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Chapter V: Chayei Sarah (Gen. 23:1-25:18) 
 
Essay 9: This essay presents a number of different concepts: A) Eliezer’s ulterior motive 

in seeking a wife for Isaac; B) The match of Isaac and Rebecca was ordained by G-d; C) Eliezer’s 
reliance upon miracles; and D) The ulterior motives of Laban and Bethuel. 

 
A.  Eliezer’s ulterior motive in seeking a wife for Isaac.  

 

לָּה שֶׁיּאֹמַר לוֹ יא עִ וֹבַּת הָיְתָה לוֹ לֶאֱלִיעֶזֶר, וְהָיָה מְחַזֵּר לִמְצ  "י, אֵלַי כְּתִיב.שִׁ רֵשׁ רַ י, פֵּ לאֹ־תֵלֵ הָאִשָּׁה אַחֲרָי  ]אֻלַי[  פָּסוּק

  '.לְהַשִּׂיאוֹ בִּתּוֹ וְכוּאַבְרָהָם לְפַנּוֹת אֵלָיו 
 

There is a verse: “Perhaps the woman will not follow me?” (Gen. 24:39). Rashi 
explained, “ ‘Perhaps’ is written” [deficiently without the vav], i.e., אלי instead of 1.אולי The 
Masoretic tradition still has the word in that verse pronounced the same as though it had the vav, 
i.e., “ulai.” However, the spelling אלי is typically used for a different word, “elai,” meaning “to 
me.” Rashi explains: “Eliezer had a daughter, and he was rehearsing to find a rationale by 
which he would be unable to bring a wife back for Isaac, so that Abraham would say he wants 
to turn to him, to marry Isaac to his daughter. But Abraham said to him, ‘My son is blessed and 
you are cursed, and one who is cursed is forbidden to cleave to one who is blessed.”2 

 
 בַּתְּחִלָּה, י חָסֵר, וְלאֹ רֶמֶז זֶה  הִקְשׁוּ הַמְּפָרְשִׁים לָמָּה נָתַן הַכָּתוּב רֶמֶז זֶה בַּחֲזֶרֶת דְּבָרִים שֶׁאָמַר אֱלִיעֶזֶר לְלָבָן, וְשָׁם כָּתַב אֵלַ 

  בְּכָאן, ילָּה שַׁיָּ יב אֵלַי חָסֵר. וְעוֹד יֵשׁ לְדַקְדֵּק מָה עִ וֹמִיָּד כְּשֶׁאָמַר אֱלִיעֶזֶר לְאַבְרָהָם אוּלַי לאֹ תֵּלֵ וְכוּ', שֶׁשָּׁם הָיָה רָאוּי לִכְתּ
 .לָּה נִרְאֶה שֶׁהִיא כְּמוֹ תַּחְבּוּלָה וְעָרְמָהילוֹ אַבְרָהָם וְכוּ', דְּלָשׁוֹן עִ  צּוּר, בַּת הָיְתָה לוֹ וְהָיָה מְחַזֵּר שֶׁיּאֹמַריהָיָה לוֹ לוֹמַר בְּקִ 

 
The commentators questioned why Scripture gave this hint in repetition of 

[Abraham’s] words that Eliezer said to Laban, i.e., Gen. 24:39, where “perhaps” is written 

 
* English translation: Copyright © 2019 by Charles S. Stein. 
1 In the first edition, the word אולי is spelled fully. It has been corrected here to match the Torah’s spelling. 
2 Rashi’s source is Midrash Gen. Rabbah 59:9, which is actually a commentary on a different verse, Gen. 24:5, 

where Eliezer was speaking with Abraham. Rabbi Avigdor Bonchek, What’s Bothering Rashi? Vayikra, Volume 3, p. 
9–10, notes that the Midrash was not motivated by the deficient spelling, because at Gen. 24:5, the word אולי is spelled 
fully. Rather, Rabbi Bonchek suggests that the Midrash was motivated by the selection of the word “perhaps,” which 
is more likely to indicate a positive outcome, whereas the word פן (pen) (lest) would have been more appropriate to 
indicate a negative outcome. I.e., from Abraham’s point of view, “lest” would have been more appropriate, because it 
would have been bad if Eliezer wouldn’t be able to find a suitable wife for Isaac. But from Eliezer’s point of view as 
speaker, he was hopeful that he wouldn’t be able to find a suitable wife for Isaac, and that Abraham would instead 
choose his daughter; therefore, he used a more positive word, “perhaps.” 
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deficiently. It didn’t hint this by using the deficient spelling at the beginning, i.e., in Gen. 24:5, 
immediately when Eliezer said to Abraham, “Perhaps she won’t” consent to come with me to 
this land, where it would have been fitting to write “perhaps” deficiently. Also, one should 
scrutinize why the words “to find a rationale” belongs there in Rashi’s commentary, as he could 
have more succinctly said, “He had a daughter and was rehearsing that Abraham would tell 
him.” The word “rationale” appears as if Eliezer intended a trick and a ploy. 

 
  — רֵשׁ בַּצְּמִידִיםימֶה עָשָׂה בּוֹ כְּמוֹ שֶׁפֵּ   רֵשׁ הַכָּתוּביוְנִרְאֶה שֶׁאַחַת פֵּירוּקָא לַחֲבֶרְתָּהּ, שֶׁהֲרֵי כְּתִיב, וְיִקַּח הָאִישׁ נֶזֶם זָהָב. וְלאֹ פֵּ 

וְיִקַּח    ק עִם הַנֶּזֶם, וְזֶהוּ לָשׁוֹן,שֶׁהִנִּיחָם עַל יָדֶיהָ. וּמִסְּתָמָא יֵשׁ לָנוּ מָקוֹם לוֹמַר שֶׁקִּדְּשָׁה בִּשְׁבִיל יִצְחָ —וּשְׁנֵי צְמִידִים עַל־יָדֶיהָ 
 גָּמַר קִיחָה קִיחָה וְכוּ'.דּוּשִׁין. כִּדְאָמְרִינַן, יבָּעִנְיָן הַקִּ  ישַׁיָּ הָאִישׁ, דְּ 

 
In one of the adjoining verses, it is written, “And it was when the camels had finished 

drinking, and the man took a gold nose-ring weighing a half-shekel, and two bands for her 
arms, ten shekels of gold in weight” (Gen. 24:22). Scripture doesn’t explain what he did with 
[the nose-ring], as it explains for the bands—“and two bands for her arms”—that he placed 
on her arms. We can likely say that she was betrothed to Isaac with the nose-ring, and this is 
the significance of the language “and the man took,” which pertains to the matter of betrothal. 
As it says: 

That betrothal is accomplished by means of giving money is derived 
because the word “taking” is used in the context of betrothal and similarly 
“taking” is used with regard to the field of Ephron. How so? It is written with 
regard to marriage: “When a man takes a woman” (Deut. 24:1), and it is written 
concerning Abraham’s purchase of the field of the Cave of Machpelah from Ephron 
the Hittite: “I will give money for the field; take it from me” (Gen. 23:13). This 
verbal analogy teaches that just as Ephron’s field was acquired with money, so too, 
a woman can be acquired with money. 

- (Kiddushin 2a) 

 
  . וְאִיתָא בְּבָבָא בָּתְרָא פֶּרֶק מִי שֶׁמֵּת (דַּף קמ"ו) הַשּׁוֹלֵחַ סִבְלוֹנוֹת לְבֵית חָמִיו, וְאַחֲרֵי־כֵן נָתַן לָהּ הַצְּמִידִים, בְּתוֹרַת סִבְלוֹנוֹת
מַאי    לוּחוֹ[]שְׁ   לּוּ בְּדִינָר אֵינָן נִגְבִּין. לאֹ אָכַל שָׁם סְעוּדַת חָתָן. הֲרֵי אֵלּוּ נִגְבִּין.ישַׁלַּח שָׁם מֵאָה מָנָה, וְאָכַל שָׁם סְעוּדַת חָתָן אֲפִ 

 ."י דְּמַשְׁמַע הוּא עַצְמוֹ עכ"לשִׁ רֵשׁ רַ יאָכַל שָׁם תְּנַן? וּפֵ 
 

Afterward, he gave her the bands, per the teaching of giving betrothal gifts to a bride. It’s 
brought in Bava Batra, in the ninth chapter “One who died” (page 146a):3 “With regard to one 
who sends betrothal gifts to his father-in-law’s house following his betrothal, even if he sent 
there the sum of one hundred maneh (i.e., 10,000 shekalim), but subsequently ate there a 
groom’s feast (even if it was worth only the value of a single dinar), if for any reason the marriage 

 
3 “One who Died” is chapter 9 of Bava Batra, beginning in the Gemara at 139b. The text quoted is a Mishnah 

[Bava Batra 9:5] that appears in the Gemara at page 146a. 
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doesn’t occur, [the betrothal gifts] sent by the groom are not collected to be returned to him. 
However, if he did not eat a groom’s feast there, then [the betrothal gifts] sent by the groom 
are collected to be returned to him, as they were not an unconditional gift.” (Bava Batra 146a). 
The Gemara asks, “What is the law if it was the agent of the groom who ate there?” The Gemara 
does not provide an answer, but Rashi [sic]4 explains, “The meaning is the groom himself, i.e., 
only a meal eaten by the groom himself would exempt the bride’s family from having to return the 
gifts.” 

