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Chapter XVII: Yitro (Ex. 18:1–20:23) 
 

Essay 15. Creation and Sinai 
  

 שָׁקְטָה יָרְאָה וּלְבַסּוֹף    לָּהבַּתְּחִ אֶלָּא    ?לָמָּה יָרְאָה  שָׁקְטָהוְאִם    ?השָׁקְטָ אִם יָרְאָה לָמָּה    ."אֶרֶץ יָרְאָה וְשָׁקָטָה"  פֶּרֶק ט'  שַׁבָּת

    וְכוּ' עכ"ל.
  

Tractate Shabbat, chapter 9, speaks of the acceptance of the Torah at Sinai: 
Chizkiya said: What is [the meaning of that] which is written: “From 

Heaven, You caused judgment to be heard; the Earth was afraid and 
unconcerned; as G-d rose to execute judgment, to deliver all the humble of the 
Earth. Selah”1? If [the Earth] was afraid, why was it unconcerned? And if it 
was unconcerned, why was it afraid? Rather, [the meaning is]: In the beginning, 
it was afraid, and in the end, it was unconcerned.” And why was [the Earth] 
afraid? [It is] in accordance with Reish Lakish, as Reish Lakish said: What is [the 
meaning of that] which is written: “And there was evening and there was morning, 
the sixth day”2? Why do I require the superfluous [letter] heh, [the definite article, 
which does not appear on any of the other days]? It teaches that the Holy One, 
Blessed be He, established a condition with the act of Creation, and said to them: 
If Israel accepts the Torah [on the sixth day of Sivan], you will exist; and if not, I 
will return you to [the primordial state of] chaos and disorder.  

- Shabbat 88a 
 

 רוּץ רַזַ"ל תְּנַאי הִתְנָה עִם מַעֲשֵׂה בְרֵאשִׁית וְכוּ',יהָעוֹלָם מִתְחַבְּטִים לְהָבִין הַכֶּפֶל שֶׁל לָשׁוֹן זֶה. וְעוֹד יֵשׁ לְהַקְשׁוֹת אַף לְפִי תֵּ 
וַהֲלאֹ מִשָּׁעָה רִאשׁוֹנָה שֶׁל    שֶׁהַיִּרְאָההָעִנְיָן שֶׁל הַכָּתוּב שֶׁנִּרְאֶה  אֵי יִתְקַשֵּׁר   בָּאָה לָהּ כְּשֶׁהִשְׁמִיעַ הַתּוֹרָה מִן הַשָּׁמַיִם דַּוְקָא, 

וְכוּ', וּמָה עִנְיָן   " ם "בְּקוּם־לַמִּשְׁפָּטי וְעוֹד שֶׁהָיָה לוֹ לוֹמַר מִשָּׁמַיִם הִשְׁמַעְתָּ דָּת וּמַהוּ דִּין. וְעוֹד מַה שֶׁסִּיֵּ   זוֹ.  יִּרְאָההַתְּנַאי שָׁיְיכָא  
 . קָדְמָה לַשָׁקְטָה  יִּרְאָהרוּץ, מִתְּחִלָּה יָרְאָה וּלְבַסּוֹף שָׁקְטָה, דְּמַהוּ בַּתְּחִלָּה וּבְסוֹף, פְּשִׁיטָא שֶׁהַ יזֶה לְזֶה. וְעוֹד קָשֶׁה הַלָּשׁוֹן שֶׁל הַתֵּ 

 
Question 1: Everyone has wrestled to understand the repetitive language of the 

Gemara, “If [the Earth] was afraid, why was it unconcerned? And if it was unconcerned, why was 
it afraid?”  

 
* English translation: Copyright © 2023 by Charles S. Stein. Additional essays at https://www.zstorah.com  
1 Ps. 76:9–10. The Torah is discussing the destruction of the army of the Assyrian king Sennacherib, but the 

Talmud is interpreting the verses as pertaining to the giving of the Torah at Mount Sinai. 
2 Gen. 1:31. 
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Question 2: Also, we can question the explanation of the rabbis of blessed memory 

that this was a condition “that G-d established with the act of Creation: If Israel accepts the 

Torah, you [i.e., the Earth] will exist; and if not, I will return you to [the primordial state of] chaos 

and disorder.” How is this explanation of the rabbis, related to Israel’s acceptance of Torah, 

connected to the matter of Scripture, “From Heaven, you caused judgment to be heard”? It 

appears from the Scriptural text that the fear came to [the Earth] specifically when the Torah 

was heard from the Heavens, for wasn’t the fear relevant from the first hour of the 

stipulation, i.e., at the time of Creation? 

Question 3: Also, according to the rabbis, who said the verse is discussing the acceptance 

of Torah, then it should have said, “From Heaven, You caused ‘law’ to be heard.” What is the 

meaning of this “judgment” that it instead says? 

Question 4: Also, verse 10 makes sense if we understand verse 9 to be discussing judgment, 

but if verse 9 is instead discussing Torah, then what is this conclusion, “as G-d rose to execute 

judgment, to deliver all the humble of the Earth”? What is the connection between this verse 

discussing judgment and that previous verse discussing the Torah? 

Question 5: Another difficulty is the language of the solution, “In the beginning, it was 

afraid, and in the end, it was unconcerned,” for what is this “in the beginning” and “in the 

end,” for it’s obvious that fear preceded being unconcerned. 

  

שֵׁנִית,  הַ יִּרְאָה  ן הַ ינִשְׁאָרָה עֲדַיִ   אֶלָּא וַדַּאי צָרִי לוֹמַר שֶׁבִּשְׁבִיל שְׁתֵּי דְּבָרִים הָאָרֶץ יָרְאָה מִתְּחִלָּה, וְאַף לְאַחֵר שֶׁשָּׁקְטָה מֵאַחַת

וְכוּ'. וְאִם שָׁקְטָה  לָמָּה שָׁקְטָה,  יָרְאָה  הַכֶּפֶל אִם  דָּרְשׁוּ  הָכִי  בַּתְּחִ   וּמִשּׁוּם  כְּשֶׁאָמְרוּ  זַ"ל  שֶׁרָמְזוּ  וְשַׁיָּי לָשׁוֹן וְזֶהוּ  יָרְאָה,  לָּה 

וְהָיִינוּ דִּבְוַדַּאי הַיִּרְאָה הָרִאשׁוֹנָה ,  קְטָה מֵאַחַת לאֹ שָׁקְטָה לְגַמְרֵי עַד לְבַסּוֹףבַּתְּחִלָּה מִפְּנֵי שֶׁהֵם שְׁתֵּי דְּבָרִים. וְאַף לְאַחֵר שֶׁשָּׁ 

