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Chapter XX: Tetzaveh (Ex. 27:20–30:10) 
 
Essay 3. Moses’ refusal to serve 
 

דִּכְתִיב  מִדְרָשׁ הָדָא הוּא   ," אֵלֶי הַקְרֵב  "וְאַתָּה  לְמֹשֶׁה    רַבָּה  כְּשֶׁאָמַר הקב"ה  בְעָנְיִי",  אָבַדְתִּי  אָז  שַׁעֲשֻׁעָי  "לוּלֵי תוֹרָתְ 

", הֵרַע לוֹ, אָמַר לוֹ תּוֹרָה הָיְתָה לִי וּנְתַתִּיהָ לְ שֶׁאִלּוּלֵי הִיא אָבַדְתִּי עוֹלָמִי   צָרִי עִיּוּן מָה עִנְיָנוֹ    עכ"ל."וְאַתָּה הַקְרֵב אֵלֶי

" לְכָאן, וְעוֹד קָשֶׁה אֵי אֶפְשָׁר שֶׁמֹּשֶׁה דִּכְתִיב בֵּיהּ "וְהָאִישׁ מֹשֶׁה   לַּת אָחִיו,  וּמְאֹד" יִהְיֶה מֵיצֵר בִּגְד  עָנָושֶׁל פָּסוּק "לוּלֵי תּוֹרָתְ

  וּמָצִינוּ בְּאַהֲרֹן הֶפֶ מִזֶּה כְּדִכְתִיב "וְרָאֲ וְשָׂמַח בְּלִבּוֹ". 

  

There is a Midrash Rabbah: 

“You shall bring near to yourself your brother Aaron, with his sons, from 

among the Israelites, to serve Me as priests: Aaron, Nadab and Abihu, Eleazar and 

Ithamar, the sons of Aaron.”1 This is understood by what is written, “If Your 

Torah was not my delight, I would have perished in my affliction.”2 [I.e.,] when 

the Holy One, Blessed be He, said to Moses: “You shall bring near to yourself,” 

[Moses] was upset. [G-d] said to him: “I had a Torah, and I gave it to you. 

Were it not for it, I would have eliminated My world.” 

- Ex. Rabbah 37:4 

This requires investigation what relationship the verse “If Your Torah was not my 

delight” has to here.  

It is also difficult how it is possible that Moses, regarding whom it is written, “Now 

Moses himself was very humble, more so than any other human being on earth,”3 would be 

distressed by the greatness of his brother. This is especially difficult, when we find for Aaron 

the opposite of this, as it is written regarding him, “upon seeing you, he will rejoice in his 

heart.”4 

 

 
* English translation: Copyright © 2024 by Charles S. Stein. Additional essays at https://www.zstorah.com  
1 Ex. 28:1. 
2 Ps. 119:92. 
3 Num. 12:3. 
4 Ex. 4:14. 
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, וְלָמָּה היוְעוֹד מַה תֵּ  צְרַ לוֹמַר שֶׁאִלּוּלֵי הִיא אָבַדְתִּי עוֹלָמִי. וְנוֹדָע שֶׁבִּשְׁבִיל שֶׁאָמַר  וּרוּץ הוּא זֶה תּוֹרָה הָיְתָה לִי וּנְתַתִּיהָ לְ
נּה, כִּדְאָמְרִינַן בְּפֶרֶק י"ב דְּזֶבַחִים אָמַר הקב"ה אֲנִי אָמַרְתִּי שֶׁתִּהְיֶה אַתָּה כֹּהֵן וּטְּלָה מִמֶּנּוּ הַכְּהי מֹשֶׁה "שְׁלַח־נָא בְּיַד־תִּשְׁלָח" נִ 

. וְאֵי עיעַכְשָׁ  וְאַהֲרֹן לֵוִי, בְּפֶרֶק ד' דִּנְדָרִים אִי כָּהֲנֵי   נֶשׁ זֶה הוּא מִדָּה כְּנֶגֶד מִדָּה, יוּבַן בְּמַאי דְּאִיבַּעְיָא לַןוֹו יִהְיֶה הַדָּבָר לְהֶפֶ
דְרַחֲמָנָא אוֹ שְׁ לוּישְׁ  מִינַּהּ, לְמיחֵי  נָפְקָא  אִיפְּשִׁיטָא,וּלוּחֵי דִּידַן, מַאי  וְאַף עַל גַּב דְּהַתָּם לאֹ  בְּפֶרֶק קַמָּא   דָּר הֲנָאָה.  אַסִּיקְנָא 

וּמֵעַתָּה הַדָּבָר פָּשׁוּט שֶׁהוּא מִדָּה כְּנֶגֶד מִדָּה, שֶׁלְּפִי שֶׁמֹּשֶׁה   .לוּחֵי דְרַחֲמָנָא נִינְהוּ, וְכֵן פָּסַק הָרַמְבַּ"ם  זַ"ל ידּוּשִׁין דְּכָּהֲנֵי שְׁ ידְּקִ 
  .נָּהוּמֵאֵן לָלֶכֶת בִּשְׁלִיחוּתוֹ שֶׁל הקב"ה, מִשּׁוּם הֲכִי לאֹ רָצָה עוֹד שֶׁיִּהְיֶה שִׁילּוּחוֹ בַּעֲבוֹדַת כְּה

 
Also, what explanation is it that, “I had a Torah, and I gave it to you.” Also, why was 

it necessary to say, “Were it not for it, I would have eliminated My world.” 
It is known that because Moses said, “Oh L-rd, please send by the hand of him whom 

You will send,”5 that the priesthood was taken from him. This is as it is said in the 12th chapter 
of tractate Zevachim (102a): The Holy One, Blessed be He, said, “I said that you should be 
the priest and Aaron the Levite, [but] now the matter will be the opposite.” How this is 
measure-for-measure punishment will be understood by the dilemma raised in the 4th 
chapter of tractate Nedarim:  

Are these priests the agents of the Merciful One, or our agents?” What 
is the practical difference? [It is with regard to] one prohibited by vow from 
deriving benefit [from another.] If you say that they are our agents, don’t they 
[provide] benefit [for the one for whom benefit is forbidden by vow], and 
[therefore, sacrificing that person’s offering is] prohibited? But if you say that they 
are agents of Heaven, [it is] permitted.  

- Nedarim 35b 
Even though there it in Nedarim it wasn’t resolved, in the 1st chapter of tractate Kiddushin 
(23b), it was concluded that the priests are the agents of the Merciful One, and thus also ruled 
the Rambam of blessed memory.6 Now the matter is simple, that it was measure-for-measure 
punishment, that because Moses refused to go on an assignment of the Holy One, Blessed be 
He, because of this, He no longer wanted [Moses] to be his agent in the service of the 
priesthood. 

