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Chapter XVII: Yitro (Ex. 18:1–20:23) 
 
Essay 22. The connection between recognizing the L-rd and not committing murder 
 
The Mekhilta d’Rabbi Yishmael (20:14) draws a parallel within the Ten Commandments 

between the first five Commandments and the final five.1 This essay considers the relationship 
between the 1st and 6th Commandments. 

 

 לאֹ תִּרְצָח  - אָנֹכִי 
 
“I am the L-rd, your G-d, Who brought you out of the land of Egypt, from the house of 

bondage” (Ex. 20:2). “You shall not murder” (Ex. 20:13). 
 

לאֹ "ן נֶגֶד  ומְכַוֵּ   "אָנֹכִי"הַדִּבְּרוֹת הָיוּ כְּתוּבִים חֲמִשָּׁה עַל לוּחַ זֶה וַחֲמִשָּׁה עַל לוּחַ זֶה, זֶה כְּנֶגֶד זֶה, וְדָבוּר הָרִאשׁוֹן    ד"הַיּוֹ
פֶּרֶק קַמָּא    ."תִּרְצַח בַּחֲגִיגָה  דְּאָמְרִינֵן  מַאי  נַקְדִּים  רֶמֶז  בְּדֶרֶ˂  יַחַד  חֲכָמִים שֶׁיּוֹשְׁבִין   "בַּעֲלֵי אֲסֻפּוֹת"וּלְקִשְׁרָם  תַּלְמִידֵי  אֵלּוּ 

הַלָּלוּ וְכוּ' הַלָּלוּ וְכוּ', הֵיאַ˂    ,הַלָּלוּ אוֹסְרִים וְהַלָּלוּ מַתִּירִים   ,פּוֹת וְעוֹסְקִים בַּתּוֹרָה, הַלָּלוּ מְטַמְּאִים וְהַלָּלוּ מְטַהֲרִיםוּפּוֹת אֲסוּאֲס
אֶחָד אֲמָרָן מִפִּי אֲדוֹן כָּל הַמַּעֲשִׂים   פַרְנָסכֻּלָּם אֶל אֶחָד נְתָנָן וּ  "נִתְּנוּ מֵרֹעֶה אֶחָד"עַתָּה, תַּלְמוּד לוֹמַר כֻּלָּם  אֲנִי לוֹמֵד תּוֹרָה מֵ 

', אַף אַתָּה עָשָׂה אֲזֵנְ˃ כַּאֲפַרְכֶּסֶת וּקְנֵה לְ˃ לֵב לִשְׁמֹעַ דִּבְרֵי הַפּוֹסְלִים וְדִבְרֵי  וְכוּ  "וַיְדַבֵּר אֱ˄הִים אֵת כׇּל־הַדְּבָרִים"וְכוּ', שֶׁנֶּאֱמַר  
 הַמַּכְשִׁירִים וְכוּ' עכ"ל.

 
The Ten Commandments were written five on this tablet and five on that tablet, 

corresponding to one another; and the 1st Commandment, “I am the L-rd,” corresponds to 
the 6th Commandment, “You shall not murder.” 

To connect them together by way of allusion, we shall preface with what is stated in 
tractate Chagigah, chapter one, regarding the verse: “The words of the Sages are as cattle prods, 
and as well-fastened nails of the masters of [learned] assemblies; they were given from one 
Shepherd.”2  

 
* English translation: Copyright © 2026 by Charles S. Stein. Additional essays are available at https://zstorah.com  
1 Mekhilta d’Rabbi Yishmael, 20:14, “How were the Ten Commandments given? Five on one tablet and five on 

the other. ‘I am the L-rd your G-d,’ and opposite it ‘You shall not kill,’ whereby Scripture apprises us that spilling 
blood is tantamount to ‘diminishing’ the likeness of the King. An analogy: A king of flesh and blood enters a province, 
sets up statues of himself, makes images of himself, and mints coins in his likeness. After some time, they upset his 
statues, break his images, devalue his coins—and ‘diminish’ the likeness of the king. Likewise, Scripture equates 
spilling blood to ‘diminishing’ the likeness of the King, as it is written, ‘One who spills the blood of man, by man 
shall his blood be shed; for in His image Did G-d make man’ (Gen. 9:6). . . . This is why the Ten Commandments 
were given, five on one tablet and five on the other. These are the words of R. Chanina b. Gamliel.” 

2 Eccl. 12:11. 
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“Masters of assemblies”—these are the Torah scholars who sit in many 
assemblies and engage in Torah: these declare impure and those declare pure; 
these prohibit and those permit; these deem an item invalid and those deem it 
valid.  

