאִיל שֶׁבְּנֵי אָדָם  

שָׁיו לאֹ יַאֲמִין. וְקַיְימָא לַן, אֵין מְבִיאִין קָדָשִׁים לְבֵית  וֹכְּדִכְתִיב הֵן בִּקְד  הַרְבֵּה מִצְוֹת אֶפְשָׁר שֶׁיְּחַלְּלוּ הַקְּדוּשָּׁה שֶׁכְּבָר קָנוּ לָהֶם,
ל אוֹתָהּ בַּזְּמַן הָרָאוּי.  וֹמֵחֲמַת סָפֵק שֶׁמָּא לאֹ יִגְמְרוּ לֶאֱכ  ט הַתּוֹדָה בְּעֶרֶב פֶּסַח,וֹנוּ לִמְעַט זְמַן אֲכִילָתָן, כְּגוֹן לִשְׁחיסּוּל, דְּהַיְ יהַפִּ 

. לָכֵן כְּשֶׁהַצַּדִּיק הִגִּיעַ לְיוֹם אַחֲרוֹן,  אִם כֵּן, מִטַּעַם זֶה רְאוּיָה הַתּוֹרָה לָהֶם יוֹתֵר מִבָּשָׂר וָדָם, שֶׁהֲרֵי הֵם תָּמִיד טְהוֹרִים וּקְדוֹשִׁים
 .הוּא מְשַׂחֵק מֵהֶם. וְזֶהוּ אֵימָתַי מְשַׂחֶקֶת? לְיוֹם אַחֲרוֹן

 
In any event, from a different viewpoint, room remains for the angels to claim that 

since the sons of man are liable to sin, that after they merited to do many mitzvot it would 
be possible they would desecrate the holiness that they already established, as it is written, 
“He puts no trust in His holy ones” (Job 15:15).9 It’s known to us that, “One doesn’t bring 
consecrated offerings to a situation of disqualification” (Pesachim 13b), that is, of having little 

 
a strong sense of independence. Asiyah is mostly bad, though there is some good. Therefore, the worlds are all linked, 
and all have a connection to G-d’s infinite light. 

7 In Kabbalah, a singularity is a connection of spiritual forces. The existence of creation depends upon these 
singularities, with every particle being related to every other particle, such that matter and energy are a single dynamic. 

8 A chidush is a form of innovation that is made within the system of the halacha, as distinguished from shinui, 
an innovation outside tradition. Nachmanides (the Ramban) writes in Sefer ha’Milchamot that it is an “obligation 
imposed upon us to search through the subjects of the Torah and the precepts and bring to light their hidden contents.”  

9 Job 15:15 is usually understood to refer to angels, and the quotation is used in that context later in this essay. 
However, here it is applied to mankind, that just because someone has previously achieved holiness, there is no 
guarantee that he will not sin in the future. 
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time for eating it, thereby increasing the likelihood of disqualification. For example, it’s wrong 
to sacrifice the thanksgiving offering on the eve of Passover, because of doubt lest people 
won’t finish eating it in the proper time.10 I.e., the angels were arguing that Torah shouldn’t be 
given to man, because we could first create holiness by doing mitzvot, and then desecrate the 
holiness by sinning, and this would be analogous to first creating holiness by designating a sacrifice 
but then disqualifying it by not eating it within the allotted time. If so, from this opinion, the 
Torah is more fitting for [angels] than for flesh and blood, because [the angels] are always 
pure and holy. Therefore, when the righteous person arrives to the final day, he will laugh 
at [the angels]. I.e., despite the angel’s legitimate concerns about man’s shortcomings, the Torah 
was given to man, and the righteous person took advantage of man’s ability to both perform 
mitzvot (reach the external part of the mitzvah action) and to also develop novelties (chidushim) 
(reach the interior part of Torah study). This is the meaning of the statement of the Midrash, “when 
is she laughing ‘at the final day.’ ”  

 
תְּנָה הוֹדְ˃ עַל־הַשָּׁמָיִם   יוּבַן הַטַּעַם שֶׁאָמַר הקב"ה לְמֹשֶׁה, הֶחְזֵר לָהֶם תְּשׁוּבָה, כְּשֶׁאָמְרוּ הֵם, מַה לִּילוּד אִשָּׁה בֵּינֵינוּ וְכוּ'.וּבְזֶה  

 מְאַת הָעוֹלָם,וּ מְאַת יוֹלַדְתּוֹ וּבְטוּנַת הַמַּלְאָכִים הָיְתָה לוֹמַר שֶׁכֵּיוָן שֶׁנּוֹלָד מֵאִשָּׁה הֲרֵי הוּא סָרוּחַ וְנִבְזֶה, וּנְטַמֵּא בְּטווְכוּ', שֶׁכַּוָּ 
  .תּוֹרָה רְאוּיָה לָהֶםוּכְדִכְתִיב הֵן־בְּעָווֹן חוֹלָלְתִּי וּבְחֵטְא יֶחֱמַתְנִי אִמִּי, וְאֵינוֹ רָאוּי לְקַבֵּל הַתּוֹרָה, אֶלָּא אַדְרַבָּא הַ 

 
In this will be understood the meaning that the Holy One, Blessed be He, said to 

Moses, “provide them an answer,” when [the angels] said,  
“What is one born of a woman doing here (i.e., on Mount Sinai) among 

us? The Torah is a hidden treasure that Your concealed 974 generations before the 
creation of the world, and you seek to give it to flesh and blood? . . . ‘What is man 
that You are mindful of him, and the son of man that You think of him?’ (Ps. 8:5) 
Rather, ‘G-d our L-rd, how glorious is Your name in all the earth that Your 
majesty is placed above the heavens’ (Ps. 8:2). (I.e., the rightful place of G-d’s 
majesty, the Torah, is in the heavens.)” 