 
לְּ לְפֶה וְאַתָּה תִּהְיֶה־לּוֹ אֶלָּא דְּקָשֶׁה הוֹאִיל שֶׁמֹּשֶׁה אֵינוֹ רָאוּי עוֹד לִהְיוֹת שִׁילּוּחוֹ שֶׁל הקב"ה, לָמָּה אָמַר הַכָּתוּב "הוּא יִהְיֶה־

הִים לְפַרְעֹה", דְּבִשְׁלָמָא אִם מֹשֶׁה הָיָה הִים", וְעוֹד כְּתִיב "רְאֵה נְתַתִּי אֱ שִׁילּוּחוֹ שֶׁל מְקוֹם אָתֵי שַׁפִּיר שֶׁשִׁילּוּחוֹ שֶׁל   לֵא
הִים.יאָדָם כְּמוֹתוֹ, אֲבָל עַכְשָׁ     ו שֶׁמֹּשֶׁה אֵינוֹ רָאוּי לִהְיוֹת עוֹד שָׁלִיחַ אֵי אֶפְשָׁר שֶׁיִּהְיֶה כֶּאֱ

 
But it is difficult to understand this, for since Moses was no longer worthy to be the 

agent of the Holy One, Blessed be He, why did Scripture say, “he will be your spokesman, 

 
5 Ex. 4:13. 
6 Mishneh Torah, Laws of Vows, chapter 6, halacha 5. 
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and you will be to him in G-d’s place.”7 Also, it is also written, “see, I have made you like a 
god over Pharaoh.”8 Granted, if Moses was the agent of the Omnipresent, it would be fine, 
for the legal status of a person’s agent is like that of himself.9 But now that Moses is not fit 
anymore to be an agent of G-d, how is it possible that he would be godlike in his interactions 
with Aaron and Pharaoh? 

 
וְאֶשְׁלָחֲ אֶל־פַּרְעֹה", אָמַר לְפָנָיו   דְּרַבִּי אֱלִיעֶזֶר (פֶּרֶק מ'), אָמַר לוֹ "לְכָה  בְּפִרְקֵי  בְּיַד־ רִבּוֹן הָעוֹלָמִים  וּמָצָאנוּ  "שְׁלַח־נָא 

אָמַר לוֹ לאֹ אָמַרְתִּי לְ "לְכָה וְאֶשְׁלָחֲ אֶל־יִשְׂרָאֵל" אֶלָּא "לְכָה וְאֶשְׁלָחֲ   .חַ וֹתִּשְׁלָח", בַּיָּד אוֹתוֹ הָאִישׁ שֶׁאַתָּה עָתִיד לִשְׁל
אֵת אֵלִיָּה הַנָּבִיא" וּלְאוֹתוֹ הָאִישׁ שֶׁאַתָּה אוֹמֵר אֲנִי שׁוֹלֵחַ לֶעָתִיד לָבוֹא אֶל יִשְׂרָאֵל, שֶׁנֶּאֱמַר "הִנֵּה אָנֹכִי שֹׁלֵחַ לָכֶם    .אֶל־פַּרְעֹה"
לָלֶכֶת בִּשְׁלִיחוּתוֹ שֶׁל מְקוֹם אֶל יִשְׂרָאֵל, אָמְנָם לְפַרְעֹה לאֹ מֵאֵן,  אֶלָּא  וּמִפְּשָׁט הַמִּדְרָשׁ הַזֶּה נִרְאֶה שֶׁמֹּשֶׁה לאֹ מֵאֵן    . וְכוּ' עכ"ל

הִים לְפַרְעֹה", דִּשְׁ  ם כְּמוֹתוֹ, וּכְנֶגֶד מַה שֶׁמֵּאֵן לִהְיוֹת שָׁלִיחַ לְיִשְׂרָאֵל, לוּחוֹ שֶׁל אָדָ יוְלָכֵן שַׁפִּיר אָמַר קְרָא "רְאֵה נְתַתִּי אֱ
   חִים מֵהַמָּקוֹם לְיִשְׂרָאֵל לְהַקְרִיב קָרְבְּנוֹתֵיהֶם.וּלּינָּה, שֶׁהֵם שִׁ וּטְּלָה מִמֶּנּוּ הַכְּהינִ 

 
We found in Pirkei d’Rabbi Eliezer (chapter 40): 

[G-d] said to [Moses], “Now, come, I will send you to Pharaoh, and you 
shall free My people, the Israelites, from Egypt.”10  

[Moses] said before Him, “Master of the Universe, ‘please send by the 
hand of him whom You will send,’ by the hand of the man whom You say, ‘I 
am destined to send.’  

[G-d] said to him, “I didn’t say to you, ‘Come, I will send you to Israel,’ 
rather, ‘Come, I will send you to Pharaoh.’ As for that man of whom you are 
saying that I am destined to send him to Israel in the future, it is said, ‘Behold, 
I will send you Elijah the prophet before the great and terrible day of the L-rd 
come. And he shall turn the heart of the fathers to the children, and the heart of the 
children to their fathers.’11”  

- Pirkei d’Rabbi Eliezer 40:7 
From the plain meaning of this Midrash, it appears that Moses only refused to go as 

an agent of the Omnipresent to Israel, but he didn’t refuse to go as an agent to Pharaoh. 
Therefore, it is fine that Scripture said, “see, I have made you like a god over Pharaoh,” 
according to the rule that the legal status of a person’s agent is like that of himself.  

It was because of his refusal to be an agent to Israel that the priesthood was taken 
from him, as [the priests] are the agents of the Omnipresent to Israel to bring their sacrifices. 

 

 
7 Ex. 4:16. 
8 Ex. 7:1. 
9 Kiddushin 41b. 
10 Ex. 3:10. 
11 Mal. 3:23. 
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וֹ שֶׁל הקב"ה וּלְאוֹתוֹ  ן צָרִי טַעַם מֶה הָיְתָה כַּוָּנָתוֹ שֶׁל מֹשֶׁה לְמָאֵן לִהְיוֹת שָׁלִיחַ לְיִשְׂרָאֵל דַּוְקָא, וּמֶה הָיְתָה תְּשׁוּבָתיאָמְנָם עֲדַיִ 

וְיֵשׁ לוֹמַר דְּוַדַּאי מֹשֶׁה רַבֵּינוּ ע"ה דִּכְתִיב בֵּיהּ "בְּכָל־בֵּיתִי נֶאֱמָן   הָאִישׁ שֶׁאַתָּה אוֹמֵר אֲנִי שׁוֹלֵחַ לֶעָתִיד לָבוֹא אֶל יִשְׂרָאֵל.

