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Chapter VIII: Vayishlach (Gen. 32:4–36:43) 
 
Essay 7. Three realms and three sanctifications 
 
Jacob was left alone, and a man wrestled with him until the break of dawn. When he saw 

that he had not prevailed against him, he wrenched Jacob’s hip at its socket, so that the socket of 
his hip was strained as he wrestled with him. Then he said, “Let me go, for dawn is breaking.” But 
he said, “I will not let you go, unless you bless me.” He said to him, “What is your name,” and he 
said, “Jacob.” He said, “Your name shall no longer be Jacob, but Israel, for you have striven with 
G-d and people, and have prevailed.”  

- Gen. 32:25–29 
 

מִן הַשַּׁחַר, אָמַר לוֹ    פֶּרֶק ז' "וַיּאֹמֶר שַׁלְּחֵנִי כִּי עָלָה הַשָּׁחַר" אָמַר לוֹ גָּנַב אַתָּה אוֹ קוּבְיוּסְטוּס אַתָּה שֶׁאַתָּה מִתְיָירֵא  חוּלִין

עַ לֵיהּ לְרַב חֲנַנְאֵל אָמַר רַב דְּאָמַר שָׁ˄שׁ כִּתּוֹת שֶׁל  ימְסַיֵּ   ,וימַלְאָ˂ אֲנִי וּמִיּוֹם שֶׁנִּבְרֵאתִי לאֹ הִגִּיעַ זְמַנִּי לוֹמַר שִׁירָה עַד עַכְשָׁ 
תִיבִי  מֵ   ,"קָדוֹשׁ ה' צְבָאוֹת"וְאַחַת אוֹמֶרֶת    "קָדוֹשׁ"וְאַחַת אוֹמֶרֶת    "קָדוֹשׁ"מַלְאֲכֵי הַשָּׁרֵת אוֹמְרוֹת שִׁירָה בְּכָל יוֹם אַחַת אוֹמֶרֶת  

 .ת"וְכוּ' אֶלָּא אַחַת אוֹמֶרֶת "קָדוֹשׁ" וְאַחַת אוֹמֶרֶת "קָדוֹשׁ קָדוֹשׁ" וְאַחַת אוֹמֶרֶת "קָדוֹשׁ קָדוֹשׁ קָדוֹשׁ ה' צְבָאוֹ
 

Chullin, chapter 7:  

“Then he said, ‘Let me go, for dawn is breaking.’ ” He said to him: Are 
you a thief [hiding from justice], or are you a gambler [owing money to others], 
that you fear the dawn? He said to him: I am an angel, and from the day I was 
created, my time to recite a shira [a formal, Divinely-inspired song that includes 
the Name of G-d, i.e., the Tetragrammaton] has not arrived until now.  

This supports Rav Chananel, [who taught that] Rav said that three 
groups of ministering angels recite a shira each day: one says “Holy,” and one 
says “Holy,” and one says, “Holy, is the L-rd of Hosts.”1 

An objection was raised [from a Baraita]: The Jewish people are more 
precious to the Holy One, Blessed be He, than the ministering angels, as the Jewish 
people may recite a shira at any time, but ministering angels recite a shira only one 
time per day. And some say one time per week. And some say one time per month. 
And some say one time per year. And some say one time in seven years. And some 
say one time per Jubilee. And some say one time in [the entire history] of the world. 

 
* English translation: Copyright © 2025 by Charles S. Stein. Additional essays are available at https://zstorah.com  
1 Cf. Isaiah 6:3. 
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And the Jewish people mention the Name [of G-d] after two words, as it is 
stated: “Hear O Israel, the L-rd is our G-d, the L-rd is One” (Deut. 6:4)]. But the 
ministering angels mention the name [of G-d] only after three words, as it is written: 
“[And one called unto another, and said:] “Holy, holy, holy is the L-rd of hosts; [the 
whole earth is full of His glory” (Isaiah 6:3)].  

And the ministering angels do not recite their shira above until the Jewish 
people recite their shira below . . . . 

[The Gemara revised Rav Chananel’s statement quoting Rav]: Rather, one 
says “Holy,” and one says “Holy, Holy,” and one says, “Holy, Holy, Holy, is the 
L-rd of Hosts.” 

- Chullin 91b 
 

"א. וְנִרְאֶה לוֹמַר דְּאִיתָא מַקְשִׁים הָעוֹלָם מַאי סִיּוּעַ אִיכָּא מֵהָכָא לְרַב חֲנַנְאֵל, וְדִבְרֵי הַתּוֹסָפוֹת דְּחוּקִים, כְּמוֹ שֶׁכְּתָב מַהַרְשָׁ 
וְיֵשׁ לְדַקְדֵּק דְּמַאי שְׁנָא דְּנָקַט  .  רֶי˃ילּוּסִי לְקַלֵּס לְהקב"ה, אָמַר לוֹ יְקַלְּסוּ חֲבֵ יבְּמִדְרָשׁ רַבָּה "וַיּאֹמֶר שַׁלְּחֵנִי" שֶׁהִגִּיעַ זְמַן קִ 