- (Shabbat 88b)  
 

That is, the intent of the angels was to say that one born of woman would be rotting and 
wretched, and impure from the impurity of his birth and from the impurity of the world, as 
it is written, “Indeed I was born with iniquity; with sin my mother conceived me” (Ps. 51:7). 
The angels meant that as [man] is not suitable to receive the Torah, therefore instead the Torah 
is suitable only for [the angels]. 

 
אַדְרַבָּא רְאוּיָה לְיִשְׂרָאֵל, חָדָא שֶׁכָּל יִשְׂרָאֵל  נוּ שֶׁיָּשִׁיב לָהֶם רְאָיָה מוּכַחַת, שֶׁהַתּוֹרָה  יוְאָמַר לוֹ הקב"ה הֶחְזֵר לָהֶם תְּשׁוּבָה, דְּהַיְ 

סּוּר וְהֶיתֵּר, אָנוּ מַחֲזִיקִים אֶת הָאָדָם בְּחֶזְקַת כַּשְׁרוּת. וְכֵן הקב"ה אֵינוֹ דָּן אֶת הָאָדָם אֶלָּא  יוּבְכָל דִּינֵי אִ   בְּחֶזְקַת כְּשֵׁרִים הֵם,
 .לְפִי מַה שֶׁהוּא שָׁם

 
The Holy One, Blessed be He, said to [Moses], “Provide them an answer that will 

answer them with proven evidence. That to the contrary, the Torah is suitable for Israel, as 
 

10 Ibid. 
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“all Israel has the presumption of fitness,”11 and in all the laws of forbidden and permitted 
things, we strengthen the man in the presumption of being fit.”12 Similarly, the Holy One, 
Blessed be He, judges man only according to “where he is” (Gen. 21:17).13 

 
  כִים יִשְׂרָאֵל. ינוּ הַלָּבוּשׁ וְהַגּוּפָנִיּוּת שֶׁל הַמַּעֲשֶׂה עַצְמוֹ, כְּמוֹ שֶׁשַּׁיָּ יבַּחִיצוֹנִיּוּת הַמַּעֲשֶׂה, דְּהַיְ כִים לאֹ  יוְעוֹד שֶׁהַמַּלְאָכִים אֵינָם שַׁיָּ 

דּוּשִׁים כָּנָ"ל. וּמְכָל שֶׁכֵּן שֶׁגּוּפָנִיּוּת וְחִיצוֹנִיּוּת הַמַּעֲשֶׂה  ינוּ לְחַדֵּשׁ בָּהּ חִ יוְגַם אֵינָם יְכוֹלִים לְהַשִּׂיג הַפְּנִימִיּוֹת שֶׁל הַתּוֹרָה, דְּהַיְ 
ב לָקוּם בִּפְנֵי מִי שֶׁהוּא יכִּדְחֲזִינָן שָׁאַף מִי שֶׁהוּא חָכָם גָּדוֹל בַּתּוֹרָה חַיָּ   גוֹת שֶׁל הַתּוֹרָה בִּכְלָל וּבִפְרָט,יקוֹדֵם לְכָל שְׁאָר הַמַּדְרֵ 

כוּת ידְּשָׁיְיכִי בַּמַּעֲשֶׂה וְלאֹ לַמַּלְאָכִים שֶׁאֵין לָהֶם שׁוּם שַׁיָּ י שֶׁהַתּוֹרָה רְאוּיָה דַּוְקָא לְיִשְׂרָאֵל,  תמוּכַחַ בַּעַל מַעֲשִׂים. וְזוֹ רְאָיָה  
 .בַּמַּעֲשֶׂה

 
Furthermore, the angels have no connection to the exterior portion of performing an 

action as a mitzvah, which is the costume and the substance of the mitzvah action itself, 
whereas Israel does have such a connection. Also, [the angels] are not able to achieve the 
interior of the Torah, that is to develop novelties as discussed above. Furthermore, both the 
corporeality and also the exterior of the mitzvah action precede every gate of the levels of the 
Torah in total and in detail, as we have said that even one who is very wise in Torah is obliged 
to rise in the presence of one who is a master of good deeds. This is proven evidence that the 
Torah is fitting especially for Israel, as the actions of performing the mitzvot belong to them 
and not to angels, who are not connected to performing an action for the sake of fulfilling a 
mitzvah.  

 
   

 
11 Commentary by Rabbi Yom Tov ben Avraham Isbilli (“Ritva”) (1260s–1320s) on Ketubot 23b. 
12 Rashi on Gittin 2b writes: “Each one is faithful with regard to the laws of forbidden things, for each and every 

one of Israel believes in Torah with regard to tithed offerings and kosher slaughter and on not eating the sciatic nerve 
and forbidden fats.” 

13 Gen. 21:17–19: “G-d heard the cry of the boy, and an angel of G-d called to Hagar from heaven and said to her, 
‘What troubles you, Hagar? Fear not, for G-d has heeded the cry of the boy where he is. Arise, lift up the lad, and hold 
him fast by thy hand; for I will make him a great nation.’ And G-d opened her eyes, and she saw a well of water; and 
she went, and filled the bottle with water, and gave the lad drink.”  

Gen. Rabbah 53:14 quotes Rabbi Simon that the angels argued that G-d should not save Ishmael: “Master of the 
Universe, You are raising a well for a man whose future is to kill Your sons [i.e., the Jewish people] by thirst?” [Eichah 
Rabbah 2:4 explains that while being carried into exile by the Babylonians, the Jews asked to approach Arabs in the 
hope of being given water. Instead, the Arabs gave them salted meat and fish, and tricked them with water-bags that 
were full of hot air that entered the Jews’ lungs and killed many.] G-d answered the angels, “What is he now, righteous 
or wicked?” They answered Him, “Righteous.” [I.e., Ishmael had repented for the behavior that caused Abraham to 
send him away.] G-d said to them, “I judge man only according to his hour [of judgment].”  

