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Chapter IX: Vayeishev (Gen. 37:1–40:23) 
 
Essay 5. The virtue of silence 
 

", ר' לֵוִי אָמַר עֲתִידִים אַתֶּם לַעֲשׂוֹת אֱלִילִים אִלְמִים לִפְנֵי עֲגָלָיו שֶׁל יָרָבְעָם רַבָּה "וְהִנֵּה קָמָה אֲלֻמָּתִי וְגַם־נִצָּבָה  מִדְרָשׁ
, וּמַאן קָאֵים "חַיָּה רָעָה אֲכָלָתְהוּ". אָמַר ר' אַבָּא עֲתִידִים אַתֶּם לְהַעֲלִים עָלַי דְּבָרִים לִפְנֵי אַבָּא  "אֱ˄הֶי˃ יִשְׂרָאֵל  אֵלָה"וְלוֹמַר  

  לִי מִשְׁתִּיקוּתָא דְּאִמָּא קָמָה עכ"ל.
  

There is a Midrash Rabbah explaining Joseph’s intent in relaying his dream: “There we 
were binding sheaves in the field, when suddenly my sheaf [אֲלֻמָּתִי] [alumati] stood up and 
remained upright; then your sheaves gathered around and bowed low to my sheaf.”1  

Rabbi Levi said: [Joseph was telling his brothers: Even though it’s true that 
my descendant, Jeroboam, will make golden calves,] you are destined to make 
mute [אִלְמִים] [ilmim] idols prior to Jeroboam’s calves,2 and say: “This is your 
god, Israel”3 [i.e., referring to the Golden Calf at Mount Sinai]. 

Rabbi Abba4 said: You are destined to conceal [לְהַעֲלִים] [le’ha’alim] 
matters about me before our father,5 saying: “An evil wild beast devoured 
him.”6 What will stand in my favor? Mother’s silence stands [in my favor]. 

- Gen. Rabbah 84:10 
  

אַ˂ אָמְרִינַן בְּפֶרֶק    נָם וּבְמַאי פְּלִיגִי.ינַת יוֹסֵף בִּדְבָרִים אֵלּוּ וּמָה עִנְיָ ו"סְתֻמִים וַחֲתֻמִים הַדְּבָרִים" וְלאֹ נוֹדְעָה כַּוָּ בַּמִּדְרָשׁ הַזֶּה  
ר' .  מַרְפֵּא לָשׁוֹן עֵץ חַיִּים"ג' דַּעֲרָכִין אָמַר ר' חָמָא בַּר חֲנִינָא מַאי תַּקַּנְתֵּיהּ שֶׁל מְסַפֵּר לָשׁוֹן הָרָע, יַעֲסֹק בְּתוֹרָה, שֶׁנֶּאֱמַר "

יָבאֹ לִידֵי לָשׁוֹן הָ יאַבָּא בַּר כָּהֲנָא אָמַר סִ  מַאי תַּקָּנָתוֹ שֶׁלּאֹ  דָּוִד בְּרוּחַ הַקֹּדֶשׁ, אֶלָּא  רָע, אִם  פֵּר אֵין לוֹ תַּקָּנָה שֶׁכְּבָר כְּרָתוֹ 
   ק בַּתּוֹרָה. וֹתַּלְמִיד חָכָם הוּא יַעֲס

 
In this Midrash, these “words are secret and sealed,”7 and the intention of Joseph in 

these words is not known, and how [these explanations] are connected to the brothers’ feud, 
and what difference it makes whether we accept the view of Rabbi Levi or Rabbi Abba.  

 
* English translation: Copyright © 2023 by Charles S. Stein. Additional essays at https://www.zstorah.com  
1 Gen. 37:7. 
2 Rabbi Levi draws a parallel between the word אֲלֻמָּתִי [alumati] [“my sheaf”] and אִלְמִים [ilmim] [“mute”]. 

Jeroboam made golden calves, as reported in I Kings 12:28.] 
3 Ex. 32:4. 
4 Our version of the Midrash reads “Rabbi Acha.” 
5 He suggests a parallel between the word אֲלֻמָּתִי [alumati] [“my sheaf”] and לְהַעֲלִים [le’ha’alim] [“to conceal”]. 
6 Gen. 37:20, 37:33. 
7 Dan. 12:9. 
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What point is Rabbi Levi making in our Midrash? 
It is said in the 3rd chapter of tractate Arakhin: 

Rabbi Chama bar Chanina said: What is the remedy for one who 
speaks slander? If he is a Torah scholar, he should study Torah, as it is stated: 
“A soothing tongue is a tree of life” (Prov. 15:4). And [the word] “tongue” means 
nothing other than malicious speech, as it is stated: “Their tongue is a sharpened 
arrow [it speaks deceit]” (Jer. 9:7). And [the word] “tree” means nothing other than 
Torah, as it is stated: “It is a tree of life to them that lay hold of it” (Prov. 3:18). . . .  

Rabbi Abba bar Kahana8 says: If one has already spoken slander, he 
has no remedy, as [King] David, [inspired] by Divine Spirit, has already cut him 
off [i.e., excommunicated him], as it is stated: “May the Lord cut off all flattering 
lips, the tongue that speaks great things” (Ps. 12:4). Rather, what is his remedy 
[beforehand], so that he does not come to [speak] slander? If he is a Torah 
scholar, he should study Torah . . .  

