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Chapter IX: Vayeishev (Gen. 37:1–40:23) 
 
Essay 11. Judah and Joseph sanctified G-d’s Name 
 
Tamar was married to Judah’s firstborn son, Er. He died childless, and she entered into a 

Levirate marriage with Er’s brother, Onan. He too died childless. Judah promised that she would 
enter into another Levirate marriage with his son Shelah. When he reneged on that promise, Tamar 
disguised herself and pretended to be a prostitute, and had relations with Judah. He gave her some 
items as a pledge until he could arrange payment, but she left, taking the pledged items with her. 
Judah later received a report that Tamar had become pregnant. Because she was legally still 
obligated to enter into a Levirate marriage with one of her first husband’s relatives, and assuming 
that she had become pregnant by a stranger, he ruled that she should be subject to the death penalty 
for adultery.  

“As she was being brought out, she sent this message to her father-in-law, ‘I am with child 
by the man to whom these belong.’ And she added, ‘Examine these: whose seal and cord and staff 
are these?’ Judah recognized [them], and said, ‘She is more in the right than I, inasmuch as I did 
not give her to my son Shelah.’ And he was not intimate with her again.” (Gen. 38:25–26). 

That is, Judah realized that he was the one who had impregnated her, and he admitted it. 
Thus, she was not guilty of adultery, as that also counted as a Levirate marriage. 

 

תֶר זָכָה יְהוּדָה וַיּאֹמֶר צָדְקָה מִמֶּנִּי" הַיְינוּ דְּאָמַר רַב חָנִן בַּר בִּזְנָא וְכוּ' יוֹסֵף שֶׁקִּדֵּשׁ שֵׁם שָׁמַיִם בַּסֵּ   "וַיַּכֵּר  פֶּרֶק קַמָּא  סוֹטָה

רְהֶסְיָא זָכָה וְנִקְרָא כּוּלּוֹ עַל יְהוּדָה שֶׁקִּידֵּשׁ שֵׁם שָׁמַיִם בְּפַ   ,"עֵדוּת בִּיהוֹסֵף שָׂמוֹ "וְהוֹסִיפוּ לוֹ אוֹת מִשְּׁמוֹ שֶׁל הקב"ה דִּכְתִיב  
   הקב"ה ע"כ. שְׁמוֹ שֶׁל

  
In tractate Sotah, the first chapter: 

“Judah recognized [the pledged items], and said, ‘She is more in the 
right than I, inasmuch as I did not give her to my son Shelah’ ” (Gen. 38:26). This 
is as [ּהַיְינו] [hainu] Rav Chanin bar Bizna said that Rabbi Shimon Chasida says: 
Joseph, who sanctified the name of Heaven in private [by not committing 
adultery with Potiphar’s wife], merited that one letter from the name of the Holy 
One, Blessed be He, [viz, the heh] was added to his name, as it is written: “He 
appointed it in Joseph [בִּיהוֹסֵף] [bihosef] for a testimony in his name [when He 

 
* English translation: Copyright © 2021 by Charles S. Stein. 



2 
 

went forth against the land of Egypt]” (Ps. 81:6). Judah, who sanctified the name 
of Heaven in public, merited that his entire name is called by the name of the 
Holy One, Blessed be He. 

- Sotah 10b 
 

That is, the Tetragrammaton is yud, heh, vav, heh, and all four letters were present from 
birth in Judah’s name (with the addition of a dalet). Only two of the four letters, the yud and vav, 
were present from birth in Joseph’s name (with the addition of a samech and peh sofit), but when 
the Book of Psalms was written, one of the two heh’s from the Tetragrammaton was added to 
Joseph’s name, as a sign via prophecy that Heaven had recognized Joseph’s action as a 
sanctification of G-d’s Name. 