 
הַ אֱלִיעֶזֶר  וְהִנֵּה   שָׁלַח  וּכְבָר  שָׁלִיחַ  אִם  סִבְלוֹנוֹתהָיָה  לָאו,  אוֹ  שָׁם  אוֹכֵל  הָיָה  אִם  וּבֵין  לִ .  יִרְצוּ  לאֹ  הָיוּ  יהֵם  רִבְקָה,  לוֹ  תֵּן 

לֶאֱכ  חוֹזְרִים.  סִבְלוֹנוֹתהַ  רָצָה  לאֹ  וַדָּאִי  וֹוְלָמָּה  אֶלָּא  דְּבָרָיו?  שֶׁדִּבֵּר  עַד  בַּתַּחְבּוּלָה    אֱלִיעֶזֶרשֶׁ ל  עַצְמוֹ  אֶת  כְּדֵי    וּמִרְמָהנָהַג 
שֶׁכְּבָר   סִבְלוֹנוֹתהַ ל כְּדֵי שֶׁלּאֹ לְאַבֵּד  וֹוְהָרְאָיָה שֶׁלּאֹ רָצָה לֶאֱכ  לְיִצְחָק.  לְעַצְמוֹ וְלאֹ , שֶׁהוּא רוֹצֶה לִיקַּח אֶת רִבְקָה  יַחְשְׁדוּהוּשֶׁ 

וְאָז הוּא פָּטוּר  אוֹ לְפִי שֶׁהָיָה מִתְּחִלָּה עֶבֶד כְּדִלְקַמָּן שֶׁחֶרְפָּה הִיא לָהֶם.    רִבְקָה לָאִשָּׁה לָעֶבֶד.תֵּן  ילִ נָתַן. וְהֵם בְּוַדַּאי לאֹ יִרְצוּ  
, דְּהַיְ   ו,ילוֹ בִּתּוֹ עַכְשָׁ תֵּן  ילִ מִשְּׁבוּעַת אַבְרָהָם, וְהָיָה יָכוֹל   נוּ מִכְּלָל עֶבֶד לִכְלָל גֵּר צֶדֶק.  ישֶׁיָּצָא מִכְּלָל אָרוּר וּבָא לִכְלָל בָּרוּ

 .כְּלוֹמַר שֶׁהָיָה רוֹצֶה רִבְקָה לְעַצְמוֹ, וּלְפִי זֶה לאֹ תֵּלֵ הָאִשָּׁה אַחֲרָיו אֵלַי, דְּמַשְׁמַעלָּה שֶׁאָמַר אוּלַי חָסֵר,  יוְזֶהוּ הָעִ 
 

Here Eliezer was an agent and had already sent the betrothal gifts. Whether he ate 
there or not, if [Laban and Bethuel] didn’t want to give him Rebecca, the betrothal gifts 
would be returned. So why didn’t he want to eat until he spoke his words?5 Rather, it is 
certain that Eliezer comported himself with a trick and a ploy so that they would fear him, 
that he was not acting as an agent but rather would want to take Rebecca for himself and not 
for Isaac. The proof of this is that he didn’t want to eat, in order that they would think he was 
viewing himself as the groom and wanted to ensure that the betrothal gifts that he already gave 
to them wouldn’t be lost by him eating a meal at their home, in the event the wedding was 
cancelled. They certainly didn’t want to give Rebecca as a wife to someone who was presently 
a servant. Or even if he was presently a freeman, he was originally a servant, which was a 
disgrace to them. Thus, [Eliezer] schemed that he would be exempt from the vow to Abraham 
(Gen. 24:2–4), i.e., by having made an effort, and that after having scared off Rebecca’s family, 
he would be able to give [Abraham] his daughter now as a wife for Isaac, and would be exempt 
from the category “cursed” and would come to the category “blessed,” that is from the 
category of a servant to the category of a convert. This was the “rationale” that Rashi said 
Eliezer was rehearsing, and that [Scripture] said “perhaps” deficiently, having the meaning 
“to me,” as if to say that [Eliezer] wanted Rebecca for himself, and according to this he hoped 
that the woman would not follow him. 

 
   

 
4 Bava Batra has a commentary by Rashi only up to page 29b. The commentary presented for the later pages of 

Bava Batra is by his grandson Rabbi Samuel ben Meir (c. 1085–c. 1158) (Rashbam). 
5 “But when food was set before him, he said, ‘I will not eat until I have told my tale.’ ” (Gen. 24:33). 
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הַטַּעַם שֶׁלּאֹ רָצָה    לְהַשְׁמִיעֵנוּוּתַּחְבּוּלָה זוֹ    לְהוֹדִיעֵנוּלְלָבָן, כְּדֵי  אֱלִיעֶזֶר  וּמִשּׁוּם הֲכִי, רָמְזוּ הַכָּתוּב בְּכָאן בַּחֲזֶרֶת דְּבָרִים שֶׁאָמַר  
 .. וְזֶהוּ הַטַּעַם שֶׁהִתְחִיל לוֹמַר, וְיאֹמַר עֶבֶד אַבְרָהָם אָנֹכִידְּבָרָיובֵּר יל עַד שֶׁדִּ וֹלֶאֱכ

 
Because of this, Scripture hinted to us here in repetition of the words spoken by 

Eliezer to Laban, in order to inform us of this trick and to let us know [Eliezer’s] intent that 
he didn’t want to eat until he had spoken his words. This is the reason that he began his 
introduction by saying, “I am Abraham’s servant.” (Gen. 24:34).  

 
רָהָם אַדְרַבָּא  שֶׁמִּתְּחִלָּה, שֶׁהָיָה עֶבֶד, לאֹ הָיָה לוֹ מָקוֹם לוֹמַר לִיתֵּן בִּתּוֹ לְיִצְחָק, שֶׁהֲרֵי עֶבֶד אֵין לוֹ יַחַס, וְאַבְ אִי נָמֵי יֵשׁ לוֹמַר  

ב בַּכָּאן אֵלַי חָסֵר. וְזֶהוּ נָמֵי שֶׁכָּתַב רַשִׁ"י  אָמְנָם, עַתָּה שֶׁיָּצָא מִכְּלָל עֶבֶד, שֶׁפִּיר רֶמֶז הַכָּתוּ  הָיָה מְבַקֵּשׁ אִשָּׁה לְיִצְחָק מְיַחֵס הָגוּן.
יא שִׁפְחָה  לָּה וְכוּ', שֶׁהֲרֵי לְפִי הָאֱמֶת אַף שֶׁיָּצָא הוּא עַתָּה מִכְּלָל עֶבֶד, הֲלאֹ בִּתּוֹ שֶׁכְּבָר נוֹלְדָה מִן הָעֶבֶד, הִ ישֶׁהָיָה מְבַקֵּשׁ עִ 

ֹ  וְאֵין לָהּ יַחַס. בַּפֶּרֶק ג'    "ישִׁ רַ רֵשׁ  יא יִרְצוּ לָתֵת לוֹ רִבְקָה, שֶׁאָז אַבְרָהָם מִתְרַצֶּה לִיקַּח אִשָּׁה מִבְּנוֹת כְּנַעַן, כְּמוֹ שֶׁפֵּ אֶלָּא שֶׁכְּשֶׁלּ
, וְעוֹד שֶׁיְּכוֹלִים לְשַׁחְרֵר  עֲדִיפָא מִינַּיְיהוּשֶׁבִּתּוֹ    לֶאֱלִיעֶזֶרסְבָרָא  ין (דַּף ס"א), ועיי"ש. אֶפְשָׁר שֶׁבְּנִדּוֹן זֶה תָּבוֹא אֵיזוֹ  דְּקִידּוּשִׁ 

 .אַף אוֹתָהּ
 

One could alternatively say that originally, when he was a servant, he didn’t have 
grounds to suggest giving his daughter to Isaac, because a servant doesn’t have a distinguished 
lineage, whereas Abraham requested a wife for Isaac from a proper lineage. But in fact, now 
that [Eliezer] had exited from the category of a servant, the deficient spelling of “perhaps” is 
a good hint written here as to his intentions. This is why Rashi wrote that [Eliezer] wanted a 
rationale etc., because even though he was now truly exiting from the category of a servant, 
his daughter had been born from him while he was a servant, and therefore she was a 
maidservant, without a distinguished lineage. Rather, when [Laban and Bethuel] wouldn’t 
want to give Rebecca to him, then Abraham would want to take a wife for Isaac from 
daughters of Canaan, as Rashi explained in the third chapter of Kiddushin (page 61b), and 
see there.6 It’s possible that in this discussion, some thought came to Eliezer that his daughter 
would be preferred, and that they would be able to also liberate her from her servitude. 

