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Chapter VIII: Vayishlach (Gen. 32:4–36:43) 
 
Essay 8. Why does Scripture continue to refer to Israel as “Jacob,” if the name implies 

deception? 
 
Genesis 25:26 states that Jacob was given his name because he was born holding onto 

Esau’s heel. The first part of this essay suggests other possible reasons for Jacob’s name, starting 
with a discussion of whether his name necessarily implies a deceptive nature. 

 

לְיַעֲקֹב אֶלָּא מֵעַתָּה כָּל הַקּוֹרֵא  .  בַּעֲשֵׂה  עוֹבֵר"  אַבְרָם"  לְאַבְרָהָם  הַקּוֹרֵא  כָּל:  קַפָּרָא  בַּר  תָּנֵי  סוֹף פֶּרֶק קַמָּא דִּבְרָכוֹת  גְּמָרָא

הִים לְיִשְׂרָאֵל בְּמַרְאוֹת הַלַּיְלָה וַיּאֹמֶר יַעֲקֹב יַעֲקֹב"שָׁאנֵי הָתָם דַּהֲדַר אַהְדְּרֵיהּ קְרָא, דִּכְתִיב:  יַעֲקֹב הָכִי נָמֵי? וְכוּ'   "וַיּאֹמֶר אֱ
  .עכ"ל

  
The Gemara at the end of the first chapter of Berachot states : 

Bar Kapara taught: Anyone who calls Abraham [by his birthname] 
“Avram” transgresses a positive mitzvah, as it is stated: “And your name will be 
Abraham” (Gen. 17:5). Rabbi Eliezer says: [One who calls Abraham “Avram” 
transgresses a negative mitzvah, as it is stated: “And your name shall no longer be 
called ‘Avram’ ” (Gen. 17:5). . . . 

But if that is so, one who calls Jacob “Jacob,” [about whom it is written: 
“Your name shall no longer be Jacob, but Israel” (Gen. 32:29)], also [transgresses 
a mitzvah]. It is different there, as the verse reverts back and G-d Himself refers 
to Jacob as “Jacob,” as it is written before his descent to Egypt: “And G-d said to 
Israel in the visions of the night, and said, ‘Jacob, Jacob,’ and he said, ‘Here I 
am’ ” (Gen. 46:2). 

- Berachot 40a 
 

   

 
* English translation: Copyright © 2020 by Charles S. Stein. 
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וּכְמוֹ .  וְאוֹנָאָה  1] ה[קְבָ וֹעם דְּמִחֲזֵי לָשׁוֹן  וְקָשֶׁה טוּבָא שֶׁאַדְרַבָּא יוֹתֵר הָיָה מוּכְרָח לִשְׁנוֹת שְׁמוֹ שֶׁל יַעֲקֹב וְלאֹ לְהַזְכִּירוֹ עוֹד מִשּׁוּ
עֵשָׂו   הָרִאשׁוֹן  . וְכוּ'  פַעֲמַיִם  זֶה  וַיַּעְקְבֵנִי  יַעֲקֹב  שְׁמוֹ   קָרָא   הֲכִישֶׁאָמַר  בִּמְקוֹמוֹ  זֶה  שֵׁם  נִשְׁאַר  הַכָּתוּב  ,וְלָמָּה    אֱמֶת   תִּתֵּן  וְאַף 

  .וְאֵינוֹ לָשׁוֹן אֱמֶת קְבָהוֹעלְיִשְׂרָאֵל הָיָה לוֹ לוֹמַר, שֶׁהֲרֵי יַעֲקֹב הוּא לָשׁוֹן . לְיַעֲקֹב
 

It is very difficult to understand this. For to the contrary, it would have been necessary 
to change Jacob’s name and not to mention him again by that name because it appears as 
language of deception and fraud. That is, Gen. 25:26–26 explains that the name Jacob was 
derived from the fact that Jacob was born holding onto Esau’s heel, but the Hebrew word for heel, 
akev (עָקֵב), is also related to the word okva ( עָקְבָה), meaning deception. As Esau said, “Was he, 
then, named Jacob that he might deceive me2 these two times? First he took away my birthright 
and now he has taken away my blessing!” (Gen. 27:36). Why did this name remain in the first 
place, and even Scripture [says], “You will keep faith with Jacob” (Micah 7:20). It should 
have said, “You will keep faith with Israel,” for Jacob is the language of deception and fraud 
and is not the language of truth! 

 
Rabbi Nachmani now presents alternate reasons for Jacob’s name. 
 

וְהֵשִׁיב לוֹ הקב"ה  . ה לַמִּינִיםוְיֵשׁ לוֹמַר דִּלְעֵיל בְּפָרָשַׁת בְּרֵאשִׁית עַל פָּסוּק נַעֲשֶׂה אָדָם שֶׁאָמַר מֹשֶׁה לָמָּה אַתָּה נוֹתֵן פִּתְחוֹן פֹּ 
וְהָרוֹצֶה   כְּדֵי לְהַכְחִישׁ    מוּטַעַתרַשְׁנוּ שֶׁאֵין אָנוּ אַחְרָאִים לְמִי שֶׁרוֹצֶה לְהִתְחַזֵּק בִּסְבָרָא חֲלוּשָׁה וּישָׁם פֵּ   .יִטְעֶה  לִטְעוֹתכָּתוּב 
נוּ בָּעוֹלָם הַבָּא, וְהַיּוּ"ד  יהָאֱמֶת שֵׁם יַעֲקֹב נִקְרָא כָּ לְפִי שֶׁשְּׂכָרוֹ אֵינוֹ אֶלָּא בְּעֵקֶב דְּהַיְ וְהָכָא נָמֵי הוֹאִיל שֶׁלְּפִי  .הָאֱמֶת ועיי"ש

