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Chapter VII: Vayetzei (Gen. 28:10-32:3) 
 
Essay 16. Accepting Manasseh’s false regret 
 
Manasseh led Judah and the inhabitants of Jerusalem astray into evil greater than that 

done by the nations that the L-rd had destroyed before the Israelites. The L-rd spoke to Manasseh 
and his people, but they would not pay heed, so the L-rd brought against them the officers of the 
army of the king of Assyria, who took Manasseh captive in manacles, and bound him in chains of 
bronze, and led him off to Babylon. In his distress, he entreated the L-rd his G-d and humbled 
himself greatly before the G-d of his fathers. He prayed to Him, and He granted his prayer, heard 
his plea, and returned him to Jerusalem to his kingdom. Then Manasseh knew that the L-rd alone 
was G-d. 

- II Chron. 33:9–13 
 

ע תַּחֲנָתוֹ.  עַל פָּסוּק "וַיַּאַסְרֵהוּ בַּנְחֻשְׁתַּיִם", מָה עָשָׂה הקב"ה כְּמִין מַחְתֶּרֶת חָתַר לוֹ תַּחַת כִּסֵּא הַכָּבוֹד וְשָׁמַ   יַלְקוּט  מִדְרָשׁ

 . תֵּימָה מַאי חֲתִירָה זוֹ שֶׁחָתַר
  

There is a Midrash Yalkut Shimoni on the verse “and bound him with chains of 
bronze”: “What did the Holy One, Blessed be He, do? He made a kind of tunnel, digging for 
him beneath the Throne of Glory, and He heard his supplication.”1 

This is astonishing: What is this “tunnel” that He dug?  
 

  "ז טַּ שָׁם הַ לוֹ חָלָה בְּעִיסָּה דְּהַאֲרִי˂  רְבָה  ]עָ ["ג) גַּבֵּי מִי שֶׁנִּתְ וְנִרְאֶה לְפָרְשׁוֹ בְּמַאי דְּאִיתָא בַּשֻּׁלְחָן עָרוּ˂ יוֹרֶה דֵּעָה (סִימָן שכ
כֶל קָדָשִׁים בְּחוּץ אוֹ וֹדְּאִי לאֹ תֵּימָא הָכִי הֵיכָן מָצִינוּ כָּרֵת בְּא  ,נֶשׁ לאֹ שָׂמָה חֲרָטָה וְלאֹ מַהְנְיָאוֹוְהֶעֱלָה דְּחֲרָטָה מִפְּנֵי יִרְאַת הָע

וְהָכָא נָמֵי חֲרָטָה זוֹ שֶׁל מְנַשֶּׁה הַוְיָא  .  ' וְעיי"שוּנֶשׁ יִתְחָרֵט וְיִשְׁאַל לְחָכָם וְכוֹמִיתָה בִּידֵי שָׁמַיִם בִּתְרוּמָה, דְּוַדַּאי מִיִּרְאַת הָע
ק לָשׁוֹן חֲתִירָה, דְּכִּבְיָכוֹל בְּקַבְּלוֹ תְּשׁוּבַת מְנַשֶּׁה ייָּ וּנֶשׁ, וְלאֹ מַהְנְיָא דְּאִם כֵּן בִּטַּלְתָּ וְכוּ', וּבְזֶה אָתֵי שַׁפִּיר מְדוֹחֲרָטָה מִיִּרְאַת הָע

  .עָשָׂה מַמָּשׁ חֲתִירָה בְּרָקִיעַ, דְּסָתַר כַּמָּה דִּינִים דְּאִם כֵּן בִּטַּלְתָּ כָּרֵת וְכוּ'
 
It appears that it may be explained based on what is stated in the Shulchan Aruch, 

Yoreh De’ah (siman 323), regarding one whose challah became mixed into dough. I.e., when 
baking, one is required to “take challah,” separating a portion of the dough to give to the priests 
when the Temple was standing, or nowadays to burn it. If someone erred and mixed it with other 

 
* English translation: Copyright © 2025 by Charles S. Stein. Additional essays are available at https://zstorah.com  
1 Yalkut Shimoni on Writings, remez 246. 
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dough, he should not be able to eat any of it. However, the rabbis say that one can annul the 
consecration of the challah, if he has regret. However, in a commentary there, the Taz (se’if katan 
2) elaborates and concludes that regret out of fear of punishment is not considered regret 
and does not take effect. For if you do not say this, where do we find karet, i.e., spiritual 
excision, or premature death, taking effect for one who eats sacred offerings outside of the 
Temple, or death at the hands of Heaven for one who improperly eats terumah, the priestly 
dues? For certainly out of fear of punishment, one would regret and ask a sage to release him 
from such punishment, etc.; and see there. But in fact, regret that is only out of fear of punishment 
is not effective, and thus one can be punished by karet or death for such violations. 

