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Chapter XX: Tetzaveh (Ex. 27:20–30:10) 
 
Essay 1. Three laws that perplexed Moses 
 

שָׁה דְּבָרִים    שְׁ'קָלִים תִּ'רְאֶה וְאַתָּה תְּצַוֶּה,  דֶשׁ'חֹ שַׁפִּיר סְמִיכוּת הַפָּרָשִׁיּוֹת, שֶׁרָאשֵׁי תֵּיבוֹת נְחֹשֶׁ"ת נֵ'ר    דָּרְשִׁינַן וְהֵם הַשְּׁ

וּלְפִי שֶׁבְּפָרָשָׁה זוֹ   פֶּרֶק הַקּוֹמֶץ. שֶׁנִּתְקַשֶּׁה מֹשֶׁה בָּהֶם לְפִי מַה שֶׁכָּתַב רַשִׁ"י בְּפֵירוּשׁ הַחוּמָּשׁ, וְעַיֵּין בְּרא"ם וּבְחִידּוּשֵׁי אַגָּדוֹת
שָׁה דְּבָרִים שֶׁנִּתְקַשֶּׁה מֹשֶׁה בָּהֶם לאֹ הָיָה הַקוֹּשִׁי מִ  צַּד עַצְמָם, דְּכַּמָּה דְּבָרִים יוֹתֵר  לאֹ נִזְכַּר בָּהּ שֵׁם מֹשֶׁה נִרְאֶה לוֹמַר שֶׁהַשְּׁ

  .ן מִיָּד, אֶלָּא הַקּוֹשִׁי הָיָה מִפְּנֵי שֶׁהָיוּ נוֹתְנִים לוֹ רֶמֶז עַל מִיתָתוֹ חוּצָה לָאָרֶץחֲמוֹרִים מֵאֵלּוּ הֵבִי
 
We expound well the juxtaposition of these parshayot, Terumah and Tetzaveh, for the 

last word of parshat Terumah, נְחֹשֶׁת [nechoshet], is an acronym for  שְׁ'קָלִים תִּ'רְאֶה דֶשׁ'חֹ נֵ'ר , which 
is followed by the first two words of parshat Tetzaveh, וְאַתָּה תְּצַוֶּה. The six words can be read as: 
“A lamp,” “a [new] moon,” [and] “shekels,” “you will see,” “and you will command.” The intent 
is that G-d would literally show Moses: (1) how a menorah should be made for the Tabernacle;1 
(2) how the new moon should be observed;2 and (3) how a half-shekel coin should appear, for such 
a coin should be offered by each adult male as an atonement for the sin of worshipping the Golden 
Calf.3 Having received visual instruction, Moses would then instruct the Jewish nation how to 
observe these commandments. 

These are the three things that had perplexed Moses, according to what Rashi wrote 
in the commentary on the Pentateuch,4 and see also the Re’em5 and the Chidushei Agadot 
[on] the chapter “hakometz.”6  

Since in this parsha, Moses’ name is not mentioned, it seems to say that the three 
things that perplexed Moses were not difficult on their own, for there were several things 
more serious than these that come to mind immediately, rather the difficulty was because 
they gave him a hint of his death outside of the Land of Israel. 

 
* English translation: Copyright © 2022 by Charles S. Stein. Additional essays are at https://www.zstorah.com  
1 Ex. 25:31–40. Rashi on Num. 8:4, “ ‘And this is the work of the menorah’—‘This’—we may gather that the 

Holy One, Blessed be He, showed it to him with His finger, because he was puzzled by it [i.e., how to construct it].” 
2 Ex. 12:1–2. Rashi on Ex. 12:2, “Moses was perplexed regarding the exact moment when the new moon begins, 

i.e., how much of it must be visible before it is proper to consecrate it as new moon. [G-d] therefore pointed it out to 
him in the sky with the finger and said to him, ‘Behold it like this, and consecrate it’ (i. e., when you see the moon in 
a stage of renewal similar to this, you may proclaim that a new month has begun).” 

3 Ex. 30:11–16. Rashi on Ex. 30:13, “[G-d] showed [Moses] a kind of fiery coin, the weight of which was a half 
shekel and said to him, ‘Like this shall they give.’ ” 

4 See the previous notes re: Rashi on Ex. 12:2, Ex. 30:13, and Num. 8:4.  
5 Rabbi Elijah Mizrachi (c. 1455–1525 or 1526), Talmudist and mathematician.  
6 Rabbi Mordechai Ha’Cohen of Safed (1523–98), Siftei Cohen on Torah (Venice 1605).  
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שָׁה פְּעָמִים, לְפִי שֶׁגַּם הוּא   שָׁה  וְנִיתֵּן לוֹ רֶמֶז זֶה שְּׁ וְעַיֵּין    דְּבָרִים מָנַע מִמֶּנּוּ כְּנִיסַת הָאֶרֶץ כִּדְאִיתָא בִּמְפָרְשִׁים וּבְמִדְרָשִׁיםבִּשְׁ

