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Chapter XV: Bo (Ex. 10:1–13:16) 
 
Essay 14. Matzot and Mitzvot 

  

קוֹרֵא    "וּשְׁמַרְתֶּם תְּהִי  אַל  אָמַר  יאֹשִׁיָּה  ר'  רַשִׁ"י  פֵּרֵשׁ  אֶלָּא  אֶת־הַמַּצּוֹת""אֶת־הַמַּצּוֹת"  הַמִּצְווֹת",  שֶׁאֵין  "אֶת  כְּשֵׁם   ,

שׁ אֶת  וֹ"אֶת־הַמַּצּוֹת", שֶׁאִם רוֹצֶה לִדְריֵשׁ לְדַקְדֵּק מַהוּ אַל תִּקְרֵי    מַחֲמִיצִין אֶת הַמַּצָּה, כָּ אֵין מַחֲמִיצִין אֶת הַמִּצְווֹת עכ"ל.
לַמִּקְרָא    אֵםכִּדְאַשְׁכְּחַן בְּכוּלֵּיהּ תַּלְמוּדָא דְּאִיכָּא מַאן דִּסְבִירָא לֵיהּ יֵשׁ    רֶת דַּוְקָא, אֵין לוֹ לוֹמַר אַל תִּקְרֵי עַל הַמִּקְרָא.וֹהַמָּס

  .וְאֵינָם עוֹשִׂים אַל תִּקְרֵי רֶתוֹלְמָס  אֵםוְאִיכָּא דִּסְבִירָא לֵיהּ יֵשׁ 
  

“You shall observe [“guard”] the [Festival of] Unleavened Bread” (Ex. 12:17). Rashi 
explained: “Rabbi Josiah said: Do not read המַּצּוֹת [ha’matzot] [“the unleavened bread”], but 

וֹתוהַמִּצְ   [ha’mitzvot] [“the commandments”]. Just as we may not cause the unleavened bread to 
become leavened [by letting the dough remain in its raw state too long], so too we may not let 
the commandment become “leavened” [by waiting too long before we perform it]. If [a 
commandment] comes to your hand, perform it immediately.”1  

We need to investigate the meaning of “don’t read ‘the unleavened bread,” for if 
[Rabbi Josiah] wants to specifically expound the Masoretic [written] text, he doesn’t need to 
say, “don’t read” regarding the [pronounced] Scripture. As we find throughout the Talmud, 
there is one whose opinion is that the Masoretic text is authoritative, and one whose opinion 
is that the [pronounced] Scripture is authoritative,2 and they don’t need to support their 
position by saying, “don’t read” the other way. 

  
דְּאִם לאֹ כֵּן מְאַחֵר    טוֹ,וְעוֹד שֶׁכָּתַב הרא"ם וְז"ל, שָׁאַף עַל פִּי שֶׁדּוֹרֵשׁ הַמִּקְרָא בְּ"אַל תִּקְרֵי", מִכֹּל מָקוֹם לאֹ יָצָא מִידֵי פְּשׁוּ

וּלְפִי   מַר כְּשֵׁם שֶׁאֵין מַחֲמִיצִין אֶת הַמַּצָּה כָּ אֵין מַחֲמִיצִין אֶת הַמִּצְוָה עכ"ל. שֶׁדּוֹרֵשׁ הַמַּצָּה לְמִצְוָה בְּ"אַל תִּקְרֵי" אֵי חָזַר וְאָ 
  וְא שֵׁמַע שָׁ יהּ נָמֵי לאֹ תַּשִּׂיא  זֶה קָשֶׁה טוּבָא דְּהָיָה לוֹ לוֹמַר קְרִי בֵּיהּ נָמֵי "אֶת הַמִּצְווֹת", כִּדְאָמְרִינַן בְּפֶרֶק י' דִּפְסָחִים קְרִי בֵּ 

  .ועי"ש
  

Also, the Re’em3 wrote, and these are his words: “Even though [Rabbi Josiah] 

expounded the [pronounced] Scripture by saying ‘don’t read [the unleavened bread, but rather 

 
* English translation: Copyright © 2022 by Charles S. Stein. 
1 The Rashi is based upon Mechilta d’Rabbi Yishmael 12:17:1. 
2 Sukkah 6b: “The Rabbis hold: The tradition of the written text is authoritative. And Rabbi Shimon holds: The 

vocalization is authoritative.” 
3 Rabbi Elijah Mizrachi (c. 1455– 1525 or 1526), Talmudist and mathematician.  
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the commandments],’ in any event he didn’t leave behind its plain meaning. For if that weren’t 

so, after he expounded that ‘unleavened bread’ as ‘commandment’ by saying ‘don’t read,’ 

how did he return and say, ‘Just as we may not cause the unleavened bread to become 

leavened, so too we may not let the commandment become leavened?’ ” [In other words, the 

Re’em is saying that Rabbi Josiah didn’t literally mean that one should ignore the plain meaning 

of “unleavened bread,” or else then he wouldn’t have mentioned unleavened bread in saying “just 

as we may not cause the unleavened bread to become leavened.”] 

