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Chapter VIII: Vayishlach (Gen. 32:4-36:43)

Essay 7. Three realms and three sanctifications

Jacob was left alone, and a man wrestled with him until the break of dawn. When he saw
that he had not prevailed against him, he wrenched Jacob's hip at its socket, so that the socket of
his hip was strained as he wrestled with him. Then he said, “Let me go, for dawn is breaking.” But
he said, “I will not let you go, unless you bless me.” He said to him, “What is your name,” and he
said, “Jacob.” He said, “Your name shall no longer be Jacob, but Israel, for you have striven with

G-d and people, and have prevailed.”
- Gen. 32:25-29
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Chullin, chapter 7:

“Then he said, ‘Let me go, for dawn is breaking.” ” He said to him: Are
you a thief [hiding from justice], or are you a gambler [owing money to others],
that you fear the dawn? He said to him: I am an angel, and from the day I was
created, my time to recite a shira [a formal, Divinely-inspired song that includes
the Name of G-d, i.e., the Tetragrammaton] has not arrived until now.

This supports Rav Chananel, [who taught that] Rav said that three
groups of ministering angels recite a shira each day: one says “Holy,” and one
says “Holy,” and one says, “Holy, is the L-rd of Hosts.”'

An objection was raised [from a Baraita]: The Jewish people are more
precious to the Holy One, Blessed be He, than the ministering angels, as the Jewish
people may recite a shira at any time, but ministering angels recite a shira only one
time per day. And some say one time per week. And some say one time per month.
And some say one time per year. And some say one time in seven years. And some
say one time per Jubilee. And some say one time in [the entire history] of the world.

’ English translation: Copyright © 2025 by Charles S. Stein. Additional essays are available at https://zstorah.com
I Cf. Isaiah 6:3.




And the Jewish people mention the Name [of G-d] after two words, as it is
stated: “Hear O Israel, the L-rd is our G-d, the L-rd is One” (Deut. 6:4)]. But the
ministering angels mention the name [of G-d] only after three words, as it is written:
“[And one called unto another, and said:] “Holy, holy, holy is the L-rd of hosts; [the
whole earth is full of His glory” (Isaiah 6:3)].

And the ministering angels do not recite their shira above until the Jewish
people recite their shira below . . . .

[The Gemara revised Rav Chananel’s statement quoting Rav]: Rather, one
says “Holy,” and one says “Holy, Holy,” and one says, “Holy, Holy, Holy, is the
L-rd of Hosts.”

- Chullin 91b
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The world asks:

Question 1: What support is there from here, with the man identifying himself as an
angel, and stating that his time to recite a shira had not yet arrived, for Rav Chananel, who taught
that three groups of angels recite a shira each day?

The words of Tosafot are strained, as the Maharsha wrote. The Tosafot’s first answer
was that at least there was confirmation that angels recite shira. Their second answer was that the
angel’s statement that it had not yet been his time to recite a shira until now meant that they are
not allowed to sing much praise, just as Rav Chananel said that one angel said the word “Holy,”
and nothing else. The obvious problem with the Tosafot’s explanation is that it remains unclear
how the Aggadah supports other details of Rav Chananel’s teaching, such as there being three
groups of angels, such as them reciting shira once a day, and the details of which group says which
part.

It seems one may say what it is stated in Midrash Rabbah: “Then he said: ‘Let me go,
for the time of my kilus [praise of G-d that is less formal than shira, and which does not
necessarily include the Tetragrammaton]? has arrived, to praise the Holy One, Blessed be He.’
[Jacob] said to him: ‘Let your companions recite the kilus.’ ”*

Question 2: One must check why the Midrash chose the expression kilus, while the
Talmud used “my time to recite a shira.”

2 The distinction between shira and kilus is spelled out by Maharal, Gevurot Hashem, ch. 7-8.
3 Gen. Rabbah 78:2.



Question 3: Furthermore, why here in the Midrash does it say that Jacob told him “Let
your companions recite a kilus,” yet in the Talmud we do not find that Jacob challenged him
at all?

But one solution resolves the other: the Talmud addresses the essence of the shira,
while the Midrash speaks of praise, which is not the essence of the shira. Indeed, at first, the
angel said it simply as in the Midrash, and afterward he stated explicitly: “My time to recite
a shira has arrived.”

Thus, the answer to Question 2 is that the Midrash focuses on kilus, which anyone can
recite anytime; the Talmud focuses on shira, the essence of which is mentioning G-d’s Name. So
the difference in terminology reflects a difference in concept.

The answer to Question 3 is that because the Talmud addresses shira, which the angel
cannot recite outside its appointed time, there is no room for Jacob to challenge; the Midrash
addresses kilus, which can be said by anyone, so Jacob could say “Let your companions recite a
kilus.”
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Let us begin to explain the expression of the Talmud, and the Midrash will be clarified
automatically. For the one who says “This supports Rav Chananel” infers from the fact that
he spoke in the language of negation — “my time to recite a shira has not arrived” — for had
he said “my time to recite a shira has arrived,” I might say that he meant merely that the
obligation fell upon him to recite a shira that day, and indeed Jacob could have said to him,
as in the Midrash, “Let your companions recite a kilus,” meaning: today let some other angel
recite the shira, and tomorrow you may recite it, for there is no strict requirement in that.
But now that he spoke in negation, one derives from it that one whose time has not arrived
may not recite a shira. But he is only prohibited to recite a shira; he may recite another form
of praise.