ב אָמַר לוֹ "יְקַלְּסוּ חֲבֵרֶי˃" וּבַשַּׁ"ס  הַמִּדְרָשׁ לִישָּׁנָא דְּקִילּוּס וְהַשַּׁ"ס נָקַט "הִגִּיעַ זְמַנִּי לוֹמַר שִׁירָה", וְעוֹד לָמָּה כָּאן אוֹמֵר שֶׁיַּעֲקֹ 
קָּר הַשִּׁירָה וְהַמִּדְרָשׁ מַיְירֵי בַּשֶּׁבַח שֶׁאֵינוֹ יאָמְנָם חֲדָא פֵּירוּקָא לַחֲבֶרְתָּהּ, שֶׁהַשַּׁ"ס מַיְירֵי בְּעִ .  שֶׁהִקְשָׁה לוֹ יַעֲקֹב כְּלוּם  לאֹ מָצִינוּ

וְאַחַר כָּ˂ אָמַר לוֹיעִ  נָמֵי שֶׁמִּתְּחִלָּה הַמַּלְאָ˂ אָמַר לוֹ סָתַם כִּלְשׁוֹן הַמִּדְרָשׁ  וְאִין הָכִי  הַשִּׁירָה,  זְמַנִּי לוֹמַר  י בַּפֵּ קָּר  רוּשׁ הִגִּיעַ 
  .שִׁירָה

 
The world asks:  
Question 1: What support is there from here, with the man identifying himself as an 

angel, and stating that his time to recite a shira had not yet arrived, for Rav Chananel, who taught 
that three groups of angels recite a shira each day?  

The words of Tosafot are strained, as the Maharsha wrote. The Tosafot’s first answer 
was that at least there was confirmation that angels recite shira. Their second answer was that the 
angel’s statement that it had not yet been his time to recite a shira until now meant that they are 
not allowed to sing much praise, just as Rav Chananel said that one angel said the word “Holy,” 
and nothing else. The obvious problem with the Tosafot’s explanation is that it remains unclear 
how the Aggadah supports other details of Rav Chananel’s teaching, such as there being three 
groups of angels, such as them reciting shira once a day, and the details of which group says which 
part. 

It seems one may say what it is stated in Midrash Rabbah: “Then he said: ‘Let me go, 
for the time of my kilus [praise of G-d that is less formal than shira, and which does not 
necessarily include the Tetragrammaton]2 has arrived, to praise the Holy One, Blessed be He.’ 
[Jacob] said to him: ‘Let your companions recite the kilus.’ ”3 

Question 2: One must check why the Midrash chose the expression kilus, while the 
Talmud used “my time to recite a shira.”  

 
2 The distinction between shira and kilus is spelled out by Maharal, Gevurot Hashem, ch. 7–8. 
3 Gen. Rabbah 78:2. 



3 
 

Question 3: Furthermore, why here in the Midrash does it say that Jacob told him “Let 
your companions recite a kilus,” yet in the Talmud we do not find that Jacob challenged him 
at all?  

But one solution resolves the other: the Talmud addresses the essence of the shira, 
while the Midrash speaks of praise, which is not the essence of the shira. Indeed, at first, the 
angel said it simply as in the Midrash, and afterward he stated explicitly: “My time to recite 
a shira has arrived.”  

Thus, the answer to Question 2 is that the Midrash focuses on kilus, which anyone can 
recite anytime; the Talmud focuses on shira, the essence of which is mentioning G-d’s Name. So 
the difference in terminology reflects a difference in concept.  

The answer to Question 3 is that because the Talmud addresses shira, which the angel 
cannot recite outside its appointed time, there is no room for Jacob to challenge; the Midrash 
addresses kilus, which can be said by anyone, so Jacob could say “Let your companions recite a 
kilus.” 

  
עַ לֵיהּ לְרַב חֲנַנְאֵל דָּיֵיק מִדְּקָאָמַר בִּלְשׁוֹן שְׁלִילָה, יוְנַתְחִיל לְבָאֵר לְשׁוֹן הַשַּׁ"ס וּמִמֵּילָא הַמִּדְרָשׁ יְבוֹאַר מֵעַצְמוֹ, דְמַאן דַאֲמַר מְסַיֵּ 

טֶּלֶת עָלָיו לוֹמַר וּם הָיָה אוֹמֵר הִגִּיעַ זְמַנִּי לוֹמַר שִׁירָה הָיִיתִי אוֹמֵר שֶׁרְצוֹנוֹ לוֹמַר שֶׁהַחוֹבָה משֶׁאִ ,  לאֹ הִגִּיעַ זְמַנִּי לוֹמַר שִׁירָה
כְּלוֹמַר הַיּוֹם יאֹמַר שִׁירָה אֵיזֶה מַלְאָ˂  בַּמִּדְרָשׁ, רֶי˃ כִּדְאִיתָאי שִׁירָה הַיּוֹם וְאִין הָכִי נָמֵי שֶׁהָיָה יָכוֹל יַעֲקֹב לוֹמַר לוֹ יְקַלְּסוּ חֲבֵ 

י שֶׁלּאֹ הִגִּיעַ זְמַנּוֹ אֵינוֹ יָכוֹל  אַחֵר וְלַמָּחָר תּאֹמַר אַתָּה, שֶׁאֵין קְפִידָא בְּזֶה, אָמְנָם עַתָּה שֶׁאָמַר בִּלְשׁוֹן שְׁלִילָה יַלִיף מִינֵּיהּ שֶׁמִּ 
  . נוֹ יָכוֹל לוֹמַר, הָא שֶׁבַח אַחֵר יָכוֹל לוֹמַרלוֹמַר שִׁירָה, וְשִׁירָהּ דַּוְקָא אֵי