Lest a person say: How, then, can I learn Torah [when it contains so many 
differing opinions]? Scripture therefore teaches: All of them “were given from 
one Shepherd”3; one G-d gave them, and one Leader uttered them, from the 
mouth of the Master of all Creation, Blessed be He, as it is said: “And G-d 
spoke all these words.”4 You too, make your ear like a funnel and acquire for 
yourself an understanding heart, to hear the words of those who disqualify and 
the words of those who qualify. 

- Chagigah 3b 
  

ד הַתּוֹרָה  וֹשִׁי דֶּרֶ˂ טֶבַע לִלְמוֹ צָרִי˂ עִיּוּן דְּמַאי סָלְקָא דַּעְתָּ˂ וּמַאי מְתָרֵץ, דְּהָאֵי דְּקָאמָר שֶׁמָּא יאֹמַר אָדָם, נִרְאֶה שֶׁיֵּשׁ לוֹ ק
 רוּץ שֶׁכֻּלָּם אֲמָרָם הקב"ה, וְלִכְאוֹרָה מַה שֶׁטְּעָנוֹ לאֹ הוֹדָה לוֹ. יוּמַהוּ הַתֵּ  קֶת, וֹמֵחֲמַת הַמַּחֲל

  
This requires analysis, for what is entering your mind, and what is the answer? Torah 

study is a natural, logical pursuit, and should be consistent and clear. But the student finds that 
some rabbis will declare something impure, and other rabbis will declare something pure. For the 
one who says “lest a person say” appears to express a natural difficulty in learning Torah 
because of disagreement. He thinks, “If everyone disagrees, then the truth has been lost or is 
unattainable.” What, then, is the answer—that all were spoken by the Holy One, Blessed be 
He? Seemingly, this does not resolve the difficulty, for there are two or more different answers, 
and how can they all be Divine? 

 
ן בְּרָכָה לְעוֹלָם, וְהַנֵּי מִלֵּי  אָמְנָם בְּפֶרֶק קַמָּא דַּעֲבוֹדָה זָרָה אַמְרִינָן אָמַר ר' חִסְדָּא כָּל הַלּוֹמֵד תּוֹרָה מֵרַב אֶחָד אֵינוֹ רוֹאֶה סִימַ 

ם לִישָׁנֶיהָ. וְזאֹת הַסְּבָרָא הִיא הַפִּלְפּוּל, דְּבֶפֶּרֶק ג' דַּנְדָּרִים אַמְרִינָן  וֹבִּסְבָרָא אֲבָל בַּגְּמָרָא מֵחַד רַבָּה מֵעָלַי כִּי הֵיכִי דְּלָא לִפְגּ
וּמַסְקִינָן אֶלָּא פִּלְפּוּלָא  תְּנָה אֶלָּא לְמֹשֶׁה וּלְזַרְעוֹ, וּמֹשֶׁה נָהַג בָּהּ טוֹבַת עַיִן וּנְתָנָהּ לְיִשְׂרָאֵל, וּמַקְּשֵׁי הַתָּם הַגְּמָרָא  ישֶׁבַּתְּחִלָּה לאֹ נִ 

   תַּן אֶלָּא לְמֹשֶׁה וְכוּ'. יבְּעָלְמָא הוּא שֶׁמַּתְחִילָה לאֹ נִ 
  

However, in the first chapter of tractate Avodah Zarah it is stated:  

Rabbi Chisda said: Anyone who learns Torah from only one teacher 
will never see a sign of blessing. That matter relates to reasoning [i.e., in order 
to come up with sophisticated reasoning it is necessary to hear many different 
opinions]. However, with respect to the oral tradition, it suffices to learn from 
teacher, so as not to impair its language [for if he hears different versions from 
different teachers, he will become confused]. 

- Avodah Zarah 19a 
 

 
3 Ibid. 
4 Ex. 20:1. 
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This “reasoning” is analytical reasoning [pilpul]. For in the third chapter of tractate Nedarim 
(38a) it is stated that at first the Torah was given only to Moses and his descendants, but 
Moses acted with generosity and gave it to Israel. The Gemara there asks and concludes: that 
it is not talking about Torah as a whole; rather, it refers only to analytical reasoning, which was 
initially given only to Moses, etc. 

