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Chapter VI: Toldot (Gen. 25:19-28:9) 
 
Essay 3. Rashi’s insights into Rebecca’s twins 
 

בּוּר לָמָּה זֶה אָנֹכִי יפֵּרֵשׁ רַשִׁ"י, אִם כֵן גָּדוֹל צַעַר הָעִ   ."וַיִּתְרֹצְצוּ הַבָּנִים בְּקִרְבָּהּ וַתּאֹמֶר אִם־כֵּן לָמָּה זֶּה אָנֹכִי" וְכוּ'  פָּסוּק

  .מִתַּאֲוָה וּמִתְפַּלֶּלֶת עַל הַהֵרָיוֹן עכ"ל
  

There is a verse about Rebecca: “And the children struggled within her, and she said, 
‘If so, why am I thus?’ She went to inquire of the L-rd.”1 Rashi explained: “If the pain of 
pregnancy is so great, why is it that I longed and prayed to become pregnant?”2 

 
ק וּלְהִתְחָרֵט עַל מַה שֶׁעָבַר, וְאֵי˂ תִּיסַּק אַדַּעְתִּין לוֹמַר שֶׁאָדָם הַמִּתְפַּלֵּל יִתְחָרֵט עַל וֹוְהִקְשׁוּ עַל זֶה מַה מָקוֹם לִשְׁאֵלָה זוֹ לִזְע

וְעוֹד מַהוּ  .  בֶּרֶת שֶׁסּוֹבֶלֶת צַעַר הוֹלֶכֶת אֵצֶל הַנָּבִיא וְהֶחָכָםוּמַה שֶׁהִתְפַּלֵּל. וְעוֹד קָשֶׁה עַל "וַתֵּלֶ˂ לִדְרֹשׁ" וְכוּ', וְכִי אִשָּׁה מְע
רְשׁוּ עַל יַעֲקֹב וְעֵשָׂו יי גוֹיִם אֵלּוּ אַנְטוֹנִינוּס וְרַבִּי, וְלָמָּה לאֹ פֵּ "שְׁנֵי (גיים) [גוֹיִם]" וְכוּ' וּפֵרֵשׁ רַשִׁ"י, שֵׁנִי רָאשֵׁ   ]ל[רוּץ שֶׁ יהַתֵּ 

מּוֹ וּם הֵם נִּפְרָדִים זֶה לְרִשְׁעוֹ וְזֶה לְתי"י "מִמֵּעַיִ˂ יִפָּרֵדוּ", מִן הַמֵּעַיִ וְעוֹד פֵּירֵשׁ רַשִׁ .  מּוֹתוּשֶׁהָיוּ הָרָאשִׁים וְהָאָבוֹת שֶׁל שְׁתֵּי א
 . מִּים שֶׁאוֹמֵר הַכָּתוּבוּ˂ עַל יַעֲקֹב וְעֵשָׂו וְלאֹ עַל שְׁנֵי לְאירוּשׁ זֶה שַׁיָּ יעכ"ל. וּפֵ 

   
[The commentators] raised difficulties about this. 
Question 1: What place is there for such a question, to cry out and regret what has 

already happened? How could it enter one’s mind to say that a person who prayed would 
then regret what he prayed for? 

Question 2: Another difficulty regards “She went to inquire of the L-rd.” Would a 
pregnant woman suffering pain go to a prophet or a sage? 

Question 3: Furthermore, what is the answer from G-d of “two nations are in your 
womb; two peoples will separate from your womb; one people will be stronger than the other, and 
the elder will serve the younger”?3 Rashi explained: “Two leaders of nations: these are [the 
Roman Emperor] Antoninus and [his friend] Rabbi [Yehuda HaNasi].”4 Why did he not explain 
it about Jacob and Esau, who were the heads and fathers of the two nations? 

