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Chapter VI: Toldot (Gen. 25:19-28:9) 
 
Essay 10. Falsehood leads to premature death 
 

וְלָא מִיית אִינִישׁ דְּהָתָם בְּלָא זִמְנֵיהּ.   ,הוּיבְּדִבּוּרַיְ   מְשַׁנּוּ אַתְרָא וְקוּשְׁטָא שְׁמֵיהּ דְּלָא הֲווֹ    פֶּרֶק י"א דְּסַנְהֶדְרִין הֲוָה הַהוּאגְּמָרָא  

   יֵשׁ לְדַקְדֵּק מָה עִנְיָן זֶה לְזֶה.

  

There is a Gemara in the 11th chapter of tractate Sanhedrin: 

Rava says: Initially I would say [that] there is no truth [anywhere] in the 

world. [There was] a certain one of the Sages, and Rav Tavut is his name, and some 

say Rav Tavyomei is his name, [who was so honest] that if they were to give him 

the entire world, he would not deviate [from the truth] in his statement. [He said to 

me:] One time I happened [to come] to a certain place, and Truth is its name, 

and [its residents] would not deviate [from the truth] in their statements, and no 

person from there would die prematurely. I married a woman from [among] 

them, and I had two sons from her. 

One day his wife was sitting and washing the [hair on her] head. Her 

neighbor came [and] knocked on the door. He thought: [It is] not proper conduct 

[to tell the neighbor that his wife is bathing]. He said to her: She is not here. [Since 

he deviated from the truth] his two sons died. The people [residing] in [that] place 

came before him [and] said to him: What [is the meaning of] this? He said to them: 

This was [the nature of the] incident [and told them what happened]. They said to 

him: Please leave our place and do not provoke [premature] death upon these 

people. 

- Sanhedrin 97a 

We need to check what one thing has to do with another, i.e., the connection between falsehood 

and premature death. 

 
   

 
* English translation: Copyright © 2022 by Charles S. Stein. Additional essays are at https://www.zstorah.com  
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הִים", עַל כֵן נִגְזָר שֶׁבְּכָל יקֶר שֶׁדִּ וְיֵשׁ לוֹמַר שֶׁהוֹאִיל שֶׁהַמִּיתָה לאֹ בָּאָה לָעוֹלָם אֶלָּא מֵחֲמַת שֶׁ  בֵּר הַנָּחָשׁ לְחַוָּה, "וִהְיִיתֶם כֵּא
וּמִטַּעַם זֶה "דֹּבֵר שְׁקָרִים לאֹ־יִכּוֹן לְנֶגֶד עֵינָי", שֶׁמִּי שֶׁדּוֹבֵר שֶׁקָּרִים תּוֹפֵס    מְקוֹם שֶׁנִּמְצָא שֶׁקֶר תְּהֵא הַמִּיתָה קְרוֹבָה לָבוֹא.

דְּהַיְ וּא הָרַע,  יֵצֶר  וְאֵין אָרוּר  ימָּנוּתוֹ שֶׁל  וְכוּ',  "אָרוּר אַתָּה"  דִּכְתִיב  בָּאָרוּר  וְנִתְקַלֵּל  בַּשֶּׁקֶר  לְחַוָּה  שֶׁפִּתָּה  מִתְדַּבֵּק נוּ הַנָּחָשׁ 
 . בְּבָרוּ

 
It can be said that since death only came into the world because of a lie that the serpent 

spoke to Eve, “and you will be like divine beings,”1 therefore it was decreed that wherever a 
lie is found, death will be nearby. For this reason, “he who speaks untruth shall not stand 
before my eyes,”2 that one who speaks lies grasps “the craft of the evil inclination.”3 This is 
the serpent4 that seduced Eve with a lie and who was cursed, as it is written, “You will be 
cursed more than all cattle and all the wild beasts: on your belly shall you crawl and dirt shall you 
eat all the days of your life,”5 “and the cursed shall not be attached to the blessed.”6 

 
וֹ הַעֲמָדָה  מִצַּד הַקְּלָלָה אֵין לוְזֶהוּ הַטַּעַם נָמֵי שֶׁאָמְרוּ זַ"ל בְּמַסֶּכֶת שַׁבָּת קוּשְׁטָא קָאֵי, שִׁקְרָא לָא קָאֵי, שֶׁהוֹאִיל שֶׁהַשֶּׁקֶר בָּא  