ר הֵפֶ הָאֱמֶת שֶׁנִּקְרָא אֵין אָנוּ אַחְרָאִים לְמִי שֶׁיִּרְצֶה לוֹמַ   .נוּ יּוּ"ד עֵקֶבילְפִי שֶׁהָעוֹלָם הַבָּא נִבְרָא בְּיּוּ"ד, דְּהַיְ   שֶׁבְּראֹשׁוֹ מוֹכִיחַ,
   .הקְבָ וֹ עכָּ עַל שֵׁם הָ 

 

It should be noted that above in parshat Bereisheet, essay 7, which presented a Midrash 
Yalkut Shimoni on the verse “Let us make man in our image” (Gen. 1:26), that Moses said to 
G-d, “Why do you give an opening here for heretics?” The Holy One, Blessed be He, answered 
him, “It is written, ‘One who wishes to sin will sin.’ ” There, we explained that we are not 
obliged [to correct] one who wants to strengthen his weak and mistaken thinking in order for 
him to contradict the truth. Here too, the truth is that the name Jacob is called thus because 
his reward is only in the future world, which is the World-to-Come, and the letter yud at the 
head of the name Jacob proves this, since the World-to-Come was created with a yud, which 

 
1 In this essay, the first edition has the spelling עוקבא in three places, עוקבה in two places, and one abbreviated 

spelling of עוקב ' . The spellings have been standardized to העוקב . This Hebrew word for “deception,” more properly 
spelled עָקְבָה, as in II Kings 10:19, is derived from the same root עָקֵב (heel) as the root for Jacob’s name, as pointed 
out by the Kli Yakar at Gen. 25:26, which uses the same term, “עקבה  could lead to עוקבא The misspelling] .”לשון 
confusion with one of the rabbis named Mar Ukva.] 

2 Some translators render וַיַּעְקְבֵנִי as “he has deceived me,” while others render it as “he has supplanted me.” That 
is, supplanting someone does not necessarily imply any deception. In the current paragraph, talking about deception, 
this translator has translated the word as “that he might deceive me.” The alternate interpretation, supplanting, will 
become more relevant below. [Both supplanting and deception are related to the root עָקֵב (heel). Chasing someone’s 
heels puts one in a position to overtake him, i.e., to supplant him. Kicking at someone’s heels can trip him, which 
could be a trick, a deception.] 
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is why the name Jacob is yud plus the word eikev (עֵקֶב) (the future world). We are not responsible 
to one who wishes to say the opposite of the truth, that [Jacob] was named thus because of 
the deception.  

 
דְּאִם כֵּן   יִם,וְאַף עֵשָׂו הָרָשָׁע אֶפְשָׁר שֶׁלּאֹ כְּיוֹן לוֹמַר שֶׁבִּשְׁבִיל כָּ נִקְרָא שְׁמוֹ יַעֲקֹב מִשּׁוּם דְּעָקְבָהוֹ פַּעֲמַ   ,וּכְמוֹ שֶׁנְּבָאֵר לְקַמָּן

  .תֵּי דְּבָרִיםאֶלָּא וַדַּאי מִדִּכְתִּיב וַיַּעְקְבֵנִי וְכוּ' מוּכָח שֶׁהֵם שְׁ  .הָיָה לוֹ לוֹמַר כִּי עָקְבָנִי זֶה פַעֲמַיִם
 

As we will explain below, even with regard to the speech of the wicked Esau in Gen. 
27:36, when he said, “Was he, then, named Jacob that he might deceive me these two times?,” it 
is possible that he didn’t intend to say that was why his brother was named Jacob, because he 
deceived him two times, for if so, he could have said “he has akvani (עָקְבָנִי) (deceived me) 
twice.” Rather, it’s certain from the fact that it’s written va’yakveini (וַיַּעְקְבֵנִי) (he has supplanted 
me) it proves that there are two different things with which we are dealing. Thus, we see that 
Rabbi Nachmani prefers the translation, “Was he, then, named Jacob that he might supplant me 
these two times?” 

  
, וַיּאֹמֶר הֲכִי קָרָא שְׁמוֹ . נוּ שֶׁשְּׂכָרוֹ יִהְיֶה לְבַסּוֹףי יַעֲקֹב כְּלוֹמַר בְּוַדַּאי שֶׁשֵּׁם יַעֲקֹב נִקְרָא עַל שֵׁם הָעֵקֶב דְּהַיְ וּפֵירוּשׁוֹ הוּא כָּ

הִים ועיי"שתְּנוּ לְיַעֲקֹב, כְּמוֹ שֶׁכָּתַבְנוּ לְעֵיל בְּפָרָשַׁת תּוֹלְדוֹת עַל הַפָּסוּק וְיִתֶּן־לְיבָּה שֶׁהַבְּרָכוֹת נִ י אָמְנָם זֶה הָיָה סִ  וְזוֹ    . הָאֱ
  וַיַּעְקְבֵנִי וְכוּ' זֶה גָּרַם שֶׁעָקְבָנִי וְכוּ'.  .בָּה נָמֵי שֶׁיַּעֲקֹב רָצָה לִיקַּח הַבְּכוֹרָה דְּהַיְינוּ חַד יוֹם מִן דִּידָ כנ"ליהָיְתָה סִ 

 
The explanation is thus: Esau said, “Was he, then, named Jacob,” as if to say, “Of 

course the name Jacob was called thus after the future world, which is to say that his reward 
will be at the end of his life, i.e., in the World-to-Come.” Truthfully, this was the reason that 
the blessings were given to Jacob, as we have written above in essay 15 for parshat Toldot on 
the verse, “May G-d give you of the dew of heaven and the fat of the earth, abundance of new 
grain and wine” (Gen. 27:28), and see there. This was also the reason that Jacob wanted to 
take the birthright, which is to say, “Sell me one day of yours,”3 as we have said above. Further, 
when Esau said, “Was he, then, named Jacob that he might supplant me,” this was the reason 
that he deceived me. 