 
* English translation: Copyright © 2025 by Charles S. Stein. Additional essays are available at https://zstorah.com  
1 Gen. 25:22. 
2 Rashi on Gen. 25:22, based on Gen. Rabbah 63:6. 
3 Gen. 25:23. 
4 Rashi on Gen. 25:23, based on Avodah Zarah 11a: “This was Antoninus and Rabbi [Yehuda HaNasi], whose 

tables, [due to their wealth,] never lacked for lettuce, nor cucumbers, nor radish, neither in the summer nor in the rainy 
season.” 
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Question 4: Further, Rashi explained “will separate from your womb,” meaning they 
“separate upon leaving the womb: this one to his wickedness and this one to his innocence.” 
This explanation applies to Jacob and Esau, not to the “two nations” that his writing 
mentions, viz, Antoninus and Rabbi. Why are his explanations contradictory? 

 
מְאָה בָּעוֹלָם, וּמִזֶּה  וּפָּה, זֶה גּוֹרֵם לִשְׁלִיטַת הַטּישָּׁה תּוֹ˂ הַקְּלִ וּוְיֵשׁ לוֹמַר שֶׁלְּפִי שֶׁחָוָה בְּחֶטְאָהּ גָּרְמָה שֶׁיַּפְלוּ נִיצוֹצוֹת שֶׁל הַקְּד

וְהקב"ה אָמַר לְחַוָּה "הַרְבָּה אַרְבֶּה עִצְּבוֹנֵ˂ וְהֵרֹנֵ˂" וְכוּ', וְהַכֶּפֶל שֶׁל    .בָּאִים הָרְשָׁעִים וְהָרְשָׁעִים גּוֹרְמִים צַעַר כָּפוּל לָאִשָּׁה
הָיִינוּ לוֹמַר שֶׁמִּלְּבַד צַעַר הַהֵרָיוֹן עוֹד יִהְיֶה לָהּ צַעַר כָּפוּל שֶׁתּוֹלִיד רְשָׁעִים, כִּדְאָמְרִינַן  ,  זַ"לרַ "הַרְבָּה אַרְבֶּה" מִלְּבַד מַה שֶׁדָּרְשׁוּ  

  . יזֶה רֵיחַ בְּפֶרֶק ח' בְּיוֹמָא "זֹרוּ רְשָׁעִים מֵרָחֶם", וּבִשְׁבִילוֹ צָרִי˂ שֶׁאִמּוֹ תּאֹכַל בְּיוֹם הַכִּפּוּרִים אִם תָּרִיחַ אֵ 
 
It can be said that since Eve, through her sin, caused sparks of holiness to fall into the 

klipah, this brings about the reign of impurity in the world, and from this come the wicked, 
and the wicked cause double pain to a woman. The Holy One, Blessed be He, said to Eve: “I 
will greatly multiply [הַרְבָּה אַרְבֶּה] [harbah arbeh] your toil and your travail, in hardship will you 
bear children.”5 The doubling of “I will greatly multiply,” aside from what our rabbis of 
blessed memory expounded,6 means that apart from the pain of pregnancy, she will also have 
double pain, that she will give birth to the wicked. This is as it is said in chapter 8 of tractate 
Yoma (82b): “The wicked go astray from the womb,”7 and on their account it is necessary 
that their mother eat on Yom Kippur if she smells some aroma.8 

 
 ֹ א תֵּלַדְנָה כִּי אִם צַדִּיקִים, שֶׁהֲרֵי אָמְנָם בְּפֶרֶק קַמָּא דְּסוֹטָה אָמְרִינַן שֶׁהַנָּשִׁים צַדְקָנִיוֹת לאֹ הָיוּ בְּפִתָּקָהּ שֶׁל חַוָּה, וּבְוַדַּאי שֶׁלּ

לִסְבּ לָהֶם  אֲפִ וֹאֵין  וּבְ יל  הָרְשָׁעִים,  שֶׁגּוֹרְמִים  הַכָּפוּל  הַצַּעַר  שֶׁכֵּן  וְכָל  הָרָגִיל  הַצַּעַר  אִינִישׁ לּוּ  יָדַע  אָמְרִינַן  דִּבְרָכוֹת  ט'  פֶּרֶק 
  אִי צַדִּיק הוּא אִי רָשָׁע הוּא. בְּנַפְשֵׁיהּ

 
However, in the first chapter of Sotah (12b) it is said that the righteous women were 

not included in the decree pronounced on Eve, and surely they would give birth only to the 
righteous, for they are not meant to endure even the ordinary pain, all the more so not the 
doubled pain caused by the wicked. In the ninth chapter of Berachot (61b) it is said: “A 
person knows in his own soul whether he is righteous or wicked.”  

