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Chapter IX: Vayeishev (Gen. 37:1–40:23) 
 
Essay 13. The rewards for avoiding temptation 
 

רָה,  י', אָמַר רַבִּי שִׁמְעוֹן בֶּן גַּמְלִיאֵל, יוֹסֵף מִשֶּׁלּוֹ נָתְנוּ לוֹ, פִּיו שֶׁלאֹ נָשַׁק בַּעֲבֵ "וַיְהִי כְּדַבְּרָהּ אֶל־יוֹסֵף יוֹםௗௗיוֹם" וְכוּ  מִדְרָשׁ

רָה, "וַיָּשֶׂם רְבִד הַזָּהָב  יצַוָּארוֹ שֶׁלּאֹ הִרְכִּין לַעֲבֵ  "וַיַּלְבֵּשׁ אֹתוֹ בִּגְדֵי־שֵׁשׁ". ,רָהיגּוּפוֹ שֶׁלּאֹ נָגַע בָּעֲבֵ   ."וְעַל־פִּי˃ יִשַּׁק כׇּל־עַמִּי"
רָה, "וַיַּרְכֵּב אֹתוֹ בְּמִרְכֶּבֶת הַמִּשְׁנֶה ירַגְלָיו שֶׁלּאֹ פָּסְעוּ לַעֲבֵ   .רָה, "וַיִּתֵּן אֹתָהּ עַל־יַד יוֹסֵף"ייָדָיו שֶׁלּאֹ מִשְׁמְשׁוּ בַּעֲבֵ   עַל־צַוָּארוֹ".
  "ל.כ באֹ וְתִקָּרֵא חֲכָמָה ערָה, תָּ ימַחְשָׁבָה שֶׁלּאֹ חָשַׁב בָּעֲבֵ אֲשֶׁר־לוֹ". 

 
There is a Midrash: 

“And much as she coaxed Joseph day after day, he did not yield to her 
request to lie beside her, to be with her.”1 Rabban Shimon ben Gamliel said: 
Joseph was given what he deserved: His mouth [פִּיו] [piv] did not kiss [נָשַׁק] 
[nashak] in transgression, [thus] “and by your mouth, all my people will be 
directed [ וְעַל־פִּי˃ יִשַּׁק] [ve’al pikha yishak].”2 His body did not touch sin, [thus] 
“and he dressed him in garments of fine linen.”3 His neck did not bend toward 
sin, [thus] “and he placed a gold chain on his neck.”4 His hands did not handle 
sin, [thus] “Pharaoh removed his signet ring from his hand, and he put it on 
Joseph’s hand.”5 His feet did not walk toward sin, [thus] “and he had him ride 
in the chariot of his second-in-command.”6 [Regarding] his thought, which did 
not think of sin, let it come and be called wisdom. 

- Gen. Rabbah 90:3 
 

 
* English translation: Copyright © 2025 by Charles S. Stein. Additional essays are available at https://zstorah.com  
1 Gen. 39:10. 
2 Gen. 41:40. 
3 Gen. 41:42. 
4 Ibid. 
5 Ibid. 
6 Gen. 41:43. 
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ר עַצְמוֹ מִן כָּל אֵלָה הַדְּבָרִים עַל צַד הַדִּין, וְלָמָּה זַכָּה לְכָל הַשָּׂכָר הַגָּדוֹל הַזֶּה שֶׁנִּרְאֶה  וֹב יוֹסֵף לִשְׁמיצָרִי˂ עִיּוּן וְכִי לאֹ הָיָה חַיָּ 
סּוּר וְשָׁמַר עַצְמוֹ מִן הַחֵטְא, אֶלָּא אַף זוֹ עָשָׂה  יוְיֵשׁ לוֹמַר שֶׁבְּכָל אֵלָה הַדְּבָרִים לאֹ דַּי שֶׁלּאֹ עָשָׂה הָאִ . שֶׁזַּכָּה בּוֹ מִמִּדַּת חֲסִידוּת

 . וְעָשָׂה חֲסִידוּת בְּעַצְמוֹ יוֹתֵר מֵהַנִּרְאֶה מִפְּשָׁט הַדְּבָרִים קֵּןיתִּ שֶׁבָּאֵבָרִים הָאֵלֶּה 
 

This requires examination: was Joseph not obligated by law to guard himself from all 
these things? Why then did he merit all this great reward, which it appears he merited from 
a trait of piety? One may say that in all these matters, it was not enough that he simply 
refrained from transgression and guarded himself from sin, but he also performed an 
additional act. That is, with these limbs he perfected himself and practiced piety beyond what 
is apparent from the simple reading. 