That is, we are not necessarily saying that Jacob acted without deceit. Rather, we are only 
saying that he was not predestined to be named for the deceit that he would engage in, but rather 
because he would supplant Esau in taking his birthright and blessing, and also because he would 
receive a reward for his observance of mitzvot in the World-to-Come.4 

 
3 Gen. Rabbah 63:13: [Gen. 25:31 reads:] “Jacob said, ‘Sell me, this day, your birthright.’ He said to him, ‘Sell 

me one day of yours.’ Rabbi Acha said, ‘Whoever is able to calculate the period of [Israel’s] exile will find that one 
day Jacob dwells in peace under the shadow of Esau.’ ” That is, we can look forward to periods of peaceful coexistence 
between Israel and Esau. 

4 Esau willfully sold his birthright, so there was no deceit there. The commentators disagree about what Jacob 
actually purchased, why Esau wanted to sell, and why Jacob wanted to buy. The firstborn was entitled to a double 
inheritance (Deut. 21:17), and it could be that Jacob wanted to obtain that, while Esau thought he would die young 
and that he wouldn’t live to inherit anything. Also, before the sin of the Golden Calf, the firstborn were intended to 
serve G-d, and it could be that Esau felt unworthy, and that Jacob considered himself more worthy. The Rashbam says 
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The taking of the blessing by trick was a shield against haughtiness. 

 
וְצָרִי עִיּוּן מָה הָיְתָה   נָבִין מִדְרָשׁ תָּמוּהַּ, הֲכִי קָרָא שְׁמוֹ יַעֲקֹב מְלַמֵּד שֶׁחִיכֵּ בִּגְרוֹנוֹ וְהוֹצִיא אֶת הַזְּמוֹרָה עכ"ל.  וּבְדֶרֶ זֶה

שֶׁהַטַּעַם שֶׁנָּטַל יַעֲקֹב הַבְּרָכוֹת    אָמְנָם כָּתַבְנוּ לְעֵיל בַּפָּרָשָׁה הַנַּ"ל  דִיעֵנוּ.דַּעְתּוֹ שֶׁל עֵשָׂו בְּהָא מִילְּתָא וּמַה בָּא בַּעַל הַמִּדְרָשׁ לְהוֹ
וֹ בְּלִי  וְרָצָה הקב"ה שֶׁיִּטְּלֵם בְּדֶרֶ זוֹ מִפְּנֵי שֶׁאִם הָיוּ הַבְּרָכוֹת בָּאוֹת לְיַד.  בֶּעָרְמָה הוּא מִשּׁוּם דִּשְׂכַר מִצְוֹת בְּהַאי עָלְמָא לֵיכָּא

 .ל הַגָּלוּתוֹל עוֹתַּחְבּוּלָה, יִשְׂרָאֵל הָיוּ מִּתְגָּאִים בִּבְרָכוֹת אֵלּוּ וְלאֹ יִהְיוּ רוֹצִים עוֹד לִסְבּ
 

In this way we will understand a strange Midrash,5 “ ‘Was he then named Jacob,’ 
teaches that [Esau] cleared his throat and expelled the saliva.” This requires investigation: 
what was Esau’s thinking with regard to this matter, and what was the author of the Midrash 
coming to inform us? Indeed we have written above in the mentioned parsha, Toldot, essay 
15, that the reason that Jacob took the blessings treacherously was because “there is no 
reward for a mitzvah in this world.”6 The Holy One, Blessed be He, wanted him to take the 
blessings in this way, because if the blessings would have come to him without trickery, Israel 
would have been haughty because of these blessings and wouldn’t have been willing to 
continue suffering the yoke of the Exile. 

 
ק רָבוּ הַיְּהִירִים  וֹגַּאֲוָה, דְּאָמְרִינַן הַתָם מִשֶּׁרַבּוּ מוֹשְׁכֵי הָרק דֶּרֶ  וֹוּבַפֶּרֶק ט' דְּסוֹטָה אַמְרֵינָן שֶׁמִּי שֶׁיֵּשׁ לוֹ גַּאֲוָה הוּא מוֹשֵׁ הָר

 . קֹב נָטַל הַבְּרָכוֹת בְּעָרְמָהוְאִם כֵּן שַׁפִּיר קָאָמַר עֵשָׂו הֲכִי קָרָא שְׁמוֹ וְכוּ' וּמָשַׁ בְּרוּקּוֹ, כְּלוֹמַר בִּשְׁבִיל מוֹשְׁכֵי הָרוֹק יַעֲ  .עכ"ל
וְזֶהוּ דְּאָמְרִינַן בְּמִדְרָשׁ (בְּרָאשִׁית    .יַּעֲקֹב לאֹ נִקְרָא עַל שֵׁם הָעוֹקְבָה רַק עַל שֵׁם הָעֵקֶב לוֹמַר שֶׁשְּׂכָרוֹ יִהְיֶה לְבַסּוֹףהָא קַמָּן שֶׁ 

לְאַשְׁמוֹעִינַן דְּדַוְקָא יַעֲקֹב הוּא    .קוּקָה וְכוּ'רַבָּה פ"ב ב') שֶׁדְּמוּת יַעֲקֹב, חֲקוּקָה בְּכִסֵּא הַכָּבוֹד. וְלאֹ אָמְרִינַן שֶׁדְּמוּת יִשְׂרָאֵל חֲ 
  .מִמְּקוֹמוֹנֶּעֱקַר כִי שֵׁם יַעֲקֹב לאֹ מוֹרֶה עַל שְׂכַר הַמִּצְוֹת דְּלֵיתֵיהּ בְּהַאי עָלְמָא, וּמִשּׁוּם הָ 

