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Chapter VI: Toldot (Gen. 25:19-28:9) 
 
Essay 2. The connection between fathers and sons 
 

מַן שֶׁהוּא צַדִּיק רַבָּה "וְאֵלֶּה תּוֹלְדֹת יִצְחָק בֶּן־אַבְרָהָם", כְּתִיב "(גול) [גִּיל] יָגִיל אֲבִי צַדִּיק", גִּילָה אַחַר גִּילָה, בִּזְ   מִדְרָשׁ
אָמַר לָהֶם בֶּן־יוֹתָם    .ים וַוי שֶׁמָּלַ˂ אָחָזבֶּן צַדִּיק, "וַיְהִי בִּימֵי אָחָז" וְכוּ' אָמְרוּ מַלְאֲכֵי הַשָּׁרֵת לִפְנֵי הקב"ה, רִבּוֹן כָּל הָעוֹלָמִ 

  בּוֹ עכ"ל. יֵשׁ לְדַקְדֵּק מָה עִנְיָן "וַיְהִי בִּימֵי אָחָז" עִם פָּסוּק "גִּיל יָגִיל אֲבִי צַדִּיק" וְכוּ', וְעוֹד לָמָּה  יָדִיט  וֹ הוּא וְאֵינִי יָכוֹל לִפְשׁ
 '.דַּוְקָא בְּאָחָז אָמְרוּ מַלְאֲכֵי הַשָּׁרֵת וַוי שֶׁמָּלַ˂ אָחָז וְלאֹ כֵּן בִּשְׁאַר מְלָכִים שֶׁעָשׂוּ הָרַע בְּעֵינֵי ה

  
There is a Midrash Rabbah: 

“And these are the generations of Isaac, son of Abraham. Abraham 
begot Isaac.”1 It is written: “The father of a righteous man will greatly 
rejoice”2—joy after joy, when he is a righteous man, the son of a righteous 
man. “And it came to pass in the days of Ahaz [son of Jotham son of Uzziah, 
king of Judah, King Rezin of Aram and King Pekah son of Remaliah of Israel 
marched upon Jerusalem to attack it; but they were not able to attack it].”3 The 
ministering angels said before the Holy One, Blessed be He: “Master of the 
Universe, woe that Ahaz has become king!” He said to them: “He is the son of 
Jotham, and I cannot stretch out My hand against him.” 

- Gen. Rabbah 63:1 
We need to examine: what is the connection between “And it came to pass in the days 

of Ahaz” and the verse “The father of a righteous man will greatly rejoice”?  
Also, why did the ministering angels say “Woe that Ahaz has become king” 

specifically about Ahaz, and not about the other kings who did evil in the eyes of G-d?  
 

נֶשׁ וֹדֶם שֶׁיְּחַטֵּא, כְּדֵי לְהִנָּצֵל מֵהָעוֹא, הוּא מְסַלְּקוֹ מִן הָעוֹלָם קוֹ וְיֵשׁ לוֹמַר שֶׁיָּדוּעַ שֶׁלִּפְעָמִים הקב"ה כְּשֶׁרוֹאֶה שֶׁאָדָם עָתִיד לַחֲט
וְכֵן נָמֵי בִּיבָמוֹת אָמְרִינַן בִּתּוֹ שֶׁל רַבִּ, אִם כְּשֵׁרָה הִיא וּרְאוּיָה    וִיהִי זַכַּאי, וְכֵן אָמְרוּ בְּחִנּוּ˂ "וְאֵינֶנּוּ כִּי־לָקַח אֹתוֹ אֱ˄הִים",

  לָצֵאת מִמֶּנָּה דְּבַר טוֹב, הָיְתָה חַיָּה.
 