 
Let us begin to explain the expression of the Talmud, and the Midrash will be clarified 

automatically. For the one who says “This supports Rav Chananel” infers from the fact that 
he spoke in the language of negation — “my time to recite a shira has not arrived” — for had 
he said “my time to recite a shira has arrived,” I might say that he meant merely that the 
obligation fell upon him to recite a shira that day, and indeed Jacob could have said to him, 
as in the Midrash, “Let your companions recite a kilus,” meaning: today let some other angel 
recite the shira, and tomorrow you may recite it, for there is no strict requirement in that. 
But now that he spoke in negation, one derives from it that one whose time has not arrived 
may not recite a shira. But he is only prohibited to recite a shira; he may recite another form 
of praise. 

Thus, the answer to Question 1 is that the angel’s statement in negation provides support 
for Rav Chananel, as we see that the angel cannot recite shira outside its appointed time, and it 
draws an important distinction between shira and kilus. 

 
לּוּס, וְיֵשׁ כַּת שֶׁמַּזְכֶּרֶת הַשֵּׁם דְּהַיְינוּ שִׁירָה, כְּמוֹ  יוְהָיִינוּ מַמָּשׁ הַהִיא דְּרַב חֲנַנְאֵל שֶׁיֵּשׁ כַּת שֶׁאוֹמֶרֶת קָדוֹשׁ לְבַד דְּהַיְינוּ שֶׁבַח וְקִ 

וְאִין הָכִי נָמֵי שֶׁמִלַּת "קָדוֹשׁ" יָכוֹל לוֹמַר אַף מִי שֶׁלּאֹ הִגִּיעַ זְמַנּוֹ, וְהַמִּדְרָשׁ    .קָּר הַשִּׁירָה הוּא הַזְכָּרַת הַשֵּׁםישֶׁנּוֹכִיחַ לְקַמָּן שֶׁעִ 
שֶׁבְּזֶה אֵין קְפִידָא שֶׁיְקַלֵּס אַף מִי שֶׁלּאֹ הִגִּיעַ ,  רְ˃יבַּשֶּׁבַח בְּעַלְמָא דְּהַיְינוּ קָדוֹשׁ וּלְפִי זֶה שַׁפִּיר הִקְשָׁה לוֹ יַעֲקֹב, יְקַלֵּס חֲבֵ   מַיְירֵי

 רְ˃.יקָּר הַשִּׁירָה, וּבְזֶה אֵין לְהַקְשׁוֹת יְקַלֵּס חֲבֵ יזְמַנּוֹ, אֲבָל הַשַּׁ"ס מַיְירֵי שֶׁאָמַר לוֹ, הִגִּיעַ זְמַנִּי לוֹמַר שִׁירָה, דְּהַיְינוּ עִ 
 

This is precisely the position of Rav Chananel: that there is one group that says only 
“Holy,” that is, praise and glorification, and one group that mentions the Name, that is, a 
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shira, as we will prove later, that mentioning the Name is the essence of the shira. Indeed, the 
word “Holy” can be said even by one whose time has not arrived; and the Midrash deals 
with praise alone, which is “Holy.” I.e., the word “Holy” is a form of praise, and does not include 
the Name. Thus, it is kilus, rather than shira. 

 According to this, Jacob rightly challenged him, “let your companion praise,” for in 
this there is no limitation, anyone may praise even if his time has not arrived. But the Talmud 
deals with the statement, “my time to recite a shira has arrived,” that is, the essence of the 
shira, and in that case there is no place for the challenge “let your companion recite a kilus.” 

 
עָלָה דְּרַבִּי חֲנַנְאֵל אָמַר רַב אֵינוֹ אֶלָּא מֵהָא דִּתְנַן דְּמַלְאֲכֵי    קָּר הַקוּשְׁיָאיאָמְנָם עַל הַסוּגְיָא הַנִּזְכָּר לְעֵיל יֵשׁ לְדַקְדֵּק, כֵּיוָן דְּעִ 

צְטְרִי˂ לְאֵתוּיֵי הָא דְּאֵין מַלְאֲכֵי הַשָּׁרֵת אוֹמְרִים אֶלָּא פַּעַם אַחַת בַּיּוֹם אוֹ אַמַּאי אִ   ,בוֹתישׁ תֵּ הַשָּׁרֵת אוֹמְרִים הַשֵּׁם אַחַר שְׁ˄
 .אוֹמְרִים מִלְּמַטָּה דְּהַיְינוּ רֵישָׁא וְסֵיפָא דְבִרְיְיתָא וְכוּ', וְכֵן הָא דְּאֵין אוֹמְרִים שִׁירָה מִלְּמַעְלָה עַד שֶׁיִּשְׂרָאֵל בְּיוֹבֵלבַּשַּׁבָּת אוֹ 

 
However, regarding the above Talmudic passage, one must check something. The main 

difficulty against Rav Chananel stems only from the teaching that ministering angels 
mention the Name only after three words.  

Question 4: So why was it necessary to bring that which states that the ministering 
angels recite a shira only once a day, or once a week, or once in the Jubilee, etc.? 