- Arakhin 15b 
 

לְ˃ כָּל הַתּוֹרָה שֶׁאַתָּה לָמַד   וְאַף כָּאן יוֹסֵף הָיוּ אֶחָיו שׂוֹנְאִים אוֹתוֹ שֶׁהָיָה מְסַפֵּר לָשׁוֹן הָרַע עֲלֵיהֶם, וְהָיוּ אוֹמְרִים לוֹ מַה מוֹעִיל
פֵּר, אֵין לוֹ עוֹד תַּקָּנָה. וְהוּא יבָּא בַּר כַּהֲנָא, דְּאָמַר סִ אִם כְּבָר סִפַּרְתָּ לָשׁוֹן הָרַע וְאֵין עוֹד תַּקָּנָה, שֶׁהָיוּ סוֹבְרִים כִּסְבָרָת ר' אַ 

לָהֶם  ימֵשִׁיב עֲתִ  אָמַר הקב"ה "אוֹי  וְכוּ',  כִּי שִׁחֵת עַמְּ˃"  הַפָּסוּק "לֶ˂־רֵד  רַבָּה עַל  בְּמִדְרָשׁ  וְאִיתָא  אַתֶּם וְכוּ',  כִּי־נָדְדוּ  דִים 
לַי כְּזָבִים",  ם וְהֵמָּה דִּבְּרוּ עָלַי כְּזָבִים" שֶׁהָיוּ אוֹמְרִים אֱלוֹהַּ וְהָעֵגֶל פָּדָה אוֹתָם מִמִּצְרַיִם, "הֵמָּה דִּבְּרוּ עָ מִמֶּנִּי" וְכוּ' "וְאָנֹכִי אֶפְדֵּ 

  אַף אֲנִי אוֹמֵר שֶׁאֵינָם עַמִּי כִּי "זֹבֵחַ לָאֱ˄הִים יָחֳרָם" עכ"ל.
 
Even here, the brothers of Joseph hated him, for he spoke slander about them, and 

they said to him, how does all the Torah that you learned avail you, if you have already 
spoken slander and there is no remedy? That is, they were of the opinion of Rabbi Abba bar 
Kahana, who said, “If one has already spoken slander, he has no remedy.” He answered them, 
“You are destined to make mute idols.” It is brought in the Midrash Rabbah on the verse, 
“Hurry down, for your people, whom you brought out of the land of Egypt, have acted basely,”9  

The Holy One, Blessed be He, said: “Woe unto them, for they have 
strayed from Me; they deserve destruction, for they have transgressed against Me; 
shall I then redeem them, seeing they have spoken lies against Me?”10 For they 
said G-d and the [Golden] Calf have redeemed them from Egypt, “they have 
spoken lies against Me.” But I say that they are not my people, “Anyone who 
sacrifices to a god, except the L-rd alone, is to be utterly destroyed.” 

- Ex. Rabbah 42:3 
 

 
8 Our version of the Gemara reads Acha bar Chanina. 
9 Ex. 32:7. 
10 Hosea 7:13. 
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מַר כַּר' חָמָא בַּר חֲנִינָא דְּאָמַר  אִם כֵּן לְדִבְרֵיכֶם אַתֶּם שֶׁדִּבַּרְתֶּם לָשׁוֹן הָרַע עַל הַמָּקוֹם לאֹ הָיָה לָכֶם תַּקָּנָה, אֶלָּא וַדַּאי צָרִי˂ לוֹ
כַּהֲנָא לאֹ אָמַר שֶׁ  אַבָּא בַּר  שֶׁכֵּן שֶׁאַף ר'  וּמִכָּל  חַיִּים",  בְּרוּחַ  "מַרְפֵּא לָשׁוֹן עֵץ  וְכְּרָתוֹ  דָּוִד  לְאַחֵר שֶׁבָּא  אֶלָּא  תַּקָּנָה  אֵין לוֹ 

   דֶם שֶׁבָּא דָּוִד גַּם הוּא מוֹדֶה שֶׁיֵּשׁ לוֹ תַּקָּנָה.וֹהַקֹּדֶשׁ, הָא ק
  

If so, regarding your words that according to Rabbi Abba bar Kahana there is no remedy 
for slander, then you, who have spoken slander against the Omnipresent by saying that He did 
not rescue you from Egypt on His own, but needed assistance from the Golden Calf, then you too 
have no remedy.  

Rather, it’s certainly necessary to disagree with the position of Rabbi Abba bar Kahana, 
and instead say as Rabbi Chama bar Chanina, who said, “A soothing tongue is a tree of life,” 
i.e., that there is a remedy, viz, Torah study. Moreover, even for Rabbi Abba bar Kahana, he 
only said there is no remedy after David came, and by Divine Spirit cut [the slanderer] off 
through excommunication. But before David came, even [Rabbi Abba] acknowledged that [the 
slanderer] had a remedy available. 

 
ל אַדְרַבָּא "וְהִנֵּה קָמָה".  וְעוֹד לְפִי הָאֱמֶת "וְגַם־ וֹזֶה אָמַר "וְהִנֵּה קָמָה אֲלֻמָּתִי", אַף עַל פִּי שֶׁלְּדִבְרֵיכֶם הָיָה לָהּ לִנְפוּכְנֶגֶד  

שֶׁהֲרֵי עֲדַיִ  נָפְלָה לְעוֹלָם,  יִשְׂרָאֵל  ינִצָּבָה" עַל עָמְדָה שֶׁלּאֹ  שֶׁלְּאַחַר שֶׁיְּחַטְּאוּ  נָמֵי "וְגַם־נִצָּבָה" רָצָה לוֹמַר  דָּוִד. אִי  ן לאֹ בָּא 
    וִידַבְּרוּ לָשׁוֹן הָרַע עַל הַמָּקוֹם נִתְחַזְּקָה הַסְבָרָא דְּיֵשׁ תַּקָּנָה לִמְסַפֵּר לָשׁוֹן הָרַע.