 

 
6 Abraham made Eliezer swear an oath and then instructed him, “You shall not get a wife for my son from the 

daughters of the Canaanites in whose land I dwell; but you shall go to my father’s house, to my family, and get a wife 
for my son.” (Gen. 24:37–38). At Kiddushin 61b, the Gemara asks why Abraham needed to add, “Only in this way 
shall you be freed from my oath: if, when you come to my family, they refuse you—only then shall you be freed from 
my oath.” (Gen. 24:41). The Gemara answers that it is to clarify that the arrangement had to be satisfactory not only 
for Rebecca, but also for her family, and that otherwise Eliezer should not bring her against their wishes. Rashi’s 
interpretation is that if the family didn’t agree, Eliezer would be free from the oath and could seek a wife for Isaac 
among the Canaanites. 
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B.  The miracles showing that the match of Isaac and Rebecca was ordained by G-d. 
 

הֵי הַשָּׁמַיִםאוּר הַפְּסוּקִים, שֶׁמִּתְּחִלָּה אָמַר לוֹ אַבְרָהָם, ה'  יוּמֵעַתָּה נָבוֹא לְבֵ  — וְכוּ'  אֲשֶׁר לְקָחַנִי מִבֵּית אָבִי וּמֵאֶרֶץ מוֹלַדְתִּי  ,אֱ
, כְּ   הוּא יִשְׁלַח מַלְאָכוֹ לְפָנֶי וְכוּ'. ם יַחֲסִי לָקַחְתָּ  וֹדֵי שֶׁחַס וְשָׁלוֹם לאֹ אֶפְגה' שֶׁיּוֹדֵעַ טוֹב מוֹלַדְתִּי וְיַחֲסִי יִשְׁלַח מַלְאָכוֹ לְפָנֶי

 וְכוּ'.  וְאִיתָא בַּפֶּרֶק ד' דְּקִידּוּשִׁין, כָּל הַנּוֹשֵׂא אִשָּׁה שֶׁאֵינָהּ הוֹגֵנֵת לוֹ, אֵלִיָּהוּ כּוֹפְתוֹ וְהקב"ה רוֹצְעוֹ  אִשָּׁה שֶׁאֵינָהּ הוֹגֵנֵת לוֹ.
, לִרְמכִי נָמֵי, יִשְׁלַח מַלְאָכוֹ לְ הָ וְ  — לָּם, אֵלִיָּה[וּ] כּוֹתֵב וְהקב"ה חוֹתֵםוּוְעַל כּ  נֶּה עַל זֶה, כִּדְאִיתָא הַתָם.וּז עַל אֵלִיָּהוּ הַמְּמוֹפָנֶי

, ר ינוּ דְאִיתָא יְ וְהַ   חוּץ מִמִּי שֶׁנּוֹשֵׂא אִשָּׁה שֶׁאֵינָהּ הוֹגֵנֵת לוֹ. ם  י אָמַר זֶה מַלְאָ מְסוּיָּ   דּוֹסָא'  בִּבְרֵאשִׁית רַבָּה, יִשְׁלַח מַלְאָכוֹ לְפָנֶי
 .עכ"ל

 
From here we will come to a clarification of the verses, that at first Abraham said to 

[Eliezer], “The L-rd, the G-d of Heaven, who took me from my father’s house and from my 
native land, who promised me on oath, saying, ‘I will assign this land to your offspring’—He will 
send His angel before you, and you will get a wife for my son from there.” (Gen. 24:7). That is, 
the L-rd who knows the goodness of my native land and my lineage “will send His angel 
before you” in order that, G-d forbid, I won’t impair my lineage by taking a wife who is not 
fit for [Isaac]. It is brought in the fourth chapter of Kiddushin (70a), “Anyone who marries 
a woman who is not suited for him due to her lineage, Elijah binds him, and the Holy One, 
Blessed be He, lashes him.” Also, another reason that Scripture says, “He has sent His angel 
before you,” is to hint that Elijah is the appointee for this, as it is written there in Kiddushin 
70a.7 For everything, Elijah writes and the Holy One, Blessed be He, signs off—with the 
exception of one who marries a woman who is not suited for him. As it is written in Bereisheet 
(Gen.) Rabbah (59:10) regarding the verse: “ ‘He will send His angel before you,’ Rabbi Dosa 
says this refers to a particular angel.”8  

 
אָסוּר לְאָדָם שֶׁיְּקַדֵּשׁ   שִׁין,וּוְכוּ' לאֹ נוּכַל דַּבֵּר אֵלֶי רַע אוֹ־טוֹב. דְּלִכְאוֹרָה הָיָה מָקוֹם לְדַבֵּר רַע. כִּדְאָמְרִינַן בַּפֶּרֶק ב' דְּקִידּ  וַיַּעַן

וּבֶאֱמֶת, כָּל הֵיכָא דְּאִיכָּא, שׁוּם הֶכְרֵחַ,    דֶּשֶׁת.וּמְק  קִדְּשָׁהּאִם  בִּתּוֹ עַד שֶׁתַּגְדִּיל וְתאֹמַר בִּפְלוֹנִי אֲנִי רוֹצֶה. וְיֵשׁ לְדַבֵּר טוֹב, לְפִי שֶׁ 
 .ז סְעִיף ח') ועיי"ש"לּוּ לְכַתְּחִלָּה, כְּמוֹ שֶׁכָּתַב בְּהַגָּהָה בָּאֶבֶן הָעֵזֶר (סִימָן לימְקַדְּשִׁים אוֹתָהּ אֲפִ 

 
“Then [Laban and Bethuel] answered and said, ‘The matter was ordained by the L-rd; 

we cannot say to you that it is bad or that it is good.’ ” (Gen. 24:50). But apparently there was 
a place to say that it was bad. I.e., except for the fact that they believed it was ordained by G-d, 

 
7 I.e., that Elijah is the angel referenced in Gen. 24:7. Some rabbis believe that Elijah was a mortal who never 

died, but who was instead elevated to serve as an angel (II Kings 2; Bava Batra 121b; Gen. Rabbah 31:5), and referred 
to as the “Angel of the Covenant” (Mal. 3:1; Berachot 4b; Zohar Chadash Ruth 2:1). According to this view, he could 
not have been an angel in Abraham’s time, which was some 800 years before Elijah served as a prophet. However, 
other rabbis believe that Elijah was always an angel, sometimes taking human form (Yalkut Reuveni; Pardes Rimonim 
24:4; Emek haMelech 175c) and having multiple incarnations on earth (such as Pinchas, who lived some 500 years 
before Elijah served as a prophet). According to the latter view, Elijah could have been the angel accompanying 
Eliezer. 

8 As is noted in the preceding text and footnote, Zera Shimshon believes the angel referenced in Gen. 24:7 was 
Elijah. Other rabbis have other views. For example, Rabbi Meir Zlotowitz, in Yonah (Jonah): A New Translation with 
a Commentary Anthologized from Talmudic, Midrashic and Rabbinic sources (ArtScroll 1978), p. 901, identifies the 
angel in Gen. 24:7 as either the angel Michael, or the angel in charge of marriage. 
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they could have raised an objection, as it says in the second chapter of Kiddushin (41a), “It is 
prohibited for a man to betroth his daughter when she is a minor, until such time that she grows 
up and says: I want to marry so-and-so.” One could alternatively say that it was good, because 
if he betrothed her, she is betrothed. I.e., they could have acknowledged it as a good match, 
whether it was ordained by G-d or not. In fact, countering the view that a man is prohibited to 
give his minor daughter in marriage, anywhere that it is possible, even without compulsion, she 
is betrothed even at the start of her life, as is written in the Rema’s annotation to the Shulchan 
Aruch, Even HaEzer (37:8) and see there.9 

 
הַמּוֹרִיָּה. אֶלָּא, שֶׁאֵינוֹ כָּבוֹד לָאִשָּׁה שֶׁתֵּלֵ ק לאֹ הָיָה יָכוֹל לָבוֹא שָׁם, הוֹאִיל שֶׁנִּתְקַדֵּשׁ בְּהַר  וְהָכָא נַמֵּי הָיָה הַהֶכְרֵחַ, שֶׁיִּצְחָ 

דָתוֹ, וְאֵין י. וְעוֹד, דְּדַרְכּוֹ שֶׁל אִישׁ לְחַזֵּר עַל אֲבֵ כָל־כְּבוּדָּה בַת־מֶלֶ פְּנִימָהלְמָא לאֹ תִּמְצָא חֵן בְּעֵינָיו. וְ ידְּדִ  אַחֲרָיו עַל הַסָּפֵק,
גַם הִיא תִּמְצָא  אָמְנָם, מְאַחֵר שֶׁמֵה' יָצָא הַדָּבָר, אֵין לַחוּשׁ וּלְהִסְתַּפֵּק, שֶׁבְּוַדַּאי כְּשֶׁתַּגְדִּיל תִּהְיֶה רוֹצָה בּוֹ וְ   דָּרְכָה שֶׁל אִשָּׁה וְכוּ'.