Question 5: Also, why was it necessary to add that they do not recite a shira above until 
Israel say it below, that is, the beginning and end of the Baraita?  

  
מַלְאֲכֵי הַשָּׁרֵת מַזְכִּירִין אֶת הַשֵּׁם אֶלָּא לְאַחַר שְׁלוֹשָׁה ]הַ [וְיֵשׁ לוֹמַר דְּאִי הֲוָה מוֹתֵיב מִמְּצִיעֲתָא לְחוּדַהּ דְּ  מֵהַהִיא שֶׁאֵין  יְינוּ 

וְהָכִי נָמֵי הַכַּת שְׁלִישִׁית שֶׁאוֹמֶרֶת   .כְּעוֹנֶה בְּכָל הַתּוֹרָה כֻּלָּהּשׁוֹמֵעַ    בוֹת, הֲוָה אָמֵינָא דְּלֵיכָּא תְּיוּבְתָּא כְּלָל, דְּהָא קַיְימָא לַןיתֵּ 
בוֹת, שֶׁהֲרֵי הִיא שָׁמְעָה מִשְּׁתֵּי כַּתּוֹת הָרִאשֹׁנוֹת שֶׁאָמְרוּ "קָדוֹשׁ" י "קָדוֹשׁ ה' צִבְאוֹת" נִקְרָא שֶׁהַזְּכִירָה הַשֵּׁם אַחַר שְׁלוֹשׁ תֵּ 

דֶם  וֹאִם הָיְתָה כַּת אַחַת בִּלְבַד אִין הָכִי נָמֵי שֶׁהָיְתָה אוֹמֶרֶת שְׁלוֹשָׁה פְּעָמִים "קָדוֹשׁ" ק  לּוּיוַאֲפִ   . בוֹתיתֵּ לָּם הֵם שְׁלוֹשׁ  וּוּבֵין כּ
 . הוּא וְחָלַק אוֹתָהּ בִּשְׁלוֹשָׁה כַּתּוֹת, אֲבָל לְפִי הָאֱמֶת הַכֹּל אֶחָד דְּשׁוֹמֵעַ כְּעוֹנָה הַזְכָּרַת הַשֵּׁם, אֶלָּא שֶׁסֵּדֶר הַשִּׁירָה שֶׁלְּמַעֲלֵה

 
One may say: had the Talmud brought only the middle clause of the Baraita, that the 

angels only mention the Name after three words, one might say that there is no contradiction 
at all. For we hold that “one who hears is as one who answers,”4 and this is the case with 
regard to the entire Torah. So too, the third group that says “Holy, is the L-rd of Hosts” is 
considered to have mentioned the Name after three words, for it heard the two first groups 
say “Holy,” and between all of them together there are three words. Even if there were only 
one group, it would say “Holy” three times before mentioning the Name. Rather, this is the 
structure of the shira above, and he divided it among three groups; in truth it is all one, for 
hearing is like responding. 

 

 
4 Sukkah 38b. 
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בְּא וּמְצִיעֲתָא  מֵרֵישָׁא  הָכִי אוֹתֵיב  בְּכָל עֵת וֹוּמִשּׁוּם  יְכוֹלִים לוֹמַר שִׁירָה  אֵינָם  הַמַּלְאָכִים  רוֹאִים שֶׁכָּל  אָנוּ  דְּמֵרֵישָׁא  זֶה,  פֶן 
פַּעַם   אֶלָּא  שֶׁאֵינָם אוֹמְרִים שִׁירָה  מִי שֶׁסּוֹבֵר  יֵשׁ  אַדְרַבָּא  אֶלָּא  אָנוּ רוֹאִים שֶׁעִ   .בָּעוֹלָם  אֶחָדשֶׁיִּרְצוּ  הַשִּׁירָה הוּא יוְעוֹד  קָּר 

כְרָח זֶה מִמָּה שֶׁאָמְרוּ שֶׁיִּשְׂרָאֵל אוֹמְרִים שִׁירָה בְּכָל שָׁעָה, וְקָשֶׁה הֵיכָן וּלְהַזְכִּיר אֶת הַשֵּׁם הַנִּכְבָּד וְהַנּוֹרָא לְיַחֲדוֹ וּלְהַקְדִּישׁוֹ, וּמ
וַדַּאי שֶׁעִ  נִיחָא שֶׁיִּשְׂרָאֵל אוֹמְרִים שִׁירָה בְּכָל    . קָּר הַשִּׁירָה הוּא לְהַזְכִּיר אֶת הַשֵּׁם לְיַחֲדוֹ וּלְהַקְדִּישׁוֹימָצִינוּ זֶה, אֶלָּא  וּבְהָכִי 

  שְׁתֵּי וֹת וְאוֹמְרִים "בָּרוּ˂ אַתָּה הַשֵּׁם" דְּהַיְינוּ  שָׁעָה שֶׁהֲרֵי בְּכָל שָׁעָה הֵם מְיחָֻדִים שְׁמוֹ יִתְבָּרֵ˂, שֶׁמְּבָרְכִים עַל הַתּוֹרָה וְעַל הַמִּצְ 
 דֶם הַזְכָּרַת הַשֵּׁם. וֹבוֹת קיתֵּ 
 

Therefore, it brought the beginning and the middle clause in this manner. From the 
beginning, we see that the angels cannot recite a shira at any moment they desire; on the 
contrary, some hold they say it only once in all existence. Furthermore, we see that the 
essence of the shira is the mentioning of the glorious and awesome Name, to unify and 
sanctify it. This is proven from the statement that Israel recite a shira at every moment, which 
raises the question, where do we find this? Certainly, the essence of a shira is mentioning the 
Name to unify and sanctify it. Thus, it is clear that Israel recite a shira at every moment, for 
at every moment they unify His Name, Blessed be He, by blessing over Torah and mitzvot 
and saying “Blessed are You, L-rd,” that is, two words before mentioning the Name. 