 

 
5 Gen. 3:16. 
6 Eruvin 100b states that the doubled language of “I will greatly multiply” refer to the blood of menstruation and 

the blood of [loss of] virginity; “your toil” refers to the challenge of raising children, and “your travail” refers to the 
pain of childbirth. 

7 Ps. 58:4. 
8 Mishnah Yoma 8:5; Yoma 82b. 
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בְּצִדְקָתָהּ שֶׁלּאֹ יָצָא מִמֶּנָּה בֵּן    וְאִם כֵּן רִבְקָה הָיְתָה יוֹדַעַת בְּעַצְמָהּ שֶׁהִיא צַדֶּקֶת, וּלְפִיכָ˂ הִתְפַּלְּלָה עַל הֵרָיוֹן שֶׁהָיְתָה בְּטוּחָה
מִדְרָשׁ עַל פָּסוּק "וּרְאֵה אִם־דֶּרֶ˂־עֹצֶב בִּי וּנְחֵנִי  מִשּׁוּם כִּדְאַמְרִינַן בָּ   רָשָׁע, דְּאִי לָאו הָכִי לאֹ הָיְתָה מִתְפַּלֶּלֶת כְּלָל עַל הַהֵרָיוֹן,

אִם עָתִיד אֲנִי לְהוֹלִיד בָּנִים   אַבְרָהָם אָמַר "מַה־תִּתֶּן־לִי וְאָנֹכִי הוֹלֵ˂ עֲרִירִי"  בְּדֶרֶ˂ עוֹלָם", שְׁנֵי בְּנֵי אָדָם אָמְרוּ דְּבַר אֶחָד,
"  וּנְחֵנִי בְּדֶרֶ˂ עוֹלָם, וְכֵן דָּוִד אָמַר אִם עָתִיד אֲנִי לְהוֹלִיד בָּנִים וּלְהַכְעִיסְ˃, מוּטָב לִי "ב לִי "וְאָנֹכִי הוֹלֵ˂ עֲרִירִי"וּלְהַכְעִיסְ˃ מוּטָ 

 . עכ"ל
 
If so, Rebecca knew within herself that she was righteous. Therefore, she prayed for 

conception, being confident in her righteousness that no wicked son would come from her. 
For if not, she would not have prayed at all for the pregnancy, since it is said in the Midrash 
on the verse, “And see if there be any grievous way in me, and lead me in the everlasting 
way”9: 

Two people said the same thing. Abraham said, “what can You give me, 
seeing that I will die childless,”10 [as if to say,] “If I am destined to father 
children who will anger you, it is better ‘that I will die childless.’ ” Likewise, 
David said, “If I am destined to bear children who will anger You, it is better 
for me that You ‘lead me in the everlasting way.’ ” 

- Gen. Rabbah 44:9 
 

בּוּר שֶׁלָּהּ, הָיְתָה מִסְתַּפֶּקֶת וְתוֹהֶה בְּעַצְמָהּ אֵי˂ אֶפְשָׁר יוְלָכֵן כְּשֶׁשָּׁמְעָה שֶׁנִּתְרוֹצְצוּ הַבָּנִים בַּקִּרְבָה שֶׁהָיָה לָהּ צַעַר גָּדוֹל מֵהָעִ 
ם בָּהּ  יוּמִשּׁוּם הָכִי נִתְקַיֵּ ,  וֹ אֱמֶתזֶה, שֶׁהֲרֵי אַחַת מִשְּׁתַּיִם לאֹ יִמְנַע, אוֹ הַכְּלָל שֶׁהַנָּשִׁים צַדְקָנִיוֹת לאֹ הָיוּ בְּפִתָּקָהּ שֶׁל חַוָּה אֵינ 