 
רָה, "וְעַל־פִּי˃ יִשַּׁק כׇּל־עַמִּי", דְּאִיתָא בְּמִדְרָשׁ יַלְקוּט "וַיָּבאֹ הַבַּיְתָה לַעֲשׂוֹת מְלַאכְתּוֹ" יוּמִתְּחִלָּה אָמַר, פִּיו שֶׁלאֹ נָשַׁק בַּעֲבֵ 

וְלאֹ דַּי שֶׁלּאֹ נָשַׁק   .הַר הַקָּדוֹשׁוֹוְכֵן כָּתוּב נָמֵי בְּסֵפֶר הַזּ  ,וּמָה מְלָאכָה הָיְתָה לוֹ, אֶלָּא קוֹרֵא וְשׁוֹנֶה מַה שֶׁלָּמַד עִם אָבִיו ע"כ
דִכְתִיב בָּהּ  יבָּעֲבֵ  בַּתּוֹרָה  נִתְעַסֵּק  מִנְּשִׁיקוֹת פִּיהוּ"רָה אֶלָּא  יָבאֹ  ובְּכַוָּ ,  "יִשָּׁקֵנִי  נָה זוֹ שֶׁזְּכוּת הַתּוֹרָה תּוֹעִיל לוֹ לַהַצִּילוּ שֶׁלּאֹ 

 .רָה, וּלְתַשְׁלוּם הַגְּמוּל הַזֶּה "וְעַל־פִּי˃ יִשַּׁק" וְכוּ'יה בַּעֲבֵ לַעֲשׂוֹת נְשִׁיקָ 
 
At first [Rabban Shimon ben Gamliel] said: “His mouth did not kiss in transgression, 

[thus] ‘and by your mouth, all my people will be directed.’ ” For it is stated in the Midrash 
Yalkut Shimoni: “ ‘And he came into the house to do his work,’7 and what work did he have 
there, other than that he would read and review what he had learned with his father,”8 and 
this is also written in the holy Zohar.9  

Not only did he refrain from kissing sinfully, but he involved himself in Torah. As it is 
written of it, “Let him kiss me with the kisses of his mouth,” with this intent: that the merit 
of Torah would help save him so that he would not come to a sinful kiss. As the payment of 
this reward, “and by your mouth, all my people will be directed.” 

  
ן כָּמוֹ˃" שֶׁהֲרֵי מִתְּחִלָּה דֶם לְזֶה אָמַר הַכָּתוּב "אֵין־נָבוֹן וְחָכָם כָּמוֹ˃" וְכּוּלֵּי עָלְמָא מַקְשִׁים שֶׁהָיָה לוֹ לוֹמַר "אֵין־חָכָם וְנָבוֹוֹוְק

רַע לְיוֹסֵף, שֶׁבְּעוֹדוֹ אֵצֶל אָבִיו הָיָה לוֹמֵד  יאָמְנָם זֶה רוֹמֵז מַה שֶׁאֵ   .נַעֲשֶׂה אָדָם חָכָם וְאַחַר כָּ˂ נָבוֹן, שֶׁמֵּבִין דָּבָר מִתּוֹ˂ דָּבָר
אָמְנָם כְּשֶׁנִּתְרַחֵק מֵאָבִיו   .דָּבָר מִתּוֹ˂ דָּבָר וְהֲוָה שָׁאִיל לֵיהּ כָּל סְפֵיקָא דְּהָוֵי לֵיהּ  מֵבִיןבְּכָל יוֹם וְיוֹם וְהָיָה מְחַדֵּשׁ אֵיזֶה דְּבַר וּ