 
The danger of such haughtiness is discussed in the 9th chapter of tractate Sota 47b, where 

it is said that one who is haughty expels the saliva in a haughty manner. As it says there, 
“From the time when those who [show their arrogance by] spitting a far distance proliferated, 
[the number of] haughty people grew and the [number of] students decreased, [as they would say 
haughtily that there was nothing left for them to learn,] and the Torah [needs to] go around to [seek] 
those who study it [as people do not learn of their own initiative].” Thus, G-d wanted Jacob to take 
the blessings by trickery, to save his descendants from being haughty. If so, Esau spoke well, 
when he said, “was he then named Jacob”—and he expelled saliva, as if to say, “Because of 
those who spit a far distance, Jacob took the blessings treacherously,” i.e., so that his 
descendants won’t become haughty. This stands as an indication that Jacob was not named for 
the deceit, but rather for the future world, i.e., the World-to-Come, which is to say that his 

 
that while the Torah only mentions a sale based upon the lentil stew, that Jacob actually paid Esau in full for the 
birthright. Having legally purchased the birthright from a willing seller, Jacob was entitled to the blessing. While Esau 
may have felt deceived, there may not have been any deceit on Jacob’s part vis-à-vis Esau. However, Isaac was 
unaware of the sale of the birthright, and Jacob did conspire with his mother to deceive his father, obtaining the 
blessing from Isaac through that deceit. 

5 Midrash Tanchuma, parsha Ki Tetzei, siman 10; also Yalkut Shimoni on Torah 115:20. 
6 Kiddushin 39b; Chullin 142a. 
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reward would be reserved for after the end of his life. This is what it says in the Midrash Gen. 
Rabbah 82:2, “The image of Jacob is engraved upon the Throne of Glory,”7 and it doesn’t 
say, “The image of Israel is engraved . . . .” This is to teach us that Jacob feared that there 
was no reward for mitzvot in this world, i.e., he understood that his reward would be in the 
World-to-Come, and because of this, the name Jacob was not uprooted from its place. 

 
דְּיַעֲקֹב אֲמִ  אָתֵי שַׁפִּיר,  לְיַעֲקֹב  נִקְרָא עַלְמָא דְּקוּשְׁטָא  אוּה  יתִּ וְאַף פָּסוּק תִּתֵּן אֱמֶת  לְפִי   שָּׁרוּמְקוְאָתֵי שַׁפִּיר  .  וְהָעוֹלָם הַבָּא 

ל וֹאֶלָּא צָרִי לוֹמַר שֶׁרְצוֹנוֹ שֶׁל הקב"ה הָיָה כָּ כְּדֵי שֶׁיִּסְבְּלוּ ע?  דַּרְכֵּנוּ לָמָּה תִּתֵּן אֱמֶת לְיַעֲקֹב וַהֲלאֹ נָטַל הַבְּרָכוֹת בֶּעָרְמָה
אַדְרַבָּא יוֹתֵר טוֹב הָיָה שֶׁיִּטְּלוּ הַבְּרָכוֹת    ?ל הַגָּלוּתוֹכְפַּת שֶׁיִּסְבְּלוּ עיוְקָשֶׁה וּמָה אִ .  ת וְיִירְשׁוּ הָעוֹלָם הַבָּא שֶׁהוּא עוֹלָם אֱמֶתהַגָּלוּ

  .בַּדֶּרֶ יְשָׁרָה וְלאֹ יִהְיֶה לָהֶם גָּלוּת כְּלָל
  

Even the verse, “You will keep faith with Jacob” (Micah 7:20) is fine to state “Jacob” 
instead of “Israel,” for “Jacob was sincere”8 and the World-to-Come is called the World of 
Truth.9 According to this approach, the connection is fine why Scripture says, “You will keep 
faith with Jacob,” even though one may think otherwise, for didn’t he take the blessings 
treacherously? Rather, it needs to be said that the desire of the Holy One, Blessed be He, was 
thus so that Israel would suffer the yoke of the Exile and would inherit the World-to-Come, 
which is the World of Truth. This is difficult, for what difference is there that they should 
suffer the yoke of Exile? To the contrary, it would be better if they had taken the blessings 
directly and not suffered Exile at all. 

 
דְּאָמְרִינַן   לְאַבְרָהָם,  חֶסֶד  לְאַבְרָהָם  בַּמִּדְרָשׁוְתֵּירֵץ,  שָׁאַל  בַּמַּלְכֻיּוֹת  שֶׁהקב"ה  אוֹ  בַּגֵּיהִנֹּם   , בָנֶי שֶׁיֵּרָדוּ  רוֹצֶה  אַתָּה    ? בַּמֶּה 

וְשֶׁמָּא תּאֹמַר אַדְרַבָּא   ., וְהוּא חֶסֶד לְאַבְרָהָםגֵּיהִנֹּםיֵרְדוּ לְ   רֵר לוֹ מַּלְכֻיּוֹת לְטוֹבָתָן שֶׁל יִשְׂרָאֵל כְּדֵי שֶׁלּאֹיהקב"ה עָשָׂה שֶׁבֵּ וְ 
כִי סִיֵּים,  מִשּׁוּם הָ   .ם הַמִּצְוֹת וְיִטָּמְעוּ בֵּין הִגּוּיָם וְלאֹ יִהְיֶה לָהֶם תְּקוּמָה חָס וְשָׁלוֹםירֶ הַגָּלוּת לאֹ יוּכְלוּ לְקַיֵּ וֹמֵחֲמַת צַעַר וְא

הֵי  אֲשֶׁר־נִשְׁבַּעְתָּ לַאֲבֹתֵינוּ, כְּמוֹ שֶׁנֶּאֱמַר וְאַף־גַּם־זאֹת בִּהְיוֹתָם בְּאֶרֶץ אֹיְבֵיהֶם לאֹ־מְאַסְתִּים וְכוּ', ם לֶעָתִיד  ]הֶ [כִּי אֲנִי ה' אֱ
  לָבוֹא.