 
Corresponding to this, [Scripture] said, “when suddenly my sheaf stood up,” even 

though according to your words that there was no remedy for slander, [my sheaf] should have 
fallen, “but mine stood up.” Also, the truth is that “it remained standing,” being upright such 
that it would never fall, for David had not yet come.  

Alternatively, “it remained standing” means that after Israel will sin and speak 
slander against the Omnipresent, the opinion was strengthened that there is a remedy for 
one who speaks slander, for there must be a remedy for the entire Jewish people. That would 
show that Joseph’s own slander could be remedied. 

 
כְּלָל, כְּמוֹ בְּעִנְיָן אַחֵר וּסְבִירָא לֵיהּ שֶׁלְּדַעַת יוֹסֵף לאֹ הָיָה כָּאן לָשׁוֹן הָרַע  שֶׁכָּתְבוּ הַמְּפָרְשִׁים וּכְמוֹ  אָמְנָם ר' אַבָּא מְפָרְשׁוֹ   

    כִיחַ עַל תְּחִלָּתוֹ כִּי מִבֵּית הָאֲסוּרִים יָצָא לִמְלוֹ˂.שֶׁנַּאֲרִי˂ בְּזֶה לְקַמָּן בְּפָרָשָׁה זוֹ, וּרְאָיָה עַל זֶה שֶׁהֲרֵי אַדְרַבָּא סוֹפוֹ הוֹ
 

What point is Rabbi Abba making in our Midrash? 
However, Rabbi Abba explained this in a different matter, and his opinion is that 

Joseph believed there was no slander here at all on his part, as the commentators wrote,11 and 
as we will expound at length below in this parashah, in essay 10. The proof for this is that to 
the contrary, the end proves the beginning, for in the end, [Joseph] went out from prison to 
rule over Egypt, which shows that in the beginning, his slavery and imprisonment was not a 
punishment for slander. 

  

 
11 Yehuda Rosanes (1657-1727), rabbi of Constantinople, Parashat Derachim., chapter 1 (Derech ha’Atarim). 
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עֲלֵיכֶם, וַאֲנִי יוֹדֵעַ שֶׁבִּשְׁבִיל    וּמֵעַתָּה כָּ˂ אָמַר יוֹסֵף לְאֶחָיו, אַתֶּם שׂוֹנְאִים אוֹתִי בִּשְׁבִיל שֶׁאַתֶּם אוֹמְרִים שֶׁסִּפַּרְתִּי לָשׁוֹן הָרַע
א דְּתַעֲנִית "אִם־יִשֹּׁ˂ הַנָּחָשׁ בְּלוֹא־לָחַשׁ" לֶעָתִיד לָבוֹא בָּאִים  זֶה תִּגְרְמוּ לַאֲבִי שֶׁיּאֹמַר "חַיָּה רָעָה אֲכָלָתְהוּ", דְּגָרְסִינַן בְּפֶרֶק קַמָּ 

לְבַעַל הַלָּשׁוֹן" וְכוּ' עכ"ל.   כָּל הַחַיּוֹת אֵצֶל נָחָשׁ וְאוֹמְרִים לוֹ אֲרִי דּוֹרֵס וְאוֹכֵל וְכוּ' מָה הֲנָאָה יֵשׁ לְ˃, אוֹמֵר לָהֶם וּמַה "יִתְרוֹן
    נָתוֹ לְהַזִּיק.ויָה רָעָה שֶׁאֵין הֲנָאָה לְהֶזֵּיקוֹ וְכַוָּ וְהַנָּחָשׁ הוּא חָ 

 
Thus, Joseph spoke thus to his brothers: You hate me because you say that I spoke 

slander [לָשׁוֹן הָרַע] [lashon ha’ra] about you. I know that because of this, you will cause my 
father to say, “An evil wild beast [חַיָּה רָעָה] [chaya ra’ah] has devoured him.”12 I.e., Jacob could 
have simply said חַיָּה [chaya] [a wild beast], but he added the word רָעָה [ra’ah] [evil], as an illusion 
to slander [lashon ha’ra], literally “evil speech.” Thus, we find in the first chapter of tractate 
Ta’anit: 

[Regarding the verse], “If the snake bites because no spell was uttered, 
no advantage is gained by the trained charmer,”13 i.e., what’s the benefit of having 
a snake charmer present if he’s not going to help prevent someone from being 
bitten? Reish Lakish said in the future, all the animals will gather together and 
come to the snake and say to him: A lion mauls [its prey] and eats [it]; a wolf 
tears apart [its prey] and eats [it]; what pleasure do you have [when you bite a 
person, as you are incapable of eating him]? [The snake will] say to them: “What 
is the ‘advantage to the charmer’?” [The literal translation for “charmer” is 
“master of the language,” so the snake is asking, “What pleasure does a slanderer 
receive?”] 