 .חֵן בְּעֵינָיו
 

Here it was necessary for a man to marry his minor daughter, because Isaac wasn’t able 
to go there, as he had been sanctified as an offering on Mount Moriah and couldn’t properly 
leave Canaan.10 Rather, a more valid reason for objecting, if not for the fact that G-d had ordained 
the match, was that it was not honorable for the woman to follow [Eliezer] while having a 
doubt that perhaps she wouldn’t find favor in [Isaac’s] eyes. Another reason for objecting is 
that “the king’s daughter is all glorious within” (Ps. 45:14), i.e., she wasn’t accustomed to 
spending time in public, let alone traveling long distances. Further, it is the way of a man to go 
after his lost item, but it is not the way of a woman etc. (Kiddushin 2b).11 In fact, after “the 
matter was ordained by the L-rd,” (Gen. 24:50), there was no cause to fear and to doubt, for 
certainly when she would grow up she would want [Isaac] and she too would find favor in 
his eyes. 

 
   

 
9 The Shulchan Aruch, Even HaEzer 37:8 reads, “It is a mitzvah to not marry off one's daughter when she is a 

ketanah [younger than 12 years old] until she grows up enough to say, ‘I want so and so.’ ” However, the Rema notes, 
“But some say, that today's custom is to marry off daughters who are ketanot because we are in exile and don't always 
have enough for a dowry. Also, we are few in number and can't always find a fitting mate (Tosafot beginning of Ch. 
HaIsh Mekadesh). And this is our custom.”  

10 Later, in Gen. 26:2–3, G-d instructs Isaac not to go to Egypt, but to remain in Canaan. Rashi on Gen. 26:2 says 
that Isaac was considered equivalent to a perfect burnt offering, and being outside the Holy Land was not fitting for 
him. Rashi’s source is Gen. Rabbah 64:3. 

11 Kiddushin 2b: “It is taught in a Baraita that Rabbi Shimon says: Why did the Torah say: ‘When a man takes a 
woman’ (Deut. 22:13) and did not write: ‘When a woman is taken by a man?’ Because it is the way of a man to pursue 
a woman, and it is not the way of a woman to pursue a man. The Gemara cites a parable of a man who lost an item. 
Who searches for what? Certainly, the owner of the lost item searches for his lost item,” not the other way around. 
Since woman was created from man’s lost side, the man seeks that which he has lost. 
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, לִפְעָמִים כְּשֶׁאָדָם מְבַקֵּשׁ אִשָּׁה הִיא מְמָאֶנֶת,  אִי נַמֵּי בְּדֶרֶ אַחֵר דְאִיתָא בַּיַּלְקוּט רְאוּבֵנִי עַל פָּסוּק, הוּא   יִשְׁלַח מַלְאָכוֹ לְפָנֶי
,  שֶׁהַמַּלְאָ מֵסִית אוֹתָהּ לְמָאֵן.   אֲבָל הָכָא, יִשְׁלַח מַלְאָכוֹ לְפָנֶי וְלָקַחְתָּ אִשָּׁה, שֶׁיִּהְיֶה שָׁם מַלְאָ אַחֵר שֶׁיְסִיתֵם לוֹמַר קַח וָלֵ

 בְקָה תּאֹמַר אֵלֵ בַּעַל כָּרֶחֶם עכ"ל. וְרִ 
 

On a different manner, on the verse, “He will send His angel before you” (Gen. 24:7), 
it is brought in the Yalkut Reuveni12 (citing Chacham haRazim),13 that “sometimes when a man 
requests a wife she refuses, because the angel agitates her against him. But here, Scripture 
reads ‘He will send His angel before you, and you will get a wife,’ which implies that another 
angel will be there to divert them, i.e., Laban and Bethuel, so that instead of refusing, they will 
say, ‘take her and go’ (Gen. 24:51), and Rebecca will say, ‘I will go’ ” (Gen. 24:58), i.e., with 
their will.”14 

 
שָׁם שְׁנֵי מַלְאָכִים, אֶחָד אוֹמֵר לְמָאֵן, וְאֶחָד אוֹמֵר  וּלְפִי זֶה, לָבָן וּבְתוּאֵל אָמְרוּ לאֹ נוּכַל דַּבֵּר אֵלֶי רַע אוֹ־טוֹב, לְפִי שֶׁהָיוּ  

, שֶׁעִ —וְאָנוּ  לְהַסְכִּים, קָּר שְׁלִיחוּת הַמַּלְאָ הָיָה דַּוְקָא בַּשְּׁבִיל  יאֵין אָנוּ יוֹדְעִים מָה לַעֲשׂוֹת. אֲבָל רִבְקָה אָמְרָה, אֲנִי רוֹצָה לֵילֵ
 .וְכוּ', אוּלַי לאֹ־תאֹבֶה הָאִשָּׁה לָלֶכֶת אַחֲרַי וְאִם־לאֹ תאֹבֶה הָאִשָּׁה לָלֶכֶת אַחֲרֶיב, כְּמוֹ שֶׁאָמַר הַכָּתוּ רִבְקָה,

 
According to this understanding that there were two angels, one agitating against the 

marriage, and one encouraging it, we reconsider the verse. “Laban and Bethuel” said, “The 
matter was ordained by the L-rd; we cannot say to you that it is bad or that it is good” (Gen. 
24:50). They said that because there were two angels there, one saying to decline and one 
saying to agree, and “we—we don’t know what to do.” But Rebecca said “I want to go,” and 
we see that the principle of sending the second angel was specifically for encouraging Rebecca, 
as the Scripture says that Abraham made Eliezer swear an oath, but told him, “If the woman 
does not consent to follow you, you shall then be clear of this oath to me” (Gen. 24:8). That was 
in response to Eliezer’s question, “What if the woman does not consent to follow me?” (Gen. 
24:5). That wasn’t going to happen, because the match was ordained by G-d. 

 
   

 
12 Rabbi Avraham Reuven Katz (1605–73), a Kabbalist of Prague, wrote Yalkut Reuveni, an anthology of 

Midrashim from various books of Kabbalah, including works by the RaMaK (1522–70), Arizal (1534–72), and Rabbi 
Menachem Azaria da Fano (1548–1620). 

13 Otzar Midrashim (1915), an anthology of minor midrashim by Judah David Eisenstein (1854–1956), identifies 
Chacham haRazim as a Midrashic work dealing with angels and Gematria. Eisenstein cites Moritz Steinschneider 
(1816–1907) that Chacham haRazim is a work by Elazar of Worms (c. 1176–1238), being alternately entitled Sodei 
Raziel or Sodei Raza. 

14 Gen. Rabbah 59:10 agrees that there were two angels. It quotes Rabbi Dosa: “When our father Abraham said, 
‘He will send His angel before you,’ the Holy One, blessed be He, appointed two angels for him, one to bring out 
Rebecca [i.e., to the well], and the other to accompany Eliezer.” 
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C.  Eliezer’s reliance upon miracles.  
 