 This is very difficult, for [instead of saying “don’t read,”] [Rabbi Josiah] should have 

said, “read into it also ‘the commandments,’ ” as it says in the tenth chapter of Pesachim 

(118a), [regarding Ex. 22:30, “you shall not utter [תִשָּׂא] [tisa] a false report,” “read into it also 

‘you shall not relate [תַּשִּׂיא] [tasi] a false report.’ ”4 

 

וֹב? בְּרֵישׁ פֶּרֶק אֵין צָדִין בְּשֵׁם הַיְרוּשַׁלְמִי, מִנַיִן שֶׁאֵין טוֹחֲנִין וְאֵין בּוֹרְרִין וְאֵין מְרַקְּדִים בְּיוֹם טוְיֵשׁ לוֹמַר שֶׁכְּתָב הָראֹ"שׁ  

דֶם וֹרִים וְלאֹ מְלָאכוֹת שֶׁקּתָּ וּכְּלוֹמַר מִלִּישָׁה וְאֵילָ מ  "אַ אֲשֶׁר יֵאָכֵל לְכָל־נֶפֶשׁ" וְכוּ' "וּשְׁמַרְתֶּם אֶת־הַמַּצּוֹת", תַּלְמוּד לוֹמַר

. וְכָתַב הַבַּ"ח (א"ח סִימָן תנ"ג   הַלִּישָׁה עכ"ל. וּמֵהַיְרוּשַׁלְמִי הַזֶּה מַשְׁמָע דְּלָא בָּעֵינַן שִׁימּוּר לְמַצַּת מִצְוָה אֶלָּא מִלִּישָׁה וְאֵילָ

  .הַשַּׁ"ס דִּילָן דְּבָעֵי שִׁימּוּר מִשְּׁעַת קְצִירָהּ וְכוּ' וְעיי"שסְעִיף ד') דַּאֲנַן לָא קַיְימָא לַן הָכִי אֶלָּא כְּמַסְקָנַת 

 

It can be said that the Rosh5 wrote at the beginning of the chapter “Ein Tzadin” (the 

third chapter of tractate Beitzah, siman 1) in the name of the Jerusalem Talmud: How do we 

know that there is no grinding of food, and no selecting inedible waste from edible food, and 

no sifting on a Festival? The verse states, “You shall celebrate a sacred occasion on the first day, 

and a sacred occasion on the seventh day; no work at all shall be done on them; only what every 

person is to eat, that alone may be prepared for you. You shall observe the [Festival of] 

Unleavened Bread” (Ex. 12:16–17), as if to say that labors performed from kneading onwards 

are permitted, but not categories of work that precede kneading.  

From this [teaching] in the Jerusalem Talmud, we hear that it’s only necessary to 

guard Matzot mitzvah, the three matzot that will be used during the Passover seder, from the 

[time of] kneading onwards. The Bach6 wrote (Orach Chaim, siman 453, se’if 4) (the words 

starting, “Rav Alfas wrote”7) that we do not hold in accordance with this, but rather as an 

analogy of our Talmud, i.e., the Babylonian Talmud, Peachim 40a, that [the wheat] requires 

guarding from the time of harvest, etc., and see there. 

 
   

 
4 In addition to Pesachim 118a, this is also found in Makkot 23a. 
5 Asher ben Jehiel (“Rabbeinu Asher” or “the Rosh”) (c. 1250, probably Cologne–1327, Toledo). 
6 Rabbi Yoel ben Samuel Sirkis (1561–1640), Polish posek (decisor).: 
7 Rabbi Isaac ben Jacob Alfasi ha-Cohen (1013–1103) (“Alfasi” or “The Rif”), author of Sefer haHalachot. 
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 לְ"אַ אֲשֶׁר יֵאָכֵל לְכָל־ ת" סָמִיוּלְפִי זֶה ר' יאֹשִׁיָּה אָמַר אַל תִּקְרֵי מִשּׁוּם דְּלָא סְבִירָא לֵיהּ כְּהַיְרוּשַׁלְמִי דְּ"וּשְׁמַרְתֶּם אֶת־הַמַּצּוֹ
אֶלָּא הָכִי קָרֵינַן "וּשְׁמַרְתֶּם אֶת הַמִּצְווֹת" כְּשֵׁם שֶׁאֵין מַחֲמִיצִין אֶת הַמַּצָּה וְכוּ', וְדָרֵישׁ   נֶפֶשׁ" דְהָא בְּעֵינָן שִׁימּוּר מִשְּׁעַת קְצִירָהּ,