- Ta’anit 8a 
The snake is the evil wild beast, for this is no enjoyment to injure someone, and yet his 
intention is to injure. 

 
נוּ הַנָּחָשׁ בִּשְׁבִיל הֶעָוֹן לָשׁוֹן הָרַע, יב בְּלִבּוֹ זֶה "כְּתֹנֶת בְּנִי" וּבְוַדַּאי "חַיָּה רָעָה אֲכָלָתְהוּ", דְּהַיְ וֹוְלָכֵן יַעֲקֹב כְּשֶׁיִּרְאֶה כֻּתָּנְתִּי יַחְשׁ 

י רָחֵל  חַ שָׁלִיחַ לְהַגִּיד לְאַבָּא כָּל מַה שֶׁתַּעֲשׂוּ לִי, כֵּן לאֹ אֶעֱשֶׂה כְּדֵי שֶׁלּאֹ יִהְיֶה נִרְאֶה לָשׁוֹן הָרַע, כִּ וֹוְאַף עַל פִּי שֶׁאֲנִי יָכוֹל לִשְׁל
ד לִי  וֹה תַּעֲמרְתִּי לָשׁוֹן הָרַע וְהַשְּׁתִיקָ אִמִּי תָּפְסָה פֶּלֶ˂ שְׁתִיקָה וְכָל בָּנֶיהָ אַחֲרֶיהָ תָּפְסוּ פֶּלֶ˂ שְׁתִיקָה, וְזוֹ רְאָיָה לַדָּבָר שֶׁלּאֹ דִּבַּ 

  לִזְכוּתִי.
 
Therefore, Joseph was saying to his brothers, when Jacob will see my coat of many 

colors, he will think in his heart, “This ‘is the coat of my son,’ and certainly, ‘an evil wild 
beast has devoured him,’ which is the snake, because of the sin of slander. Even though I am  
able to send a messenger to tell father everything that you will do to me, I won’t do so, in 
order that it won’t appear to be slander. For my mother, Rachel, adopted the wisdom of 
silence, and all of her descendants after her adopted the wisdom of silence,14 and this is proof 
to the matter that I did not speak slander, and the silence will stand for me in my merit, as 
proof that I did not speak slander. 

 
12 Gen. 37:33. 
13 Eccl. 10:11. 
14 Gen. Rabbah 71:5. 
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וַיִּבְזהֻ  זֶה  מַה־יֹּשִׁעֵנוּ  אָמְרוּ  בְלִיַּעַל  "וּבְנֵי  כְּדִכְתִיב  שְׁתִיקָה,  פֶּלֶ˂  תָּפַס  מֵרָחֵל  הַבָּא  שָׁאוּל  וַיְהִי וְאַף  מִנְחָה  לוֹ  וְלאֹ־הֵבִיאוּ  וּ 

, וְכָל  )ק, שֶׁהֲרֵי כָּתַב הָרַמְבַּ"ם (בְּפֶרֶק ג' מֵהִלְכוֹת מְלָכִיםוֹכְּמַחֲרִישׁ." וְאֵין לְעַרְעֵר עָלָיו שִׁלְפִי שֶׁהָיָה מֶלֶ˂ לאֹ הָיָה לוֹ לִשְׁתּ
חַיָּ  כָּתַב  שֶׁלּאֹ  קַמַּן  הָא  לְהָרְגוֹ עכ"ל.  רְשׁוּת  לְמֶלֶ˂  יֵשׁ  הַמֶּלֶ˂  אֶת  מִנָּהּ  י הַמְּבַזֶּה  דִּשְׁמַע  רְשׁוּת,  יֵשׁ לוֹ  אֶלָּא  לְהָרְגוֹ  הַמֶּלֶ˂  ב 

י בֶן־גֵּרָאל אִם יִרְצֶה, וּמִזֶּה הַטַּעַם עַצְמוֹ מָחַל דָּוִד לְ וֹ הַמֶּלֶ˂ לִמְחדְּבִכְהַאי גַּוְונָא יָכוֹל      .שִׁמְעִ֣
  

Further discussion of silence as a virtuous trait 
Even, Saul, who descended from Rachel, adopted the wisdom of silence, as it is 

written, “But some scoundrels said, ‘How can this fellow save us?’ So they scorned him and 
brought him no tribute, but he was as a deaf man.”15 It cannot be disputed that since he was 
a king, he had no reason to be silent, for the Rambam writes (in the Laws of Kings, chapter 
3, halacha 8), “[Regarding] whoever degrades the king, the king has authority to kill him.” 
Note that it is not written that the king is obligated to kill him, rather that he has authority 
to do so, for we hear from this that in the same situation, the king is able to forgive the 
slanderer if he should want to do so. For this very reason, David forgave Shimei, son of Gera 
when he cursed him.16 

  
בוֹדוֹ, כְּמוֹ שֶׁכְּתָב הָרַמְבַּ"ם עַצְמוֹ  וּמַה שֶׁאָמְרוּ מֶלֶ˂ שֶׁמָּחַל עַל כְּבוֹדוֹ אֵין כְּבוֹדוֹ מָחוּל, הָיִינוּ שֶׁאֵין כְּבוֹדוֹ לַעֲשׂוֹת דְּבַר הֶפֶ˂ כְּ 

  . ם וְכוּ' דְּמֶלֶ˂ שֶׁמָּחַל עַל כְּבוֹדוֹ אֵין כְּבוֹדוֹ מָחוּל עכ"לוֹ(שָׁם בְּפֶרֶק ב'), אֵין רוֹאִין אוֹתוֹ כְּשֶׁהוּא מִסְתַּפֵּר וְלאֹ כְּשֶׁהוּא עֲר
 
Regarding what [the rabbis] said, “For a king who forgoes his honor, his honor is not 

forgone,”17 it means that it is not honorable for [a king] to do something contrary to his 
honor. This is as the Rambam himself wrote, there in the Laws of Kings, chapter 2, halacha 3, 
“It is forbidden to see him when he is having his hair cut, and when he is naked, etc., for 
‘even if a king forgoes his honor, his honor is not forgone.’ ” Nevertheless, a king is not 
obligated to punish someone who mocks him. 