שָׁה שָׁאֲלוּ שֶׁלּאֹ בַּהוֹגֵן."ל בַּפֶּרֶק קַמָּא דְּתַעֲנִית, אָמַר ר' שְׁמוּאֵל בָּר נַחֲמָנִי אָמַר ר' יוֹנָתָן  זַ וְעוֹד אָמְרוּ רַ  לְשָׁנִים הֵשִׁיבוּ   שְׁ
אֱלִיעֶזֶר עֶבֶד אַבְרָהָם,    .הַגִּלְעָדִי  וְיִפְתָּח,  קִישׁעֶבֶד אַבְרָהָם, וְשָׁאוּל בֵּן    אֱלִיעֶזֶרגֶן. וְאֵלּוּ הֵן:  וֹשֶׁלּאֹ כַּה   הֱשִׁיבוּהוּגֶן, לָאֶחָד  וֹכַּה

יָכ  דִּכְתִיב וְכוּ'.  הַנַּעֲרָ  וְהָיָה  וְכוּ',  הָעִיר  אַנְשֵׁי  וְ וֹכַּה  הֱשִׁיבוּהוּ.  סוּמָא  אוֹ   חִגֶּרֶתלּוּ  יל אֲפִ וֹוּבְנוֹת  רִבְקָה  נִזְדַּמְּנָהגֶן  שָׁאוּל,    .לוֹ 
 .גֶן וְנִזְדַּמֵּן לוֹ דָּוִד ע"כוֹכַּה הוּהֲשִׁיבוּר. לּוּ עֶבֶד אוֹ מַמְזֵ יל אֲפִ וֹדִּכְתִיב וְהָיָה הָאִישׁ אֲשֶׁר־יַכֶּנּוּ יַעְשְׁרֶנּוּ וְכוּ', יָכ

 
The rabbis of blessed memory also noted, in the first chapter of Taanit: 

Rabbi Shmuel bar Nachmani said that Rabbi Yonatan said: Three 
people entreated G-d unreasonably. [G-d] responded reasonably, i.e., favorably, 
to two of them, and responded unreasonably, i.e., unfavorably, to one. They are: 
Eliezer, the servant of Abraham; Saul, the son of Kish; and Jephthah the 
Gileadite. With regard to Eliezer, Abraham’s servant, he made a request, as it is 
written: “Here I stand by the spring and the daughters of the townsmen come 
out to draw water. And I will say to the maiden: Please let down your pitcher that 
I may drink. And she shall say: Drink, and I will also give your camels to drink. 
That maiden will be the one whom You have appointed for your servant Isaac” 
(Gen. 24:13–14). This was an unreasonable petition, for a maiden who might have 
been lame or even blind could have responded in this way, and Eliezer had 
promised to take her to Isaac. Nevertheless, [G-d] responded to him reasonably 
and Rebecca happened to come to him. 

With regard to Saul, the son of Kish, when Goliath the Philistine challenged 
the Jews, Saul offered, as it is written: “And it shall be that the man who kills 
him, the king will enrich him with great riches, and will give him his daughter” 
(I Sam. 17:25). The man who killed Goliath might even have been a slave or a 
mamzer (one born from an incestuous or adulterous union), who would be unfit to 
marry his daughter. Nevertheless, G-d responded to him reasonably and David 
happened to come to him. 

By contrast, there is the case of Jephthah the Gileadite. Upon leaving for 
battle, he issued a statement, as it is written: “Then it shall be that whatever comes 
forth from the doors of my house to meet me when I return in peace . . . it shall be 
to the L-rd and I will bring it up for a burnt-offering” (Judges 11:31). This might 
even have been an impure, non-kosher animal, which he had committed himself to 
sacrifice. In this instance, G-d responded to him unreasonably, and his daughter 
happened to come to him. 

- Taanit 4a 
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  ילאֹ שַׁיָּ   ,אֱלִיעֶזֶר  דְּגַבֵּי רְצוּ  י. וְתִ בְּשָׁאוּל, כְּמוֹ שֶׁאָמַר  מַמְזֶרֶתלּוּ  יל אֲפִ וֹיָכ  אֱלִיעֶזֶר בֶּ ר  קָאָמַ וְהַתּוֹסָפוֹת מַקְשִׁים שָׁם אַמַּאי לאֹ  
דָּאֵי אֶפְשָׁר שֶׁאַבְרָהָם לאֹ הָיָה    רוּץ זֶה,ים מַקְשִׁים עַל תֵּ מְפָרְשִׁיוּשְׁאַר    מַהַרְשָׁ"אתְּנָה הַתּוֹרָה. אֲבָל  ילאֹ נִ   דְּהָא,  מַמְזֶרֶתן  יעֲדַיִ 

 .'וְכוּ בְּקֹלִי וַיִּשְׁמֹר מִשְׁמַרְתִּיסּוּר גָּדוֹל כָּזֶה, והא כְּתִיב עֵקֶב אֲשֶׁר־שָׁמַע אַבְרָהָם  ימְדַקְדֵּק בְּאִ 
 

The Tosafot raise a question there at Taanit 4a, why it doesn’t say in Eliezer’s case that 
perhaps even a mamzeret could appear, as [the Gemara] says for Saul. They provide a solution 
that in Eliezer’s case, a mamzeret wasn’t a relevant concern, as the Torah had not yet been 
given. But the Maharsha and the remaining commentators question this solution, as how 
could Abraham not be meticulous regarding a great prohibition such as [mamzerut], as it is 
written, “inasmuch as Abraham obeyed Me and kept My charge: My commandments, My 
laws, and My teachings.” (Gen. 26:5).15 

  
 דַּחֲזִינָן בְּיַעֲקֹב.כְּ רוּצָם כָּ הִיא, שֶׁהֲרֵי בְּנוֹת בְּתוּאֵל הָיוּ נָכְרִיּוֹת וּצְרִיכוֹת להִתְגַּיֵּיר,  ינַת הַתּוֹסָפוֹת בְּתֵ ווְלַעֲנִיּוֹת דַּעְתִּי נִרְאֶה שֶׁכַּוָּ 

 מַמְזֵרוֹת, שֶׁהֲרֵי אֵין לָהּ עָלָיו  ין, וְגֵר שְׁנִתְגַּיֵּיר כְּקָטָן שֶׁנּוֹלָד דָּמִי. וּבַנָּכְרִים לאֹ שַׁיָּ שֶׁלָּקַח שְׁתֵּי אֲחָיוֹת, בָּנוֹת לָבָן, לְפִי שְׁגִּיֵּירָ 
הוֹי גֵּר וְאֵינוֹ מַמְזֵר    ]וֹ[גִּיֵּירְוּהרֵשׁ רש"י בַּפֶּרֶק הָאוֹמֵר (דַּף ס"ו ע"ב), וָלָד נָכְרִי גּוֹי, וְאִם  יוְכֵן פֵּ   דּוּשִׁין.יוְלאֹ עַל אֲחֵרִים קִ 

  .עכ"ל
 

In my poor opinion, it seems that Tosafot’s intent in their solution was that the 
daughters of Bethuel were foreigners (i.e., non-Jews) and would need to convert, as happened 
with Jacob. For he took two sisters, the daughters of Laban, such that he converted them,16 
“as the legal status of a convert who just converted is like that of a child just born” (Yevamot 
22a; Shulchan Aruch, Yoreh De’ah 269:10). With foreigners, the concept of mamzerut is not 
relevant, for they don’t have the sanctification of marriage. Thus, Rashi explained in his 
commentary on the third chapter “one who says” in Kiddushin (page 66b), which says, “The 
offspring of a foreigner is a foreigner, but if he converts he will be a proper Jew and not a 
mamzer.” 

 
   

 
15 As noted in Essay 6, and in footnote 3 in Essay 8, “Rav said, ‘Abraham our Patriarch fulfilled the entire Torah 

before it was given’ ” (Yoma 28b). 
16 Lev. 18:18 forbids a Jewish man from marrying his wife’s sister while the first sister is alive. The commentators 

thus try to understand how Jacob could have married both Rebecca and Leah. One solution is that the Torah had not 
yet been given at that time, but this is contrary to the opinion that the Patriarchs inherently obeyed the entire Torah 
even before it was given (Yoma 28b). Thus, a second solution is that Jacob converted Rebecca and Leah, and as 
conversion is effective in severing blood ties, the sisters were not be considered as such according to Torah law 
(Yevamot 22a; Shulchan Aruch, Yoreh De’ah 269:10). 
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הַוָּלָד   לּוּ הַמַּמְזֵר עַצְמוֹ הַבָּא עַל הַנָּכְרִית,יאִיפְּסִיקָא הִלְכְתָא דְּגוֹי הַבָּא עַל בַּת יִשְׂרָאֵל, הַוָּלָד כָּשֵׁר וְלאֹ מַמְזֵר. וַאֲפִ כִי נָמֵי  הָ וְ 
גֵרִים, כְּמוֹ שֶׁפָּסַק הָרַמְבַּ״ם (פֶּרֶק ט"וּ   נִתְגַּיֵּיר הֲרֵי הוּא כָּשֵׁר כִּשְׁאָר  וְלאֹ הֲוָה לָן לְמֵיחַשׁ אֶלָּא    מֵהִלְכוֹת הֲלָכָה ב').נָכְרִי, 
וְזֶה אִי    אוֹ אַחֵר לָקְחוּ מַּמְזֶרֶת לָאִשָּׁה?בְּתוּאֵל  לְהַהִיא, שֶׁכָּתַב שָׁם הָרַב הַנַּ"ל. נָכְרִי הַבָּא עַל הַמַּמְזֶרֶת הַוָּלָד מַמְזֵר, וְשֶׁמָּא  

