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Chapter VI: Toldot (Gen. 25:19-28:9) 
 
Essay 7. Isaac’s blindness and the timing of his blessings 
 

סּוּרִין מִדָּת הַדִּין מְתוּחָה  יהָעוֹלָמִים אָדָם מֵת בְּלאֹ יִ  סּוּרִין, אָמַר לְפָנָיו רִבּוֹןיבְּמִדְרָשׁ "וַיְהִי כִּי־זָקֵן יִצְחָק", יִצְחָק תָּבַע יִ  שָׁם

אָמַר לוֹ הקב"ה חַיֶּי˃ דְּבַר טוֹב תָּבַעְתָּ וּמִמְּ˃ אֲנִי מַתְחִיל,   סּוּרִין אֵין מִדָּת הַדִּין מְתוּחָה כְּנֶגְדּוֹ,יכְּנֶגְדּוֹ, מִתּוֹ˂ שֶׁאַתָּה מֵבִיא עָלָיו יִ 

 . סּוּרִין, "וַיְהִי כִּי־זָקֵן יִצְחָק וַתִּכְהֶיןָ" וְכוּ' עכ"ליסּוּרִין וְכֵיוָן שֶׁעָמַד יִצְחַק נָתַן לוֹ יִ י מִתְּחִלַּת הַסֵּפֶר וְעַד כָּאן אֵין כָּתוּב יִ 

  

We also find there in the Midrash:  

Abraham demanded aging. He said before Him: “Master of the universe, a 

man and his son enter a place and no one knows which of them to honor. Because 

you adorn him with aging [and gray hair], a person knows whom to honor.” The 

Holy One, Blessed be He said to him: “As you live, you have demanded a good 

thing, and it will begin with you.” From the beginning of the book until that point, 

aging is not written. When Abraham stood, He granted him aging: “Abraham was 

old.”1 

“And it was when Isaac became old and his eyes were too dim to see, he 

called his older son Esau and said to him, ‘My son.’ He answered, ‘Here I am.’ ”2 

Isaac requested afflictions. He said before Him: “Master of the universe, when 

a person dies without afflictions, the attribute of judgment presses upon him. 

But when You bring afflictions upon him, the attribute of judgment is not 

pressed upon him.” The Holy One, Blessed be He, said to him: “By your life, 

you have requested a good thing, and I will begin with you. From the beginning 

of the book until here, no afflictions are mentioned, and once Isaac arose, He 

gave him afflictions. “And it was when Isaac became old and his eyes were too 

dim to see.”  

- Gen. Rabbah 65:9 

 

 
* English translation: Copyright © 2025 by Charles S. Stein. Additional essays are available at https://zstorah.com  
1 Gen. 24:1. 
2 Gen. 27:1. 
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סּוּרִין גְּדוֹלִים מֵהַגָּלוּת. וְיֵשׁ לוֹמַר שֶׁאִין הָכִי נָמֵי שֶׁעַל הַצִּבּוּר הָיוּ ירַת גָּלוּת מִצְרַיִם וְאֵין לְ˃ יִ י צָרִי˂ עִיּוּן שֶׁהֲרֵי כְּבָר נִגְזְרָה גְּזֵ 

ב, וְכֵן מָצִינוּ בְּאַנְשֵׁי סְדוֹם שֶׁהִרְעִישׁ עֲלֵיהֶם אֶת הֶהָרִים וְהֵבִיא  וֹ סּוּרִין אֲבָל לאֹ עַל הַיָּחִיד, שֶׁהַיָּחִיד נִדּוֹן אַחַר הָריבָּאִים הַיִּ 

בֵּל סּוּרִין קִ ישֶׁכָּל הַיּוֹשֵׁב אַרְבָּעִים יוֹם בְּלאֹ יִ   ן קָשֶׁה דְּהָא אָמְרִינַן בְּפֶרֶק ג' דַּעֲרָכִיןיוַעֲדַיִ   .עוֹת כְּדֵי שֶׁיַּעֲשׂוּ תְּשׁוּבָהועֲלֵיהֶם זְוָ 

סּוּרִין שֶׁמָּא יֵשׁ לָנוּ לוֹמַר שֶׁהָיוּ אוֹכְלִין עוֹלָמָם בְּחַיֵּיהֶם, זֶה הוּא דָּבָר שֶׁאֵין הַדַּעַת סוֹבַלְתּוֹ, ידֶם שֶׁיִּצְחַק תָּבַע יִ וֹעוֹלָמוֹ בְּחַיָּיו. וְק

 . םוְעוֹד שֶׁכַּמָּה צַדִּיקִים הָיוּ כְּבָר בָּעוֹלָם וְזָכוּ לְחַיֵּי הָעוֹלָם הַבָּא כְּגוֹן חֲנוֹ˂ וּמְתוּשֶׁלַח וְדוֹמֵיהֶ 

 

This requires examination, for the decree of the exile to Egypt had already been 

issued, and there are no afflictions greater than exile. It may be said that indeed those 

afflictions would come upon the community, but not upon the individual, for the individual 

is judged in the context of the majority. Likewise, we find concerning the people of Sodom, 

that He overturned the mountains over them and brought terrors upon them so that they 

might repent.  