 
דָה  יאֲבָל יְהוּדָה קָרְאוּ אוֹתוֹ כֵּן בָּעֵת הַלֵּ   .תָּן לוֹ שְׂכָרוֹיחֵר שֶׁעָשָׂה מַעֲשֶׂה הַטּוֹב נִ  לוֹמַר זָכָה, שֶׁאַ יקָשֶׁה דְּבִשְׁלָמָא אֵצֶל יוֹסֵף שַׁיָּ 

  ?וְלאֹ שַׁיָּי לוֹמַר בּוֹ לָשׁוֹן זַכָּה. וְעוֹד מַהוּ הַיְינוּ דְּאָמַר רַב חָנִן
  

A difficulty is that granted, with regard to Joseph, it is appropriate to say “he merited 
[that one letter be added to his name from the Tetragrammaton],” for after he did this good deed 
[refusing Potiphar’s wife], he was given this reward.1 But they called Judah thus from the 
time of his birth, and it was not appropriate to speak in his case in the term of merit. I.e., if 
his name from birth included all the letters of the Tetragrammaton, how could it be said that he 
merited that as an adult? Also, what is this language, “This is as [ּהַיְינו] [hainu] Rav Chanin 
said . . .” 

  
  , עַל הַהִיא דּבְז' בָּאֲדָר מֵת מֹשֶׁה  לַּת אֶסְתֵּריוְיֵשׁ לוֹמַר שֶׁאַף שֶׁנִּקְרָא שְׁמוֹ בְּעֵת לֵּידָתוֹ נִקְרָא זָכָה (וְעַיֵּין בְּחִידוּשֵׁינוּ לְקַמָּן בִּמְגִ 

", וְעוֹד אָמְרִינַן  וּבְז' בָּאֲדָר נוֹלָד מַה שֶׁכָּתַבְנוּ שָׁם בְּשֵׁם סֵפֶר הַחֲסִידִים) שֶׁהֲרֵי כְּתִיב אֲשֶׁר    "וּבְטֶרֶם תֵּצֵא מֵרֶחֶם הִקְדַּשְׁתִּי
אָה שֶׁתִּקְרָא שְׁמוֹ יְהוּדָה, וְכֹל הָאִמָּהוֹת נְבִיאוֹת הָיוּ כִּדְאִיתָא בְּמִדְרָשׁ רַבָּה סוֹף פָּרָשַׁת שֶׁזּוֹ הָיְתָה כְּמוֹ נְבוּ  ,קִדֵּשׁ יָדִיד מִבֶּטֶן

  דּוּשׁ הַשֵּׁם.י, וְקָרְאוּ לוֹ יְהוּדָה לְפִי שֶׁהָיָה עָתִיד לִזְכּוֹת בַּקִּ תוֹתּוֹלְד
 

It can be said that even though [Judah] was called by that name from the time of his 
birth, it can be said that he merited it. (See our novelties below for Megillat Esther, essay 12, 
since on the seventh of Adar, Moses died, and on the seventh of Adar, he was born, as we have 
written there in the name of the Sefer haChasidim.) For it is written, “Before I formed you in 
the belly, I knew you, and before you came forth out of the womb, I sanctified you; I have 
appointed you a prophet unto the nations” (Jer. 1:5). It is also said, “Who made the beloved one 
[Isaac] holy from the belly,”2 for this was like a prophecy that [his mother] called his name 
Judah, and all the matriarchs were prophetesses, as is brought in the Midrash Rabbah at the 

 
1 Actually, the reward came centuries afterwards, when the Book of Psalms was written. 
2 Shabbat 137b and Yerushalmi Berachot 66a identify this as a prayer during a circumcision. 
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end of parshat Toldot,3 and they called him Judah because he was destined to merit a 
sanctification of [G-d’s] Name. 

 
דֵּשׁ שֵׁם שָׁמַיִם אִם לאֹ עַל יְדֵי  ישֵׁם שָׁמַיִם בְּסֵתֶר לאֹ הָיָה נוֹדָע לָנוּ שֶׁקִּ שֶׁקִּידֵּשׁ  וּבְיוֹסֵף לאֹ הָיוּ יְכוֹלִים לַעֲשׂוֹת כֵּן, שֶׁהוֹאִיל  

