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Chapter VI: Toldot (Gen. 25:19-28:9)

Essay 2. The connection between fathers and sons
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There is a Midrash Rabbah:

“And these are the generations of Isaac, son of Abraham. Abraham
begot Isaac.”! It is written: “The father of a righteous man will greatly
rejoice””—joy after joy, when he is a righteous man, the son of a righteous
man. “And it came to pass in the days of Ahaz [son of Jotham son of Uzziah,
king of Judah, King Rezin of Aram and King Pekah son of Remaliah of Israel
marched upon Jerusalem to attack it; but they were not able to attack it].”> The
ministering angels said before the Holy One, Blessed be He: “Master of the
Universe, woe that Ahaz has become king!” He said to them: “He is the son of
Jotham, and I cannot stretch out My hand against him.”

- Gen. Rabbah 63:1
We need to examine: what is the connection between “And it came to pass in the days
of Ahaz” and the verse “The father of a righteous man will greatly rejoice”?
Also, why did the ministering angels say “Woe that Ahaz has become Kking”
specifically about Ahaz, and not about the other kings who did evil in the eyes of G-d?
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It may be explained as follows: It is known that sometimes the Holy One, Blessed be
He, when He sees that a person is destined to sin, He removes him from the world before he

: English translation: Copyright © 2025 by Charles S. Stein. Additional essays are available at https://zstorah.com
' Gen. 25:19.

2 Prov. 23:24.

3 Isaiah 7:1.




sins, so that he may be spared from punishment and remain righteous. Thus it is said
regarding Enoch, “and he was no more, for G-d took him.”*

Likewise, it is stated in Yevamot [sic]: “[Ulla said]: If the daughter of my teacher, [Rav
Shmuel bar Yehuda,] was righteous, and she had the potential for something good to emerge
from her, she would have lived.”’
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The ministering angels were of the opinion that the son’s merit does not benefit the
father when he guided him in a bad way. Ahaz [17X] in the reign of his kingdom would seize
['0X] [achaz] synagogues and study halls, so that by this, his son would be unable to engage
in Torah, as discussed below. Therefore, they argued that it would have been fitting for the
Holy One, Blessed be He, to remove Ahaz from the world before he sinned, since he was still
twenty years old when he became king and was not liable for punishment from the Heavenly
Court, which only begins to administer punishment at that age.®

If that had happened, then according to the law, he should have merited the World-to-
Come on account of his son Hezekiah, as it is said, “The son confers merit upon the father
[as it is to the father’s credit that he raised a righteous son], but the father does not confer merit
upon the son,”” and Hezekiah was then nine years old, and “a pumpkin can be recognized
from its blossoming stage [just as a great person can be recognized even from a young age].”®

However, once they saw that he became king, and began to sin, the ministering angels
said, “Woe that Ahaz has become king, and he will be lost from the World-to-Come.”
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Granted, regarding other kings, even though they were the sons of righteous men or
their sons were righteous, it did not trouble the ministering angels, since it is possible that

4 Gen. 5:24. In Gen. Rabbah 25:1, we read: “Rabbi Aivu said: Enoch was capricious; sometimes righteous,
sometimes wicked. The Holy One, Blessed be He, said: ‘While he is still in his righteousness, I will take him away.” ”’

> Bava Kamma 38b.

¢ Shabbat 89b.

7 Sanhedrin 104a.

8 Berachot 48a.



they had already reached the stage of punishment and had begun to sin before their reign.
Perhaps the kingship was given to them to fulfill some good they had done, as it is written,
“But those who hate Him, He will repay to their face by destruction.”’ This means that the
kingship was not the cause of their corruption, since they had already become wicked before
their reign.

The Holy One, Blessed be He, answered them, “He is the son of Jotham, and I cannot
stretch out My hand against him.” As it is taught in the second chapter of Eduyot (Mishnah
9), “the father merits the son, with beauty, with strength, with wealth, and with wisdom and
with years.” The commentators explain that we hold that “a father does not confer merit
upon his son” specifically for the World-to-Come, but in this world, a father can confer merit
upon his son. This is evident from the straightforward meaning of the Mishnah, which
indicates that his kingship is due to the merit of his father. Therefore, G-d was saying, “I
cannot stretch out My hand to remove him from the world before he sins.”
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Tosafot Yom Tov wrote that the Tosefta holds the opinion that the sages disagree with
Rabbi Akiva, who says that a father does confer merit upon his son in these matters, but only
as long as the son has not yet reached the age of obligation in the commandments. However,
once the son reaches that age, if he is righteous, he merits on his own, and if he is not
righteous, his father does not merit for him.

He then brought in the name of the Jerusalem Talmud that if the father does merit,
the sons will be considered righteous in these matters, even if they have already reached the
age of obligation and they will not merit. Similarly, this is explained by Rabbi Ovadia of
Bartinuro in his second explanation, as mentioned there.
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Thus we also find two interpretations of “the son confers merit upon the father.” The
first is in the Maharsha on chapter 11 of tractate Sanhedrin (page 104a), and this is his
language: “It is the way of some wicked people not to want their sons to be like them, but to
be righteous. Therefore, “the son confers merit upon the father,” meaning that although the
father was wicked, he would rebuke and guide his son along the good path.”

The second interpretation is from Iyun Yaakov, who writes the reason as follows: “The
son is like the leg of his father, and his strength is similar to his father’s body.”

° Deut. 7:10.
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These two interpretations are precisely aligned with the two explanations we brought
regarding the Mishnah in Eduyot. The first interpretation, which is the Zosefta, says that the
father’s merit is not effective for his son except until the point where the son reaches the age
of obligation. But a son does not confer merit upon his father, unless the father guided him
on a good path, per the explanation of the Maharsha. But if the father did not guide him, it
does not help the father, and everything follows the son’s own merit.