This is still difficult to understand, for we say in the third chapter of tractate Arakhin 

(16b) that anyone who sits for forty days without afflictions has received his World-to-Come 

in his lifetime. Before Isaac requested afflictions, should we then say that they were 

consuming their World-to-Come in their lifetimes? This is something the mind cannot 

conceive. Moreover, there were already many righteous people in the world who merited the 

World-to-Come, such as Enoch, Methuselah, and the like.  

 

לְהוּ?   ינֵ סְ אִי אָכְלִי תְּרֵי עָלְמֵי מִי    וְיֵשׁ לוֹמַר  שֶׁאִין הָכִי נָמֵי שֶׁמִּתְּחִלָּה הָיוּ זוֹכִים לְכָאן וּלְכָאן, כִּדְאָמְרִינַן בְּעָלְמָא אַטּוּ צַדִּיקֵי 

סּוּרִין  יתְּנָה הַתּוֹרָה עַל יְדֵי יִ יוּלְפִיכָ˂ נִ   .תְּנָה הַתּוֹרָה נִתְחַדְּשָׁה הַהֲלָכָה "כִּי כַּאֲשֶׁר יְיַסֵּר אִישׁ אֶת־בְּנוֹ" וְכוּ'יאָמְנָם לְאַחַר שֶׁנִּ 

הַגְּבוּרָה  סּוּרִין בָּאוּ מֵחֲמַת תְּבִיעָתוֹ שֶׁל יִצְחָק, כְּנוֹדָע דְּמִסִּטְרָא דְיִצְחָק קִבְּלוּ יִשְׂרָאֵל אֵת הַתּוֹרָה מִפִּי  י ז עַל זֶה, וְאֵלּוּ הַיִּ וֹלִרְמ

  .תְּנָה בְּאֵשׁ וּבַשּׁוֹפָר שֶׁהוּא אֵילוֹ שֶׁל יִצְחָקי"וַיְדַבֵּר אֱ˄הִים אֵת כׇּל־הַדְּבָרִים" וְכוּ', וְלָכֵן נִ  שֶׁנֶּאֱמַר, מַמָּשׁ מִצַּד הַדִּין

 

One may say that indeed, at first they merited both this world and the next, as we say 

elsewhere: “Rava said: Is that to say that if the righteous enjoyed two worlds it would be 

awful for them?”3 However, after the Torah was given, a new law was established, that, “as 

a man chastises his son, the L-rd, your G-d chastises you.”4 Therefore, the Torah was given 

through afflictions to allude to this, and these afflictions came because of Isaac’s request. As 

it is known, it is from the side of Isaac that Israel received the Torah directly from the 

Almighty, from the aspect of judgment, as it is said, “And G-d spoke all these words,”5 and 

therefore it was given with fire and with the shofar, which is the ram of Isaac.6  

 

 
3 Horayot 10b. 
4 Deut. 8:5. 
5 Ex. 20:1. 
6 Rashi on Ex. 19:13. 
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שֶׁל    כְּלוֹמַר שֶׁהָעֲבֵירוֹת שֶׁל בְּנֵי אָדָם אֵינָם מִתְכַּפְּרִים עַל יְדֵי יִיסּוּרִין  ,בָּעוֹלָם  סּוּרִיןייִ דֶם יִצְחַק לאֹ הָיוּ  וֹאִי נָמֵי יֵשׁ לוֹמַר שֶׁקּ

סּוּרִין שֶׁהָיוּ לָהֶם בָּעוֹלָם הַזֶּה לאֹ הָיוּ אֶלָּא לְעוֹרֵר יסּוּרֵי הַנֶּפֶשׁ לָעוֹלָם הַבָּא, וְהַיִּ יהַגּוּף בָּעוֹלָם הַזֶּה, אֶלָּא הָיוּ מִתְמָרֵקִים בְּיִ 

סּוּרִין לְמֵירוּק הֶעָוֹן כְּדֵי שֶׁלּאֹ תְּהֵא בִּשְׁעַת מִיתָה מִדָּת הַדִּין מְתוּחָה כְּנֶגְדּוֹ, וְזֶהוּ  י וְיִצְחָק תָּבַע שֶׁיָּבוֹאוּ יִ   . לִבָּם אֶל הַתְּשׁוּבָה

שֶׁתִּתְכַּפֵּר בָּהֶם בָּעוֹלָם הַזֶּה מֵהַחֵטְא שֶׁחָטָאתָ, כִּדְאִיתָא בְּמִדְרָשׁ שֶׁעַל יְדֵי שֶׁהִבִּיט  ,  שֶׁאָמַר לוֹ, דָּבָר טוֹב תָּבַעְתָּ וּמִמְּ˃ אֲנִי מַתְחִיל

  .בַּשְּׁכִינָה כָּהוּ עֵינָיו

 