רִים הַבָּאִים  גֵ שֶׁאָנוּ מְקַבְּלִים כָּל הַ   תְּנָה הַתּוֹרָה. וְעוֹד,ין לאֹ נִ יהָיוּ מַמְזֵרִים בְּעוֹלָם, לְפִי שֶׁעֲדַיִ אֶפְשָׁר, שֶׁהֲרֵי בְּאוֹתוֹ זְמַן לאֹ  
  .מַמְזֶרֶתלְחוּשׁ כְּלָל לְ  לֶאֱלִיעֶזֶרוְאֵין אָנוּ חוֹשְׁשִׁים לָהֶם מִשּׁוּם מַמְזֵרוּת. וְאִם כֵּן, לאֹ הָיָה לוֹ  לְהִתְגַּיֵּיר

 
Additionally, it’s a ruling of halacha that if a non-Jew has relations with a daughter 

of Israel, the child will be a proper Jew and not a mamzer. Even if a mamzer himself has 
relations with a foreigner, i.e., a non-Jewish woman, the child will be a foreigner; if [the child] 
converts, he will be a proper Jew like the remainder of converts, as the Rambam ruled in the 
Mishneh Torah, Sefer Kedusha, section 15 of the laws of Forbidden Intercourse, 2nd halacha 
[sic].17 We don’t need to guess which she is, i.e., if there was adultery or incest in her lineage, as 
the rabbi has said above, for regardless, a convert is considered a proper Jew. But a non-Jew 
who has relations with a mamzeret, the child will be a mamzer, and perhaps Bethuel or 
another of Rebecca’s ancestors took a mamzeret for a wife? But this is impossible because at 
that time there weren’t any mamzerim in the world, as the Torah had not yet been given. 
Furthermore, even today, we receive all prospective converts coming to convert and we don’t 
worry about them because of mamzerut. This being the case, then Eliezer had no fear at all of 
her being a mamzeret. 

  
וַעֲשֵׂה־חֶסֶד עִם    מְרוּ בַּמִּדְרָשׁ,אֶלָּא אִי קַשְׁיָא הָא קַשְׁיָא: לָמָּה סָמַ עַצְמוֹ עַל הַנֵּס, וּבִפְרָט בַּדָּבָר הַגָּדוֹל הַזֶּה? וְיֵשׁ לוֹמַר דְּאָ 

אֲבָל אִיתָא עוֹד בַּמִּדְרָשׁ עַל פָּסוּק, וָאָבאֹ הַיּוֹם אֶל־   , הַתְחָלַת גִמוּר. וְזֶה תָּמוּהַּ: מָה רָצָה לוֹמַר הַתְחָלַת גִמוּר?אַבְרָהָםאֲדֹנִי  
    .הָעָיִן, הַיּוֹם יָצָאתִי וְהַיּוֹם בָּאתִי, שֶׁקָּפְצָה לוֹ הָאָרֶץ

  
Rather there’s an even greater question: Why did he choose to rely upon a miracle, 

and in particular in regard to this great thing, that a fitting match would identify herself at the 
well? One can say, as was noted in the Midrash (Gen. Rabbah 60:2): “ ‘Deal kindly with my 
master Abraham,’ (Gen. 24:12) the beginning of the completion.” This is strange: what is the 
intent of “the beginning of the completion”? But it’s also brought in the Midrash (Yalkut 
Shimoni 109:4) on the verse, “I came today to the spring” (Gen. 24:42), that “today I set out 
and today I arrived,” that the land shrunk before him (i.e., his journey was miraculously 
shortened to only a few hours). That is, Gen. Rabbah likely means that Abraham was the beginning 
of the completion of G-d’s plan, to spread monotheism throughout the world. However, Rabbi 
Nachmani ties it to another Midrash, in Yalkut Shimoni, that by saying, “Deal kindly,” Eliezer 

 
17 Mishneh Torah, Sefer Kedusha, Forbidden Intercourse, 15:3: “A non-Jew and a servant who have relations 

with a daughter of Israel: the child will be proper, whether she is single or a married woman, whether she was raped 
or was willing. A non-Jew and a servant who have relations with a mamzeret: the child will be a mamzer. And a 
mamzer who has relations with a non-Jew: the child will be a non-Jew. If he converts, he will be fit as the reminder 
of converts. And if he has relations with a maid-servant: the child will be born a servant. If the child is freed, he will 
be fit as the remainder of servants who are freed and permitted to a daughter of Israel.” 
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meant that G-d should allow him to have a speedy beginning to the completion of his assigned task 
of finding a suitable wife for Isaac. 

  
כְּמוֹ שֶׁעָשָׂה דָּוִד    , הוֹאִיל שֶׁקָּפְצָה לִי הָאָרֶץ, זֶהוּ סִימָן שֶׁהקב"ה יַעֲשֶׂה לִי נֵס. וְלָכֵן סָמַ עַצְמוֹ עַל הַנֵּס,אֱלִיעֶזֶראִם כֵּן, אָמַר  

אָסוּר לְאָדָם שֶׁיְּקַדֵּשׁ אֶת   לאֹ יאֹמַר לוֹ,  בְּתוּאֵלשֶׁ וְהוּכרַח לוֹמַר כֵּן, כְּדֵי  וְכוּ'.    ]גַּם־הַדּוֹב[תֵּן לוֹ רֶמֶז וְחָשׁ, גַּם אֶת־הָאֲרִי  ישֶׁנִּ 
הקב"ה עָשָׂה  דְּ שֶׁאֲנִי הָכָא,    וּוּגוֹ הָרָאוּי לוֹ וְלאֹ סָמְכִינַן אֲנִיסָא? יבִּתּוֹ כְּשֶׁהִיא קְטַנָּה. דְּהָא מִידֵּי הוּא טַעֲמָא אֶלָּא פֶּן לאֹ יִהְיֶה זִ 

הִים מוֹשִׁ כַּמָּה נִסִּים, וַדַּאי שֶׁמֵּ  יב יְחִידִים  ה' הָיְתָה לוֹ רִבְקָה, וְאֵין עוֹד לָחוּשׁ שֶׁמָּא כְּשֶׁתַּגְדִּיל תּאֹמַר בִּפְלוֹנִי אֵינִי רוֹצָה, דְּהָא אֱ
  .בַּיְתָה

 
In light of this, Eliezer said to himself, “Since the land shrunk for me, this is a sign that 

the Holy One, blessed be He, will perform a miracle for me.” Therefore, he relied upon the 
miracle, as did David when a hint was given to him and he recognized it, “both the lion and 
also the bear etc.” (I Sam. 17:36).18 This refers to Esther Rabbah 6:6, stating that Jacob and Moses 
did not recognize hints that they were given, while David and Mordechai did recognize hints that 
they were given.19 [Eliezer] was forced to say so, i.e., to explain to Rebecca’s family that a miracle 
had occurred, in order that Bethuel wouldn’t say to him, “It is prohibited for a man to betroth 
his daughter when she is a minor” (Kiddushin 41a). But isn’t the reason here that a man 
shouldn’t betroth a minor lest it wouldn’t be a proper match for him and not to rely upon 
compulsion? It’s different here, as the Holy One, blessed be He, created a few miracles, such 
as bringing Eliezer quickly, and it is enough that from G-d he has Rebecca, and there is no 
more reason to fear lest when she matures that she will say “I don’t want so-and-so,” for 
“G-d restores the lonely to their homes” (Ps. 68:7).20 

  
   

 
18 The first edition reads “גם את הארי גם את הדוב”. The text has been corrected here to remove the second “את,” 

which is not present in the Torah. 
19 Esther Rabbah 6:6: “. . . Four righteous were given a hint. Two recognized it and two did not recognize it. A 

hint was given to Moses and he did not recognize it. A hint was given to Jacob and he did not recognize it. A hint was 
given to David and Mordechai and they did recognize it.  

The Holy One, blessed be He, said to Jacob, ‘I will protect you wherever you will go’ (Gen. 28:15), but he was 
afraid—a man that the Holy One, blessed be He, promised him was afraid, as it says, ‘Jacob was greatly frightened.’ 
(Gen. 32:8). Rather, he said, ‘Perhaps when I was in the house of Laban, the impurity ruined me and I became impure.’ 