י לאֹ הָיָה רוֹצֶה  וְשׁוֹנֶה מַה שֶׁלְּמַד עִמּוֹ כְּדֵי לְזוֹכְרוֹ, וְלאֹ הָיָה יָכוֹל בְּעַצְמוֹ לֶחָדָשׁ וּלְהָבִין דָּבָר מִתּוֹ˂ דָּבָר כִּ לאֹ הָיָה אֶלָּא קוֹרֵא  
 . לוֹמַר דָּבָר שֶׁלּאֹ שָׁמַע מֵרַבּוֹ

 
Prior to this, the verse states, “There is none as discerning and wise as you.”10 The 

world asks: it should have said, “There is none as wise and discerning as you,” for first a 
person becomes wise, and afterward discerning, one who understands a matter from within 
a matter. Rather, this alludes to what happened to Joseph: that while he was with his father, 

 
7 Gen. 39:11. 
8 Yalkut Shimoni, parashat Vayeshev, 146:2. 
9 Zohar I:190b, “When the sons of men ‘come into the house to do their work,’ that is, to repent of their sins or 

study the Torah and carry out the commandments of the Torah,” 
10 Gen. 41:39. 
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he would study every single day, and each day he would innovate something, and would 
understand a matter from within a matter, and would ask him every doubt that he had. But 
once he was brought to Egypt and thus distanced from his father, he would only read and 
review what he had learned with him, to remember it, and he was not able on his own to 
innovate or understand a matter from within a matter, for he did not wish to say anything 
he had not heard from his teacher.  

 
וְקָשֶׁה לָמָּ  וְחָכָם",  נָבוֹן  יֵרֶא פַרְעֹה אִישׁ  וְאָמַר "וְעַתָּה  ה הִקְדִּים "נָבוֹן" לְ"חָכָם",  וּמִדָּה כְּנֶגֶד מִדָּה בָּא לְיַדוֹ פִּתְרוֹן הַחֲלוֹם 

וּבְכָאן אֵינָהּ חָכְמָה לִהְיוֹת רוֹאֶה הָרָעָב הֶעָתִיד לָבאֹ, שֶׁהֲרֵי    . וְצָרִי˂ לוֹמַר מִשּׁוּם דְּקַיְימָא לַן אֵיזֶהוּ חָכָם, הָרוֹאֶה אֶת הַנּוֹלָד
 דּוּשׁ הוּא שֶׁיִּהְיֶה לָאִישׁ הַזֶּה בִּינָה לְהָבִין וּלְהַשְׂכִּיל וְלַעֲשׂוֹת כֹּל מַה שֶׁצָּרִי˂, יכְּבָר כָּל הָעוֹלָם יוֹדְעִים זֶה מֵחֲמַת הַחֲלוֹם, אֶלָּא הַחִ 

 . "חָכָם"לְ  נְיָן שֶׁיִתְקַיְּימוּ וְלִרְאוֹת מֵרָחוֹק שֶׁלּאֹ יִתְעַפְּשׁוּ וְיֵרָקְבוּ אַחַר כָּ˂, וּמִשּׁוּם הֲכִי הִקְדִּים "נָבוֹן"לִמְלֵאוֹת הָאוֹצָרוֹת בְּעִ 
 

Measure for measure, the interpretation of the dream came to his hand, and he said, 
“Now let Pharaoh seek out a discerning and wise man.”11 This is difficult: why did he place 
“discerning” before “wise”? One must say: it is because we have established: “Who is wise? 
One who has foresight.”12 

But here there was no wisdom in foreseeing the coming famine, for the entire world 
already knew this from the dream. I.e., the knowledge of the coming famine was a Divine 
message transmitted to Pharaoh in his dream. Joseph correctly interpreted the dream, but it’s not 
as though he would have otherwise predicted the famine through his intellect. Furthermore, Joseph 
himself downplayed his interpretation, telling the cupbearer and the baker, “surely G-d can 
interpret; tell me [your dreams].”13 Rather, the novelty was that this man would possess 
understanding to comprehend and to act in all that was necessary, to fill the storehouses in 
such a way that they would endure, and to foresee from afar that they would not decay and 
rot afterward. For this reason, he placed “discerning” before “wise.”  