י אָנֹכִי כִּי אֵלֵ אֶל־פַּרְעֹה",  הוּא", לאֹ חָטָא וְלאֹ מֵאֵן, רַק הַכֹּל הָיָה מְבַקֵּשׁ לְטוֹבָתָן שֶׁל יִשְׂרָאֵל, דְּאָמְרִינַן בְּמִדְרָשׁ עַל פָּסוּק "מִ 

עַלְ גַם־ רִבּוֹנוֹ שֶׁל עוֹלָם כְּשֶׁיָּרַד יַעֲקֹב לְמִצְרַיִם לאֹ כָּ אָמַרְתָּ לוֹ "אָנֹכִי אֵרֵד עִמְּ מִצְרַיְמָה וְאָנֹכִי אַ   ה, מֹשֶׁה לִפְנֵי הקב"אָמַר  

ה", וְעַכְשָׁ  ה" עכ"ל.יעָ    ו אַתָּה אוֹמֵר לִי "לְכָה וְאֶשְׁלָחֲ אֶל־פַּרְעֹה", לאֹ אָנֹכִי הוּא שֶׁאָמַרְתָּ לוֹ "אָנֹכִי אַעַלְ גַם־עָ

 

Indeed, we still need a reason what Moses’ intent was in refusing to be an agent 

specifically to Israel.  

Also, what was the meaning of the answer of the Holy One, Blessed be He, “As for that 

man of whom you are saying that I am destined to send him to Israel in the future”? 

It can be said that certainly our teacher, Moses, may he rest in peace, about whom it 

is written, “he is trusted throughout My household,”12 did not sin and did not refuse. Rather, 

he was only made a request for the sake of Israel, as it is said in the Midrash on the verse, 

“Who am I that I should go to Pharaoh”13: 

Moses said before the Holy One, Blessed be He: “Master of the 

Universe, when Jacob went down to Egypt, didn’t You say to him, ‘I Myself 

will go down with you to Egypt, and I Myself will also bring you up,’14 but now 

you are saying to me, ‘Come, I will send you to Pharaoh.’ This is not the “I 

Myself” about whom you said, ‘I Myself will also bring you up.’ ” [I.e., why 

was G-d appointing an agent when He’d previously said he would personally 

redeem Israel?] 

- Ex. Rabbah 3:4 

 

מִמִּצְרָיִם" דְּ  בְנֵי־יִשְׂרָאֵל  מַשְׁמָע שֶׁאֲנִי אוֹצִיאֵם, זֶה  וְכָ הָיְתָה כַּוָּנָתוֹ שֶׁל מֹשֶׁה רַבֵּינוּ ע"ה אַתָּה אוֹמֵר לִי "וְהוֹצֵא אֶת־עַמִּי 

טוֹב לְיִשְׂרָאֵל כְּמוֹ שֶׁיִּהְיֶה אֵלִיָּהוּ. וְאִם שְׁלִיחוּת הַבְּשׂוֹרָה    הַדָּבָר אֵינוֹ נוֹגֵעַ לִי אֶלָּא לְ דַּוְקָא. וַאֲנִי אֵינִי יָכוֹל לִהְיוֹת אֶלָּא מְבַשֵּׂר

   חַ עַל יָדוֹ וְתִהְיֶה אַתָּה הַגּוֹאֵל.וֹחָד לוֹ דַּוְקָא, גַּם עַתָּה יֵשׁ לְ לִשְׁלוּמְי

  

Thus, the intent of our teacher Moses, may he rest in peace, was: “You are saying to 

me, ‘and you shall free My people, the Israelites, from Egypt,’ which means that I should 

free them. This matter is not relevant to me, rather, it is relevant precisely to You. I am only 

able to be a source of good tiding to Israel, as Elijah will be. If the mission of the good tidings 

is specifically [Elijah’s], then now You should send him, and You will be the redeemer.”  

 

 
12 Num. 12:7. 
13 Ex. 3:11. 
14 Gen. 46:4. 
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דְרָשִׁים שֶׁגְּאוּלוֹת הָרִאשׁוֹנוֹת וְנִמְצָא שֶׁמֹּשֶׁה לְטוֹבָתָן שֶׁל יִשְׂרָאֵל הָיָה רוֹצֶה שֶׁיֵּלֵ הקב"ה בְּעַצְמוֹ, מִשּׁוּם דְּאָמְרִינַן בְּכַמָּה מִ 
לָּה הָאַחֲרוֹנָה תִּהְיֶה בְּיַד הקב"ה לָכֵן אֵין אַחֲרֶיהָ שִׁעְבּוּד, וְזֶהוּ  וּהָיוּ עַל יְדֵי בָּשָׂר וָדָם, לָכֵן הָיָה אַחֲרֵיהֶם שִׁעְבּוּד, אָמְנָם הַגְּא

אֱמ לֵ  אָמַר לוֹ  מַלְכֻיוֹת  וֹשֶׁהקב"ה  בְּשִׁעְבּוּד  עִמָּהֶם  אֶהְיֶה  אֲנִי  זֶה  בְּשִׁעְבּוּד  עִמָּהֶם  הָיִיתִי  אֲנִי  אֶהְיֶ"ה,  אֲשֶׁר  אֶהְיֶ"ה  לָהֶם  ר 
ם,  ה לַצָּרָה בִּשְׁעָתָהּ וְכוּ', שֶׁהקב"ה לאֹ רָצָה לְגָאֳלָם בְּעַצְמוֹ, שֶׁאִם יִגְאָלֵם הוּא אִי אֶפְשָׁר עוֹד לְשַׁעְבְּדָ אָמַר לוֹ מֹשֶׁה דַּיָּ .  אֲחֵרִים

עֲוֹנֹתֵיהֶם, נְתַקֵּן עֲלֵיהֶם לַכַּפֹּרֶת  וְאִם לאֹ יִהְיֶה הַגָּלוּת הָיוּ  י וּכְמוֹ שֶׁהִתְנָה עִם אַבְרָהָם שֶׁאַבְרָהָם בֵּ   וְהַגָּלוּת  רֵר לוֹ הַמַלְכֻיוֹת, 
    .בִים כְּלָיָה, שֶׁגָּלוּי וְיָדוּעַ לְפָנָיו שֶׁעֲתִידִין לַחֲטאֹי יִשְׂרָאֵל חַיָּ 

 
It’s found that Moses, for the sake of Israel, had desired that the Holy One, Blessed 

be He, should go by Himself. This is because it is said in a number of Midrashim,15 that since 
the first redemptions had been accomplished by men of flesh and blood, therefore there had 
been more servitude after [the first redemptions]. Indeed, the final redemption will be by the 
hand of the Holy One, Blessed be He; therefore, after it there will be no servitude.  