This answers Question 4, showing a limit to when angels can recite shira, reinforcing that 
the essence of the shira is structured and not spontaneous. 

 
שֶׁהֵם מַלְאָכִים שֶׁיֵּשׁ    פָּרִי˂ שַׁפִּיר, אֵלּוּ הַשְׁתֵּי כַּתּוֹת הָרִאשׁוֹנוֹת שֶׁאוֹמְרִים "קָדוֹשׁ" בַּמַּאי עָסְקִינַן, דְּאִי אֶפְשָׁר לוֹמַר  וְהַשְׁתָּא

קָּר הַחוֹבָה, שֶׁהֲרֵי צְרִיכִים הֵם לְהַזְכִּיר אֶת  יוְזֶה אֵינוֹ עִ   ,בַת "קָדוֹשׁ"ילָהֶם חוֹבָה לוֹמַר שִׁירָה, שֶׁאִם כֵּן הֵם לאֹ אָמְרוּ אֶלָּא תֵּ 
 .ב לְקַדֵּשׁ אֶת הַשֵּׁם וְלוֹמַר "שְׁמַע יִשְׂרָאֵל ה' " וְכוּ'י הַשֵּׁם כְּמוֹ יִשְׂרָאֵל שֶׁכָּל אַחֵד וְאֶחָד חַיָּ 

 
Now the objection is valid: regarding the first two groups that say “Holy,” what is 

their role? It cannot be that they are angels obligated to recite a shira, for if so, they have 
said only the word “Holy.” That is not the essence of the obligation, for they must mention 
the Name, just as Israel, every individual, must sanctify the Name and say “Hear O Israel, 
the L-rd is our G-d, the L-rd is One.” 

  
כֵּ  אִם  הַשֵּׁם,  בְּהַזְכָּרַת  גְּמוּרָה  שִׁירָה  אַחֶרֶת  פַּעַם  אָמְרוּ  שֶׁכְּבָר  יָצְאוּ  כְּבָר  אִם  נַפְשָׁ˂  דְּמִמָּה  חַיָּ וְעוֹד  עוֹד  אֵינָם  וְאֵינָן  ין  בִים 

מִטַּעַם שׁוֹמֵעַ כְּעוֹנֶה הַשְּׁלִישִׁית  הַכַּת  מְח  ,מוֹצִיאִים  שֶׁאֵינוֹ  תֵּימָא  ייָּ וּ שֶׁהֲרֵי כֹּל  וְאִי  יְדֵי חוֹבָתָם,  אַחְרִים  אֵינוֹ מוֹצִיא  נְדַבֵּר  ב 
וּמֵעַתָּה אִיכָּא תְּיוּבְתָּא מֵהָא דִּתְנַן שֶׁיִּשְׂרָאֵל   ,בִים בְּאוֹתוֹ יוֹם וְאֵינָם מוֹצִיאִים הָאֲחֵרִיםין לאֹ הִגִּיעַ זְמַנָּם, אִם כֵּן אֵינָן חַיָּ ישֶׁעֲדַיִ 

מַר  בוֹת וְלֵיכָּא תּוּ סְבָרָא לוֹמַר דְּשׁוֹמֵעַ כְּעוֹנֶה כְּמוֹ שֶׁהָיָה אֶפְשָׁר לוֹמַר מֵעִיקָּרָא, וּבְוַדַּאי צָרִי˂ לוֹי מַזְכִּירִין הַשֵּׁם אַחַר שְׁתֵּי תֵּ 
 ."קָדוֹשׁ" הַשְּׁלוֹשׁשֶׁכַּת אַחַת אוֹמֶרֶת כֹּל 

 
Furthermore: in any case, perhaps they already fulfilled their obligation earlier by 

once reciting a complete shira with the mention of the Name, in which case they are no longer 
obligated and cannot discharge the third group under the principle of “one who hears is as 
one who answers,” for one who is not obligated cannot discharge the responsibility of others. 



6 
 

Or perhaps you say that their time has not yet arrived, then they are not obligated 
that day and also cannot discharge the others.  

Therefore, there is a contradiction from the teaching that Israel mention the Name 
after two words, and there is no longer any reasoning to say “one who hears is as one who 
answers,” as one could propose earlier. Certainly, one must say that one group alone says all 
three incidents of the word “Holy.” 