Alternatively, one may say that before Isaac there were no afflictions in the world, as 

if to say that the sins of man were not forgiven by afflictions of the body in this world. Rather, 

they were purified through afflictions of the soul for the World-to-Come, and the afflictions 

they experienced in this world were only to awaken their hearts to repentance. But Isaac 

requested that afflictions come to cleanse sin, so that at the time of death the attribute of 

judgment would not be pressed upon him. This is what [G-d] said to him: “You have 

requested a good thing, and from you I will begin,” meaning that you will be atoned through 

them in this world for the sin you committed, as it says in the Midrash, that when Abraham 

bound his son atop the altar, Isaac directed his eyes heavenward, and because he gazed at the 

Divine Presence, his eyes dimmed.7  

 

לִבְרָכָה,   זֶה  עִנְיָן  וּמַה  עֵינָיו,  בִּכְהִיַּית  הַמִּיתָה  יְדִיעַת  תַּלְיָא  אֵי˂  הַפְּסוּקִים  עַל  לְדַקְדֵּק  יֵשׁ  זָקַנְתִּי"  וְעוֹד  "הִנֵּה־נָא  וּמַה הוּא 

דְּאִם כְּמוֹ שֶׁמּוּבָן מֵהַפְּשָׁט לאֹ הָיָה  , דֶם, וּמַהוּ "וְעַתָּה" וְכוּ', דְּמַשְׁמָע שֶׁזֶּה דַּוְקָא גּוֹרֵם לִיתֵּן לוֹ הַבְּרָכָהוֹוְלאֹ ק וידְּמַשְׁמָע עַכְשָׁ 

 צָרִי˂ לוֹמַר "וְעַתָּה".  

 

Furthermore, one must examine the verses. 

Question 1: How is the knowledge of approaching death dependent on the dimming of 

his eyes? 

Question 2: What does this blindness have to do with the giving of the blessing?  

Question 3: What is the significance of “He said, behold now, I am old, and I do not know 

how soon I may die,”8 which means he became old only “now” and not previously?  

Question 4: Also, what is the significance of saying “And now” at the opening of the 

verses, “And now, take your gear, your quiver and bow, and go out into the open and hunt me some 

game. Then prepare a dish for me such as I like, and bring it to me to eat, so that I may give you 

my innermost blessing before I die.”9 This means that this blindness specifically is what causes 

him to give the blessing, whereas if the verses were to be understood simply as a blessing 

before death, he would not need to say “and now,” which tied the blessing to the blindness. 

 

 
7 Gen. Rabbah 65:10. 
8 Gen. 27:2. 
9 Gen. 27:3–4. 
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זִקְנָה וְכוּ' יִצְחָק תָּבַע יִ   בְּמַאי וְיוּבַן   זָקֵן", אַבְרָהָם תָּבַע  בַּיַּלְקוּט עַל פָּסוּק "וְאַבְרָהָם  הַנִּזְכָּר  ,  סּוּרִין וְכוּ'י דְּאָמְרִינַן  וּבַמִּדְרָשׁ 
עֵינָיו מֵרְאֹת", לָמָּה כָהוּ עֵינֵי יִצְחַק בִּשְׁבִיל שֶׁהֶחְנִיף לְעֵשָׂו, בִּשְׁבִיל ן רָשָׁע, בִּשְׁבִיל שֶׁהֶעֱמִיד בֵּ   לְמַעְלָה עַל פָּסוּק "וַתִּכְהֶיןָ 

וּמֵעַתָּה כָּ˂ אָמַר יִצְחַק בְּלִבּוֹ בִּשְׁלָמָא    .דָה, בִּשְׁבִיל הַמַּלְאָכִים וְכוּ' וְכַמָּה טְעָמִים אֲחֵרִים וְעיי"שישֶׁהִבִּיט בִּשְׁכִינָה בָּעֵת הָעֲקֵ 
דֶם הַזִּקְנָה, הָיָה לִי לְהִסְתַּפֵּק מֵאֵיזֶה טַעַם בָּא, וְשֶׁמָּא בָּא מֵחֲמַת עֵשָׂו שֶׁהוּא רָשָׁע וְאֵינוֹ מִן וֹ אִם הָיָה בָּא לִי סְמִיּוֹת עֵינַיִם ק

זֶה מוּכָח בְּוַדַּאי שֶׁלּאֹ בָּא הַסְּמִיּוֹת עֵינַיִם    .דֶם סְמִיּוֹת עֵינַיִםוֹלוֹ הַבְּרָכוֹת מֵחֲמַת סָפֵק, אֲבָל עַתָּה שֶׁבָּאָה לִי זִקְנָה ק  הָרָאוּי לִיתֵּן
וּמִשּׁוּם הָכִי אָמַר הִנֵּה נָא שֶׁיֵּשׁ לִי סְמִיּוֹת עֵינַיִם    .דֶם הַמִּיתָהוֹסּוּרִין מְעַט קי סּוּרִין, וַאֲנִי תָּבַעְתִּי שֶׁיָּבוֹאוּ הַיִּ י אֶלָּא לְפִי שֶׁתָּבַעְתִּי יִ 

 סּוּרִין.ייֵשׁ לִי לָחוּשׁ עַל יוֹם הַמִּיתָה שֶׁקָּרוֹב לָבוֹא אַחַר הַיִּ 
 
This can be understood in light of what is said in the Yalkut Shimoni, parashat Chayei 

Sarah, §105:2 on the verse “And Abraham was old”: Abraham requested old age, etc.; Isaac 
requested afflictions, etc. In the aforementioned Midrash on the verse “and his eyes were too 
dim to see,” why did Isaac’s eyes dim? Because he favored Esau;10 because he raised a wicked 
son;11 because he gazed upon the Divine Presence at the time of the binding; because of the 
angels who at the time of the binding shed tears that fell into Isaac’s eyes;12 etc., and several 
other reasons—see there.  