This is the meaning of what the Holy One, Blessed be He, said to him: “Go and say to 
them, ‘I will Be what I will Be.’16 G-d meant: I was with them in this servitude, and I will be 
with them in the servitude of other kingdoms.” Moses said to Him: 

“It is enough! [Let] the [future] suffering [be endured] at its [proper] time. 
[I.e., don’t discuss it now.]” The Holy One, Blessed be He, agreed and said to him: 
“Go and tell the children of Israel only that, ‘I will Be has sent me to you.’ ”17 

- Berachot 9b 
That is, the Holy One, Blessed be He, did not want to redeem them by Himself, for if 

He were to redeem them, it would be impossible to subject them to additional servitude, and 
the servitude serves as a correction for them to atone for their sins. This is as it was agreed 
with Abraham, for Abraham chose the servitude to the kingdoms over punishment in 
Gehenna.18 If not for the servitude, Israel would have been subject to annihilation, for it is 
revealed and known before Him that [Israel] is destined to sin. 

 
רוּת מִמַּלְאָ הַמָּוֶת עוֹד לאֹ "יָשׁוּבוּ לְכִסְלָה", וּמַה שֶׁהִסְכִּים  יוּמֹשֶׁה הָיָה סוֹבֵר שֶׁלְּאַחֵר שֶׁיְּקַבְּלוּ הַתּוֹרָה דִּכְתִיב בָּהּ "חָרוּת" חֵ 

ן יֵשׁ הַבְּחִירָה לִפְנֵיהֶם  יהקב"ה עִמּוֹ שֶׁנֶּאֱמַר "כֹּה תאֹמַר לִבְנֵי יִשְׂרָאֵל אֶהְיֶה שְׁלָחַנִי אֲלֵיכֶם", לאֹ הָיָה אֶלָּא לְהַרְאוֹתָם שֶׁעֲדַיִ 
   .ר בְּטוֹב וּלְמָאוּס בָּרַע וְאֵין יְדִיעָתוֹ מֻכְרַחַתוֹלִבְח

 
Moses was of the opinion that after they would receive the Torah, that they would not 

“turn to folly,”19 as is written in it, “charut” [חָרוּת], which the rabbis interpreted as 
“Freedom”— freedom from the Angel of Death. That is, in describing the Tablets of the Ten 

 
15 E.g., Yalkut Shimoni, Zechariah, remez 577. 
16 Ex. 3:14. 
17 Ibid. 
18 Gen. Rabbah 44:21: “He said to him: ‘Through which do you wish your descendants to be punished, through 

Gehenna or through the Kingdoms?’ Rabbi Chanina bar Pappa said: Abraham chose the Kingdoms. Rabbi Yudan, 
Rabbi Idi, and Rabbi Chama bar Chanina said: Abraham chose Gehenna, but the Holy One, Blessed be He, [refused 
and] chose the Kingdoms on his behalf.” 

19 Ps. 85:9. 
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Commandments, the Torah states that “the writing was the writing of G-d, engraved [חָרוּת] [charut] 
upon the Tablets.”20 The Gemara quotes Rav Acha bar Yaakov: “[Had the tablets not been broken,] 
no nation or tongue would ever have ruled over them, as it is stated: ‘Engraved [upon the stones]’; 
do not read it charut [חָרוּת] [engraved] but rather cheirut [חֵ ירוּת] [freedom].”21 The Gemara also 
understands Reish Lakish as saying that after receiving the Torah, the Jewish people would have 
become immortal had they not sinned with the Golden Calf.22 

The Holy One, Blessed be He, agreed with [Moses] not to mention future exiles, as it is 
said, “Thus shall you say to the Israelites, ‘I will Be has sent me to you.’ ”23 This was only to 
show them that there was still a choice before them, to choose good and to despise evil, and 
that His knowledge would not compel them to act a certain way. I.e., man has free will, 
independent of the fact that G-d knows what will happen. 

 
ה", אוֹ לאֹ הָיָה לוֹ לְהַבְטִיחַ כֵ  יֵשׁ לוֹמַר   ,ן מִתְּחִלָּהוְאִם תּאֹמַר הֵיאַ קַיָּים הקב"ה מַה שֶׁהִבְטִיחַ לְיַעֲקֹב "אָנֹכִי אַעַלְ גַם־עָ

ה" לִרְמ וְזֶהוּ שֶׁתֵּירֵץ לוֹ הקב"ה לְמֹשֶׁה וְאוֹתוֹ   .לָּה הָאַחֲרוֹנָהוּם בַּגְּאירַבּוֹת וְאָנֹכִי יִתְקַיֵּ   ז לְגְּאוּלוֹתוֹשֶׁלְהָכִי כְּתִיב "אַעַלְ גַם־עָ
חֲסִידָיו כְּחוּט הַשַּׂעֲרָה,    הָאִישׁ וְכוּ' אֲנִי שׁוֹלֵחַ לֶעָתִיד לָבוֹא וְכוּ'. וְאַף עַל פִּי שֶׁכַּוָּנַת מֹשֶׁה הָיְתָה טוֹבָה, הקב"ה מְדַקְדֵּק עִם

    נָּה.וּ אַחַר דְּבָרָיו שֶׁל הקב"ה, וְנִיטְּלָה מִמֶּנּוּ הַכְּהכֹּל כָּ  לְסַרְהֵבשֶׁלּאֹ הָיָה לוֹ 
 
You may say: How did the Holy One, Blessed be He, fulfill what He promised Jacob, 

“I Myself will also bring you up”? Maybe He shouldn’t have promised this initially? It can 
be said that thus it is written, “I will also bring you up,” with a doubling of the Hebrew root 
 to hint at a plurality of redemptions, and I Myself will fulfill the final redemption. This ,עלה
is the answer of the Holy One, Blessed be He, to Moses, “that man whom You say, ‘I am 
destined to send,’ ” I will send him in the future. Even though the intent of Moses was good, 
the Holy One, Blessed be He, is strict with his pious ones to a hair’s breadth,24 for he should 
not have begged so much after the words of the Holy One, Blessed be He, and the priesthood 
was thus taken from him.  