Rosh Hashanah 16b: And Rabbi Yitzchak said: A man is judged only according to his deeds at the time of his 
judgment, and not according to his future deeds, as it is stated with regard to Ishmael: “For G-d has heard the voice of 
the lad where he is” (Gen. 21:17). I.e., although Ishmael and his descendants would act wickedly in the future, his 
prayer was heard and answered because he was innocent at the time. 
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שֶׁהַתּוֹרָה רְאוּיָה יוֹתֵר  לֵּא לִבּוֹ לְהָשִׁיב לָהֶם תְּשׁוּבָה, מִפְּנֵי שֶׁאַף לְאַחַר שֶׁהוֹכַחְנוּ  ימִכָּל מָקוֹם, מֹשֶׁה רַבֵּינוּ עָלָיו הַשָּׁלוֹם לאֹ מִ 
ן קוּשִׁיַּת הַמַּלְאָכִים בִּמְקוֹמָהּ עוֹמֶדֶת. וְהָיָה לָנוּ לוֹמַר שֶׁאֵינָהּ רְאוּיָה לאֹ לְהַמַּלְאָכִים לְפִי  יעִם כֹּל זֶה עֲדַיִ   לְיִשְׂרָאֵל מֵהַמַּלְאָכִים,

מִפְּנֵי   לְיִשְׂרָאֵל  וָלאֹ  בְּמַעֲשֶׂה,  לַחֲט שֶׁאֵינָם  עֲלוּלִים  כָּנָ"ל.וֹשֶׁהֵם  בַּהֶבֶל    א  יִשְׂרְפוּנִי  שֶׁמָּא  אֲנִי  מִתְיָירֵא  מֹשֶׁה,  לוֹ  אָמַר  וְלָכֵן 
וּכְשֵׁם שֶׁאֵין אַתָּה נוֹתֵן    שׁ.שֶׁבְּפִיהֶם, כְּלוֹמַר שֶׁמָּא יאֹמְרוּ הַטַּעֲנָה שֶׁהֶבֶל פִּיהֶם הוּא הֶבֶל שֶׁאֵין בּוֹ חֵטְא כְּלָל וְהוּא כֻּלּוֹ קָדוֹ

אֵין לְ˃ לִ  כָּ˂  בְּמַעֲשֶׂה,  לָהֶם  הַגְּרִיעוּת שֶׁיֵּשׁ  בִּשְׁבִיל  לַמַּלְאָכִים  לָהֶם  יהַתּוֹרָה  הַגְּרִיעוּת שֶׁיֵּשׁ  מִפְּנֵי  נַמֵי,  לְיִשְׂרָאֵל  תֵּן הַתּוֹרָה 
  .מּוּדיבְּלִ 
 

In any regard, our rabbi Moses, peace be upon him, did not circumcise his heart,14 
i.e., did not pay heed to G-d’s instructions to give them an answer, because even after we proved 
that the Torah was more fit for Israel than for the angels, nevertheless the difficulty raised 
by the angels remains standing. To be fair, we should say that [the Torah] is not suitable for 
angels because they are not involved in the action of doing a mitzvah, and not [suitable] for 
Israel because they are liable to sin, as mentioned above. Therefore, when G-d told Moses to 
answer why the Torah should be given to people, “Moses said to Him, ‘I am afraid lest they 
burn me with the breath of their mouths’ ” (Shabbat 88b). Moses intended to say: “lest they 
claim that the breath of their mouths is breath that has no sin at all within it and is entirely 
holy. Just as You will not give the Torah to the angels because they are removed from the 
action of performing a mitzvah, similarly you should not give the Torah to Israel because they 
are removed from learning Torah.” 

 
נוּ שֶׁהַצַּדִּיקִים וְהַחֲסִידִים נַעֲשִׂים  יאָמַר לוֹ הקב"ה, אֱחוֹז בְּכִסֵּא כְּבוֹדִי וְכוּ'. מְלַמֵּד שֶׁפֵּירַשׂ שַׁדַּי מִזִּיו שְׁכִינָתוֹ וַעֲנָנוֹ עָלָיו, דְּהַיְ 

נָּם. כְּדִכְתִיב, צוֹפֶה  ילִקְדוֹשִׁים אֲשֶׁר־בָּאָרֶץ הֵמָּה, בְּוַדָּאִי שֶׂה' לאֹ יַעַזְבֵם בְּיַד יִצְרָם הָרַע, וְהוּא מַצִּילָם וּמָגִ   מֶרְכָּבָה לַשְּׁכִינָה.
לְּתָא דְּלָא שְׁכִיחָא הִיא, שֶׁלְּאַחַר שֶׁזָּכוּ וְקָנוּ הַקְּדוֹשָׁה שֶׁיְּחַלְּלוּ אוֹתָהּ. וּבְזֶה נִסְתְּרָה יוּמִ   רָשָׁע לַצַּדִּיק וְכוּ'. ה' לאֹ־יַעַזְבֶנּוּ בְיָדוֹ.

