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Chapter XXII: Vayakhel (Ex. 35:1–38:20) 
 
Essay 1. The Tabernacle’s construction yields to the Sabbath 
 

שְׁמִירַת    , פֵּרֵשׁ רַשִׁ"י לְמָחֳרַת יוֹם הַכִּיפּוּרִים כְּשֶׁיָּרַד מִן הָהָר. הִקְשׁוּ הַמְפָרְשִׁים לָמָּה הִזְהִיר כְּהַיּוֹם עַל"וַיַּקְהֵל מֹשֶׁה"  פָּסוּק

˂ הִקְדִּים לָהֶם אַזְהָרַת שַׁבָּת שַׁבָּת, וְכִי לאֹ הָיָה לוֹ מִצְוָה אַחֶרֶת לְהַזְהִיר עָלֶיהָ. וְעוֹד הִקְשׁוּ עַל מַה שֶּׁכָּתַב רַשִׁ"י שָׁם בְּסָמוּ 
ה שַׁבָּת. וְעוֹד הִקְשׁוּ עַל מַה שֶּׁכָּתַב  לְצִיוּוּי מְלֶאכֶת הַמִּשְׁכָּן לוֹמַר שֶׁאֵינוֹ דוֹחֶה שַׁבָּת, דְּאֵי˂ סָלְקָא דַעְתָּ˂ דִּמְלֶאכֶת הַמִּשְׁכָּן תִּדְחֶ 

לְחַלֵּק יוֹתֵר מִשְּׁאָר מְלָאכוֹת שֶׁל    " לאֹ־תְבַעֲרוּ אֵשׁ"לְחַלֵּק יָצָאת, דְּלָמָּה דַּוְקָא יָצָא    יֵשׁ אוֹמְרִים  "לאֹ־תְבַעֲרוּ אֵשׁ"רַשִׁ"י עַל  
  . אִיסּוּר שַׁבָּת

  
There are verse[s] “And Moses assembled the whole community of Israelites and said to 

them: These are the things that the L-rd has commanded you to do: For six days work may be 
done, but on the seventh day you shall have a Sabbath of complete rest, holy to the L-rd; whoever 
does any work on it shall be put to death.”1 Rashi explained: [The assembly was] on the morning 
after the Day of Atonement, when he descended from the mountain.2 Question 1: The 
commentators asked why [Moses] warned them on that day regarding the observance of the 
Sabbath? Did he have no other commandment about which to warn them?  

Question 2: They further asked concerning what Rashi wrote there immediately 
afterward: that [Moses] presented to them the warning of the Sabbath before the command 
of the work of the Tabernacle, to say that it does not override the Sabbath.3 For how could it 
enter one’s mind that the work of the Tabernacle would override the Sabbath?  

Question 3: They also asked about what Rashi wrote regarding “You shall kindle no 
fire  throughout your settlements on the Sabbath day.”4 Rashi wrote that some say it was singled 
out to divide the various labors and to establish liability for performance of each of them.5 Why 
specifically did “you shall kindle no fire” come forth to divide the various labors more than 
the other labors forbidden on the Sabbath?  

  

 
* English translation: Copyright © 2026 by Charles S. Stein. Additional essays are available at https://zstorah.com  
1 Ex. 35:1–2. 
2 Rashi on Ex. 35:1. 
3 Rashi on Ex. 35:2. 
4 Ex. 35:3. 
5 Rashi on Ex. 35:3 (based on Shabbat 70a). 



2 
 

מָּה וּרִאשׁוֹנָה, וְזֶה גָּרַם שֶׁשָּׁלְטָה בָּהֶם אוּלְתָרֵץ עַל רִאשׁוֹן רִאשׁוֹן אָמְרוּ זַ"ל בְּמַסֶּכֶת שַׁבָּת שֶׁיִּשְׂרָאֵל לאֹ שָׁמְרוּ אֲפִילּוּ שַׁבָּת  
וְעוֹד אָמְרוּ בְּמַסֶּכֶת עֲבוֹדָה זָרָה   וְלָשׁוֹן, וְעוֹד אָמְרוּ שָׁם כָּל הַשּׁוֹמֵר שַׁבָּת כְּהִלְכָתוֹ אֲפִילּוּ עוֹבֵד עֲבוֹדָה זָרָה כֶּאֱנוֹשׁ מוֹחֲלִין לוֹ,

חֵירוּת מִשִּׁעְבּוּד מַלְכֻיוֹת וּכְשֶׁחָטְאוּ אָבְדוּ  " חָרוּת עַל־הַלֻּחֹת"וְלָשׁוֹן, דִּכְתִיב אוּמָּה  שֶׁאִלְמָלֵא לאֹ חָטְאוּ בָּעֵגֶל לאֹ שָׁלְטָה בָּהֶם  
 . זֶה הַחֵירוּת

 
To answer each in order: [the rabbis] of blessed memory said in tractate Shabbat that 