,    וְקִיּוּם. וְלָכֵן כְּנָעַן צִוָּה לְבָנָיו אַל תְּדַבְּרוּ אֱמֶת, מִפְּנֵי שֶׁכְּנָעַן הוּא אָרוּר כְּדִכְתִיב "אָרוּר כְּנָעַן", וְלאֹ רָצָה שֶׁבָּנָיו יִדְבְּקוּ בְּבָרוּ
 ". וּמִשּׁוּם הָכִי כְּתִיב עֲלֵיהֶם "לאֹ תְחַיֶּה כָּל־נְשָׁמָה

 
This is the reason also that the rabbis of blessed memory said in tractate Shabbat 104a, 

“truth stands [eternal, but] falsehood does not stand [eternal],” that since falsehood comes 
from the side of the curse, it does not stand. Therefore, “Canaan commanded his sons [about] 
five matters: Love one another, love robbery, love promiscuity, hate your masters, and do not 
speak the truth,”7 because Canaan is cursed, as it is written, “cursed be Canaan,”8 and he 
didn’t want his sons to be attached to the upright, and because of this, it is written about how 
the Israelites should treat [the Canaanites], “do not leave alive anything that breathes.”9 

 
. לּוּ עוֹבֵד עֲבוֹדָה זָרָה, כְּתִיב הָכָא "וְהָיִיתִי בְעֵינָיו כִּמְתַעְתֵּעַ" וְכוּ'יבּוּרוֹ כְּאִ י נְהֶדְּרִין כֹּל הַמַּחֲלִיף בְּדִ וְעוֹד אָמְרִינַן בְּפֶרֶק י"א דְּסַ 

ים לְהַשְׁאִיל וּלְהַשְׂכִּיר וְאֵינוֹ נִקְרָא וְיֵשׁ לְדַקְדֵּק בְּזֶה שֶׁהֲרֵי יַעֲקֹב לאֹ הֶחֱלִיף דִּיבּוּרוֹ רַק לָבַשׁ בִּגְדֵי עֵשָׂו, וְהֵם דְּבָרִים עֲשׂוּיִ 
לּוּף וְשֶׁקֶר, וְזֶהוּ שֶׁדָּיֵיק הַכָּתוּב לוֹמַר "וְהָיִיתִי בְעֵינָיו כִּמְתַעְתֵּעַ", יוְיֵשׁ לוֹמַר שֶׁלְּגַבִּי יִצְחַק שֶׁהָיָה סוּמָא גַּם זֶה הָיָה חִ   חִילּוּף.

ם עַתָּה לְיִצְחָק שֶׁיִּהְיֶה  וֹתִּי כְּדִכְתִיב "תִּתֵּן אֱמֶת לְיַעֲקֹב" יִגְרי ם כֵּן אֵי אֶפְשָׁר שֶׁיַּעֲקֹב שֶׁהוּא אֲמִ אַ קָשֶׁה דְּאִ   בְּעֵינָיו דַּוְקָא.
 . סוֹבֵר שֶׁקֶר

 
They also said in the 11th chapter of tractate Sanhedrin (92a): Anyone who changes the 

truth in his speech, it is as though he worships idols. As it’s written here, “Jacob answered his 

 
1 Gen. 3:5. 
2 Ps. 101:7. 
3 Shabbat 105b; Niddah 13b. 
4 Rabbi Ovadiah ben Jacob Sforno (c. 1475–1550), Italian rabbi, Sforno on Gen. 3:1. 
5 Gen. 3:14. 
6 Gen. Rabbah 59:9. 
7 Pesachim 113b. 
8 Gen. 9:25. 
9 Deut. 20:16. 
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mother Rebekah, ‘But my brother Esau is a hairy man and I am smooth-skinned. If my father 
touches me, I will be a trickster in his eyes and bring upon myself a curse, not a blessing,’ ”10 and 
it is written there [regarding idolatry]: “They are vanity, the work of deception.”11 We need to 
check this, for Jacob did not change the truth in his speech; he only wore the clothes of Esau, 
and “these are items that are typically lent or rented,”12 and this is not called “changing [the 
truth].” It can be said concerning Isaac, who was blind, that this was also a change in speech 
and a falsehood, and this is why Scripture was precise to say, “I will be a trickster in his 
eyes,” specifically in his eyes, because he was blind, whereas a change in clothing would not be 
considered a deception with regard to someone who can see. But it is difficult to understand this, 
for if so, that it was trickery, how is it possible that Jacob, who was truthful, as it is written, 
“You will give truth to Jacob,” that now he would cause Isaac to have a false belief?  

