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Chapter XV: Bo (Ex. 10:1–13:16) 
 
Essay 20. Why is the law of the Passover sacrifice called a statute? 

  

שֶׁהַפֶּסַח    . הִקְשָׁה הַמַּטֶּה אַהֲרֹן בְּשֵׁם שֶׁלָּ"הּ, לָמָּה קָרְבָּן פֶּסַח נִקְרָא חֹק, וְתֵּירֵץ מִשּׁוּם דְּקַיְימָא לַן"זאֹת חֻקַּת הַפָּסַח"  פָּסוּק

ל אַדְרַבָּא בְּכַמָּה וֹפֶ שֶׁהֲרֵי פָּסַח ה' עַל הַבַּיִת, וְהָיָה לָהֶם לֶאֱכוְהַסְּבָרָא הוּא לְהֵ ,  יִתלאֹ יאֹכַל בִּשְׁתֵּי מְקוֹמוֹת וְלאֹ יְדַלֵּג מִבַּיִת לַבַּ 
  מְקוֹמוֹת, וְזֶה חֹק.  

 
There is a verse: “The L-rd said to Moses and Aaron: This is the statute of the Passover 

sacrifice: No foreigner shall eat of it.”1 The Mateh Aaron2 asks in the name of the Shelah3 why 
the Passover sacrifice is called a statute (chok) (חֹק). The commentators explain that as used in 
the Torah, a “statute” is a halacha that defies human logic. What is it about the Passover sacrifice 
that seems illogical? His solution is that it’s because we hold that one may not eat the Passover 
sacrifice in two places and may not jump from house to house.4 The logical thinking is the 
opposite: that since the L-rd passed over the house, they may, to the contrary of the halacha, 
eat in different places, as a remembrance that G-d jumped from house to house. This fact that the 
halacha does not accord with the logical thinking is the reason why the halacha regarding the 
Passover sacrifice is referred to as a statute.  

 
שַׁפִּיר הָיָה לָנוּ לְדַלֵּג מִבַּיִת לְבַיִת, אָכֵן   מִצְרַיִם,וְהִקְשָׁה הָרַב הַנַּ"ל דְּאִם זִכְרוֹן הַנֵּס הָיָה מַה שֶׁדִּלֵּג מִבַּיִת לְבַיִת וְהָרַג בְּכוֹרֵי  

 אִישׁ מִפֶּתַח־בֵּיתוֹ עַד־בֹּקֶר"  זִכְרוֹן הַנֵּס הָיָה עַל שֶׁפָּסַח עַל בָּתֵּי יִשְׂרָאֵל וְיִשְׂרָאֵל יָשַׁב בְּבֵיתוֹ וְצִוָּה אוֹתָם "וְאַתֶּם לאֹ תֵצְאוּ
מְסַיֵּ וּבָאֱמֶת שֶׁפְּשָׁט הַ  עכ"ל. וְכוּ' "וְאֶת־בָּתֵּינוּ  יכָּתוּב  פָּסַח"  וְכוּ' "אֲשֶׁר  זֶבַח־פֶּסַח הוּא"  דִּכְתִיב "וַאֲמַרְתֶּם  זוֹ,  סְבָרָא  עַל  עַ 

 . סַח נִקְרָא חֹקן הַקוּשְׁיָא בִּמְקוֹמָהּ עוֹמֶדֶת לָמָּה הַפֶּ יהָיָה שֶׁהִצִּיל אֶת בָּתֵּינוּ, וַעֲדַיִ הַנֵּס קָּר הִצִּיל", שֶׁנִּרְאֶה שֶׁעִ 
 
The rabbi mentioned above questioned this solution, that if the memory of the miracle 

was how He jumped from house to house and killed the firstborn of the Egyptians, it was 
fine for us to jump from house to house. For indeed, the remembrance of the miracle was 

 
* English translation: Copyright © 2022 by Charles S. Stein. 
1 Ex. 12:43. 
2 Rabbi Aaron Te’omim (d. 1690), preacher in Prague (1659–70) and Rabbi in Worms (1670–87). Elected rabbi 

of Cracow, but did not arrive until 1690, and died four months after arrival. His Sefer Mateh Aaron (Frankfurt am 
Main 1719) is a Passover Haggadah with commentary. 