יהּ אִי צַדִּיק הוּא אִי רָשָׁע הוּא  "הַרְבָּה אַרְבֶּה עִצְּבוֹנֵ˂ וְהֵרֹנֵ˂", וְעוּבָּרָהּ הוּא רָשָׁע, אוֹ שֶׁהַכְּלָל הָאַחֵר שֶׁל יָדַע אִינִישׁ בְּנַפְשֵׁ 
   .אֱמֶת, וְהִיא אֵינָהּ צַדֶּקֶתאֵינָהּ 

 
Therefore, when she heard that the children were struggling within her, and she 

suffered greatly from her pregnancy, she was uncertain and wondered to herself how this 
could be. For one of two things could not but be true. Either the principle that righteous 
women were not included in Eve’s decree is not true, and thus the verse, “I will greatly 
multiply your toil and your travail” was fulfilled in her, and her fetus was wicked. Or the 
other principle, that “a person knows in his own soul whether he is righteous or wicked,” is 
not true, and she herself was not righteous. This brings us to the answer of Question 1, why 
Rivkah would cry out and regret what had already happened. She was filled with regret at either 
of the possibilities, that either her fetus was wicked, or that she herself was not righteous. 

 

 
9 Ps. 139:24. 
10 Gen. 15:2. 
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דָה שֶׁיִּהְיֶה הַזֶּרַע בֶּן קַיָימָא, מִשּׁוּם הָכִי הָלְכָה יוּלְפִי שֶׁמִּתְּחִלָּה הָאִשָּׁה מִתְפַּלֶּלֶת עַל הַהֵרָיוֹן וּלְאַחֵר שֶׁנִּתְעַבְּרָה מִתְפַּלֶּלֶת עַל הַלֵּ 
ר בָּהּ מִמָּה שֶׁכְּבָר הִתְפַּלְּלָה סְתָם, וּלְהַתְנוֹת כְּמוֹ שֶׁעָשׂוּ אַבְרָהָם וְדָוִד שֶׁאִם  וֹ לְמִדְרָשׁוֹ שֶׁל שֵׁם שֶׁיַּגִּיד לָהּ אִם רָאוּי הוּא שֶׁתַּחְז

ל צַעַר גָּדוֹל שֶׁל  וֹבּוּר, שֶׁאֲנִי רְאוּיָה לִסְבּישֶׁכָּתַב רַשִׁ"י, אִם כֵן גָּדוֹל צַעַר הָעִ וְזֶהוּ  .  יִהְיוּ בָּנִים מַכְעִיסִים שֶׁלּאֹ יִהְיוּ בְּנֵי קַיָימָא
אִם כֵּן טָעִיתִי לְהִתְפַּלֵּל עַל הַהֵרָיוֹן, שֶׁהֲרֵי    ., אוֹ מִפְּנֵי שֶׁאֵין אֲנִי צַדֶּקֶת אוֹ מִשּׁוּם שָׁאַף הַצַּדְקָנִיוֹת הָיוּ בְּפִתְקָא שֶׁל חַוָּהבּוּריהָעִ 

פֵּ  וְדָוִד  עֲתִידִיםיאַבְרָהָם  שֶׁאִם  דִּבְרֵיהֶם  וְהָיְתָה    רְשׁוּ  לַעֲשׂוֹת,  לִי  רָאוּי  הָיָה  וְכֵן  בָּנִים,  רוֹצִים  הָיוּ  לאֹ  רְשָׁעִים  לְהוֹלִיד  הֵם 
  .מִצְטַעֶרֶת וּמְפַחֶדֶת שֶׁמָּא טָעֲתָה בִּתְפִלָּתָהּ

 
We can also answer Question 2, why a pregnant woman suffering pain would go to a 

prophet or a sage. Since a woman begins by praying for conception, and after becoming 
pregnant prays for the birth so that the offspring will be enduring, she therefore went to the 
study house of Shem, to be told whether it was proper for her to retract what she had already 
prayed for in vain, and to set conditions as Abraham and David did, that if the children 
would grow to anger G-d, they should not be enduring offspring. 