  
דֶם שֶׁנִּשְׁתַּבְּרוּ הַלּוּחוֹת לאֹ הָיְתָה שִׁכְחָה בְּיִשְׂרָאֵל  וֹרֵשׁ הָעִיּוּן יַעֲקֹב שֶׁמַּתְחִלָה לאֹ הָיוּ צְרִיכִים יִשְׂרָאֵל לְפִלְפּוּל, שֶׁהֲרֵי קיוּפֵ 

לְפִלְפּוּל, כִּדְאִיתָא בִּכְתוֹבוֹת   כִּדְאַמְרִינָן בְּפֶרֶק ה' דְּעִירוֹבִין, מָה שֶׁאֵין כֵּן אַחַר שְׁבִירַת הַלּוּחוֹת שֶׁהָיְתָה הַשִּׁכְחָה הָיוּ צְרִיכִים
קְנַז שֶׁהֶחְזִיר בְּפִלְפּוּלוֹ  י ר' חַיָּא דְּאִי מִשְׁתַּכְּחָהּ תּוֹרָה מִיִּשְׂרָאֵל מֵהַדְרָנָא לָהּ מִפִּלְפּוּלֵי, וְכֵן מָצִינוּ בְּעָתְנִיאֵל בֶּןפֶּרֶק הַנּוֹשֵׂא גַּבֵּ 

 שָׁ˄שׁ מֵאוֹת הֲלָכוֹת שֶׁנִּשְׁתַּכְּחוּ בִּימֵי אֶבְלוֹ שֶׁל מֹשֶׁה רַבֵּנוּ ע"ה עכ"ל.
  

Zera Shimshon now shifts the conversation from confusion to forgetfulness. 
The Iyun Yaakov explains that initially Israel had no need for analytical reasoning, for 

before the Tablets were shattered there was no forgetfulness in Israel, as stated in the fifth 
chapter of Eruvin (54a). However, after the shattering of the Tablets, when forgetfulness 
came, they required analytical reasoning, as stated in Ketubot, the 12th chapter, entitled “One 
who marries,” regarding Rabbi Chiyya. He said: “If the Torah were to be forgotten from 
Israel, I would restore it through my analytical reasoning.”5 Similarly, we find this with 
Othniel ben Kenaz, who restored—through his analytical reasoning—three hundred laws 
that had been forgotten during the mourning for Moses our teacher, peace be upon him.6 

  
ד הַפִּלְפּוּל מֵרַבָּנִים  וֹמִיּוֹתֵר מֵרַב אֶחָד, אַ˂ קָשֶׁה שֶׁאִם אָנוּ הוֹלְכִים לִלְמ  ד הַסְּבָרָאוֹד סֵדֶר הַפִּלְפּוּל צָרִי˂ לִלְמוֹוּמֵעַתָּה כְּדֵי לִלְמ

מּוּד הַגְּמָרָא צְרִיכִים אָנוּ לְלַמְּדָהּ מֵהַרְבֵּה רַבָּנִים, דְּדִילְמָא  יאַף לִ   כֵן  אִםאֲחֵרִים מוּכָח מִזֶּה שֶׁיֵּשׁ שִׁכְחָה בָּעוֹלָם, וְאִם יֵשׁ שִׁכְחָה  
רוּשׁ הַמִּשְׁנָה שֶׁבַּיָּמִים הָרִאשׁוֹנִים לאֹ הָיְתָה שִׁכְחָה  ירַב אֶחָד שָׁכַח אֵיזוֹ גְּמָרָא הִצְרִיכָה, וְכֵן כָּתַב הָרַמְבָּ"ם זַ"ל בְּהַקְדָּמָתוֹ לְפֵ 

קֶת, אָמְנָם מִשֶּׁרָבְתָה  וֹוָה, וּמִשּׁוּם הֲכִי לאֹ הָיָה לָהֶם מַחְלבָּעוֹלָם, וְכָל אֶחָד וְאֶחָד הָיָה זוֹכֵר מָה שֶׁשָּׁמַע מֵרַבּוֹ וְהָיְתָה דַּעְתָּם שָׁ 
נִשְׁתַּוּוּ עוֹד הַדֵּ  וְכֵן  יהַשִּׁכְחָה לאֹ  וְרַבּוּ הַמַּחֲלוֹקוֹת,  בְּפֶרֶק ב'  רַ עוֹת  דִּבְרֵי  "  דִּבְרֵי חֲכָמִים כַּדָּרְבֹנוֹת"  עֵרוּבִיןדְּ שִׁ"י כָּתַב  אֵלּוּ 

 עכ"ל. םוּחהַלֵּב וְשֶׁכָ תּוֹרָה שֶׁנִּמְסְרוּ לְמֹשֶׁה עַל פֶּה, שֶׁנֶּחְלְקוּ בָּהֶם חַכְמֵי הַדּוֹרוֹת לְאַחַר שֶׁנִּתְמַעֵט 
  