 וְאָז גָּבַר כֹּחוֹ שֶׁל מֹשֶׁה לְהָשִׁיב לָהֶם, שֶׁהוֹאִיל שֶׁאֵין לָהֶם גּוּפָנִיּוֹת  סוּל.ינָמֵי טַעֲנַת הַמַּלְאָכִים, שֶׁאֵין מְבִיאִין קָדָשִׁים לְבֵית הַפִּ 
 .ם מִצְוֹתֶיהָ שֶׁל תּוֹרָהים יְכוֹלִים לְקַיֵּ אֵינָ 

 
The Holy One, Blessed be He, said to [Moses], “Grasp my throne of glory for strength 

and protection, and provide them with an answer. As it is stated: ‘He causes him to grasp the front 
of the throne, and spreads His cloud over it’ (Job 26:9), and Rabbi Nachum said: ‘This verse 
teaches that G-d spread the radiance of His presence and His cloud over [Moses].’ ” (Shabbat 
88b). That is, the righteous and the pious were created as a chariot for the Shechinah,15 and 
are certainly worthy of receiving Torah. “As to the holy ones that are in the land” (Ps. 16:3), 
certainly G-d would not leave them in the hand of their evil inclination to sin, but He would 
save them and protect them, allowing them to learn Torah. As it is written, “The wicked 
watches for the righteous, seeking to put him to death. The L-rd will not abandon him to his 
power; He will not let him be condemned in judgment” (Ps. 37:32–33). This is an uncommon 

 
14 Rashi on Deut. 10:16: “ ‘Circumcise the foreskin of your heart’ means you shall remove the closure and cover 

that is on your hearts, [which prevent G-d’s words gaining entrance to them].” 
15 Rashi on Gen. 17:22, from Gen. Rabbah 47:6. 
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matter,16 that after they merited and acquired the holiness, they would desecrate the Torah. 
In this way, the claim of the angels—“One doesn’t bring consecrated offerings to a situation 
of disqualification” (Pesachim 13b)—will be invalidated. Thus, Moses exerted his strength to 
answer [the angels], that since they have no physicality, they are not able to fulfill the mitzvot 
of the Torah. 

 
. לְפִי שֶׁהֶבֶל פִּיהֶם שֶׁל הַתִּינוֹקוֹת וְאֶפְשָׁר נמי שֶׁמִּטַּעַם זֶה כְּתִיב, מִפִּי עוֹלְלִים וְיֹנְקִים יִסַּדְתָּ עֹז, שֶׁבָּנֵינוּ הָיוּ הָעוֹרְבִים שֶׁלָּנוּ

ז לוֹ שָׁאַף אִם יְחַטְּאוּ וֹוְאֶפְשָׁר עוֹד שֶׁהקב"ה אָמַר לְמֹשֶׁה, אָחוּז בְּכִסֵּא כְּבוֹדִי לִרְמ הוּא הֶבֶל שֶׁאֵין בּוֹ חֵטְא, כְּמוֹ שֶׁאָמְרוּ זַ"ל.
רְהֵר אַחֲרָיו בַּיּוֹם  תְּשׁוּבָה. וּמִכָּל שֶׁכֵּן הַצַּדִּיקִים, שֶׁאָמְרִינַן אִם רָאִיתָ תַּלְמִיד חָכָם שֶׁעָבַר עֲבֵירָה בַּלַּיְלָה, אַל תְּהַ יִשְׂרָאֵל, יַעֲשׂוּ  

 .וּגְּדוֹלָה תְּשׁוּבָה, שֶׁמַּגַּעַת עַד כִּסֵּא הַכָּבוֹד וְכוּ'.
 

It’s possible that from this viewpoint it was written, “From the mouths of infants and 
sucklings, You have founded strength on account of Your foes; to put an end to enemy and 
avenger.” (Ps. 8:3). Midrash Rabbah, Shir haShirim 1:4 quotes Rabbi Meir that at Mount Sinai, 
G-d asked the Jewish people for a guarantor that they would keep the Torah. They answered that, 
“Our children will be our guarantors.” This is because all the mouths of the infants are empty, 
with no sin, as [the rabbi] of blessed memory has said.17 It’s further possible that the Holy 
One, Blessed be He, said to Moses, “Grasp my throne of glory” (Shabbat 88b) to hint to him 
that even if Israel would sin, they would repent. This is even more so true of the righteous 
ones, as it is said, “It was taught in the school of Rabbi Yishmael: ‘If you saw a Torah scholar 
transgress a prohibition at night, do not think badly of him during the day; perhaps he has 
repented in the meantime.’ The Gemara challenges this: ‘Does it enter your mind that only perhaps 
he has repented? Shouldn’t he be given the benefit of the doubt? Rather, he has certainly repented.’ 
” (Berachot 19a). Yoma 86a quotes Rabbi Levi as saying, “Great is repentance, as it reaches the 
Heavenly throne, as it is stated in Hosea 14:2, ‘Return, Israel, to the L-rd your G-d,’ ” which 
implies that repentance literally reaches to G-d. 

 
   

 
16 In multiple places, the Talmud makes a distinction between a common occurrence and an uncommon 

occurrence, and notes a rule that the rabbis did not issue decrees to prevent violations in the case of uncommon 
occurrences. See, e.g., Eruvin 63b, Beitzah 2b, Ketubot 56b, Bava Metzia 47a. 

17 Rabbi Simeon ben Zemah Duran (the Rashbaz) (1361–1444), writes in Magen Avot 1:2:4, “And similarly the 
rabbis of blessed memory say that the world exists only because of the emptiness of the mouths of infants, because 
they are empty with no sin.” 
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וּמֵעַתָּהוֹוְנַחְז לַמַּלְאָכִים.  הַשֶּׁפַע  בָּא  הַצַּדִּיקִים  שֶׁבִּזְכוּת  זַ"ל,  בַּמֶּה שֶׁאָמְרוּ  הַנַּ"ל  הַמִּדְרָשׁ  לְעִנְיָן  קָאָמַר    ר  אֵימָתַי הִיא  שֶׁפִּיר 
וְכֵן אָמְרוּ זַ"ל בַּגְּמָרָא וְלַעֲבֹדָתוֹ עֲדֵי־עָרֶב, בְּמִי שֶׁהִשְׁלִים עֲבוֹדָתוֹ עֲדֵי עָרֶב.    שָׁיו לאֹ יַאֲמִין.וֹמְשַׂחֶקֶת לְיוֹם אַחֲרוֹן, שֶׁהֵן בִּקְד 