נֶאֱמַר "וּשְׁמַרְתֶּם אֶת הַמִּצְ  יֵאָכֵל לְכָל־נֶפֶשׁ"הָכִי, כְּשֵׁם שֶׁאִם  נֶאֱמַר "וּשְׁמַרְתֶּם אֶת־ .  ווֹת" אֵין לוֹ עִנְיָן לְ"אַ אֲשֶׁר  כָּ אִם 
ירָהּ נוּ כָּל הַשְּׁמִירוֹת הַצְּרִיכוֹת וְאַף מִשְּׁעַת קְצִ יר הַמַּצּוֹת סְתָם, דְּהַיְ וֹהַמַּצּוֹת" אֵין לוֹ עִנְיָן לְיוֹם טוֹב כְּלָל, אֶלָּא אַזְהָרָה לִשְׁמ

  .רוּשׁ הַנַּ"ליצְרַ לוֹמַר אַל תִּקְרֵי לְאַפּוֹקֵי מֵהַפֵּ וּוְאִין הָכִי נָמֵי דְּדָרִיש תַּרְוַיְיהוּ אֶת הַמַּצּוֹת וְאֶת הַמִּצְווֹת, אֶלָּא שֶׁה .מַשְׁמָע
 
Because of this, Rabbi Josiah says, “Don’t read [‘the unleavened bread’]” because he is 

not of the opinion of the Jerusalem Talmud, that as the phrase, “you shall observe the [Festival 
of] Unleavened Bread,” is adjacent to the phrase, “only what every person is to eat,” to teach 
that only labors from kneading onward are allowed on Festivals. Rather, he holds like the 
Babylonian Talmud, that [the wheat] requires guarding from the time of the harvest. 

Rather, Rabbi Josiah says, thus pronounce “observe the commandments,” such that 
just as we may not cause the unleavened bread to become leavened, one may not delay 
performing the commandments and allow them to become “leavened.” He expounded thus: if it 
is said, “observe the commandments,” then we understand that there is no connection to the 
next phrase, “only what every person is to eat.” Similarly, if we read, “observe the [Festival 
of] Unleavened Bread,” it would not have had any connection to the festival at all, but rather 
simply a warning to guard the matzot, which is all the necessary guarding and even meaning 
from the time of the harvest. It is indeed so that both were expounded: the matzot and the 
commandments. Rather, that it was necessary to say “don’t read,” to exclude the explanation 
above of the Jerusalem Talmud, that the matzot used for the Passover seder only had to be guarded 
from the time of kneading onwards. 

 
כִּי לאֹ חָמֵץ", דְּקָשֶׁה דְּאִם הֵ וְעוֹד דְּהָ  דְּנָפְקָא לֵיהּ מִקְרָא דְּ"עֻגֹת מַצּוֹת  הַמַּצָּה אֶפְשָׁר  מַחֲמִיצִין אֶת  דְּאֵין  ם מַצּוֹת פְּשִׁיטָא  א 

נוּ מִשָּׁעָה שֶׁבָּאוּ לִידֵי עוּגוֹת, אֶלָּא אַף ידְּהַיְ   אֶלָּא בָּא לוֹמַר שֶׁאֵינוֹ דַּי שֶׁיְּשַׁמְּרוּ אֶת הַמַּצּוֹת מִשְּׁעַת לִּישָׁה לְחוֹדַהּ  .שֶׁאֵינָם חָמֵץ
  מֵעִיקָּרָאדְּ שִׁימּוּר    דִּבְמַצּוֹתדְּנָפְקָא לֵיהּ    הָשָׁתָאוְ ,  קְצִירָהּנוּ מִשְּׁעַת  ידְּהַיְ   .מֵעִיקָּרָא בְּעֵינָן שִׁימּוּר שֶׁלּאֹ יִהְיֶה בָּהֶם צַד חִימּוּץ כָּלַל

