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Chapter X: Mikeitz (Gen. 41:1-44:17)

Essay 3. Why David receives credit for building the Temple'
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There is a midrash Yalkut: “ ‘A Psalm: a song at the dedication of the House; of David’
(Ps. 30:1). But did David build [the House, i.e., the Temple]? Also, why [the apparent
duplicative language] ‘A Psalm: a song’? It corresponds to the Heavenly Temple and the
Earthly Temple.”? The Earthly Temple is positioned opposite and serves as a gate to the Heavenly
Temple, where the Shechinah dwells. The psalm refers to one, and the song to the other.

Everyone asks that [the midrash] should have advanced the second question before
the first, for the second question is on the beginning of the verse, “A Psalm: a song,” and the
first question is on the end of the verse, “of David”—but did David build it? But from the
fact that [the midrash] didn’t advance the second question before the first, the meaning is that
[the author of the midrash]| found the doubling of the term, “A Psalm: a song” difficult only
after [the verse] said “of David.” But if it had only said, “A Psalm: a song at the dedication
of the House,” and nothing more, wouldn’t there still been a difficulty of the doubling?
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It can be said that it’s said in the first chapter of tractate Sotah (9a): * ‘Sing forth, O
you righteous, to the L-rd; it is fit that the upright acclaim Him’ (Ps. 33:1). These [upright] are

’ English translation: Copyright © 2021 by Charles S. Stein.
! Parshat Mikeitz is usually read during Chanukah, which is why this essay relates to the dedication of the Temple.
2 Yalkut Shimoni on Nach 713:1.



Moses and David, for their enemies did not rule over their achievements. David, as it is
written, ‘Her gates have sunk into the ground’ (Lam. 2:9).” The understanding of many
commentators on the Gemara is that the Tabernacle built by Moses was never destroyed, and that
David’s citadel was not destroyed by his enemies.

The Maharsha® wrote, that in the Midrash Rabbabh it is [written] that these referenced
gates are the gates of the Temple and a miracle was carried out for them so that they imparted
honor to the Ark of the Covenant.*

The Maharsha notes the earlier view of Rashi, who in Lam. 2:9 explained that this
referred to the gates of Zion, i.e., the gates of Jerusalem, and not the gates of the Temple, and
[Rashi] was pressed into this explanation because [the rabbis in Sotah] state “David” here,
and [David] did not build the Temple, but rather his son, Solomon, built it.

The Maharsha states that the opinion of the midrash is that it’s certainly speaking of
the gates of the Temple, and even though Solomon built it, the principal part of the honor is
David’s, for he prepared the silver and gold to build it, and acquired the land of the Temple.

Concerning the gates, it says in Shabbat 30a that they stuck together and could not be
opened, a witness to “the loyalty of David” (Il Chron. 6:42), and therefore it refers to the gates
before David, and see there in the Maharsha’s Chiddushei Agadot on Sotah 9a, at length.

The Gemara states:

When Solomon built the Temple and sought to bring the Ark into the Holy
of Holies, the gates stuck together [and could not be opened]. Solomon uttered
twenty-four songs [of praise (I Kings 8)], but was not answered. He began and said:
“Lift up your heads, O you gates, and be you lifted up, you everlasting doors; that
the King of glory may come in” (Ps. 24:7). [The gates] ran after him to swallow
him [as they thought that in the words: “King of glory” he was referring to himself],
and they said, “Who is the King of glory?” (Ps. 24:8). He said to them: “The L-rd
strong and mighty” (Ps. 24:8). He said [again]: “Lift up your heads, O you gates,
yea, lift them up, you everlasting doors; that the King of glory may come in. Who
then is the King of glory? The L-rd of hosts; He is the King of glory. Selah” (Ps.
24:9-10), but he was not answered. When he said: “O L-rd G-d, turn not away the
face of Your anointed; remember the loyalty of David Your servant” (II Chron.
6:42), he was immediately answered [and a fire descended from Heaven] (I Chron.
7:1).

- Shabbat 30a’

3 Rabbi Shmuel Eliezer Eidels (1555-1631), Polish rabbi famous for his Talmud commentaries, Chiddushei
Halachot and Chiddushei Agadot.

4 Chiddushei Agadot on Sotah 9a, paragraph 9. The Maharsha refers to “Midrash Agadah,” as does Rashi in his
commentary on Lam. 2:9. The Midrash Agadah that we know today wasn’t published until 1894, based upon a
manuscript that Solomon Buber discovered in Aleppo in 1894. It could be that Rashi and the Maharsha were familiar
with the Midrash Agadah in manuscript form. Another source, with which the Zera Shimshon may have been familiar
(as he wrote “Midrash Rabbah”) is Midrash Eicha Rabbah 2:13.

5 This also appears in Num. Rabbah 14:3.
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Now the Midrash felt two difficulties in this verse, first the doubling of the term, “A
Psalm: a song,” and also why it says “of David,” as he did not build [the Temple]. If the verse
had not said, “of David,” but had only said, “A Psalm: a song at the dedication of the House,”
and nothing more, the doubling is not difficult, for I would say that the doubling is for the
two Temples, for after the first was destroyed, the second was built.

However, now that it said “of David,” we understand that because he prepared the
silver and gold and bought the land, it is considered as though he built [the Temple]. If so, it
should have never been destroyed, because then it would be like an actual achievement of
David, and as the rabbis said in Sotah 9a, the enemies of Moses and David did not rule over their
achievements! Now we can understand why the author of the midrash only asked about the
doubling “A Psalm: a song” after David was mentioned at the end of the verse.

Also, why is the doubling written, for it appears from this, if we take it as referring to
the First Temple and the Second Temple, that [the First Temple] was destined to be destroyed?
Also, the Second Temple was built by Ezra and not by David, so even if we posit that David is
credited for the First Temple because he gathered the silver and gold for it, why would he also be
credited with the Second Temple. The solution is that the intent of the singer of the Psalm in
referring to the dedication of the House and the apparent duplicative language of “A Psalm: a song”
meaning two Temples, was not of the destruction of the First Temple and the need to build a
Second Temple, but corresponding to the Heavenly Temple and the Earthly Temple. The
reason that David was mentioned because he is credited for the construction of the first Earthly
Temple, which provided such a direct connection to the Heavenly Temple and the Shechinah.
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