דֵּשׁ שֵׁם ינּוּי זֶה וְיָבוֹאוּ לָדַעַת שֶׁקִּ ילוּ הָעוֹלָם הַטַּעַם שֶׁל שִׁ נּוּי שְׁמוֹ יִשְׁאֲ יכְּמוֹ שֶׁכָּתַב הָעִיּוּן יַעֲקֹב שֶׁעַל יְדֵי שִׁ   שֶׁהוֹסִיפוּ לוֹ אוֹת,
שֶׁהֲרֵי אוֹתוֹ מַעֲשֶׂה הָיָה בְּסֵתֶר מַמָּשׁ כְּמוֹ הַסּוֹטָה דִּכְתִיב בָּהּ    שָׁמַיִם, וְאִם הָיָה נִקְרָא כָּ בְּעֵת לֵּידָתוֹ לאֹ הָיוּ מַרְגִּישִׁים כְּלָל,

זּוּק גָּדוֹל כְּדֵי לְפַרְסֵם  יצְרַ לְחִ וּ וּמִשּׁוּם הָכִי ה  ."וְנִסְתְּרָה וְהִיא נִטְמָאָה", וּמִכָּל שֶׁכֵּן שֶׁבַּמַּעֲשֶׂה הַזֶּה הָיְתָה אֵשֶׁת פּוֹטִיפַר מַכְחֶשֶׁת
  הָיוּ יְכוֹלִים לִקְרוֹתוֹ כָּ מִלֵּידָתוֹ.בְּפַרְהֶסְיָא הַכֹּל יוֹדְעִים בּוֹ דֵּשׁ שֵׁם שָׁמַיִם  יהָאֱמֶת, אֲבָל יְהוּדָה שֶׁקִּ 

 
But for Joseph, it was not possible to do this, to add the letter heh before he was born, 

for the sanctification of the name of Heaven in private would not have been known to us as 
a sanctification of the name of Heaven, if not for the addition of a letter for him. This is as 
the Iyun Ya’akov4 wrote, that because of the change of his name, the world asked the reason 
for this change, and they came to know that he sanctified the name of Heaven. If he had been 
called this from the time of his birth, they would not have recognized this at all. For this 
incident was done in secret, like the sotah, the Jewish wife who was secluded with a man other 
than her husband and suspected of adultery, for it was written concerning her, “in that a man has 
had carnal relations with her unbeknown to her husband, and she keeps secret the fact that she 
has defiled herself without being forced, and there is no witness against her” (Num. 5:13), and 
furthermore, in this incident, Potiphar’s wife denied it.5 Because of this, a great 
strengthening was needed to publicize the truth.  

That is, the Torah doesn’t tell us whether Potiphar’s wife ever retracted her charge against 
Joseph. Perhaps she did after his release from prison and his rise to greatness, or perhaps it 
remained during his lifetime as a blot on his record. But two centuries later, after the Torah was 
given on Mount Sinai, the truth of the incident became known, and people could understand for 
themselves that Joseph had acted honorably. They may have considered it a sanctification of G-d’s 
Name, and this was confirmed four centuries later, when the Book of Psalms was written, when 
prophecy revealed that a heh should be added to Joseph’s name. The Revelation of the Torah and 
the later incorporation of the Book of Psalms was the great strengthening that allowed the world 
to understand the truth of Joseph’s actions. 

But with Judah, who sanctified the name of Heaven in public, everyone knew of this 
during his lifetime; they were able to call him this from his birth. 

  
   

 
3 Gen. Rabbah 67:9. 
4 Jacob ben Joseph Reischer (Bechofen) (1661–1733), Austrian rabbi. His sefer, Iyyun Ya’akov (Wilmersdorf, 

1729) is a commentary on the Ein Ya'akov.  
5 Gen. 39:12–18. 
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מְרָה בְּאַנְפֵּי אִיתַּ   קָּר מִילְּתָא דְּרַב חָנִן, אֶלָּא לְקַמָּן בְּפֶרֶק אֵלּוּ נֶאֱמָרִיןיהַאי דְּקָאָמַר, הַיְינוּ דְּאָמַר רַב חָנִן, מִשּׁוּם דְּלָאו הָכָא עִ 
וְכוּ', חָנִן  רַב  אָמַר  קִ   נַפְשָׁא  דְּאֵין  לַן  דְּקַיְימָא  מִשּׁוּם  עִיקַּר  מִיִּשְׂרָאֵל, יוְהָתָם  עֲשָׂרָה  בִּפְנֵי  דַּוְקָא  אֶלָּא  בְּפַרְהֶסְיָא  הַשֵּׁם  דּוּשׁ 

