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Chapter XVII: Yitro (Ex. 18:1–20:23) 
 
Essay 26. The connection between honoring one’s parents and not coveting 
 
The Mekhilta d’Rabbi Yishmael (20:14) draws a parallel in the Ten Utterances (i.e., the 

Ten Commandments) between the first five commandments and the last five commandments.1 I.e., 
a parallel between the first and sixth commandments, the second and seventh commandments, and 
so forth. This essay considers the relationship between the fifth and tenth commandments. 

     

 לאֹ תַחְמֹד  - כַּבֵּד 
 

“Honor your father and your mother, that your days may be prolonged on the land that the 
L-rd your G-d is assigning to you” (Ex. 20:12). “You shall not covet your neighbor’s house: you 
shall not covet your neighbor’s wife, or his male or female slave, or his ox or his donkey, or 
anything that is your neighbor’s” (Ex. 20: 14). 

  
וָאֵם אָ יבְּכִ  ",  בּוּד אַב  יָמֶי יַאֲרִכוּן  דִּסְבִירָא לֵיהּ בַּפֶּרֶק ד' דִּיבָמוֹתוּלְרַבִּי  מַר הַכָּתוּב "לְמַעַן  מַשְׁלִימִין לוֹ וְלאֹ   ,עֲקִיבָא  זָכָה 

וְהָא דְּאָמְרִינַן בְּפֶרֶק קַמָּא דְּחֲגִיגָה גַּבִּי  וְצָרִי לוֹמַר כְּמוֹ שֶׁכָּתְבוּ הַתּוֹסָפוֹת שָׁם בִּיבָמוֹת וז"ל,   ם זֶה.ימוֹסִיפִין, קָשֶׁה אֵי יִתְקַיֵּ 
.אִתְּתָא מְגַדְּלָא נָשַׁיָיא כִּי חָזֵינַן צוּרְבָּא מֵרַבָּנָן דְּמַעֲבִיר בְּמִילֵיהּ מוֹסְפִינָא לֵיהּ  

  
In honoring father and mother, the Scripture said, “that your days may be 

prolonged,” but Rabbi Akiva’s opinion in the fourth chapter of tractate Yevamot (50a) is that 
if one merits, G-d completes his allotted [years], but G-d does not add to his allotted [years]; 
it is difficult if one accepts Rabbi Akiva’s view how the promise “that your days may be 
prolonged” will be realized. It must be said as written by the Tosafot there in Yevamot, and 
this in their language, “and thus it’s said in the first chapter of tractate Chagigah (4b), 
regarding the women’s hairdresser [who was inadvertently taken before her time, the angel of 
death said,] ‘when I see a young Torah scholar who disregards [those who mistreat him], I 

 
* English translation: Copyright © 2021 by Charles S. Stein. 
1 Mekhilta d’Rabbi Yishmael, 20:14, “How were the Ten Commandments given? Five on one tablet and five on 

the other. . . . It is written ‘Honor your father and your mother,’ and, opposite it, ‘You shall not covet,’ whereby 
Scripture apprises us that whoever covets, in the end comes to beget a son who curses his father and honors one who 
is not his father. This is why the Ten Commandments were given, five on one tablet and five on the other. These are 
the words of R. Chanina b. Gamliel.” 
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add [years taken from someone else] to him.’ ”2 I.e., there are those who disagree with Rabbi 
Akiva’s view. 

 
סִיפוּ לוֹ  לּוּ לְרַבִּי עֲקִיבָא דְּאֵין זֶה תּוֹסֶפֶת כְּיוֹן שֶׁנִּגְזְרוּ לְשׁוּם אָדָם עכ"ל. וְאַף כָּאן הָאֲרִיכוּת יָמִים שֶׁיּוֹ יאֲפִ דְנִיחָא  "י  אוֹמֵר רִ 

ד הַשָּׁנִים שֶׁל אוֹתָם וֹ, כְּלוֹמַר לאֹ תַּחְמּ"לאֹ תַּחְמֹּד"הִזְהִיר  "כַּבֵּד"כִי כְּנֶגֶד וּמִשּׁוּם הָ . שֶׁלּאֹ זָכוּיִהְיוּ מֵאוֹתָם שֶׁנִּפְחֲתוּ לַאֲחֵרִים  
 .דֶם זְמַנָּם, אוֹ מִשּׁוּם חֶטְאָם אוֹ מִשּׁוּם "וְיֵשׁ נִסְפֶּה בְּלאֹ מִשְׁפָּט"וֹאֲחֵרִים שֶׁיָּמוּתוּ ק

 
The Ri3 says, this is acceptable even to Rabbi Akiva, for this does not add [years] 

because the [years] were decreed for some [other person]. In other words, additional years will 
not be created ex nihilo, but rather the years had already been in a ledger, but had been assigned to 
someone else. Because of this, parallel to “Honor your father and your mother, that your days 
may be prolonged,” [G-d] warns, “You shall not covet,” that is to say, don’t covet the years of 
these others who will die before their time, or because of their sin, or because “[a person] can 
be swept away without judgment” (Prov. 13:23). 

