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Chapter XVII: Yitro (Ex. 18:1–20:23) 
 
Essay 8. A judge must seek true judgment 

  

י תַּעֲלֶה עַל דַּעְתְּ˃ וְכוּ'  כִ " וְכוּ' וְ ]מִן־הַבֹּקֶר עַד־הָעָרֶב[  "וַיַּעֲמֹד הָעָם עַל־מֹשֶׁה  פֶּרֶק קַמָּא תָנֵי רַב חִיָּיא בַּר רַב מִדִּפְתִּי  שַׁבָּת

רֵאשִׁית  הקב"ה בְּמַעֲשֶׂה בְּ וּתָּף לְ אֶלָּא כָּל דַּיָּין שֶׁדָּן דִּין אֱמֶת לַאֲמִיתּוֹ, אֲפִילּוּ שָׁעָה אַחַת, מַעֲלֶה עָלָיו הַכָּתוּב כְּאִילּוּ נַעֲשָׂה שׁ
  יֵשׁ לְדַקְדֵּק מַהוּ "לַאֲמִיתּוֹ", וּמָה עִנְיָן זֶה לְזֶה.  וְכוּ'.

  
In the first chapter of tractate Shabbat: 

Rav Chiyya bar Rav of Difti taught: “The next day, Moses sat as a judge 
among the people, while the people stood about Moses [from the morning until 
evening].”1 Does it enter your mind that Moses would sit and judge all day long? 
[If so], when was his Torah [study] accomplished? Rather, [surely the verse is 
coming] to tell you: Any judge who renders a judgment per his truth, even if 
[he sits in judgment only] one hour, the verse ascribes to him as if he became a 
partner to the Holy One, Blessed be He, in the act of Creation [as by means of 
a true judgment he upholds the world]. 

- Shabbat 10a  
We need to check what is the meaning of “per his truth” [ וֹתּיאֲמִ לַ  ] [la’amito], and what this 
rendering of judgment has to do with that Creation of the world.  

 
אָלֶ"ף רִאשׁוֹן שֶׁל   ,בּוֹ ג' אוֹתִיּוֹתוְאִיתָא בְּאֵלָה הַדְּבָרִים רַבָּה אָמַר ר' רְאוּבֵן חוֹתָמוֹ שֶׁל הקב"ה אֱמֶת, וְלָמָּה אֱמֶת, אֱמֶ"ת יֵשׁ  

. "וְהוּא בְאֶחָד וּמִי יְשִׁיבֶנּוּ", אָמַר   "אֲנִי רִאשׁוֹן וַאֲנִי אַחֲרוֹן וּמִבַּלְעָדַי אֵין אֱ˄הִים"לוֹמַר    תָי"ו סוֹפָן,  ,מֵם אֶמְצָעִית  ,אוֹתִיּוֹת
 . רֵישׁ לָקִישׁ שֶׁהקב"ה דָּן וְחוֹתֵם לְעַצְמוֹ וְכוּ' עכ"ל. וְאַף הַמִּדְרָשׁ הַזֶּה צָרִי˂ בֵּיאוּר מַאי קָא מַשְׁמַע לַן

 
It is brought in Deut. Rabbah [1:10]:  

Rabbi Reuven said: The seal of the Holy One, Blessed be He, is truth 
 Why [is the word] “emet” [used]? There are three letters within .[emet] [אֱמֶת]
[the word]: Aleph [ א], the first of the letters of the alphabet, mem [מ], the middle 

 
* English translation: Copyright © 2024 by Charles S. Stein. Additional essays at https://www.zstorah.com  
1 Ex. 18:13. 
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of the letters of the alphabet, and tav [ ת], the last of them. This means: “I am the 
First, and I am the Last, and besides Me, there is no other G-d.”2  

[Regarding the verse:] “He is one; who can dissuade Him?”3 Reish 
Lakish said that the Holy One, Blessed be He, judged and sealed [judgment] by 
Himself.  

- Deut. Rabbah 1:10 
Even this Midrash requires explanation as to what it means for us. 

 
וְלָכֵן אָלֶ"ף הוּא רִאשׁוֹן כְּלוֹמַר שֶׁטּוֹעֵן תְּחִלָּה   .ן לְזֶה וּלְזֶה וְאַחַר כָּ˂ לְהַכְרִיעַ וֹן אֶחָד צָרִי˂ לִטְעיז שֶׁדַּיָּ וֹ וְיֵשׁ לוֹמַר שֶׁבָּא לִרְמ