From this point forward, in order to learn the method of analytical reasoning, one 
must learn reasoning from more than one teacher, who differ in their opinions, so as to 
understand the depth of the matter. However, this presents a difficulty: if we go to learn 
analytical reasoning from different rabbis, it follows that there is forgetfulness in the world. 
If there is forgetfulness, then even the study of Gemara should require learning from many 
teachers, lest a single teacher has forgotten some necessary passage of Gemara. Accordingly, 
Maimonides of blessed memory wrote in part three of his introduction to the Commentary on 
the Mishnah that in the early days there was no forgetfulness in the world: each person 
remembered what he heard from his teacher, and their understanding was uniform, and 
therefore they had no disputes. But once forgetfulness increased, understandings were no 
longer equal, and disputes multiplied. Rashi similarly wrote on the second chapter of Eruvin 
(21b) that “the words of the Sages are like cattle prods”—that is, words of Torah that were 
transmitted orally to Moses, concerning which the Sages of later generations disagreed after 
the diminution of the heart and the onset of forgetfulness. 

 
5 Ketubot 103b. 
6 Temurah 15b. 
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ד תּוֹרָה מֵעַתָּה, הוֹאִיל  אוּר הַמַּאֲמָר הַנָּ"ל, שֶׁמָּא יאֹמַר אָדָם הוֹאִיל שֶׁהַלָּלוּ מְטַמְּאִים וְהַלָּלוּ מְטַהֲרִים וְכוּ' הֵיאַ˂ אֲנִי לוֹמֵ יוְזֶהוּ בֵּ 

לּוּ הַגְּמָרָא מֵרַב אֶחָד, שֶׁהֲרֵי רַב אֶחָד אִי אֶפְשָׁר  יד עוֹד אֲפִ וֹשֶׁרַבּוּ הַמַּחֲלוֹקוֹת וְהוּא סִימָן שֶׁבָּאָה לְעוֹלָם הַשִּׁכְחָה אִי אֶפְשָׁר לִלְמ
ם בְּיָדִי  יעַ הַגִּרְסָאוֹת וְהַהֲלָכוֹת מֵהַרְבֵּה רַבָּנִים, וְהֵיאַ˂ אֲנִי לָמֵד תּוֹרָה מֵעַתָּה שֶׁתַּלְמוּדִי לאֹ יִתְקַיֵּ וֹר הַכֹּל, אֶלָּא צָרִי˂ לִשְׁמוֹשֶׁיִּזְכּ
אֵל אֶחָד נְתָנָן וּפִרְנֵס    "נִתְּנוּ מֵרֹעֶה אֶחָד"כֻּלָּם    ,ם תּוֹרָתָן בְּיָדָן. תַּלְמוּד לוֹמַריבְּנֵי גָּלִיל דְּלָא גָּמְרוּ מֵחַד רַבָּה שֶׁלּאֹ נִתְקַיֵּ כְּמוֹ  

מִתְּחִלָּ  כִּי  הַשִּׁכְחָה,  שֶׁרָבְתָה  לְאַחַר  אֶלָּא  בָּעוֹלָם  הָיוּ  לאֹ  הַמַּחֲלוֹקוֹת  שֶׁאֵלּוּ  אֲמָרָן, לאֹ תּאֹמַר  אֵלּוּ  אֶחָד  הַסְּבָרוֹת  הָיוּ  נָמֵי  ה 
 מ"ט טַעֲמֵי טָהֳרָה. מְאָה וְ וּ יָה מַרְאֶה לוֹ מ"ט טַעֲמֵי טבָּעוֹלָם, שֶׁהֲרֵי עַל כָּל דָּבָר שֶׁהָיָה הקב"ה אוֹמֵר לְמֹשֶׁה הָ 

  
This, then, is the explanation of the aforementioned teaching: “Lest a person say—

since these declare impure and those declare pure . . . how, then, can I learn Torah?” Since 
disputes have multiplied—which is a sign that forgetfulness has come into the world—it is 
impossible to learn even the Gemara from only one teacher, for a single teacher cannot 
remember everything. Rather, one must hear the various versions and rulings from many 
teachers. How, then, can I learn Torah so that my learning will endure in my hand, unlike 
the people of the Galilee? That is, the Judeans were precise in their language and learned from 
one teacher, so their Torah endured. The Galileans were not precise, and they did not learn from 
a single great teacher, and as a result, their Torah did not endure with them.7 

Scripture therefore teaches: all “were given from one Shepherd,” one G-d gave them, 
and one Leader uttered them.” Do not say that these disputes came into the world only after 
forgetfulness increased. Even from the beginning, these multiple perspectives existed. For 
concerning every matter that the Holy One, Blessed be He, said to Moses, He would show 
him forty-nine reasons for impurity and forty-nine reasons for purity.8 That is, there was not 
only multiplicity due to forgetfulness, but there was also multiplicity due to depth. Therefore, the 
student’s “assumption” that disagreement equals “loss of truth” is wrong. Instead, disagreement is 
a sign of the depth of the Torah. “Forgetfulness” is the mechanism that allows us to use our own 
“analytical reasoning” to recover those different facets of truth. 