 
The solution to this difficulty is provided by the term, “kindness to Abraham,” i.e., the 

continuation of Micah 7:20: “You will keep faith with Jacob, kindness to Abraham, as You 
promised an oath to our fathers in days gone by.” As it says in the Midrash Gen. Rabbah 44:21, 
that the Holy One, Blessed be He, asked Abraham, “What do you want your sons to descend 
to [if they sin], Gehenna or subjugation to foreign kingdoms?”10 The Holy One, Blessed be He, 

 
7 Bahya ben Asher ibn Halawa (“Rabbeinu Behaye”) (1255–1340), in his commentary on Gen. 28:12. 
8 Gen. Rabbah 78:14. 
9 Yalkut Shimoni on Nach 139:11; Zohar I: 192b; Yitzchak ben Shimshon haCohen (editor), Midrash Shocher Tov 

(Venice 1546), Samuel 24. 
10 Gen. Rabbah 44:21: “Shimon bar Abba said in Rabbi Yochanan’s name: [G-d] showed [Abraham] four things, 

Gehenna, the [foreign] kingdoms, the Giving of Torah [at Mt. Sinai], and the Temple, with the promise: As long as 
your children occupy themselves with the latter two, they will be saved from the former two. [If not,] would you rather 
your children descend into Gehenna or into the power of the [foreign] kingdoms?” [The rabbis then disagree over 
what Abraham answered. Some say that he chose subjugation by the foreign kingdoms, while other rabbis says that 
Abraham answered “Gehenna” but that G-d overruled him.] 
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did as [Abraham] chose for himself, viz, subjugation to the foreign kingdoms, for the good of 
Israel, in order that they should not descend to Gehenna, and that is “kindness to Abraham.” 
Perhaps you will say to the contrary, i.e., that Gehenna would be better than subjugation to the 
nations, that because of anguish and the length of the Exile that they will not be able to fulfill 
the mitzvot and they will become intermingled among the nations and they won’t have any 
rebirth as a nation, G-d forbid. Because of this, [the verse] in Micah concludes, “as You 
promised an oath to our fathers,” as it is said, “Yet, even then, when they are in the land of 
their enemies, I will not reject them or spurn them so as to destroy them, annulling My 
covenant with them: for I the L-rd their G-d” (Lev. 26:44) in the age to come. 

 
הִים וְעִם־ ווּמֵעַתָּה שֶׁהוֹכַחְנוּ שֶׁשֵּׁם יַעֲקֹב הוּא אֱמֶת, צָרִי לְהָבִין כַּוָּ  נַת הַפָּסוּק לאֹ יַעֲקֹב יֵאָמֵר עוֹד שִׁמְ וְכוּ' כִּי־שָׂרִיתָ עִם־אֱ

וְרַמָּאוּת   ]ה[קְבָ וֹ עדְּלָמָּה הֻצְרַ לִשְׁתֵּי טְעָמִים אֵלּוּ וְלאֹ סַגִּי בְּחַד מִינַּיְיהוּ? וְעוֹד מָה עִנְיֵן זֶה לוֹמַר שֶׁלּאֹ עָשָׂה    .וַתּוּכָל  אֲנָשִׁים
הִים וְעִם אֲנָשִׁים לְעוֹלָם עָשָׂה    ?רֵשׁ רַשִׁ"י שָׁםיכְּמוֹ שֶׁפֵּ  וְיֵשׁ לוֹמַר שֶׁאִם הָאֱמֶת    ?וְרַמָּאוּת  ]ה[קְבָ וֹעדִּילְמָא אַף כִּי שָׂרָה עִם אֱ

, שֶׁהֲרֵי הַמַּלְאָ לאֹ חָטָא כְּלָל וְיַעֲקֹב חָטָאהָיָה שֶׁיַּעֲקֹב עָשָׂה שֶׁלּאֹ כְּדִין וּבַמִּרְמָה וּבְאוֹנָאָה, לאֹ הָיָה כֹּחַ לוֹ  .  לְהִנָּצֵל מֵהַמַּלְאָ
 .מִכָּאן שֶׁיַּעֲקֹב לאֹ חָטָא כְּלָל  וּכְשֶׁאָנוּ אוֹמְרִים גְּדוֹלִים צַּדִּיקִים יוֹתֵר מִמַּלְאֲכֵי הַשָּׁרֵת הָנֵי מִילֵּי בְּצַדִּיק גָּמוּר, אִם כֵּן מוּכָח

 
Now that we have proven that the name Jacob [represents] truth, we need to 

understand the intent of the verse, “Said [the angel], ‘Your name shall no longer be Jacob, 
but Israel, for you have striven with angels and humans, and have prevailed.’ ” (Gen. 32:29). 
For why do we need these two reasons, angels and humans, when one would be sufficient? 
Further, what connection is there to this verse to say that [Jacob] didn’t commit deception 
and deceit, as Rashi explained there? Perhaps even if he strove with angels and humans, he 
still engaged in deception and deceit? One can say that if the truth was that Jacob had acted 
in opposition to the law, and with fraud and deception, then he wouldn’t have had the 
strength to conquer the angel, for in such a hypothetical, the angel would have been without 
any sin, whereas Jacob would have sinned. When we say, “righteous people are greater than 
the ministering angels” (Sanhedrin 93a), this is speaking about a completely righteous person; 
if so, it proves from here that Jacob didn’t sin at all. 

 
, לְפִי שֶׁלְמַטָּה הַצַּדִּיקִים חֲשׁוּבִים  אִין הָכִי נָמֵי    אֲבָל יֵשׁ לְהַקְשׁוֹת דִּילְמָא. שֶׁיַּעֲקֹב חָטָא, וְאִם תּאֹמַר אִם כֵּן לָמָּה נֶצַח עִם הַמַּלְאָ

שֶׁאִם הָיוּ הַמַּלְאָכִים לְמַטָּה הָיוּ חוֹטְאִים יוֹתֵר מִבְּנֵי אָדָם כְּמוֹ    לִוְיַת חֵן בְּפָרָשָׁה זוֹ,רֵשׁ בַּעַל  י יוֹתֵר מִמַּלְאָכֵי הַשָּׁרֵת, כְּמוֹ שֶׁפֵּ 
וֹסִיף, וְעִם־אֲנָשִׁים  כִי הוּמִשּׁוּם הָ   ם.שֶׁמָּצִינוּ בִּשְׁתֵּי הַמַּלְאָכִים שֶׁהוֹרִיד לָאָרֶץ בִּימֵי דּוֹר הַמַּבּוּל וְהִרְבּוּ לְהַשְׁחִית יוֹתֵר מִבְּנֵי אָדָ 