It may be explained as follows: It is known that sometimes the Holy One, Blessed be 

He, when He sees that a person is destined to sin, He removes him from the world before he 

 
* English translation: Copyright © 2025 by Charles S. Stein. Additional essays are available at https://zstorah.com  
1 Gen. 25:19. 
2 Prov. 23:24. 
3 Isaiah 7:1. 
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sins, so that he may be spared from punishment and remain righteous. Thus it is said 
regarding Enoch, “and he was no more, for G-d took him.”4  

Likewise, it is stated in Yevamot [sic]: “[Ulla said]: If the daughter of my teacher, [Rav 
Shmuel bar Yehuda,] was righteous, and she had the potential for something good to emerge 
from her, she would have lived.”5  

 
שֶׁבִּ  וְאָחָז  רָעָה,  בְּדֶרֶ˂  כְּשֶׁהִדְרִיכוּ  לָאָב  מוֹעִיל  אֵינוֹ  הַבֵּן  שֶׁזְּכוּת  סוֹבְרִים  הָיוּ  הַשָּׁרֵת  בָּתֵּי  וּמַלְאֲכֵי  אָחַז  דְמַלְכוּתֵיהּ  הוּרְמָנָא 

הָיוּ טוֹעֲנִים שֶׁהָיָה לוֹ להקב"ה לְסַלֵּק אֶת אָחָז  ,  ק בַּתּוֹרָה כְּדִלְקַמָּןוֹכְּנֵסִיּוֹת וּבָתֵּי מִדְּרָשׁוֹת, שֶׁעַל יְדֵי כֵּן בְּנוֹ לאֹ הָיָה יָכוֹל לַעֲס
כֵּיוָן שֶׁמִּן הַדִּין הָיָה לוֹ  ן הָיָה בֶּן עֶשְׂרִים כְּשֶׁמָּלַ˂ וְאֵינוֹ בָּר עוֹנָשִׁין מִבֵּית דִּין שֶׁל מַעֲלָה,ידֶם שֶׁיְּחַטֵּא, שֶׁהֲרֵי עֲדַיִ וֹמִן הָעוֹלָם ק

וְכֵיוָן  .יְדִיעַ  ]הּ[וּצִין בּוּצִין מִקִּטְפֵיוֹת לָעוֹלָם הַבָּא בִּשְׁבִיל חִזְקִיָּה בְּנוֹ, דִּבְרָא מְזַכֵּי אַבָּא, וְחִזְקִיָּה הָיָה אָז בֵּן תֵּשַׁע שָׁנִים וּבּלִזְכּ
 .שֶׁרָאוּ שֶׁמָּלַ˂ אָמְרוּ מַלְאֲכֵי הַשָּׁרֵת וַוי שֶׁמָּלַ˂ אָחָז וְיִהְיֶה אָבוּד מִן הָעוֹלָם הַבָּא

 
The ministering angels were of the opinion that the son’s merit does not benefit the 

father when he guided him in a bad way. Ahaz [אָחָז] in the reign of his kingdom would seize 
 synagogues and study halls, so that by this, his son would be unable to engage [achaz] [אָחַז]
in Torah, as discussed below. Therefore, they argued that it would have been fitting for the 
Holy One, Blessed be He, to remove Ahaz from the world before he sinned, since he was still 
twenty years old when he became king and was not liable for punishment from the Heavenly 
Court, which only begins to administer punishment at that age.6 

If that had happened, then according to the law, he should have merited the World-to-
Come on account of his son Hezekiah, as it is said, “The son confers merit upon the father 
[as it is to the father’s credit that he raised a righteous son], but the father does not confer merit 
upon the son,”7 and Hezekiah was then nine years old, and “a pumpkin can be recognized 
from its blossoming stage [just as a great person can be recognized even from a young age].”8 

However, once they saw that he became king, and began to sin, the ministering angels 
said, “Woe that Ahaz has become king, and he will be lost from the World-to-Come.”  

  
שֶׁהוֹאִיל שֶׁכְּבָר , מַלְאֲכֵי הַשָּׁרֵתבִּשְׁלָמָא בִּשְׁאַר מְלָכִים אַף עַל פִּי שֶׁהָיוּ בְּנֵי צַדִּיקִים אוֹ שֶׁבְּנֵיהֶם הָיוּ צַדִּיקִים לאֹ קַשְׁיָא לְהוּ לְ 