This is what Rashi meant when he wrote: “If the pain of pregnancy is so great, why is 
it that I longed and prayed to become pregnant.” I.e., Rebecca thought that “I deserve to endure 
the great pain of pregnancy, either because I am not righteous, or because even the righteous 
women were included in Eve’s decree. If so, I erred in praying for conception, since Abraham 
and David interpreted their words that if they were destined to bear wicked children, they 
would not desire offspring. Thus. it would have been proper for me to act likewise,” and she 
was sorrowful and afraid that she had erred in her prayer.  

 
בַּת צַעֲרָהּ אֵינָהּ י זַ"ל שֵׁנִי רָאשֵׁי גּוֹיִים אֵלּוּ אַנְטוֹנִינוּס וְרַבִּי, כְּלוֹמַר שֶׁסִּ רְשׁוּ רַ י והקב"ה הֵשִׁיב לָהּ, "שֵׁנִי גוֹיִם בְּבִטְנֵ˂", וּפֵ 

וְגַם הָאֱמֶת הוּא שֶׁהִיא צַדֶּקֶת גְּמוּרָה וְלאֹ הָיָה מִן הָרָאוּי ,  מֵחֲמַת הַהֵרָיוֹן, שֶׁוַּדַּאי הוּא שֶׁהַצַּדְקָנִיוֹת לאֹ הָיוּ בְּפִתָּקָהּ שֶׁל חַוָּה
שָּׁה רוֹצָה לְהוֹצִיא וּשֶׁהַקְּד  ,שָּׁה מְרִיבוֹת זוֹ עִם זוֹוּפָּה וְהַקְּדישֶׁתּוֹלִיד בֵּן רָשָׁע, וְזֶה הַצַּעַר הוּא אַדְרַבָּא מֵחֲמַת זְכוּתָהּ, שְׁעָתָהּ הַקְּלִ 

שֶׁלָּהּ   מֵהַפְּספָּה  יהַקְּלִ מִתּוֹ˂  אֶת  הַנִּפְרָד  הַפְּרִי  אַנְטוֹנִינוּס שֶׁהוּא  יָצָא  וְראֹשׁ,וֹוּמִשָּׁם  מֶלֶ˂  הָיָה  שֶׁאַנְטוֹנִינוּס  פִּי  עַל  וְאַף   לֶת, 
 . שָּׁהוּט בְּפַעַם אַחַת כָּל מַה שֶׁבָּלְעָה מֵהַקְּדוֹפָּה לִפְליוְהָראֹשׁ וְהַמֶּלֶ˂ שְׁקוּלִים וְכוֹלְלִים כָּל הָעָם, מִכָּל מְקוֹם אִי אֶפְשָׁר לְהַקְּלִ 

דְּהַיְ וּצְרְכוּ לָבאֹ מֵהֶם שְׁתֵּי לְאוּוּמִשּׁוּם הָכִי ה בְּרַבּוֹת הָא  אֱדוֹםמּוֹת  וּנוּ שְׁתֵּי אימִּים,  מִמֶּנָּה  וּוְיִשְׂרָאֵל, כִּי  יָצְאוּ  מָּה שֶׁל עֵשָׂו 
פַּת  יוְכַמָּה גֵּרִים אֲחֵרִים שֶׁיָּצְאוּ מִקְּלִ   שֶׁל רַבִּי חֲנִינָא בֶן תְּרַדְיוֹן וּשְׁמַעְיָה וְאַבְטַלְיוֹן וְרַבִּי מֵאִיר,  וְקּוּסְטִינָרוֹקְטִיעָא בַּר שְׁלוֹם  