 
ם כָּל עַמִּי. וְזֶה שֶׁאָמַר הַכָּתוּב יוְלָכֵן, "אַתָּה תִּהְיֶה עַל־בֵּיתִי וְעַל־פִּי˃ יִשַּׁק", כְּלוֹמַר בִּזְכוּת הַתּוֹרָה שֶׁאַתָּה לוֹמֵד בְּפִי˂ יִתְקַיֵּ 

ר  וֹוּפֵרֵשׁ רַשִׁ"י ע"ה שֶׁאָמַר לָהֶם פַּרְעֹה הֲרֵי גָּזַר עַל הַתְּבוּאָה וְהִרְקִיבָה, שֶׁמָּא יִגְז  ."לְכוּ אֶל־יוֹסֵף אֲשֶׁר־יאֹמַר לָכֶם תַּעֲשׂוּ"
ר  וֹשֶׁמַּא הֵם לאֹ הָיוּ כֹּל כָּ˂ חֲכָמִים וּנְבוֹנִים כְּמוֹ יוֹסֵף לֶאֱצעָלֵינוּ וְנָמוּת עכ"ל. וְקָשֶׁה מִי אָמַר לְפַרְעֹה שֶׁיּוֹסֵף גָּזַר עַל תְּבוּאָתָם,  

הַתְּבוּאָה כְּ  שֶׁתִּתְקַיֵּ וְלַטָּמוּן  שֶׁיַּעֲמידֵי  בִּזְכוּתוֹ  וּבָטַח  הַרְבֵּה  זְכוּת  הִכִּיר בּוֹ שֶׁהָיָה לוֹ  שֶׁפַּרְעֹה  וַדַּאי  אֶלָּא  בְּנֵי עִירוֹ  וֹם,  לְכָל  ד 
 . בִּשְׁעַת הָרְעָבוֹן, וּכְמוֹ שֶׁאָמַר מִתְּחִלָּה "אֵין־נָבוֹן וְחָכָם כָּמוֹ˃"

 
Therefore, Pharaoh said: “You shall be in charge of my court, and by your command 

shall all my people be directed,” as if so say: “In the merit of the Torah that you learn with 
your mouth, all my people shall be directed. This is what Scripture says: “ ‘Go to Joseph; 
whatever he tells you, you shall do.’ ”14 Rashi, of blessed memory, explained that Pharaoh 

 
11 Gen. 41:33. 
12 Tamid 32a, based on Pirkei Avot 2:9. 
13 Gen. 40:8. 
14 Gen. 41:55. 
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said to them: “Look—he decreed concerning the grain, and it rotted. Perhaps he will decree 
upon us, and we will die.”15 

This is difficult to understand: who told Pharaoh that Joseph had decreed concerning 
their produce? Perhaps they were simply not as wise and discerning as Joseph in storing and 
burying the grain so that it would endure. Rather, certainly Pharaoh recognized that he had 
great merit, and trusted in his merit that he would stand for all the people of his land in the 
time of famine, just as he initially said: “There is none as discerning and wise as you.”  

  
יִצְרָם עֲלֵיהֶם וְנִשְׁבְּעוּ לְיִצְ יגּוּפוֹ שֶׁלּאֹ נָגַע בָּעֲבֵ  רָם, יוֹסֵף רָה, "וַיַּלְבֵּשׁ אֹתוֹ בִּגְדֵי־שֵׁשׁ", דְּאִיתָא בַּמִּדְרָשׁ שְׁלשָׁה הֵם שֶׁתָּקַף 

וּמִשּׁוּם הָכִי  שֶׁנִּזְדָּרֵז וְגָדַר אֶת עַצְמוֹ לְהַרְחִיק מִמֶּנּוּ יִצְרוֹ הָרַע.  שְׁבוּעָה  נוּ  יהַיְ   "לֵא˄הִים"  דְּהַאישֶׁנֶּאֱמַר "וְחָטָאתִי לֵא˄הִים",  
יְכוֹלִים  הָיָה לוֹ לְתַשְׁלוּם שְׂכָרוֹ, "וַיַּלְבֵּשׁ אֹתוֹ בִּגְדֵי־שֵׁשׁ", וְיָדוּעַ אֶצְלֵנוּ שֶׁמִּי שֶׁהוּא לָבוּשׁ בִּגְדִי שָׂ  שׂ אֵין כֹּל מַזִּיק וּמַסְטִין 

