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Zera Shimshon  

by Rabbi Shimshon Chaim Nachmani zt”l 
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Chapter VIII: Vayishlach (Gen. 32:4–36:43) 
 
Essay 9. Terms used for different groups of righteous  
 
“One will say, ‘I am the L-rd’s,’ one will use the name of ‘Jacob,’ one will write on his arm 

‘of the L-rd’ and adopt the name of ‘Israel.’ ” – Isaiah 44:5 
 

, "וְזֶה יִכְתֹּב יָדוֹ לַה' " אֵלּוּ מִדְרָשׁ יַלְקוּט "זֶה יאֹמַר לַה' אֲנִי" לַה' וְלאֹ נִתְעָרֵב בִּי חֵטְא, "וְזֶה יִקְרָא בְשֵׁם־יַעֲקֹב" אֵלּוּ גֵּרֵי צֶדֶק
  בַּעֲלֵי תְּשׁוּבָה, "וּבְשֵׁם יִשְׂרָאֵל יְכַנֶּה" אֵלּוּ יִרְאֵי שָׁמַיִם עכ"ל.

 
There is a Midrash Yalkut:  

“One will say, ‘I am the L-rd’s”: [This means] “[I am] the L-rd’s and 
there is no admixture of sin in me.” 

“One will use the name of ‘Jacob”: These are the righteous converts. 
“One will write on his arm ‘of the L-rd”: These are the penitents 

[ba’alei tshuva]. 
“And adopt the name of ‘Israel’ ”: These are those who fear Heaven. 

- Yalkut Shimoni, Isaiah, remez 459 
 

אַב־הֲמוֹן", וְכֵן כָּתַב הָר׳ עוֹבַדְיָה בַּרְטֵנוּרָא  יֵשׁ לְדַקְדֵּק לָמָּה הַגָּרִים נִקְרָאִים בַּשֵּׁם יַעֲקֹב וְאֵינָם נִקְרָאִים בַּשֵּׁם אַבְרָהָם שֶׁנִּקְרָא "
נִקְרָא אָב  ,  (בפ"ק דְּבִּכּוּרִים מִשְׁנָה ד') שֶׁאֵין הֲלָכָה כִּסְתָם מִשְׁנָההָרַמְבָּ"ם  בְּשֵּׁם   אֶלָּא שֶׁהַגֵּר מֵבִיא וְקוֹרֵא מִפְּנֵי שֶׁאַבְרָהָם 

הֵי אֲבוֹתֵינוּ וְכוּ' ועיי"ש, וְאִם כֵן הָיָה לוֹ לוֹמַר וְזֶה יִ  קְרָא בַּשֵּׁם אַבְרָהָם, וְעוֹד מָה  לְגָרִים וְכֵן כְּשֶׁמִּתְפַּלֵּל הַגֵּר יָכוֹל לוֹמַר אֱ
 .ם הַבַּעֲלֵי תְּשׁוּבָהעִנְיָן "יִכְתֹּב יָדוֹ" עִ 

 
The verse seems to describe three different groups of people, though the Midrash parses it 

to refer to four different groups. The first group are those Jews who were raised to be observant 
and who are truly righteous tzadikim. The Zera Shimshon does not have any questions about this 
first group, but does discuss the other three elements of the verse, as identified by the Midrash. 

We need to check why converts are called by the name of Jacob and not by the name 
of Abraham, who is called the “father of the multitude of nations.”1 Similarly, Rabbi 

 
* English translation: Copyright © 2022 by Charles S. Stein. Additional essays available at https://zstorah.com  
1 Gen. 17:5. 



2 
 

Bartenura2 wrote in the name of the Rambam on the first chapter of tractate Bikkurim, 
mishnah 4. The Mishnah states, “The convert cannot say: ‘Which the Lord has sworn to our 
fathers, to give to us’ (Deut. 26:3),” as his ancestors were not from Israel and converts did not take 
a portion in the land. The Mishnah also states that “When he prays privately, he says: ‘G-d of the 
fathers of Israel,’ but when he is in the synagogue, he should say: ‘The G-d of your fathers.’ ” The 
Bartenura objects that the halacha is not according to the plain meaning of the Mishnah; 

rather the convert brings [first fruits] and recites [Deut. 26:5–10], and when he prays, he 
is able to say, “the G-d of our fathers, G-d of Abraham, G-d of Isaac, and G-d of Jacob.” 

