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Chapter XIV: Va’era (Ex. 6:2–9:35) 
 
Essay 4. Why Israel wouldn’t listen 

  

בְּנֵי־יִשְׂרָאֵל"  פָּסוּק וַאֲנִי עֲרַל שְׂפָתָיִם  הֵן  יִשְׁמָעֵנִי פַרְעֹה  וְאֵי˂  וָחֹמֶר  י: זֶה אֶחָד מֵעֲשָׂרָה קַל "פֵּרֵשׁ רַשִׁ .  "לאֹ שָׁמְעוּ אֵלַי 

וְלאֹ שָׁמְעוּ אֶל־מֹשֶׁה  "  צֶר רוּחַ, כִּדְכְתִיבוֹשֶׁבַּתּוֹרָה. מַקְשִׁים הָעוֹלָם שֶׁהַפִּרְכָּא מְבוֹאֶרֶת, מַה לִּבְנֵי יִשְׂרָאֵל שֶׁכֵּן הָיָה לָהֶם הַקּ

וָחֹמֶר עַצְמוֹ   וָחֹמֶר, וּבַקַּל רֶ˂ לְזֶה הַטַּעַם הַנּוֹסָף עַל הַקַּלוֹדְּמַה צּ", וַאֲנִי עֲרַל שְׂפָתָיִם"וְעוֹד קָשֶׁה ".  מִקֹּצֶר רוּחַ וּמֵעֲבֹדָה קָשָׁה

דְּמֵהֵיכָא ",  יַאֲמִינוּ לִי־וְהֵן לאֹ"  ה מֵחֲמַת שֶׁהָיָה עֲרַל שְׂפָתָיִם. וְעוֹד מַקְשִׁים עַל פָּסוּקאֵינוֹ נִכְנָס, שֶׁמַּה שֶּׁלּאֹ שָׁמְעוּ יִשְׂרָאֵל לאֹ הָיָ 

  .בָּא הַסַּלְקָא דַעְתָּ˂ לְמֹשֶׁה שֶׁלּאֹ יַאֲמִינוּ יִשְׂרָאֵל

  

There is a verse: “Behold, the children of Israel did not listen to me; how then will 

Pharaoh listen to me, when I am of uncircumcised lips.”1 Rashi explained: This is one of the 

ten a fortiori arguments that is in the Torah.  

Question 1: People raise the difficulty that the refutation of Moses’ a fortiori argument 

is obvious: what comparison can be made between Pharaoh and the children of Israel as far as 

not listening to Moses? For [the Israelites] had crushed spirits, as it is written, “And they did 

not listen to Moses because of crushed spirits and hard labor.”2 I.e., according to this argument, 

Pharaoh did not have crushed spirits, so maybe he would listen? But this argument seems 

counterintuitive, as why would a strong Pharaoh listen to an argument to free his slaves? Indeed, 

Zera Shimshon will explain that the crushed spirits are mentioned for a different reason, and that 

this was not why the Israelites rejected Moses’ message. 

Question 2: Another difficulty is the phrase “when I am of uncircumcised lips.” What 

need is there for this additional reason beyond the a fortiori argument, especially since it does 

not enter into the a fortiori itself, for Israel’s failure to listen was not due to Moses’ being of 

uncircumcised lips?  

Question 3: They also ask about the verse “What if they do not believe me and do not 

listen to me, but say, ‘the L-rd did not appear to you.’ ”3 From where did Moses arrive at the 

assumption that Israel would not believe him? 

 
* English translation: Copyright © 2026 by Charles S. Stein. Additional essays are available at https://zstorah.com  
1 Ex. 6:12. 
2 Ex. 6:9. 
3 Ex. 4:1. 
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דִּבְרָכוֹת " "וְנַקְדִּים מַה שֶּׁאָמְרוּ זַ  בְּפֶרֶק קַמָּא  וְיִשְׁאֲלוּל  בְּאׇזְנֵי הָעָם    , בְּבַקָּשָׁה מִכֶּם   ,לְיִשְׂרָאֵל  ר לָהֶםוֹלֵ˂ אֱמ  '" וְכוּדַּבֶּר־נָא 

"  וְאַחֲרֵי־כֵן יֵצְאוּ בִּרְכֻשׁ גָּדוֹל ם בָּהֶם, "י" קִיֵּ וַעֲבָדוּם וְעִנּוּ אֹתָםכְּדֵי שֶׁלּאֹ יאֹמַר אוֹתוֹ צַדִּיק "  'וְכוּ  "אִישׁ מֵאֵת רֵעֵהוּ"שַׁאֲלוּ  

שׁ גָּדוֹל, לָמָּה  וּיֵצְאוּ בִּרְכ  'ם "וַעֲבָדוּם" וְכוּים בָּהֶם. וְאַף כָּאן מַקְשִׁים אִם כְּבָר הִבְטִיחַ הַקָּדוֹשׁ בָּרוּ˂ הוּא שֶׁאַחַר שֶׁנִּתְקַיֵּ ילאֹ קִיֵּ 