  .לָּתוֹ לְהַרְחִיק הַמַּזִּיקִיןוּ, שֶׁהַפִּשְׁתָּן סְגלְקָרֵב אֶצְלוֹ
 

“His body did not touch sin, [thus] ‘and he dressed him in garments of fine linen.’ ” 
For it is brought in the Midrash:  

Rabbi Yosei said: There were three whose evil inclination attacked them 
and they took an oath against it; Joseph, David, and Boaz. Joseph, from where 
is it derived? As it is stated: “How can I perform this great wickedness and sin 
against G-d?”16  

- Ex. Rabbah 23:11 
 

This phrase “against G-d” means an oath, that he hurried and fortified himself to distance 
his evil inclination from him. Therefore, as reward for this, “and he dressed him in garments 
of fine linen.” It is known among us Kabbalists that for one who is clothed in garments of 
linen, no destructive forces or accusers can approach him, for linen has the property of 
repelling destructive forces.17  

  
 עִמּוֹ רָה, "וַיָּשֶׂם רְבִד הַזָּהָב עַל־צַוָּארוֹ", דְּאִיתָא בְּמִדְרָשׁ תַּנְחוּמָא פָּרָשָׁה זוֹ כְּשֶׁהָיְתָה בָּאָה לְהָשִׂיחַ יצַוָּארוֹ שֶׁלּאֹ הִרְכִּין לַעֲבֵ 

וְאַף   וּעַ מַכֵּהוּטּוּעַ שֶׁל בַּרְזֶל מִתַּחַת זְקָנוֹ שֶׁאִם יַרְכִּין פָּנָיו יִהְיֶה הַשַׁרְ טּבָּהּ וְעָשְׂתָה לוֹ שַׁרְ   הָיָה מַרְכִּין פָּנָיו לַמַּטָּה שֶׁלּאֹ לְהַבִּיטָם
 וּעַ כְּדֵי שֶׁלּאֹ לְהַבִּיט בָּהּ, מִשּׁוּם הָכִי לְתַשְׁלוּםטּיִסּוּרִין קָשִׁים שֶׁל אוֹתוֹ הַשַׁרְ שֶׁסָּבַל וּלְפִי . עַל פִּי כֵן "וְלאֹ־שָׁמַע אֵלֶיהָ" עכ"ל

 .ד הַזָּהָב עַל צַוָּארוֹיוּעַ וְיַשֵּׂם רְבִ טּשְׂכָרוֹ בַּמָּקוֹם אוֹתוֹ הַשַׁרְ 
 

“His neck did not bend toward sin, [thus] ‘and he placed a gold chain on his neck,’ ” 
for it is brought in Midrash Tanchuma on this parasha (Vayeshev 5): When she would come 
to converse with him, he would lower his face downward so as not to look at her. She 
fashioned for him an iron spike beneath his beard, so that if he lowered his face, the spike 
would strike him, and nevertheless, “he did not listen to her.”18 Since he bore such painful 

 
15 Rashi on Gen. 41:55, based on Gen. Rabbah 91:5. 
16 Gen. 39:9. 
17 Abraham Azulai (c. 1570–1643), Kabbalistic author and commentator, Chesed le-Avraham (Amsterdam, 1685), 

Even Shetiya, Maayan 4, Nahar 52. 
18 Gen. 39:10. 
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suffering from that spike in order not to look at her, therefore, as payment of his reward, in 
the place of that spike, “he placed a gold chain on his neck.”  