 
" בְּעֵצָה, כְּפָרָשׁ רַשִׁי הָיָ  הִים עִמָּ ה אַתָּה לְעַם וְכוּ' שָׁלִיחַ וּמֵלִיץ וּבְזֶה יוּבַן כַּוָּנַת יִתְרוֹ שֶׁאָמַר יִתְרוֹ לְמֹשֶׁה "אִיעָצְ וִיהִי אֱ

כְּמוֹ שֶׁאָמַר לוֹ "לאֹ־טוֹב הַדָּבָר" וְכוּ' "נָבֹל תִּבֹּל"    כְרַחַת, וּמבֵּינוֹתָם לַמָּקוֹם וְכוּ', וְצָרִי עִיּוּן אִם עֲצַת יִתְרוֹ הָיְתָה עֵצָה נְכוֹנָה וּ
בְּעֵצָה זוֹ. אֶלָּא לְפִי שֶׁאָמַר לוֹ "הֱיֵה אַתָּה לָעָם" וְכוּ הִים  יַסְכִּים אֱ שֶׁנִתְיָירֵא פֶּן לאֹ  ' שָׁלִיחַ בֵּינוֹתָם לַמָּקוֹם,  וְכוּ', מַהוּ זֶה 

   לאֹ יִרְצֶה בְּזֶה לְפִי שֶׁמֵּאֵן בִּשְׁלִיחוּתוֹ.נִתְיָירֵא פֶּן הקב"ה 
 
By this will be understood the intent of Jethro, when Jethro said to Moses, “I will give 

you counsel, and G-d be with you,”25 as Rashi explained, “For the people, you should be 

 
20 Ex. 32:16. 
21 Eruvin 54a. 
22 Avodah Zarah 5a. 
23 Ex. 3:15. 
24 Yevamot 121b. 
25 Ex. 18:19. 
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facing G-d, an agent and intermediary between them and the Omnipresent, and be the one 
who enquires of Him regarding the judgments.”26 It requires investigation if the advice of Jethro 
was the proper and obligatory advice, “The thing you are doing is not right; you will surely 
wear yourself out, and these people as well. For the task is too heavy for you; you cannot do it 
alone.”27 Why is it that [Jethro] was afraid that G-d would not agree with this advice, as 
indicated by his words, “and G-d be with you”? Rather, because [Jethro] said to him, “you 
represent the people before G-d,”28 i.e., an agent between them and the Omnipresent, [Jethro] 
feared lest the Holy One, Blessed be He, would not want this, because [Moses] had refused 
to be His agent. 
 

" וְכוּ' הֵרַע לוֹ וְכוּ'יוּמֵעַתָּה נָבאֹ לְבֵ  לאֹ שֶׁהֵרַע לוֹ מִפְּנֵי   .אוּר הַמִּדְרָשׁ הַנַּ"ל, כְּשֶׁאָמַר לוֹ הקב"ה לְמֹשֶׁה "וְאַתָּה הַקְרֵב אֵלֶי
שֶׁאִם לאֹ הָיָה    מֵאֵן לָלֶכֶת בִּשְׁלִיחוּתוֹ שֶׁל מְקוֹם אֵצֶל יִשְׂרָאֵל,  שֶׁלְּמַפְרֵעַ נָּה חַס וְשָׁלוֹם, אֶלָּא הֵרַע לוֹ לְפִי  וּשֶׁאָחִיו נִכְנַס בִּכְה

תּוֹרָה הָיְתָה לִי וּנְתַתִּיהָ  מְמָאֵן אֶפְשָׁר שֶׁזְּכוּתוֹ הָיָה מָגֵין עֲלֵיהֶם, הוֹאִיל שֶׁהָיָה הוּא הַשָּׁלִיחַ בֵּינֵיהֶם לַמָּקוֹם. אָמַר לוֹ הקב"ה  
, כְּלוֹמַר עַתָּה אַתָּה מִצְטַ  כְּשֶׁנָּתַתִּי לְ אֶת הַתּוֹרָה, דְּלָמָּה נָתַתִּי לְ   דֶם לְזֶה הָיָה לְ לְהַרְגִּישׁ, וֹעֵר וּמַרְגִּישׁ שֶׁחָטָאתָ, וְהַלּאֹ קלְ

   .אוֹוּא לְפִי שֶׁעֲתִידִין לַחֲטהַתּוֹרָה דִּכְתִיב "זִכְרוּ תּוֹרַת מֹשֶׁה עַבְדִּי" וְכוּ', "תּוֹרָה צִוָּה־לָנוּ מֹשֶׁה" וְכוּ', אֶלָּא וַדַּאי הַטַּעַם ה
 
Now we come to an explanation of the Midrash mentioned above. When the Holy One, 

Blessed be He, said to Moses, “You shall bring near to yourself your brother Aaron,” the 
Midrash explains: “[Moses] was upset. [G-d] said to him: “I had a Torah, and I gave it to you. 
Were it not for it, I would have eliminated My world.” He was not upset because his brother 
was entering into the priesthood, G-d forbid. Rather he was upset with himself because 
previously, he had refused to go before Israel as the agent of the Omnipresent. If he had not 
refused, it’s possible that his merit would have shielded them from sin, since he would have 
been the agent between them and the Omnipresent.  

The Holy One, Blessed be He, said to him, “I had a Torah, and I gave it to you,” as if 
to say, “Now you are sorry and feel that you sinned, but shouldn’t you have sensed this 
previously, when I gave you the Torah? Why did I give you the Torah personally, as it is 
written, “Be mindful of the Teaching of My servant Moses,”29 “Moses commanded us the 
Torah”30? Rather, certainly the reason that G-d gave the Torah to Moses was because G-d 
knew that [the Israelites] were destined to sin. 