Now Isaac said in his heart: “Granted, if blindness had come to me before old age, I 
would have had reason to doubt from which cause it came, and perhaps it came because of 
Esau, who is wicked, and it would not be appropriate to give him the blessings due to that 
uncertainty. But now that old age came to me before the blindness, this clearly indicates that 
the blindness came only because I requested afflictions, and I requested that the afflictions 
come a little before death.” Therefore, he said: “ ‘Behold now,’ since I have blindness, I must 
be concerned that the day of death is close, coming soon after the afflictions.” 

This answers Questions 1 through 3: Because he requested that afflictions come shortly 
before death, he took his blindness as a sign that death was near, and thus he should not delay 
before extending a blessing. 

 

הקב"ה מֵעֵין הָעוֹלָם הַבָּא, אַבְרָהָם יִצְחַק וְיַעֲקֹב,   דְּאָמְרִינַן סוֹף פֶּרֶק קַמָּא דְּבָתְרָא שְׁלוֹשָׁה הִטְעִימָן  בְּדֶרֶ˂ אַחֵראִי נָמֵי  

   .הָעִיּוּן יַעֲקֹב דְּדַוְקָא טְעִימָה בְּעָלְמָא, שֶׁהֲרֵי שְׂכָרָם גָּנוּז לְבַסּוֹף . וְדַיֵּיק"כֹל " "מִכֹּל" "בַּכֹּל" דִּכְתִיב בְּהוּ 
 
Alternatively, one may explain in another way: As we say at the end of the first 

chapter of tractate Bava Batra (16b), the Holy One, Blessed be He, gave three people a “taste” 
of the World-to -Come—Abraham, Isaac, and Jacob—for it is written concerning them: “And 
the Lord had blessed Abraham in everything [bakol] [בַּכֹּל].”13 With regard to Isaac, the verse 

 
10 Midrash Tanchuma, Vayechi 6:3. This refers to the reference in Gen. 27:1 to Esau as הַגָּדֹל, which could mean 

either “the elder” or “the greater one.” 
11 Gen. Rabbah 65:10: “The Holy One, Blessed be He said: ‘Isaac will walk out to the marketplace and the people 

will say: This is the father of that wicked one [i.e, Esau]. Instead, I will dim his eyes and he will remain inside his 
house.’ That is what is written: ‘With the rise of the wicked, a person should hide’ (Prov. 28:28). From here they said: 
Anyone who produces a wicked son or a wicked student, ultimately his eyes will dim.” 

12 Gen. Rabbah 65:10. 
13 Gen. 24:1. 
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states: “And I have eaten of everything [mikol] [מִכֹּל].”14 With regard to Jacob, the verse states: 
“And because I have everything [kol] [כֹל].”15  The Iyun Ya’akov was precise that this was 
specifically a foretaste within this world, for their full reward remained stored away for the 
end of their lives.  

 
סֹּתֶ˃ לְהֵיטִבְ˃ בְּאַחֲרִיתֶ˃", וְעוֹד  וּבְזֶה נְבָאֵר קֶשֶׁר הַפָּסוּק "הַמַּאֲכִלְ˃ מָן בַּמִּדְבָּר אֲשֶׁר לאֹ־יָדְעוּן אֲבֹתֶי˃ לְמַעַן עַנֹּתְ˃ וּלְמַעַן נַ 

וְהָיִינוּ שֶׁהִנֵּה יִשְׂרָאֵל אָכְלוּ אֶת הַמָּן הַיּוֹרֵד מִן הַשָּׁמַיִם, וְהוּא מַאֲכָל מַהוּ "אֲשֶׁר לאֹ־יָדְעוּן אֲבֹתֶי˃", דְּזֶה מִילְּתָא דִּפְשִׁיטָא הִיא.  
הֶאֱכִילְ˃ הקב"ה מַה    וְאָמַר הַכָּתוּב זֶה הַמַּאֲכָל שֶׁל עוֹלָם הַבָּא,  .ן לַצַּדִּיקִים לֶעָתִיד לָבוֹאמָ   שׁוֹחֲקִיםדִּשְׁחָקִים  שֶׁל עוֹלָם הַבָּא,  