רָאָה   ,רָא הָעוֹלָם בְּמִדַּת הַדִּיןשֶׁמִּתְּחִלָּה בָּ   הָיְתָה בָּעֵת שֶׁהִתְנָה הַתְּנַאי וְכוּ' כְּמוֹ שֶׁאָמְרוּ זַ"ל, וְעוֹד יָרְאָה פַּעַם שֵׁנִית, שֶׁנּוֹדַע 

   .תֵּף עִמּוֹ מִדָּת הָרַחֲמִיםישִּׁ  ,םישֶׁאֵינוֹ מִתְקַיֵּ 

 

Rather, the answer to questions 1 and 5 is that it’s certainly necessary to say that the 

Earth was afraid because of two matters. The Earth was afraid first because of one matter, and 

even after it became unconcerned because of the resolution of the first matter, the fear of the 

second matter remained. Because of this, [the rabbis] expounded with the repetitive language: 

“If [the Earth] was afraid, why was it unconcerned? And if it was unconcerned, why was it 

afraid?” This is what [the rabbis] hinted at when they said, “In the beginning, it was afraid,” 

and the language “in the beginning” is appropriate because there were two matters causing 

the fear. Even after [the Earth] became unconcerned from the first matter, it wasn’t 

completely unconcerned until later, after the second matter was also resolved.  

The answer to question 2 is that [the Earth’s] first fear was certainly at the time of the 

making of the stipulation, i.e., at Creation, that the Earth would only continue to exist if Israel 

accepted the Torah, as [the rabbis] of blessed memory said.  
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[The Earth] was also afraid a second time, for it’s known that initially, [G-d] created 

the world to be ruled by the attribute of strict justice. But He saw that it could not exist under 

those conditions. Thus, He partnered [the attribute of strict justice] with the attribute of 

mercy. This is the answer to question 3: The verse says “judgment” instead of “law” because the 

Earth was not only concerned with whether Israel would accept the Law, but it was also concerned 

about G-d’s initial plan to rule via the attribute of strict justice. 

 

 אַף בְּדִין, וְלָכֵן   מִים י ד, אֲבָל הַשָּׁמַיִם שֶׁאֵין בָּהֶם חֵטְא הָיוּ מִתְקַיְּ וֹנוּ הָאֶרֶץ שֶׁלּאֹ הָיְתָה יְכוֹלָה לַעֲמים, הַיְ יוּמַה שֶׁלּאֹ הָיָה מִתְקַיֵּ 

ג, שֶׁהָרֵי עִם הַצַּדִּיקִים הקב"ה מִתְנַהֵג וֹן מָקוֹם לִדְאיאֲבָל עִם כֹּל זֶה יֵשׁ לָהּ עֲדַיִ   .צְרַ לְשַׁתֵּף הַחֶסֶד עִם הַדִּיןוּלְקִיּוּם הָאֶרֶץ ה

,  וְעוֹד מְדַקְדֵּק עִם חֲסִידָיו כְּחוּט הַשַּׂעֲרָה  גוֹת נַעֲשׂוֹת לָהֶם כִּזְדוֹנוֹת,אֵלּוּ תַּלְמִידֵי חֲכָמִים, שֶׁשְּׁגָ   עִמָּהֶם בְּדִין, כְּמוֹ שֶׁאָמְרוּ זַ"ל

"וּמְשַׁלֵּם לְשֹׂנְאָיו אֶל־  אֲבָל זֶה הַחֶסֶד הוּא דִּין גָּמוּר כְּדִכְתִיב  וְעִם הָרְשָׁעִים מִתְנַהֵג עִמָּהֶם בְּחֶסֶד,  .דוֹוְשֶׁמָּא אֵינָם יְכוֹלִים לַעֲמ

  . עוֹלָםוְעוֹד שֶׁבִּרְאוּת עַצְמָם מַצְלִיחִים בְּדֶרֶ הֲרָעָה אֵינָם מְשִׂימִים אֶת לִבָּם לַעֲשׂוֹת תְּשׁוּבָה וּמַשְׁחִיִתים הָ , "פָּנָיו לְהַאֲבִידוֹ

 

Under the attribute of strict justice, what would not exist would be the Earth, which 

could not stand, but the Heavens—within which there is no sin—was standing even with such 

strict justice. Therefore, the existence of the Earth required a partnership of kindness with 

strict justice.  

But with all this, [the Earth] still had reason to worry, because with the righteous, the 

Holy One, Blessed be He, deals with them according to justice. This is as [the rabbis] of 

blessed memory said: “[In the phrase] ‘declare to My people their transgression’—these 

[people] are the Torah scholars, whose unwitting [transgressions] become for them 

tantamount to intentional [transgressions].”3 It is also said, “He is precise with them up to a 

hairsbreadth [so that even slight deviations can elicit severe punishment].”4 It is also said, 

“Perhaps they would be unable to stand.”5 Even with the wicked, He deals with them with 

kindness, but this kindness has within it absolute strict justice, as it is written, “but those who 

hate Him, He repays to their faces with destruction.”6 Furthermore, even the kindness shown 

to the wicked doesn’t help them, for when they see themselves succeed on a bad path, they do 

not impose upon their hearts to repent, and they corrupt the world.  

 

 
3 Bava Metzia 33b. 
4 Yerushalmi Shekalim 5:1; Yevamot 121b; Bava Kamma 50a.  
5 See, e.g.,  Yalkut Shimoni on Prophets 115:1, “It was taught [in a Baraita]: Rabbi Eliezer the Great says that if 

the Holy One, Blessed be He, came in judgment with Abraham, Isaac and Jacob, they would be unable to stand 
before the rebuke, as it is said, ‘Come, stand before the L-rd while I cite against you all the kindnesses that the L-rd 
has done to you and your fathers.’ ” 

6 Deut. 7:10. 
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נוּ כְּשֶׁבָּרָאתָ הָעוֹלָם בְּמִדַּת הַדִּין, הַשָּׁמַיִם הָיוּ מְקַבְּלִים עֲלֵיהֶם, וּכְשֶׁרָאֲתָה י"מִשָּׁמַיִם הִשְׁמַעְתָּ דִּין", דְּהַיְ   מִשּׁוּם הָכִי אָמַר הַפָּסוּק
זוֹ,  מִדָּה  עֲלֵיהֶם  קִבְּלוּ  שֶׁהַשָּׁמַיִם  כָּ כְּשֶׁשִּׁ "אֶרֶץ    הָאָרֶץ  וְאַחַר  אֲבָל לאֹ שָׁקְטָה  ייָרְאָה",  הָרַחֲמִים "וְשָׁקָטָה".  מִדָּת  תֵּף עִמּוֹ 