ז וְהָדָר, שֶׁהֲרֵי  וֹשֶׁאֵינוֹ אוֹחֵז רַק בַּלְּבוּשׁ שֶׁל תּוֹרָה, יֵשׁ לוֹ ע  וּמִי שֶׁהוּא צַדִּיק, אַף שֶׁאֵינוֹ בַּעַל תּוֹרָה רַק שֶׁהוּא בַּעַל מַעֲשִׂים,
וְהֵם אֵינָם רְאוּיִים לִהְיוֹת בְּעָלֵי מַעֲשִׂים.    הַבַּעַל תּוֹרָהּ יֵשׁ לוֹ לָקוּם מִפָּנָיו. וְהוּא מְשַׂחֵק מִן הַמַּלְאָכִים שֶׁהָיוּ תּוֹבְעִים הַתּוֹרָה,

שֶׁל   הָנוֹת מֵהַשֶּׁפַע הַבָּא עֲלֵיהֶם עַל יַד צַדִּיק זֶה, בְּעַל מַעֲשִׂים. וְזֶהוּ שֶׁאָמַר הַמִּדְרָשׁ עֹז־וְהָדָר לְבוּשָׁהּיא הֵם זוֹכִים לֵ וְאַדְרַבָּ 
 '.תּוֹרָה וְכוּ

 
We’ll return to the subject of the Midrash Yalkut Shimoni 103:1 mentioned above 

about what the rabbis of blessed memory said, that in the merit of the righteous, the bounty 
arrived to the angels.18 Now all is well and we can understand why it was said in the Midrash, 
“When is she laughing ‘at the final day’? When He gives her reward for the Future to Come.” 
That is, “He puts no trust in his holy ones; and the heavens won’t merit in his eyes.” (Job 15:15). 
I.e., as the verse is explained by Malbim, G-d doesn’t put his trust in angels, who can’t achieve the 
merit that man can achieve, despite the purity of the angels in contrast to man’s materiality. 
Therefore, when the righteous person reaches the end of his life, he can laugh that he overcame 
man’s nature and performed mitzvot, and that he will receive a good reward in the World-to-Come. 
Likewise, as [the rabbis] of blessed memory said in the Gemara, the verse, “And to his labor 
until the evening” (Ps. 104:22), refers “to one who has completed his labor by the evening, i.e., 
one who has fulfilled the mitzvot and repented from any sins before the end of his life” (Bava 
Metziah 83b). Someone who is righteous, even though he is not a Torah scholar but only a 
master of good deeds—that is, that he grasps only the costume of the Torah (i.e., its exterior)—
he nevertheless has strength and splendor, for one is required to stand before him. So even he 
laughs at the angels who had demanded to receive the Torah, but who are not suited to be 
masters of good deeds (i.e., to fulfill the mitzvot). To the contrary, [the angels] merit to enjoy 
the bounty that comes to them from this righteous one, who is a master of good deeds. This 
is the one about whom the Midrash Yalkut Shimoni 103:1 says, “ ‘She is clothed in strength 
and splendor’ (Prov. 31:25) of Torah.” 

 
אַחֲרוֹן. לְיוֹם  מְשַׂחֶקֶת  אֵימָתַי  עִם,  לָבוֹא,  לֶעָתִיד  שְׂכָרָהּ  נוֹתֵן  וְאֵימָתַי  שֶׁל  הַקֶּשֶׁר  נָמֵי  זָכוּ    וְיוּבַן  שֶׁיִּשְׂרָאֵל  שֶׁאָמַרְנוּ  שֶׁאַחַר 

מֵהַטַּעַם  ח בַּמִּצְוֹת יִהְיֶה לוֹ שְׂכַר טוֹב,לַתּוֹרָה מִפְּנֵי שֶׁהֵם גּוּפָנִיִּים וְלאֹ רוּחָנִיִּים כְּמַלְאָכֵי הַשָּׁרֵת, מִן הָרָאוּי הוּא שֶׁגַּם הַגּוּף שֶׁטָּרַ 
אִם כֵּן,    אי עָלְמָא לֵיכָּא. דּוּשֵׁי אַגָּדוֹת בַּסּוֹף חוּלִּין, שֶׁעָקַר הַשָּׂכָר צָרִי˂ לָתֵת לַגּוּף וְלַנֶּפֶשׁ, וְהוֹאִיל שֶׁמַּתָּן שְׂכַר בְּהַ ישֶׁכָּתַב בְּחִ 

 . ת הַמֵּתִים, שֶׁאָז יִתְעַדְּנוּ יַחַד הַגּוּף וְהַנֶּפֶשׁ עכ"לישָּׂכָר יִהְיֶה לַנֶּפֶשׁ וְלאֹ לַגּוּף. אָמְנָם זֶה יִהְיֶה לִתְחִיַּ כָּל הַ 
 

The link the Yalkut Shimoni makes between the statements “and when He gives her 
reward for the Future to Come” and “when is she laughing ‘at the final day’? ” will also be 
understood. We have said that Israel merited the Torah because they were material and not 

 
18 Rabbi Moses ben Jacob Cordovero (1522–70), the “RaMaK,” leader of a school of Kabbalah in Safed, writes 

in Pardes Rimonim 24:10, “The angels seek the abundance from the righteous ones and therefore by the existence of 
the righteous man, G-d willing even the angels will receive goodness thanks to him.”  