If so, [Isaiah] should have said, “one will use the name of ‘Abraham,’ instead of 
‘Jacob.’ ” Also, what is the connection of “will write on his arm” with penitents? 

 
ת הַגֵּר וְנָתַן לָנוּ הַטַּעַם, "וְגֵר לאֹ־ וְיֵשׁ לוֹמַר שֶׁהַגֵּרִים נִקְרָאִים דַּוְקָא בַּשֵּׁם יַעֲקֹב לְפִי שֶׁהַכָּתוּב הִזְהִירָנוּ כַּמָּה פְּעָמִים עַל אוֹנָאַ 

וְהַגָּלוּת שֶׁל מִצְרִים הִתְחִיל מִיַּעֲקֹב כְּדִכְתִיב "לָגוּר בָּאָרֶץ בָּאנוּ", שֶׁהָיָה  .  תוֹנֶה וְלאֹ תִלְחָצֶנּוּ כִּי־גֵרִים הֱיִיתֶם בְּאֶרֶץ מִצְרָיִם"
תָם וּמִזֶּה מוּכָח הָאַהֲבָה שֶׁאוֹהֵב  וֹהוּא רִאשׁוֹן לֵירֵד לְמִצְרַיִם, וְכֵיוָן שֶׁמֵּחֲמַת גָּלוּת זֶה נִמְשְׁכָה לָהֶם טוֹבָה שֶׁאֵין אָנוּ יְכוֹלִים לְהוֹנ 

הֵי ה' בַּשֵּׁם יַעֲקֹב וְלאֹ בַּשֵּׁם אַבְרָהָם, שָׁאַף עַל פִּימִשּׁוּם הָכִי מְשַׁבְּחִים לַ .  םהקב"ה אֶת הַגֵּרִי אֲבוֹתֵינוּ"    שֶׁיְּכוֹלִים לוֹמַר "אֱ
  . אַבְרָהָם מִפְּנֵי שֶׁהֵם בְּנֵי אַבְרָהָם, מִכָּל מָקוֹם לאֹ נִמְשַׁ לָהֶם שׁוּם טוֹבָה שֶׁהֲרֵי לאֹ נָטְלוּ חֵלֶק בָּאָרֶץ כִּבְנֵי

 
It can be said that converts are called precisely by the name of Jacob, as the Scripture 

warned us a number of times against vexing the convert and gave us the reason, “You shall 
not wrong or oppress a stranger, for you were strangers in the land of Egypt.”3 The Exile of 
Egypt began with Jacob, as it is written, “we came to sojourn in this land,”4 for he was the 
first to descend to Egypt, and because of this Exile, a favor was extended to them, that we 
cannot deceive them, and this proves the love by which the Holy One, Blessed be He, loves 
the converts. Because of this, they praise G-d in the name of Jacob and not in the name of 
Abraham, because even though they are able to say, “the G-d of our fathers” in prayer, as 
they are spiritual sons of Abraham, nevertheless no favor is extended to them, for they did 
not take any part of the Land of Israel as an inheritance, as did the biological sons of Abraham. 

 
 קּוּן, ים לאֹ הָיָה עוֹלָם הָעֲשִׂיָּיה צָרִי תִּ יבָּלִים שֶׁבִּזְמַן שֶׁהָיָה בֵּית הַמִּקְדָּשׁ קַיָּ וּ"וְזֶה יִכְתֹּב" וְכוּ' אֵלּוּ בַּעֲלֵי תְּשׁוּבָה, כָּתְבוּ הַמְּק

סּוּדֵי תּוֹרָה אָז בְּאוֹתָהּ כְּתִיבָה  י קּוּן, הוּא כְּשֶׁתַּלְמִיד וָתִיק אוֹ בַּעַל תְּשׁוּבָה כּוֹתֵב שׁוּם דָּבָר מִיִּ יאֲבָל עַתָּה אַחַר הַחֻרְבָּן צָרִי תִּ 
  . מְתַקֵּן עוֹלָם הָעֲשִׂיָּיה עכ"ל