צְלְכֶם הָיְתָה אֲכִילָה מַמָּשׁ  שֶׁלּאֹ עָשָׂה לַאֲבוֹתַיִ˂, שֶׁאַף עַל פִּי שֶׁהִטְעִימָם מֵעֵין הָעוֹלָם הַבָּא לאֹ הָיָה אֶלָּא טְעִימָה בְּעָלְמָא, וְאֶ 
  . שֶׁהוּא יוֹתֵר מִטְּעִימָה

 
With this we can explain the connection of the elements of the verse, “Who feeds you 

in the wilderness with manna, which your ancestors had never known, in order to test you 
by hardships only to benefit you in the end,”16 and furthermore, what is meant by “which 
your ancestors had never known,” for this seems obvious, since clearly their ancestors had 
never eaten manna. That is, here Israel ate the manna that descended from Heaven, and it is 
described as the food of the World-to-Come, as the Sages said, “the [firmament called] 
Shechakim [שְׁחָקִים] grinds [shochakim] [שׁוֹחֲקִים] manna for the righteous in the future to 
come.”17 Scripture is saying: this food of the World-to-Come, the Holy One, Blessed be He, 
fed you in a way He did not do for your fathers, for although He did give them a taste of the 
World-to-Come, it was only a tasting; whereas for you it was not merely tasting but actual 
eating, which is more than tasting.  

 
, כִּדְאָמְרִינַן בְּפֶרֶק ח' דְּיוֹמָא, וְעוֹד שֶׁהָיוּ טוֹעֲמִים הַטְּעָמִים  בְּסַלָּםאִם כֵּן לָמָּה הָיָה לָהֶם הַצַּעַר שֶׁלּאֹ הָיָה לָהֶם פַּת    אִי תֵּימָאוְ 

מִשּׁוּם הָכִי תֵּירֵץ הַכָּתוּב שֶׁעָשָׂה זֶה "לְמַעַן עַנֹּתְ˃ וּלְמַעַן  .  וְהָא הָעוֹלָם הַבָּא הוּא כֻּלּוֹ מְעַדְּנִים בְּלִי צַעַר כְּלָל  .וְלאֹ הָיוּ רוֹאִים
ן  יוְלאֹ יאֹכְלוּ עוֹלָמָם בְּחַיֵּיהֶם, וְעַיֵּ נַסֹּתֶ˃ לְהֵיטִבְ˃ בְּאַחֲרִיתֶ˃", שְׁנָתָן לָהֶם זֶה הַצַּעַר כְּדֵי שֶׁיִּזְכּוּ בָּאַחֲרִית הַיָּמִים לָעוֹלָם הַבָּא  

   .עוֹד לְקַמָּן בַּסָּמוּ˂
 
If you’ll say, if so, how did they have suffering, i.e., what affliction was there in eating 

the manna? The answer is that they did not have bread in their basket, as it is said in chapter 
8 of tractate Yoma (74b), that as there was no leftover food, the people worried they might not 
have anything to eat the next day.18  Also, they were tasting the flavors but did not see anything 
but the plain-appearing manna. I.e., though the manna could taste like anything, it always looked 
like coriander seed. The enjoyment of food is based not only on taste, but also on other factors, 

 
14 Gen. 27:33. 
15 Gen. 33:11. 
16 Deut. 8:16. 
17 Chagigah 12b. 
18 Yoma 74b, derived from Ps. 78:23–24: “And He commanded the firmament [Shechakim] above, and opened 

the doors of Heaven; and He caused manna to rain upon them for food, and gave them of the corn of Heaven.” 
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including appearance. Being unable to see the food that they tasted was an affliction.19 But the 
World-to-Come is entirely pleasures without any suffering. 

Because of this, Scripture explained that He did this “in order to test you by hardships 
only to benefit you in the end,” that He gave them this suffering in order that at the end of 
days, they should merit the World-to-Come, and would not eat their portion of it in their 
lifetime. See further below. 

 
עֵין הָעוֹלָם הַבָּא, הָיָה מַשְׁמָע וּמֵעַתָּה אִם הָיָה יִצְחָק נוֹתֵן הַבְּרָכוֹת לְבָנָיו בְּשָׁעָה שֶׁלּאֹ הָיָה לוֹ שׁוּם צַעַר וְאַדְרַבָּא הָיָה טוֹעֵם מֵ 

שֶׁהֲרֵי מִכֹּחַ הַבְּרָכָה  ,  ל מֵעֵין הָעוֹלָם הַבָּא, וְחַס וְשָׁלוֹם יאֹכְלוּ עוֹלָמָם בְּחַיֵּיהֶםוֹשֶׁיִּתֵּן לָהֶם הַבְּרָכוֹת שֶׁיִּזְכּוּ בָּעוֹלָם הַזֶּה לֶאֱכ
בָּעוֹלָם הַזֶּה אֶלָּא כְּדֵי טְעִימָה  הָיָה נִיתְוַסֵּף לָהֶם הַרְבֵּה יוֹתֵר מִכְּדֵי טְעִימָה, אִי נָמֵי שֶׁמִּי שֶׁיֵּשׁ לוֹ מְעַט זְכוּת, אַף אִם לאֹ יְקַבֵּל  