 

 
26 Rashi on Ex. 18:19. 
27 Ex. 18:17–18. 
28 Ex. 18:19. 
29 Malachi 3:22. 
30 Deut. 33:4. 
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ל הַעֲשֶׂרֶת הִדִּבְּרוֹת מִפִּי הקב"ה וְאָמְרִינַן בְּמִדְרָשׁ שִׁיר הַשִּׂרִים עַל פָּסוּק "יִשָּׁקֵנִי מִנְּשִׁיקוֹת" שֶׁאִלְמָלֵא יִשְׂרָאֵל הָיוּ שׁוֹמְעִים כָּ 

אוּ אֵצֶל מֹשֶׁה וְאָמְרוּ לוֹ "דַּבֵּר־אַתָּה עִמָּנוּ" וְכוּ' חָזַר  לאֹ הָיָה שׁוֹלֵט בָּהֶם לאֹ מִיתָה וְלאֹ יֵצֶר הָרַע וְלאֹ שִׁכְחָה וְכוּ', כְּיוֹן שֶׁבָּ 

    ל כֹּחוֹ שֶׁל הקב"ה.וֹים לִסְבּיֵצֶר הָרַע לִמְקוֹמוֹ. וְלָמָּה בָּאוּ אֵצֶל מֹשֶׁה לוֹמַר לוֹ "דַּבֵּר־אַתָּה עִמָּנוּ" וְכוּ', לְפִי שֶׁלּאֹ הָיוּ יְכוֹלִ 

  

It is said in Midrash Song of Songs Rabbah on the verse, “Oh, give me of the kisses of 

your mouth,”31 that if Israel had listened to all of the Ten Commandments from the mouth of 

the Holy One, Blessed be He, that neither death, nor the evil inclination, nor forgetfulness 

would have ruled over them. But since they came to Moses and said to him, “You speak to 

us, and we will obey; but let not G-d speak to us, lest we die,”32 that the evil inclination returned 

to its place, i.e., being able to rule over them. Why did they come to Moses, to say to him, “You 

speak to us”? It is because they were not able to withstand the might of the Holy One, Blessed 

be He.33 

 
נֶאֱמַר אֶלָּא "בַּכֹּחַ  יִתְרוֹ "קֹול־ה' בַּכֹּחַ", "בְּכֹחוֹ" לאֹ  פָּרָשַׁת  בְּמִדְרָשׁ רַבָּה  וְהַלּאֹ אָמְרִינַן  בַּכֹּחַ וְקָשֶׁה  וְאֶחָד,  ",   שֶׁל כָּל אֶחָד 

אֶלָּא צָרִי לוֹמַר שֶׁהקב"ה בָּא אֲלֵיהֶם בַּכֹּחַ שֶׁהָיוּ    ל,וֹהַבַּחוּרִים לְפִי כֹּחָם, הַזְּקֵנִים לְפִי כֹּחָם, וְכוּ'. וְלָמָּה לאֹ הָיוּ יְכוֹלִים לִסְבּ
ל, וּבֶאֱמֶת שֶׁהָיָה יָכוֹל לָבוֹא עֲלֵיהֶם בַּכֹּחַ שֶׁאֵינוֹ כָּל כָּ גָּדוֹל, וֹל אִם יִרְצוּ, וְהֵם הָיוּ סְבוּרִים שֶׁאֵינָם יְכוֹלִים לִסְבּוֹיְכוֹלִים לִסְבּ

בְּוַדַּאי שֶׁיְּכוֹלִים לִסְבּ יֵצֶר הָרַע לִמְקוֹמוֹכְּדֵי שֶׁיָּדְעוּ  חָזַר  וְכֵיוָן שֶׁבָּאוּ אֵצֶל מֹשֶׁה  וֹ, לְפִי  ל, אֶלָּא שֶׁרָצָה לָתֵת לָהֶם הַבְּחִירָה. 
ד לָבוֹא כְּתִיב "נָתַתִּי אֶת־תּוֹרָתִי  שֶׁקִּבְּלוּ הַתּוֹרָה מִיָּד בָּשָׂר וָדָם, וּכְשֵׁם שֶׁבָּשָׂר וָדָם עוֹבֵר, כָּ תַּלְמוּדָם מִשְׁתַּכֵּחַ, אֲבָל לֶעָתִי

    בְּקִרְבָּם וְעַל־לִבָּם אֶכְתֲּבֶנָּה".
 
This is difficult to understand, for isn’t it written in Midrash Rabbah, parashat Yitro, 

on the verse, “The voice of the L-rd [comes] with might [ ַבַּכֹּח]”34: 

 It is not written: “The voice of the L-rd [comes] with His might [ֹבְּכֹחו].” 
Rather, it is written: “with might,” i.e., the might of each and every [person]: 
the young men according to their might, the elders according to their might, 
and children according to their might. Had it been written: “The voice of the Lord 
[comes] with His might,” the world would have been unable to survive.  

- Ex. Rabbah 29:1 
Thus, why were they not able to withstand the speech of G-d? It is certainly necessary to say 
that the Holy One, Blessed be He, came to them with might geared toward each individual, 
such that they be able to withstand if they so desired. But they were of the opinion that they 
were not able to withstand it. In truth, He was able to come to them with power that was not 
so great, in order that they should know certainly that they would be able to withstand it. 
But He wanted to give them the choice as to whether to overcome their fear or to instead ask 
Moses to be an intermediary. Since they came to Moses, the evil inclination returned to its 
place, since they received the Torah from a man, of flesh and blood. Just as flesh and blood 

 
31 Song of Songs 1:2. 
32 Ex. 20:16. 
33 Song of Songs Rabbah 1:15. 
34 Ps. 29:4. 



9 
 

pass away, so too their Torah learning is forgotten. However, regarding the Future-to-Come, 
it is written, “I will put My Torah within them, and write it upon their hearts.”35 

 
לַחֲט  שֶׁעֲתִידִין  לְפָנָיו  שֶׁגָּלוּי  בִּשְׁבִיל  הָיָה  זֶה  וּבִשְׁבִיל זֶה סִ וֹוְכָל  לָהֶם תְּקוּמָה,  הָיָה  הָרַע לאֹ  יֵצֶר  לָהֶם  הָיָה  וְאִם לאֹ  בֵּב  יא, 

  ם הַמִּדְרָשׁ שֶׁאִלּוּלֵי י וְזֶהוּ שֶׁסִּיֵּ   .כְּלָיָהבִים  י הקב"ה הַדָּבָר שֶׁיִּהְיֶה לָהֶם יֵצֶר הָרַע וּבְזֶה נִקְרְאוּ אָנוּסִים מֵיְצָרָם הָרַע וְאֵינָם חַיָּ 
אַבֵּד עוֹלָמִי, כִּי לאֹ הָיְתָה לָהֶם  הַהִיא אָבַדְתִּי עוֹלָמִי, כְּלוֹמַר שֶׁאִלּוּלֵי לאֹ נָתַתִּי אוֹתָהּ לְ וְיִשְׂרָאֵל הָיוּ חוֹטְאִים, הָיִיתִי צָרִי לְ 

 תְּקוּמָה חַס וְשָׁלוֹם. 
 