הִים", בֵּין עִ וֹ ן הָיָה לָהּ לִדְאילְגַמְרֵי, שֶׁעֲדַיִ  וּכְשֶׁרָאֲתָה "לְהוֹשִׁיעַ כׇּל־   .ם הָרְשָׁעִים כנ"לם הַצַּדִּיקִים וּבֵין עִ ג "בְּקוּם־לַמִּשְׁפָּט אֱ
לְמִי נוֹשֵׂא עָוֹן לְמִי שֶׁעוֹבֵר   שׁ הַשָּׁנָהעַנְוֵי־אֶרֶץ סֶלָה" דְּהַיְינוּ שֶׁלְהָעִנּוּיִם מִתְנַהֵג עִמָּהֶם בְּחֶסֶד גָּמוּר, כִּדְאָמְרִינַן בְּפֶרֶק קַמָּא דְּראֹ

"תֹּלֶה אֶרֶץ עַל־בְּלִי־מָה", וְהָיָה   תּוּף הַחֶסֶד עִם הַדִּין, וַעֲלֵיהֶם הָעוֹלָם עוֹמֵד כְּדִכְתִיביאִם כֵּן בְּאֵלּוּ הָעִנּוּיִם יוֹעִיל שִׁ   עַל פֶּשַׁע,
"  שֶׁשָּׁרְתָה עָלָיו שְׁכִינָה בִּשְׁבִיל שֶׁהָיָה נָמוּ מִכָּל הֶהָרִים, "לָמָּה תְּרַצְּדוּן הָרִים גַּבְננִֻּים  זֶה בְּעֵת קַבָּלַת הַתּוֹרָה עַל הַר סִינַי,

ה שָׁקְטָה לְגַמְרֵי דְּהַיְינוּ מֶת אֶלָּא בְּמִי שֶׁדַּעְתּוֹ שְׁפֵלָה עָלָיו כְּנוֹדָע, וְאָז בְּמַעֲמַד הַר סִינַי שֶׁקִּבְּלוּ הַתּוֹרָ יוְכוּ', וְאַף אֵינָהּ מִתְקַיֶּ 
  .לְבַסּוֹף

 
Because of this, the verse says: “From Heaven, You caused judgment to be heard,” 

that when You created the universe with the attribute of strict justice, the Heavens received 
[the attribute of strict Justice] upon itself. When the Earth saw that the Heavens had 
accepted upon themselves this attribute, “the Earth was afraid” that it would be subjected to 
the same criteria. But afterward, when [G-d] joined the attribute of mercy to [the attribute of 
strict justice], then “[the Earth] became unconcerned,” being somewhat relieved. But it wasn’t 
completely unconcerned, for it still had reason to worry, “as G-d rose to execute judgment,” 
whether righteous or wicked, as above. Thus, while the joining of the attribute of mercy helped 
somewhat, the Earth was still concerned that G-d would administer strict justice. 

Thus, when [the Earth] saw that the reason that G-d was rising was “to deliver all the 
humble of the Earth, selah,” it relaxed completely. For it understand that towards the humble, 
He was dealing with them with complete kindness. This is as it is said in the first chapter of 
tractate Rosh Hashanah, “Whose sins does He bear, i.e., forgive? [The sins] of one who forgoes 
his reckonings [with others for injustices committed against him].”7 If so, the partnership of 
kindness with judgment will be beneficial for the humble, and the world stands with them, 
as it is written, “Who suspended earth over emptiness.”8 This is the answer to question 4. 

This was in the time of the acceptance of the Torah at Mt. Sinai, for the Shechina 
dwelled upon it, as it was the lowest of all of the mountains. “Why gaze with envy, you 
mountain peaks, at the mountain G-d desired for His dwelling? The L-rd will live there forever!”9 
[The words of Torah] will stand only for one whose spirit is humble, as is known.10 Thus, in 
standing at Mt. Sinai, when [Israel] received the Torah, [the Earth] was completely 
unconcerned, which is “at the end.” 
 

* * * 

 
7 Rosh Hashanah 17a. 
8 Job 26:7. 
9 Ps. 68:17. 
10 Yalkut Shimoni on Prophets 480:2: “Words of Torah are found only in one who has a humble spirit.” 
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 שָׁקְטָה יָרְאָה וּלְבַסּוֹף    לָּהבַּתְּחִ אֶלָּא    ?לָמָּה יָרְאָה  שָׁקְטָהוְאִם    ?השָׁקְטָ אִם יָרְאָה לָמָּה    ."אֶרֶץ יָרְאָה וְשָׁקָטָה"  פֶּרֶק ט'  שַׁבָּת

    וְכוּ' עכ"ל.
  

Tractate Shabbat, chapter 9, speaks of the acceptance of the Torah at Sinai: 
Chizkiya said: What is [the meaning of that] which is written: “From 

Heaven, You caused judgment to be heard; the Earth was afraid and 
unconcerned; as G-d rose to execute judgment, to deliver all the humble of the 
Earth. Selah”1? If [the Earth] was afraid, why was it unconcerned? And if it 
was unconcerned, why was it afraid? Rather, [the meaning is]: In the beginning, 
it was afraid, and in the end, it was unconcerned.” And why was [the Earth] 
afraid? [It is] in accordance with Reish Lakish, as Reish Lakish said: What is [the 
meaning of that] which is written: “And there was evening and there was morning, 
the sixth day”2? Why do I require the superfluous [letter] heh, [the definite article, 
which does not appear on any of the other days]? It teaches that the Holy One, 
Blessed be He, established a condition with the act of Creation, and said to them: 
If Israel accepts the Torah [on the sixth day of Sivan], you will exist; and if not, I 
will return you to [the primordial state of] chaos and disorder.  