וּכְדִכְתִיב  ,  תְּנָה לָהֶם לַתַּשְׁלוּם אֵיזוֹ טוֹבָה שֶׁעָשׂוּידֶם מַלְכוּתָם אֶפְשָׁר שֶׁהַמַּלְכוּת נִ וֹא קוֹנָשִׁים וְהִתְחִילוּ לַחֲטוֹהִגִּיעוּ לִכְלָל ע
שֶׁכְּבָר ק בְּקַלְקָלָתָם הוֹאִיל  גַּרְמָא  הָיְתָה  שֶׁהַמַּלְכוּת לאֹ  לְהַאֲבִידוֹ",  לְשֹׂנְאָיו אֶל־פָּנָיו  רְשָׁעִיםוֹ"וּמְשַׁלֵּם  נַעֲשׂוּ  הַמַּלְכוּת   .דֶם 

שֶׁר, וֹט יָדִי בּוֹ, דִּתְנַן בְּפֶרֶק ב' דְּעֵדֻיּוֹת הָאָב זוֹכֶה לַבֵּן, בַּנּוֹי, בַכֹּחַ, בָּעוֹן־יוֹתָם הוּא וְאֵינִי יָכוֹל לִפְשׁוְתֵּירֵץ לָהֶם הקב"ה, בֶּ 
דַּוְקָא בָּעוֹלָם הַבָּא, אֲבָל בָּעוֹלָם הַזֶּה דְּאַבָּא לאֹ מְזַכֵּי בְּרָא,    דְּקַיְימָא לַןרְשׁוּ הַמְּפָרְשִׁים זַ"ל דְּהָא  יוּבַחָכְמָה, וּבַשָּׁנִים וְכוּ', וּפֵ 

ט אֶת יָדִי בּוֹ לְסָלְקוֹ מִן  וֹכוֹל לִפְשׁאַף אַבָּא מְזַכֵּי בְּרָא, וְכַנִּרְאֶה מִפְּשָׁט הַמִּשְׁנָה זוֹ, וְזֶה שֶׁמָּלַ˂ הוּא מִפְּנֵי זְכוּת אָבִיו, וְאֵינִי יָ 
  . דֶם שֶׁיְּחַטֵּאוֹהָעוֹלָם ק

 
Granted, regarding other kings, even though they were the sons of righteous men or 

their sons were righteous, it did not trouble the ministering angels, since it is possible that 

 
4 Gen. 5:24. In Gen. Rabbah 25:1, we read: “Rabbi Aivu said: Enoch was capricious; sometimes righteous, 

sometimes wicked. The Holy One, Blessed be He, said: ‘While he is still in his righteousness, I will take him away.’ ” 
5 Bava Kamma 38b. 
6 Shabbat 89b. 
7 Sanhedrin 104a. 
8 Berachot 48a. 
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they had already reached the stage of punishment and had begun to sin before their reign. 
Perhaps the kingship was given to them to fulfill some good they had done, as it is written, 
“But those who hate Him, He will repay to their face by destruction.”9 This means that the 
kingship was not the cause of their corruption, since they had already become wicked before 
their reign.  

The Holy One, Blessed be He, answered them, “He is the son of Jotham, and I cannot 
stretch out My hand against him.” As it is taught in the second chapter of Eduyot (Mishnah 
9), “the father merits the son, with beauty, with strength, with wealth, and with wisdom and 
with years.” The commentators explain that we hold that “a father does not confer merit 
upon his son” specifically for the World-to-Come, but in this world, a father can confer merit 
upon his son. This is evident from the straightforward meaning of the Mishnah, which 
indicates that his kingship is due to the merit of his father. Therefore, G-d was saying, “I 
cannot stretch out My hand to remove him from the world before he sins.” 