הַשֵּׁנִי "לָמָה הֲרֵעֹתָה", וְהַשְּׁלִישִׁי כְּשֶׁקִּבֵּל   בְּזוֹהַר (פָּרָשַׁת בְּרֵאשִׁית דַּף כ"ח), הָרִאשׁוֹן הוּא כְּשֶׁאָמַר "שְׁלַח־נָא בְּיַד־תִּשְׁלָח",
אֲבָל הַחֵטְא שֶׁל מֵי מְרִיבָה    בִּשְׁבִיל שֶׁחָזַר יֵצֶר הָרַע לִמְקוֹמוֹ כְּנוֹדָע, וְגָרְמוּ לְיִשְׂרָאֵל לַעֲשׂוֹת הָעֵגֶל וּמֵתוּ בַּמִּדְבָּר  עֵרַב רַב  הָ 

 ֹ א הָיָה לוֹ תַּקָּנָה לְהַרְבּוֹת  הוּא עִנְיָן אַחֵר שֶׁמֵּחֲמַת זֶה נִשְׁבָּע הקב"ה, שֶׁנֶּאֱמַר "לָכֵן לאֹ תָבִיאוּ", וְאֵין לָכֵן אֶלָּא שְׁבוּעָה וְשׁוּב ל
 . בִּתְפִלָּה וּלְבַטֵּל הַגְּזֵרָה

 
He was given this hint three times, according to which he also by three things 

prevented himself from entering the Land of Israel, as was brought by the commentators and 
in the Midrash,7 and see in the Zohar, volume 1, parshat Bereisheet page 28a. The first, as it 
is said, “send whomever You will send,”8 when Moses suggested he was not qualified to 
approach Pharaoh. The second is, “why have You dealt ill with the people,”9 when Pharaoh 
increased the burden on the Israelites after first being approached by Moses and Aaron. The third, 
is when he accepted the mixed multitude and they caused Israel to make the Golden Calf and 
caused them to die in the wilderness, because it returned the evil inclination to its place, as is 
known.10 

But the sin of the waters of Meribah, where Moses struck the rock instead of simply 
ordering it to produce water as G-d had instructed him,11 is a different matter, for because of 
this, the Holy One, Blessed be He, vowed, as it is said: “therefore you shall not lead this 
congregation into the land that I have given them,”12 and the word “therefore” [lachen] [לָכֵן] is 
nothing other than a vow,13 and again he had no remedy to increase his prayers and to cancel 
the decree that he would die in the wilderness. 

 
יַד־תִּשְׁלָח" שֶׁלּאֹ יִהְיֶה הוּא  וּמִתְּחִלָּה מֹשֶׁה נִתְקַשֶּׁה בְּמוֹלָד הַלְבָּנָה, שֶׁהִיא רֶמֶז לְמַלְכוּתָן שֶׁל יִשְׂרָאֵל, וְהוּא נֶגֶד "שְׁלַח־נָא בְּ 

, עוֹד נִתְקַשֶּׁה בִּמְנוֹרָה וְהוּא נֶגֶד "לָמָה הֲרֵעֹתָה", וְעוֹד בִּ    . , וְזֶהוּ בֵּיאוּרָםעֵרַב רַבשְׁקָלִים נֶגֶד הָ הַמֵּבִיא וְהַמֶּלֶ
 
From the start, Moses was perplexed regarding the appearance of the new moon, 

which is a hint at the Kingdom of Israel,14 and the halacha of observing the new moon is in 
response to his saying, “send whomever You will send,” i.e., that he is not the leader and the 
king. He was further perplexed by the menorah, and this is in response to his saying, “why 
have You dealt ill.” Also, with regard to the shekalim, this is in response to the mixed 
multitude, and [the following] is their explanation. 

 
7 Ex. Rabbah 5:23; Yalkut Shimoni, Va’etchanan remez 821. 
8 Ex. 4:13. 
9 Ex. 5:22. 
10 Avodah Zarah 5a: With the acceptance of Torah, the Israelites became like godlike beings, and would have lived 

eternally and would not have had offspring. But with the sin of the Golden Calf, they reverted to a human state and 
were again susceptible to death, and they again begot offspring. See also Gen. Rabbah 48:11. 