רוּשׁ. וְעוֹד מַהוּ שֶׁלּאֹ יאֹמַר אוֹתוֹ צַדִּיק, יתֵּן לָהֶם רְכוּשׁ גָּדוֹל בְּפֵ יהָיָה לוֹ לִ   .צְרַ˂ לְתַחְבּוּלָה זוֹ שֶׁנִּרְאֵית כְּמוֹ עַרְמָה וּמִרְמָהוּה

ם יב הַקָּדוֹשׁ בָּרוּ˂ הוּא כָּל יָכוֹל לְקַיֵּ י מֶת, וְהָא בְּלָאו הָכִי נָמֵי הָיָה מְחוּיָּ וֹדֵי שֶׁאַבְרָהָם לאֹ יִהְיֶה לוֹ תַּרְעשֶׁנִּרְאֶה שֶׁעוֹשֶׂה כֵּן כְּ 

 .'וְאַחַר כָּ˂ "יֵצְאוּ" וְכוּ '" וְכוּאֶת־הַגּוֹידְּבָרוֹ שֶׁהִבְטִיחַ וְגַם "

 

We must first introduce what [the rabbis] of blessed memory said in the first chapter 

of Berakhot (9a):  

“Speak, please, in the ears of the people, and let them ask each man from 

his neighbor and each woman from her neighbor, objects of silver and gold.”4 . . . 

The Holy One, Blessed be He, said to Moses: I beseech you, go and tell Israel: I 

beseech you; let them ask “each man from his neighbor and each woman from 

her neighbor” to borrow vessels of silver and vessels of gold from the Egyptians, 

so that that righteous person, [Abraham,] will not say: [G-d] fulfilled [His 

pronouncement]: “[Know well that your offspring shall be strangers in a land not 

theirs,] and they will be enslaved and oppressed [four hundred years],”5 [but G-d] 

did not fulfill [His pronouncement]: “but I will execute judgment on the nation 

they shall serve, and afterward, they will leave with great wealth.”6  

- Berakhot 9a-9b 

Here too they ask: if the Holy One, Blessed be He, already promised that after “they 

enslaved them” etc., they would go out with great wealth, why was there need for this 

stratagem, to “borrow” silver and gold vessels without planning to return them, which appears 

to involve cunning and deceit? He could have given them great wealth explicitly.  

Furthermore, what is meant by “so that that righteous one should not say,” which 

seems to imply that He does this so that Abraham should not have a complaint? Yet in any 

case, the Holy One, Blessed be He, who is omnipotent, was obligated to fulfill His word that 

He promised, “but I will execute judgment on the nation they shall serve and afterward, they 

will leave with great wealth.” 

 

 
4 Ex. 11:2. 
5 Gen. 15:13. 
6 Gen. 15:14. 
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לִגְא בָּרוּ˂ הוּא  בַּפָּרָשָׁה שֶׁרוֹצֶה הַקָּדוֹשׁ  שֶׁמַּזְכִּיר  שֶׁבְּכָל פַּעַם  לְדַקְדֵּק  יֵשׁ  הַכֹּל  נָמֵי  וֹוּלְתָרֵץ  מַזְכִּיר  מִמִּצְרַיִם,  יִשְׂרָאֵל  ל אֶת 

רָאֹה רָאִיתִי דִּבּוּרוֹ שֶׁל הַקָּדוֹשׁ בָּרוּ˂ הוּא לְמֹשֶׁה: "  קָּשֶׁה שֶׁהִכְבִּידוּ עֲלֵיהֶם הַמִּצְרִיִּים. וְכֵן הָיָה בִּתְחִלַּת]הַ [הַלַּחַץ וְהַשִּׁעְבּוּד  

עַמִּי וְכוּאֶת־עֳנִי   "'" וְכוּוְאֶת־צַעֲקָתָם,   "'" אֶת־מַכְאֹבָיו,  יָדַעְתִּי  הַגְּאכִּי  טַעַם  לִתְלוֹת  צֹּרֶ˂  מַה  וְקָשֶׁה,  יִשְׂרָאֵל וּ".  בְּצָרַת  לָּה 

וְהָא  תִּי",  שֶׁכְּבָר הִגִּיעָה הַשָּׁעָה שֶׁיִּגָּאֲלוּ. וְאִם לאֹ הִגִּיעָה הַשָּׁעָה לְגָאֳלָם, מַה הוּא זֶה שֶׁאָמַר "פָּקוֹד פָּקַדְ   לִיתִּיפּוֹק  ?  בַּגָּלוּת