 
“One will write on his arm”: These are the penitents. The Kabbalists wrote that in the 

time that the Temple stood, the world of Asiyah5 did not need correction, but now after the 

 
2 Rabbi Ovadia of Bartenura (c. 1445–c. 1515), Italian rabbi. 
3 Ex. 22:20. 
4 Gen. 47:4. 
5 Kabbalah speaks of the four central worlds: Atzilut (“the world of emanation”), Beriah (“the world of creation”), 

Yetzirah (“the world of formation”), and Asiyah (“the world of action”). The last three terms appear (in verb form) in 
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destruction of the Temple, it requires correction. When an elder student or a penitent writes 
something from the fundamentals of Torah, then with the same writing, he corrects the world 
of Asiyah.6 

  
דִים הֵם לְאוֹמְרָם בָּעוֹלָם  ידּוּשֵׁי הַתּוֹרָה שֶׁמֵּחֲדָשִׁים יִשְׂרָאֵל בַּגָּלוּת הַזֶּה עֲתִ יוְכֵן כְּתַב הַמַעֲבַר יַבֹּק (פֶּרֶק כ"ט מַאֲמָר ג') שֶׁכָּל חִ 

קּוּן  יקּוּן הַקָּרְבָּנוֹת וְתִ יוְכוּ', אִם כֵּן תִּ   "וְאִשֵּׁי יִשְׂרָאֵל וּתְפִלָּתָם"  הַבָּא, שֶׁכֵּן הַקָּרְבָּנוֹת הָיוּ עוֹשִׂים אַף לְמַעֲלֵה כְּמוֹ שֶׁאָנוּ אוֹמְרִים,
ה' " שֶׁבִּכְתִיבַת הַחִידּוּשֵׁי תּוֹרָה שֶׁעוֹשֶׂה הַבַּעַל תְּשׁוּבָה הוּא עוֹשֶׂה  "וְזֶה יִכְתֹּב יָדוֹ לַ   קָאָמַרדּוּשִׁים אֶחָד הוּא, וּמִשּׁוּם הָכִי  יהַחִ 
כְּדִכְתִיב "אֲנִי יָדַי נָטוּ  דּוּשֵׁי תּוֹרָה הֵם שָׁמַיִם חֲדָשִׁים כְּנוֹדָע, וְהַשָּׁמַיִם נִבְרְאוּ בְּיָדוֹ שֶׁל הקב"ה  י שֶׁהָרֵי חִ   קּוּן גָּמוּר לְנִשְׁמָתוֹ,יתִּ 

דּוּשִׁים  ין בִּכְתִיבַת הַחִ וְעוֹד כְּתִיב "וּמַעֲשֵׂה יָדָיו מַגִּיד הָרָקִיעַ", וְהַבַּעַל תְּשׁוּבָה שֶׁפָּגַם בַּשָּׁמַיִם הָעֶלְיוֹנִים הוּא מְתַקֵּ .  שָׁמַיִם"
  . שֶׁבּוֹרֵא שָׁמַיִם חֲדָשִׁים

 
Similarly, the author of Ma’avar Yavok wrote in chapter 29, article 3, that every Torah 

novelty that Israel discovers while in this Exile will, in the future, be said in the World-to-
Come.7 This is because the sacrifices took effect above, as we say, “Be pleased, O L-rd, our 
G-d, with Your people, Israel, and their prayer; and the fire-offerings of Israel and their prayer 
please accept, lovingly and willingly.”8 We know that Temple sacrifices effected atonement for 
sins. If so, the correction of the sacrifices and the correction of the novelties are equivalent, 
and because of this, as it is said, “one will write on his arm ‘of the L-rd,’ ” that in the writing 
of the Torah novelties made by the penitent, he effects a complete correction of his soul. For 
novelties of Torah are a new Heaven, as is known,9 and the Heavens were created by the hand 
of the Holy One, Blessed be He, as it is written, “My own hands stretched out the heavens.”10 
Also, it is written, “the Heavens proclaim His handiwork,”11 and the penitent that had 
damaged the uppermost Heavens, he corrects this by writing the novelties that create a new 
Heaven. 