- Shabbat 88a 
 

 רוּץ רַזַ"ל תְּנַאי הִתְנָה עִם מַעֲשֵׂה בְרֵאשִׁית וְכוּ',יהָעוֹלָם מִתְחַבְּטִים לְהָבִין הַכֶּפֶל שֶׁל לָשׁוֹן זֶה. וְעוֹד יֵשׁ לְהַקְשׁוֹת אַף לְפִי תֵּ 
וַהֲלאֹ מִשָּׁעָה רִאשׁוֹנָה שֶׁל    שֶׁהַיִּרְאָההָעִנְיָן שֶׁל הַכָּתוּב שֶׁנִּרְאֶה  אֵי יִתְקַשֵּׁר   בָּאָה לָהּ כְּשֶׁהִשְׁמִיעַ הַתּוֹרָה מִן הַשָּׁמַיִם דַּוְקָא, 

וְכוּ', וּמָה עִנְיָן   " ם "בְּקוּם־לַמִּשְׁפָּטי וְעוֹד שֶׁהָיָה לוֹ לוֹמַר מִשָּׁמַיִם הִשְׁמַעְתָּ דָּת וּמַהוּ דִּין. וְעוֹד מַה שֶׁסִּיֵּ   זוֹ.  יִּרְאָההַתְּנַאי שָׁיְיכָא  
 . קָדְמָה לַשָׁקְטָה  יִּרְאָהרוּץ, מִתְּחִלָּה יָרְאָה וּלְבַסּוֹף שָׁקְטָה, דְּמַהוּ בַּתְּחִלָּה וּבְסוֹף, פְּשִׁיטָא שֶׁהַ יזֶה לְזֶה. וְעוֹד קָשֶׁה הַלָּשׁוֹן שֶׁל הַתֵּ 

 
Question 1: Everyone has wrestled to understand the repetitive language of the 

Gemara, “If [the Earth] was afraid, why was it unconcerned? And if it was unconcerned, why was 
it afraid?”  

 
* English translation: Copyright © 2023 by Charles S. Stein. Additional essays at https://www.zstorah.com  
1 Ps. 76:9–10. The Torah is discussing the destruction of the army of the Assyrian king Sennacherib, but the 

Talmud is interpreting the verses as pertaining to the giving of the Torah at Mount Sinai. 
2 Gen. 1:31. 
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Question 2: Also, we can question the explanation of the rabbis of blessed memory 

that this was a condition “that G-d established with the act of Creation: If Israel accepts the 

Torah, you [i.e., the Earth] will exist; and if not, I will return you to [the primordial state of] chaos 

and disorder.” How is this explanation of the rabbis, related to Israel’s acceptance of Torah, 

connected to the matter of Scripture, “From Heaven, you caused judgment to be heard”? It 

appears from the Scriptural text that the fear came to [the Earth] specifically when the Torah 

was heard from the Heavens, for wasn’t the fear relevant from the first hour of the 

stipulation, i.e., at the time of Creation? 

Question 3: Also, according to the rabbis, who said the verse is discussing the acceptance 

of Torah, then it should have said, “From Heaven, You caused ‘law’ to be heard.” What is the 

meaning of this “judgment” that it instead says? 

Question 4: Also, verse 10 makes sense if we understand verse 9 to be discussing judgment, 

but if verse 9 is instead discussing Torah, then what is this conclusion, “as G-d rose to execute 

judgment, to deliver all the humble of the Earth”? What is the connection between this verse 

discussing judgment and that previous verse discussing the Torah? 

Question 5: Another difficulty is the language of the solution, “In the beginning, it was 

afraid, and in the end, it was unconcerned,” for what is this “in the beginning” and “in the 

end,” for it’s obvious that fear preceded being unconcerned. 

  

שֵׁנִית,  הַ יִּרְאָה  ן הַ ינִשְׁאָרָה עֲדַיִ   אֶלָּא וַדַּאי צָרִי לוֹמַר שֶׁבִּשְׁבִיל שְׁתֵּי דְּבָרִים הָאָרֶץ יָרְאָה מִתְּחִלָּה, וְאַף לְאַחֵר שֶׁשָּׁקְטָה מֵאַחַת

וְכוּ'. וְאִם שָׁקְטָה  לָמָּה שָׁקְטָה,  יָרְאָה  הַכֶּפֶל אִם  דָּרְשׁוּ  הָכִי  בַּתְּחִ   וּמִשּׁוּם  כְּשֶׁאָמְרוּ  זַ"ל  שֶׁרָמְזוּ  וְשַׁיָּי לָשׁוֹן וְזֶהוּ  יָרְאָה,  לָּה 

וְהָיִינוּ דִּבְוַדַּאי הַיִּרְאָה הָרִאשׁוֹנָה ,  קְטָה מֵאַחַת לאֹ שָׁקְטָה לְגַמְרֵי עַד לְבַסּוֹףבַּתְּחִלָּה מִפְּנֵי שֶׁהֵם שְׁתֵּי דְּבָרִים. וְאַף לְאַחֵר שֶׁשָּׁ 

רָאָה   ,רָא הָעוֹלָם בְּמִדַּת הַדִּיןשֶׁמִּתְּחִלָּה בָּ   הָיְתָה בָּעֵת שֶׁהִתְנָה הַתְּנַאי וְכוּ' כְּמוֹ שֶׁאָמְרוּ זַ"ל, וְעוֹד יָרְאָה פַּעַם שֵׁנִית, שֶׁנּוֹדַע 

   .תֵּף עִמּוֹ מִדָּת הָרַחֲמִיםישִּׁ  ,םישֶׁאֵינוֹ מִתְקַיֵּ 

 

Rather, the answer to questions 1 and 5 is that it’s certainly necessary to say that the 

Earth was afraid because of two matters. The Earth was afraid first because of one matter, and 

even after it became unconcerned because of the resolution of the first matter, the fear of the 

second matter remained. Because of this, [the rabbis] expounded with the repetitive language: 

“If [the Earth] was afraid, why was it unconcerned? And if it was unconcerned, why was it 

afraid?” This is what [the rabbis] hinted at when they said, “In the beginning, it was afraid,” 

and the language “in the beginning” is appropriate because there were two matters causing 

the fear. Even after [the Earth] became unconcerned from the first matter, it wasn’t 

completely unconcerned until later, after the second matter was also resolved.  

The answer to question 2 is that [the Earth’s] first fear was certainly at the time of the 

making of the stipulation, i.e., at Creation, that the Earth would only continue to exist if Israel 

accepted the Torah, as [the rabbis] of blessed memory said.  
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[The Earth] was also afraid a second time, for it’s known that initially, [G-d] created 

the world to be ruled by the attribute of strict justice. But He saw that it could not exist under 

those conditions. Thus, He partnered [the attribute of strict justice] with the attribute of 

mercy. This is the answer to question 3: The verse says “judgment” instead of “law” because the 

Earth was not only concerned with whether Israel would accept the Law, but it was also concerned 

about G-d’s initial plan to rule via the attribute of strict justice. 