שֶׁהָיָה לָהֶם קיעֲדַיִ  שֶׁלְּפִי  צָרִי˂ לוֹמַר  וַדַּאי  אֶלָּא  הַפְּקִידָה?  זְמַן  אֵינוֹ  סְבָרָאוֹן  יֵשׁ  הַשִּׁעְבּוּד  הַמִּנְיָן, כְּמוֹ    שִׁי  שֶׁהִשְׁלִים  לוֹמַר 

 . שֶׁכָּתְבוּ הַמְּפָרְשִׁים

 

To resolve all of this, one must be precise that every time the parasha mentions that 

the Holy One, Blessed be He, wishes to redeem Israel from Egypt, it also mentions the 

pressure and the harsh bondage that the Egyptians imposed upon them. So it was at the 

beginning of the Holy One, Blessed be He, words to Moses: “I have surely seen the affliction 

of My people in Egypt and have heeded their outcry because of their taskmasters; yes, I am 

mindful of their sufferings.”7 

It is difficult to understand this: what need is there to base the reason for redemption 

on Israel’s suffering in exile? Is it not enough that the time for their redemption had arrived? 

If the time had not arrived to redeem them, what is meant by what He said, “I have surely 

remembered you and of what is being done to you in Egypt,”8 when it is still not the time of 

remembrance, as four hundred years had not passed? Rather, it must certainly be said that 

since the bondage was so harsh, there is reason to say that the term of Exile was completed, 

as the commentators have written. 

 

סָפֵק וְשָׁקוּל  אָמְנָם   כְּנֶגֶד מִדַּת הָרַחֲמִים, שֶׁכְּשֶׁהַדָּבָר  נִיחָא  מַטֶּה כְּלַפֵּי חֶסֶד. אֲבָל מִדַּת הַדִּין יֵשׁ לָהּ לְעוֹלָם    "וְרַב־חֶסֶד" זֶה 

נִשְׁלַם הַמִּנְיָן. וּמִשּׁוּם הָכִי כָּל פַּעַם שֶׁמַּזְכִּיר גְּאיפִּתְחוֹן פֶּה לוֹמַר שֶׁעֲדַיִ  נָמֵי קוּן לאֹ  מַזְכִּיר  יִשְׂרָאֵל  שִׁי הַשִּׁעְבּוּד,  וֹלָּתָם שֶׁל 

שִׁי אֵינוֹ מַשְׁלִים, עִם כָּל זֶה צְרִיכִים הֵם לָצֵאת מִתַּחַת יַד מִצְרַיִם  וֹלּוּ נֵימָא שֶׁהַקּיכְּלוֹמַר שֶׁזֶּה גָּרַם לְהוֹצִיאָם מִמִּצְרַיִם, שֶׁאֲפִ 

בָהֶם בְּ  שֶׁרָדָה  וְכוּלְפִי  לָעָם"  הֲרֵעֹתָה  "לָמָּה  הַפָּסוּק  עַל  לְעֵיל  בָּזֶה  שֶׁהֶאֱרַכְנוּ  וּכְמוֹ  כַּדִּין.  יְגָרְשֵׁם  'פָרֶ˂ שֶׁלּאֹ  חֲזָקָה  , "וּבְיָד 

 . מֵאַרְצוֹ", וְעַיֵּין שָׁם

  

Actually, this is fine according to the Attribute of Mercy, rachamim, i.e., compassion 

operating within judgment, for when a matter is doubtful and balanced, “[He who is] ‘and 

abundant in kindness’9 tilts [the scales] in favor of kindness [so that people who are borderline 

won’t have to pass through Gehenna].”10 

But on the other hand, the Attribute of Strict Justice always has an opening to argue 

that the term of Exile has not yet been completed.  

 
7 Ex. 3:7. 
8 Ex. 3:16. 
9 Ex. 34:6. 
10 Rosh Hashana 17a. 
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Therefore, every time Israel’s redemption is mentioned, the harshness of the bondage 

is also mentioned, as if to say that this caused their departure from Egypt. For even if we say 

that the harshness does not complete the term, nevertheless they must leave from under 

Egypt’s hand, since Egypt ruled over them unlawfully with crushing labor. As we have 

explained at length earlier on the verse “Why have You done evil to this people,”11 “and with 

a strong hand he will drive them out of his land.”12 See there, parashat Shemot, Essay 15. 

That is, the crushed spirit of Israel was not stated by the Torah as the reason Israel refused 

to listen to Moses. Rather, the crushed spirit, together with the unprecedented harshness of the 

bondage, is what allowed the exile to be shortened. Since Egypt went beyond what was decreed, 

the remaining years of exile were, as it were, consumed by the intensity of the suffering. 