 
לְמֹשֶׁה עַל דָּבָר שֶׁל טָהֳרָה    ד וֹלִלְמצְרַ˂ הקב"ה  וּמֵהַרְרֵי נְמֵרִים טַעַם נָכוֹן לָמָּה ה  שְׁמוּעָה (דַּף כ"ט ע"ב) בְּשֵׁםן בְּיָבִין  יוְעַיֵּ 

 הַר רֵישׁ פָּרָשַׁת חֻקַּת.וֹן בַּזּימְאָה, לְפִי שֶׁהַדָּבָר לאֹ יוּבַן מֵעַצְמוּתוֹ כְּמוֹ שֶׁיּוּבַן מַהְפָּכוֹ ועיי"ש. וְעַיֵּ וּ טַעֲמֵי ט
 

See also Yavin Shemu‘ah (page 29b),9 citing the Meharerei Nemarim,10 for the correct 
reason why the Holy One, Blessed be He, needed to teach Moses reasons for impurity 
concerning a matter of purity. This is because a thing is not understood from its essence as 
well as it is understood from its opposite; and see there. See also the Zohar, beginning of 
parashat Chukkat (181a). 

  

 
7 Eruvin 53a. 
8 Midrash Tehillim (Midrash Shocher Tov), on Ps. 12. The number 49 represents the 49 Gates of Understanding, 

which is considered the maximum depth of logic allowed to humans. 
9 Rabbi Shlomo Algazi (1610–c. 1683), Yavin Shemu’ah (Venice, 1639). 
10 Rabbi Abraham ben Solomon Akra (16th Century), Meharerei Nemarim (Venice, 1599). 
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שֶׁאֵלּוּ   לוֹמַר  צָרִי˂  גִּרְסָתוֹ,  לְפִי  אֶחָד  כָּל  הַדִּין  פּוֹסְקִים  שֶׁהַפּוֹסְקִים  הוֹאִיל  עַצְמָן  הַגִּרְסָאוֹת  חַיִּים,  וְאַף  אֱ˄הִים  דִּבְרֵי  וָאֵלּוּ 
וֹמֵר טַעַם הַטָּהֳרָה וְזֶה  דֶם הַשִּׁכְחָה הָיָה הֶחָכָם שֶׁבַּדּוֹר יוֹדֵעַ כֻּלָּם, וּלְאַחַר שֶׁרָבְתָה הַשִּׁכְחָה נֶחְלְקוּ הַסְּבָרוֹת, שֶׁזֶּה אוֹוּמַתְחִלָה ק

זֶה, וְאֵינוֹ כְּמוֹ בְּנֵי גָּלִיל שֶׁהָיוּ לוֹמְדִים    דַעה שֶׁלּאֹ יָ מִזֶּה מַ   וְאִם כֵּן נִקְרָא שֶׁאַתָּה לוֹמֵד  מְאָה כָּל אֶחָד לְפִי בְּחִינָתוֹ, וּאוֹמֵר טַעַם הַטּ
 שִׁ"י הַתָּם שֶׁהָיוּ שׁוֹמְעִים מִזֶּה בְּלָשׁוֹן אֶחָד וּמִזֶּה בְּלָשׁוֹן אַחֵר וְכוּ' ועיי"ש.רֵשׁ רַ יתָּר מֵרַב אֶחָד, כְּמוֹ שֶׁפֵּ וּד מְיעִנְיָן אֶחָ 

  
Even regarding the textual versions themselves—since decisors rule according to their 

respective versions—it must be said that “these and those are the words of the living G-d.”11 
Initially, before forgetfulness, the sage of the generation knew them all; after forgetfulness 
increased, the reasonings diverged, such that one would state the reason for purity and 
another would state the reason for impurity, each according to his perspective. If so, it is still 
considered that you learn from this one what the other does not know. This is not like the 
people of the Galilee, who learned one matter from more than one teacher, as Rashi explains 
there—that they heard it from one in one formulation and from another in a different 
formulation, and so forth. See there.  