11 Num. 20:12. 
12 Ibid. 
13 Deut. Rabbah 11:10. 
14 Zohar Chadash 40a says that the moon symbolizes the sefirah of malchut, kingship. 
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ן עוֹרוֹ מַחֲזִיק אֶת בְּשָׂרוֹ, בִּזְמַן דָּבָר בָּרוּר הוּא שֶׁהַלְּבָנָה מִתְמַלֵּאת וּמִתְחַסֵּרֶת, וְהִיא דּוּגְמַת אֶרֶץ יִשְׂרָאֵל שֶׁמִּשּׁוּלָה לִצְבִי שֶׁאֵי

מֹה,  וּכְנֶגֶד ט"ו יָמִים הָרִאשׁוֹנִים שֶׁל הַלְבָּנָה הָיוּ ט"ו דּוֹרוֹת    אֵין יוֹשְׁבֶיהָ עָלֶיהָ גָּמְדָא,   שֶׁיּוֹשְׁבֶיהָ עָלֶיהָ רָוְחָא מֵאַבְרָהָם עַד שְׁ
בְּזוֹהַר, כִּדְאִיתָא  בְּאַשְׁלָמוּתָא  סִיהֲרָא  קַיְּימָא  מֵרְחַבְעָם עַד   שֶׁאָז  הָיוּ ט"ו דּוֹרוֹת  פְּגוּמָה,  שֶׁהִיא  הָאַחֲרוֹנִים  יָמִים  וּכְנֶגֶד ט"ו 

וּכְהַהִיא דְּאָמְרִינַן בְּיַלְקוּט דִּבְרֵי הַיָּמִים (דַּף קס"א ע"ד) אִם    גְמַת הַלְּבָנָה שֶׁמִתְחֲשֶׁכֶת,וּאֶת עֵינָיו, דּ  צִדְקִיָּהוּ שֶׁסִימֵּא נְבוּכַדְנֶצַּר
רֶץ, וְכוּ', וְאִם לָאו אַתֶּם זְכִיתֶם אַתֶּם מוֹנִים לְמִילּוּאָה שֶׁל לְבָנָה דִכְתִיב "הַחֹדֶשׁ הַזֶּה לָכֶם", אַבְרָהָם, יִצְחַק, יַעֲקֹב, יְהוּדָה, פֶּ 

  . לִפְגִימָתָהּ, רְחַבְעָם, אֲבִיָה, אָסָא, וְכוּ' וְעיי"ש מוֹנִים
 

The new moon. What is clear is that the moon waxes and wanes, and is a model of the 
Land of Israel, which is compared to a deer, for the skin of a deer cannot hold its flesh [for 
after the animal is skinned, its hide shrinks], so too [with regard to the Land of Israel], when it is 
settled, it expands, but when it is not settled, it contracts.15 In parallel to the first 15 days of 
the moon, when it is waxing, were the 15 generations of the nation growing to its greatest level, 
from Abraham to Solomon, for then the moon exists in her fullness, as is brought in the 
Zohar.16 In parallel to the 15 final days that it is defective, i.e., waning, there were the 15 
generations of the nation sinking to new lows, from Rehoboam to Zedekiah, whose eyes 
Nebuchadnezzar blinded, like the darkening moon. This is what is said in the Yalkut Shimoni, 
Chronicles (page 161d) (remez 1082), “If you merit, you will be counted with the fullness of 
the moon, as it is written, ‘this month shall be for you,’17 Abraham, Isaac, Jacob, Judah, 
Peretz, Hezron, Ram, Amminadab, Nachshon, Salmon, Boaz, Obed, Jesse, David, Solomon, and 
if not, you will be counted with its deficiency, i.e., a waning moon, Rehoboam, his son Abijah, 
his son Asa, etc.18 

 
יְתָה הַמֶּמְשָׁלָה בְּיִשְׂרָאֵל  וְאִם הָיָה מֹשֶׁה מַכְנִיסָם לָאָרֶץ לְעוֹלָם הָיוּ יוֹשְׁבִים עָלֶיהָ תָּמִיד, שֶׁהָיָה נוֹטְעָם שָׁם כְּנוֹדָע, וְתָמִיד הָ 

וְלָכֵן כְּשֶׁאָמַר לוֹ הקב"ה "הַחֹדֶשׁ הַזֶּה לָכֶם" דְּמַשְׁמָע לָשׁוֹן חִידּוּשׁ שֶׁהַלְּבָנָה  .  וְלאֹ הָיָה נֶחְרָב הַבַּיִת וְהָיְתָה הַלְּבָנָה בְּמִילּוּאָהּ
יַכְנִיסָם לָ  יְגַלּוּ מָעַל אַדְמָתָם וְהוּא לאֹ  הֶרְאָה לוֹ הקב"ה שֶׁיִּשְׂרָאֵל  וְאָז  נִתְקַשֶּׁה לְמֹשֶׁה,  יִהְיֶ מִתְחַדֶּשֶׁת,  דְּהַיְינוּ שֶׁלּאֹ  ה  אָרֶץ, 

  .הַמֵּבִיא וְהַמּוֹלֵ
 

If Moses had brought them into the Land of Israel, they would have always occupied 
it, for they would have been planted there, as is known, and the reign would have always 
been with Israel, and the Temple would not have been destroyed, and the moon would have 
been in its fullness. Therefore, when the Holy One, Blessed be He, said to him, “this month 
shall be for you,” that has the meaning of renewal, that the moon renews itself, it perplexed 
Moses, and thus the Holy One, Blessed be He, showed him that Israel would be exiled from 
their Land, and that he would not bring them into the Land, that is, he would not be the one 
leading and ruling. 