   .וַתּוּכָל, דְּהַיְינוּ עִם עֵשָׂו וְאַלּוּפָיו
 

But perhaps there is still [something to] question. It is indeed so that Jacob sinned, 
and if you will say, “If so, why did he conquer the angel?”, it is because here below, i.e., on 
the Earth, righteous people are considered greater than the ministering angels, as the author 
of Livyat Chen11 explained on this parsha, i.e., Beshalach.   He explained, that if the angels had 
been below, i.e., on the Earth, they would have sinned more than the sons of man, as we find 

 
11 Aryeh Yehuda Leib ben Shmuel Gershon, Livyat Chen v’Or Yekarot (Venice 1742). 
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with the two angels who descended to Earth in the days of the Flood, 12 and they would have 
caused more destruction than the sons of man. Because of this concept that righteous people 
on Earth are considered greater than angels, [Scripture] added the statement that Jacob had strived 
“also [with] humans, and had prevailed,” which [means] with Esau and his generals.  

 
רוּץ הָרִאשׁוֹן דְּהָתָם בַּפֶּרֶק קַמָּא  יוְעַל כָּרְחֲ צָרִי לוֹמַר כְּתֵ ?  לוֹל  וֹוְהִנֵּה עֵשָׂו הָיְתָה וַדַּאי שָׁעָה מְשַׂחֶקֶת לוֹ וְלָמָּה יַעֲקֹב יָכ

 .ן אֱמֶת לְיַעֲקֹבצַדִּיק גָּמוּר אֵינוֹ בּוֹלֵעַ אֲבָל צַדִּיק מִמֶּנּוּ בּוֹלֵעַ. אִם כֵּן מוּכָח מִכָּאן שֶׁיַּעֲקֹב לאֹ חָטָא כְּלָל וְתִתֵּ  דִּבְרָכוֹת,
 
Here, for Esau, certainly the hour was smiling upon him, and why was Jacob able [to 

prevail] upon him? You must answer in accordance with the first solution advanced above 
with regard to his wrestling match with the angel, i.e., that Jacob was not acting in opposition to 
the law. Habakkuk 1:13 reads: “Why do You look on those who deal treacherously and hold Your 
peace? When the wicked swallows the man more righteous than he?” There, in the first chapter 
of Berachot 7b, the rabbis discuss the verse and ask, “Do the wicked swallow the righteous?” 
They interpret that, “When the hour is smiling upon the wicked man, the wicked man does not 
swallow the completely righteous man, but he will swallow one who is more righteous than 
him but who is not completely righteous.” 

 
אֶלָּא הוֹאִיל שֶׁלְּפִי הָאֱמֶת שֶׁשֵּׁם יַעֲקֹב    .וּמֵעַתָּה שֶׁהַמַּעֲשִׂים מוֹכִיחִים עַל אֲמִיתּוֹתוֹ שֶׁל יַעֲקֹב לאֹ הָיָה צוֹרֵ לְשַׁנּוֹת אֶת שְׁמוֹ כָּלַל

יִהְיֶה קָשֶׁה לָנוּ הֵיאַ עָלָה בַּיָּד יַעֲקֹב לְהִתְגַּבֵּר בָּעוֹלָם הַזֶּה    הַאי עָלְמָא לֵיכָּא כנ"ל,מוֹרֶה שֶׁכָּל שְׂכָרוֹ הוּא בְּעֵקֶב וּשְׂכַר מִצְוֹת בְּ 
הִים וַאֲנָשִׁים לְמָא לֵיכָּא מִכָּל  ז שָׁאַף עַל גַּב דִּשְׂכַר מִצְוֹת בְּהַאי עָ וֹנָּה אֶת שְׁמוֹ וְקְּרָאוֹ יִשְׂרָאֵל לִרְמיכִי שִׁ מִשּׁוּם הָ .  וְלַנִיצוֹחַ אֱ

מוּ תָּמִיד אֵלּוּ הַשְׁתֵּי שֵׁמוֹת יַעֲקֹב וְיִשְׂרָאֵל וְלאֹ שֶׁיֵּעָקֵר יצְרַ שֶׁיִּתְקַיְּ וּוּמֵעַתָּה ה  .מָקוֹם לִפְעָמִים הַצַּדִּיקִים נוֹטְלִים אֵיזוֹ שָׂרְרָה
  .יַעֲקֹב מִמִּקּוּמוֹ

 
Now that the events have proven the truthfulness of Jacob, we understand that there 

was no need to change his name at all. Rather, since the truth is that the name Jacob 
demonstrates that his entire reward will be in the future world and that there is no reward 
for a mitzvah in this world, as stated above, it will be difficult for us to understand how Jacob 
managed to rise above in this world and to vanquish angels and man. Because of this, [G-d] 
changed his name and called him Israel, to hint that that even though there is no reward for 
a mitzvah in this world, nevertheless sometimes the righteous are given some dominion. 
From here, it is necessary that the two names Jacob and Israel will always exist, and that the 
name Jacob won’t be uprooted from its place. 