דּוּשׁ הַשֵּׁם הָיוּ  יוּבְאוֹתוֹ קִ   ),וּבַשֻּׁלְחָן עָרוּ יוֹרֶה דֵּעָה (סִימָן קנ"ז  בְּתוֹ בְּנֵי יִשְׂרָאֵל" כִּדְאִיתָא בְּסַנְהֶדְרִין  "וְנִקְדַּשְׁתִּי  כְּדִכְתִיב
קָּר וְהָכָא לָאו  י, דְּהָתָם עִ הַיְינוּרָאֵל, וּמִשּׁוּם הָכִי קָאָמַר  מִיִּשְׂ עֲשָׂרָה  שָׁם כָּל יִשְׂרָאֵל סָמוּ לִשְׂפַת הַיָּם, אֲבָל כָּאן לאֹ הָיָה שָׁם  

  .קָּריעִ 
 

The fact that he mentioned, “This is as [ּהַיְינו] [hainu] Rav Chanin said . . .” Because 
here, it’s not the primary matter of Rav Chanin, rather later in the 7th chapter of Sotah, 
entitled, “These are recited,” it was stated independently, Rav Chanin said, “that Rabbi 
Shimon Chasida says: Joseph, who sanctified the name of Heaven in private, had one letter of the 
name of the Holy One, Blessed be He, [the letter heh], added to his [name]. Judah, who sanctified 
the name of Heaven in public, had his entire [name] called by the name of the Holy One, Blessed 
be He,”6 and the interpretation of Rabbi Yehuda is that upon the splitting of the Red Sea, the tribe 
of Judah was the first to enter.7  

There, in chapter 7 of Sotah, the principal is that we maintain that the only 
sanctification of the Name in public is in front of ten from the Children of Israel, as it is 
written, “You shall not profane My holy name, that I may be sanctified in the midst of the 
Israelite people—I the L-rd who sanctify you” (Lev. 22:32), as is brought in tractate Sanhedrin 
74a and in the Shulchan Aruch, Yoreh Deah (siman 157, se’if 1). In this same sanctification 
of G-d’s Name as discussed in chapter 7 of tractate Sotah, all of Israel were present, adjacent to 
the shore of the sea. But here, in chapter 1 of tractate Sotah, when Judah himself admitted to 
having been who impregnated Tamar, there were not ten from the Children of Israel present. 
Because of this it says, “this is as” [ּהַיְינו] [hainu], for there in chapter 7 is the primary matter 
but here in chapter 1 is not the primary matter. 

Thus, the name “Judah” was given not in the merit of the man himself, for his admission 
that he impregnated Tamar, but rather in the merit of his descendants, for their willingness to be 
the first to enter the Red Sea. 

  
יֵשׁ לוֹמַר דְּמִכָּל מָקוֹם בְּסֵתֶר  וְ   ,לוְאִם תּאֹמַר אִי הָכִי לָאו הַיְינוּ דְּרַב חָנִן שֶׁהֲרֵי כָּאן לאֹ נִקְרָא פַּרְהֶסְיָא שֶׁלּאֹ הָיוּ עֲשָׂרָה מִיִּשְׂרָאֵ 

וְעוֹד שֶׁיְּהוּדָה אָמַר "הוֹצִיאוּהָ וְתִשָּׂרֵף" דְּמַשְׁמָע שֶׁהָיוּ שָׁם  .  קְרֵי הוֹאִיל שֶׁהָיוּ שָׁם אוֹתָם שֶׁהִגִּידוּ לִיהוּדָה שֶׁתָּמָר זִינְּתָהילאֹ מִ 
וְעוֹד אֶפְשָׁר שֶׁיְּהוּדָה גִּיֵּיר גִּיּוּרִים וְהֵם הָיוּ  .  ף עַל פִּי שֶׁלּאֹ הָיוּ שָׁם עֲשָׂרָה מִיִּשְׂרָאֵלשָׁה בְּנֵי אָדָם דְּמִיקְּרוּ רַבִּים אַ לְפָחוֹת שְׁ