[Regarding] Moses, [it is written] ‘place it in the ears of Joshua,’ that is to say that you [i.e., Moses] will die and 
Joshua will enter the people to the Land, but it is written, ‘and I pleaded with the L-rd’ (Deut. 3:23). [I.e., Moses didn’t 
take the hint, and continued to plea.] 

But David and Mordechai were given a hint and they recognized it. David said, ‘Your servant has killed both lion 
and bear’ (I Sam. 17:36). David said, ‘What distinction do I have that I have slain wild beasts? But perhaps something 
is destined to happen to Israel, and they are destined to be saved by me.’  

[Regarding] Mordechai: ‘and each and every day Mordechai went before the courtyard of the harem’ (Esther 
2:11). He said, ‘is it possible that this righteous woman will be married to a non-Jew for naught? Rather a great future 
thing will happen to Israel and she will conquer this future thing.’ ” 

20 Sotah 2a ties this verse to the concept that G-d arranges marriages, i.e., He takes single individuals and causes 
them to dwell in a house, by properly matching a man to a woman. 
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מִכֹּחַ    נֵת,סָמַ עַצְמוֹ עַל הַנֵּס לְפִי שֶׁחָשַׁב בְּדַעְתּוֹ שֶׁבְּוַדַּאי אִי אֶפְשָׁר שֶׁתִּזְדַּמֵּן לוֹ אִשָּׁה שֶׁאֵינָהּ הוֹגֵ   אֱלִיעֶזֶרוְעוֹד יֵשׁ לוֹמַר שֶׁ 
וְעוֹד חָשַׁב בְּדַעְתּוֹ שֶׁאִי אֶפְשָׁר    ים.זְכוּתוֹ שֶׁל אַבְרָהָם וְשֶׁל יִצְחָק נָמֵי, וְכֵן כְּתִיב, כִּי לאֹ יָנוּחַ שֵׁבֶט הָרֶשַׁע עַל גּוֹרַל הַצַּדִּיקִ 

וְאִם   לוֹ הָאִשָּׁה, שֶׁכְּבָר הָיָה מְפוּרְסָם בְּעוֹלָם עָשְׁרוֹ וְתִפְאַרְתּוֹ שֶׁל אַבְרָהָם,  תֵּןילִ שֶׁבֵּית מִשְׁפַּחְתּוֹ שֶׁל אַבְרָהָם לאֹ יִתְרַצּוּ מִיָּד  
וְעוֹד הָיוּ    מָתוֹ בָּעוֹלָם. וְאִם הָיָה בָּא הַדָּבָר דֶּרֶ טֶבַע, לאֹ הָיָה יוֹצֵא מִזֶּה שׁוּם כָּבוֹד לְאַבְרָהָם. גְ וּיְמָאֲנוּ בָּזָה, לאֹ יִמְצְאוּ עוֹד דּ

  .ר וְכָבוֹדשֶׁ וֹשּׁוּאִין הַלָּלוּ, שֶׁמָּא עֵינֶיהָ נָתְנָה בְּעישֶׁר, וְאַף אִם הָאִשָּׁה תִּרְצָה בַּנִּ וֹנַת הָעומִשִּׂיאִים בִּתָּם בְּכַוָּ 
 

Furthermore, it’s worth saying that Eliezer relied upon the miracle because he 
considered it impossible that he would chance upon a woman who wouldn’t be suitable, 
because of the merit of Abraham and also of Isaac, and thus it is written, “The scepter of 
wickedness shall not rest upon the lot of the righteous” (Ps. 125:3).21 Furthermore, he also 
considered it impossible that the house of Abraham’s family would not want to immediately 
give him the woman, for the wealth and splendor of Abraham was already world famous, 
and if they would refuse him in this, they wouldn’t find another example like him in the 
world. But if the thing (i.e., the match) came about in a natural way, Abraham would not 
receive any honor from it. Also, there would be no honor if they would be marrying their 
daughter with the sole intent of the wealth. Eliezer also worried that even if the woman would 
desire this marriage, perhaps it’s because her eyes were focused on the wealth and the honor. 

  
וּבְזֶה כָּל    ,לְבָבוֹ  מִשְׁאֲלוֹתכְּבוֹדוֹ שֶׁל אַבְרָהָם, שֶׁהקב"ה הַפִּיק דֶּרֶ נֵס    שֶׁיִּתְגַּדֵּלכִי, רָצָה שֶׁיָּבאֹ הַדָּבָר דֶּרֶ נֵס כְּדֵי  מִשּׁוּם הֲ 

כְּדֵי שֶׁלּאֹ    לַּת דְּבָרָיו אָמַר, עֶבֶד אַבְרָהָם אָנֹכִי,רַת הַבּוֹרֵא, לאֹ זוּלַת. וְזֶהוּ הַטַּעַם שֶׁבִּתְחִ ים גְּזֵ יהַמַּעֲשֶׂה נִגְמָר לְשֵׁם שָׁמַיִם לְקַיֵּ 
נָתוֹ ואַדְרַבָּא הָיָה עֶבֶד נֶאֱמָן, וְכַוָּ יִתְפְּסוּ עָלָיו שֶׁלּאֹ הָיָה נֶאֱמָן בִּשְׁלִיחוּתוֹ שֶׁהֲרֵי שָׁאַל שֶׁלּאֹ כְּהוֹגֵן כנ"ל. מִשּׁוּם הֲכִי, הִקְדִּים שֶׁ 

  .לַתּוֹעֶלֶת אַבְרָהָם כנ"להָיְתָה 
 

Because of this concern, he wanted the matter to come about in a miraculous way that 
would increase the honor of Abraham. Eliezer hoped that the Holy One, blessed be He, would 
answer the requests of his heart by way of a miracle, and that the action would be concluded 
for the sake of Heaven to establish the pronouncement of the Creator, and nothing else. This 
is the reason that at the beginning of his words he said, “I am a servant of Abraham,” in 
order that they wouldn’t perceive him as being unfaithful in his agency, that he had entreated 
G-d in an unreasonably, as discussed above when he asked G-d to send him a woman who would 
offer to provide water for him and his camels. Therefore, [Eliezer] advanced that to the contrary, 
he was a faithful servant, and that his intention was for the sake of Abraham, as discussed 
above. 

  
   

 
21 Sotah 2a: “Rav Shmuel bar Rav Yitzchak says: When Reish Lakish would introduce his discussion of the Torah 

passage of sotah, he would say this: Heaven matches a woman to a man only according to his actions, as it is stated: 
‘For the scepter of wickedness shall not rest upon the lot of the righteous’ (Ps. 125:3), indicating that if one has a 
wicked wife it is due to his own evil conduct.” 
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D.  The ulterior motives of Laban and Bethuel. 
 

ה הַנְּזָמִים וְהַצְּמִידִים עַל בָּרוּ ה', לְהוֹצִיאוֹ מִכְּלָל עֶבֶד. וְיֵשׁ לוֹמַר שֶׁתֵּכֶף שֶׁרָאָ בּוֹא  ן יֵשׁ לְדַקְדֵּק מָה רָאָה לָבָן לוֹמַר לוֹ,  יוַעֲדַיִ 
ינַן בַּפֶּרֶק ב' דְּקִידּוּשִׁין: סָבַר שֶׁזֶּה הָאִישׁ נְתָנָם לָהּ בְּתוֹרַת קִידּוּשִׁין. וְעַל כָּרְחֲ צָרִי לוֹמַר שֶׁיָּצָא מִכְּלָל עֶבֶד, דְּאָמְרִ   יְדֵי אֲחוֹתוֹ,

דּוּשִׁין וְלאֹ הָיָה יָכוֹל לִהְיוֹת יהָיָה עֶבֶד, לאֹ הָיָה בְּתוֹרַת גִיטִין וְקִ  אֱלִיעֶזֶרוְאִם    שְׁלוּחֲכֶם בְּנֵי בְּרִית.אַף    מָה אַתֶּם, בְּנֵי בְּרִית,
הַהִיא דְּאִיתָא בַּשֻּׁלְחָן עָרוּ  רוּת, כְּ ילְחֵ   וֹנַת אַבְרָהָם הָיְתָה לְהוֹצִיאווְעַל כָּרְחֲ צָרִי לוֹמַר נָמֵי שֶׁכַּוָּ   שָׁלִיחַ לְקַדֵּשׁ אֶת רִבְקָה.