סּוּרִין וְאָז נָתַן לָהֶם הַבְּרָכָה, "וְיִתֶּן־לְ˃ הָאֱ˄הִים  י וְלָכֵן הִמְתִּין עַד שֶׁבָּאוּ עָלָיו הַיִּ ,  הַבְּרָכָה, יִהְיֶה אוֹכֵל עוֹלָמוֹ בְּחַיָּיו  מִכֹּחַ בִּלְבַד  
  . סּוּרִין לְהָטִיב לָהֶם בְּאַחֲרִיתָםימִטַּל הַשָּׁמַיִם" וְכוּ', כְּדֵי שֶׁיִּהְיוּ הַבְּרָכוֹת עִם יִ 

 
Now, if Isaac had given the blessings to his sons at a time when he had no suffering, 

and to the contrary was tasting from the World-to-Come, it would have implied that he was 
granting them the blessings so that they would merit to eat from the World-to-Come in this 
world, and Heaven forbid, they would consume their portion in their lifetime. For by virtue 
of the blessing, much more than just a taste would be added to them.  

Alternatively, one who has a little merit, if he receives only a taste by virtue of the 
blessing in this world, would be consuming his portion in his lifetime.  

Therefore, he waited until afflictions came upon him, and then gave them the blessing: 
“May God give you of the dew of heaven and the fat of the earth, abundance of new grain and 
wine,”20 so that the blessings would come together with afflictions, to benefit them in their 
end. 

 
סֵיבוּתָא כְּלִילָא  לִי גָּדוֹל לַגּוּף כִּדְאָמְרִינַןוֹוּבְדֶרֶ˂ זֶה אָמַר הַכָּתוּב "וַיְהִי כִּי־זָקֵן יִצְחָק וַתִּכְהֶיןָ עֵינָיו", שֶׁהַזִּקְנָה לִפְעָמִים הִיא ח

  .הקב"ה כְּבוֹד לִזְקֵנִים חִלֵּק"וְהָדַרְתָּ פְּנֵי זָקֵן", וּבְכַמָּה כְּתוּבִים מָצִינוּ שֶׁ  וְלִפְעָמִים הִיא לוֹ לְכָבוֹד גָּדוֹל כְּדִכְתִיב, דְּחִילְפֵי
 
In this way, the verse says, “And it was when Isaac became old and his eyes were too 

dim to see,” for old age is sometimes a great sickness to the body, as it is said, “old age is a 
crown of thorns,”21 and sometimes it is for great honor, as it is written, “Before the gray-haired 
you shall rise, and show deference to the old.”22 In a number of other writings, we find that 
the Holy One, Blessed be He, apportions honor to the elderly.23 

 

 
19 Ibid. 
20 Gen. 27:28. 
21 Shabbat 152a. 
22 Lev. 19:32. 
23 Ex. Rabbah 5:14. 
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נוּ שֶׁלּאֹ בָּאוּ  יאִם לאֹ כָּהוּ עֵינָיו דְּהַיְ   וּכְשֶׁרָאָה יִצְחַק שֶׁאַחַר הַזִּקְנָה בָּא הַסַּמְיוּת עֵינַיִם אָז אָמַר "הִנֵּה־נָא זָקַנְתִּי", דְּבִשְׁלָמָא
לַכָּבוֹד, אַדְרַבָּא לוֹ  הָיְתָה  הַזִּקְנָה  אָז  הַיִּיסּוּרִין,  כְּדִכְתִיב   כְּדִכְתִיב  עָלָיו  הַבָּא  הָעוֹלָם  מֵעֵין  הָיָה  זֶה  וְגַם  כָּבוֹד",  זְקֵנָיו    "וְנֶגֶד 

וְזֶהוּ    . אִם כֵּן הִיא זִקְנָה טִבְעִית מַמָּשׁ שֶׁהִיא לַמַּשָּׂא עַל בְּנֵי אָדָם,  ו שֶׁכָּהוּ עֵינָיו מִצַּד הַיִּיסּוּרִיןיאֲבָל עַכְשָׁ   ."וְעַתִּיק יוֹמִין יְתִב"
  .סּוּרִין אֲנִי יָכוֹל לְבָרְכֶ˃י "הִנֵּה־נָא זָקַנְתִּי", "נָא" דַּוְקָא, "וְעַתָּה שָׂא־נָא" וְכוּ', "נָא" דַּוְקָא שֶׁהוֹאִיל שֶׁיֵּשׁ לִי יִ 

 
Question 4 asked the significance of the opening words of the verse, “And now, take your 

gear, your quiver and bow, and go out into the open and hunt me some game,” which tied the onset 
of blindness to the timing of the blessing. When Isaac saw that after old age the dimming of 
the eyes had come, he said, “Behold now, I am old.” For indeed, if his eyes had not dimmed, 
meaning that the afflictions had not come upon him, then the old age would have been for 
honor, as it is written, “And glory will be for the elders,”24  and this too would have been like 
the World-to-Come, as it is written, “and the Ancient of Days sat.”25 But now that his eyes 
had dimmed because of afflictions, then it was actual old age, which is a burden upon men. 
This is the meaning of, “Behold now, I am old,” the word “now” specifically, and “And now, 
take your gear, your quiver and bow,” the word “now” specifically, that he meant, “since I have 
afflictions, I am able to bless you.” I.e., as discussed above, if he had blessed his sons when he 
had no afflictions, he would have been tasting from the World-to-Come and implying that they 
would merit the not only a taste, but by virtue of the blessing, would have consumed their World-
to-Come in this world. But once he had afflictions, he could safely bless them, as it would be 
understood that they wouldn’t be wasting their reward in this world. 