3 Rabbi Isaiah Horowitz (Prague 1555–Safed c. 1630). Nicknamed “Shelah” after his sefer, Shnei Luchot haBrit 
(Amsterdam 1649). 

4 Pesachim 86a. 
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that He jumped over the houses of Israel, and each Jew sat in his house and He commanded 
them, “None of you shall go outside the door of your house until morning” (Ex.12:2). Actually, 
the plain meaning of the Scripture supports this thinking, for it is written, “you shall say, ‘It 
is the Passover sacrifice to the L-rd, who passed over the houses of the Israelites in Egypt when 
smiting the Egyptians, but saved our households;’ those assembled then bowed low in homage” 
(Ex. 12:27). It appears that the principal was that He saved our households, so the halacha 
actually seems logical from that viewpoint.  

Thus, the question remains standing why the Passover sacrifice is called a statute. 
  

נוּ מִצְוֹת שֶׁבְּגוּפוֹ כְּגוֹן "אַל־תּאֹכְלוּ יוְכֵן "כְּכָל־חֻקֹּתָיו" וְכוּ', דְּחֻקָּה הַיְ   "כְּכׇל־חֻקַּת הַפֶּסַח יַעֲשׂוּ אֹתוֹ"  וְנִרְאֶה לוֹמַר דְּאָמְרוּ זַ"ל
נָתַן טַעַם לָמָּה צִוָּה הַכָּתוּב שֶׁהַפֶּסַח יאֹכְלוּ אוֹתוֹ צְלִי אֵשׁ, לְפִי    נּוּיוְהַחִ   מִמֶּנּוּ נָא וּבָשֵׁל מְבֻשָּׁל" וְכוּ' "כִּי אִם־צְלִי־אֵשׁ" וְכוּ'.

קָשֶׁה דְּהָא וּלְפִי טַעַם זֶה    רוּת נֶאֱכַל צְלִי כְּדֶרֶ הַשַּׂרִים.ישֶׁמַּאֲכָל בְּשַׂר צְלִי הוּא מַאֲכָל הַמְּלָכִים וְהַשַּׂרִים, וּלְפִי שֶׁיָּצָאנוּ לַחֵ 
שֶׁבְּכֻלָּן, הַכֹּהֲנִים   לָה כְּדֶרֶ שֶׁהַמְּלָכִים אוֹכְלִים, וְעִם כֹּל זֶה קָיְימָא לָןנוּ לַגְּדוּיְ בְּכָל הַקָּרְבָּנוֹת נֶאֱמַר "לְ נְתַתִּים לְמָשְׁחָה", דְּהַי

  .שָּׁלִים, וְלָמָּה הָכָא דַּוְקָא צְלִיוּרַשָּׁאִים לְשַׁנּוֹת בַּאֲכִילָתָן, לָאַכְלָן צְלוּיִים, שְׁלוּקִים, וּמְב
 
It appears to say that [the rabbis] of blessed memory said, “ ‘They shall leave none of 

it to the morning, nor break a bone in it; they shall offer it in strict accord with the law of the 
Passover sacrifice,’5 and also ‘with all its statutes,’6 that its statutes are the commandments 
applicable to the body of the Paschal lamb itself, meaning that halachot pertaining to the actual 
Paschal lamb on the first Passover apply equally to the Paschal lamb on Pesach sheni (when those 
who had been ritually impure on Passover would celebrate), such as, “Do not eat any of it raw, 
or cooked in any way with water, but roasted over fire its head with its legs and with the internal 
organs thereof.”7,8  