All this was because it was revealed before Him that they were destined to sin. If they 

would not have had the evil inclination, they would not have had standing to excuse their sins. 
Because of this, the Holy One, Blessed be He, brought about the fact that they had an evil 
inclination, and because of this they were considered slaves of their evil inclinations and they 
were not deserving of annihilation. This is why the Midrash concludes, “Were it not for [the 
Torah], I would have eliminated My world,” as if to say, that if I had not given it to you and 
Israel had sinned, I would have needed to destroy my world, because they would not have 
had merited standing to excuse their sins, G-d forbid. 

  
לִנְבוּאָה, הַנֶּפֶשׁ הַחוֹטֵאת   .לַחֲכָמָה חוֹטֵא מָה עָנְשׁוֹ, "חַטָּאִים תְּרַדֵּף רָעָה"  שָׁאֲלוּבְּיַלְקוּט הַנֶּפֶשׁ הַחוֹטֵאת וְכוּ'    וְעוֹד דְּאִיתָא

מֶת הָעוֹלָם כְּדִתְנַן  ימֶת הָעוֹלָם, שֶׁהֲרֵי הָעֲבוֹדָה הִיא מְקַיֶּ ינִמְצָא שֶׁהַתּוֹרָה הִיא מְקַיֶּ   לְתוֹרָה, אָמְרָה יָבִיא קָרְבָּן וְיִתְכַּפֵּר.  .וְכוּ'
אָבַדְתִּי אֶת עוֹלָמִי, שֶׁאִלּוּ כְּבַר  הִיא  קָאָמַר שֶׁאִלּוּלֵי  וְשַׁפִּיר  הָעֲבוֹדָה הָעוֹלָם עוֹמֵד,  וְעַל  נֶאֱבָד  עַל הַתּוֹרָה  הָיָה  כְּבַר  הִיא  לֵי 

    רוּץ הַחֲכָמָה וְהַנְּבוּאָה.יבַּתֵּ 
 
Also, it is brought in Yalkut Shimoni on the verse, “The person who sins shall die”36: 

They asked Wisdom: [regarding] one who sins, what is his punishment? 
[Wisdom] said: “Misfortune pursues sinners.”37 They asked Prophecy: 
Regarding one who sins, what is his punishment? [Prophecy] said: “The person 
who sins shall die.”  They asked Torah: Regarding one who sins, what is his 
punishment? [Torah] said: “He will bring an offering and be forgiven.” They 
asked the Holy One, Blessed be He: Regarding one who sins, what is his 
punishment? He said: “Let him repent and confess and he will obtain atonement.” 

- Yalkut Shimoni, Ezek., remez 358 
It’s found that the Torah sustains the world, as this Midrash indicates that the Temple Service 
sustains the world. This is as it is taught: “The world stands on Torah and on the Temple 
Service.”38 It is fine that the Midrash says” “Were it not for [the Torah], I would have 
eliminated My world,” for if not for [the Torah], [the world] would have already been 
destroyed by the answers of Wisdom and Prophecy.  

 
35 Jer. 31:33. 
36 Ezek. 18:4. 
37 Prov. 13:21. 
38 Pirkei Avot 1:2. 
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שֶׁאִי אֶפְשָׁר לְהָבִיא קָרְבָּן,  וְאַף שהקב"ה אָמַר יַעֲשֶׂה תְּשׁוּבָה, זֶה לאֹ הָיָה אֶלָּא כְּדֵי שֶׁיִּהְיֶה לָהֶם קְצָת תַּקָּנָה אַף לְאַחַר הַחֻרְבָּן  

 חוֹדַהּ סַגִּי, אֶלָּא וַדַּאי שָׁאַף עַל פִּי שֶׁמִּתְכַּפֵּר בִּתְשׁוּבָה,דְּאִי לאֹ תֵּימָא הָכִי לָמָּה כְּתַב בַּתּוֹרָה מִצְוַת הַקָּרְבָּנוֹת, הֲלאֹ בַּתְּשׁוּבָה לְ 
ב  י ו אֵין בַּיִת וְאֵין מִזְבֵּחַ, שֶׁהֲרֵי מִי שֶׁמִּתְחַיֵּ ידּוֹן כְּאָנוּס לְעִנְיָן הַקָּרְבָּן מִפְּנֵי שֶׁעַכְשָׁ ימִכָּל מָקוֹם אֵין זוֹ תַּכְלִית הַכַּפָּרָה, אֶלָּא שֶׁנִּ 

יִשְׁמָעֵאל בֶּן אֱלִישָׁע   ב לְהָבִיא לִכְשֶׁיִּבָּנֶה בֵּית הַמִּקְדָּשׁ, כִּדְאַשְׁכְּחַן בְּפֶרֶק קַמָּא דְּשַׁבָּת דָּר'ייָּ וּקָרְבָּן אַף עַל פִּי שֶׁעָשָׂה תְּשׁוּבָה מְח
  .נָהיקָרָא וְהִטָּה וְכָתַב עַל פִּנְקָסוֹ, אֲנִי וְכוּ' אָבִיא חַטָּאת שְׁמֵ 

 
Even though the Holy One, Blessed be He, said “Let him repent,” this was only so that 

that there would be some correction for them even after the destruction of the Temple, when 
it was impossible to bring a sacrifice. For if you wouldn’t say thus, then why is the 
commandment of the sacrifices written in the Torah, wouldn’t repentance alone be enough? 
Rather, certainly, even though one is forgiven by repentance, regardless, this is not the ideal 
atonement, rather, he is considered as someone prevented regarding the bringing of the 
sacrifice, because now there is no Temple and no altar. For if one is obliged to bring a sacrifice, 
even though he has repented, he is required to bring it when the Temple will be rebuilt. This 
is as we find in the first chapter of tractate Shabbat, that Rabbi Yishmael ben Elisha “read 
and adjusted [a candle wick on the Sabbath], and he wrote [after the Sabbath] in his notebook: 
I, Yishmael ben Elisha, read and adjusted a lamp on Shabbat. When the Temple will be rebuilt, I 
will bring a fat sin-offering [as atonement for this sin].”39 

  
, מָגֵן יִשְׁעֶ וִימִינְ תִסְעָדֵנִי וְעַנְוַתְ תַרְבֵּנִי", אַתָּה הקב"ה נָתַתָּ לִי יְשׁוּעָה וּמָגֵן עַל כֹּל חָטָאתִי  וְזֶה שֶׁאָמַר הַכָּתוּב "וַתִּתֶּן־לִי