ב  י מְחַיֵּ שֶׁאֶחָד מְזַכֶּה וְאֶחָד    ,וּמֵ"ם אֶמְצָעִית כְּמוֹ אִם יִהְיוּ שָׁם שְׁלוֹשָׁה  וּפוֹתֵחַ לִזְכוּת, וְתָי"ו סוֹפָן שֶׁל אוֹתִיּוֹת שֶׁטּוֹעֵן לַחוֹבָה,
דִּלְעֵיל מִינֵּיהּ כְּתִיב  ב וּמִבִּלְעָדִי אֵין אֱ˄הִים לְהַכְרִיעַ בְּהַכְרָעָה טוֹבָה,  י וְאֶחָד מַכְרִיעַ בִּנְתַּיִם, אֲנִי רִאשׁוֹן לְזַכּוֹת וַאֲנִי אַחֲרוֹן לַחַיָּ 

לּוּ שָׁעָה אַחַת כְּלוֹמַר י, וְאִם כֵּן כָּל הַדָּן דִּין אֱמֶת לַאֲמִיתּוֹ אֲפִ "אֲנִי רִאשׁוֹן וַאֲנִי אַחֲרוֹן "וְאַחַר כָּ˂  .  רֵנִי נִשָּׁפְטָה יָחַד" וְכוּ'"הַזְכִּי
ם  יכְּרֶמֶז מִלַּת אֱמֶ"ת מִמִּדַּת קוֹנוֹ יֵשׁ בּוֹ. וְסִיֵּ   ן יְחִידִי וְדָן בְּעַצְמוֹ טְעָנוֹת הַזְּכוּת וְהַחוֹבָה וְאַחַר כָּ˂ מַכְרִיעַ בֵּינֵיהֶם, ישֶׁהוּא דַּיָּ 

'. וְאָמַר בְּמַעֲשֶׂה בְּרֵאשִׁית, מִשּׁוּם דְּסוֹפֵי  לּוּ נַעֲשֶׂה שׁוּתָּף וְכוּי עִמּוֹ אִיתָא, וְזֶהוּ כְּאִ   "וּמִבַּלְעָדַי אֵין אֱ˄הִים", הָא שׁוּתָּף  הַכָּתוּב
  תֵּבוֹת שֶׁל בְּרֵאשִׁית' בָּרָא' אֱ˄הִים' הוּא אֱמֶ"ת. 

 
It can be said that this comes to hint that when there is only one judge, he needs to 

advocate for this position and for that alternate position, and afterward to decide.  
Therefore, aleph is the first, as if to say that [G-d] advocates first on behalf of a person 

and begins with an inclination toward an acquittal, and tav is the end of the letters, that He 
then advocates for a conviction. Mem is in the middle, for balance. This is as if there would be 
there three judges and one argues for acquittal of the accused, and one rules him liable, and 
one decides between them. Thus, the seal of G-d being emet hints at: “I am the First”—to 
acquit, and “I am the Last”—to rule liable, “and besides Me there is no other G-d”—to 
render a good ruling. For before that verse it is written, “Help me remember! Let us join in 
judgment,”4 then afterward it is written, “I am the first and I am the last.”  

If so, everyone who renders a judgment per his truth, even if he sits in judgment for 
only one hour, it as if to say that he is a single judge, and he judges by himself the arguments 
for exemption and liability and afterward decides between them. This is like what is hinted 
by the word emet, that he has his Creator’s trait in [his judgment]. 

The verse concludes, “and besides Me there is no other G-d.” But there is a partner 
with Him, as the Gemara says, “the verse ascribes to him as if he became a partner to the Holy 
One, Blessed be He.” And it is said, “in the act of Creation [Bereishit] [בְּרֵאשִׁית],” because the 
ending letters of the first three letters of the Torah, “In the beginning, G-d created,” [Bereisheet 
barah Elohim] [בְּרֵאשִׁית בָּרָ א אֱ˄הִים], viz, aleph, mem, and tav, are the letters that form the word 
emet. A judge who follows G-d’s method of judging man helps to uphold justice in the world that 
G-d has created, so it is as though he has become His partner.   

 
2 Isaiah 44:6. 
3 Job 23:13. 
4 Isaiah 43:26. 
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נָמֵי בְּבָא לָצֵאת יְדֵי שָׁמַיִם,    י לֵיהּ וְתָּבְעֵ   .ביחַיָּ שָׁמַיִם  ר וְהַבָּא לָצֵאת יְדֵי  וֹדְּלִפְעָמִים מִצַּד הַדִּין הוּא פְּט  וְעוֹד יֵשׁ לוֹמַר