  
לִבְנוֹ בְּאֵלּוּ הַדְּבָרִים אֶלָּא    וּכְתַב הַתּוֹסָפוֹת יוֹם טוֹב שֶׁהַתּוֹסֶפְתָּא סְבִירָא לֵהּ דְּחֲכָמִים פְּלִיגִי עַל רַבִּי עֲקִיבָא שֶׁאֵין הָאָב זוֹכֶה

,  יו זוֹכֶה לוֹן לאֹ הִגִּיעַ לְעוֹנַת חִיּוּב מִצְוֹת, אֲבָל מִשֶּׁהִגִּיעַ לְפֶרֶק, אִם הוּא צַדִּיק זוֹכֶה מֵעַצְמוֹ וְאִם לָאו אֵין אָבִ יעַד הַפֶּרֶק שֶׁעֲדַיִ 
אָרִים בְּאֵלּוּ הַדְּבָרִים אַף שֶׁכְּבָר הִגִּיעוּ לַפֶּרֶק וְלאֹ יִזְכּוּ,  וֹוְאַחַר כָּ˂ הֵבִיא בְּשֵׁם הַיְּרוּשְׁלְמִי שֶׁאִם הָאָב זוֹכֶה הָוְיִין לֵיהּ בָּנִים מְת

   .רוּשׁוֹ הַשֵּׁנִי וְעיי"שיבְּפֵ  בַּרְטֵנוּרָאמִ נָמֵי הָרַב עוֹבַדְיָה   רֵשׁיוְכֵן פֵּ 
 
Tosafot Yom Tov wrote that the Tosefta holds the opinion that the sages disagree with 

Rabbi Akiva, who says that a father does confer merit upon his son in these matters, but only 
as long as the son has not yet reached the age of obligation in the commandments. However, 
once the son reaches that age, if he is righteous, he merits on his own, and if he is not 
righteous, his father does not merit for him.  

He then brought in the name of the Jerusalem Talmud that if the father does merit, 
the sons will be considered righteous in these matters, even if they have already reached the 
age of obligation and they will not merit. Similarly, this is explained by Rabbi Ovadia of 
Bartinuro in his second explanation, as mentioned there.  

 
רֶ˂  רוּשִׁים עַל בְּרָא מְזַכֵּי אַבָּא, הָרִאשׁוֹן הוּא בְּמַהַרְשָׁ"א פֶּרֶק י"א דְּסַנְהֶדְרִין (דַּף ק"ד) וְזַ"ל, לְפִי שֶׁדֶּ יוְהָכִי נָמֵי מָצִינוּ שְׁתֵּי פֵּ 

שֶׁאָבִיו אַף עַל פִּי שֶׁהָיָה רָשָׁע  ,  אקְצָת רְשָׁעִים שֶׁאֵין רוֹצִים שֶׁיִּהְיוּ בְּנֵיהֶם כְּמוֹתָם אֶלָּא שֶׁיִּהְיוּ צַדִּיקִים, וְעַל כֵן בְּרָא מְזַכֵּי אַבָּ 
חוֹ בְּגוּפוֹ  וֹן כַּרְעָא דַּאֲבוּהָ הוּא וְכהוּא הָיָה מוֹכִיחוֹ לְהַדְרִיכוֹ בְּדֶרֶ˂ טוֹבָה עכ"ל. וְהַשֵּׁנִי בָּעִיּוּן יַעֲקֹב שֶׁכָּתַב הַטַּעַם, מִשּׁוּם דְּהַבֵּ 

  .עכ"לדָּמֵי 
 
Thus we also find two interpretations of “the son confers merit upon the father.” The 

first is in the Maharsha on chapter 11 of tractate Sanhedrin (page 104a), and this is his 
language: “It is the way of some wicked people not to want their sons to be like them, but to 
be righteous. Therefore, “the son confers merit upon the father,” meaning that although the 
father was wicked, he would rebuke and guide his son along the good path.”  

The second interpretation is from Iyun Yaakov, who writes the reason as follows: “The 
son is like the leg of his father, and his strength is similar to his father’s body.” 

 
9 Deut. 7:10. 
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פֵּ  הַשְּׁתֵּי  מַמָּשׁ  יוְאֵלּוּ  הֵם  פֵּ   מְכֻוָּונִיםרוּשִׁים  הַפֵּ ילִשְׁתֵּי  שֶׁהָרֵי  דְּעֵדֻיּוֹת,  מַתְנִיתִין  עַל  שֶׁהֵבֵאנוּ  דְּהַיְ ירוּשִׁים  הָרִאשׁוֹן  נוּ  ירוּשׁ 