 
וְזֶה לְשׁוֹנוֹ, "כִּי־עַד־צֶדֶק יָשׁוּב מִשְׁפָּט" מְדַבֵּר בְּיִצְחָק, עַד אוֹתוֹ צַדִּיק יָשׁוּב   וּבְדֶרֶ˂ זֶה יוּבַן נָמֵי מִדְרָשׁ תָּמוּהַּ בְּיַלְקוּט תְּהִלִּים

לִשְׁמוּאֵל הַקָּטָן מַהוּ "וְאַחֲרָיו כׇּל־יִשְׁרֵי־לֵב", אָמַר    שָׁאֲלוּמִשְׁפָּט, "וְאַחֲרָיו כׇּל־יִשְׁרֵי־לֵב"  יָשׁוּב מִשְׁפָּט, "וַיְהִי כִּי־זָקֵן יִצְחָק"  
   .לָהֶם מַתָּן שְׂכָרָן שֶׁל צַדִּיקִים לְאַחֲרֵיהֶם וְשֶׁל רְשָׁעִים לִפְנֵיהֶם עכ"ל

 
In this way, a difficult Midrash in Yalkut Shimoni, Tehillim can also be understood, 

and this is its language:  

“For to righteousness, judgment will return, and after it all the upright of 
heart.”26 This is speaking of Isaac: to that righteous man, judgment will return, 
“and it was when Isaac became old” that judgment will return, “and after it 
all the upright of heart.”  

They asked the young Samuel what was the meaning of “and after it all 
the upright of heart.” He said to them, “The reward of the righteous comes 
after them, and the punishment of the wicked comes before them.”  

- Yalkut Shimoni, Tehillim, remez 850:3 

 
24 Isaiah 24:23. 
25 Dan. 7:9. 
26 Ps. 94:15. 
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יָשׁוּב מִשְׁפָּט, שֶׁבְּיִצְחָק הִתְחִיל הַמִּשְׁפָּט    וּרִין, אָתֵי שַׁפִּיר, עַד אוֹתוֹ צַדִּיקסּיוְקָשֶׁה מָה עִנְיָן יִצְחַק לְכָאן. אֲבָל לְפִי שֶׁיִּצְחָק תָּבַע יִ 

ם "וְאַחֲרָיו כׇּל־יִשְׁרֵי־לֵב",  י וּמַהוּ זֶה שֶׁסִּיֵּ   . סּוּרִין בָּעוֹלָם הַזֶּה שֶׁנֶּאֱמַר "וַיְהִי כִּי־זָקֵן יִצְחָק" וְכוּ'י שֶׁל עוֹלָם הַבָּא לְהִתְהַפֵּך לְיִ 
יִלְקוּ דַּוְקָא  הַצַּדִּיקִים  כָּל  יִצְחַק  שֶׁאַחַר  יִלְקוּ יבְּיִ   שֶׁנִּרְאֶה  שֶׁהָרְשָׁעִים  אֶלָּא  הִיא  כָּ˂  לאֹ  הַדִּין  וְשׁוּרַת  הָרְשָׁעִים,  וְלאֹ  סּוּרִין 

לְאַחֲרֵיהֶם  .סּוּרִיןי בְּיִ  צַדִּיקִים  שֶׁל  שְׂכָרָן  מַתָּן  לָהֶם,  וְהֵשִׁיב  כׇּל־יִשְׁרֵי־לֵב",  "וְאַחֲרָיו  מַהוּ  שָׁאֲלוּ  הָכִי  רְשָׁעִים   וּמִשּׁוּם  וְשֶׁל 
  .וְכוּ' "וּמְשַׁלֵּם לְשֹׂנְאָיו אֶל־פָּנָיו" לִפְנֵיהֶם דַּוְקָא כְּדִכְתִיב

 
This is difficult, for what is the relevance of Isaac here? But according to the fact that 

Isaac demanded afflictions, it is clear: to that righteous man, judgment will return. With 
Isaac, the judgment of the World-to-Come began to be transformed into afflictions in this 
world, as it is said, “and it was when Isaac became old,” etc. What is meant by the conclusion, 
“and after it all the upright of heart”? It appears that after Isaac, all the righteous specifically 
would experience afflictions, and not the wicked. But the pattern of justice is not like this; 
rather, the wicked receive afflictions. Therefore, they asked, what was the meaning of “and 
after it all the upright of heart,” and [Samuel] answered them, “the reward of the righteous 
comes after them, and the punishment of the wicked comes before them,” specifically, as it is 
written, “But those who hate Him, He will repay to their face by destruction.”27 