 
מָה עִנְיֵן    ,רָה, "וַיִּתֵּן אֹתָהּ עַל־יַד יוֹסֵף", דְּקָשֶׁה עַל הַפָּסוּק "וַתִּתְפְּשֵׂהוּ בְּבִגְדוֹ לֵאמֹר שִׁכְבָה עִמִּי"י יָדָיו שֶׁלּאֹ מִשְׁמְשׁוּ בַּעֲבֵ 

  תְּפָסַתּוּלאֹ הוֹעִילָה כְּלוּם    וּעַ טּשַׁרְ וְכֵיוָן שֶׁרָאֲתָה שֶׁאַף בְּאוֹתוֹ    ,נָתָהּ הָיְתָה שֶׁיּוֹסֵף יַבִּיט בָּהּווְיֵשׁ לוֹמַר שֶׁכַּוָּ   .תְּפִיסַת בֶּגֶד זֶה
˂ פָּנָיו אֵלֶיהָ וְכֵיוָן שֶׁמַּבִּיט בָּהּ מִיָּד הָעַיִן רוֹאָה וְהַלֵּב חוֹמֵד וּכְלֵי  וֹבְּבִגְדוֹ, שֶׁאִם יִרְצֶה יוֹסֵף לְהַצִּיל בִּגְדוֹ בְּעַל כָּרְחוֹ צָרִי˂ לַהֲפ

 . הַמַּעֲשֶׂה גּוֹמְרִים
 
His hands did not handle sin, [thus] “Pharaoh removed his signet ring from his hand, and 

he put it on Joseph’s hand.” For there is a difficulty concerning the verse: “And she grabbed 
him by his garment, saying: ‘Lie with me.’ ”19 What relevance is there to her grabbing his 
garment? One may say: her intent was that Joseph should look at her. When she saw that 
even that spike accomplished nothing, she grabbed him by his garment, for if Joseph wished 
to save his garment, he would be forced to turn his face toward her. She thought: once he 
looked at her, immediately the eye sees, the heart desires, and the instruments of action enact.  

 
לּוּ קִבֵּל תּוֹרָה  יתַּכֵּל בָּהּ אֲפִ , "וַיַּעֲזֹב בִּגְדוֹ בְּיָדָהּ" וְאָמְרוּ זַ"ל כָּל הַמַּרְצֶה מָעוֹת מִיָּדוֹ לְיָדָהּ אוֹ מִיָּדָהּ לְיָדוֹ כְּדֵי לְהִסְ יוֹסֵףאֲבָל  

וְלאֹ רָצָה לְהַחֲזִיק הַבֶּגֶד מִיָּדָהּ לְיָדוֹ כְּדֵי שֶׁלּאֹ לְהִסְתַּכֵּל    .כְּמֹשֶׁה לאֹ יִנָּקֶה מִדִּינָהּ שֶׁל גֵּיהִנָּם, שֶׁנֶּאֱמַר "יָד לְיָד לאֹ־יִנָּקֶה רָּע"
סֵף",  "וַיִּתֵּן אֹתָהּ עַל־יַד יוֹ ,  אֱמֶת. וּלְתַשְׁלוּם שְׂכָרוֹ˂ הָ פֶ הֵ בָּהּ אַף עַל פִּי שֶׁהָיָה יוֹדֵעַ שֶׁבְּאוֹתוֹ הַבֶּגֶד תְעָלֵיל עָלָיו עֲלִילוֹת דְּבָרִים  

ז שֶׁיּוֹסֵף זָכָה וֹת דֶּרֶ˂ נְתִינָתָם הוּא בְּאֶצְבַּע, אֶלָּא וַדַּאי שֶׁרָצָה הַכָּתוּב לִרְמוֹהָיָה לוֹ לוֹמַר, דְּהָא הַטַּבָּע  "עַל־אֶצְבַּע יוֹסֵף"וְקָשֶׁה  
 . לְטַבַּעַת זוֹ בִּשְׁבִיל יָדוֹ שֶׁלּאֹ תָּפַס הַבֶּגֶד

 
But Joseph, “he left his garment in her hand.”20 [The rabbis] of blessed memory said:  

One who counts out money for a woman from his hand into her hand, 
or from her hand into his hand, in order to look upon her, even if he had 
received the Torah like Moses, he will not be cleansed from the punishment of 
Gehenna, as it is said: “Hand to hand, the evil man shall not go unpunished.”21 

- Eruvin 18b; Berachot 61a 
He did not wish to take the garment from her hand to his hand, in order not to gaze upon 
her, even though he knew that with that garment she would accuse him with false accusations 
contrary to the truth. As payment of his reward, “Pharaoh removed his signet ring from his 
hand, and he put it on Joseph’s hand.” There is a difficulty: It should have said “on Joseph’s 
finger,” for rings are given on the finger. Rather, certainly Scripture wished to hint that 
Joseph merited this ring on account of his hand that did not take hold of the garment.  