שָּׁה לְהוֹצִיא וּשּׁוּם הָכִי נִתְרַבֶּה כֹּחַ הַקְּדעֵשָׂו וְלאֹ כֵּן מִיִּשְׁמָעֵאל, כְּמוֹ שֶׁאָמְרוּ זַ"ל, וְזֶהוּ "מִמֵּעַיִ˂ יִפָּרֵדוּ", כִּי לְפִי שֶׁהָיוּ בְּמֵעַיִ˂ מִ 
 . בְּפָרָשָׁה זוֹ שָׁ״˂בְּ ן יבָּלִים, וְעַיֵּ וּפָּה כְּמוֹ שֶׁכַּתָּבוֹ הַמְּקיאֶת שֶׁלָּהּ מִתַּחַת יַד הַקְּלִ 

 
Question 3 asked why Rashi explained the two nations as referring to Antoninus and Rabbi, 

while Question 4 discussed two nations separating upon leaving the womb, one to wickedness and 
one to innocence, which obviously referred to Esau and Jacob. 

 The Holy One, Blessed be He, answered [Rebecca]: “Two nations are in your womb,” 
and our rabbis of blessed memory explained: “Two leaders of nations — these are Antoninus 
and Rabbi,” as if to say that the reason for her pain was not due to the pregnancy itself. 
Surely the righteous women were not included in Eve’s decree, and indeed she herself was 
perfectly righteous, and it was not fitting for her to bear a wicked son. This pain, on the 
contrary, was because of her merit, for now the klipah and the holiness are contending with 
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each other. The holiness desired to bring forth its own from within the klipah, and from there 
came Antoninus, who is the fruit separated from the refuse. Even though Antoninus was a 
king and a leader, and the leader and the king are equivalent and encompass the entire 
people, in any case it is impossible for the klipah to expel at once all that it had absorbed from 
the holiness.  

For this reason, it was necessary that two diametrically opposed nations come from 
her, that is, the two nations, Edom and Israel, for from the nation of Esau there came forth 
many good men: Ketia bar Shalom, the Roman minister who bequeathed all his money to Rabbi 
Akiva,11 and the executioner of Rabbi Chanina ben Teradyon, who hastened his death to 
shorten his suffering,12 and Shamaya and Avtalyon,13 and Rabbi Meir,14 as well as several 
other converts who emerged from the klipah of Esau. This was not the case from Ishmael, 
from whom sparks of holiness have not emerged, as [the rabbis] of blessed memory said. This 
is the meaning of “will separate from your womb,” for since they were in her womb, therefore 
the power of holiness increased to bring forth its own from beneath the hand of the klipah. 
This is as the Kabbalists wrote; see the Shach on this parasha. 

In other words, the immediate struggle in the womb was between the wicked Esau and the 
innocent Jacob, to answer Question 4. But on a deeper level, to answer Question 3, two nations 
were required because of the long-term outcome, where souls such as Rabbi Yehuda HaNasi would 
have the “easy path” of descent from Jacob, but other holy souls, such as Antoninus, and Ketia bar 
Shalom, and the executioner of R. Chanina ben Teradyon, and Shamaya and Avtalyon, and Rabbi 
Meir would have the opportunity to escape the “hard path” of descent from Esau, with their sparks 
of holiness escaping from the klipah. Therefore, Rashi is not contradicting himself; he is operating 
on two interpretive levels. 

 
מָּה שֶׁל עֵשָׂו מוֹעֶלֶת הַרְבֵּה לְיַעֲקֹב וּמַרְבֶּה הַתּוֹרָה בְּיִשְׂרָאֵל, כִּדְאָמְרִינַן "הַקֹּל  וּוְעוֹד הוֹסִיף, "וּלְאֹם מִלְאֹם יֶאֱמָץ", שֶׁאַף הָא

הַיָּדַיִם יְדֵ  יַעֲקֹב נִשְׁמָע בְּבָתֵּי כְּנֵסִיּוֹת וּבְבָתֵּי מִדְּרָשׁוֹת אֵין  וּכְשֶׁמַּרְפֶּה עַצְמוֹ   ,י עֵשָׂו שׁוֹלְטוֹתקוֹל יַעֲקֹב" כֹּל זְמַן שֶׁקּוֹלוֹ שֶׁל 
  . רָהוְזֶהוּ "אִמָּלְאָה הׇחֳרָבָה", וְהָיִינוּ "וּלְאֹם מִלְאֹם יֶאֱמָץ" שֶׁמִּפַּחַד שֶׁל עֵשָׂו יִשְׂרָאֵל יִתְאַמְּצוּ בַּתּוֹ  .מִדִּבְרֵי תּוֹרָה אָז שׁוֹלֵט עֵשָׂו