רוּת. וְלָכֵן יב בּוֹ, יֵצֵא לַחֵ י שֶׁעֶבֶד שֶׁצִּוָּה לוֹ רַבּוֹ לַעֲשׂוֹת אֵיזוֹ מִצְוָה אוֹ אֵיזֶה דָּבָר שֶׁהוּא אֵינוֹ חַיָּ   יוֹרֶה דֵּעָה (רס"ז סְעִיף ע')
  '.אָמַר בּוֹא בָּרוּ ה

 
There is still a need to scrutinize what Laban saw that led him to say to Eliezer, “enter, 

blessed of the L-rd” (Gen. 24:31), removing [Eliezer] from the category of a servant. It’s 
worth noting that [Laban] immediately saw the nose-ring and the bands upon the arms of 
his sister, and he hoped that the man gave them to her per the laws of betrothal. Thus, it must 
be said that [Eliezer] exited from the category of a servant, as it says in the second chapter 
of Kiddushin (41b), “Rabbi Yannai derives: Just as you, those who appoint agents, are members 
of the covenant, i.e., Jews, so too, your agents are necessarily members of the covenant.” The 
Gemara continues by quoting Rabbi Yochanan that, “A servant cannot become an agent to receive 
a bill of divorce from the hand of a woman’s husband on her behalf because he is not included in 
the laws of bills of divorce and betrothal.” I.e., there is a principle that if certain matters do not 
apply to a person, he cannot act as an agent with regard to those matters. If Eliezer was a servant, 
he wouldn’t be subject to the laws of divorce and betrothal, and he wouldn’t be able to be a 
messenger to betroth Rebecca. Therefore, it needs to be said that Abraham’s intent was to 
set [Eliezer] free, as it is written in the Shulchan Aruch, Yoreh De’ah (267:70), that a servant 
whose master has commanded him to do any mitzva or anything in which he’s not halachically 
obliged to do, emerges to freedom (i.e., is set free by his master). Therefore, [Laban] said of 
him, “enter, blessed of the L-rd.” 

  
יֵשׁ לוֹמַר שֶׁ  שֶׁאָמַר לוֹ  לָבָןוְעוֹד  הָיָה  בָּרוּ ה'בּוֹא  ,  וְכַוָּ וּבְמִרְמָה  בְּעָרְמָה,  לִטְעו.  הָיְתָה  וְקִדְּשָׁה וֹנָתוֹ  בֵּן חוֹרִין  הָיָה  ן שֶׁהוּא 

הַטִּיל סַם    שֶׁבְּתוּאֵלתָן  וְשָׁפִיר מִקְרֵי חָתָן וְיֵשׁ כָּאן סִבְלוֹנוֹת. וּמִשּׁוּם הֲכִי, עָשָׂה לוֹ מִשְׁתֶּה מִיָּד, וְהוֹכִיחַ סוֹפָן עַל תְּחִלָּ   לְעַצְמוֹ,
   ., שֶׁהָיָה רוֹצֶה שֶׁיָּמוּת וְלִזְכּוֹת בְּכָל אֵלּוּ הַמַּתָּנוֹתאֱלִיעֶזֶרהַמָּוֶת בַּמַּאֲכָל 

 
It should also be said that Laban, who told him, “enter, blessed of the L-rd,” was 

treacherous and deceptive. His intent was to claim that [Eliezer] was a free man and had 
betrothed [Rebecca] to himself, and thus it was fitting to call [Eliezer] a groom and to consider 
the ring and bands as betrothal gifts. Because of this, he immediately prepared a feast, but it 
proved their end, in that Bethuel placed deadly poison in Eliezer’s food, wanting him to die 
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so that they would merit all the gifts. But Eliezer didn’t eat the food, and later Bethuel ate the 
poisoned food by mistake. (Gen. Rabbah 60:12; Targum Yonatan on Gen. 24:33 and 24:55).22 

  
  אֲשֶׁר תּאֹמַר, לְהַשְׁקוֹת אַף הַגְּמַלִּים. הַנַּעֲרָה בְּ עָשָׂה הַסִּימָן  אֱלִיעֶזֶרדֶם צֵאתֵנוּ מֵהָעִנְיָן הַזֶּה, יֵשׁ לָתֵת טוּב טַעַם וְדַעַת לָמָּה וֹוְק

שֶׁל אַבְרָהָם לאֹ הָיָה לָהֶם זָמַם כְּלָל, וְעִם    הַגְּמַלִּיםדִּ לֵיהּ    דִּסְבִירָא  , מַאןכְּהוּנָה  מַתְּנוֹתרֵשׁ בַּעַל  יבְּמִדְרָשׁ רַבָּה כְּמוֹ שֶׁפֵּ דְאִיתָא  
    .שֶׁל ר' פִּנְחָס בֵּן יָאִיר כַּחֲמוֹרוֹכֹּל זֶה לאֹ הָיוּ רוֹעִים בְּשָׂדוֹת אֲחֵרִים, 

 
Relying upon miracles: Before we leave this topic, we should appreciate and 

acknowledge that Eliezer set a sign that the young woman would say, “I will also water the 
camels” (Gen. 24:14 and 19). It is written in the Midrash (Gen.) Rabbah (60:8) about the 
stringent donkey of Rabbi Pinchas ben Ya’ir,23 and as explained by the author of the Matnot 
Kehuna commentary on the Midrash, Abraham’s camels were not muzzled, but nevertheless 
did not graze in the fields of others, being honest like the donkey of Rabbi Pinchas ben Ya’ir. 

  
ֹ וְאָמַר הָעֶבֶד בְּעַצְמוֹ,   א שׁוּם הוֹאִיל וּבְהֶמְתָּן שֶׁל צַדִּיקִים אֵין הקב"ה מֵבִיא תַּקָּלָה עַל יָדָן, אִם כֵּן בְּאֵלּוּ הַגְּמַלִּים וַדַּאי לאֹ תָּב

רְאוּיָה לְיִצְחָק, הַגְּמַלִּים לאֹ יִשְׁתּוּ מִמַּיִם  שֶׁכֵּן עֵינֵינוּ הָרוֹאוֹת שֶׁאֵינָם רוֹעִים בְּשָׂדוֹת אֲחֵרִים. וְאִם לאֹ תִּהְיֶה זאֹת הָאִשָּׁה    תַּקָּלָה,
  .בָּטוּחַ שֶׁתִּהְיֶה אִשָּׁה הוֹגֵנֵת לוֹ  וְלָכֵן אָמַר הַכָּתוּב, וַיְהִי כַּאֲשֶׁר כִּלּוּ הַגְּמַלִּים לִשְׁתּוֹת וַיִּקַּח הָאִישׁ נֶזֶם זָהָב, שֶׁבְּוַדַּאי הָיָה שֶׁלָּהּ.

 
The servant said to himself: Since the Holy One, blessed be He, won’t allow the 

livestock of the righteous to bring fault through their actions, then these camels certainly 
won’t come to any fault, as all can see that they are not grazing in the fields of others. If this 
woman won’t be suitable for Isaac, the camels won’t drink her water. Therefore, Scripture 
says, “When the camels had finished drinking, the man took a gold nose-ring” (Gen. 24:22)—
certainly at that point he was secure that she was the proper woman for Isaac. 

* * * 

 
22 Gen. 24:55 notes that after the meal, the party slept, and in the morning, Laban and Rebecca’s mother suggested 

Eliezer and Rebecca delay their departure. Gen. Rabbah 60:12 asks where Bethuel was, and answers “he sought to 
delay [the marriage] and was smitten [and died] during the night.” Targum Yonatan on Gen. 24:33: “And he prepared 
food with deadly poison, and placed it before [Eliezer] to eat, but he objected, saying, ‘I will not eat, until I have 
spoken my words.’ ” Targum Yonatan on Gen. 24:55: “But as they were talking in the evening, Bethuel had 
[mistakenly] eaten of that prepared food; and in the morning they found that he was dead.” 

23 Gen. Rabbah 60:8 (derived from Yerushalmi, Demai 4a): “The donkey of Rabbi Pinchas b. Ya’ir was stolen by 
thieves in the night. It was with them for three days, during which it ate nothing. They said, ‘Let us return it to its 
owner, so it will not die here with us and cause the cave to smell.’ They brought it out; it went and stood by its owner’s 
gate, and brayed. [R. Pinchas b. Ya’ir] said, ‘Open up for the poor creature; it has eaten nothing for three days.’ They 
opened that gate for it and it came in. He said to them, ‘Give it something to eat.’ They gave it barley, but it did not 
want to eat. They said, ‘Rabbi, it does not want to eat.’ He said to them, ‘Is it [the barley] fresh?’ They said, ‘Yes.’ 
He asked, ‘And did you tithe it for demai?’ They said, ‘No, for did Rabbi not teach: ‘If one buys for sowing, for 
[feeding] animals, for flour, for hides, for oil for the lamp, or for oiling vessels, then he is exempt from demai’? He 
said to them, ‘What then shall we do with this unfortunate animal, which is very stringent with itself?’ So they tithed, 
and it ate.” 