 
דּוּשׁ גָּדוֹל מַּשְׁמִיעֵנוּ, כִּי הֵיכִי דְּלאֹ נֵימָא יוְהַמְּפָרְשִׁים טָרְחוּ עַצְמָם לְפָרֵשׁ הַטַּעַם דְּנָקַט קְרָא "וּבְנֵי בְלִיַּעַל". וְנִרְאֶה לוֹמַר שֶׁחִ 

ל לָהֶם  וֹנָה אַחַת לִשְׁאולָּם בְּכַוָּ שֶׁאוֹתָם שֶׁאוֹמְרִים "מַה־יֹּשִׁעֵנוּ זֶה" הָיוּ הָאֲנָשִׁים הַיּוֹתֵר צַדִּיקִים, כְּמוֹ שֶׁיָּדַעְנוּ שֶׁלּאֹ הוּשְׁווּ כֻּ 
טוֹבָה וַהֲגוּנָה אָמְרוּ  בְּכַוָּונָה  י בְּיָד ה'  מֶלֶ˂ לְשׁוֹפְטָם כְּכָל הַגּוֹיִם, וְאַדְרַבָּא מִכֹּחַ גּוֹדֵל יִרְאַת ה' שֶׁהָיָה בִּלְבָבָם וְיוֹדְעִים שֶׁהַכֹּל תָּלוּ
    לֵב רַע דַּבְּרוּ זֶה."מַה־יֹּשִׁעֵנוּ זֶה" אֶלָּא הקב"ה כִּי "לַה' הַיְשׁוּעָה", לָכֵן כָּתַב קְרָא "וּבְנֵי בְלִיַּעַל" לוֹמַר שֶׁבְּ 

 
The commentators troubled themselves to explain the reason that Scripture selected 

the language, “But some scoundrels said, ‘How can this fellow save us?’ ” [The commentary] 
seems to say that [they are called scoundrels] to inform us of a great novelty, that we should 
not say that those who say, “How can this fellow save us” were the more righteous ones. How 
could one think that, if the word “scoundrels” had been omitted? As we know, the people did not 
all reach a consensus of one thinking when they asked for a king to judge them like all the 
other nations. I.e., to the contrary, the righteous among the people had a great fear of G-d in 

 
15 I Sam. 10:27. 
16 II Sam. 16:5–13. 
17 Ketubot 17a. 
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their hearts, and they knew that everything depended upon the Hand of G-d. So one might 
think that it was the righteous ones talking, and with good and proper intention, they said, “How 
can this fellow save us,” rather the Holy One, Blessed be He, for “deliverance is the L-rd’s.”18 
Therefore, to make it clear that it was not the righteous ones speaking, Scripture stated, “But 
some scoundrels,” to say that they spoke this with an evil heart. 

  
מִתְּחִלָּה. וְיֵשׁ לוֹמַר דְּגָרְסִינַן בְּפֶרֶק ג' דַּעֲרָכִין ר' יְהוּדָה  בִּקְּשׁוּהוּ  נָתָם לְבָזוֹת אֶת הַמֶּלֶ˂ וְהַלּאֹ הֵם  ואֶלָּא דְּקָשֶׁה מָה הָיְתָה כַּוָּ 

פָּא וְנִיחוּתָא קָאָמְרִי ע"כ. וְשָׁאוּל נְשִׂיאָהּ וְרַבָּנָן, חָד אָמַר דּוֹר לְפִי פַּרְנָס, וְחַד אָמַר פַּרְנָס לְפִי הַדּוֹר. וּמָסִיק הַתָּם דִּלְעִנְיָן תּוּקְ 
זַ"ל עַל הַפָּסוּק "הִנֵּה־הוּא נֶחְבָּא אֶל־הַכֵּלִים", וְהָיוּ אוֹמְרִים אִם  רָ רָה כְּמוֹ שֶׁאָמְרוּ  יב מֵעַנְוְתָנוּתוֹ יְתֵ וֹ מְּלוּכָה אֶלָּא מֵרלאֹ זָכָה לַ 
נוּ עַזִּים עַד מְאֹד, אִם כֵּן בַּהֶכְרֵחַ יֵשׁ לוֹ לַמֶּלֶ˂ לִהְיוֹת גַּם הוּא עַז, בֵּין לְמָר וּבֵין לְמָר,  יים וְעַזִּים וּבְנֵי בְלִיַּעַל, דְּהַיְ אָנוּ תַּקִּיפִ 