 
Furthermore, when G-d answered Rebecca, He added: “one people will be stronger 

than the other,” meaning that even the nation of Esau greatly benefits Jacob and increases 
the Torah in Israel, as it is said on the verse, “The voice is the voice of Jacob, yet the hands are 
the hands of Esau,”15 “as long as the voice of Jacob is heard in synagogues and study halls, 
the hands of Esau do not prevail; but when he withdraws from Torah study, then Esau 
rules.”16 This is the meaning of “now that she lies in ruins, I will be filled,”17 meaning “one 

 
11 Avodah Zarah 10b. 
12 Avodah Zarah 18a. 
13 Pirkei Avot 1:10; Gitten 57b. Descended from converts, Shamaya and Avtalyon safeguarded the study of Torah 

and the preservation of Jewish law. 
14 Gitten 56a. 
15 Gen. 27:22. 
16 Gen. Rabbah 65:20. 
17 Ezek. 26:2. 
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people will be stronger than another,” and from the fear of Esau, Israel will exert themselves 
in Torah study.18 

 
ל רִבְקָה כָּל כָּ˂ צַעַר גָּדוֹל כְּדֵי  וֹט, וּמַה הוֹעַלְנוּ בְּתַקָּנָתֵנוּ שֶׁתִּסְבּוֹפָּה לִשְׁליוְאִם תּאֹמַר שֶׁלְּעוֹלָם יִהְיֶה כָּ˂ וְיִהְיֶה לָהּ רְשׁוּת לַקְּלִ 

יֶאֱמָץ""וְרַב יַעֲבֹד צָעִיר"שָּׁה מִמֶּנָּה. מִשּׁוּם הָכִי הוֹסִיף,  וּלְהוֹצִיא הַקְּד דְּמַשְׁמָע ,  , דְּלָא הָוֵי לֵיהּ לְמֵימַר אֶלָּא "וּלְאֹם מִלְאֹם 
פָּה  יפּוֹת אָז הַקְּלִ ישָּׁה שֶׁיִּתְפַּזְּרוּ בְּתוֹ˂ הַקְּלִ וּמָּה אַחַת מִתְגַּבֶּרֶת מִשֶּׁל חֲבֶרְתָּהּ, שֶׁכְּשֶׁיִּשְׂרָאֵל לאֹ יִזְכּוּ וְיִגְרְמוּ לְנִיצוֹצוֹת הַקְּדוּשֶׁא

פָּה עַל דֶּרֶ˂ "חַיִל בָּלַע וַיְקִאֶנּוּ", אָז מִתְגַּבֶּרֶת יָד יוּלְהֵפֶ˂ כְּשֶׁהֵם זוֹכִים וְטוֹרְפִים הַנִּיצוֹצוֹת מִן הַקְּלִ  מִתְגַּבֶּרֶת וְשׁוֹלֶטֶת עֲלֵיהֶם,
  .ם שָׁוִיםוּמַהוּ שֶׁחָזַר לוֹמַר "וְרַב יַעֲבֹד צָעִיר", וּמִכָּל שֶׁכֵּן שֶׁהוּא הַפַּ˂ "וּלְאֹם מִלְאֹם" דְּמַשְׁמָע שֶׁהֵם שְׁנֵיהֶ   .מּוֹתוּיִשְׂרָאֵל עַל הָא

 
If you say that it will always be thus, and that the klipah will have permission to rule, 

what benefit is there in our decree that Rebecca should endure such great pain in order to 
bring forth holiness from her? Therefore, He added, “and the elder will serve the younger,” 
which should not be read literally, but rather in connection with “one people will be stronger 
than the other,” meaning that one nation prevails over its companion. When Israel does not 
merit and causes the sparks of holiness to be scattered within the klipot, then the klipah grows 
strong and rules over them. Conversely, when they merit and extract the sparks from the 
klipah according to the principle “he swallows riches, and vomits them up,”19 then the hand 
of Israel prevails over the nations. Why did He return to say, “and the elder will serve the 
younger”? All the more so, isn’t it the opposite, “one people will be stronger than the other,” 
indicating that they are equal?  