 

   

 
12 Gen. 6:1-6:4: “When men began to increase on earth and daughters were born to them, the angels saw how 

beautiful the daughters of men were and took wives from whomever they chose. . . ” Rashi and Ramban interpret 
“from whomever they chose” to include married women. Rabbinic literature identifies the two angels as Shemchazai 
 per Yalkut Shimoni on Torah, 44:1; Pesikta Rabbati 34; Targum Yonaton on Gen. 6:4. [See ,(עוּזִיאֵל) and Uziel (שַׁמְחַזָאֵי)
also Yoma 67b where Shemchazai is referred to as Uza (עוּזָּא) and Uziel is referred to as Aza’el (עֲזָאֵל).] 
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ח עֵשָׂו לְיַעֲקֹב  תִּהְיֶה מְתוֹרֶצֶת קוּשִׁיַּית הָעוֹלָם עַל הַפָּסוּק אָהַבְתִּי אֶתְכֶם אָמַר ה' וַאֲמַרְתֶּם בַּמָּה אֲהַבְתָּנוּ הֲלוֹא־אָ   וּבְדֶרֶ זֶה

  ? אֲהַבְתָּנוּ, וְעוֹד מַה רָצָה לוֹמַר הֲלוֹא־אָח עֵשָׂו לְיַעֲקֹב דְּמִי לאֹ יָדַע בְּזֶהדְּהַקוּשְׁיָא בִּמְקוֹמָהּ עוֹמֶדֶת בַּמָּה    .וְכוּ' וָאֹהַב אֶת־יַעֲקֹב
 

In this way, the question that the world asks on the verse from Malachi 1:2 will be 
solved. The verse states: “ ‘I have loved you,’ said the L-rd. But you ask, ‘How have You loved 
us?’ ‘After all’—declares the L-rd—‘Esau is Jacob’s brother; but I loved Jacob.’ ” But the 
difficulty still stands, “How have You loved us?” Further, what does [Scripture] intend by 
saying, “Esau is Jacob’s brother,” for who doesn’t know this? 

 
שֶׁהֲרֵי אִם הֵם שׁוֹמְרִים הַתּוֹרָה וְהַמִּצְוֹת, הוּא אוֹהֵב  .  כֶּרֶת כָּלַל אַהֲבָתוֹ שֶׁל הקב"ה לָהֶםיוְיֵשׁ לוֹמַר שֶׁיִּשְׂרָאֵל אוֹמְרִים שֶׁאֵינָהּ נִ 

אֲבָל הָאֱמֶת הוּא שֶׁיַּעֲקֹב נִתְיָירֵא   אַהֲבָה גְּמוּרָה, אֶלָּא אַהֲבָה הַתְּלוּיָה בַּדָּבָר.אוֹתָם, וְאִם לָאו, הוּא שׂוֹנֵא אוֹתָם. אִם כֵּן, אֵינָהּ  
אוֹ מֵחֲמַת    סּוּר שֶׁנָּטַל שְׁתֵּי אֲחָיוֹת, יאוֹ מִכֹּחַ אִ   בּוּד אַב וָאֵם, אוֹ מִכֹּחַ יְשִׁיבַת אֶרֶץ יִשְׂרָאֵל,ימִן עֵשָׂו שֶׁמָּא יָבאֹ עָלָיו מִכֹּחַ מִצְוַת כִּ 

ם הוּא וְלאֹ י נִקְרָא אֶחָיו בְּמִצְוֹת מֵחֲמַת הַמִצְוֹת שֶׁקִּיֵּ   עֵשָׂווְנִמְצָא שֶׁיַּעֲקֹב הָיָה סוֹבֵר שֶׁ   . שְׁבוּעַת הַבְּכוֹרָה, כִּדְאִיתָא בְּמִדְרַשׁ רַבָּה
  .אֶל־עֵשָׂו אָחִיו ...עֲקֹב מַלְאָכִים כִי הָיָה קוֹרֵא לוֹ אֶחָיו כְּדִכְתִיב וַיִּשְׁלַח יַ וּמִשּׁוּם הָ  יַעֲקֹב,

  
We can note that Israel is saying that it doesn’t at all recognize the love of the Holy 

One, Blessed be He, for them. For if they observe the Torah and the mitzvot, He loves them, 
but if not, He hates them. If this is the case, this is not a complete love, but rather a love that 
is conditional on the situation. But the truth is that Jacob was afraid of Esau, that perhaps 
he would march against him with strength from Esau’s fulfilling the mitzvah of honoring 
one’s father and mother,13 or with strength from Esau’s fulfilling the mitzvah of settling the 
Land of Israel,14 or with strength because Jacob’s position was weakened by his violation of the 
prohibition of marrying two sisters,15 or with strength from the oath of the firstborn,16 as is 
brought in Midrash Rabbah.17 It is found that Jacob was of the opinion that Esau was called 
his brother in mitzvot because of the mitzvot that [Esau] fulfilled and that Jacob did not 
fulfill, and because of this he called him his brother, as is written, “Jacob sent messengers … 
to his brother Esau” (Gen. 32:4).  

  
   

 
13 The fifth Commandment, Ex. 20:12, Deut. 5:16. The rabbis say that Esau was very devoted to Isaac. 

Gen. Rabbah 65:16: “R. Shimon ben Gamliel said: All the days of my life I used to serve my father, and I didn't serve 
him even one percent of Esau's service to his father.” 

14 Num. 33:53. 
15 Lev. 18:18. 
16 This either refers positively to Esau still having the status of the firstborn, despite having sold his birthright, or 

else may refer negatively to Jacob for his conduct regarding the purchase of the birthright (or at least for having 
deceived Isaac in order to obtain the blessing reserved for the firstborn). Gen. 36:29 reports the death of Isaac, and 
states that “he was buried by his sons Esau and Jacob.” Ibn Ezra notes that Esau was listed first, according to the order 
of birth. Thus, despite having sold his birthright, the fact remained that Esau was still factually the firstborn. 