 
לִדְחוֹת בָּאיאֶלָּא שֶׁעֲדַיִ  מַלְאֲכֵי הַשָּׁרֵת  וֹן הָיָה יָכוֹל  נָמֵי הַסֵיפָא שֶׁאֵין  פֶן דְּלאֹ תִּהְיֶה תְּיוּבְתָּא לְר' חֲנַנְאֵל, וּמִשּׁוּם הָכִי אַיְיתִי 

אֵין קוֹרְאִין אֶת הַהַלֵּל  בְּמִדְרָשׁ תְּהִלִּים  דְּאִיתָא , אוֹמְרִים שִׁירָה לְמַעְלָה עַד שֶׁיּאֹמְרוּ יִשְׂרָאֵל לַמַּטָּה דִּבְהָכִי הָוֵי תְּיוּבְתָּא גְּמוּרָה
לִשְׁנַיִם   אֶחָד אוֹמֵר  שֶׁיִּהְיֶה  מִשְּׁלוֹשָׁה,  (סִימָן תע"ט"דּוּוֹה"בְּפָחוֹת  חַיִּים  אֹרַח  עָרוּ˂  וְהַשֻּׁלְחָן  וְהֵבִיאוּ הַטּוּר  הֲכִי יוַאֲפִ   ),  לּוּ 

 וּבַפּוֹסְקִים.  בַּטַּ"זבְּאִשְׁתּוֹ וּבָנָיו הֵיכָא דְּאִית לֵיהּ מוֹרֵחַ לְמִקְרֵי אִישׁ בָּר חִיּוּבָא, וְעיי"ש   סַגִּימַסְּקִינַן הָתָם דְּ 
 

Yet still one could rebut this in a manner that would avoid contradicting Rav 
Chananel. Therefore, the Talmud also brought the final clause: that the ministering angels 
do not recite a shira above until Israel say it below. By saying this, the contradiction becomes 
absolute. For it is stated in Midrash Tehillim (113:3): “One does not recite the Hallel with 
fewer than three persons, one says ‘Give thanks [ דּוּוֹה ] [hodu] to the L-rd, for He is good, for 
His kindness is forever,’5 to two,” with hodu being a plural imperative. This was brought by the 
Tur and Shulchan Aruch, Orach Chaim (siman 479, se’if 1). Nevertheless, the conclusion 
there is that it suffices with one’s wife and children where one has the ability to designate 
someone as legally obligated. See the Taz (479:3) and other authorities. 

This answers Question 5, as to why mention that angels do not recite shira above until 
Israel says it below? This highlights a dependency on Israel’s recitation below, showing that angels’ 
song is not autonomous. This aligns with Rav Chananel’s teaching on structured recitation and 
prevents misunderstanding that angels recite shira independently. 

  
  . עַ אַף עַל גַּב דְּלָאו בָּר חִיּוּבָא מִשּׁוּם דְּאָתֵי לִכְלָל חִיּוּב וֹ) דְּקָטָן יָכוֹל לִתְק(באו"ח סִימָן תקפ"ט בַּסְּעִיף ג'  הַטַּ"זוְהָכָא נָמֵי כָּתַב  

וְשׁוֹטֶה  חֶרֶשׁ  וְהָכִי נָמֵי אֵין אוֹמְרִים הֹדּוּ בְּלֵיל פֶּסַח עִם    .אֲבָל חֶרֶשׁ וְשׁוֹטֶה שֶׁאֵינָן בָּאִים לִידֵי חִיּוּב בְּשׁוּם פָּנִים מוֹחִין בְּיָדָם
  . וְאִשָּׁה נָמֵי מְבָרֶכֶת "וְצִוָּנוּ" אַף עַל מִצְוַת עֲשֵׂה שֶׁהַזְּמַן גְּרָמָא .אֶלָּא עִם אִשָּׁה וְקָטָן, וְטַעְמָא דְּקָטָן מִשּׁוּם דְּאָתֵי לִידֵי חִיּוּבָא

  
Here too, the Taz (in Orach Chaim, siman 589, se’if 3) wrote that a minor may blow 

the shofar, even though he is not yet obligated in the mitzvot, because he will eventually become 
obligated. But a deaf-mute or one mentally incompetent, who will never become obligated in 
any way, we prevent them from doing so. Likewise, one does not say ‘Give thanks’ on Pesach 
night with a deaf-mute or mentally incompetent person, but only with a woman or a minor, 
and the reason regarding a minor is that he will eventually be obligated. With regard to a 
woman, she also blesses and says “who commanded us,” even regarding time-bound positive 
commandments, with which she is usually not obliged, a legal subtlety emphasizing the difference 
between obligation and permission. 

 
5 Ps. 118:1. 
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קָּר הַשִּׁירָה הוּא לְהַזְכִּיר הַשֵּׁם כְּנִזְכָּר לְעֵיל, וּמֵהַאי טַעֲמָא אֵינָם מַזְכִּירִים אֶת הַשֵּׁם  יוּמֵעַתָּה אַף אָנוּ נֶאֱמַר דְּאִין הָכִי נָמֵי דְּעִ 

לְפִי שֶׁשְּׁלוֹשׁ פְּעָמִים "קָדוֹשׁ" הֵם    פְּעָמִים "קָדוֹשׁ",  בוֹת, אֲבָל כַּת אַחַת לְבַדָּהּ אֵינָהּ יְכוֹלָה לוֹמַר שְׁלוֹשׁיאֶלָּא לְאַחַר שְׁלוֹשׁ תֵּ 
. וְהִנֵּה בָּעוֹלָם הַמַּלְאָכִים לְאָכִיםרוֹמְזִים שֶׁהקב"ה נִתְקַדֵּשׁ בִּשְׁלוֹשָׁה עוֹלָמוֹת, דְּהַיְינוּ עוֹלָם הַתַּחְתּוֹן, עוֹלָם הַגַּלְגַּלִים, וְעוֹלָם הַמַּ 