וּבְמִדְרָשׁ רַבָּה עַל פָּסוּק "וַיִּתֵּן אֶל־מֹשֶׁה   וְכֵיצַד נָתַתָּ לִי הַיְּשׁוּעָה וּמִי הָיָה הַגּוֹרֵם שֶׁל יְשׁוּעָה זוֹ, עַל זֶה אָמַר "וִימִינְ תִסְעָדֵנִי".
תוֹ" וְכוּ', מִצִּינוּ "וִימִינְ תִסְעָדֵנִי" זוֹ תּוֹרָה דִּכְתִיב "  וְאִם הַחֲכָמָה וְהַנְּבוּאָה אָמְרוּ חָטָאִים וְכוּ'    לָמוֹ" עכ"ל.  דָּת  מִימִינוֹ אֵשׁכְּכַ

אָשֵׁם   יָבִיא  אָמְרָה  תַרְבֵּנִי" וְיִתְכַּפֵּרוְהַתּוֹרָה  "וְעַנְוַתְ  וְזֶהוּ  תְּשׁוּבָה,  יַעֲשֶׂה  אָמַר  הקב"ה  אָמְנָם  שֶׁנָּתְנָה,  הַיְּשׁוּעָה  הִיא  זוֹ   ,
   שֶׁהִרְבֵּיתָ לִי הַיְּשׁוּעָה אַף כְּשֶׁאֵין קָרְבָּן.

 
Regarding what the Scripture said: “You have given me the shield of Your protection; 

Your right hand has sustained me, Your care has made me great,”40 You, the Holy One, 
Blessed be He, have given me salvation and protection from all my sins. How have You given 
me salvation, and what is the cause of this salvation? About this it is said, “Your right hand 
has sustained me.” We can look in the Midrash Ex. Rabbah 41:3 on the verse, “And He gave 
unto Moses, when He had finished speaking with him upon mount Sinai, two tablets of testimony, 
tablets of stone, written with the finger of G-d.”41 We find the following commentary on the words 
“Your right hand has sustained me”—This is Torah, as it is written, “Lightning flashing at 
them from [God’s] right hand.”42 If the Wisdom and the Prophecy said what they did 

 
39 Shabbat 12b. 
40 Ps. 18:36. 
41 Ex. 31:18. 
42 Deut. 33:2. 
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regarding sinners, and the Torah said “[the sinner] will bring an offering and be forgiven,” 
this is the salvation that was given. Indeed, the Holy One, Blessed be He, said, “Let him 
repent.” This is the meaning of “Your care has made me great”: the salvation has made me 
great, even though there was no sacrifice given. 

 
הַר (ח"ג דַּף רמ"ו) שֶׁבִּשְׁבִיל שֶׁאָמַר מֹשֶׁה "וְאִם־אַיִן מְחֵנִי נָא" לאֹ נִזְכַּר שְׁמוֹ בְּפָרָשָׁה זוֹ  וֹוּבְדֶרֶ זֶה יוּבַן נָמֵי מַאי דְּאִיתָא בַּזּ

  ? וְלָמָּה הָיָה אַהֲרֹן כֹּהֵן  .נָּהוּוְיֵשׁ לוֹמַר שֶׁלְּפִי שֶׁבְּפָרָשָׁה זוֹ נִבְחַר אַהֲרֹן לִכְה שֶׁל "וְאַתָּה תְּצַוֶּה", וְקָשֶׁה לָמָּה דַּוְקָא בְּפָרָשָׁה זוֹ.
? לְפִי שֶׁהָיָה לְפִי שֶׁמֹּשֶׁה מֵאֵן לָלֶכֶת בִּשְׁלִיחוּתוֹ שֶׁל מְקוֹם. וְלָמָּה מֹשֶׁה מֵאֵן? לְפִי שֶׁהָיָה רוֹצֶה שֶׁיֵּלֵ הקב"ה בְּ  עַצְמוֹ. וְלָמָּה כָּ

 ֹ א. וּכְשֶׁחָטְאוּ יִשְׂרָאֵל אָמַר  וֹוְלָמָּה לאֹ רָצָה הקב"ה? לְפִי שֶׁגָּלוּי לְפָנָיו שֶׁעֲתִידִין לַחֲט.  א יִהְיֶה לְיִשְׂרָאֵל עוֹד שִׁעְבּוּדרוֹצֶה שֶׁלּ
לְפִי שֶׁמֹּשֶׁה אָמַר "וְאִם־אַיִן" וְכוּ',    ,מֹשֶׁה "וְאִם־אַיִן מְחֵנִי נָא". וּמִשּׁוּם הֲכִי כְּשֶׁנִּבְחַר אַהֲרֹן לַכְּהוּנָּה, לאֹ נִזְכַּר שְׁמוֹ שֶׁל מֹשֶׁה

הקב"ה שֶׁלּאֹ    אַדְרַבָּא יָפֶה עָשָׂהלְפִי שֶׁחָטְאוּ יִשְׂרָאֵל. וּמֵעַתָּה שֶׁחָטְאוּ יִשְׂרָאֵל לאֹ יָפֶה עָשָׂה מֹשֶׁה כְּשֶׁמֵּאֵן לָלֶכֶת וְכוּ', אֶלָּא  
    לָלֶכֶת הוּא עַצְמוֹ לְגָאֳלָם.

  
In this way, it will also be understood what is brought in the Zohar (part III, page 

246a), that because Moses said, “Now, if You will forgive their sin [well and good]; but if not, 
erase me from the record which You have written,”43 his name was not mentioned in this 
parasha of Tetzaveh. It is difficult to understand why specifically in this parasha, as opposed 
to some other parsha, such as Ki Tisa, where we find the verse “erase me.” 

It can be said that it’s because in this parasha, Aaron was chosen for the priesthood. 
Why was Aaron the priest? Because Moses refused to go on the agency of the Omnipresent. 
Why did Moses refuse? Because he had wanted the Holy One, Blessed be He, to go by 
Himself. Why so? Because he wanted that Israel would not have any further servitude. Why 
didn’t the Holy One, Blessed be He, want this? Because it was revealed before Him that they 
were destined to sin.  

When Israel sinned with the Golden Calf, Moses said, “if You will forgive their sin [well 
and good]; but if not, erase me.” Because of this, when Aaron was chosen for the priesthood, 
the name of Moses was not mentioned, because Moses said, “but if not, erase me,” because 
Israel sinned. I.e., while Moses didn’t say “erase me” until next week’s parasha, Ki Tisa, his name 
was erased from this week’s parashah, Tetzaveh, because that’s when Moses was punished by G-d 
depriving him of the priesthood and instead giving it to Aaron. Now that Israel sinned, it wasn’t 
right that Moses refused to go as G-d’s agent. Rather, to the contrary, the Holy One, Blessed 
be He, did the right thing by not going by Himself to redeem them.  

 
* * * 

 
43 Ex. 32:32. 