Here also, this regret of Manasseh was regret out of fear of punishment, i.e., torture at 
the hands of the king of Assyria, and [this regret] would seem to not be effective, for if so, you 
would nullify the entire halachic structure of Divine punishments. With this understanding, the 
expression “tunnel” is precise: for so to speak, by accepting Manasseh’s repentance, [G-d] 
made an actual tunnel in the Heavens, for He overturned several laws, for if not, karet, etc., 
would be nullified.  

 
כְּנִזְכָּר   "רַחוּם וְחַנּוּן"ן, שֶׁהָיָה לוֹ לוֹמַר אִית  יעוֹד בְּדֶרֶ˂ אַחֵר עַל דְּאָמְרִינַן הַתָּם בְּאוֹתָהּ שָׁעָה אָמַר מְנַשֶּׁה אִית דִּין וְאִית דַּיָּ 

דְּיָחִיד לָא דְּאִיתָא בִּגְמָרָא דְּראֹשׁ הַשָּׁנָה (דַּף י"ח.  לְעֵיל בַּסָּמוּ˂ דִּגְזַר דִּין  ) וּגְזַר דִּין דְּיָחִיד תְּנַאי הוּא, וְהַטַּעַם דְּמַאן דְּאָמַר 
דְּכִי הֵיכִי דִּלְגַבַּיְיהוּ לאֹ מוֹעֶלֶת הַתְּשׁוּבָה אַף בְּבֵית דִּין שֶׁל ,  , כָּתְבוּ הַמְּפָרְשִׁים מִשּׁוּם דְּהַוְיָא דּוּמְיָא דְּבֵּית דִּין שֶׁל מַטָּה מִקֶּרַע

 . מֵהקב"ה  בְּבֵית דִּין שֶׁל מַעְלָה וְהַצִּבּוּר נִידּוֹנִין  נִדּוֹןמַעְלָה אֵין לְאַחֵר גְּזַר דִּין כְּלוּם, וְלאֹ מוֹעֶלֶת הַתְּשׁוּבָה דְּיָחִיד, דְּהַיָּחִיד  
 . אַף לְאַחַר הַגְּזַר דִּין קֶּרַעימִ דִּינָא, וּגְזַר דִּין דְּצִבּוּר   אַבֵּימִשּׁוּם דְּאִיכָּא זִילוּתָא  מִקֶּרַעוּמִשּׁוּם הָכִי גְּזַר דִּין דְּיָחִיד לאֹ 

 
Another explanation: regarding what we say there in our Midrash, that at that moment 

Manasseh said, “There is justice and there is a Judge.”2 He should have said, “He is merciful 
and gracious,”3 as stated earlier in Note 15.  

In the Gemara, Rosh Hashanah (page 18a), it is stated that a Heavenly decree of 
judgment of an individual is subject to a dispute from the Sages as to whether it can be 
overturned. I.e., a Heavenly decree is made by the Heavenly court, which is composed of angels, 
and some also say that the souls of the righteous serve on the Heavenly court. The reason for the 
view that the decree of an individual is not torn up is that the commentators wrote it is 
comparable to a human court: just as for them repentance does not help, so too in the 
Heavenly court, after the decree, repentance of an individual does not avail. For the 
individual is judged by the Heavenly court, which does not overturn its final rulings.  

In contrast, a community is judged by the Holy One, Blessed be He, Who may decide 
to grant mercy to the community, based on a new state of affairs. 

Therefore, the decree of an individual is not torn up, because there would be disgrace 
to the Heavenly court; whereas the decree by G-d against a community may be torn up even 
after the decree, if appropriate based on a new spiritual condition of the community.  