 

 
Isaiah 43:7, “Every one that is called by My name, and for My glory, I have created him, I have formed him, indeed, 
I have made him.” Atzilut emerges directly from G-d’s infinite light (revelation); this world is all good. Atzilut is the 
soul and the source of life to Beriah, the first world created from nothing, where Seraphim are created. Beriah is mostly 
good, with some bad. Beriah is the soul and the source of life to Yetzirah, where angels are created, forces entrusted 
with performing tasks without any free choice. Yetzirah is half good and half bad. Yetzirah is the soul and the source 
of life to Asiyah, our finite world in which created beings have a strong sense of independence. Asiyah is mostly bad, 
though there is some good. Therefore, the worlds are all linked, and all have a connection to G-d’s infinite light. 

6 Yisrael ben Binyamin of Belzec, Yalkut Chadash (Lublin 1648), Beit haMikdash u’Kli haMikdash, note 5. 
7 Aaron Berechiah ben Moses ben Nehemiah (d. 1639), Italian Kabbalist who lived in Modena. In 1626, he 

published Ma’avor Yavok, with readings, laws, and customs relating to sickness, deathbed, burial, and mourning rites. 
8 Shemona Esreh (Amidah) prayer. 
9 Zohar I:5a: “So now, when the new explanation on the Torah is uttered, the saying [i.e., the novelty] rises up, is 

crowned, and then stands before the Holy One, Blessed be He. And He guards that saying and shelters the person who 
said it so that it may be known only to Him, and to stop the angels from envying [the person] until a new Heaven and 
earth are made from that saying.” 

10 Isaiah 45:12. 
11 Ps. 19:22. 
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וּמִשּׁוּם הָכִי נִשְׁתַּיְּירוּ לוֹ  .  הַכְּלִי יָקָר שֶׁשֵּׁם יַעֲקֹב הוּא גּוּפָנִי וְיִשְׂרָאֵל רוּחָנִישֶׁכָּתַב  "וּבְשֵׁם יִשְׂרָאֵל יְכַנֶּה" אֵלּוּ יִרְאֵי שָׁמַיִם,  
 ,וּף אֶלָּא תָּמִיד יְרֵאִים לְנַפְשָׁםשְׁתֵי שֵׁמוֹת לְפִי שֶׁאִי אֶפְשָׁר לָאָדָם בְּלאֹ גּוּף וְנֶפֶשׁ, וְהֲיִרְאֵי שָׁמַיִם אֵינָם הוֹלְכִים אַחַר תַּאֲוַת הַגּ

וּמִשּׁוּם הָכִי, "וּבְשֵׁם יִשְׂרָאֵל יְכַנֶּה",   .שֶׁלּאֹ דַּי שֶׁאֵינָם חוֹטְאִים אֶלָּא שֶׁיּוֹשְׁבִים תָּמִיד בְּפַחַד וּבִדְאָגָה שֶׁלּאֹ יָבאֹ אֵיזֶה חֵטְא לְיָדָם
  .נִּים וּמְשׁוּלִים לְשֵׁם יִשְׂרָאֵלוּוְדַיֵּיק שַׁפִּיר שֶׁלּאֹ אָמַר "יִקְרְאוּ" אֶלָּא שֶׁהֵם מְכ

 
“And adopt the name of ‘Israel’ ”: These are those who fear Heaven, for the author of 

the Kli Yakar12 wrote that the name of Jacob is representative of the physical, and the name of 
Israel is representative of the spiritual. Because of this, two names remained to him, his original 
name “Jacob” and his later name “Israel,” because it’s impossible for man to exist without a 
body and a soul. Those who fear Heaven don’t go after the desires of the body, but rather 
always fear for their souls. For it’s not enough that they don’t sin; rather it’s essential that 
they sit always in fear and worry, lest some sin come to their hands. Because of this, “and 
[they] adopt the name of ‘Israel,’ ” and it’s fitting that it doesn’t say “they will be called 
[Israel],” rather, that they are named and likened to the name of “Israel.” 