  רוּשׁ י כְּפֵ בְּדֶרֶ˂ טוֹבָה  אַף בְּרָא לאֹ מְזַכֵּי אַבָּא אֶלָּא כְּשֶׁהָאָב הִדְרִיכוֹ, הַתּוֹסֶפְתָּא דִּזְכוּת הָאָב אֵינָהּ מוֹעֶלֶת לִבְנוֹ אֶלָּא עַד הַפֶּרֶק
וּמַה שֶׁפֵּירֵשׁ הָעִיּוּן יַעֲקֹב שֶׁהוֹאִיל    .אֲבָל כְּשֶׁהָאָב לאֹ הִדְרִיכוּ אֵינוֹ מוֹעִיל כְּלוּם לְאָבִיו, שֶׁהַכֹּל הוֹלֵ˂ אַחַר זְכוּת עַצְמוֹ  .מַהַרְשָׁ"א
  .שׁ הַשֵּׁנִי שֶׁל הַיְּרוּשְׁלְמִי, דִּזְכוּת הָאָב לְעוֹלָם מוֹעִיל לִבְנוֹרוּי עוֹלָם מוֹעִיל אַף אִם לאֹ הוֹכִיחוֹ אָבִיו, זֶה אָתֵי כְּפֵ לָ  חוֹוֹשֶׁבָּא מִכּ

 
These two interpretations are precisely aligned with the two explanations we brought 

regarding the Mishnah in Eduyot. The first interpretation, which is the Tosefta, says that the 
father’s merit is not effective for his son except until the point where the son reaches the age 
of obligation. But a son does not confer merit upon his father, unless the father guided him 
on a good path, per the explanation of the Maharsha. But if the father did not guide him, it 
does not help the father, and everything follows the son’s own merit.  

As for what the Iyun Yaakov explained, that since [the son] came to the world from 
his father’s efforts, it will benefit the son, even if his father doesn’t reprove him, this aligns 
with the second explanation in the Jerusalem Talmud, that the father’s merit always benefits 
the son.  

 
לָּה בִּזְמַן שֶׁהוּא צַדִּיק בֶּן צַדִּיק, וְקָשֶׁה מַה מוֹעִיל זְכוּת הַבֵּן לָאָב שֶׁכְּבָר  יוּמֵעַתָּה נָבאֹ לְדִבְרֵי הַמִּדְרָשׁ, מִתְּחִלָּה אָמַר גִּילָה אַחַר גִּ 

נֶאֱמַר כְּפֵ  לּוּ  יהַלּאֹ כָּ˂ הָיְתָה חוֹבָתוֹ לַעֲשׂוֹת אֲפִ ,  רוּשׁ מַהַרְשָׁ"א מִפְּנֵי שֶׁאָבִיו הוֹכִיחוֹ וְהֵבִיאוּ לַדֶּרֶ˂ הַיְּשָׁרָהיהוּא צַדִּיק, אִם 
י לוֹ עַל תּוֹכֵחָה זוֹ שֶׁעָשָׂה, בֵּין  לָאָדָם אַחֵר הֵיכָא שֶׁבְּיָדוֹ לִמְחוֹת, וּכְשֶׁעָשָׂה חוֹבָתוֹ לְהוֹכִיחַ כְּבָר גָּמַר מִצְוָתוֹ וִיקַבֵּל שָׂכָר הָרָאוּ 

  . בְּנוֹ אוֹ אָדָם אַחֵראִם יִהְיֶה 
 
Now we will address the words of the Midrash. Initially, it said, “joy after joy, when 

he is a righteous man, the son of a righteous man.” A question is how does the merit of the 
son confer a benefit to the father, who is already righteous? If we say, as per the explanation 
of the Maharsha, that this is because the father rebuked him and guided him to the right 
path, we must ask: wasn’t it his obligation to do this, even for a different person other than 
his son, if he has the ability to rebuke him? I.e., if we see a fellow Jew doing something wrong, 
we are supposed to rebuke him. Once he has done his duty to rebuke, he has fulfilled his 
commandment and will receive the appropriate reward for the rebuke, whether it was for 
his son or for someone else.  