Thus, the answer to Question 1 is that the angel’s statement in negation provides support
for Rav Chananel, as we see that the angel cannot recite shira outside its appointed time, and it
draws an important distinction between shira and kilus.
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This is precisely the position of Rav Chananel: that there is one group that says only
“Holy,” that is, praise and glorification, and one group that mentions the Name, that is, a



shira, as we will prove later, that mentioning the Name is the essence of the shira. Indeed, the
word “Holy” can be said even by one whose time has not arrived; and the Midrash deals
with praise alone, which is “Holy.” I.e., the word “Holy” is a form of praise, and does not include
the Name. Thus, it is kilus, rather than shira.

According to this, Jacob rightly challenged him, “let your companion praise,” for in
this there is no limitation, anyone may praise even if his time has not arrived. But the Talmud
deals with the statement, “my time to recite a shira has arrived,” that is, the essence of the
shira, and in that case there is no place for the challenge “let your companion recite a kilus.”
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However, regarding the above Talmudic passage, one must check something. The main
difficulty against Rav Chananel stems only from the teaching that ministering angels
mention the Name only after three words.

Question 4: So why was it necessary to bring that which states that the ministering
angels recite a shira only once a day, or once a week, or once in the Jubilee, etc.?

Question 5: Also, why was it necessary to add that they do not recite a shira above until
Israel say it below, that is, the beginning and end of the Baraita?
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One may say: had the Talmud brought only the middle clause of the Baraita, that the
angels only mention the Name after three words, one might say that there is no contradiction
at all. For we hold that “one who hears is as one who answers,”* and this is the case with
regard to the entire Torah. So too, the third group that says “Holy, is the L-rd of Hosts” is
considered to have mentioned the Name after three words, for it heard the two first groups
say “Holy,” and between all of them together there are three words. Even if there were only
one group, it would say “Holy” three times before mentioning the Name. Rather, this is the
structure of the shira above, and he divided it among three groups; in truth it is all one, for
hearing is like responding.

4 Sukkah 38b.
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Therefore, it brought the beginning and the middle clause in this manner. From the
beginning, we see that the angels cannot recite a shira at any moment they desire; on the
contrary, some hold they say it only once in all existence. Furthermore, we see that the
essence of the shira is the mentioning of the glorious and awesome Name, to unify and
sanctify it. This is proven from the statement that Israel recite a shira at every moment, which
raises the question, where do we find this? Certainly, the essence of a shira is mentioning the
Name to unify and sanctify it. Thus, it is clear that Israel recite a shira at every moment, for
at every moment they unify His Name, Blessed be He, by blessing over Torah and mitzvot
and saying “Blessed are You, L-rd,” that is, two words before mentioning the Name.

This answers Question 4, showing a limit to when angels can recite shira, reinforcing that
the essence of the shira is structured and not spontaneous.
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Now the objection is valid: regarding the first two groups that say “Holy,” what is
their role? It cannot be that they are angels obligated to recite a shira, for if so, they have
said only the word “Holy.” That is not the essence of the obligation, for they must mention
the Name, just as Israel, every individual, must sanctify the Name and say “Hear O Israel,
the L-rd is our G-d, the L-rd is One.”

WK D00 T OPK 12 OX a0 NP1 A7M3 AW NOOX DY TMN T2 RE) 122 OX W01 MnT T
R°R O ,00210 7 2R ROLID IR 271 2000 IPRY 9D 1w ,mive yriv aven nwhhwn nao ooRowin
2RI 10T R ROIPH KK IOV ,0OIMOKT DOX°¥ I 0R) 0P ININD 27270 K 12 OX 0307 37 XO IRy
12 T% ORI LRIPOYR WP WHR MY 11D 73D yniwy mni? X729 1 8291 niR nY 0N aws 1Im

JWITR" WP 99 nniR noR nay

Furthermore: in any case, perhaps they already fulfilled their obligation earlier by
once reciting a complete shira with the mention of the Name, in which case they are no longer
obligated and cannot discharge the third group under the principle of “one who hears is as
one who answers,” for one who is not obligated cannot discharge the responsibility of others.



Or perhaps you say that their time has not yet arrived, then they are not obligated
that day and also cannot discharge the others.