  

 
19 Gen. 39:12. 
20 Ibid. 
21 Prov. 11:21. 
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יָפֶה לוֹ   רָה, "וַיַּרְכֵּב אֹתוֹ בְּמִרְכֶּבֶת הַמִּשְׁנֶה אֲשֶׁר־לוֹ", וְקָשֶׁה דְּמַה שֶׁבַח הוּא זֶה וְהַלּאֹ כָּ˂ חוֹבָתוֹ וְכָ˂ירַגְלָיו שֶׁלּאֹ פָּסְעוּ לַעֲבֵ 
רֶ˂ לוֹ לִזְכוּת אָבוֹת  וֹ"וַיָּנׇס וַיֵּצֵא הַחוּצָה", קָפַץ בִּזְכוּת אֲבוֹת, דְּמַה צ  מִדְרָשׁבַּ וְעוֹד דְּאָמְרִינַן    .רָהיחַ מִן הָאֵשׁ שֶׁל הָעֲבֵ וֹלִבְר

 . בִּבְרִיחָה זוֹ
 
“His feet did not walk toward sin, [thus] ‘and he had him ride in the chariot of his 

second-in-command.’ ” A difficulty is what praise is this? Wasn’t it his obligation, and was it 
not proper for him, to flee from the fire of sin? Similarly, it is said in the Midrash, “ ‘and he 
fled and went outside’22: he jumped by the merit of the patriarchs.”23 What need did he have 
for the merit of the patriarchs in this flight? 

 
חַ כְּשֶׁשָּׁמַע שֶׁאֲדוֹנָתוֹ הֵרִימָה קוֹלָהּ וְתִקְרָא לְאַנְשֵׁי בֵּיתָהּ וְהָעֲלִילָה עָלָיו עֲלִילָה,  וֹוְיֵשׁ לוֹמַר שֶׁמִּדֶּרֶ˂ הַמּוּסָר לאֹ הָיָה לוֹ לִבְר

מַה שֶׁאֵין כֵּן אִם הָיָה מִתְעַכֵּב שָׁם וְהָיָה מַכְחִישָׁה   ,שֶׁהֲרֵי כְּשֶׁהוּא בּוֹרֵחַ נִרְאֶה שֶׁמּוֹדֶה לִדְבָרֶיהָ וְהוּא בּוֹרֵחַ מִפְּנֵי הַפַּחַד וְהַבּוּשָׁה
אֲבָל יוֹסֵף    .נֶיהָ וּבְנֵי בֵּיתָהּ שֶׁלּאֹ יָדְעוּ אִם הָאֱמֶת אִתּוֹ וְהִיא מְשַׁקֶּרֶת אוֹ שֶׁמָּא הוּא הַדָּבָר לְהֶפֵ˂יאָז הָיָה הַדָּבָר סָפֵק לְעַיִן שְׁכֵ 

רָה, וְלאֹ פָּסַע פְּסִיעָה בֵּינוֹנִית,  יחַ לְגַמְרֵי מִן הָעֲבֵ וֹהִכְנִיס עַצְמוֹ בַּחֲשָׁד וְסָמַ˂ עַל זְכוּת אָבוֹת שֶׁלּאֹ תְּאוּנָה אֵלָיו רָעָה כְּדֵי לִבְר
 . וּבִזְכוּת זֶה, "וַיַּרְכֵּב אֹתוֹ בְּמִרְכֶּבֶת הַמִּשְׁנֶה" וְכוּ', וְיָדוּעַ שֶׁהָאָבוֹת הֵן הֵן הַמֶּרְכָּבָה

 
One may say that ethically, he should not have fled when he heard his master's wife 

raise her voice and call the members of her household and accuse him falsely; for when he 
was fleeing, it appeared that he admitted her words, and that he was fleeing out of fear and 
shame. That would not be the case if he had remained there and contradicted her; then the 
matter would have been doubtful in the eyes of the neighbors and the household members, 
who would not know whether the truth was with him and she was lying, or perhaps the 
matter was the reverse. But Joseph allowed himself to fall under suspicion and relied on the 
merit of the patriarchs that no harm would befall him, in order to flee completely from sin, 
not taking even a moderate step. In this merit, “and he had him ride in the chariot of his 
second-in-command.” It is known that the patriarchs themselves are the [Divine] chariot,24 
and thus Joseph was rewarded for relying on their teachings. 