 
ן הֲווֹ וְנִידְחוּ בַּעֲוֹן  גֵּרִים מִינָּ וְעוֹד יֵשׁ לוֹמַר שֶׁבְּגֵרִים אָמַר שֶׁיִּקְרְאוּ בְּשֵׁם יַעֲקֹב מֵהַטַּעַם שֶׁכָּתַב בַּעַל עֲשָׂרָה מַאֲמָרוֹת שֶׁכָּל הַ 

וְנִתַּקְנוּ אֵלּוּ הַקְּלָלוֹת עִם הַבְּרָכוֹת שֶׁבָּאוּ לָעוֹלָם בָּרַמָּאוּת יַעֲקֹב,   אָדָם הָרִאשׁוֹן מֵחֲמַת הַקְּלָלוֹת שֶׁבָּאוּ לָעוֹלָם בָּרַמָּאוּת הַנָּחָשׁ,
הֲכִי קָרָא  "וְ  הַקְּלִיפָּה בָּרַמָּאוּת  וְאָז הוּכְנוּ נְשָׁמוֹת הַגֵּרִים לְחָזוֹר לִמְקוֹמָם, וְלָכֵן יִקְרְאוּ דַּוְקָא בְּשֵׁם יַעֲקֹב כִּי שֶׁלּוֹ נָטַל מִתּוֹ

  . "יַעֲקֹבשְׁמוֹ 
 

Also, it can be said that for converts, he said that they should be called by the name 
of Jacob for the reason that the author of Asara Ma’amot [Ten Utterances]13 wrote (in the essay 
“Em Kol Chai” [The Mother of All the Living],14 section 3, chapter 8), that all the converts were 
held back and rejected because of the iniquity of the first man, because of the curses that 
came to the world through the deceit of the serpent.15 

These curses were mended with the blessings of Gen. 27:28–29 that came into the 
world through the deceit of Jacob, when he acquired the blessings that Isaac had intended for 
Esau.16 Then the souls of the converts were prepared to return to their place, and therefore 
they were specifically called by the name of Jacob, because his name was taken from the 

 
12 Rabbi Shlomo Ephraim ben Aaron Luntschitz (1550-1619), rabbi of Prague and author of Kli Yakar (Lublin 

1602). 
13 Rabbi Menachem Azaria da Fano (“Rema M’Pano”) (1548–1620), Italian Kabbalist and commentator on the 

Talmud. Asara Ma’amarot (“Ten Utterances”) was published in Venice in 1597. 
14 Gen. 3:20, “The man named his wife Eve, because she was the mother of all the living.” 
15 Judaism recognizes that Eve and Adam were the first to sin, and that their sin brought death to the world. 

Nevertheless, unlike Christianity, Judaism does not recognize a hereditary transmission of sin, but believes that each 
individual is responsible for whatever sin he may commit. Nevertheless, there is a certain moral contamination that 
remains from Eve’s interaction with the serpent. Rabbi Yochanan said this moral contamination ended for the Jews at 
Mount Sinai, but did not end then for the nations. For those who convert, while they were not present at Sinai, their 
guardian angels were present, so their moral contamination ends upon their conversion. (See Shabbat 145b–146a; and 
Zera Shimshon, Chapter XVIII, Mishpatim, essay 8).  

16 See also Shabbat 146a and Zera Shimshon, Chapter XVIII, Mishpatim, essay 8, as Rabbi Abba bar Kahana held 
that the moral contamination for Jews ceased with Jacob, which was long before the Revelation at Sinai. 
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klipah by deception, and “[Esau] said, ‘Was he, then, named Jacob that he might supplant me 
these two times? First he took away my birthright and now he has taken away my blessing!’ ”17 

  

וּק "וְנֶפֶשׁ כִּי־ יֵשׁ לְפָרֵשׁ מַאי דְּאָמַר "וּבְשֵׁם יִשְׂרָאֵל יְכַנֶּה" אֵלּוּ יִרְאֵי שָׁמַיִם, דְּאִיתָא בְּוַיִּקְרָא רַבָּה עַל הַפָּס  אַחֶרֶתוּבְדֶרֶ  