ן  אֲבָל בָּעוֹלָם הַגַּלְגַּלִים הוֹאִיל שֶׁיֵּשׁ עוֹבְדִים לְכוֹכָבִים וּמַזָּלוֹת אֵינוֹ קָדוֹשׁ שָׁם תָּדִיר. וּמִכָּל שֶׁכֵּ   ,הוּא בְּוַדָּאִי קָדוֹשׁ תָּמִיד וְתַדִּיר
 .לָּם הֵם בְּעָלֵי בְּחִירָה וְאֵינוֹ קָדוֹשׁ אֶלָּא כְּשֶׁיִּרְצוּ לְהַקְדִּישׁוֹוּבָּעוֹלָם הַתַּחְתּוֹן שֶׁהָאֲנָשִׁים כּ

 
Now we may also say: indeed the essence of the shira is mentioning the Name, as stated 

above, and for that reason they do not mention the Name except after three words. But one 
group alone cannot say “Holy” three times, for the threefold “Holy” allude to G-d being 
sanctified in three realms: the lower world, the world of the spheres, and the world of the 
angels.6 Now, in the world of angels, He is certainly always and constantly holy; but in the 
world of the spheres, since some worship celestial bodies, He is not constantly holy there. This 
is all the more so the case in the lower world, where all people possess free will, and He is holy 
only when they choose to sanctify Him. 

 
מָע שֶׁבְּכָל הַשְּׁלוֹשָׁה עוֹלָמוֹת וּמִשּׁוּם הָכִי אִי אֶפְשָׁר לְכַת אַחַת שֶׁתּאֹמַר שְׁלוֹשׁ פְּעָמִים "קָדוֹשׁ" וְתַזְכִּיר הַשֵּׁם בַּסּוֹף, דְּהוּה מַשְׁ 

עַל הַפָּסוּק "אֵל־נְקָמוֹת ה' אֵל נְקָמוֹת הוֹפִיעַ", שְׁתֵּי הוֹפָעוֹת הַלָּלוּ לָמָּה   כִּדְאָמְרִינַן בְּפֶרֶק ה' דִּבְרָכוֹת  ,הוּא קָדוֹשׁ תַּדִּיר וְתָמִיד
ן לאֹ יוְלָכֵן בָּאִים שְׁתֵּי כַּתּוֹת מֵאוֹתָם שֶׁעֲדַיִ   .לְתַרְוַויְיהוּ כְּמוֹ שֶׁפֵּרֵשׁ רַשִׁ"י שָׁם  בַת "הוֹפִיעַ" הַנֶּאֱמָרָה בְּסוֹף שָׁיְיכָאיוְכוּ', דְּתֵ 

 . בוֹתיתֵּ   בַת "קָדוֹשׁ" כְּדֵי שֶׁהַכַּת הַשְּׁלִישִׁית שֶׁמַּזְכֶּרֶת הַשֵּׁם לאֹ תִזְכְּרֶנּוּ אֶלָּא לְאַחַר שְׁלוֹשׁיהִגִּיעַ זְמַנָּם לוֹמַר שִׁירָה וְאוֹמְרִים תֵּ 
 

Therefore, one group alone cannot say “Holy” three times and then mention the 
Name, for it would imply that in all three realms, He is constantly and continually holy, as 
we say in chapter 5 of tractate Berachot (33a) about the verse, “G-d of retribution, L-rd, G-d 
of retribution, appear!”7  

Why are these two vengeances [mentioned in a single verse]? One for good 
and one for evil. [Vengeance] for good [against the wicked]. [Vengeance] for 
evil . . . [with regard to the punishment of Israel].  

- Berachot 33a 
The term “appear,” stated at the end, applies to both of the vengeances, as Rashi explains 
there in Berachot 33a. Therefore, two groups that have not yet reached their time to recite a 
shira say the word “Holy,” so that the third group that mentions the Name will not mention 
it until after three words.  

  

 
6 Radak to Isaiah 6:3. These three worlds come from Talmudic/midrashic cosmology, emphasizing stages of 

spiritual hierarchy and reincarnation. They overlap conceptually with the Kabbalistic worlds of Atzilut, Beri’ah, and 
Yetzirah, which are purely metaphysical emanations, but they are not identical. 