 
בְּפֶרֶק ז' דְּחוּלִין (דַּף דְּגָרְסִינָן  צ"ו) אָמַר רָבָא, מֵרֵישׁ הֲוָה אָמֵינָא: סִימָנָא עָדִיף מִטְּבִיעוּת עֵינָא, הַשְׁתָּא אָמֵינָא   וְיֵשׁ לוֹמַר 

עֲדִיפָא, עֵינָא  הֵיאַ  דְּטְבִיעוּת  הָכִי,  תֵּימָא  לָא  אֶלָּ   דְּאִי  בְּאִשְׁתּוֹ,  מוּתָּר  סוּמָא  וְאֵי  בַּלַּיְלָה  בִּנְשׁוֹתֵיהֶם  מוּתָּרִים  אָדָם  א בְּנֵי 
זֶהוּ "וְהָיִיתִי בְעֵינָיו כִּמְתַעְתֵּעַ", כְּלוֹמַר שֶׁמָּא יִצְחַק לאֹ תִּהְיֶה לוֹ בְּדַעְתּוֹ הָסְבָרָא אֲמִתִּית שֶׁל   בִּטְבִיעוּת עֵינָא דְּקָלָא וְכוּ' עכ"ל.

,הַדִּין, וְאֶפְשָׁר דִּסְבִירָא לֵיהּ דְּסִימָנָא עָדִיף מִטְּבִיעוּת עֵינָא וְאֶפְשָׁ  נִמְצָא שֶׁיַּעֲקֹב לאֹ גָּרַם שׁוּם שֶׁקֶר, רַק הַסָּפֵק    ר נָמֵי לְהֶפֵ
. יהָיָה בְּדַעְתּוֹ שֶׁל יִצְחַק אִם הָיָה תּוֹעֶה בְּדִין, וְעַיֵּ   ן לְקַמָּן בַּסָּמוּ

 
It can be said that it is presented in the seventh chapter of tractate Chullin (page 96a):  

Rava said: At first, I would say that a distinguishing mark is preferable 
to visual recognition . . . , but now I say that visual recognition is preferable [to 
a distinguishing mark]. For if you do not say so, how are men permitted to 
[engage in intercourse with] their wives at night [when it is dark and they cannot 
see their wives’ identifying marks], and how is a blind man permitted to [engage 
in sexual intercourse with] his wife [despite the fact that he cannot identify her by 
means of her identifying marks]? Rather, [one must say that they identify their 
wives] based on voice recognition. 

- Chullin 95b–96a 
 
 This is the meaning of “I will be a trickster in his eyes,” as if to say, “maybe Isaac 

won’t have the true view of law in his thinking. Perhaps his opinion will be that a 
distinguishing mark is preferable to visual recognition, but it’s also possible that his opinion 
will be the opposite.” Thus, it’s found that Jacob didn’t cause any falsehood, only the doubt 
was in Isaac’s mind as to whether he erred in the law. That is, Isaac wasn’t sure whether to 
believe a distinguishing mark, as his hands told him it was Esau standing before him, or to believe 
a voice recognition, as his ears told him it was Jacob standing before him. See further below in 
the adjoining essay.  

 
10 Gen. 27:11–12. 
11 Jer. 10:15. 
12 Bava Batra 52a, 52b; Bava Metzia 116a; Shevuot 46b. 
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בּוּרוֹ דּוֹמֶה  ימְשַׁנֶּה קוֹלוֹ וְדִ וְעוֹד יֵשׁ לוֹמַר שֶׁחַס וְשָׁלוֹם לאֹ עָשָׂה יַעֲקֹב בְּעַצְמוֹ שֶׁקֶר, שֶׁאִם הָיָה רוֹצֶה יַעֲקֹב לַעֲשׂוֹת שֶׁקֶר הָיָה  