 

 אַף בְּדִין, וְלָכֵן   מִים י ד, אֲבָל הַשָּׁמַיִם שֶׁאֵין בָּהֶם חֵטְא הָיוּ מִתְקַיְּ וֹנוּ הָאֶרֶץ שֶׁלּאֹ הָיְתָה יְכוֹלָה לַעֲמים, הַיְ יוּמַה שֶׁלּאֹ הָיָה מִתְקַיֵּ 

ג, שֶׁהָרֵי עִם הַצַּדִּיקִים הקב"ה מִתְנַהֵג וֹן מָקוֹם לִדְאיאֲבָל עִם כֹּל זֶה יֵשׁ לָהּ עֲדַיִ   .צְרַ לְשַׁתֵּף הַחֶסֶד עִם הַדִּיןוּלְקִיּוּם הָאֶרֶץ ה

,  וְעוֹד מְדַקְדֵּק עִם חֲסִידָיו כְּחוּט הַשַּׂעֲרָה  גוֹת נַעֲשׂוֹת לָהֶם כִּזְדוֹנוֹת,אֵלּוּ תַּלְמִידֵי חֲכָמִים, שֶׁשְּׁגָ   עִמָּהֶם בְּדִין, כְּמוֹ שֶׁאָמְרוּ זַ"ל

"וּמְשַׁלֵּם לְשֹׂנְאָיו אֶל־  אֲבָל זֶה הַחֶסֶד הוּא דִּין גָּמוּר כְּדִכְתִיב  וְעִם הָרְשָׁעִים מִתְנַהֵג עִמָּהֶם בְּחֶסֶד,  .דוֹוְשֶׁמָּא אֵינָם יְכוֹלִים לַעֲמ

  . עוֹלָםוְעוֹד שֶׁבִּרְאוּת עַצְמָם מַצְלִיחִים בְּדֶרֶ הֲרָעָה אֵינָם מְשִׂימִים אֶת לִבָּם לַעֲשׂוֹת תְּשׁוּבָה וּמַשְׁחִיִתים הָ , "פָּנָיו לְהַאֲבִידוֹ

 

Under the attribute of strict justice, what would not exist would be the Earth, which 

could not stand, but the Heavens—within which there is no sin—was standing even with such 

strict justice. Therefore, the existence of the Earth required a partnership of kindness with 

strict justice.  

But with all this, [the Earth] still had reason to worry, because with the righteous, the 

Holy One, Blessed be He, deals with them according to justice. This is as [the rabbis] of 

blessed memory said: “[In the phrase] ‘declare to My people their transgression’—these 

[people] are the Torah scholars, whose unwitting [transgressions] become for them 

tantamount to intentional [transgressions].”3 It is also said, “He is precise with them up to a 

hairsbreadth [so that even slight deviations can elicit severe punishment].”4 It is also said, 

“Perhaps they would be unable to stand.”5 Even with the wicked, He deals with them with 

kindness, but this kindness has within it absolute strict justice, as it is written, “but those who 

hate Him, He repays to their faces with destruction.”6 Furthermore, even the kindness shown 

to the wicked doesn’t help them, for when they see themselves succeed on a bad path, they do 

not impose upon their hearts to repent, and they corrupt the world.  

 

 
3 Bava Metzia 33b. 
4 Yerushalmi Shekalim 5:1; Yevamot 121b; Bava Kamma 50a.  
5 See, e.g.,  Yalkut Shimoni on Prophets 115:1, “It was taught [in a Baraita]: Rabbi Eliezer the Great says that if 

the Holy One, Blessed be He, came in judgment with Abraham, Isaac and Jacob, they would be unable to stand 
before the rebuke, as it is said, ‘Come, stand before the L-rd while I cite against you all the kindnesses that the L-rd 
has done to you and your fathers.’ ” 

6 Deut. 7:10. 
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נוּ כְּשֶׁבָּרָאתָ הָעוֹלָם בְּמִדַּת הַדִּין, הַשָּׁמַיִם הָיוּ מְקַבְּלִים עֲלֵיהֶם, וּכְשֶׁרָאֲתָה י"מִשָּׁמַיִם הִשְׁמַעְתָּ דִּין", דְּהַיְ   מִשּׁוּם הָכִי אָמַר הַפָּסוּק
זוֹ,  מִדָּה  עֲלֵיהֶם  קִבְּלוּ  שֶׁהַשָּׁמַיִם  כָּ כְּשֶׁשִּׁ "אֶרֶץ    הָאָרֶץ  וְאַחַר  אֲבָל לאֹ שָׁקְטָה  ייָרְאָה",  הָרַחֲמִים "וְשָׁקָטָה".  מִדָּת  תֵּף עִמּוֹ 

הִים", בֵּין עִ וֹ ן הָיָה לָהּ לִדְאילְגַמְרֵי, שֶׁעֲדַיִ  וּכְשֶׁרָאֲתָה "לְהוֹשִׁיעַ כׇּל־   .ם הָרְשָׁעִים כנ"לם הַצַּדִּיקִים וּבֵין עִ ג "בְּקוּם־לַמִּשְׁפָּט אֱ
לְמִי נוֹשֵׂא עָוֹן לְמִי שֶׁעוֹבֵר   שׁ הַשָּׁנָהעַנְוֵי־אֶרֶץ סֶלָה" דְּהַיְינוּ שֶׁלְהָעִנּוּיִם מִתְנַהֵג עִמָּהֶם בְּחֶסֶד גָּמוּר, כִּדְאָמְרִינַן בְּפֶרֶק קַמָּא דְּראֹ

"תֹּלֶה אֶרֶץ עַל־בְּלִי־מָה", וְהָיָה   תּוּף הַחֶסֶד עִם הַדִּין, וַעֲלֵיהֶם הָעוֹלָם עוֹמֵד כְּדִכְתִיביאִם כֵּן בְּאֵלּוּ הָעִנּוּיִם יוֹעִיל שִׁ   עַל פֶּשַׁע,
"  שֶׁשָּׁרְתָה עָלָיו שְׁכִינָה בִּשְׁבִיל שֶׁהָיָה נָמוּ מִכָּל הֶהָרִים, "לָמָּה תְּרַצְּדוּן הָרִים גַּבְננִֻּים  זֶה בְּעֵת קַבָּלַת הַתּוֹרָה עַל הַר סִינַי,

ה שָׁקְטָה לְגַמְרֵי דְּהַיְינוּ מֶת אֶלָּא בְּמִי שֶׁדַּעְתּוֹ שְׁפֵלָה עָלָיו כְּנוֹדָע, וְאָז בְּמַעֲמַד הַר סִינַי שֶׁקִּבְּלוּ הַתּוֹרָ יוְכוּ', וְאַף אֵינָהּ מִתְקַיֶּ 
  .לְבַסּוֹף

 
Because of this, the verse says: “From Heaven, You caused judgment to be heard,” 

that when You created the universe with the attribute of strict justice, the Heavens received 
[the attribute of strict Justice] upon itself. When the Earth saw that the Heavens had 
accepted upon themselves this attribute, “the Earth was afraid” that it would be subjected to 
the same criteria. But afterward, when [G-d] joined the attribute of mercy to [the attribute of 
strict justice], then “[the Earth] became unconcerned,” being somewhat relieved. But it wasn’t 
completely unconcerned, for it still had reason to worry, “as G-d rose to execute judgment,” 
whether righteous or wicked, as above. Thus, while the joining of the attribute of mercy helped 
somewhat, the Earth was still concerned that G-d would administer strict justice. 