וְהַאי דִּסְמִי דְּרָשָׁא זוֹ לְפָסוּק   בָּרוּר כְּמוֹ הַהִיא דְּקְרִיעַת יָם סוֹף.בֵּית דִּינוֹ שֶׁל יְהוּדָה וְהָיוּ גַּם שָׁם עֲשָׂרָה, אֶלָּא שֶׁאֵינוֹ כָּל כָּ  
כְּמוֹ שֶׁכָּתַב לְעֵיל, אִי נָמֵי "וַיַּכִּירָהּ וַיּאֹמֶר" וְכוּ' כְּמוֹ "וַיַּכִּירָהּ וַיּאֹמֶר   "חָמִיהָ "שֶׁהָיָה לוֹ לוֹמַר  זֶה, הַיְינוּ כְּמוֹ שֶׁכָּתַב מַהַרְשָׁ"א

  ".בְּנִיכְּתֹנֶת 
 

Perhaps you’ll say, “If so, it was not as Rav Chanin said, for here with Tamar, it is not 
[to be] called ‘public,’ for there were not ten from the Children of Israel present. But it can be 

 
6 Sotah 36b. Here the Gemara gives the speaker’s name as “Rav Chana bar Bizna.” While Chana is typically a 

female name, it also appears as a nickname of the male name Chanan. 
7 Sotah 37a. 
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said that in any event, unlike the case with Joseph and Potiphar’s wife, it should not be said that 
Judah sanctified G-d’s Name “in private,” for there were present those who told Judah that 
Tamar had acted as a harlot, as she had become visibly pregnant.  

Furthermore, after being informed of her pregnancy and before realizing that he was the 
one who had impregnated her, Judah said, “Bring her out and let her be burned” (Gen. 38:24), 
which means that there were at least three people present, who would be called “many,” even 
though there were not ten from the Children of Israel there. 

Furthermore, it’s possible that Judah had converted converts, and that they were a 
court of law for Judah and there were, in fact, ten Jews present, but it is not so clear that ten 
Jews were present at the incident with Tamar, as this is certain with the splitting of the Red Sea. 

This reliance on this midrash for this verse, Gen. 38:26, is as the Maharsha8 wrote in 
the Chidushei Halachot on Sotah, page 10b, at “And he recognized [them],” that [Scripture] 
should have said “her father-in-law,” as it had written above for the previous verse, or 
otherwise it could have said “He recognized it and said,” as Jacob had said, “He recognized it, 
and said, ‘my son’s tunic!’ ” (Gen. 37:33). That is, Gen. 38:25, states, “As she was being brought 
out, she sent this message to her father-in-law . . .” Then Gen. 38:26 states, “Judah recognized 
[them], and said . . .” As we knew that her father-in-law was Judah, it seems superfluous to give 
him name. The Maharsha suggested that it should have paralleled the previous verse, by saying, 
“Her father-in-law recognized them, and said . . . ,” or it could have simply said, “He recognized 
them, and said . . .” The Maharsha believed that the inclusion of Judah’s name in Gen. 38:26 is 
what led Rav Chanin to expound that Judah’s actions constituted a sanctification of G-d’s Name, 
earning him the right to have letters from the Name incorporated into his own name. 

 
דֵּשׁ ישֶׁהֲרֵי יְהוּדָה קִ   דֵּשׁ הַשֵּׁם,יוְעוֹד יֵשׁ לוֹמַר דְבִיהוּדָה לאֹ הָיוּ יְכוֹלִים לַעֲשׂוֹת כְּמוֹ שֶׁעָשׂוּ לְיוֹסֵף שֶׁהוֹסִיפוּ לוֹ אוֹת אַחַת כְּשֶׁקִּ 

השְׁתֵּי פְּעָמִים הָיוּ בְּפַרְהֶסְיָא אוֹ בְּרַבִּים הָיוּ צְרִיכִים שְׁתֵּי    הַשֵּׁם שְׁתֵּי פְּעָמִים וְהָיָה צָרִי לְהוֹסִיף לוֹ שְׁתֵּי אוֹתִיּוֹת, וּלְפִי שֶׁכָּל
  .קָּר שְׁמוֹיוּגְנַאי הוּא שֶׁיִּהְיֶה כָּל הַשֵּׁם בְּתוֹסֶפֶת, וְלָכֵן קָרְאוּ לוֹ כֵּן מִתְּחִלָּה כְּדֵי שֶׁיִּהְיֶה כָּל הַשֵּׁם עִ . אוֹתִיּוֹת אֲחֵרוֹת