 

 
2 In addition to appearing in Yalkut Shimoni on Writings, remez 246, the quotation also appears in Jerusalem 

Talmud Sanhedrin 10:2 
3 Ex. 34:6; Ps. 86:15, 103:8. 
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, אִם הקב"ה לאֹ הָיָה מְקַבְּלוֹ  קֶּרַעימִ ן, הֲגַם שֶׁכְּבָר נַעֲשֶׂה הַגְּזַר דִּין וּגְזַר דִּין דְּיָחִיד לאֹ  יוְהַשְׁתָּא שַׁפִּיר קָאָמַר אִית דִּין וְאִית דַּיָּ 
הֲכִי אִיהוּ כִּבְיָכֹל אֵינוֹ    עַ הַגְּזַר דִּין אוֹףוֹהָיָה לוֹ מָקוֹם לוֹמַר דְּגַּם הוּא כְּאֶחָד מֵהַבֵּית דִּין, דְּכִי הֵיכִי דְּאִינְהוּ אֵינָם יְכוֹלִים לִקְר

ן לְבַדּוֹ  יין וְאִית דַּיָּ עַ. אֲבָל אִם יִהְיֶה מְקַבְּלוֹ נִרְאֶה מִזֶּה שֶׁהוּא אָדוֹן הַכֹּל וּבְיָדוֹ לַעֲשׂוֹת כִּרְצוֹנוֹ, וְלָכֵן אָמַר אִית דִּ וֹיָכוֹל לִקְר
 . וּבְיָדוֹ הַכֹּל

 
Now he properly said, “There is justice and there is a Judge.” Although the decree 

had already been made, and the decree of an individual is not torn up, Manasseh thought: If 
the Holy One, Blessed be He, were not to accept [his repentance], there would be room to say 
that He too is like one of the judges of the Heavenly Court, and just as they cannot tear up the 
decree, so too, [G-d], as it were, cannot tear it up. 

But if He would accept [his repentance], this shows that He is Master of all and can 
act according to His will. Therefore, he said, “There is justice and there is a Judge,” He alone, 
and everything is in His hand. 

 
, וְלֵיכָּא  קֶּרַעימִ גְזַר דִּין דְּיָחִיד לאֹ  וְאָתֵי שַׁפִּיר נָמֵי שֶׁהַמַּלְאָכִים הָיוּ רוֹצִים לִמְחוֹת בְּדָבָר, מִשּׁוּם דְּאִינְהוּ כְּבָר עָשׂוּ הַגְּזַר דִּין וּ

ן לְקַמָּן פָּרָשַׁת יוְעַיֵּ .  ]סַנְחֵרִיב[לְמֵימַר שֶׁהוֹאִיל שֶׁמְּנַשֶּׁה הָיָה מֶלֶ˂ דִּינוֹ כְּצִבּוּר, דְּהַשְׁתָּא מִיהָא עֶבֶד הוּא, שֶׁהֲרֵי נִשְׁבָּה בְּיַד  
  . וְכוּ' וְעיי"ש "רתַ תֵּבוֹת חָ "חַ'טָּאִים תְּ'רַדֵּף רָ'עָה" רָאשֵׁי קֹרַח 

 
Now it’s also fine that the angels wanted to protest this matter, because they had 

already issued the decree, and the decree of the Heavenly Court against an individual is not 
torn up. One cannot say that since Manasseh was a king, his status is like that of a 
community, for now he is no longer in that status, for he had already been captured by 
[Sennacherib].4 That is why the Midrash says that G-d made a tunnel for Manasseh, allowing him 
to “escape” the judgment of the Heavenly Court. 

See below in Parashat Korach, end of Essay 6, on the text “Misfortune pursues 
sinners,”5 which suggests that Manasseh should have been punished by the Heavenly Court, and 
yet the initial letters of  ַרָ טָּאִים תְּ ח עָהרַדֵּף   provide the acronym  ָרתַ ח"  [hatar] [“He dug”], and see 
there.  

 
* * * 

 
4 The first edition incorrectly references Nebuchadnezzar, who ruled Babylon a century after Sennacherib ruled 

Assyria. 
5 Prov. 13:21. 