The Sefer haChinuch, in mitzvah 7, gives a reason why Scripture commanded that the 
Passover sacrifice be eaten roasted over fire, because eating meat roasted is the food of kings 
and ministers, and because we went out to freedom, we will eat roasted food, in the way of 
the ministers. Because of this reason, it is difficult that thus for all of the sacrifices it is said, 
“unto you have I given them for a consecrated portion,”9 which is for greatness, in the way 
that the kings eat. With all this, we hold, that “for all [of the offerings that are eaten], the priests 
are permitted to alter [the manner of] their consumption, to eat them roasted, or boiled, or 
cooked.”10 I.e., roasting may be considered the best method, but kings and ministers can choose 
whatever cooking method they want. 

Why, therefore must the Passover sacrifice be specifically roasted? 
 

 
5 Num. 9:12. 
6 Num. 9:3. 
7 Ex. 12:9. 
8 Pesachim 95a. 
9 Num. 18:8. 
10 Mishnah Zevachim 10:7; Zevachim 90b. 
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זוֹן שֶׁיֵּצְאוּ מִמִּצְרִים וְלאֹ יָכְלוּ לִשְׁהוֹת עַד שֶׁיִּתְבַּשֵּׁל בַּקְּדֵרָה עכ"ל. וְגַם עַל  וְעוֹד נָתַן טַעַם אַחֵר, שֶׁאֲכִילַת הַצָלִי מוֹרֶה עַל הַחִפָּ 
שָּׁל יָפֶה, וְהַלּאֹ אַדְרַבָּא אִם הָיוּ אוֹכְלִים נָא הָיָה מוֹרֶה עַל הַחִפָּזוֹן. וּל נָא דְּהַיְינוּ שֶׁאֵינוֹ מְבוֹדְּלָמָּה אָסַר לָהֶם לֶאֱכ  טַעַם זֶה קָשֶׁה,
ל כְּדֶרֶ שֶׁהַמְּלָכִים אוֹכְלִים, וְכָאן  וֹכֻלָּם צָרִי לֶאֱכאִם בְּ   שֶׁלַּטַּעַם הָרִאשׁוֹן קָשֶׁה מַאי שֶׁנָּא פֶּסַח מִשְּׁאַר קָרְבָּנוֹת,  םנִמְצֵינוּ לְמֵדִי

. וּמִשּׁוּם הָכִי נִקְרָא קָרְבָּן פֶּסַח חֹק שֶׁאֵין בּוֹ טַעַם  "אַל־תּאֹכְלוּ מִמֶּנּוּ נָא"שָּׁל בַּמַּיִם. וְלַטַּעַם הַשֵּׁנִי קָשֶׁה, לָמָּה צִוָּה  וּאָסַר מְב
 . נָכוֹן

 
[The Sefer haChinuch] gave another reason, that eating the roasted food teaches 

about the haste with which they exited Egypt, such that they weren’t able to wait until it was 
cooked in a pot. But there’s also a problem with this, for why were they forbidden to eat 
something raw, that wasn’t cooked well? For to the contrary, if they had eaten something 
raw, it would have taught about the haste with which they left Egypt. We learn that the first 
reason of the Sefer haChinuch is difficult, regarding how the Passover sacrifice is different 
about from all other sacrifices, if they all need to be eaten in the way that kings eat, i.e., which 
is any way they want, but here for the Passover sacrifice it is forbidden for it to be cooked in 
water. Also, the second reason is difficult, why did He command, “Do not eat any of it raw.”11 
That would have been the most logical approach, to teach the haste with which the Israelites left 
Egypt. Because of this, it is written that the Passover sacrifice is a statute, that doesn’t have 
a logical reason. 