 
Furthermore, it can be said that for Judah, it was not possible to act as was done for 

Joseph, that they added for him one letter when he sanctified [G-d’s] Name. It was impossible 
because Judah sanctified the Name twice, and it would have been necessary to add two letters 
to his name, as both times that he sanctified the Name, it was in public or before many people, 
and thus two other letters would have been required. It would have been a disgrace to have 
the entire Name, i.e., all four letters, with additional letters from the Name, and therefore they 
called him Judah from the beginning in order that the entire Name would be the principal of 
his name. 

  
   

 
8 Rabbi Shmuel Eliezer Eidels (1555–1631), Polish rabbi famous for his Talmud commentaries, Chiddushei 

Halachot and Chiddushei Agadot. 
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שֶׁהָיָה לוֹ בִּשְׁמוֹ כָּל שְׁמוֹ שֶׁל הקב"ה,   "זָכָה"מַר  עַל שְׁמוֹ שֶׁל הקב"ה", שֶׁהָיָה לוֹ לוֹכֻּלּוֹ  ן יֵשׁ לְדַקְדֵּק עַל הַלָּשׁוֹן, "נִקְרָא  יוַעֲדַיִ 
ז עַל לָשׁוֹן הוֹדָאָה וְכוּ' וֹהוי"ה וְהַד' נוֹסֶפֶת לִרְמשֶׁבִּיהוּדָה יֵשׁ בּוֹ כֹּל שֵׁם    וְיֵשׁ לוֹמַר שֶׁכָּתַב שָׁם מַהַרְשָׁ"א  כְּמוֹ שֶׁאָמַר בְּיוֹסֵף.

י נָקַט הַלָּשׁוֹן "זָכָה" וְ"נִקְרָא  לּוּ הַדָלֶ"ת נִקְרֵאת עַל שְׁמוֹ שֶׁל הקב"ה וּמִשּׁוּם הָכִ ילוֹמַר שֶׁאֲפִ   וְיוֹתֵר נִרְאֶה שֶׁהַשַּׁ"ס בָּא  עכ"ל.
ה, דָּא "וּ, דָּא דְּכוּרָא. דָ ") יְהוּדָה: נוּקְבָּא בַּהֲדֵיה דְּכוּרָא מִתְדַּבְּקָת, יְההַר (ח"ב דַּף ק"דוֹדְּאִיתָא בַּזּ  ,"עַל שְׁמוֹ שֶׁל הקב"הכֻּלּוֹ  

  נוּקְבָּא ודו"ק.
 

We still have to investigate the language of Sotah, “his entire [name] is called by the 
name of the Holy One, Blessed be He,” for it could have said, “he merited that within his 
name would be the entire name of the Holy One, Blessed be He.” It can be said that the 
Maharsha writes here in the Chidushei Halachot (on Sotah, page 10b, at “is called by”) that for 
the name Judah, it has within it the entire “Name of Existence” [i.e., the Tetragrammaton],9 
and the dalet is additional to hint at the language of admission [ הודאה] [hoda’a], for Judah 
admitted his involvement with Tamar. 

Further, it appears that the Talmud10 comes to say that even the dalet was called after 
the Name of the Holy One, Blessed be, and because of this, it used the language of “merited” 
and “his entire name is called by the name of the Holy One, Blessed be He.” For it is brought 
in the Zohar (part II, page 104a), “Yehuda: The feminine force [nukvah] with the masculine 
clinging; the first half of the name, with the yud, the first heh, and vav—this is masculine. The 
second half of the name, with the dalet and the second heh—this is feminine. 

 
 

* * * 

 
9 The author writes many of the names of G-d in this work, but he does not write out the Tetragrammaton. Instead, 

the anagram הוי"ה, the “Name of Existence,” is used to represent the Tetragrammaton. 
10 Literally, “the Shas,” an acronym for Shisha Sedarim [שִׁשָּׁה סְדָרִים], the “six orders” of the Mishna and Talmud. 