Rabbi Chaim Vital (1542–1620), writes in Pri Etz Chaim, Gate of Reading the Torah 3:2: “After we have prayed 
in the World of Unity, we need to bring blessing and abundance to the angels, the chayot, and the ofanim.” 
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spiritual like the ministering angels. Because of this, it appears that the body that toiled in 
the mitzvot should also receive a good reward. This is according to the view written by the 
Maharsha, in his commentary Chiddushei Agadot at the end of Chullin 142a19 that the 
principal reward needs to be given to the body and to the soul, but according to a Baraita 
quoting Rabbi Yaakov that is brought in Kiddushin 39b, “There is no reward for a mitzvah in 
this world.” If so, the entire reward will be for the soul and not for the body. But in fact, 
concludes the Chiddushei Agadot, this [reward] will be the resurrection of the dead, which will 
be an objective for the body and the soul together.20 

 
קָּר הַמַּעֲשֶׂה תָּלוּי  יבְּמִי שֶׁהוּא בַּעַל מַעֲשִׂים וְלאֹ בְּעַל תּוֹרָה. וְעִ אָיְירֵי וְשַׁפִּיר קָאָמַר הַמִּדְרָשׁ וְאֵימָתַי נוֹתֵן שְׂכָרָהּ, לְפִי שֶׁבְּכָאן 

ת  ינוּ לִתְחִיַּ ישֶׁעָשָׂה? וְתֵירֻץ, לֶעָתִיד לָבוֹא, דְּהַיְ ק יִהְיֶה בְּיוֹם אַחֲרוֹן דַּוְקָא, אֵימָתַי יֵהָנֶה הַגּוּף מִשָּׂכָר הַמַּעֲשִׂים  וֹוְאִם הַשְּׂח בַּגּוּף,
דְּהַיְ י וְכֵן פֵּ  הַמֵּתִים. שְׂכָרָן שֶׁל צַדִּיקִים לֶעָתִיד לָבוֹא,  וְדַע, מַתָּן  אַחַר תְּחִיַּ ירֵשׁ הַמִּדְרָשׁ שְׁמוּאֵל (סוֹף פֶּרֶק ב' דְּאָבוֹת)  ת  ינוּ 

 .הַמֵּתִים ועיי"ש
 

It is good that the Midrash says “and when He gives her reward for the Future to 
Come,” because here we are dealing with a master of good deeds and not a master of the 
Torah. The principal action depends upon the body, but if the laughter will literally be on the 
final day, when will the body enjoy a reward from the deeds that it does? The solution is: in 
the Future to Come, that is, with the resurrection of the dead. Thus, explains the Midrash 
Shmuel (at the end of the second section of his commentary on Pirkei Avot, 2:16), where Rabbi 
Tarfon says, “And know, the giving of reward to the righteous is in the Future to Come,” that 
refers to after the resurrection of the dead. And see his comments there.21 

 
   

 
19 The Gemara in Chullin 142a notes that one who performs certain mitzvot, such as honoring one’s father and 

mother (Deut. 5:16) and sending a mother bird away from her nest before taking her eggs (Deut. 22:6–7), will enjoy 
a long life and have kindness bestowed upon him.  

The Chiddushei Agadot notes that in Kiddushin 39b, there is a Mishnah that “anyone who performs one mitzvah 
will have goodness bestowed upon him, his life is lengthened, and he will inherit the land (i.e., will gain life in the 
World-to-Come).” The Gemara in Kiddushin suggests that there is a conflict with a Mishnah in Pe’ah 1:1, “These are 
the matters that a person engages in and enjoys their profits in this world, and the principal reward remains for him 
for the World-to-Come, and they are: Honoring one’s father and mother, acts of loving kindness, hospitality toward 
guests, and bringing peace between one person and another; and Torah study is equal to all of them.” This indicates 
that one is rewarded in this world for fulfilling these listed mitzvot, but not for fulfilling other mitzvot. In discussing 
this apparent conflict, the Gemara in Kiddushin quotes a Baraita in the name of Rabbi Yaakov, that “There is no 
reward for performance of a mitzvah in this world,” as one is rewarded for mitzvot only in the World-to-Come. The 
Chiddushei Agadot concludes that after the resurrection of the dead, both body and soul will be rewarded. 

20 Zera Shimshon paraphrases the Chiddushei Agadot, rather than directly quoting from it. 
21 Rabbi Samuel de Uçeda (1546–1604) was a Rosh Yeshiva and Kabbalist in Safed, a disciple of the Arizal and 

Rabbi Chaim Vital. The Midrash Shmuel on Avot 2:16 reads: “And he said, ‘and know that the gift of reward to the 
righteous is in the Future to Come,’ as if to say, even though I said that I will pay you a reward for your work in the 
world of souls, nevertheless you should know the principal reward of every righteous person, even the ones who have 
already died, their principal gift of a reward will be in the Future to Come, after the resurrection [of the dead].” 
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ם אַבְרָהָם אָבִינוּ  יוְלָמָּה דַּוְקָא מֵאַבְרָהָם? לְפִי שֶׁאַבְרָהָם הָיָה בַּעַל מַעֲשִׂים, כְּמוֹ שֶׁאָמְרוּ רַזַ"ל, קִיֵּ מִמִּי אַתְּ לָמַד, מֵאַבְרָהָם וְכוּ'.  
נִ  עַד שֶׁלּאֹ  כֻּלָּהּ  שֶׁעֲדַיִ   תְּנָה.יכֹּל הַתּוֹרָה  בַּסּוֹדוֹת הַתּוֹרָה, הוֹאִיל  כָּל כָּ˂  לְהַעֲמִיק  יָכוֹל  הָיָה  נִ יוְלאֹ  עֲדַיִ ין לאֹ  וּבְיָמָיו  ן  יתְּנָה, 

 .ם אוֹתָהּימוּ אוֹתָהּ כָּלַל, וְהוּא קִיֵּ יהַתּוֹרָה הָיְתָה בַּשָּׁמַיִם. וְהַמַּלְאָכִים לאֹ קִיְּ 
 

The Yalkut Shimoni had said, “From whom do you learn that one who does good deeds 
will be rewarded in the next life, even if he doesn’t learn Torah? From Abraham etc.” Why 
specifically from Abraham? Because Abraham was a master of good deeds, as our rabbis of 
blessed memory said: “Rav said, ‘Abraham our Patriarch fulfilled the entire Torah before it 
was given’ ” (Yoma 28b). But he was not able to go deeply into the esoteric secrets of the 
Torah, since it hadn’t yet been given, as in his days the Torah was still in Heaven. The angels 
didn’t fulfill [the Torah] at all, but Abraham did fulfill it. 