מִנְחָה", קָרְבַּן  וְתֵּירֵץ"  תַקְרִיב  הַכָּתוּב,  לְשׁוֹן  עַל  מַה הוֹסִיף  הַיָּפֶה תּוֹאַר  שָׁם  וְהִקְשָׁה  שָׁמַיִם,  יִרְאֵי  אֵלּוּ  הַלְלוּהוּ"   יִרְאֵי ה' 
רְשׁוּ גַּבֵּי "יִרְאֵי ה' בָּרְכוּ אֶת־ה' " שֶׁהֵם הַנָּכְרִים הַבָּאִים לְהִתְפַּלֵּל ישֶׁדַּעְתּוֹ לְפָרָשׁ יִרְאֵי ה' עַל חֲסִידֵי אֻמּוֹת הָעוֹלָם כְּמוֹ שֶׁפֵּ 

  .בֵּית ה' עכ"ל
 

In another way, one can interpret what is said, “ ‘And adopt the name of ‶Israel″ ’: 
These are those who fear Heaven,” as is brought in Lev. Rabbah 3:2 on the verse, “When a 
person presents a meal-offering.”18  Lev. Rabbah says: “ ‘You who fear the L-rd, praise Him!’19 
These are those who fear Heaven.” The Yafeh To’ar20 questions there what [the Midrash’s 
comment “these are those who fear Heaven”] adds to the plain language of the Scripture. He 
solves that his spirit is to explain “You who fear the L-rd” as referring to the pious of the 
peoples of the world, as was interpreted concerning the verse, “you who fear the L-rd, bless 
the L-rd,”21 that they are the non-Jews coming to pray in the House of G-d. 

 
ם יִשְׂרָאֵל יְכַנֶּה", דִּשְׁמַע מִינָהּ וְהָכָא נָמֵי נֵימָא דְּמַיְירִי בַּחֲסִידֵי אוּמּוֹת הָעוֹלָם, וְדַיֵּיק שַׁפִּיר טוּבָא לְשׁוֹן הַכָּתוּב שֶׁאוֹמֵר "וּבְשֵׁ 

ק ה', וְאַחַר  וְעוֹד אָתֵי שַׁפִּיר דְּנַקְטִינְהוּ בְּסֵדֶר לאֹ זוֹ אַף זוֹ, מִתְּחִלָּה מַיְירֵי בְּיִשְׂרָאֵל שֶׁלּאֹ חָטְאוּ וְהֵם חֵלֶ   שֶׁאֵינָם מִכְּלָל יִשְׂרָאֵל,
  . מּוֹת הָעוֹלָםוּדֶם שֶׁנִּתְגַּיְּירוּ אֲנוּסִים הֵם, וְאַחַר כָּ בְּעָלֵי תְּשׁוּבָה וְאַחַר כָּ חֲסִידֵי אוֹכָּ גֵּרֵי הַצֶּדֶק שֶׁמַה שֶׁחָטְאוּ ק

 
Here too, it’s speaking of the pious of the peoples of the world, and it’s very fitting 

that the language of the Scripture says, “And adopt the name of ‘Israel,’ ” for we hear from 
this that they are not in the category of Israel. 

Also, it’s fine that one collected by the order of not only this, but also that, i.e., going 
in the order of what is most obvious to what is least obvious, [our verse] Isaiah 44:5 is initially 
speaking of Israelites that didn’t sin, and they are G-d’s portion; and afterward, the 
righteous converts, for regarding their sins prior to their conversion, it’s considered as though 
they were compelled; and afterward the penitents; and afterward the pious of the nations of 
the world. 

* * * 

 
17 Gen. 27:36. 
18 Lev. 2:1. 
19 Ps. 22:24. 
20 Rabbi Samuel ben Isaac Ashkenazi Jaffe (d. late 16th century), rabbi of the Ashkenazi community of 

Constantinople. Yafeh To’ar was his commentary to the Midrash Rabbah: Genesis (Venice, 1597–1606); Exodus 
(Venice, 1597); and Leviticus (Constantinople, 1648).  

21 Ps. 135:20.  