17 Gen. Rabbah 76:2 mentions the fact that Esau remained in the Land of Israel when Jacob fled to Laban, and 
that Esau was honoring his parents during this time. The translator has not found a source for Jacob’s concern regarding 
marrying two sisters or related to the oath of the firstborn. 
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הָיִיתִי  וְאִם    .יֵּם הַמִּצְוֹת כָּמוֹהוּוְזֶה שֶׁאָמַר הַכָּתוּב הֲלוֹא־אָח עֵשָׂו לְיַעֲקֹב כְּלוֹמַר לְפִי דַּעַת יַעֲקֹב אַף עֵשָׂו הָיָה נִקְרָא אָחִיו, שֶׁמְּקַ 
,  .אוֹהֵב עֵשָׂו לאֹ הָיָה לוֹ לְיַעֲקֹב לְהִתְרַעֵם, וְעִם כֹּל זֶה וָאֹהַב אֶת־יַעֲקֹב וְאֶת־עֵשָׂו שָׂנֵאתִי אֶלָּא וַדַּאי מִפְּנֵי שֶׁאֲנִי אוֹהֵב    וְלָמָּה כָּ

 .ת, וּמִפְּנֵי שֶׁאֲנִי שׂוֹנֵא עֵשָׂו אֵינִי מְדַקְדֵּק אִם יֵשׁ לוֹ אֵיזֶה זְכוּתמְתֶּם כָּל הַמִּצְוֹיאֶתְכֶם אֵינִי מְדַקְדֵּק כָּל כָּ עִמָּכֶם אִם לאֹ קִיַּ 
 
That is why Scripture says, “After all, Esau is Jacob’s brother” (Malachi 1:2), as if to 

say, “According to the thinking of Jacob, even Esau was called his brother, for he fulfilled 
the mitzvot like him.” Thus, Scripture intends that G-d is saying, “If I had loved Esau, Jacob 
would not have been resentful, but nevertheless, ‘I loved Jacob, but Esau I hated’ (Malachi 
1:2–1:3).” Why is this so that we are told the G-d hated Esau? Rather, “It is certain that because 
I love you, I am not so painstaking with you to punish you if you don’t fulfill all of the mitzvot, 
and because I hate Esau, I am not so painstaking to reward him if he has some merits.” 

 

נַת הַכָּתוּב, שֶׁיִּשְׂרָאֵל שׁוֹמְעִים הקב"ה שֶׁאוֹמֵר אָהַבְתִּי אֶתְכֶם דִּמְשַׁמַּע שֶׁאוֹהֵב אוֹתָם מַמָּשׁ  ובְּדֶרֶ אַחֵר יֵשׁ לְפָרֵשׁ כַּוָּ   וְעוֹד

ֹ יוְהֵם אוֹמְרִים בַּמָּה אֲהַבְתָּנוּ אִ .  מִצַּר עַצְמָם אֶלָּא וַדַּאי שֶׁאָהֲבָה .  א הָיִיתָ מֵבִיא עָלֵינוּ יִיסּוּרִיןלּוּ הָיִיתָ אוֹהֵב אוֹתָנוּ מִצַּד עַצְמֵנוּ ל
יִצְחָ  בְּנֵי אַבְרָהָם  זֶרַע אַבְרָהָם אֹהֲבִישֶׁאַתָּה אוֹהֵב אוֹתָנוּ הוּא מֵחֲמַת שֶׁאָנוּ  וְיַעֲקֹב, וּכְתִיב  בריתו אשר    ולמען הקים את,  ק 

בִּשְׁבִיל שֶׁאֵין אַהֲבָתְ    יִיסּוּרִיןכִי אַתָּה מֵבִיא עָלֵינוּ  לָּא שֶׁלּאֹ יִכְלֶה זַרְעָם, וּמִשּׁוּם הָ וּבַקָּשַׁת הָאָבוֹת לאֹ הָיְתָה אֶ .  נשבע לאבותיך
 .אוֹתָנוּ מִצַּד עַצְמֵנוּ

 
In another way, we can interpret the intention of Scripture, that Israel hears the Holy 

One, Blessed be He, Who says, “I loved you,” meaning that He loved them during their 
distress. They say in response, “How have You loved us?” As if to say, “If You had loved us 
for our own sake, You wouldn’t have brought torments upon us.” Rather, it is certain that 
the love by which You loved us is because we are the descendants of Abraham, Isaac, and 
Jacob, and it is written, “seed of my beloved Abraham” (Isaiah 41:8), and “in fulfillment of 
the covenant that He swore to your fathers” (Deut. 8:18). The request of the forefathers was 
only that their offspring would not be destroyed, and because of this, You bring torments 
upon us, because Your love of us was not for our own sake. 

 
עֵשָׂו כֶם הָיָה לִי לֶאֱהֹב גַּם  וְלָכֵן בָּא הַכָּתוּב כִּמְתָרֵץ, אִם הָאֱמֶת שֶׁאַהֲבָה שֶׁאֲנִי אוֹהֵב אֶתְכֶם הוּא מִצַּד אֲבוֹתֵיכֶם וְלאֹ מִצַּד עַצְמְ 

וְלאֹ דַּי שֶׁלּאֹ אָהַבְתִּי אֶת   .ה וָאֹהַב אֶת־יַעֲקֹב דַּוְקָאאָח לְיַעֲקֹב וּשְׁנֵיהֶם מִזֶּרַע אַבְרָהָם אוֹהֲבַי, וְעִם כֹּל זֶ עֵשָׂו  שֶׁהֲרֵי  .  כְּמוֹתְכֶם
  .לְטוֹבַתְכֶם עֵשָׂו אֶלָּא אַדְרַבָּא וְאֶת־עֵשָׂו שָׂנֵאתִי, אִם כֵּן מוּכָח שָׁפִיר שֶׁאָהַבְתִּי אֶתְכֶם וְהַיִיסּוּרִין הֵם אַדְרַבָּא 

  
Therefore, to counter this concern of the Children of Israel, Scripture comes to say as we 

have solved, “If the truth is that the love by which I loved you was only for the sake of your 
forefathers, and not for your own sake, then I would have also loved Esau as I have loved you. 
For Esau is the brother of Jacob, and the two of them are from the seed of my beloved 
Abraham, and yet with all that, Scripture reads precisely, “I loved Jacob.” It wasn’t enough 
that I didn’t love Esau; to the contrary, “but Esau I hated.” If so, that is a good proof that I 
loved you and that the torments were to the contrary for your good. 

* * * 