Thus, when [the Earth] saw that the reason that G-d was rising was “to deliver all the 
humble of the Earth, selah,” it relaxed completely. For it understand that towards the humble, 
He was dealing with them with complete kindness. This is as it is said in the first chapter of 
tractate Rosh Hashanah, “Whose sins does He bear, i.e., forgive? [The sins] of one who forgoes 
his reckonings [with others for injustices committed against him].”7 If so, the partnership of 
kindness with judgment will be beneficial for the humble, and the world stands with them, 
as it is written, “Who suspended earth over emptiness.”8 This is the answer to question 4. 

This was in the time of the acceptance of the Torah at Mt. Sinai, for the Shechina 
dwelled upon it, as it was the lowest of all of the mountains. “Why gaze with envy, you 
mountain peaks, at the mountain G-d desired for His dwelling? The L-rd will live there forever!”9 
[The words of Torah] will stand only for one whose spirit is humble, as is known.10 Thus, in 
standing at Mt. Sinai, when [Israel] received the Torah, [the Earth] was completely 
unconcerned, which is “at the end.” 
 

* * * 

 
7 Rosh Hashanah 17a. 
8 Job 26:7. 
9 Ps. 68:17. 
10 Yalkut Shimoni on Prophets 480:2: “Words of Torah are found only in one who has a humble spirit.” 
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Chapter XVII: Yitro (Ex. 18:1–20:23) 
 

Essay 15. Creation and Sinai 
  

 שָׁקְטָה יָרְאָה וּלְבַסּוֹף    לָּהבַּתְּחִ אֶלָּא    ?לָמָּה יָרְאָה  שָׁקְטָהוְאִם    ?השָׁקְטָ אִם יָרְאָה לָמָּה    ."אֶרֶץ יָרְאָה וְשָׁקָטָה"  פֶּרֶק ט'  שַׁבָּת

    וְכוּ' עכ"ל.
  

Tractate Shabbat, chapter 9, speaks of the acceptance of the Torah at Sinai: 
Chizkiya said: What is [the meaning of that] which is written: “From 

Heaven, You caused judgment to be heard; the Earth was afraid and 
unconcerned; as G-d rose to execute judgment, to deliver all the humble of the 
Earth. Selah”1? If [the Earth] was afraid, why was it unconcerned? And if it 
was unconcerned, why was it afraid? Rather, [the meaning is]: In the beginning, 
it was afraid, and in the end, it was unconcerned.” And why was [the Earth] 
afraid? [It is] in accordance with Reish Lakish, as Reish Lakish said: What is [the 
meaning of that] which is written: “And there was evening and there was morning, 
the sixth day”2? Why do I require the superfluous [letter] heh, [the definite article, 
which does not appear on any of the other days]? It teaches that the Holy One, 
Blessed be He, established a condition with the act of Creation, and said to them: 
If Israel accepts the Torah [on the sixth day of Sivan], you will exist; and if not, I 
will return you to [the primordial state of] chaos and disorder.  

- Shabbat 88a 
 

 רוּץ רַזַ"ל תְּנַאי הִתְנָה עִם מַעֲשֵׂה בְרֵאשִׁית וְכוּ',יהָעוֹלָם מִתְחַבְּטִים לְהָבִין הַכֶּפֶל שֶׁל לָשׁוֹן זֶה. וְעוֹד יֵשׁ לְהַקְשׁוֹת אַף לְפִי תֵּ 
וַהֲלאֹ מִשָּׁעָה רִאשׁוֹנָה שֶׁל    שֶׁהַיִּרְאָההָעִנְיָן שֶׁל הַכָּתוּב שֶׁנִּרְאֶה  אֵי יִתְקַשֵּׁר   בָּאָה לָהּ כְּשֶׁהִשְׁמִיעַ הַתּוֹרָה מִן הַשָּׁמַיִם דַּוְקָא, 

וְכוּ', וּמָה עִנְיָן   " ם "בְּקוּם־לַמִּשְׁפָּטי וְעוֹד שֶׁהָיָה לוֹ לוֹמַר מִשָּׁמַיִם הִשְׁמַעְתָּ דָּת וּמַהוּ דִּין. וְעוֹד מַה שֶׁסִּיֵּ   זוֹ.  יִּרְאָההַתְּנַאי שָׁיְיכָא  
 . קָדְמָה לַשָׁקְטָה  יִּרְאָהרוּץ, מִתְּחִלָּה יָרְאָה וּלְבַסּוֹף שָׁקְטָה, דְּמַהוּ בַּתְּחִלָּה וּבְסוֹף, פְּשִׁיטָא שֶׁהַ יזֶה לְזֶה. וְעוֹד קָשֶׁה הַלָּשׁוֹן שֶׁל הַתֵּ 

 
Question 1: Everyone has wrestled to understand the repetitive language of the 

Gemara, “If [the Earth] was afraid, why was it unconcerned? And if it was unconcerned, why was 
it afraid?”  

 
* English translation: Copyright © 2023 by Charles S. Stein. Additional essays at https://www.zstorah.com  
1 Ps. 76:9–10. The Torah is discussing the destruction of the army of the Assyrian king Sennacherib, but the 

Talmud is interpreting the verses as pertaining to the giving of the Torah at Mount Sinai. 
2 Gen. 1:31. 
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Question 2: Also, we can question the explanation of the rabbis of blessed memory 

that this was a condition “that G-d established with the act of Creation: If Israel accepts the 

Torah, you [i.e., the Earth] will exist; and if not, I will return you to [the primordial state of] chaos 

and disorder.” How is this explanation of the rabbis, related to Israel’s acceptance of Torah, 

connected to the matter of Scripture, “From Heaven, you caused judgment to be heard”? It 

appears from the Scriptural text that the fear came to [the Earth] specifically when the Torah 

was heard from the Heavens, for wasn’t the fear relevant from the first hour of the 

stipulation, i.e., at the time of Creation? 