  
וְתִקָּרֵא חֲכָמָה, לְפִי שֶׁיּוֹסֵף הָיָה מְתַקֵּן בְּשַׁעֲרוֹ וּמְמַשְׁמֵשׁ בְּעֵינָיו כְּדֵי שֶׁיִּהְיֶה נִרְאֶה יָפֶה,   רָה, תָּבאֹימַחְשָׁבָה שֶׁלּאֹ חָשַׁב בָּעֲבֵ 

רַשְׁנוּ שֵׂכֶל זֶה הָיָה עוֹשֶׂה  יוּלְעֵיל בִּתְחִלַּת הַפָּרָשָׁה פֵּ   .כְּמוֹ שֶׁפֵּרֵשׁ רַשִׁ"י עַל פָּסוּק "וְהוּא נַעַר" שֶׁהָיָה עוֹשֶׂה מַעֲשֶׂה נְעָרוֹת וְכוּ'
 בְּנִסְיוֹנוֹ. ד וֹ לַעֲמבְּמַחְשָׁבָה טוֹבָה לְשֵׁם שָׁמַיִם, לְפִי שֶׁהָיָה בָּטוּחַ בְּעַצְמוֹ 

 
“[Regarding] his thought, which did not think of sin, let it come and be called wisdom.” 

Because Joseph would fix his hair and touch up his eyes so that he should appear good-
looking, as Rashi explained on the verse, “while he was still a youth,”25 that he engaged in 
youthful behavior, etc. Earlier in this parasha, Essay 1, we explained that all of this he did 
with good intention, for the sake of Heaven, because he was confident in himself that he could 
withstand his test. 

 
22 Gen. 39:12. 
23 Gen. Rabbah 87:8. 
24 Gen. Rabbah 47:6. 
25 Gen. 37:2. 
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א וְתִקָּרֵא חָכְמָה, לְפִי  וֹתָּב  וְהַשְׁתָּא אָתֵי שַׁפִּיר לָמָּה בְּמַחְשְׁבָהּ לאֹ אָמַר הַמִּדְרָשׁ שֶׁזָּכָה לְשׁוּם שָׂכָר כְּמוֹ הָאֲחֵרִים, רַק אָמַר,

הַשְּׁאָר הָיָה בּוֹרֵחַ מִן הָעֲבֵ  בַּמַּחְשָׁבָה אַדְרַבָּא הָיָה מִתְקָרֵב אֶל הָעֲבֵ ישֶׁבְּכָל  אֲבָל  לְכַוָּ ,  רָהירָה  דְּהַיְ ואֲבָל    דוֹלַעֲמנוּ  ינָה טוֹבָה 
א וְתִקָּרֵא חָכְמָה עַל דֶּרֶ˂ אֵיזֶהוּ חָכָם הָרוֹאֶה אֶת הַנּוֹלָד, שֶׁהַמַּחְשָׁבָה רָאֲתָה מֵרָחוֹק שֶׁיֵּשׁ לוֹ  ו בְּנִסְיוֹנוֹ, וּמִשּׁוּם הָכִי אָמַר תָּבֹ 

  . ד בַּנִּסָּיוֹןוֹכֹּחַ לַעֲמ
  

Now it is understood why regarding thought the Midrash did not say that he merited 
any reward like the others, i.e., his mouth, his body, his neck, etc. Rather, it said only, “let it 
come and be called wisdom,” because for all the others he was fleeing from sin, but regarding 
his thought, on the contrary, he was approaching sin, albeit with good intention, namely to 
withstand his trial. Therefore, it said: “let it come and be called wisdom,” in the manner of 
“Who is wise? One who has foresight,” for his thought foresaw from afar that he had the 
strength to withstand the trial.  

 
* * * 