 

 
15 Gittin 57a. 
16 Zohar II:85a. 
17 Ex. 12:2. 
18 I Chron. 3:10 ff. There were more than 15 kings of the descent, but some had very short reigns. 
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מֹה.  עֶשֶׂר" בְּיוֹ"ד דָּלֵית דְכַוָּתָא בְּאוֹרָיְיתָא, וְאָמְרוּ בַּמִּדְרָשׁ שֶׁהוּא רֶמֶז לְ תֵּיעָשֶׂהעוֹד בְּצִיוּוּי הַמְּנוֹרָה כְּתִיב "  מְנוֹרוֹת שֶׁעָשָׂה שְׁ

מֹה עָשָׂה עֶשֶׂר מְנוֹרוֹת וּבַמִּשְׁכָּן לאֹ עָשׂוּ אֶלָּא אַחַת, לְפִי שֶׁבִּימֵי שְׁ  מֹה הָיוּ כָּל הָאוּמּוֹת כְּפוּפִים  וְהַשַׁ" נָתַן טַעַם לָמָּה שְׁ

מֹה מָלַ עַל הָעֶלְיוֹנִים וְעַל הַתַּחְתּוֹנִים, וּמִשּׁוּם הָכִי עָשָׂה עֶשֶׂר מְנוֹרוֹת כּוּלָּם מִשִׁבְעָה נֵר  תַּחְתָּיו, וֹת שֶׁהֵם שִׁבְעִים נֵרוֹת, שֶׁשְּׁ

מִשּׁוּם הָכִי  אֲבָל בַּמִּדְבָּר לאֹ הָיוּ צְרִיכִים לְהַכְנִיעַ אֶלָּא שִׁבְעָה עֲמָמִים שֶׁהָיוּ בְּאֶרֶץ יִשְׂרָאֵל, וּ כְּדֵי לְהַחֲלִישׁ כֹּחַ שִׁבְעִים אוּמּוֹת,

  . לאֹ עָשׂוּ אֶלָּא מְנוֹרָה אַחַת מִשִּׁבְעָה נֵרוֹת עכ"ל

  

The menorah. Also, in the commandment of the menorah, “You shall make a menorah 

of pure gold; the menorah shall be made of hammered work,”19 the word “shall be made” [ תֵּיעָשֶׂה] 

[tei’aseh] is written with a yod, enhancing the purity of the Torah, and it says in the Midrash 

that this is a hint of the ten menorot that Solomon made,20 the letter yod having the value of 

ten. The Shach21 gave a reason why Solomon made ten lamps, while in the Tabernacle they 

made only one: i.e., it was because in the days of Solomon, all the nations of the world were 

subject to him, for Solomon reigned over the inhabitants of the heavenly worlds, i.e., demons 

and spirits, as well as the human inhabitants of the earthly worlds.22 Because of this, he made 

ten menorot, each with seven lamps, which are seventy in total, in order to weaken the power 

of the seventy nations of the world. But in the wilderness, they had to subdue only the seven 

nations that were in the Land of Israel, and because of this, they only made one menorah 

with seven lamps. 

  

צָּרִי עֶשֶׂר מְנוֹרוֹת כְּדֵי  וּכְשֶׁרָאָה מֹשֶׁה שֶׁהקב"ה אֵינוֹ מְצַוֶּה לוֹ לַעֲשׂוֹת רַק מְנוֹרָה אַחַת, לאֹ הָיָה מֵבִין הַטַּעַם, שֶׁהָיָה סוֹבֵר שֶׁ 

מִפְּנֵי  .  לְהַכְנִיעַ כֹּל הַשִּׁבְעִים אוּמּוֹת בְּשִׁבְעִים נֵרוֹת אַחַת,  וְהֶרְאָה לוֹ הקב"ה צוּרַת הַמְּנוֹרָה, כְּלוֹמַר אֵין צוֹרֵ רַק לִמְנוֹרָה 

וְאַחַר כָּ יָבאֹ יְהוֹשֻׁעַ וְיַמִּית הַל"א מְלָכִים כְּמִנְיָן אֵ"ל, לָשׁוֹן .  שֶׁאַתָּה עָתִיד לָמוּת, וּמִתְּחִלָּה צָרִי לְהַחֲלִישׁ כֹּחַ שְׁבַע אוּמּוֹת

וְיַחֲלִישׁ הַשִּׁבְעִים אוּמּוֹת.קָשָׁה כְּדִכְתִיב "וְאֵת אֵילֵי הָאָ  מֹה  וְאַחַר כָּ יָבאֹ שְׁ  ," וְאִם לאֹ הָיָה מֹשֶׁה אוֹמֵר "לָמָה    רֶץ הוֹלִי