בְּדַעַת    לָּם שָׁוִיםוּאֲבָל לְאַחַר שֶׁנִּתְמַנֶּה מִן הַשָּׁמַיִם בְּוַדַּאי שֶׁיִּהְיוּ כּ  ,דֶם הַמִּנּוּיוֹדְּעַד כָּאן לאֹ פְּלִיגִי דּוֹר לְפִי פַּרְנָס וְכוּ' אֶלָּא ק
ג הַנְּשִׂיאוּת בְּרָמִים כְּדֵי שֶׁתְּהֵא וֹו הֵפֶ˂ טֶבַע שֶׁלָּהֶם, נוֹסָף עַל זֶה כִּי מִשְׁפָּט הַמְּלוּכָה הוּא לִנְהי אַחַת. וּכְשֶׁרָאוּ שָׁאוּל כֹּל כָּ˂ עָנָ 

  טֶּלֶת עַל הָעָם, אָמְרוּ, "מַה־יֹּשִׁעֵנוּ זֶה". וּ אֵימָתוֹ מ
  

Rather, the question is: What was their intent in insulting the king, for if we’re talking 
about those who were not righteous, didn’t they desire him initially?  

It can be said that it’s presented in the 3rd chapter of tractate Arachin (17a), “Rabbi 
Yehuda the Nasi and the rabbis had a disagreement about the verse, “This is the generation of 
them that seek after Him, that seek Your face, Jacob. Selah” (Ps. 24:6), which teaches that the 
generation is on the same level as those who lead them, who seek after G-d. One said: [The level 
of the] generation follows [the level of the] leader, and one says: [The level of the] leader 
follows [the level of] his generation. The Gemara concludes there that they are speaking in terms 
of harshness and gentleness, that one that if the leader is harsh, then the generation will be harsh. 
If the leader is gentle and kind, the generation will be the same. The other holds that if the people 
of a certain generation are harsh, they will have a harsh leader; if the generation is gentle and kind, 
the leader will be similar.  

Saul only merited the kingship because of his exceeding humility, as the rabbis of 
blessed memory said on the verse where Samuel prophesied that Saul would be king, and they 
searched for him, and found him, “Here; he is hiding among the baggage” (I Sam. 10:22).19 
They said, we are powerful and shameless and scoundrels, which means extremely shameless. 
If so, the king also necessarily must be shameless, both according to the opinion of one master, 
i.e., Rabbi Yehuda the Nasi, and the other master, i.e., the rabbis.  

They believed that at this point, prior to his appointment, there is no disagreement 
whether the generation follows the leader or whether the leader follows the generation. But 
after [a king] is appointed by Heaven, certainly everyone will become united in outlook. 

As Saul appeared so humble, the opposite of their nature, in addition to the fact that 
the usual way of kingship is to conduct the leadership in a haughty manner so that fear of 
him will be imposed upon the people, they said, “how can this fellow save us.”  

 

 
18 Ps. 3:9. 
19 Midrash Tanchuma, Vayikra 3:1. 
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מַלְכוּת מִשּׁוּם הָכִי, "וַיִּבְזהֻוּ  לאֹ יַעֲשֶׂה מִלְחָמוֹת כִּי לאֹ יַרְגִּישׁ וְלאֹ יְקַנֵּא בְּלַחַץ הָאוֹיֵב. וְהוֹאִיל שֶׁהָיוּ סְבוּרִים שֶׁאֵינוֹ רָאוּי לְ 
הוּא מִפְּנֵי שֶׁנֶּהֱנֶה מֵהֵם, דּוּמְיָא לְמַאי דְּאָמְרִינַן בְּתַלְמִיד חָכָם    הוּיזוּבִּ שֶׁ ה  מֶּ לוֹמַר שֶׁ וְלאֹ־הֵבִיאוּ לוֹ מִנְחָה", כְּלוֹמַר לאֹ תַּחְשֹׁב  

  וּמַתָּנָה.אֵצֶל עַם הָאָרֶץ נֶהֱנֶה מִמֶּנּוּ דּוֹמֶה עָלָיו כְּקִיתוֹן שֶׁל חֶרֶס וְכוּ', שֶׁהֲרֵי לאֹ הֵבִיאוּ לוֹ מִנְחָה וְדוֹרוֹן  
 
That is, those who were not righteous wanted a king, but they did not want Saul. They felt 

that he won’t wage wars because he will not feel nor be provoked by the pressure of the 
enemy. Since they were of the opinion that he was not suitable for the kingship because of 
this, “they scorned him and brought him no tribute.” Why would they bring him a tribute, as 
they viewed him with scorn? The intent is, don’t think they scorned him because he benefited 
from them by accepting gifts, i.e., “Oh, he’s just another crooked ruler who’s out for his own 
interest.” This is similar to what was said about the Torah scholar compared to the ignoramus: 

At first, [when he does not know him, the ignoramus considers the Torah 
scholar to be] like a goblet of gold. [Once] he has conversed with him [concerning 
mundane matters, he considers him to be] like a goblet of silver [i.e., the stature of 
the Torah scholar is downgraded in the eyes of the ignoramus]. [Once the scholar] 
has received benefit from him, [the ignoramus] [considers him to be] like an 
earthenware goblet, [which] once broken cannot be fixed. 

- Sanhedrin 52b 
Thus, their scorn was certainly not based upon Saul’s willingly taking gifts from them, for they 
didn’t bring him tribute and gifts. 