Therefore, there is a contradiction from the teaching that Israel mention the Name
after two words, and there is no longer any reasoning to say “one who hears is as one who
answers,” as one could propose earlier. Certainly, one must say that one group alone says all
three incidents of the word “Holy.”
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Yet still one could rebut this in a manner that would avoid contradicting Rav
Chananel. Therefore, the Talmud also brought the final clause: that the ministering angels
do not recite a shira above until Israel say it below. By saying this, the contradiction becomes
absolute. For it is stated in Midrash Tehillim (113:3): “One does not recite the Hallel with
fewer than three persons, one says ‘Give thanks [37i7] [hodu] to the L-rd, for He is good, for
His kindness is forever,”® to two,” with sodu being a plural imperative. This was brought by the
Tur and Shulchan Aruch, Orach Chaim (siman 479, se’if 1). Nevertheless, the conclusion
there is that it suffices with one’s wife and children where one has the ability to designate
someone as legally obligated. See the Taz (479:3) and other authorities.

This answers Question 5, as to why mention that angels do not recite shira above until
Israel says it below? This highlights a dependency on Israel’s recitation below, showing that angels’
song is not autonomous. This aligns with Rav Chananel’s teaching on structured recitation and
prevents misunderstanding that angels recite shira independently.
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Here too, the Taz (in Orach Chaim, siman 589, se’if 3) wrote that a minor may blow
the shofar, even though he is not yet obligated in the mitzvot, because he will eventually become
obligated. But a deaf-mute or one mentally incompetent, who will never become obligated in
any way, we prevent them from doing so. Likewise, one does not say ‘Give thanks’ on Pesach
night with a deaf-mute or mentally incompetent person, but only with a woman or a minor,
and the reason regarding a minor is that he will eventually be obligated. With regard to a
woman, she also blesses and says “who commanded us,” even regarding time-bound positive
commandments, with which she is usually not obliged, a legal subtlety emphasizing the difference
between obligation and permission.

5Ps. 118:1.
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Now we may also say: indeed the essence of the shira is mentioning the Name, as stated
above, and for that reason they do not mention the Name except after three words. But one
group alone cannot say “Holy” three times, for the threefold “Holy” allude to G-d being
sanctified in three realms: the lower world, the world of the spheres, and the world of the
angels.® Now, in the world of angels, He is certainly always and constantly holy; but in the
world of the spheres, since some worship celestial bodies, He is not constantly holy there. This
is all the more so the case in the lower world, where all people possess free will, and He is holy
only when they choose to sanctify Him.
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Therefore, one group alone cannot say “Holy” three times and then mention the
Name, for it would imply that in all three realms, He is constantly and continually holy, as
we say in chapter S of tractate Berachot (33a) about the verse, “G-d of retribution, L-rd, G-d
of retribution, appear!”’

Why are these two vengeances [mentioned in a single verse]? One for good
and one for evil. [Vengeance] for good [against the wicked]. [Vengeance] for
evil . . . [with regard to the punishment of Israel].

- Berachot 33a
The term “appear,” stated at the end, applies to both of the vengeances, as Rashi explains
there in Berachot 33a. Therefore, two groups that have not yet reached their time to recite a
shira say the word “Holy,” so that the third group that mentions the Name will not mention
it until after three words.

6 Radak to Isaiah 6:3. These three worlds come from Talmudic/midrashic cosmology, emphasizing stages of
spiritual hierarchy and reincarnation. They overlap conceptually with the Kabbalistic worlds of Atzilut, Beri’ah, and
Yetzirah, which are purely metaphysical emanations, but they are not identical.

"Ps. 94:1.
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This is comparable to the “Give thanks” of Hallel: where necessary, it suffices that
one’s young children participate, because they will eventually become obligated in the
mitzvot. By the rule of “one who hears is as one who answers,” it emerges that He is holy in
all three realms; but since there are those who desecrate His Name in these two lower realms
and He is not constantly holy there, therefore the three groups are divided.
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All this we might have rebutted, so as not to challenge Rav Chananel. But now we
have learned in the Baraita that the ministering angels do not recite a shira above until Israel
say it below. Also, Israel sanctify His Name in the lower world and in the world of the spheres,
as the Avudraham explained in the blessings of the Shema of weekday Shacharit.® For the verse
says: “Until when, O G-d, will the foe blaspheme, will the enemy revile Your name forever,”’
and behold, the letters of “Your Name forever” [x1% 72w] are the letters of »''2117 2"'xw, the
seven Heavenly bodies known in antiquity,'® for the enemy of G-d, i.e., the idolator, grants to
[the Heavenly bodies] the power and dominion that properly belong to the unique Name
forever. In contrast, Israel sanctify His Name even in the world of the spheres, for they first
say “Who forms light and creates darkness,”'! etc.

Therefore, if the angels recite a shira after Israel, who have already sanctified His
Name in the two realms, then the third group can indeed say “Holy, Holy, Holy, is the L-rd,”
for indeed the word “L-rd” applies even to the first two utterances of “Holy.” Then there is
no longer any answer; and it would be a difficulty for Rav Chananel.

$ David Abudarham, 14™ Century Torah scholar of Seville, famous for his commentary on the Siddur.

% Ps. 74:10.

10" Where *xnav is Saturn, 7% is Jupiter, 2>7%» is Mars, 7210 is the Sun, 7311 is Venus, 2513 is Mercury, and 7337 is
the Moon.

11 Isaiah 45:7.