 
ם אֶלָּא עַד הַזְּמַן שֶׁ"וְרַב יַעֲבֹד צָעִיר", מִכְּלָל שֶׁעָתִיד יאֶלָּא וַדַּאי שֶׁבָּא לְהוֹדִיעֵנוּ שֶׁדָּבָר זֶה שֶׁל "וּלְאֹם מִלְאֹם יֶאֱמָץ" לאֹ יִתְקַיֵּ 

פָּה, מַה ישָּׁה תִּהְיֶה נִפְרֶדֶת מִן הַקְּלִ וּוְהָיִינוּ כְּשֶׁ"בִּלַּע הַמָּוֶת לָנֶצַח" שֶׁאָז כָּל הַקְּד,  לָבאֹ זְמַן אַחֵר שֶׁלּאֹ יִהְיֶה רַב וְצָעִיר בָּעוֹלָם
פָּה שֶׁנִּקְרֵאת צָעִיר מִשּׁוּם מְעַט  יד הַקְּלִ וֹתַּעֲב,  שָּׁהוּמָּה שֶׁל יִשְׂרָאֵל שֶׁהִיא הָרַב שֶׁיֵּשׁ לָהּ הַרְבֵּה קְדוּשֶׁאֵין כֵּן לָעֵת עַתָּה שֶׁהָא

  .ן לְעֵיל בְּסָמוּ˂ עַל פָּסוּק רִאשׁוֹן "וְאֵלֶּה תּוֹלְדֹת יִצְחָק" וְכוּ'יבְּתוֹכָהּ, שֶׁחֵלֶק זֶה הוּא מְעַט. וְעַיֵּ הַנִּיצוֹצוֹת שֶׁ 
 
Rather, He certainly came to inform us that this matter of “one people will be stronger 

than the other” will only last until the time when “the elder will serve the younger.” This 
means that there will come a future time when there will be no elder and younger in the 
world, that is, when “death is swallowed forever,”20 at which time all holiness will be 
separated from the klipah. This is not so at present, when the nation of Israel, which is the 
“elder” and possesses much holiness, serves the klipah called the “younger” because of the 
few sparks contained within it, and this portion is small. See above, in the adjacent Essay 1, 
on the first verse of the parasha, “These are the generations of Isaac,”21 etc.  

 

 
18 See Megillah 6a, that Caesarea (representing Rome) is diametrically opposite Jerusalem; when one is laid waste, 

the other grows rich. 
19 Job 20:15. 
20 Isaiah 25:8. 
21 Gen. 25:19. 
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בּוּר שֶׁלָּהּ, וּמִשּׁוּם הָכִי הֶאֱרִי˂ בִּתְשׁוּבָתוֹ  יקּוּן מֵעִ יוְהקב"ה רָצָה לְהוֹדִיעַ לְרִבְקָה מַה שֶׁיִּהְיֶה עַד סוֹף הָעוֹלָם, הוֹאִיל שֶׁהִתְחִיל הַתִּ 
 ם דְּבָרִים יְתֵירִים. בְּכָל אֵלָה הַדְּבָרִים, "וּשְׁנֵי לְאֻמִּים" וְכוּ' "וּלְאֹם מִלְאֹם" וְכוּ' "וְרַב יַעֲבֹד" וְכוּ', שֶׁלְּפִי הַפְּשָׁט הֵ 

  
The Holy One, Blessed be He, wished to inform Rebecca of what would occur until 

the end of the world, since the rectification began with her conception. Therefore, He 
extended His answer in all these matters, that “two separate peoples will issue from your body; 
and one people will be stronger than the other, and the older will serve the younger,” which 
according to the plain meaning are superfluous words. 

 
* * * 