As for what the Iyun Yaakov explained, that since [the son] came to the world from
his father’s efforts, it will benefit the son, even if his father doesn’t reprove him, this aligns
with the second explanation in the Jerusalem Talmud, that the father’s merit always benefits
the son.
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Now we will address the words of the Midrash. Initially, it said, “joy after joy, when
he is a righteous man, the son of a righteous man.” A question is how does the merit of the
son confer a benefit to the father, who is already righteous? If we say, as per the explanation
of the Maharsha, that this is because the father rebuked him and guided him to the right
path, we must ask: wasn’t it his obligation to do this, even for a different person other than
his son, if he has the ability to rebuke him? L.e., if we see a fellow Jew doing something wrong,
we are supposed to rebuke him. Once he has done his duty to rebuke, he has fulfilled his
commandment and will receive the appropriate reward for the rebuke, whether it was for
his son or for someone else.

DY RIT A7IRY L PDINY DY Y0 NP DRIPI §T 70 ,12108 7772 9907721 112 DR 021m1 YU AT RpYwaT
IR ,DOVAYI 12T PR IOR DIRY 19°K7 1T NOR 9I9Y XP1T 1122 KR W XD A1) .Av77 7772 Poangb 2l
TPV WD 17 I8 ORTI RPR 1) A0%y vivR "MWR) Wipna" 2002 X 1) 19) "y pan aip i
D3 VD T7¥ 137 VR VDR 120WIY 1011 PIAY RPR I02IAT M7 e 19K 112 97w A5 AW v apy

on7 91D DY 097 ,Wnn 120 DY PO iniR2 283

Granted, when the father is wicked and rebukes his son, guiding him to the good path,
this behavior is considered a bit of regret for his own sins, showing that it is better to distance
oneself from the bad way. This is only relevant to his son, specifically, who is under his
authority, because if it were another person, his words would not be heard, because of the



principle, “remove the splinter from between your eyes [i.c., rid yourself of some minor

infraction],”'? and also, it is written, “Gather yourselves together, gather together [hitkosheshu
vakoshu],”'! and Reish Lakish says this teaches, “Adorn [kashet] yourself, and then adorn
others.”!?

Therefore, we must certainly say, as Iyun Yaakov explains, that the merit the father
gains from his son is not because of the merit of the rebuke, but rather because the law is
that when the son enjoys the delights of the Garden of Eden, the father also shares in that
enjoyment, since the son is considered like the father’s own body.
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The intent of the Midrash is to explain why the verse says, “Isaac, son of Abraham,”
and further adds, “Abraham begot Isaac,” for we already knew this from the previous parasha.
Rather, it was to inform us that Abraham’s reward was increased because of the merit of
Isaac, not merely because he guided him along the good path, but because he was his father,
that “Abraham begot Isaac.”
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So that one does not say, “Who can prove that the truth is like this,” for this reason,
to teach this reasoning, it brought the example of “and it came to pass in the days of Ahaz,”
where it appears that the merit of Jotham stood for Ahaz even after he reached the age of
obligation in the commandments. After all, he ruled for sixteen years, just as his father Jotham
had reigned. This aligns with the Mishnah, which teaches that the father merits the son with
years and with wealth, etc.

If the explanation of “the son confers merit upon the father” was as the explanation
of the Maharsha, so too the merit of Jotham, who was the father, should only have benefited
Ahaz to the point of reaching the age of obligation in the commandments, and no further.
Rather, certainly we see that the merit of the father benefits the son even though [the son]
was wicked, according to the explanation of the Jerusalem Talmud.

If so, “the son confers merit upon the father” means even without the reason of the
rebuke that he gave him. One who is righteous, and whose son is also righteous, besides his

10 Bava Batra 15b; Arachin 16b.
11 Zeph. 2:1.
12 Bava Batra 60b; Bava Metzia 107b; Sanhedrin 18a.

5



own strength and the reward of the rebuke, has a new reward: to enjoy his son’s share of
pleasures in the World-to-Come, since the son is considered like the father's strength, and the
son is like the leg of his father.
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After these words, the matter is clear in itself, as mentioned earlier. The angels said,
“Woe that Ahaz has become king,” meaning that they believed that in the case of Ahaz, who
took control of all the synagogues and study halls and prevented his son from studying Torah,
it was not appropriate that he should merit because of his son. Therefore, they said, “Woe
that Ahaz has become king,” because his kingship gave him the power to prevent Torah
study.

The Holy One, Blessed be He, responded to them, “He is the son of Jotham, and |
cannot stretch out My hand against him,” as if to say that just as the merit of Jotham benefited
him even beyond the age of obligation, as explained in the Jerusalem Talmud mentioned
earlier, so too, the merit of the son will benefit the father, because the son is like the leg of his
father, as explained in Iyun Yaakov earlier. Thus, the father will not be lost from the World-
to-Come.
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Furthermore, one can say that He hinted to them that since [Ahaz] is the son of
Jotham, and a father merits for his son in this world, the merit of Jotham will benefit [Ahaz]
to open the eyes of the intellect of his son, Hezekiah, to drag [Ahaz’s] bones and disgrace him
in this world, so that he would receive his punishment here, and afterward, he would merit
the World-to-Come. That is, Scripture says that Ahaz “was buried in the city of Jerusalem, but he
was not placed in the tombs of the kings of Israel.”!* The Gemara explains that King Hezekiah
“dragged the bones of his father [Ahaz] on a bier of ropes [and did not afford him the respect due
to a king].”!

311 Chron. 28:27.
14 Pesachim 56a.