ת בַּמִּדְבָּר עֶשֶׂר מְנוֹרוֹת,  הֲרֵעֹתָה" הָיָה רוֹאֶה מִלְחֶמֶת ל"א מְלָכִים וְתֵּכֶף הָיָה מַכְנִיעַ כֹּל הַשִּׁבְעִים אוּמּוֹת וְאָז הָיָה יָכוֹל לַעֲשׂוֹ

   וּתוֹ שֶׁהָיָה אִישׁ אֶחָד. לְפִי שֶׁכָּל הַתִּיקּוּן הָיָה בָּא כְּאֶחָד בִּשְׁבִיל זְכ

 

When Moses saw that the Holy One, Blessed be He, only commanded him to make 

one menorah, he did not understand the reason, for he had thought he needed ten menorot 

to subdue all seventy nations through seventy lamps. The Holy One, Blessed be He, showed 

him the shape of the menorah, as if to say only one is needed, because your future is to die, 

 
19 Ex. 25:31. 
20 Yalkut Shimoni on Torah 369:4; see also Menachot 29a: “As Rav Yehuda says that Rav said: Solomon made 

ten menorot.” 
21 Rabbi Shabtai ben Meir HaCohen (1523–98), European posek (decisor) and commentator on the Talmud, called 

“the Shach” after his work, Siftei Cohen (שפתי כהן), a famous commentary on the Yoreh De’ah section of the Shulchan 
Aruch. 

22 Megillah 11b: “Solomon . . . ruled over [the inhabitants of] the heavenly worlds [i.e., demons and spirits], as 
well as [the human inhabitants of] the earthly worlds, as it is stated: ‘Then Solomon sat upon the throne of the L-rd as 
king’ (I Chron. 29:23).” 
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but first it’s necessary to weaken the power of the seven nations presently in the Land of Israel. 

Afterward, Joshua will come and will kill the 31 kings,23 the number of kings corresponding to 

the Gematria number of אֵ"ל [El] [G-d], difficult language, as it is written, “and he carried 

away the gods of the Land,”24 and afterward Solomon will come and will weaken the 70 

nations of the world. If Moses had not said, “why have You dealt ill with the people,” he would 

have seen a war against the 31 kings instead of Joshua and he would have soon subdued all 70 

nations instead of Solomon, and then he could have made ten menorot in the wilderness, 

according to which all the repair of the world would have come at once because of his merit, 

for he was one man who could have accomplished all this. 

 

קְּשָׁה לוֹ וְהַלּאֹ אִם  כְּשֶׁשָּׁמַע מֹשֶׁה שֶׁהקב"ה צִוָּה עָלָיו עַל מַחֲצִית הַשֶּׁקֶל, דְּמַשְׁמָע שֶׁאֵין עוֹלָם מָלֵא וְאֵין הַשֵּׁם מָלֵא, הוּוְאַף  

מָלֵא יִהְיֶה עוֹלָם  יַכְנִיסָם לָאָרֶץ  יַכְנִיסָם .  הוּא  מַחֲצִית הַשֶּׁקֶל, לוֹמַר שֶׁהוּא לאֹ  מַטְבֵּעַ שֶׁל אֵשׁ וּמִשְׁקָלָהּ  וְהֶרְאָה לוֹ הקב"ה 

גִּימַטְרִיָּא כ"ו,  שֶׁכָּתַב הַשַׁ" שֶׁשֶּׁקֶל בְּא"ת ב"ש  בַּר ר'[כִּדְאָמַר ר'    לָאָרֶץ,  דַּיּוֹ    ]יִרְמְיָה  הַמִּקְדָּשׁ  בֵּית  מִיּוֹם שֶׁחָרַב  אֶלְעָזָר 

ה'  "כְּמוֹ שֶׁאָמְרוּ זַ"ל    מְאַחַר שֶׁאֵין עוֹלָם מָלֵא אֵין רָאוּי שֶׁיִּקְרָא ה' אֶלָּא עַל עוֹלָם מָלֵא,לָעוֹלָם שֶׁיִּשְׁתַּמֵּשׁ בִּשְׁתֵּי אוֹתִיּוֹת, דִּ 

הִים וּמִזֶּה  .  וַהֲוָיָה, שֵׁם מָלֵא עַל עוֹלָם מָלֵא, שֶׁלּאֹ הָיָה עֲדַיִין עֲבוֹדָה זָרָה בָּעוֹלָם שֶׁהִיא שֶׁקֶר וְשֵׁם הוי"ה מוֹרָה אֲמִיתּוּת  "אֱ

לְזֶה אָמַר שֶׁיִּתְּנוּ מַחֲצִית הַשֶּׁ  בְכִנּוּיוֹ, וּלְפִי שֶׁעָשׂוּ הָעֵגֶל  אֶלָּא  נִקְרָא הַשֵּׁם כִּכְתָבוֹ  הָעֵרַב רַב    קֶל עכ"ל.הַטַּעַם אֵין  נֶגֶד  וְזֶהוּ 

חוּ יִשְׂרָאֵל לָעֵגֶל גַּלּוּ אַדַּעְתַּיְיהוּ שֶׁעָשׂוּ הָעֵגֶל וְהֵבִיאוּ עֲבוֹדָה זָרָה בְּיִשְׂרָאֵל, כִּדְאִיתָא שָׁם בְּפֶרֶק ד' דְּעֲבוֹדָה זָרָה (דַּף נ"ג) מִדִּפְלַ 

    דְּנִיחָא לְהוּ בַּעֲבוֹדָה זָרָה.