 
אֲבָל   .לְבוּשָׁהּ  וְהָדָר־עֹזשֶׁר וְזָכָה לִזְקֵנָה מִשּׁוּם  וֹשֶׁלּאֹ רָצָה לְקַבֵּל מִשְּׂכָרוֹ כְּלוּם בָּעוֹלָם הַזֶּה, מִכָּל מָקוֹם זָכָה לָעוְאַף עַל פִּי  

וְאַף   לּוֹ טוֹב.וּשֶׁזֶּהוּ עִקָּר שְׂכַר הַתּוֹרָה לָעוֹלָם שֶׁכּזְכוּתוֹ שָׁמוּר לְאוֹרֵ˂ יָמִים, לְפִי שֶׁבְּצַד הַיָּמִין שֶׁל הַתּוֹרָה יֵשׁ אוֹרֵ˂ יָמִים,  
מְאִיל לָאָדָם, שֶׁאֵינָהּ רוֹצָה לָתֵת לוֹ שְׂכַר  ישֶׁר וְכָבוֹד, וְזֶה אֵינוֹ עִקָּר שֶׁכָּרָה. וְלָכֵן אֲפִ וֹבְּצַר שְׂמאֹלָה יֵשׁ ע לּוּ כְּשֶׁהִיא בָּאָה לְהַשְֹּׂ

דְּאִיתָא בְּיַלְקוּט מִשְׁלֵי עַל    שֶׁר וְכָבוֹד.וֹאוֹ שֶׁאוֹתוֹ הָאָדָם אֵינוֹ רוֹצֶה לְקַבֵּל שְׂכָרוֹ בָּעוֹלָם הַזֶּה, מִכָּל מָקוֹם נוֹתֶנֶת לוֹ ע  גָּמוּר,
 .חַ לִבְנֵיהֶם אַחֲרֵיהֶםפָּסוּק יָד לְיָד לאֹ־יִנָּקֶה רָּע, שֶׁאֲבוֹת הָעוֹלָם לאֹ רָצוּ לְקַבֵּל שְׂכָרָם בָּעוֹלָם הַזֶּה, כְּדֵי לְהַנִּי

 
Even though [Abraham] didn’t want to receive any of his reward in this world, he 

nevertheless merited wealth and merited old age because “she is clothed in strength and 
splendor” (Prov. 31:25). His merit was reserved for a long life, because a reward coming from 
the right side of the Torah is length of days in the world that is entirely good (i.e., the afterlife), 
which is always the principal reward of the Torah. From the left side of the Torah is the reward 
of wealth and honor, though this is not the principal reward. Therefore, even when [the 
reward] comes to the left of a person, bringing wealth and honor, but [the Torah] doesn’t want 
to give him a complete reward including long life, or when the same person deserves long life 
but doesn’t want to receive his reward in this world, regardless [the Torah] gives him wealth 
and honor.22 As an example of a person who doesn’t want to receive his reward in this world, it 
is written in the Yalkut Shimoni on Proverbs (947:21) on the verse, “Assuredly, the evil man 
will not escape; but the offspring of the righteous will be safe” (Prov. 11:21), that the patriarchs 
of the world didn’t want to receive a reward in this world, in order to leave [the reward] for 
their sons after them.23 

 
22 The text anthropomorphizes the Torah, but of course it is G-d who is giving the blessing. 
23 Yalkut Shimoni on Proverbs 947:21: Rabbi Pinchas said, “Everyone who does a mitzvah in this world and 

requests to take his reward, ‘assuredly, the evil man will not escape,’ he is evil and won’t leave his descendant anything, 
like the man that says ‘this is my coin, this is my sack, this is my measure,’ it comes and is measured [only] for you. 
Similarly, if the first forefathers had requested a reward in this world for a mitzvah that they did, by what merit could 
their sons stand after them? [After all, it says,] ‘Then I will remember My covenant with Jacob’ [Lev. 26:42]. 
‘Assuredly he will not escape,’ i.e., come and see the two hands that a man has: if he steals with one and gives charity 
with the other, he won’t be cleansed in the future. Thus, the Holy One, Blessed be He, says to the wicked, ‘I created 
two worlds for you: one in which to do good deeds and one to spend your reward. Now, since you did not do good 
deeds in this world, what are you requesting? Assuredly you will not escape from the judgment of Gehinnom.’ ” 
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ן לאֹ הִגִּיעַ לְקַבֵּל שְׂכַר מִצַּד  ילְפִי שֶׁעֲדַיִ —שֶׁרוֹמֵאַבְרָהָם, כְּדֵי שֶׁלּאֹ תּאֹמַר שֶׁאַבְרָהָם זָכָה לְע—וְחָזַר לוֹמַר, מִמִּי אַתְּ לָמַד?