7 Ps. 94:1. 
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בְּבָנָיו הַקְּטַנִּים מִשּׁוּם דְּאָתוּ לִכְלָל חִיּוּבָא, וּמִטַּעַם  וֹוַהֲרֵי זֶה דּוֹמֶה לְ"ה סַגִּי  שׁוֹמֵעַ כְּעוֹנֶה  דּוּ" שֶׁל הַלֵּל דְּהֵיכָא דְּלאֹ אֶפְשָׁר 
 שָׁםאֲבָל הוֹאִיל שֶׁיֵּשׁ מִי שֶׁמְּחַלֵּל אֶת שְׁמוֹ בְּאֵלּוּ הַשְׁתֵּי עוֹלָמוֹת הַתַּחְתּוֹנִים וְאֵינוֹ    ,מַשְׁמָע שֶׁהוּא קָדוֹשׁ בְּכָל הַשְּׁלוֹשָׁה עוֹלָמוֹת

    כַּתּוֹת. תָּדִיר קָדוֹשׁ, מִשּׁוּם הָכִי נֶחֶלְקוּ אֵלּוּ הַשְּׁלוֹשׁ
 

This is comparable to the “Give thanks” of Hallel: where necessary, it suffices that 
one’s young children participate, because they will eventually become obligated in the 
mitzvot. By the rule of “one who hears is as one who answers,” it emerges that He is holy in 
all three realms; but since there are those who desecrate His Name in these two lower realms 
and He is not constantly holy there, therefore the three groups are divided. 

 
בְּבָרַיְיתָא שֶׁאֵין מַלְאֲכֵי הַשָּׁרֵת אוֹמְרִים שִׁירָה    כָּל זֶה הָיִינוּ יְכוֹלִים לִדְחוֹת כִּי הֵיכִי דְּלאֹ ליקשי לְר' חֲנַנְאֵל, אֲבָל הַשְׁתָּא דְּתַנִּינָן

  הָאַבּוּדְרְהָ"ם רֵשׁ  ישֶׁפֵּ כְּמוֹ  ,  לִיםלְמַעְלָה עַד שֶׁיּאֹמְרוּ יִשְׂרָאֵל לְמַטָּה, וְיִשְׂרָאֵל מַקְדִּישִׁים שְׁמוֹ בָּעוֹלָם הַתַּחְתּוֹן וּבְעוֹלָם הַגַּלְגַּ 
יְנָאֵץ אוֹיֵב שִׁמְ˃ לָנֶצַח", שֶׁהִנֵּה אוֹתִיּוֹת שִׁמְ"˃ לָנֶ  יְחָרֶף צָר  צַ"ח הֵם אוֹתִיּוֹת שצ"ם  לְפִי שֶׁהַכָּתוּב אוֹמֵר "עַד־מָתַי אֱ˄הִים 

חָד לָנֶצַח, וְיִשְׂרָאֵל מְקַדְּשִׁים שְׁמוֹ אַף בָּעוֹלָם הַגַּלְגַּלִים שֶׁהֲרֵי  וּ שֶׁהָאוֹיֵב נוֹתֵן לָהֶם הַכֹּחַ וְהַמֶּמְשָׁלָה שֶׁרְאוּיָה לַשֵּׁם הַמְּי ,חנכ"ל
מֵעַתָּה אֵם הַמַּלְאָכִים אוֹמְרִים שִׁירָה אַחַר יִשְׂרָאֵל שֶׁכְּבָר הִקְדִּישׁוּ אֶת שְׁמוֹ    .אוֹמְרִים תְּחִלָּה "יוֹצֵר אוֹר וּבוֹרֵא חֹשֶׁ˂" וְכוּ'

נָמֵי שֶׁמִלַּת "ה' בִּשְׁתֵּי עוֹלָמוֹת, אֵם כֵּן כַּת הַשְּׁלִישִׁית יְכוֹלָה לוֹמַר "קָדוֹשׁ קָדוֹשׁ קָדוֹשׁ ה' ˂ אַף לִשְׁנֵי י" שַׁיָּ  ", שֶׁאִין הָכִי 
  . רוּץ, וְקָשֶׁה לְר' חֲנַנְאֵלי"קָדוֹשׁ" הָרִאשׁוֹנִים וְאֵין עוֹד תֵּ 

  
All this we might have rebutted, so as not to challenge Rav Chananel. But now we 

have learned in the Baraita that the ministering angels do not recite a shira above until Israel 
say it below. Also, Israel sanctify His Name in the lower world and in the world of the spheres, 
as the Avudraham explained in the blessings of the Shema of weekday Shacharit.8 For the verse 
says: “Until when, O G-d, will the foe blaspheme, will the enemy revile Your name forever,”9 
and behold, the letters of “Your Name forever” [שמך לנצח] are the letters of שצ"ם חנכ"ל, the 
seven Heavenly bodies known in antiquity,10 for the enemy of G-d, i.e., the idolator, grants to 
[the Heavenly bodies] the power and dominion that properly belong to the unique Name 
forever. In contrast, Israel sanctify His Name even in the world of the spheres, for they first 
say “Who forms light and creates darkness,”11 etc.  

Therefore, if the angels recite a shira after Israel, who have already sanctified His 
Name in the two realms, then the third group can indeed say “Holy, Holy, Holy, is the L-rd,” 
for indeed the word “L-rd” applies even to the first two utterances of “Holy.” Then there is 
no longer any answer; and it would be a difficulty for Rav Chananel. 

 

* * * 

 
8 David Abudarham, 14th Century Torah scholar of Seville, famous for his commentary on the Siddur. 
9 Ps. 74:10. 
10 Where שַׁבְּתַאי is Saturn, צֶדֶק is Jupiter, מַאְדִים is Mars, חַמָּה is the Sun, ּנוֹגַה is Venus, כּוֹכָב is Mercury, and לְבָנָה is 

the Moon. 
11 Isaiah 45:7. 