 
ל עַווֹנוֹתָיו, שֶׁמּוֹרָה הוּא שֶׁיּוֹתֵר  דְּבִשְׁלָמָא כְּשֶׁהָאָב רָשָׁע וּמוֹכִיחַ אֶת בְּנוֹ וּמַדְרִיכוֹ בְּדֶרֶ˂ הַטּוֹבָה, מִדָּה זוֹ נִקְרֵאת קְצָת חֲרָטָה עַ 

מִשּׁוּם ,  ˂ אֶלָּא בִּבְנוֹ דַּוְקָא שֶׁכָּפוּף תַּחַת יָדוֹ, דְּאִילּוּ לָאָדָם אַחֵר אֵין דְּבָרָיו נִשְׁמָעִיםיוְזֶה לאֹ שַׁיָּ   .טוֹב לְהִתְרַחֵק מִדֶּרֶ˂ הָרָעָה
רוּשׁ הָעִיּוּן  יאֶלָּא וַדַּאי צָרִי˂ לוֹמַר כְּפֵ   ."טוֹל קוֹרָה מִבֵּין עֵינֶי˃" וְכוּ' וְעוֹד קְרָא כְּתִיב "הִתְקוֹשְׁשׁוּ וָקוֹשּׁוּ" קְשׁוֹט עַצְמְ˃ וְכוּ'

נֶג הַגַּן עֵדֶן יִתְעַנֵּג גַּם  וֹמֵעה שֶׁהָאָב זוֹכֶה בִּשְׁבִיל בְּנוֹ אֵינוֹ מִטַּעַם זְכוּת הַתּוֹכֵחָה אֶלָּא שֶׁהַדִּין נוֹתֵן שֶׁכְּשֶׁהַבֵּן מִתְעַנֵּג  יַעֲקֹב שֶׁמַּ 
   .הָאָב בְּאוֹתוֹ חֵלֶק שֶׁל הַבֵּן מַמָּשׁ, לְפִי שֶׁכֹּחוֹ כְּגוּפוֹ דָּמֵי

 
Granted, when the father is wicked and rebukes his son, guiding him to the good path, 

this behavior is considered a bit of regret for his own sins, showing that it is better to distance 
oneself from the bad way. This is only relevant to his son, specifically, who is under his 
authority, because if it were another person, his words would not be heard, because of the 
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principle, “remove the splinter from between your eyes [i.e., rid yourself of some minor 
infraction],”10 and also, it is written, “Gather yourselves together, gather together [hitkosheshu 
vakoshu],”11 and Reish Lakish says this teaches, “Adorn [kashet] yourself, and then adorn 
others.”12 

Therefore, we must certainly say, as Iyun Yaakov explains, that the merit the father 
gains from his son is not because of the merit of the rebuke, but rather because the law is 
that when the son enjoys the delights of the Garden of Eden, the father also shares in that 
enjoyment, since the son is considered like the father’s own body.  

 
ר הָיִינוּ יוֹדְעִים  נַת הַמִּדְרָשׁ הוּא לְתָרֵץ לָמָּה אָמַר הַכָּתוּב, "בֶּן־אַבְרָהָם", וְעוֹד הוֹסִיף, "אַבְרָהָם הוֹלִיד אֶת־יִצְחָק", וּכְבָ ווְכַוָּ 

הִדְרִיכוּ בְּדֶרֶ˂ הַטּוֹבָה בִּלְבַד, אֶלָּא מִפְּנֵי זֶה, אֶלָּא לְהוֹדִיעַ שֶׁנִּתְרַבֶּה שְׂכָרוֹ שֶׁל אַבְרָהָם מֵחֲמַת זְכוּתוֹ שֶׁל יִצְחָק, וְלאֹ מִשּׁוּם שֶׁ 
  . שֶׁהָיָה אָבִיו, שֶׁ"אַבְרָהָם הוֹלִיד אֶת־יִצְחָק"

 
The intent of the Midrash is to explain why the verse says, “Isaac, son of Abraham,” 

and further adds, “Abraham begot Isaac,” for we already knew this from the previous parasha. 
Rather, it was to inform us that Abraham’s reward was increased because of the merit of 
Isaac, not merely because he guided him along the good path, but because he was his father, 
that “Abraham begot Isaac.”  