Question 3: Also, according to the rabbis, who said the verse is discussing the acceptance 

of Torah, then it should have said, “From Heaven, You caused ‘law’ to be heard.” What is the 

meaning of this “judgment” that it instead says? 

Question 4: Also, verse 10 makes sense if we understand verse 9 to be discussing judgment, 

but if verse 9 is instead discussing Torah, then what is this conclusion, “as G-d rose to execute 

judgment, to deliver all the humble of the Earth”? What is the connection between this verse 

discussing judgment and that previous verse discussing the Torah? 

Question 5: Another difficulty is the language of the solution, “In the beginning, it was 

afraid, and in the end, it was unconcerned,” for what is this “in the beginning” and “in the 

end,” for it’s obvious that fear preceded being unconcerned. 

  

שֵׁנִית,  הַ יִּרְאָה  ן הַ ינִשְׁאָרָה עֲדַיִ   אֶלָּא וַדַּאי צָרִי לוֹמַר שֶׁבִּשְׁבִיל שְׁתֵּי דְּבָרִים הָאָרֶץ יָרְאָה מִתְּחִלָּה, וְאַף לְאַחֵר שֶׁשָּׁקְטָה מֵאַחַת

וְכוּ'. וְאִם שָׁקְטָה  לָמָּה שָׁקְטָה,  יָרְאָה  הַכֶּפֶל אִם  דָּרְשׁוּ  הָכִי  בַּתְּחִ   וּמִשּׁוּם  כְּשֶׁאָמְרוּ  זַ"ל  שֶׁרָמְזוּ  וְשַׁיָּי לָשׁוֹן וְזֶהוּ  יָרְאָה,  לָּה 

וְהָיִינוּ דִּבְוַדַּאי הַיִּרְאָה הָרִאשׁוֹנָה ,  קְטָה מֵאַחַת לאֹ שָׁקְטָה לְגַמְרֵי עַד לְבַסּוֹףבַּתְּחִלָּה מִפְּנֵי שֶׁהֵם שְׁתֵּי דְּבָרִים. וְאַף לְאַחֵר שֶׁשָּׁ 

רָאָה   ,רָא הָעוֹלָם בְּמִדַּת הַדִּיןשֶׁמִּתְּחִלָּה בָּ   הָיְתָה בָּעֵת שֶׁהִתְנָה הַתְּנַאי וְכוּ' כְּמוֹ שֶׁאָמְרוּ זַ"ל, וְעוֹד יָרְאָה פַּעַם שֵׁנִית, שֶׁנּוֹדַע 

   .תֵּף עִמּוֹ מִדָּת הָרַחֲמִיםישִּׁ  ,םישֶׁאֵינוֹ מִתְקַיֵּ 

 

Rather, the answer to questions 1 and 5 is that it’s certainly necessary to say that the 

Earth was afraid because of two matters. The Earth was afraid first because of one matter, and 

even after it became unconcerned because of the resolution of the first matter, the fear of the 

second matter remained. Because of this, [the rabbis] expounded with the repetitive language: 

“If [the Earth] was afraid, why was it unconcerned? And if it was unconcerned, why was it 

afraid?” This is what [the rabbis] hinted at when they said, “In the beginning, it was afraid,” 

and the language “in the beginning” is appropriate because there were two matters causing 

the fear. Even after [the Earth] became unconcerned from the first matter, it wasn’t 

completely unconcerned until later, after the second matter was also resolved.  

The answer to question 2 is that [the Earth’s] first fear was certainly at the time of the 

making of the stipulation, i.e., at Creation, that the Earth would only continue to exist if Israel 

accepted the Torah, as [the rabbis] of blessed memory said.  
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[The Earth] was also afraid a second time, for it’s known that initially, [G-d] created 

the world to be ruled by the attribute of strict justice. But He saw that it could not exist under 

those conditions. Thus, He partnered [the attribute of strict justice] with the attribute of 

mercy. This is the answer to question 3: The verse says “judgment” instead of “law” because the 

Earth was not only concerned with whether Israel would accept the Law, but it was also concerned 

about G-d’s initial plan to rule via the attribute of strict justice. 

 

 אַף בְּדִין, וְלָכֵן   מִים י ד, אֲבָל הַשָּׁמַיִם שֶׁאֵין בָּהֶם חֵטְא הָיוּ מִתְקַיְּ וֹנוּ הָאֶרֶץ שֶׁלּאֹ הָיְתָה יְכוֹלָה לַעֲמים, הַיְ יוּמַה שֶׁלּאֹ הָיָה מִתְקַיֵּ 

ג, שֶׁהָרֵי עִם הַצַּדִּיקִים הקב"ה מִתְנַהֵג וֹן מָקוֹם לִדְאיאֲבָל עִם כֹּל זֶה יֵשׁ לָהּ עֲדַיִ   .צְרַ לְשַׁתֵּף הַחֶסֶד עִם הַדִּיןוּלְקִיּוּם הָאֶרֶץ ה

,  וְעוֹד מְדַקְדֵּק עִם חֲסִידָיו כְּחוּט הַשַּׂעֲרָה  גוֹת נַעֲשׂוֹת לָהֶם כִּזְדוֹנוֹת,אֵלּוּ תַּלְמִידֵי חֲכָמִים, שֶׁשְּׁגָ   עִמָּהֶם בְּדִין, כְּמוֹ שֶׁאָמְרוּ זַ"ל

"וּמְשַׁלֵּם לְשֹׂנְאָיו אֶל־  אֲבָל זֶה הַחֶסֶד הוּא דִּין גָּמוּר כְּדִכְתִיב  וְעִם הָרְשָׁעִים מִתְנַהֵג עִמָּהֶם בְּחֶסֶד,  .דוֹוְשֶׁמָּא אֵינָם יְכוֹלִים לַעֲמ

  . עוֹלָםוְעוֹד שֶׁבִּרְאוּת עַצְמָם מַצְלִיחִים בְּדֶרֶ הֲרָעָה אֵינָם מְשִׂימִים אֶת לִבָּם לַעֲשׂוֹת תְּשׁוּבָה וּמַשְׁחִיִתים הָ , "פָּנָיו לְהַאֲבִידוֹ

 

Under the attribute of strict justice, what would not exist would be the Earth, which 

could not stand, but the Heavens—within which there is no sin—was standing even with such 

strict justice. Therefore, the existence of the Earth required a partnership of kindness with 

strict justice.  