  . ן כְּלָל וּכְלָלשָׁאַף בְּמִצְווֹת צָרִי לְיִזְהָר וּלְהִזְדָּרֵז בָּהֶם מִתְּחִלָּה שֶׁלּאֹ לְהַחֲמִיצַ יָלֵיף בְּעֵינָן, 
 
Further, the fact that we may not cause the unleavened bread to become leavened, 

could be derived from the reading “cakes of unleavened bread that had not leavened” (Ex. 
12:39). That is, [the verse] is difficult, for if they were unleavened bread, it’s obvious that 
they were not leavened! Rather, [Scripture] is coming to tell us that it’s not enough to observe 
the matzot from the time of their kneading alone, which is from the time that they are formed 
into cakes, but rather even from their origin, they require guarding so that there will be no 
possibility of leavening to them at all. That is, from the time of the harvest. Now that it’s 
coming to tell us that for matzot, guarding from the origin is needed, Rabbi Josiah would say 
it also teaches that even for the commandments, it’s needed to be careful and to hurry to 
fulfill them from the beginning, so that they won’t become “leavened” at all by delaying in 
their fulfillment. 
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א שִׁימּוּר  צְטְרִי קְרָא לוֹמַר "כִּי לאֹ חָמֵץ", שֶׁהֲרֵי לְמַאן דִּסְבִירָא לֵיהּ דְּלִכְזַיִת שֶׁל חִיּוּב מַצָּה בְּעֵינָן דַּוְקָ יוְעוֹד יֵשׁ לוֹמַר דְּאִ 

שֶׁיִּשְׂרָאֵל לאֹ  ת קְצִירָהּ,קְצִירָהּ, קָשֶׁה שֶׁהֲרֵי הַמַּצּוֹת הָרִאשׁוֹנוֹת שֶׁנִּצְטַוּוּ יִשְׂרָאֵל אִי אֶפְשָׁר שֶׁתִּהְיֶינָה שֶׁמּוֹרוֹת מִשְּׁעַ מִשְּׁעַת  

  .יוֹתֵר מֵהֶםשִׁימּוּר כְלֻהוּ", וּמֵהֵיכָא תֵּיתֵי לָן לַעֲשׂוֹת לּוּ הָכִי אָמַר הַכָּתוּב "עַל־מַצּוֹת וּמְרֹרִים יאֹינִּצְטַוּוּ אֶלָּא בְּחֹדֶשׁ נִיסָן, וַאֲפִ 

 

Also, it can be said that a verse was needed to say “for it was not leavened,” for if one 

holds that even the first olive bulk’s amount of matzah that is required to be eaten at the 

Passover seder, specifically requires guarding from the time of harvest, there is a difficulty. 

That is, regarding the first matzot that Israel were commanded to eat, upon their speedy 

departure from Egypt, it was impossible that these would have been guarded from the time of 

harvest. For Israel was only commanded in the month of Nissan, and even so, Scripture says, 

“with unleavened bread and bitter herbs they shall eat it” (Lev. 9:11). I.e., by the time we were 

commanded in Nissan, the grain had already been harvested. From where, in that case, would it 

come to us to do more guarding today than that which was done during the Exodus from Egypt?  

 

שְׂרָאֵל לַעֲשׂוֹת הַמַּצּוֹת לאֹ בָּאוּ  וּמִשּׁוּם הָכִי הוֹסִיף "עֻגֹת מַצּוֹת כִּי לאֹ חָמֵץ", כְּלוֹמַר הַכָּתוּב מֵעִיד שֶׁאוֹתָם הַחִטִּים שֶׁנִּזְדַּמְּנוּ לְיִ 

שֶׁאֵין גְּשָׁמִים יוֹרְדִים    וּמִכָּל שֶׁכֵּן לְפִי מַה שֶׁכָּתַב רַשִׁ"י עַל פָּסוּק "וַיְהִי מִקֵּץ שְׁנָתַיִם יָמִים"  ."כִּי לאֹ חָמֵץ"עֲלֵיהֶם מַיִם כְּלָל,  

  .בְּמִצְרִים תָּדִיר כִּשְׁאַר אֲרָצוֹת

 

Because of this, [Scripture] adds, “cakes of unleavened bread that had not leavened,” 

as if to say that Scripture was testifying that this wheat that Israel happened to use to make 

matzot had never been exposed to water, for it “had not leavened.” In any event, according 

to what Rashi wrote on the verse, “After two years’ time, Pharaoh dreamed that he was standing 

by the Nile” (Gen. 41:1), that rains don’t fall in Egypt as often as in other lands. 

 

* * * 