 

" וְכוּ׳, "וָאֵרֵד לְהַצִּילוֹ  רָאֹה רָאִיתִי אֶת־עֳנִי עַמִּי אֲשֶׁר בְּמִצְרָיִם וְאֶת־צַעֲקָתָםוְלָכֵן מִתְּחִלָּה אָמַר הַקָּדוֹשׁ בָּרוּ˂ הוּא לְמֹשֶׁה: "

וְכוּ הַהִוא"  הָאָרֶץ  מִן  וּלְהַעֲ˄תוֹ  מִצְרַיִם  שֶׁלְּפִי  'מִיַּד  כְּלוֹמַר,  וּלְפָחוֹת    שֶׁרָדָה.  מִצְרַיִם,  מִיַּד  לְהַצִּילוֹ  רוֹצֶה  אֲנִי  בְּפָרֶ˂  בָהֶם 

כֵן נָמֵי בִּסְמוּ˂ אָמַר: "הִנֵּה תוֹ מִן הָאָרֶץ הַהִוא דַּוְקָא, דְּהַיְינוּ שֶׁלּאֹ יַשְׁלִימוּ הַגָּלוּת שָׁם אֶלָּא שֶׁיֵּלְכוּ בְּגָלוּיּוֹת אֲחֵרוֹת. וְ וֹלְהַעֲל

".  וַאֲנִי יָדַעְתִּי כִּי לאֹ־יִתֵּן אֶתְכֶם מֶלֶ˂ מִצְרַיִם לַהֲ˄˂ וְלאֹ בְּיָד חֲזָקָה, "'" וְכוּוְגַם־רָאִיתִי אֶת־הַלַּחַץ, "'" וְכוּלבְּנֵי־יִשְׂרָאֵ צַעֲקַת  

וְכוּ"וּפֵרֵשׁ רַשִׁ  הַחֲזָקָה  יָדִי  מַרְאֶה לוֹ  אֲנִי  שֶׁאֵין  פִּתְחוֹן פֶּה לוֹמַר שֶׁקּ'י: כָּל עוֹד  יִהְיֶה לוֹ  פַּרְעֹה  הַשִּׁעְבּוּד לאֹ וֹ. כְּלוֹמַר,  שִׁי 

לּוּ תֵימָא שֶׁלּאֹ הִשְׁלִים, עִם כָּל זֶה רָדָה  י˂. וַאֲנִי אָבאֹ עָלָיו בְּיָד חֲזָקָה בְּדֶרֶ˂ מִמָּה נַפְשָׁ˂, שֶׁאֲפִ וֹהִשְׁלִים וְלאֹ יִתֵּן אוֹתָם לַהֲל

 . שֶׁיְּשַׁלַּח אוֹתָם וְיַשְׁלִימוּ בִּמְקוֹמוֹת אֲחֵרִים בָהֶם בְּפָרֶ˂ וְשֶׁלּאֹ כַּדִּין וְצָרִי˂

 

Therefore, at the outset, the Holy One, Blessed be He, said to Moses: “I have surely 

seen the affliction of My people in Egypt and have heeded their outcry,” “and I will come down 

to rescue them from the Egyptians and to bring them out of that land.”13 That is as if to say, 

that since Egypt ruled over them with crushing labor, I wish to rescue them from the hand 

of Egypt, and at least to bring them up from that land specifically. That is, that they should 

not complete the exile there but should go to other exiles. Likewise, shortly thereafter, He 

said: “Now the cry of the Israelites has reached Me; and I have seen the oppression by which 

the Egyptians oppress them;”14  “Yet I know that the king of Egypt will let you go only because 

of a strong hand.”15 Rashi explains: as long as I do not show him My strong hand, etc., 

meaning that Pharaoh would have an opening to claim that the harshness of the bondage did 

not complete the term and thus he would not let them go. But I will come upon him with a 

strong hand in a way that covers all possibilities: even if you say that it did not complete the 

term, nevertheless he ruled over them unlawfully with crushing labor, and therefore he must 

send them out, and they will complete the Exile in other places. 

 
11 Ex. 5:22. 
12 Ex. 6:1. 
13 Ex. 3:8. 
14 Ex. 3:9. 
15 Ex. 3:19. 
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שִׁי הַשִּׁעְבּוּד וֹ". "פָּקוֹד פָּקַדְתִּי" מִצַּד אֶחָד, דְּהַיְינוּ שֶׁלְּפִי מִדַּת הַחֶסֶד קפָּקֹד פָּקַדְתִּי אֶתְכֶם וְאֶת־הֶעָשׂוּי לָכֶם בְּמִצְרָיִםוְזֶהוּ "