 

לָּה נִקְרָא חֹק  ילָּה כנ"ל, וְהַמִּ ישֶׁהוֹאִיל שֶׁבִּזְכוּת אֵלּוּ שְׁתֵּי הַמִּצְוֹת נִגְאֲלוּ יִשְׂרָאֵל מִמִּצְרַיִם, דָּם פֶּסַח וְדָם מִ   וְעוֹד יֵשׁ לוֹמַר

נוּ מִצַּד הַגְּבוּרָ"ה שֶׁהִיא גִּימַטְרִיָּא  יזָקָה וּבִזְרֹעַ נְטוּיָה", דְּהַיְ לָּתָם הָיְתָה "בְּיָד חֲ וּקָּר גְּאיוְעִ   "וַיַּעֲמִידֶהָ לְיַעֲקֹב לְחֹק" וְכוּ',  כְּדִכְתִיב
שֶׁהֵם רי"ו אוֹתִיּוֹת, אַף פֶּסַח נִקְרָא חֹק שֶׁב' פְּעָמִים חֹ"ק הֵם בַּגִּימַטְרִיָּא רי"ו, וְכֵן הוּא   "וַיֵּט"וַיִּסַּע" "וַיָּבאֹ"  "  רֵי"ו, וְכֵן כָּתוּב

  .בָּלִיםוּהַמְּק כְּמוֹ שֶׁכָּתְבוּ וֹפֵק"וֹדִי ד"דּ וֹל"ק רָאשֵׁי תֵּבוֹת
 
Also, it can be said that it was in the merit of these two commandments that Israel was 

redeemed from Egypt, viz, the blood of the Passover sacrifice and the blood of circumcision, 
as mentioned above.12 Circumcision is itself called a statute, as it is written, “He is ever 
mindful of His covenant, the promise He gave for a thousand generations, that He made with 
Abraham, swore to Isaac, and confirmed in a statute for Jacob, for Israel, as an eternal 
covenant.”13 The principal of their redemption was: “By a strong hand and an outstretched 
arm,”14 which is from the side of the Sefira of Gevura [גְּבוּרָ"ה] [“Strength”], which has the 
Gematria of 216, and thus it is written, “Now the messenger of G-d moved [וַיִּסַּע], who had been 
going ahead of the Israelite army, and followed behind them; and the pillar of cloud shifted from 

 
11 Ex. 12:9. 
12 Zera Shimshon, Chapter XV: Bo, Essays 9 and 10; also Chapter XVI: Beshalach, Essay 10. See also Mechilta 

d’Rabbi Yishmael 12:6; Pesikta d’Rav Kahana 7:4; Midrash Tanhuma, Vayera 4:1; Ruth Rabbah 6:1; Rashi on 
Ex. 12:6. 

13 Ps. 105:8–10. 
14 Deut. 4:34, 5:15, and 26:8; Jer. 21:5; Ezek. 20:33 and 20:34; Ps. 136:12. 
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in front of them and took up a place behind them. And it came [ֹוַיָּבא] between the army of the 
Egyptians and the army of Israel. Thus, there was the cloud with the darkness, and it cast a spell 
upon the night, so that the one could not come near the other all through the night. Then Moses 
held out [וַיֵּט] his arm over the sea and the L-rd drove back the sea with a strong east wind all that 
night, and turned the sea into dry ground. The waters were split.”15 These three verses are 216 
letters, as each verse has 72 letters.16 Passover [פֶּסַח] [Pesach] is called a statute, for the Gematria 
of the word chok [חֹק] [“statute”] is 108, and thus two times the Gematria of the word statute is 
216, and similarly this number of 108 is the Gematria of the initial letters of the phrase, “the 
voice of my beloved is knocking [ק"וֹל דּ"וֹדִי ד "וֹפֵק],”17 as the Kabbalists have written. 

 
* * * 

 
15 Ex. 14:19–21. 
16 Moshe Cordovero (1522–1570), founder of school of Kabbalah in Safed, Or Neerav, Part VI, Chapter 6. 
17 Song of Songs 5:2 