  
ר מֵחַד רַבָּה, יֵשׁ לְ˃ תַּקָּנָה אַחֶרֶת, לַעֲשׂוֹת סִימָנִים, כְּמוֹ שֶׁאָמְרוּ זַ"ל  וֹם תַּלְמוּדְ˃ בְּיָדְ˃ מִשּׁוּם דְּאִי אֶפְשָׁר לְ˃ לִגְמיוּכְדֵי שֶׁיִּתְקַיֵּ 

צִיּנִֻים" לָ˂  הַתָּם"הַצִּיבִי  אַמְרִינָן  דְּהַכֵּי  כַּאֲפַרְכֶּסֶת,  אֲזֵנְ˃  וַעֲשֵׂה  לֵב  לָ˂  וְקָנָה  וְזֶהוּ  נִתְקַיֵּ  ,  סִימָנָם  לְהוֹ  דְּמַנָּחֵי  יְהוּדָה    ם יבְּנֵי 
 . מָה תּוֹרָתָם בְּיָדָםיתַּלְמוּדָם בְּנֵי גָּלִיל דְּלָא מַנְחֵי סִימָנָא לאֹ נִתְקַיְּ 

  
So that your learning will endure in your hand, since it is impossible for you to 

complete your studies with only one teacher, you have another remedy: to make mnemonic 
signs, as the Sages of blessed memory said, “Set up for yourself signposts.”12 This is what is 
meant by “acquire for yourself an understanding heart” and by “make your ear like a funnel.” 
For thus it is stated there in Eruvin 53a, regarding the people of Judea, who placed mnemonic 
signs for themselves, their learning endured. But regarding the people of the Galilee, who did 
not place mnemonic signs, their Torah did not endure with them. 

 
ר נִשְׁכַּח, שֶׁאִם לאֹ הָיְתָה שִׁכְחָה  וּמִזֶּה יָבאֹ לְ˃ תּוֹעֶלֶת שֶׁגַּם אַתָּה תּוּכַל לְחַדֵּשׁ אֵיזֶה דָּבָר בָּעוֹלָם עַל יְדֵי פִּלְפּוּלְ˃ מִמָּה שֶׁכְּבָ 

שֶׁמָּא תּאֹמַר אִם יֵשׁ בָּהֶן טַעַם לָמָּה לאֹ נִכְתְּבוּ, אָמַר קְרָא בָּעוֹלָם לאֹ הָיִיתָ יָכוֹל לְחַדֵּשׁ כְּלוּם, כִּדְאַמְרִינָן בְּפֶרֶק ב' דְּעִרוּבִין  
, שֶׁגַּם הוּא יוּכַל לְחַדֵּשׁ, וּמָה שֶׁיְּחַדֵּשׁ הֶחָכָם חוַ ירֶ לוֹ הָ , לְהַרְאוֹת לְכָל תַּלְמִיד חָכָם שֶׁבְּזֶה יִהְיֶה  "עֲשׂוֹת סְפָרִים הַרְבֵּה אֵין קֵץ"

   ., שָׁאַל אֶחָד אֲמָרָן"אָנֹכִי ה' אֱ˄הֶי˃"תְּנָה מִפִּי הַגְּבוּרָה, וְזֶהוּ  יבִים תּוֹרָה מַמָּשׁ שֶׁנִּ מִדַּעְתּוֹ הֵם חֲשׁוּ
  

From this you will also gain the benefit that you too will be able to innovate something 
in the world of Torah study and halacha through your analytical reasoning, from what has 
already been forgotten. For if there were no forgetfulness in the world, you would not be able 
to innovate anything. As stated in the second chapter of Eruvin (21b): “Lest you say: If [the 
words of the Sages] are of substance [and have such great importance], why were they not 
written [in the Torah]? [Thus,] the verse states: ‘Of making many books there is no end,’13” to 
show every Torah scholar that herein lies his gain, that he too can innovate. What the sage 
innovates from his own understanding is considered actual Torah, given from the mouth of 
the Almighty. This is the intent of “I am the L-rd your G-d”—one G-d uttered them. Thus, 

 
11 Cf. Eruvin 13b. 
12 Jer. 31:21. 
13 Eccl. 12:12. 
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while the shattering of the Tablets seems like a tragedy, it led to forgetfulness, which created a new 
mechanism for Torah growth. 

 
Zera Shimshon now discusses several distinct reasons why the 1st Commandment, “I am 

the L-rd” corresponds to the 6th Commandment: “You shall not murder.” 
 