 
י אָחָז" שֶׁמִּשָּׁם נִרְאֶה שֶׁזְּכוּת וְכִי הֵיכִי דְּלָא תֵּימָא מַאן מוֹכַח שֶׁיִּהְיֶה הָאֱמֶת כָּ˂, מִשּׁוּם הָכִי לְהוֹרוֹת סְבָרָא זוֹ הֵבִיא "וַיְהִי בִּימֵ 

הָאָב זוֹכֶה  ,  וְהָיִינוּ כְּמַתְנִיתִין  .ים כְּמוֹ שֶׁמָּלַ˂ אָבִיו יוֹתָםיוֹתָם עָמְדָה לְאָחָז אַף לְאַחֵר שֶׁהִגִּיעַ לְפֶרֶק, שֶׁהֲרֵי מָלַ˂ שֵׁשׁ עֶשׂרֵה שָׁנִ 
רוּשׁ מַהַרְשָׁ"א, הָכִי נָמֵי זְכוּת יוֹתָם שֶׁהוּא הָאָב לאֹ הָיָה לוֹ יוְאִם הָיָה הַטַּעַם דִּבְרָא מְזַכֵּי אַבָּא כְּפֵ   .שֶׁר וְכוּ'וֹלַבֵּן בְּשָׁנִים וּבְע

רוּשׁ הַיְּרוּשְׁלְמִי,  ישֶׁהוֹעִיל זְכוּת הָאָב לִבְנוֹ אַף עַל פִּי שֶׁהָיָה רָשָׁע וּכְּפֵ   אֶלָּא וַדַּאי מִדְּחָזִינָן  .ז אֶלָּא עַד הַפֶּרֶק וְתוּ לָאלְהוֹעִיל לְאָחָ 
  שֶׁעָשָׂה לוֹ וּמִי שֶׁהוּא צַדִּיק וּבְנוֹ צַדִּיק מִלְּבַד וְכֹחוֹ וּשְׂכַר הַתּוֹכֵחָה   אִם כֵּן אַף בְּרָא מְזַכֵּי אַבָּא הָיִינוּ בְּלאֹ הַטַּעַם שֶׁל הַתּוֹכֵחָה

 חוֹ וּבָרָא כַּרְעָא דַּאֲבוּהָ.וֹנֶג שֶׁל בְּנוֹ, הוֹאִיל שֶׁבְּנוֹ הוּא כְּכוֹיֵשׁ לוֹ שְׂכַר חָדָשׁ לְהִתְעַנֵּג גַּם הוּא בְּחֵלֶק הָע
 
So that one does not say, “Who can prove that the truth is like this,” for this reason, 

to teach this reasoning, it brought the example of “and it came to pass in the days of Ahaz,” 
where it appears that the merit of Jotham stood for Ahaz even after he reached the age of 
obligation in the commandments. After all, he ruled for sixteen years, just as his father Jotham 
had reigned. This aligns with the Mishnah, which teaches that the father merits the son with 
years and with wealth, etc. 

If the explanation of “the son confers merit upon the father” was as the explanation 
of the Maharsha, so too the merit of Jotham, who was the father, should only have benefited 
Ahaz to the point of reaching the age of obligation in the commandments, and no further. 
Rather, certainly we see that the merit of the father benefits the son even though [the son] 
was wicked, according to the explanation of the Jerusalem Talmud.  

If so, “the son confers merit upon the father” means even without the reason of the 
rebuke that he gave him. One who is righteous, and whose son is also righteous, besides his 

 
10 Bava Batra 15b; Arachin 16b. 
11 Zeph. 2:1. 
12 Bava Batra 60b; Bava Metzia 107b; Sanhedrin 18a. 
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own strength and the reward of the rebuke, has a new reward: to enjoy his son’s share of 
pleasures in the World-to-Come, since the son is considered like the father's strength, and the 
son is like the leg of his father. 