  

The half shekel. Even when Moses heard that the Holy One, Blessed be He, had 

commanded him regarding the collection of the half shekel,25 with the meaning that the world 

is not whole and that G-d’s name was not whole, it was difficult for him to accept, for if he 

would bring them into the Land of Israel, he would repair the world, and then the world would 

be whole.  

The Holy One, Blessed be He, showed him a “fiery coin, the weight of which was a 

half shekel,”26 to say that he would not be bringing [the Israelites] into the Land of Israel, for 

which the Shach wrote that the word shekel [שקל] in the AtBash cipher27 is בד"ך, which has a 

gematria equal to 26, which is the gematria of the Tetragrammaton. That is, the people were 

commanded to financially support the Tabernacle in the wilderness and the Temple in the Land of 

 
23 Josh. 12:9–24. 
24 II Kings 24:15 refers to Nebuchadnezzar who “deported Jehoiachin to Babylon; and the king’s mother and 

wives and officers and he carried away the notables of the Land as exiles from Jerusalem to Babylon,” but here it 
appears to be quoted to mean, “and [Joshua] carried away [i.e., destroyed] the gods of the Land,” i.e., when Joshua 
conquered the Land of Israel, that included removing the idols from the Land. 

25 Ex. 30:11–16. 
26 Ex. 30:13, “This they shall give,” to which Rashi, based on Midrash Tanchuma, Ki Tisa, 9, commented, “[G-d] 

showed [Moses] a kind of fiery coin, the weight of which was a half shekel and said to him, ‘Like this shall they 
give.’ ” 

27 In the AtBash cipher, the first letter of the alphabet is replaced by the last letter of the alphabet, the second letter 
of the alphabet is replaced by the second-to-last letter of the alphabet, etc. 
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Israel, as an atonement for their sin with the Golden Calf. The Shechina would dwell among the 

people, in the Tabernacle and the Temple, to assist the Jewish nation in the repair of the world, so 

that it would be whole again. 

“As Rabbi Yirmeya bar Elazar said: From the day that the Temple was destroyed, it 

is enough for the world to use [only] two letters [for referring to G-d, the yod and heh, instead 

of the Tetragrammaton], as it is stated: ‘Let everything that breathes praise the L-rd [Yah]; 

Hallelujah’ (Ps. 150:6).”28 For after the Temple’s destruction when the world was not whole, it 

was not proper to call G-d by His full name unless the world were whole.29 

As [the rabbis] of blessed memory said, “ ‘For the L-rd G-d had not caused it to rain 

upon the earth’ (Gen. 2:5): The whole Name [of G-d] is [employed] in connection with a whole 

world; it is similarly employed in connection with the fall of rain.”30 For there was not yet idol 

worship in the world, for this is falsehood, while the “Name of Existence” [i.e., the 

Tetragrammaton],31 teaches about truthfulness and existence. For this reason, the destruction 

of the Temple, the Name [of G-d] is not read as written, but only with a substitute name, and 

since they made the Golden Calf, for this reason, He said they should give a half shekel. 

This was in response to the mixed multitude, who had created the Golden Calf, i.e., 

Aaron created it, but it was through their instigation, and they brought idolatry to Israel, as is 

brought there in the fourth chapter of tractate Avodah Zarah (page 53b), “since [the Children 

of] Israel worshipped the [Golden] Calf, they revealed their intentions [and indicated] that 

they were amenable to idol worship.”  

  

שָׁה דְּבָרִים יָדַע  קַּלִּים תִּ'רְאֶה וְאַתָּה תְּצַוֶּה, כְּלוֹמַר דְּלאֹ הוּזְכַּר שָׁם מֹשֶׁה בְּפָרָשָׁה זוֹ לְהוֹרוֹת לָנוּ שֶׁמֵּאֵלּוּ שְׁ ' שֶׁ   חֹ’דֶשׁר  'וְזֶהוּ נֵ 

  . נֶעֱלָם מֵעֵין כֹּל חַיוְיִהְיֶה מֹשֶׁה שֶׁיְּצִיאַת נִשְׁמָתוֹ תִּהְיֶה בְּחוּץ לָאָרֶץ 

  

This is the meaning of “a lamp,” “a [new] moon,” [and] “shekels,” “you will see,” “and 

you will command,” as if to say that Moses’ name was not mentioned there in this parsha to 

teach us that from these three things, Moses knew that the departure of his soul would be 

outside of the Land of Israel, and “he would no longer be among the living.”32 

 
 