דַּוְקָא, וְזֶהוּ שֶׁהָיָה מַתְמַהּ יִצְחַק בְּעַצְמוֹ,    "אֲבָל זֶה לאֹ עָשָׂה דִּכְתִיב "הַקֹּל קוֹל יַעֲקֹב  .כְּדֵי שֶׁלּאֹ יַכִּיר בּוֹ אָבִיו כְּלָללְשֶׁל עֵשָׂו  
  אֻנְקְלוֹס ן לאֹ הִכִּירוּ וַיְבָרְכֵהוּ. וְזֶהוּ שֶׁתֵּרָגֵם נָמֵי  וְלָכֵ  .אִם זֶה יַעֲקֹב שֶׁהֶחֱלִיף בְּגָדָיו כְּדֵי לְקַבֵּל הַבְּרָכוֹת הָיָה לוֹ לִשְׁנוֹת אֶת קוֹלוֹ

 . , שֶׁלּאֹ הָיְתָה זאֹת מִרְמָה וְשֶׁקֶר חָס וְשָׁלוֹםחוּכְמְתָא"בָּא אָחִי בְּמִרְמָה", בְּ 
 
It can be said that — G-d forbid —Jacob did not lie himself, for if Jacob had wanted 

to lie, he would have changed his voice and his speech pattern similar to that of Esau, in order 
that his father would not have recognized him at all. But this is not what he did, as it is written 
precisely, “The voice is the voice of Jacob,”13 and this is why Isaac wondered to himself, “If 
this is Jacob who changed his clothing in order to receive the blessings, he also would have 
changed his voice.” Therefore, he didn’t recognize him, and he blessed him. This is also as 
Onkelos translated on Gen. 27:35, “Your brother came with mirma [מִרְמָה] and took away your 
blessing.” Mirma typically means “guile,” but here Onkelos translated as, “with his wisdom,” i.e., 
that this was not guile and falsehood, G-d forbid.  

 
דִּבְאוּמּוֹת כְּתִיב "אֲשֶׁר פִּיהֶם דִּבֶּר־שָׁוְא", וּבְיִשְׂרָאֵל כְּתִיב  לּוּ עוֹבֵד עֲבוֹדָה זָרָה, מִשּׁוּם  יבּוּרוֹ הוּא כְּאִ יוְהַטַּעַם שֶׁהַמַּחֲלִיף דִּ 

כָזָב" וְלאֹ־יְדַבְּרוּ  עַוְלָה  לאֹ־יַעֲשׂוּ  יִשְׂרָאֵל  דִּ .  "שְׁאֵרִית  שֶׁמַּחֲלִיף  מִי  וּכְאִ יוְכָל  יִשְׂרָאֵל  שֶׁאֵינוֹ  נִרְאֶה  מֵאוֹתָם יבּוּרוֹ  הוּא  לּוּ 
עִם שֶׁאִתְּ   וְעוֹד דִּבְפֶרֶק ד' דִּמְצִיעָא אָמְרִינַן "וְלאֹ תוֹנוּ אִישׁ אֶת־עֲמִיתוֹ"  דִּכְתִיב בָּם "אֲשֶׁר פִּיהֶם" וְכוּ'.  ,ה זָרָהשֶׁעוֹבְדִים עֲבוֹדָ 

 .וֹרָהּ וּבְלאֹ מִּצְוֹתלּוּ הוּא בְּלאֹ תּיבּוּרוֹ לְיִשְׂרָאֵל הָוֵי כְּאִ יבַּתּוֹרָה וּבַמִּצְוֹת אַל תּוֹנֵהוּ, וְזֶה שֶׁמַּחֲלִיף דִּ 
 
The reason that the one who changes his speech is considered as if he is practicing 

idolatry, is because regarding the nations it is written, “whose mouths speak lies, and whose 
oaths are false.”14 In contrast, regarding Israel, it is written, “The remnant of Israel shall do 
no wrong and speak no falsehood.”15 Everyone who changes his speech therefore appears not 
to be of Israel, but to be as from those who worship idols, as it is said of them, “whose mouths 
speak lies.” Also, in the fourth chapter of tractate Bava Metzia (page 59a), they said: “ ‘Do not 
wrong one another,’16 [‘one another’ means] with one who is with you in observance of Torah 
and mitzvot, you shall not mistreat him.” If he is with you in Torah and mitzvot, do not wrong 
him! But one who changes his speech to a fellow Jew is considered as if he is without Torah 
and without mitzvot. 

 
* * * 

 
13 Gen. 27:22. 
14 Ps. 144:8. 
15 Zeph. 3:13. 
16 Lev. 25:17. 