אַמְרִינָן בְּפֶרֶק ב'  הָאָדָם לִהְיוֹת נִזְהָר יוֹתֵר בְּדִבְרֵי סוֹפְרִים מִדִּבְרֵי תּוֹרָה, שֶׁהַלָּלוּ יֵשׁ בָּהֶם עֲשֵׂה וְלאֹ תַּעֲשֶׂה כִּדְ צָרִי˂ וְאַדְּרַבָּא 
  ". לאֹ תִּרְצַח"מְכַוֵּון כְּנֶגֶד  "אָנֹכִי ה' אֱ˄הֶי˃"וְהַלָּלוּ יֵשׁ בָּהֶם מִיתָה, שֶׁכָּל הָעוֹבֵר עַל דִּבְרֵי סוֹפְרִים חַיָּיב מִיתָה, וְזֶהוּ  עֵרוּבִיןדְּ 

 
The Authority of the Sages: Furthermore, a person must be even more careful with the 

words of the Scribes, i.e., Rabbinic law, than with the words of the Torah, for the latter include 
positive and negative commandments, as stated in the second chapter of Eruvin (21b), 
whereas the former carry the penalty of death, for whoever transgresses the words of the 
Scribes is liable to death. This is “I am the L-rd your G-d” corresponding to “You shall not 
murder.” 

  

לְכַוֵּ   "אָנֹכִי ה' אֱ˄הֶי˃"שֶׁ   עוֹד יֵשׁ לוֹמַר שֶׁיִּשְׁתַּדֵּל  הָאָדָם  לְהַזְהִיר אֶת  כַּוָּ יבָּא  בְּלאֹ  כִּי תְּפִלָּה  בִּתְפִלָּתוֹ,  בְּלִי  ון  כְּגוּף  נָה 
זַכַּאי לְתַלְמִידָיו  "אָנֹכִי ה' אֱ˄הֶי˃"נְשָׁמָה,   בֶּן  רַ' יוֹחָנָן  מִתְפַּלְּלִים דְּעוּ לִפְנֵי מִי אַתֶּם מִתְפַּלְּלִים, וְזֶהוּ  וּ  כְּמוֹ שֶׁאָמַר  כְשֶׁאַתֶּם 

 יןוֵּ כַ שֶׁלּאֹ יְ נַת וּזְהִירוּת הַבְּרָכוֹת, כִּי מִי  ונוּ גּוּף בְּלִי נְשָׁמָה. וְכֵן עַל דֶּרֶ˂ זֶה בָּא לְהַזְהִיר עַל כַּוָּ ישָׁעָנֵ "  לאֹ תִּרְצָח"כְּנֶגֶד    וּוּןיכִ בְּ 
דָּבָר  ה' אֱ˄הָיו, יַעַן הַתְּפִלָּה הֵם רַחֲמִים לְבַקֵּשׁ מִמֶּנּוּ יִתְבָּרַ˂ עַל הַחַיִּים וְעַל הַמָּזוֹן, וְהַבְּרָכוֹת הֵם  שֶׁ בִּתְפִלָּה וּבִבְרָכוֹת אֵי˂ יַכִּיר  

 .דֶם בְּרָכָהוֹק "ה' הָאָרֶץ וּמְלוֹאָהּלַ ", כִּי עִקָּרִי
 

Prayer and Intention: It may further be said that “I am the L-rd your G-d” comes to 
warn a person to strive to focus his intention in prayer, for prayer without intention is like a 
body without a soul. “I am the L-rd your G-d,” as Rabbi Yochanan ben Zakkai [sic] said to 
his students: “When you pray, know before Whom you pray.”14 This corresponds to “You 
shall not murder,” for answering with a body without a soul.  

In this same way it warns regarding intention and care in blessings, for if one does 
not focus in prayer and blessings, how will he recognize that the L-rd is his G-d? Prayer is 
mercy, to ask from Him, blessed be He, for life and sustenance; and blessings are 
fundamental, for “the earth and its fullness belong to the L-rd”15 prior to the blessing.  