וְ"לַאֲמִיתּוֹ" רָצָה לוֹמַר   ,נוּ הַדִּין כְּמוֹ שֶׁהוּאיז ע"א) וְעיי"ש בַּתּוֹסָפוֹת, וְזֶהוּ דָּן דִּין אֱמֶת דְּהַיְ "(דַּף ל  דִּמְצִיעָאבְּפֶרֶק ג'  כִּדְאִיתָא  
הַהִיא דְּאָמְרִינַן הָתָם בִּמְצִיעָא וְכֵן הוּא בַּשֻּׁלְחָן עָרוּ˂ חֹשֶׁן מִשְׁפָּט (סִימָן ש' סְעִיף א') שְׁנַיִם  כְּ בְּבָא לָצֵאת יְדֵי שָׁמַיִם. אִי נָמֵי  

יִתֵּן מָאתַיִם לְזֶה וּמָאתַיִם לְזֶה וְיַפְסִיד מָנָה מִבֵּיתוֹ מִפְּנֵי    וְכָל אֶחָד אוֹמֵר שֶׁלִּי מָאתַיִם,שֶׁהִפְקִידוּ אֵצֶל אֶחָד זֶה מָנָה וְזֶה מָאתַיִם  
שֶׁהֹוֶה לֵיהּ לְמֵידַק כָּל אֶחָד  וְאִי אִנְהוּ לאֹ תָּבְעֵ   .שֶׁפָּשַׁע  שָׁמַיִם חַיָּ   אבְּבָרִיי לֵיהּ  יְדֵי  בְּדִינֵי אָדָם פָּטוּר  י אִם בָּא לָצֵאת  ב אֲבָל 

  עכ"ל. 
 
It can be said that sometimes from the side of the law he is exempt, but one who comes 

to fulfill his obligation from the side of Heaven is liable. This is so where one claims he’s 
coming to fulfill his obligation to Heaven, as is brought in the 3rd chapter of Bava Metziah 
(page 37a), and see there in the Tosafot. Bava Metziah speaks of two men who are claiming 
money robbed from them. The accused acknowledges stealing money, but doesn’t know which 
was the victim. According to the letter of the law, he is only obligated to pay the actual victim, but 
in order to fulfill his obligation to Heaven, and not knowing which was the victim, he needs to pay 
both of them. This is the meaning of judging the law truthfully, which is the law as it is, and 
“per his truth” means he’s coming to fulfill his obligation to Heaven.  

Alternatively, [a case] is discussed there in Bava Metziah, and thus in the Shulchan 
Aruch, Choshen Mishpat, siman 300, se’if 1, that two deposited money with one person. He 
says this depositor gave a manah, i.e., 100 zuz, and this other depositor gave 200 zuz. But each 
of the two says the 200 zuz is mine. Per the letter of the law, he is obligated to give 200 zuz to 
this one and 200 zuz to that one. He will lose a manah from his household, because he was 
required to be careful and keep records as to who left what. If [the depositors] hadn’t 
[expressly] claimed [200 zuz instead of only 100 zuz], i.e., they had forgotten how much they 
had deposited, then per the law of man he would be exempt from paying each more than 100 
zuz, but if he wanted to fulfill his obligation to Heaven, he’d be liable to pay each 200 zuz.  

  
ן ינַת דִּבְרֵיהֶם שֶׁהַדַּיָּ ומֶּה עכ"ל. וְכַוָּ וּוְהַתּוֹסָפוֹת כָּתְבוּ שָׁם בַּפֶּרֶק קַמָּא דְּשַׁבָּת עַל הַהִיא דְּדָן דִּין אֱמֶת "לַאֲמִיתּוֹ", לְאַפּוּקֵי דִּין מְר

וְלאֹ עַל פִּי הַטְּעָנוֹת שֶׁל בַּעֲלֵי דִּינִים אִם הֵן מַכְחִישׁוֹת הָאֱמֶת, כְּמוֹ  ן עַל פִּי הָאֱמֶת שֶׁנִּתְאַמֵּת לוֹ, וְזֶהוּ "לַאֲמִיתּוֹ",  וּב לָד ייָּ וּמְח
ט"ו ס"ק ט"ו), וְאִם אֵינוֹ בָּרוּר לוֹ הָאֱמֶת יְסַלֵּק עָצְמוֹ מִן הַדִּין הַהוּא, כְּמוֹ  סִימָן  שֶׁכְּתָב סֵפֶר מְאִירַת עֵינָיִם בְּחֹשֶׁן מִשְׁפָּט ( 

  .שֶׁכָּתוּב בַּשֻּׁלְחָן עָרוּ˂ שָׁם (סְעִיף ג') וְעיי"ש
 
The Tosafot wrote there in the first chapter of tractate Shabbat (10a ) on the fact that 

he rendered true judgment “per his truth”: “This is as opposed to a case where the judgment 
is twisted.” The meaning of their words is that the judge is obligated to render judgment on 
the truth as it appears to him. That is the meaning of “per his truth,” and not according to 
the claims of the litigants, if they deny the truth, as written by the author of the Sefer Me’irat 
Einaim on Choshen Mishpat (siman 15, se’if katan 15).5 If the truth is not clear to him, he 

 
5 Joshua Falk (1555–1614), “the Sma,” Polish author of the Drisha and Prisha commentaries on the Arba’ah 

Turim, as well as Sefer Me'irat Enayim on the Shulchan Aruch. 
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shall remove himself from that case, as it is written in Shelan Aruch there (se’if 3), and see 
there.  