 
 ֹ נָמֵי שֶׁלּ אִי  וְאֶסְתֵּר.  רָחֵל  פֶּלֶ˂ שְׁתִיקָה כְּמוֹ  מַחְרִישׁ, לוֹמַר שֶׁתָּפַס  וְלאֹ  כְּמַחֲרִישׁ"  "וַיְהִי  הִמְתִּין וְאָמַר,  מַמָּשׁ רַק  הֶחְרִישׁ  א 

 כְּתִיב קָרָא "מִי הָאֹמֵר שָׁאוּל יִמְ˄˂ עָלֵינוּ" וְכוּ' לְהַרְאוֹת לָהֶם מוֹפֵת חוֹתֵ˂ שֶׁהוּא רָאוּי לִהְיוֹת מֶלֶ˂ עֲלֵיהֶם, שֶׁאַחֲרֵי זֶה בְּסָמוּ˂
ה לְזֶה אַדְרַבָּא יֵשׁ לָנוּ לָדוּן לְכַף  "וַיּאֹמֶר שָׁאוּל לאֹ־יוּמַת אִישׁ בַּיּוֹם הַזֶּה כִּי הַיּוֹם עָשָׂה־ה' תְּשׁוּעָה בְּיִשְׂרָאֵל". וְקָשֶׁה מָה עִנְיָן זֶ 

   מֶּלֶ˂ כִּי הוּא כִּמְבַזֶּה חַס וְשָׁלוֹם הקב"ה, וְעַל זֶה נֶאֱמָר "וּבִעַרְתָּ הָרָע מִקִּרְבֶּ˃".חוֹבָה הַמְּבַזֶּה אֶת הַ 
  

Also, [Scripture] said, “He was as a deaf man,” and not “he was deaf,” to say that he 
adopted the wisdom of silence, like Rachel and Esther.  

Alternatively, he wasn’t literally deaf, rather, he waited to show them conclusive proof 
that he was suitable to be king over them. For afterward, in the adjoining verse, Scripture 
writes, “The people then said to Samuel, ‘Who was it who said, ‷Shall Saul be king over us?‴ 
Hand the men over and we will put them to death!’ At that point, Saul replied, ‘No man shall be 
put to death this day! For this day the L-rd has brought victory to Israel,’ ”20 i.e., against the 
Ammonites. There is a question how one thing relates to another. How was the miraculous 
defeat of the Ammonites a reason to forgive those scorning him? To the contrary, we should be 
strict in judging one who insults the king, because he is like one who insults the Holy One, 
blessed be He, G-d forbid. About this, it is said, “thus you will sweep out evil from your 
midst.”21 

 

 
20 I Sam. 11:12–13. 
21 Deut. 17:7, 22:21, 22:24, and 24:7. 
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שׁ בְּיִשְׂרָאֵל שֶׁסּוֹבְרִים כְּמוֹתָם,  וְיֵשׁ לוֹמַר שֶׁשָּׁאוּל לאֹ רָצָה לְהָמִית אֵלּוּ הַבְּנֵי בְלִיַּעַל מִפְּנֵי שֶׁאֵינוֹ יָכוֹל לָדַעַת כַּמָּה אַחְרִים יֵ 
ם יֵשׁ לָהֶם שִׂנְאָה עָלָיו וְאֶפְשָׁר שֶׁיָּשׁוּבוּ וְיַלִּינוּ עָלָיו כָּל הָעֵדָה.  וְאַף עַל פִּי שֶׁלּאֹ בָּזוּ אוֹתוֹ בְּגָלוּי וּפִרְסוּם כְּמוֹ אֵלּוּ, שֶׁמָּא בְּלִבָּ 

וְכַוָּ  לַהֲמִיתָם,  רָצָה  וְלאֹ  הֶחְרִישׁ  הָכִי  עַל  ווּמִשּׁוּם  מֵעַצְמָם  שֶׁיּוֹדוּ  הָיְתָה  תְּשׁוּעָה    וּפִשְׁעָםחֶטְאָם  נָתוֹ  עָשָׂה  שֶׁהקב"ה  הוֹאִיל 
וֹהֶם. וְאֵילוּ הָיוּ כָּל הַטַּעַם הוּא מִפְּנֵי שֶׁהֵם הָיוּ סוֹבְרִים שֶׁשָּׁאוּל אֵינוֹ רָאוּי לַמְּלוּכָה לְפִי שֶׁלּאֹ הָיָה עַז וּבְלִיַּעַל כְּמבְּיִשְׂרָאֵל. וְ 

אָב מִתּוֹ˂ שֶׁהָיְתָה בֵּינֵיהֶם אַהֲבָה וְשָׁלוֹם יוֹצְאִים  יִשְׂרָאֵל קָשִׁים וּבְנֵי בְּלִיַּעַל זֶה אֶל זֶה לאֹ הָיוּ נוֹצְחִים בְּמִלְחָמָה, שֶׁדּוֹרוֹ שֶׁל אַחְ 
    בַּמִּלְחָמָה וְנוֹצְחִים מַה שֶׁאֵין כֵּן דּוֹרוֹ שֶׁל דָּוִד.