", שֶׁרָדָה בָהֶם בְּפָרֶ˂. וּלְפִי שֶׁאֵינָהּ  וְאֶת־הֶעָשׂוּי לָכֶם בְּמִצְרָיִםהִשְׁלִים הַמִּנְיָן. וְאִם מִדַּת הַדִּין תְּקַטְרֵג שֶׁלּאֹ הִשְׁלִים, הָא אִיכָּא " 
דוֹל שֶׁהִבְטִיחַ  שִׁי הַשִּׁעְבּוּד הִשְׁלִים אוֹ לָאו, אֵין מָקוֹם לְיִשְׂרָאֵל לִטְעוֹן מֵהַמִּצְרִיִּים בְּטַעֲנַת וַדַּאי הָרְכוּשׁ הַגָּ וֹטַעֲנָה בְּרוּרָה אִם ק

ו הָרְאָיָה. וּמִשּׁוּם הָכִי   בָּרוּ˂ הוּא לְאַבְרָהָם, שֶׁזֶּה לאֹ מַשְׁמַע אֶלָּא לְאַחַר הַשְׁלָמַת יְמֵי הַשִּׁעְבּוּד. וְהַמּוֹצִיא מֵחֲבֵרוֹ עָלָיהַקָּדוֹשׁ
, וְאַחַר שֶׁיִּהְיֶה זֶה הָרְכוּשׁ בְּיַד יִשְׂרָאֵל יִהְיוּ נִקְרָאִים  צִוָּה עֲלֵיהֶם הַקָּדוֹשׁ בָּרוּ˂ הוּא שֶׁיַּעֲשׂוּ זאֹת הַתַּחְבּוּלָה שֶׁיִּשְׁאֲלוּ מִמִּצְרָיִם

 .שִׁי הַשִּׁעְבּוּד לאֹ הִשְׁלִיםוֹהַמִּצְרִיִּים מוֹצִיאִים מִיָּדָם, וַעֲלֵיהֶם הָרְאָיָה לוֹמַר שֶׁבְּוַדַּאי ק
 
This is the meaning of “I have surely remembered you and of what is being done to 

you in Egypt.” “I have surely remembered” from one side, namely, according to the Attribute 
of Kindness, chesed, i.e., unbounded beneficence, the harshness of the bondage completed the 
term of Exile.16 If the Attribute of Strict Justice denounces that it did not complete the term 
of Exile, there still remains “what is being done to you in Egypt,” that they ruled over them 
with crushing labor. It is not a clear claim whether the harshness of the bondage completed 
the term or not. Thus, Israel has no grounds to claim from the Egyptians, with a claim of 
certainty, the great wealth that the Holy One, Blessed be He, promised to Abraham. For that 
only applies after the completion of the days of bondage, and the burden of proof lies on the 
claimant.  

Therefore, the Holy One, Blessed be He, commanded them to employ this stratagem, 
that they should ask from Egypt to borrow the vessels of silver and gold. Then, once this wealth 
would be in Israel’s possession, the Egyptians would be considered those who seek to take it 
from them, and the burden of proof would shift, and would lie upon them to show with 
certainty that the harshness of the bondage did not complete the term. 

 
שִׁי הַשִּׁעְבּוּד לאֹ הִשְׁלִים וֹלְמָא לאֹ יַאֲמִינוּ לִי לוֹמַר שֶׁקּי. דִּ '" וְכוּוְהֵן לאֹ־יַאֲמִינוּ לִי וְלאֹ יִשְׁמְעוּ בְּקֹלִיוּכְשֶׁשָּׁמַע מֹשֶׁה כָּ˂ אָמַר: "

יאֹמְרוּ: " כִּי  הַתַּחְבּוּלָה,  מֵהַמִּצְרִיִּים בְּזאֹת  בְּקוֹלִי לִשְׁאוֹל  יִשְׁמְעוּ  וְלאֹ  אֵלֶי˃לְגַמְרֵי,  הָרַחֲמִים,   'ה  לאֹ־נִרְאָה  מִדַּת  דְּהַיְינוּ   ,"
בְּוַדַּאי ק הָרַחֲמִים  שֶׁאָמַר וֹשֶׁבְּמִדַּת  זַ״ל  שֶׁאָמְרוּ  וְזֶהוּ  עָרְמָה.  בְּלִי שׁוּם  גָּדוֹל  לִרְכוּשׁ  לִזְכּוֹת  לָהֶם  וְיֵשׁ  הִשְׁלִים  הַשִּׁעְבּוּד    שִׁי 

דָּתוֹ שֶׁל אַבְרָהָם,  ימִדַּת הַחֶסֶד שֶׁהִיא מִ  . שֶׁלְּפִים בָּהֶםי" קִיֵּ וַעֲבָדוּם וְעִנּוּ אֹתָם"הַקָּדוֹשׁ בָּרוּ˂ הוּא כְּדֵי שֶׁלּאֹ יאֹמַר אוֹתוֹ צַדִּיק 
  . ם בָּהֶםי" לאֹ קִיֵּ וְאַחֲרֵי־כֵן יֵצְאוּ בִּרְכֻשׁ גָּדוֹלשִׁי הַשִּׁעְבּוּד הִשְׁלִים, "וֹק

