Zera Shimshon

by Rabbi Shimshon Chaim Nachmani zt”1
Published Mantua 1778"

Chapter XIV: Va’era (Ex. 6:2-9:35)

Essay 1. A promise to be fulfilled, but with some punishment

At the end of the last parsha, Shemot, Moses and Aaron asked Pharaoh to release the
Israelites for three days, so that they could travel into the wilderness and make sacrifices to G-d.
Pharaoh refused, and ordered harsher work conditions on the Israclites, who then condemned
Moses and Aaron. The closing verses of parshat Shemot read as follows:

Then Moses returned to the L-rd and said, “O L-rd, why did You bring harm
upon this people? Why did You send me? Ever since I came to Pharaoh to speak in
Your name, he has dealt worse with this people; and still You have not delivered
Your people.” Then the L-rd said to Moses, “Now yvou will see what I will do to
Pharaoh: he will let them go because of a greater might; indeed, because of a greater
might he shall drive them from his land.”

- Ex. 5:22-6:1

Rashi comments on Ex. 6:1 that by saying, “Now you will see,” G-d was rebuking Moses,
and effectively saying: “You have criticized My methods of guiding the world. You are not like
Abraham, to whom I said, ‘for through Isaac shall seed be raised unto you’ (Gen. 21:12) and to
whom [ afterwards said, ‘bring him up as a burnt offering’ (Gen. 22:2), and yet he did not criticize
My ways. Therefore, now you will see. What will be done to Pharaoh you will see, but you won’t
see what will be done to the kings of the seven nations of Canaan when I shall bring [the Israelites]
into the Holy Land.”

PIPIIY 0"RIT WY 7Y DX VIR 077 *RRR 07921 NNV AT 0" W e 10 "o aror KXY P08
JROD XD 12 X002 0018 99 5y npvpnn 3" oY novanw 107,00 o nova? 7Y DR Novad 12 vy

,,,,,

Va’era then begins with the following verse|[s]: “G-d spoke to Moses and said to him, “I
am the L-rd. And I appeared to Abraham, to Isaac, and to Jacob as ‘G-d Almighty,” but My name
‘the L-rd’ [i.e., the Tetragrammaton, the four-lettered name] I did not make known to them. I also
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established My covenant with them, to give them the land of Canaan, the land in which they lived
as sojourners. I have now heard the moaning of the Israelites because the Egyptians are holding
them in bondage, and I have remembered My covenant.” (Ex. 6:2-5).

Rashi explained the words “G-d Almighty” in Ex. 6:3: “I made certain promises to them
and in the case of all of these I said unto them, ‘I am G-d Almighty.’ ”

The Re’em! explained that the distinction between the promise [in the name] of “G-d
Almighty” and the promise in “the Name of Existence” [i.c., the Tetragrammaton],” was that
a promise in the name of the Tetragrammaton is fulfilled regardless of whether [the
recipients] sin or do not sin, but the promise [in the name of] “G-d Almighty” is fulfilled only
under the condition that they do not sin. It’s as though G-d is saying: “Although I have
promised etc. That is, My promise to give them the Land of Canaan was made under condition
that they didn’t sin, and one could say that the promise need not be fulfilled because they have
sinned. Nevertheless, even though My promise was made in the name of ‘G-d Almighty’ and not
in the name of the Tetragrammaton, I am obligated to fulfill this promise, because this was a
promise made under the covenant.”

,,,,,

27"0 QW novas 1D 10 i1 o2 X5 ,HWDb i1 X7 702iR a0 71 A"A

This is very difficult, for if the promise made with G-d Almighty under the covenant
is effective even with sinners, then the Holy One, Blessed be He, was able to make the same
promise with the patriarchs in the name of the Tetragrammaton. In other words, is the promise
with G-d Almighty under the covenant any less than if the promise had been made in the name of
the Tetragrammaton? Further, what is the meaning of the reproof given by G-d to Moses by
saying, “Now you will see,” for isn’t this promise like a promise in the name of the
Tetragrammaton?” In other words, if the promise made to the patriarchs was just as good as if it
had been made in the name of the Tetragrammaton, such that G-d was obligated to fulfill that
promise, why were the Israelites still suffering, and why was Moses wrong to ask the question?
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It seems that this is the intention of the verse: You said, “Why [did You bring] harm
[upon the people],”* and you did not understand that I promised the patriarchs in the name

! Rabbi Elijah Mizrachi (c. 1455— 1525 or 1526), Talmudist and mathematician.

2 The author writes many of the names of G-d in this work, but he does not write out the Tetragrammaton. Instead,
the anagram 71", the “Name of Existence,” is used to represent the Tetragrammaton.

3 Ex. 5:22: “Then Moses returned to the L-rd and said, “O L-rd, why did You bring harm upon this people? Why
did You send me?”



of G-d Almighty with the covenant, which is like a promise in the name of the
Tetragrammaton in that I am obligated to fulfill the promise. Why does Scripture say, “but My
name ‘the L-rd’ I did not make known to them”? What is the distinction, if there is one? Rather,
it’s certainly because there the term “Almighty” (1) (Shaddai) is teaching about the justice
required, which mandates that sinners be punished. A promise in the name of the Tetragrammaton
would have been fulfilled even if they had sinned, and perhaps then without any punishment. A
promise in the name of G-d Almighty is usually conditional upon the recipient of the promise not
sinning, but in this case, as [ had made a covenant with the patriarchs, the promise was absolute
rather than conditional. However, punishment was still required for their sins.

That is, One that says to the world: “Enough!” (°7) (dai), will say “Enough!” with
regard to their suffering. I.e., our sages interpret the etymology of G-d’s name “Shaddai” as
“she’dai” (that it’s enough), originally with regard to His creation of the world.* In this context,
He says “Enough!” that the Israelites have suffered enough for their sins. If so, it appears from
here that before the promise will be fulfilled, they need to suffer, and therefore it was wrong
for you, Moses, that you said, “Why [did You bring] harm [upon the people].”

4 Chagigah 12a: “Reish Lakish said: What is [the meaning of that] which is written: ‘I am G-d Almighty
[El Shaddai]’ (Gen. 17:1)? [It means] I am He Who said to the world ‘enough [dai]’ [instructing it to stop expanding].”
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