 
28 Eruvin 18b. 
29 According to the Rambam, Mishneh Torah, Service on the Day of Atonement 2:6, and Prayer and the Priestly 

Blessing 14:10, when the Temple stood, the High Priest would pronounce the Tetragrammaton on Yom Kippur. 
30 Gen. Rabbah 13:3. 
31 The author writes many of the names of G-d in this work, but he does not write out the Tetragrammaton. Instead, 

the anagram הוי"ה, the “Name of Existence,” is used to represent the Tetragrammaton. 
32 Literally, “he would be disappeared from every kind of living thing,” a quotation that is found as early as Keli 

Yekar (Lublin 1602), by Rabbi Shlomo Ephraim ben Aaron Luntschitz (1550–1619), Num. 19:2.  
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הוּא רַע אִם אַדְרַבָּא   עָםוְזֶה שֶׁאָמַר "אַתָּה יָדַעְתָּ אֶת־הָעָם כִּי בְרָע הוּא", דְּקָשֶׁה מַהוּ מִלַּת "בְרָע", וְעוֹד כֵּיצַד הָיָה נוֹדָע שֶׁהָ 

 33וְיֵשׁ לוֹמַר דְּאָמְרוּ בְּזוֹהַר (הֵבִיאוּ יָדִי מֹשֶׁה פָּרָשַׁת יִתְרוֹ)   אֶתְמוֹל הַשְׁמִיעֵם הקב"ה אֶת קוֹלוֹ וְזָכוּ לִרְאוֹתוֹ "פָּנִים בְּפָנִים". 

 .חֱטִיאוּם בָּעֵגֶל עכ"ללאֹ הָיָה יוֹרֵד לְעֵרַב רַב, רַק לְיִשְׂרָאֵל, וְהֵם הָיוּ נִיזּוֹנִים מֵהַשְּׁאָר, וּבִשְׁבִיל זֶה נִתְקַנְּאוּ בָּהֶם וְהֶ   הַמָּןשֶׁ 

אוֹתוֹת עֵרַ"ב, וְהֵם אוֹתִיּוֹת  וְלָכֵן אָמַר לוֹ אַהֲרֹן "אַתָּה יָדַעְתָּ אֶת־הָעָם", דְּהַיְינוּ הָעֵרַב רַב, "כִּי בְרָע הוּא", דְּאוֹתִיּוֹת בְרָ"ע הֵם  

י עוֹבִי  וְכֵן כָּתַב הַשַׁ" בְּפָרָשַׁת בְּשַׁלַּח שֶׁהָעֵרַב רַב לאֹ הָיוּ טוֹעֲמִים אֶת הַמָן כְּמוֹ שֶׁהָיָה יוֹרֵד, אֶלָּא כְּפִ .  רָעֵ"ב כִּי רָעֵב הוּא לַמָּן

וּ הָעָם  ה הָיוּ טוֹחֲנִים אוֹתוֹ וְכוּ', וְכֵן כָּתְבוּ גּוּרִי הָאֲרִ"י זִכְרוֹנוֹ לְחַיֵּי הָעוֹלָם הַבָּא בְּסוֹד הַפָּסוּק "שָׁטחוֹמָרִם הָיָה מִתְעַבֶּה וּלְזֶ 

  וְלָקְטוּ" וְכוּ'.

  

The jealousy of the mixed multitude. This is what [Scripture] said: “Aaron said [to 

Moses], ‘Let not my lord be enraged; you know that this people is bent on evil.”34 This is 

difficult to understand, for what is the word “בְרָע” [ve’rah] [“on evil”], and further, how would 

it be known that the people are evil, for to the contrary, yesterday the Holy One, Blessed be 

He, made His voice heard to them, and they merited to see Him “face to face.”35 

It can be said that it’s said in the Zohar36 that the manna did not fall for the mixed 

multitude, only for Israel, and [the mixed multitude] were sustained by the remnants of 

manna left over by the Israelites, and because of this, [the mixed multitude] became jealous of 

them and caused them to sin with the Golden Calf. 

Therefore, Aaron said to him, “You know that this people,” that is, the mixed 

multitude, “is bent on evil,” for the letters of “בְרָ"ע” [ve’rah] [“on evil”] are the letters of עֵרַ"ב 

[erav] [“mixed”], and they are the letters of רָעֵ"ב [ra’ev] [“hungry”], because the [mixed 

multitude] was hungry for the manna.  

Similarly, the Shach wrote in parshat Beshalach that the mixed multitude didn’t taste 

the manna as it went down, rather the thickness of the material would thicken on them, and 

they would grind it with their teeth. The disciples of the Ari,37 may he be remembered for life 

in the World-to-Come, wrote similarly regarding the esoteric secret of the verse, “The people 

went about and gathered it, ground it between millstones or pounded it in a mortar, boiled it in 

a pot, and made it into cakes; it tasted like rich cream” (Num. 11:8). 