 
When Moses heard this, he said, “What if they do not believe me and do not listen to 

me, but say, ‘the L-rd did not appear to you.’ ”  
Question 3 asked from where Moses arrived at the assumption that Israel would not believe 

him. The answer is that he was thinking, perhaps they will not believe me when I say that the 
harshness of the bondage did not fully complete the term, and they will not listen to my voice 
to ask from the Egyptians through this stratagem. For they will say, “The L-rd did not appear 

 
16 I.e., the Zera Shimshon refers in this essay to both the Attribute of Kindness (chesed), meaning giving beyond 

what is deserved, and the Attribute of Mercy (rachamim), meaning softening judgment rather than canceling it. 
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to you,” meaning the Attribute of Mercy represented by the Tetragrammaton. That is, it is 
according to the Attribute of Mercy that the harshness of the bondage certainly completed 
the term, and they deserve to receive great wealth without any stratagem.  

This is what the [rabbis] of blessed memory said, that the Holy One, Blessed be He, 
said, “so that that righteous person, [Abraham,] will not say: [G-d] fulfilled [His 
pronouncement]: “[Know well that your offspring shall be strangers in a land not theirs,] and they 
will be enslaved and oppressed [four hundred years],” [but G-d] did not fulfill [His 
pronouncement]: “but I will execute judgment on the nation they shall serve, and afterward, they 
will leave with great wealth.” For according to the Attribute of Kindness, which is the 
Attribute of Abraham, the harshness of the bondage completed the term, but “and afterward, 
they will go out with great wealth,” He did not fulfill for them. 

This answers Question 1, as to whether the crushed spirits had led the Israelites to disregard 
Moses, whereas perhaps Pharaoh would listen to him. It was not the crushed spirits that led the 
Israelites to disregard Moses, but the theological concern that the term of four hundred years of 
Exile promised to Abraham had not yet been fulfilled. Furthermore, if it were to be cut short, they 
were uncertain whether the great wealth promised would be delivered. 

 
לָכֵן אֱמֹר לִבְנֵי־".  '" וְכוּוְגַםௗ אֲנִי שָׁמַעְתִּי אֶת־נַאֲקַת בְּנֵי יִשְׂרָאֵל אֲשֶׁר מִצְרַיִם מַעֲבִדִים אֹתָם וָאֶזְכֹּרוְכֵן נָמֵי אָמַר הַכָּתוּב: "

וְכוּיִשְׂרָאֵל וְכוּ'"  הָכָא  ', "וְהוֹצֵאתִי"  וְקָאָמַר  גְּא  אַרְבַּע לַשּׁוֹנוֹת.  וְכוּוּלְשׁוֹנוֹת שֶׁל  "וְגָאַלְתִּי"  כְּנֶגֶד  'לָּה: "וְהִצַּלְתִּי",    אַרְבַּע, 
כְּדֵי   הַגְּאז  וֹלִרְמגָּלוּיּוֹת אֲחֵרוֹת,  אֵינָהּ שְׁלֵ וּשֶׁזּאֹת  שֶׁהֲרֵי קילָּה  הִשְׁלִים לְגַמְרֵי, רַק שֶׁרוֹצֶה לְהוֹצִיאָם  וֹמָה,  לאֹ  הַשִּׁעְבּוּד  שִׁי 

וִישַׁלַּח אֶת־בְּנֵי־יִשְׂרָאֵל , "'" וְכוּבּאֹ דַבֵּר אֶל־פַּרְעֹהמִמִּצְרַיִם וְאַחַר כָּ˂ יַשְׁלִימוּ בְּגָלוּיּוֹת אֲחֵרוֹת. וְכֵן שָׁלַח נָמֵי לוֹמַר לְפַרְעֹה: "
  .לּוּ שֶׁיֵּשׁ לָהֶם לְהִשְׁתַּעְבֵּד אַחַר כָּ˂י ", שֶׁיְּשַׁלְּחֵם מֵאַרְצוֹ אֲפִ מֵאַרְצוֹ

 
Similarly, Scripture says: “I have now heard the moaning of the Israelites because the 

Egyptians are holding them in bondage, and I have remembered My covenant.”17 “Say 
therefore to the children of Israel, I am the L-rd, I will take you out from the labors of the 
Egyptians and save you from their bondage; I will redeem you with an outstretched arm and 
through extraordinary chastisements. And I will take you to be My people, and I will be your 
G-d.”18 Here it states four expressions of redemption: “I will take you out,” “and save, ” “and 
I will redeem,” “and I will take you.” These correspond to four other exiles, viz, Babylon, 
Persia, Greece, and Rome, to hint that this redemption is not complete, since the harshness of 
the bondage did not fully complete the term, but rather He wishes to take them out of Egypt, 
and afterward they will complete the exile in other exiles. Likewise, he was sent to say to 
Pharaoh: “Go and tell Pharaoh king of Egypt to let the Israelites depart from his land,”19 that 
he should send them out of his land, even though they would later be subjected to bondage 
again. 