  

בָּאנוּ אוּ וְנַחֲזִיק טוֹבָה לַאֲבוֹתֵינוּ, שֶׁאִלְמָלֵא לאֹ חָטְאוּ אָנוּ כְּמִי שֶׁלּאֹ  דבְּפֶרֶק קַמָּא דְּעֲבוֹדָה זָרָה אָמַר רֵישׁ לָקִישׁ בֹּ   אִי נָמֵי

" "לאֹ  וּמִשּׁוּם הָ   לְעוֹלָם, וּפֵירֵשׁ רַשִׁ"י, שֶׁכָּל זְמַן שֶׁהֵם קַיָּימִים אֵין אָנוּ חֲשׁוּבִים לִכְלוּם עכ"ל. כִי הִזְהִיר נֶגֶד "כַּבֵּד אֶת־אָבִי
, כִּי בִּשְׁבִיל זֶה אֲנִי מַבְטִיחַ לְ  תַחְמֹד , וּמַה שֶׁתַּפְסִיד כָּאן תַּרְוִיחַ  נָמֵי  וְיִתְאָרֵ  יָמֶי  שֶׁיַאֲרִיכוּן  " מִיתָתוֹ בִּשְׁבִיל כְּבוֹדְ כְּבוֹדְ
    כָּאן.

  
Alternatively, in the first chapter of tractate Avoda Zara (5a), discussing the sin of the 

Golden Calf, “Reish Lakish said, ‘Come and let us be grateful to our forefathers who sinned 
with the Golden Calf, as had they not sinned, we would not have come into the world. [He 
explained] as it is stated [about the Jewish people after the revelation at Sinai, ‘I said: You are 
godlike beings, and all of you are sons of the Most High’ (Ps. 82:6) [which indicates that they had 
become like angels and would not have propagated offspring]. [But] you ruined your deeds [and 
G-d said]: ‘Yet you shall die like a man, and fall like one of the princes’ (Ps. 82:7).” Rashi explains, 
“As long as they had existed before the Golden Calf in such a holy state, we are considered as 

 
2 Chagigah 4b-5a: Rav Yosef asked if it happens that one can go before his time (and die for no reason)? “Yes, 

like this [incident of] Rav Beivai bar Abaye, who would be frequented by the company of the Angel of Death [and 
would see how people died at the hands of this angel. The Angel of Death] said to his agent: Go and bring me [the 
soul of] Miriam the raiser [i.e., braider] of women’s hair. He went [but mistakenly] brought him Miriam, the raiser of 
babies. . . . Rav Beivai bar Abaye said to [the Angel of Death]: Do you have the right to act in this [manner, to take 
someone before his time]? [The Angel of Death] said to him: And is it not written: ‘But there are those swept away 
without justice’ (Prov. 13:23)? [Rav Beivai] said to him: And isn’t it written: ‘One generation passes away, and another 
generation comes’ (Eccl. 1:4) [which indicates that there is a predetermined amount of time for the life of every 
generation]. He said: I shepherd them until [the years of] the generation are completed . . . Rab Beivai said to him: 
Ultimately, what do you do with his [extra] years [those taken away from this individual? The Angel of Death] said: 
If there is a young Torah scholar who disregards [those who mistreat him], I add those years to him and he becomes 
the deceased’s replacement for that time. 

3 Isaac ben Samuel the Elder (“the Ri ha-Zaken”) (c. 1115 – c. 1184), French Tosafist; a son of Rabbeinu Tam 
and thus a great-grandson of Rashi. 
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nothing in comparison to them.” That is why [G-d] warned in parallel to “honor your father” 
that “you shall not covet” his death because of your honor, as because of this I will promise 
you that I will prolong your days and also your honor will be prolonged, and what you lose 
here, you will gain here. That is, coveting something that belongs to another can cause harm to 
that person, as the rabbis have explained.4 Thus, if a son covets years of life belonging to his father, 
he could cause his father to die early, and perhaps the leftover years would be given to the son. By 
juxtaposing “honor your father” with “you shall not covet,” G-d is saying that what the son may 
lose by not coveting and not gaining additional years from his father’s life will be gained by the 
mitzvah of honoring his father. 