 

 
33 The citation to parshat Yitro may be an error, as the source appears to be Zohar II:191b, on Ki Tisa. 
34 Ex. 32:22. 
35 Deut. 5:4, “Face to face the L-rd spoke to you on the mountain out of the fire.” 
36 Zohar II:191b. 
37 Lit., “the cubs of the Lion.” 
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שֶׁהַשְּׁרָצִים  וּשְׁרָצִים, יֵשׁ לוֹמַר    וְאַף לְפִי דַּעַת רַזַ"ל בְּפֶרֶק ג' דִּמְנָחוֹת שֶׁהַשְּׁלוֹשָׁה דְּבָרִים שֶׁנִּתְקַשֶּׁה מֹשֶׁה הֵם מְנוֹרָה ראֹשׁ חֹדֶשׁ
נֶגֶד הָעֵרַב רַב שֶׁקִּבֵּל מֹשֶׁה, וְהֶחְזִירוּ הַיֵּצֶר הָרַע לִמְקוֹמוֹ לְאַחֵר שֶׁכְּבָר קִבְּלוּ הַתּוֹרָה חֵ   נָמֵי הֵם  רוּת מִמַּלְאָ  ישֶׁעָשׂוּ הָעֵגֶל 

אֵל וְהַשְּׁמוֹנָה שְׁרָצִים הֵם ח' כֹּחוֹתָיו,  ""וְזֶה לָכֶם הַטָּמֵא" הוּא סַמָּ .  הַשַׁ"הַמָּוֶת מִיֵּצֶר הָרַע וּמִשִּׁעְבּוּד מַלְכֻיוֹת, כְּמוֹ שֶׁכְּתָב  
הַגָּלוּיּוֹת  וְכֵן אִיתָא בַּמִּדְרָשׁ "זאֹת הַחַיָּה" וְכוּ' שֶׁכָּל אֵלּוּ נֶגֶד הָאוּמּוֹת וְנֶגֶד    .וְהוּא סוֹד מַה שֶׁאָמְרוּ זַ"ל מַלְאָ הַמָּוֶת בִּשְׁמוֹנָה

תִּ'רְאֶה וְאַתָּה תְּצַוֶּה.   רָצִים'שְׁ וְאָתֵי נָמֵי שַׁפִּיר הָרָאשֵׁי תֵּיבוֹת שֶׁל נְחֹשֶׁ"ת נֵ'ר חֹ'דֶשׁ   שֶׁגָּלוּ יִשְׂרָאֵל, "אֶת־הַגָּמָל" זוֹ בְּבַל וְכוּ'.
  '. ן לְקַמָּן בְּפָרָשַׁת וַיֵּלֶ עַל פָּסוּק "הִנְּ שֹׁכֵב" וְכוּיוְעַיֵּ 

  
Even according to the opinion of the rabbis, of blessed memory, in the third chapter 

of tractate Menachot (29a), that the three things that perplexed Moses, and for which G-d 
showed him an image, were the menorah, the new moon, and creeping animals38 (instead of 
the half shekel), it can also be said that the creeping animals were also a counter to the mixed 
multitude that Moses had received. For they made the Golden Calf and restored the evil 
inclination to its place after they had already received the Torah, which meant freedom from 
the Angel of Death, from the evil inclination, and from the servitude to the nations, as the 
Shach has written. “And this shall be unclean from among the things that swarm on the earth,”39 
this refers to the Angel of Death, Samael, and the eight listed creeping animals are his eight 
powers, and this is an esoteric secret that was said by [the rabbis] of blessed memory, that 
the Angel of Death [requires] eight [flights] to arrive at his destination.40 

Similarly, [see what] is brought in the Midrash,41 on the verses beginning, “These are 
the animals that you may eat,”42 discussing first animals that are kosher and then those that are 
not kosher. The rabbis taught there in the Midrash that each of the non-kosher animals 
corresponds to the nations and corresponds to the exiles in which Israel was exiled. For 
example, “the camel”43 is corresponding to Babylon, etc. 

Note that even according to the rabbis who say that the three things that perplexed Moses 
were the menorah, the new moon, and creeping animals, the acronym of nechoshet would be 
fine, standing for   רְאֶהתִּ'  רָצִים 'שְׁ דֶשׁ  ' חֹ נֵ'ר , i.e., “a lamp,” “a [new] moon,” [and] “creeping 
animals”, “you will see,” then followed by, “and you will command” from the beginning of this 
parsha. That is, the shin of nechoshet could stand for either  shekalim, as proposed at the beginning 
of this essay, or for sheretzim [“creeping animals”]. Also see below Chapter 52, parshat Vayeilech, 
essay 2, on the verse, “The L-rd spoke to Moses: ‘You are soon to lie with your ancestors.”44 

  
* * * 

 
38 Lev. 11:29–38. 
39 Lev. 11:29. 
40 Berachot 4b. 
41 Lev. Rabbah 13:4–5. 
42 Lev. 11:1. 
43 Lev. 11:4. 
44 Deut. 31:16. 