 
17 Ex. 6:5. 
18 Ex. 6:6–7. 
19 Ex. 6:11. 



7 
 

 
גְּא שֶׁהַטַּעַם שֶׁל  לְמֹשֶׁה,  שָׁמְעוּ  יִשְׂרָאֵל לאֹ  בְּנֵי  אֶל  כֵּן  מֹשֶׁה  מֵחֲמַת קוּוּכְשֶׁדִּבֶּר  יִהְיֶה  שֶׁל  וֹלָּתָם  הַקָּשָׁה  וְהָעֲבוֹדָה  הָרוּחַ  צֶר 

הֵן בְּנֵי־ לָּה שֶׁיֵּשׁ לָהֶם לְהַשְׁלִים. וְלָכֵן אָמַר מֹשֶׁה לִפְנֵי הַקָּדוֹשׁ בָּרוּ˂ הוּא: "וּלְשׁוֹנוֹת שֶׁל גְּאמֵאַרְבַּע  הַמִּצְרִיִּים, כְּמוֹ שֶׁנִּרְאֶה  

שִׁי הַשִּׁעְבּוּד לאֹ הִשְׁלִים, וְאֵי˂ יִשְׁמָעֵנִי פַּרְעֹה? וְהַשְׁתָּא אָתֵי שַׁפִּיר הַקַּל  וֹלְהִגָּאֵל מֵחֲמַת הַטַּעַם דְּק"  יִשְׂרָאֵל לאֹ־שָׁמְעוּ אֵלַי

 . וּ לְמִפְרַ˂ מִידֵּיוָחֹמֶר וְלֵיכָּא תּ

 

Question 1 asked what comparison could be made between Pharaoh and the children of 

Israel as far as ignoring Moses, for the Israelites had crushed spirits, whereas Pharaoh did not. 

When Moses spoke thus to the children of Israel, they did not listen to Moses, since 

the reason for their redemption would be on account of the crushed spirits and the hard labor 

imposed by the Egyptians. This is implied by the four expressions of redemption that they 

would still need to complete the exile. Therefore, Moses said before the Holy One, Blessed be 

He: “Behold, the children of Israel did not listen to me”20 to be redeemed, on the grounds 

that the harshness of the bondage did not complete the term; “how then will Pharaoh listen 

to me?” Now the a fortiori argument between Pharaoh and the children of Israel works well, 

with no further refutation. 

 

נֵימָא וֹאֲנִי יָכוֹל לוֹמַר לְפַרְעֹה שֶׁקּוְאֵין  נָתוֹ לוֹמַר  ווּמַה שֶׁהוֹסִיף הַכָּתוּב: "וַאֲנִי עֲרַל שְׂפָתָיִם", כַּוָּ  שִׁי הַשִּׁעְבּוּד הִשְׁלִים, אוֹ 

ן לאֹ נִתְקַנּוּ יִשְׂרָאֵל וְאֵינָם  ילָּה, דְּאִם כֵּן לאֹ הָיִיתִי עֲרַל שְׂפָתָיִם. אֶלָּא וַדַּאי מִדְּאַנִי עֲרַל שְׂפָתָיִם מוּכָח שֶׁעֲדַיִ וּשֶׁהִגִּיעַ זְמַן הַגְּא

הֲמָא מֵאֲבוֹתֵינוּ, וְאִם לאֹ הָיוּ חוֹטְאִים בָּעֵגֶל הָיְתָה  וּלָּה. וְהַיְינוּ שֶׁבְּמַתַּן תּוֹרָה נִתְרַפָּא מֹשֶׁה, לְפִי שֶׁאָז בָּטְלָה הַזּוּרְאוּיִים לַגְּא

 . ת מִשִּׁעְבּוּד מַלְכֻיּוֹתרוּילָהֶם חֵ 

 

Question 2 asked why Moses added to the a fortiori argument between Pharaoh and the 

children of Israel by adding, “when I am of uncircumcised lips.”  

As for what Scripture adds, “when I am of uncircumcised lips,” its intent is to say: I 

cannot tell Pharaoh that the harshness of the bondage completed the term, nor that the time 

of redemption has arrived, for if so, I would not be of uncircumcised lips. Rather, certainly 

from the fact that I am of uncircumcised lips, it is evident that Israel has not yet been rectified 

and they are not worthy of redemption. This is because at the giving of the Torah, Moses was 

healed,21 for then the impurity was removed from our ancestors. If they had not sinned with 

the Golden Calf, they would have attained freedom from subjugation to foreign kingdoms. 

With this understanding, the mention of uncircumcised lips is not an expression of personal 

inadequacy, but a theological proof. 