 
יִינוּ מִפְּנֵי שֶׁהָיוּ סוֹבְרִים שֶׁכָּאן וְאַחַר הַדְּבָרִים הָאֵלָה הָעִנְיָן בָּרוּר מֵעַצְמוֹ כְּנֶאֱמָר לְעֵיל, שֶׁאָמְרוּ הַמַּלְאָכִים, וַוי שֶׁמָּלַ˂ אָחָז, הָ 

בְּנוֹ, וְלָכֵן אָמְרוּ בִּשְׁבִיל    אֵינוֹ מִן הָרָאוּי שֶׁיִּזְכֶּה,  ד תּוֹרָהוֹאֶת בְּנוֹ מִלִּלְמוּמָנַע  בְּאָחָז שֶׁאַדְרַבָּא אָחַז כָּל בָּתֵּי כְּנֵסִיּוֹת וּמִדְּרָשׁוֹת  
כְּלוֹמַר כְּשֵׁם שֶׁזְּכוּת    עַ הַתּוֹרָה. וְהקב"ה הֵשִׁיב לָהֶם, בֶּן־יוֹתָם הוּא וְכוּ',וֹלִמְנ כֹּחַ  שֶׁיִּהְיֶה לוֹ  וַוי שֶׁמָּלַ˂ אָחָז, שֶׁמַּלְכוּתוֹ גָּרְמָה לוֹ  

בָרָא כַּרְעָא דַּאֲבוּהָ כִּסְבָרַת יוֹתָם הוֹעִילָה לוֹ חוּץ לַפֶּרֶק כִּסְבָרַת הַיְּרוּשְׁלְמִי הַנֶּאֱמָר לְעֵיל, אַף זְכוּת הַבֵּן יוֹעִיל לְאָב, מִשּׁוּם דְּ 
   .עוֹלָם הַבָּאהָעִיּוּן יַעֲקֹב הַנֶּאֱמָר לְעֵיל, וְלאֹ יִהְיֶה אָבוּד מִן הָ 

 
After these words, the matter is clear in itself, as mentioned earlier. The angels said, 

“Woe that Ahaz has become king,” meaning that they believed that in the case of Ahaz, who 
took control of all the synagogues and study halls and prevented his son from studying Torah, 
it was not appropriate that he should merit because of his son. Therefore, they said, “Woe 
that Ahaz has become king,” because his kingship gave him the power to prevent Torah 
study. 

The Holy One, Blessed be He, responded to them, “He is the son of Jotham, and I 
cannot stretch out My hand against him,” as if to say that just as the merit of Jotham benefited 
him even beyond the age of obligation, as explained in the Jerusalem Talmud mentioned 
earlier, so too, the merit of the son will benefit the father, because the son is like the leg of his 
father, as explained in Iyun Yaakov earlier. Thus, the father will not be lost from the World-
to-Come.  

 
שֶׁל    שִׂכְלוֹעִיל לוֹ לְפַקָּח עֵינֵי  וְעוֹד יֵשׁ לוֹמַר שֶׁרָמַז לָהֶם שֶׁהוֹאִיל שֶׁהוּא בֶּן־יוֹתָם וְאַבָּא מְזַכֵּי בְּרָא בָּעוֹלָם הַזֶּה, זְכוּת יוֹתָם יוֹ 

 .ר עַצְמֹתָיו וּלְבַזּוֹתוֹ בָּעוֹלָם הַזֶּה, כְּדֵי שֶׁיְּקַבֵּל עָנְשׁוֹ בְּכָאן וְאַחַר כָּ˂ יִזְכֶּה לָעוֹלָם הַבָּאוֹחִזְקִיָּה לִגְר
 
Furthermore, one can say that He hinted to them that since [Ahaz] is the son of 

Jotham, and a father merits for his son in this world, the merit of Jotham will benefit [Ahaz] 
to open the eyes of the intellect of his son, Hezekiah, to drag [Ahaz’s] bones and disgrace him 
in this world, so that he would receive his punishment here, and afterward, he would merit 
the World-to-Come. That is, Scripture says that Ahaz “was buried in the city of Jerusalem, but he 
was not placed in the tombs of the kings of Israel.”13 The Gemara explains that King Hezekiah 
“dragged the bones of his father [Ahaz] on a bier of ropes [and did not afford him the respect due 
to a king].”14 

 
* * * 

 
13 II Chron. 28:27. 
14 Pesachim 56a. 