 
ב הַנִּפְקָד לִיתֵּן וְכוּ' שְׁתֵּי ין לָדוּן וְלַחַיָּ יאָמְנָם בְּנִדּוֹן זֶה שֶׁל מָנָה מָאתַיִם, אַף עַל פִּי שֶׁבְּוַדַּאי יֵשׁ בּוֹ רַמָּאוּת אֲפִלּוּ הָכִי יָכוֹל הַדַּיָּ 

מִשּׁוּם דְּאִיבְּעִי לֵיהּ לְמֵידַק, וְזֶהוּ "לַאֲמִיתּוֹ", הוּא הָיָה לוֹ לִהְיוֹת נִזְהַר   מֶּה,וּמָנִים לְזֶה וּשְׁתֵּי מָנִים לְזֶה אַף עַל פִּי שֶׁהוּא דִּין מְר
  ב לַשָּׁלֵם לְפִי הָאֱמֶת שֶׁבֵּרֵר לוֹ. ימֶּה וּמִדְּלאֹ נִזְהַר שְׁמַע מִינַּהּ דְּלאֹ קָפֵיד, וּמִשּׁוּם הָכִי חַיָּ וּ מִדִּין מְר

 
It is true that in this judgment of a manah vs. two manahs, even though certainly there 

is cheating involved on the part of one of the claimants, even so, the judge is able to rule this 
way and to obligate the custodian of the funds to give etc., two manahs to this one and two 
manahs to this one, even though this is a twisted judgment. This is because [the custodian] 
was obligated to be cautious and keep records as to who gave him what. This is the meaning of 
“per his truth,” per the truth of the custodian, for he had to be cautious of falling victim to a 
twisted judgment. Because he was not careful, we hear from this that he was not strict to 
protect himself. Because of this, he must pay according to the truth that was clear to him. I.e., 
after the fact, even he will recognize that he failed to be careful and that he’s stuck with the 
judgment. 

  
תֶּרֶת,  וּלּוּ שָׁעָה אַחַת. וְיֵשׁ לוֹמַר שֶׁהָהֵ"א דְּ"הַבֹּקֶר" מְיין שֶׁדָּן אֲפִ יוְאִם תּאֹמַר הֵיכָא רְמִיזָא שָׁעָה אַחַת בְּפָסוּק, דְּקָאָמַר כָּל דַּיָּ 

כָּל   יוֹשֵׁב  הָיָה  שֶׁלּאֹ  לְהַשְׁמִיעֵנוּ  בָּא  וַדַּאי  אֶלָּא  עַד־הָעָרֶב",  "מִן־בֹּקֶר  לוֹמַר  הָיָה  דְּהַיְ   ,הַבֹּקֶרדַּדִּי  "הַבֹּקֶר"  תְּחִלַּת  נוּ יאֶלָּא 
נוּ ה' מִילִין י"א דְּ"הַבֹּקֶר" מַשְׁמָע הָכִי, דְּהַיְ הֵ הָ עוּר שֶׁמַּעֲלוֹת הַשַּׁחַר עַד הַנֵּץ הַחַמָּה, וְאֵינָהּ רַק שָׁעָה אַחַת בְּקֵירוּב, וְאַף  יכְּשִׁ 

  וֹת הַשַּׁחַר עַד הָנֵץ הַחַמָּה חֲמִשָּׁה מִילִין. בֹּקֶר, שֶׁאָמְרוּ זַ"ל מֵעֲל
 
Returning to the original Gemara, one might say, where is the hint to one hour in the 

verse, “Moses sat as a judge among the people, while the people stood about Moses from the 
morning until evening,” regarding every judge who judges even one hour truthfully. It can be 
said that the heh [ה] [“the”] of ha’boker  [ הַבֹּקֶר] [“the morning”] is superfluous, that it was 
enough to say, “from morning to evening.” Rather, certainly it came to inform us that 
[Moses] was not sitting the entire morning, rather only from the beginning of “the morning.” 
This is the amount of time from the dawn until sunrise, only about one hour. 

The heh of “the morning” also means thus, the 5 mils of the morning, as the letter heh 
has the Gematria value of five, for [the rabbis] of blessed memory said, “from dawn until 
sunrise [one can walk a distance of] five mil.”6 

 

* * * 

 
6 Pesachim 94a. 