But with all this, [the Earth] still had reason to worry, because with the righteous, the 

Holy One, Blessed be He, deals with them according to justice. This is as [the rabbis] of 

blessed memory said: “[In the phrase] ‘declare to My people their transgression’—these 

[people] are the Torah scholars, whose unwitting [transgressions] become for them 

tantamount to intentional [transgressions].”3 It is also said, “He is precise with them up to a 

hairsbreadth [so that even slight deviations can elicit severe punishment].”4 It is also said, 

“Perhaps they would be unable to stand.”5 Even with the wicked, He deals with them with 

kindness, but this kindness has within it absolute strict justice, as it is written, “but those who 

hate Him, He repays to their faces with destruction.”6 Furthermore, even the kindness shown 

to the wicked doesn’t help them, for when they see themselves succeed on a bad path, they do 

not impose upon their hearts to repent, and they corrupt the world.  

 

 
3 Bava Metzia 33b. 
4 Yerushalmi Shekalim 5:1; Yevamot 121b; Bava Kamma 50a.  
5 See, e.g.,  Yalkut Shimoni on Prophets 115:1, “It was taught [in a Baraita]: Rabbi Eliezer the Great says that if 

the Holy One, Blessed be He, came in judgment with Abraham, Isaac and Jacob, they would be unable to stand 
before the rebuke, as it is said, ‘Come, stand before the L-rd while I cite against you all the kindnesses that the L-rd 
has done to you and your fathers.’ ” 

6 Deut. 7:10. 
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נוּ כְּשֶׁבָּרָאתָ הָעוֹלָם בְּמִדַּת הַדִּין, הַשָּׁמַיִם הָיוּ מְקַבְּלִים עֲלֵיהֶם, וּכְשֶׁרָאֲתָה י"מִשָּׁמַיִם הִשְׁמַעְתָּ דִּין", דְּהַיְ   מִשּׁוּם הָכִי אָמַר הַפָּסוּק
זוֹ,  מִדָּה  עֲלֵיהֶם  קִבְּלוּ  שֶׁהַשָּׁמַיִם  כָּ כְּשֶׁשִּׁ "אֶרֶץ    הָאָרֶץ  וְאַחַר  אֲבָל לאֹ שָׁקְטָה  ייָרְאָה",  הָרַחֲמִים "וְשָׁקָטָה".  מִדָּת  תֵּף עִמּוֹ 

הִים", בֵּין עִ וֹ ן הָיָה לָהּ לִדְאילְגַמְרֵי, שֶׁעֲדַיִ  וּכְשֶׁרָאֲתָה "לְהוֹשִׁיעַ כׇּל־   .ם הָרְשָׁעִים כנ"לם הַצַּדִּיקִים וּבֵין עִ ג "בְּקוּם־לַמִּשְׁפָּט אֱ
לְמִי נוֹשֵׂא עָוֹן לְמִי שֶׁעוֹבֵר   שׁ הַשָּׁנָהעַנְוֵי־אֶרֶץ סֶלָה" דְּהַיְינוּ שֶׁלְהָעִנּוּיִם מִתְנַהֵג עִמָּהֶם בְּחֶסֶד גָּמוּר, כִּדְאָמְרִינַן בְּפֶרֶק קַמָּא דְּראֹ

"תֹּלֶה אֶרֶץ עַל־בְּלִי־מָה", וְהָיָה   תּוּף הַחֶסֶד עִם הַדִּין, וַעֲלֵיהֶם הָעוֹלָם עוֹמֵד כְּדִכְתִיביאִם כֵּן בְּאֵלּוּ הָעִנּוּיִם יוֹעִיל שִׁ   עַל פֶּשַׁע,
"  שֶׁשָּׁרְתָה עָלָיו שְׁכִינָה בִּשְׁבִיל שֶׁהָיָה נָמוּ מִכָּל הֶהָרִים, "לָמָּה תְּרַצְּדוּן הָרִים גַּבְננִֻּים  זֶה בְּעֵת קַבָּלַת הַתּוֹרָה עַל הַר סִינַי,

ה שָׁקְטָה לְגַמְרֵי דְּהַיְינוּ מֶת אֶלָּא בְּמִי שֶׁדַּעְתּוֹ שְׁפֵלָה עָלָיו כְּנוֹדָע, וְאָז בְּמַעֲמַד הַר סִינַי שֶׁקִּבְּלוּ הַתּוֹרָ יוְכוּ', וְאַף אֵינָהּ מִתְקַיֶּ 
  .לְבַסּוֹף

 
Because of this, the verse says: “From Heaven, You caused judgment to be heard,” 

that when You created the universe with the attribute of strict justice, the Heavens received 
[the attribute of strict Justice] upon itself. When the Earth saw that the Heavens had 
accepted upon themselves this attribute, “the Earth was afraid” that it would be subjected to 
the same criteria. But afterward, when [G-d] joined the attribute of mercy to [the attribute of 
strict justice], then “[the Earth] became unconcerned,” being somewhat relieved. But it wasn’t 
completely unconcerned, for it still had reason to worry, “as G-d rose to execute judgment,” 
whether righteous or wicked, as above. Thus, while the joining of the attribute of mercy helped 
somewhat, the Earth was still concerned that G-d would administer strict justice. 

Thus, when [the Earth] saw that the reason that G-d was rising was “to deliver all the 
humble of the Earth, selah,” it relaxed completely. For it understand that towards the humble, 
He was dealing with them with complete kindness. This is as it is said in the first chapter of 
tractate Rosh Hashanah, “Whose sins does He bear, i.e., forgive? [The sins] of one who forgoes 
his reckonings [with others for injustices committed against him].”7 If so, the partnership of 
kindness with judgment will be beneficial for the humble, and the world stands with them, 
as it is written, “Who suspended earth over emptiness.”8 This is the answer to question 4. 

This was in the time of the acceptance of the Torah at Mt. Sinai, for the Shechina 
dwelled upon it, as it was the lowest of all of the mountains. “Why gaze with envy, you 
mountain peaks, at the mountain G-d desired for His dwelling? The L-rd will live there forever!”9 
[The words of Torah] will stand only for one whose spirit is humble, as is known.10 Thus, in 
standing at Mt. Sinai, when [Israel] received the Torah, [the Earth] was completely 
unconcerned, which is “at the end.” 
 

* * * 

 
7 Rosh Hashanah 17a. 
8 Job 26:7. 
9 Ps. 68:17. 
10 Yalkut Shimoni on Prophets 480:2: “Words of Torah are found only in one who has a humble spirit.” 