 

 
20 Ex. 6:11. 
21 Ex. 6:7. 
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הַמּוֹצִיא אֶתְכֶם  , וְהוּא רָאשֵׁי תֵבוֹת שֶׁל "הַפְלָגָה  דּוֹרוֹת: אֱנוֹשׁ, מַבּוּל, סְדוֹם,  אַרְבָּעָהקְּנוּ הַפְּגָם שֶׁל  יוְנוֹדַע שֶׁיִשְׂרָאֵל בְּמִצְרַיִם תִּ 

קֵּן אַף הוּא, לְפִי שֶׁהָיָה שָׁקוּל כְּנֶגֶד כָּל יִשְׂרָאֵל, וּכְמוֹ שֶׁכָּתְבוּ  י. וְכֶנֶגֶד זֶה גַּם מֹשֶׁה רַבֵּנוּ עָלָיו הַשָּׁלוֹם תִּ '" וְכוּמִתַּחַת סִבְלוֹת

". כְּנֶגֶד  כׇּל־הַבֵּן הַיִּלּוֹד הַיְאֹרָה תַּשְׁלִיכֻהוּנוֹס שֶׁהֵצִיף שְׁלִישׁוֹ שֶׁל עוֹלָם בְּדוֹר אֱנוֹשׁ, כָּאן נִגְזַר "יבָּלִים. כִּי כְּנֶגֶד יָם אוֹקְיָ וּהַמְק

" לְנֹחַ  שֶׁאָמַר  הַמַּבּוּל  עֲצֵי־גֹפֶרדּוֹר  תֵּבַת  לְ˃  וְכוּעֲשֵׂה  גֹּמֶא "  בְּכָאן,  '"  תֵּבַת  וְכוּוַתִּקַּח־לוֹ  הִכּוּ  '"  אֲשֶׁר  סְדוֹם  אַנְשֵׁי  וּכְנֶגֶד   .

בָתוֹ שֶׁל נֹחַ. וּכְנֶגֶד דּוֹר הַפְּלָגָה שֶׁנִּתְבַּלְבְּלָה  יבָתוֹ שֶׁל מֹשֶׁה כֻּלָּהּ סְגוּרָה וְיָשַׁב שָׁם בַּחֹשֶׁ˂, מַה שֶּׁלּאֹ הָיָה כֵּן תֵּ יבַּסַּנְוֵרִים, הָיְתָה תֵּ 

 .לְשׁוֹנָם, הָיָה מֹשֶׁה עֲרַל שְׂפָתָיִם

  

It is known that Israel in Egypt rectified the blemish of four generations, Enosh [ נוֹשׁאֱ  ], 

the Flood [ בּוּלמַ  ], Sodom [ דוֹםסְ  ], and the Dispersion [ פְלָגָההַ  ]. These are the initial letters of the 

phrase “Who freed you from the labors [הַ מּוֹצִיא  אֶ תְכֶם  מִ תַּחַת  סִ בְלוֹת] of the Egyptians.”22 

Corresponding to this, Moses our teacher, peace be upon him, also rectified them, for he was 

equal to all of Israel, as the Kabbalists have written.23 For corresponding to the Ocean Sea 

that flooded a third of the world in the generation of Enosh, here it was decreed, “Every boy 

that is born you shall cast into the river.”24 Corresponding to the generation of the Flood, for 

which it was said to Noah, “Make for yourself an ark of gopher wood,”25 here it says, “And 

she took for him an ark of reeds.”26 Corresponding to the people of Sodom who were struck 

with blindness,27 Moses’ ark was completely closed and he sat there in darkness,28 which was 

not the case with Noah’s ark, which had a window.29 Corresponding to the generation of the 

Dispersion, whose language was confused, Moses was of uncircumcised lips. 

 

לָּה, לאֹ הָיִיתָ עֲרַל שְׂפָתָיִם. שֶׁהֲרֵי אִם הָיוּ מַשְׁלִימִים  וּוְשַׁפִּיר קָאָמַר פַּרְעֹה: אִם הָאֱמֶת שֶׁכְּבָר נִתְקַנּוּ כָּל הַפְּגָמִים וְהִגִּיעַ זְמַן הַגְּא

  . דֶם מַתַּן תּוֹרָהוֹהֲמָא הָיְתָה מִתְבַּטֶּלֶת אַף קוּשָׁם הַמִּנְיָן, הָיוּ נִתְקָנִים לְגַמְרֵי כָּל הַפְּגָמִים, וְכָל הַזּ

 

Thus Pharaoh argued well: if it were true that all the blemishes had already been 

rectified and the time of redemption had arrived, you would not be of uncircumcised lips. 

For had they completed the term of Exile there, all the blemishes would have been fully 

rectified, and all impurity would have been nullified even before the giving of the Torah. 

 

* * * 
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