  
לָמָּה נָכוֹן  טַעַם  לִכְתּוּשֶׁה  וְזֶהוּ  בְּכָל  וֹצְרַ הַכָּתוּב  גָּדוֹל  כְּלָל  פִּי שֶׁהוּא  יָמִים, אַף עַל  הָאֲרִיכוּת  שָׂכָר שֶׁל  בְּמִצְוָה זוֹ  דַּוְקָא  ב 

ם,  וֹבְּלֵב, דְּיֵש מַאֲכִילוֹ פְּטוּמוֹת וְיוֹרֵשׁ גֵּיהִנּ בּוּד תָּלוּי  יוְעוֹד הַכִּ   אַב וָאֵם לִכְבוֹד הַמָּקוֹם.כִּבּוּד  ן עוֹד לְקַמָּן עַל הַשָּׁוֶה  יהַתּוֹרָה, וְעַיֵּ 
     .ם וְיוֹרֵשׁ גַּן עֵדֶןיוְיֵשׁ מַטְחִינוֹ בָרֵיחַיִ 

  
This is the correct reason why the Scripture had to write precisely in this 

commandment a reward of longevity, even though [longevity] is a great rule in the whole 
Torah for one who observes the commandments, and also see later in this essay equating the 
honor of one’s father and mother to the honor of G-d. Furthermore, the honor depends upon 
the kindness of the heart, for he can feed him delicacies but still inherit Gehinnom if he serves 
his father with a scowl instead of a smile,5 and there is another who will make [his father] grind 
with a millstone, which is difficult work, and yet [the son] will inherit the Garden of Eden.6  
   

 
4 For example, Bava Batra 2b: “Rabbi Abba says that Rav Chuna says that Rav says, ‘It is prohibited for a person 

to stand in another’s field [and look at his crop] while [the grain] is standing [because he casts an evil eye upon it and 
thereby causes him damage].’ ” 

5 Tur, Yoreh De’ah 240, as well as Shulchan Aruch, Yoreh De’ah 240: “What is honor? He feeds him and gives 
him drink, dresses and undresses him, brings him in and takes him out, and does so with a pleasant face, for even if 
he feeds him delicacies every day, yet does so with a scowl, punishment will befall him.” 

6 Kiddushin 31a-b: “Avimi, son of Rabbi Abbahu, taught: There is [a type of son] who feeds his father pheasant 
but is removed from the World [i.e., the World to Come], and there is one who makes him grind with a millstone [but 
this action brings him to the life of the World-to-Come].” It all depends upon whether the son acts with affection and 
respect or not. 
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וְכָל הָעֲבֵ   וְהַחֶמְדָּה תְּלוּיָה בַּלֵּב, וּמִי שֶׁמְּכַבֵּד    .רוֹת בָּאוֹת מֵהַחֶמְדָּה כְּדִכְתִיב "וָאֶחְמְדֵם וָאֶקָּחֵם"יכִּי הָעַיִן רוֹאָה וְהַלֵּב חוֹמֵד, 
תָּף בִּיצִירָתוֹ וְנוֹפֵחַ בּוֹ נְשָׁמָה שֶׁהוּא עִקַּר  וּמִצְוֹתָיו, שֶׁגַּם הוּא שׁם  ימִכָּל שֶׁכֵּן שֶׁיְּכַבֵּד הקב"ה וִיקַיֵּ   בִיל שֶׁהוֹלִידוּהוֹ,הוֹרָיו בִּשְׁ 

ן י וְעַיֵּ   הוּא מַמָּשׁ נֶגֶד "לאֹ תַּחְמֹּד".  "כַּבֵּד"בּוּד תָּלוּי קִיּוּם כָּל הַמִּצְוֹת, וְלָכֵן  יאִם כֵּן בְּמִצְוַת הַכִּ   .ם אוֹתוֹ בָּעוֹלָםיוּמְקַיֵּ   הַחִיּוּת 
  עוֹד לְקַמָּן בְּסָמוּ (אוֹת כֹּ"חַ) עַל גְּמָרָא דְּקִידּוּשִׁין תָּנוּ רַבָּנַן "כַּבֵּד" וְכוּ'. 

 
Coveting something is a matter of the heart,7 “for the eye sees and the heart covets,”8 

and all the sins come from the coveting, as it is written, “and I coveted them and I took 
them,”9 A man who honors his parents, because they gave birth to him, will certainly honor 
the Holy One, Blessed be He, and keep His commandments, for He is also a partner in his 
creation and blew into him [the breath of] life,10 which is the essence of vitality, and which 
sustains him in the world. Thus, in the commandment of honoring one’s parents hangs the 
fulfillment of all of the commandments of the Torah, and therefore “honor your father and your 
mother” is precisely parallel to “you shall not covet.” See further later in an adjacent essay 
(note 28) on the Gemara in Kiddushin 30b, “The Sages taught that it is stated: ‘Honor your 
father and your mother’ (Ex. 20:11), and it is stated: ‘Honor the L-rd with your wealth’ (Prov. 3:9). 
The verse equates the honor of one’s father and mother to the honor of G-d [as the term ‘honor’ is 
used in both cases].” 

 

* * * 

 
7 Rabbeinu Bachya (Bahya ben Asher, 1255–1340, Spanish rabbi), commentary on Shemot 20:14. 
8 Rashi on Num. 15:39, “The heart and the eyes are the spies of the body. They act as its agents for sinning: the 

eye sees, the heart covets, and the body commits the sin.” 
9 Joshua 7:21. 
10 Gen. 2:7. 