, שֶׁהוֹרִיד  אָדָם  מִבְּנֵי  יָפְיָפִיתָ ב בּוֹ,  וֹהָיָה סוֹף הַשָּׂכָר שָׁלֵו. שֶׁהֲרֵי אַדְרַבָּא כְּתוְזֶה  —תְּנָה הַתּוֹרָהין לאֹ נִ יהוֹאִיל שֶׁעֲדַיִ   הַיָּמִין,
בָּעוֹלָם. וְהִשְׁתַּלְשְׁלוּת  מֵחִיצוֹנִיּוּת   שֶׁפַע  נִבְרְאוּ  וְהֵם  מַעֲשִׂים,  בַּעֲלֵי  לִהְיוֹת  יְכוֹלִים  אֵינָם  שֶׁהֲרֵי  בְּעֶלְיוֹנִים,  נִתְיַיפִּיתָ    וְזֶהוּ, 

 .הָעוֹלָמוֹת, שֶׁנֶּאֱמַר הֵן אֶרְאֶלָּם צָעֲקוּ חֻצָה, וּנְשָׁמוֹת הַצַּדִּיקִים נִבְרְאוּ מֵהַפְּנִימִיּוּת
 

So we learn from Abraham that one receives as a primary reward a long life in the Future 
to Come, i.e., after the resurrection of the dead. [The Midrash] then discusses that as a secondary 
reward one receives wealth and honor in this world, and repeats the phrase, saying, “From whom 
do you learn this? From Abraham.” This is so that you won’t say that Abraham merited only 
wealth—because the opportunity to receive a reward from the right side had not yet arrived, 
since the Torah had not yet been given—and that this merit of wealth was the end of his 
reward. Thus, to the contrary, the Midrash says that it was “written regarding him, ‘You are 
fairer than all men’ (Ps. 45:3)”, that he brought down bounty and development in the world. 
This is the meaning of the Midrash saying, “made fair above,” that Abraham stands in contrast 
to [the angels], who are not able to be masters of good deeds to do mitzvot, but who instead 
were created from the exterior of the four central worlds of ABiYA. “As it is said, ‘Hark! The 
Ariel angels cry outside’ (Is. 33:7),”24 whereas the souls of the righteous were created from 
the interior. 

 
דִּכְתִיב חֶסֶד   הַחֶסֶד שֶׁהוּא מִדָּת אַבְרָהָם.נוּ הַבְּרָכָה, יִהְיֶה עַל יְדֵי יעַל כֵן בֵּרַכְ˃ אֱ˄הִים לְעוֹלָם, שֶׁכָּל הִשְׁתַּלְשְׁלוּת הַשֶּׁפַע, דְּהַיְ 

יְ  צַוֶּה ה' חַסְדּוֹ, וְהוּא יוֹמָא  לְאַבְרָהָם, וְהוּא הַחֶסֶד הָעֶלְיוֹן שֶׁאָנוּ צְרִיכִים תָּמִיד אֵלָיו. וְהוּא הֶחָסֵר הַגָּדוֹל שֶׁכָּתוּב בּוֹ, יוֹמָם 
לּוּ שֶׁנֶּהֱנֶה בָּעוֹלָם הַזֶּה, כָּל שְׂכָרוֹ גָּנוּז לְבָנָיו אַחֲרָיו לְעוֹלָם, י . וַאֲפִ [חָכְמַת הַנִּסְתָּר]  ן"כַּיָּדוּעַ לְיוֹדְעֵי חֵ   דְּאָזִיל עִם כֻּלְּהוּ יוֹמִי,

 .וְזֶהוּ עַל־כֵּן בֵּרַכְ˃ אֱ˄הִים לְעוֹלָם
 

Therefore, “rightly has G-d blessed you eternally” (Ps. 45:3), that all the development 
of bounty, that is, the blessing of which the verse speaks, will be thanks to the kindness that is 
the character of Abraham. As it is written, “You will show . . . kindness to Abraham” (Micah 
7:20), and this is the utmost kindness that we constantly need. This is the great kindness upon 
which it is written, “By day, may the L-rd vouchsafe his kindness” (Ps. 42:9), and this is “the 
day that walks with all the days,”25 as is known to those who know the hidden wisdom, i.e., 

 
24 I.e., Isaiah says that the Ariel angels cried outside (chutza) (חוצה), and Zera Shimshon connects that to the 

Kabbalistic concept that the angels are created from the exterior (chitzoniut) (חיצוניות) of the four worlds. I.e., there is 
a parallel between “outside” and “exterior,” and in Hebrew the root is the same for both words. 

25 Kabbalah recognizes ten Sefirot (attributes or emanations) through which Ein Sof (the Infinite) reveals Itself 
and continuously creates both the physical realm and the chain of higher metaphysical realms. The first Sefirah (Keter 
per Moses ben Jacob Cordovero, or Da’at according to Isaac Luria) describes the Divine superconscious Will that is 
beyond conscious intellect. The next two Sefirot, Chochmah and Binah, describe Intellectual Wisdom and Intellectual 
Understanding. The seven subsequent Sefirot (Chesed, Gevurah, Tiferet, Netzach, Hod, Yesod and Malchut) describe 
the primary and secondary conscious Divine Emotions. Each of the Sefirot includes a subset of the ten Sefirot, 
allowing each Sefirah to cooperate with the others. 
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Kabbalah.26 Even if there is enjoyment in this world, his entire reward will be hidden for his 
sons after him forever, and this is the meaning of “rightly has G-d blessed you eternally.” 

* * * 

 
The Kabbalistic interpretation of Ps. 42:9, “By day, may the L-rd vouchsafe his kindness (chesed),” is that the 

Sefirah of Chesed (which manifests G-d's absolute, unlimited benevolence and kindness) is analogized to a day that 
walks with all the days, i.e., that just as there are seven days in a week, there are seven Divine Emotions, and the first 
of those is Chesed, which has an interconnection to the other Divine Emotions.  

Therefore, G-d’s kindness towards Abraham is guaranteed throughout the ten Sefirot, including the seven Sefirot 
describing the Divine Emotions, guaranteeing a reward for Abraham in the World-to-Come. 

26 The concept is developed in the Zohar III:191a on the parsha Balak (Num. 22:2–25:9), though Zera Shimshon’s 
primary source is Rabbi Chaim Vital’s Pri Etz Chaim, as the text appears practically verbatim in three places in the 
Pri Etz Chaim: Gate of the Afternoon and Evening Prayers 4:8, Gate of Yom Kippur 3:10, and Gate of Sukkot 1:9. 