 
ן אֵין אָנוּ יוֹדְעִים  י"הַמַּאֲכִלְ˃ מָן בַּמִּדְבָּר", דְּקָשֶׁה נָמֵי מִלַּת "בַּמִּדְבָּר" וְכִי עֲדַיִ   הַנִּזְכָּר לְעֵילוְעוֹד יֵשׁ לוֹמַר בְּקֶשֶׁר הַפְּסוּקִים  

ה הָאִיסּוּרִין  שֶׁכָּל  יָדוּעַ  שֶׁכְּבָר  לוֹמַר  וְיֵשׁ  בַּמִּדְבָּר.  סַכָּנָהוּ שֶׁאֲכָלוּהוּ  בִּמְקוֹם  ה,  תְּרוּ  קֹדֶשׁ  מַאֲכָל  שֶׁהוּא  לְיִשְׂרָאֵל וּוְהַמָן  תַּר 
שֶׁאִם הָיְתָה מִתַּאֲוָה  ,  לאֹ הִפִּילָה אִשָּׁה מֵרֵיחַ בְּשַׂר הַקֹּדֶשׁ  קּוּחַ נֶפֶשׁ, שֶׁשָּׁם לאֹ הָיָה לָהֶם מַאֲכָל אַחֵר כִּדְאָמְרִינַןיבְּמִדְבָּר מִשּׁוּם פִּ 

רַק הִטְעִימָן מֵעֵין הָעוֹלָם הַבָּא,    ל מַאֲכָל קֹדֶשׁ,וֹתַּר לָהֶם לֶאֱכוּשּׁוּב לאֹ הי, אֲבָל לָאָבוֹת שֶׁהָיוּ בִּמְקוֹם יִ הָיָה צָרִי˂ לִיתֵּן לָהּ
 אֲשֶׁר "לָכֶם מַה שֶׁאֵין כֵּן לַאֲבוֹתֵיכֶם, וְזֶהוּ  תַּר  וּהטְעִימָה בִּלְבַד, וְזֶהוּ מַה שֶׁאָמַר הַכָּתוּב, "הַמַּאֲכִלְ˃ מָן", לְפִי שֶׁהֱיִיתֶם בַּמִּדְבָּר  

   .לאֹ־יָדְעוּן אֲבֹתֶי˃"
 
It can also be said regarding the above verses, “Who feeds you in the wilderness with 

manna,” that the word “in the wilderness” is also difficult, for don’t we already know that 
they ate it in the wilderness. I.e., it seems superfluous to add that word. One can say that it is 
already known that all prohibitions are permitted in a place of danger, and the manna, which 
is a sacred food, was permitted to Israel in the wilderness so as to preserve life, since there 
was no other food available to them, as it is stated, “no woman miscarried from the odor of 
the sacred flesh;”28 if she desired it, it had to be given to her.29 But for the Patriarchs, who 
were in a settled place, it was not permitted for them to eat sacred food; they only tasted a 
sample of the World-to-Come, merely a taste. This is what the verse says, “Who feeds you 
with manna,” for since you were in the wilderness, it was permitted to you in a way that was 
not permitted to your fathers, and this is what is meant by “which your ancestors had never 
known.”  

 
27 Deut. 7:10. 
28 Pirkei Avot 5:5; Yoma 21a. 
29 Yoma 82a; Tosafot Yom Tov. 
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עַל "וַיְעַנְּ˃ וַיַּרְעִבֶ˃", הֲלאֹ טוֹבַת    נּוּי וּרְעָבוֹן וּבַצַּעַר כְּנִזְכָּר לְעֵיל, וּכְמוֹ שֶׁאָמְרוּ זַ"ליוְאִם תּאֹמַר לָמָּה נָתָן לָנוּ אֶת הַמָן בָּעִ 

לְהֵטִיבְ˃ בְּאַחֲרִיתְ˃, דְּהַיְינוּ שֶׁלּאֹ יאֹכְלוּ עוֹלָמָם בְּחַיֵּיהֶם,    וְתֵּירֵץ  וּשְׁלֵימָה וְלאֹ טוֹבָה חֲסֵרָה.  אָהיהָעוֹלָם הַבָּא הִיא טוֹבָה מְלֵ 
  , לאֹ הוּתְּרָה לָהֶם הַהֲנָאָה הַיְּתֵירָה.נֶפֶשׁל מִשּׁוּם פִּיקּוּחַ וֹשֶׁאַף עַל פִּי שֶׁהוּתַּר לָהֶם לֶאֱכ

 
Perhaps you will say, why did He give us the manna with hardship, hunger, and 

distress, as mentioned above, and as our Sages said regarding “He will afflict you and make 
you hungry”30? Is not the goodness of the World-to-Come full and complete, not deficient? 
[The verse] answered: in order to do good for you in your end, meaning, that they should not 
consume their portion in the World-to-Come in their lifetimes; for although it was permitted 
for them to eat because of danger to life, the extra enjoyment was not permitted to them. 

 
* * * 

 
30 Deut. 8:3. 