  
מּוֹתֵיהֶן שֶׁל כֹּהֲנִים מְסַפְּקוֹת לָהֶם מִחְיָה וּמָזוֹן כְּדֵי שֶׁלּאֹ יִתְפַּלְּלוּ עַל בְּנֵיהֶם  יבְּמַסֶּכֶת מַכּוֹת לְפִיכָ˂ אִ   כְּדַתְּנָן"  לאֹ תִּרְצָח"ן  ווּמְכֻוָּ 

 . בי לְחַיֵּי הוּא דְּיָהֵ  בְעָארַחֲמָנָא שָׂ ב ישֶׁיָּמוּתוּ, וְכִי יָהֵ 
 

Physical Maintenance of Life: The intent of “You shall not murder” is as taught in 
tractate Makkot: “Therefore the mothers of the priests would provide them with food and 
sustenance so that they would not pray that their sons die.”16 When the Merciful One grants 
satiation, it is for the benefit of the living that He grants it.17 

 

 
14 Berachot 28b, where the source was actually Rabbi Eliezer. Our text reads, “Know before Whom you stand.” 
15 Ps. 24:1. 
16 Mishnah Makkot 2:6; Makkot 11a. 
17 Ta’anit 8b. 
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וְהַקְּד הַיִּחוּד  לִמְקוֹם  וּמַחֲזִיר  מְתַקֵּן  הַנֶּהֱנִין  בְּבִרְכַּת  שֶׁהִזְהִיר  בָּהֶם  וּוְעוֹד  מְקַלְקֵל  זָהִיר  שֶׁאֵינוֹ  וּמִי  הַיְּדוּעוֹת,  הַנִּיצוֹצוֹת  שָּׁה 
   .וְנִקְרְאוּ מֵתִים

  
Sparks of Holiness: Furthermore, one who is careful with the blessing over enjoyment 

repairs and restores the known sparks of Holiness to the place of Unity and Holiness. This is 
an act of “giving life.” In contrast, one who is not careful with blessings damages [the sparks], 
and they are called “dead,” thus violating the 6th Commandment, “You shall not murder.” 

  
בַּהֲרִיגַת  "  לאֹ תִּרְצָח"דֶם עַל  וֹבִּשְׁבִיל שֶׁעָבְרוּ ק"  לאֹ תִּרְצָח",  "אָנֹכִי ה' אֱ˄הֶי˃"וְעוֹד מִי גָּרַם שֶׁיַּעֲשׂוּ אֶת הָעֵגֶל וְיַעַבְרוּ עַל  

  . לְפָנָיו זָּבוּחַ מִ , "וַיַּרְא אַהֲרֹן וַיִּבֶן מִזְבֵּחַ לְפָנָיו"חֹר, כְּדַכָּתִיב 
  

The Golden Calf: Moreover, what caused them to make the Golden Calf and to 
transgress “I am the L-rd your G-d,” and thus “You shall not murder”? Because they had 
already transgressed “You shall not murder” in the killing of Hur, as it is written regarding 
the verse, “And Aaron saw and built an altar before it”18: 

What did he see? . . . He saw Hur [who had been appointed together 
with Aaron by Moses to lead the people during Moses’ absence],19 who was 
slaughtered before him [as he had protested the plan to fashion a calf and had 
been murdered by the people as a result]. 

- Sanhedrin 7a 
  

מָר עָלָיו, וְגוֹרֵם מַזְהִיר שֶׁלּאֹ לְסַפֵּר לָשׁוֹן הָרַע, כִּי הַמְּסַפֵּר לָשׁוֹן הָרַע הוֹרֵג שְׁ˄שָׁה, הָאוֹמְרוֹ וְהַמְּקַבְּלוֹ וְהַנֶּאֱ "  תִּרְצָחלאֹ  "וְעוֹד  
כְּנֶגֶד   בְּכִיוּוּן, וְזֶהוּ  דַּעֲרָכִין, וְכוֹפֵר בְּעִקָּר כִּדְאַמַּר ר' יוֹחָנָן מִשּׁוּם ר' יוֹסֵי בְּפֶרֶק ג'  חָס וְשָׁלוֹם  ,לַשְּׁכִינָה שֶׁתִּסְתַּלֵּק מִיִּשְׂרָאֵל

  . "אָנֹכִי ה' אֱ˄הֶי˃"
  

Derogatory Speech: Additionally, the 1st Commandment, “You shall not murder” warns 
against derogatory speech [lashon hara], for one who speaks derogatory speech kills three: 
the speaker, the listener, and the one spoken about.20  

Also, derogatory speech leads to a violation of the 1st Commandment, because [one who 
engages in derogatory speech] causes the Shekhinah to depart from Israel—G-d forbid.  

Also, another violation of the 1st Commandment is that he denies a fundamental principle 
of faith, as R. Yochanan said in the name of R. Yosi in the third chapter of Arakhin (15b). 
This corresponds to “I am the L-rd your G-d.”  

  
* * * 

 
18 Ex. 32:5. 
19 Ex. 24:14. 
20 Yerushalmi Pe’ah 1:1. 