 

It can be said that Saul didn’t want to kill these scoundrels, because he did not know 
how many others there were in Israel who thought like them. Even though [the others in 
Israel] didn’t despise him openly and publicly like these scoundrels, perhaps in their hearts 
they had hatred against him, and it’s possible that the entire community would return and 
curse him. For that reason, he was deaf and didn’t want to put them to death. His intent was 
that they would acknowledge their sin and crime themselves, since the Holy One, Blessed be 
He, brought victory to Israel. The reason for them to admit their sin in scorning him  is because 
they were of the opinion that Saul was not fit for the kingship, because he was not strong and 
a scoundrel like them. However, if all Israel had been tough and scoundrels to each other, 
they would not have been victorious in war. Regarding the generation of Ahab, even though 
they were idolators, there was love and peace between them, and no informers, and they went 
out to war and were victorious. That is something that was not so in the generation of David, 
who would sometimes lose battles because of division and slander.22 

 
ה' תְּשׁוּעָה בְּיִשְׂרָאֵל שְׁמַע מִינַּהּ שֶׁיֵּשׁ בֵּינֵיהֶם שָׁלוֹם וְאַהֲבָה. וְנִּתְאַמֵּת הַדָּבָר שֶׁהַדּוֹר   דְּנָתָןוְכֵיוָן שֶׁנִּצְּחוּ בַּמִּלְחָמָה אָמַר שָׁאוּל מִ 

, לְפִי שֶׁמַה שֶׁעָשׂוּ לאֹ הָיָה בְּזָדוֹן וּפֶשַׁע אֶלָּא שֶׁטָּעוּ  "לאֹ־יוּמַת אִישׁ"וְהַפַּרְנָס הֵם כֻּלָּם בְּדַעַת אַחַת שָׁוֶה עַל נָכוֹן, וּמִשּׁוּם הָכִי 
בַרְתֶּם, בְּוַדַּאי שֶׁיִּתְחָרְטוּ. אֲבָל  בִּסְבָרָתָם. וְכֵיוָן שֶׁאֲנִי מוֹדִיעַ לָהֶם שֶׁמֵהַיְּשׁוּעָה שֶׁעָשָׂה עִמָּנוּ הקב"ה יֵשׁ לָנוּ מוֹפֵת חוֹתֵ˂ הֵפֶ˂ סְ 
    .שׁ אַחְרִים בַּקֶּשֶׁר עִמָּהֶםהוּא עַצְמוֹ טָעָה בְּסִבְרָתוֹ, שֶׁהֲרֵי אַדְרַבָּא מֵהַיְּשׁוּעָה זוֹ נוֹדַע שֶׁאֵלּוּ הָיוּ יְחִידִים בִּסְבָרָתָם וְלאֹ יֵ 

 
Since they were victorious in war, Saul said: Since G-d gave us salvation in Israel, 

hear from this that there is peace and love among them. It is fitting that the generation and 
the leader are all of the same temperament, and for that reason, “no one shall be put to 
death,” as what they did was not malicious and a crime, rather, they only erred in their 
opinion. Since I am informing them that the Holy One, Blessed be He, has given us salvation, 
we have conclusive proof in opposition to their reasoning, and certainly they will repent.  

But he himself erred in his opinion, for to the contrary, from this salvation it was 
known that these scoundrels were the only ones with their opinion, and there was no on else 
associated with them. 

  

 
22 Lev. Rabbah 26:2. 
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הָיָה    טוּרְ חָ תְ נִ וְ עוּטָם מִשּׁוּם הָכִי הָיָה לָהֶם הַיְּשׁוּעָה, וְאִם כֵּן כָּל עוֹד שֶׁלּאֹ שָׁבוּ  ידּוֹן אַחַר רוּבּוֹ וְהֵם בְּטֵלִים בְּמִ יוּלְפִי שֶׁהָעוֹלָם נִ 
ל הוּא דַּוְקָא כְּשֶׁהַמְּבַזֶּה מִתְחָרֵט, כְּמוֹ דָּוִד שֶׁיָּצָא לִקְרָאתוֹ שִׁמְעִי בֶן־גֵּרָא שֶׁהָיָה וֹלוֹ לַהֲמִיתָם, וְכִי קָאָמְרִינַן שֶׁהַמֶּלֶ˂ יָכוֹל לִמְח

  .מִתְנַחֵם וּמִתְחָרֵט עַל מַה שֶׁעָשָׂה
 

Because the entire world is judged according to the majority,23 and they were an 
insignificant minority, because of this, they had a salvation. If so, as long as they did not 
return and repent, he should have killed them. Regarding the Rambam saying that the king is 
able to forgive them, that is specifically when the scornful person repents, as with King David, 
when Shimei, son of Gera, went out to him, for he was regretful and repenting for what he 
had done in cursing David. 

  
שָׁלוֹם כְּדוֹרוֹ שֶׁל    רוּשׁ הַפָּסוּק "לַה' הַיְשׁוּעָה", כְּשֶׁה' עוֹשֶׂה אֵיזוֹ תְּשׁוּעָה בְּקֶרֶב יִשְׂרָאֵל זֶה אוֹת אֱמֶת שֶׁיֵּשׁ בֵּינֵיהֶם יוְזֶהוּ פֵּ 

   אַחְאָב, וְהַשָּׁלוֹם הוּא כְּלִי מַחֲזִיק בְּרָכָה, וְזֶהוּ, "עַל־עַמְּ˃ בִרְכָתֶ˃ סֶּלָה".
  

This is the explanation of the verse, “Deliverance is the L-rd’s; Your blessing be upon 
Your people! Selah!”: When G-d presented some salvation among Israel, it is a true sign that 
there is peace among them, such as the generation of Ahab. The peace is a vessel that holds 
a blessing, and this is the meaning of, “Your blessing be upon Your people! Selah!” 

 
* * * 

 
23 Kiddushin 40b. 