Israel did not even keep the first Sabbath, as some went out in an attempt to collect manna, and 
this caused a nation and tongue to rule over them, namely Amalek, who soon attacked Israel.6  

They further said there that anyone who observes the Sabbath according to its laws—
even if he worships idolatry like Enosh—is forgiven.7 They also said in tractate Avodah 
Zarah (5a) that had they not sinned with the Golden Calf, no nation or tongue would have 
ruled over them, as it is written: “The tablets were G-d’s work, and the writing was G-d’s writing, 
engraved upon the tablets,”8 read not engraved but “freedom,” freedom from subjugation to 
kingdoms; and when they sinned they lost this freedom.9 

  
לְיִשְׂרָאֵל עַל מַעֲשֵׂה הָעֵגֶל וְלאֹ נִתְרַצָּה לָהֶם עַד יוֹם הַכִּיפּוּרִים, וְלָכֵן לְמָחֳרַת    וְנוֹדַע כַּמָּה טָרַח מֹשֶׁה לְהִתְפַּלֵּל להקב"ה שֶׁיִּמְחוֹל

צְרַ˂ לְיוֹם הַכִּיפּוּרִים שֶׁיְּכַפֵּר  ˂ שֶׁהוּ יוֹם הַכִּיפּוּרִים כְּשֶׁיָּרַד מִן הָהָר רָצָה לְהוֹדִיעַ לְיִשְׂרָאֵל, שֶׁכָּל הַטּוֹרַח שֶׁסָּבַל בִּשְׁבִילָם וְהַצּוֹרֶ 
לָּה, שֶׁאַף עַל פִּי שֶׁעָשׂוּ הָעֵגֶל הָיָה בִּשְׁבִיל שֶׁלּאֹ שָׁמְרוּ אֶת הַשַּׁבָּת, שֶׁאִם הָיוּ שׁוֹמְרִים אוֹתוֹ כְּהִלְכָתוֹ לאֹ הָיָה צוֹרֶ˂ לְשׁוּם תְּפִ 

  .בָּתהָיָה הֶעָוֹן מִתְכַּפֵּר מֵאֵלָיו בִּזְכוּת הַשַּׁ 
 
It is known how greatly Moses toiled to pray to the Holy One, Blessed be He, that He 

should forgive Israel for the deed of the Golden Calf, and He was not reconciled to them until 
the Day of Atonement. Therefore, on the morning after the Day of Atonement, when [Moses] 
descended from the mountain, he wished to inform Israel that all the toil he endured on their 
behalf and the need for the Day of Atonement to atone was because they had not kept the 
Sabbath. For had they kept it according to its laws, there would have been no need for any 
prayer, for even though they had made the Golden Calf, the sin would have been atoned for 
by itself through the merit of the Sabbath. 

 
מִתְּחִילָּה, אֵין לָהֶם וְעַכְשָׁיו שֶׁנִּתְכַּפֵּר הֶעָוֹן מְעַט אֲבָל עֲדַיִין הֵם מוּכָנִים לְשִׁעְבּוּד מַלְכֻיוֹת לְפִי שֶׁאָבְדוּ הַחֵירוּת שֶׁ  הָיָה לָהֶם 

שַׁבָּתוֹת מִיָּד נִגְאָלִים כִּדְאָמְרִינַן הָתָם, וְכָל זֶה רָצָה לְהוֹדִיעַ    תַּקָּנָה אַחֶרֶת אֶלָּא שֶׁיִּשְׁמְרוּ אֶת הַשַּׁבָּת כְּהִלְכָתוֹ, שֶׁאִם יִשְׁמְרוּ שְׁתֵּי
שְׂרָאֵל, לְפִיכָ˂ קוֹדֶם צִיוּוּי הַמִּשְׁכָּן לָהֶם קוֹדֶם מַעֲשֵׂה הַמִּשְׁכָּן, שֶׁהַמִּשְׁכָּן נִקְרָא מִשְׁכָּן לְפִי שֶׁעָתִיד לְהִתְמַשְׁכֵּן בַּעֲוֹנוֹתֵיהֶם שֶׁל יִ 

    .תַן לָהֶם תִּיקּוּן שֶׁלּאֹ יִתְמַשְׁכֵּןנָ 
 
Now that the sin has been somewhat atoned for, yet they are still prepared for 

subjugation to kingdoms because they lost the freedom that they originally had, they have 
no other remedy except that they keep the Sabbath according to its laws. For if they keep 

 
6 Shabbat 118b. 
7 Ibid. 
8 Ex. 32:16. 
9 Pirkei Avot 6:2; Eruvin 54a; Zohar Chadash, Midrash Ruth 394. 
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two Sabbaths they are immediately redeemed, as we say there.10 He wished to inform them 
of all this before the matter of the Tabernacle, for the Tabernacle is called mishkan [מִשְׁכָּן] 
because it is destined to be taken as a pledge [lehitmashken] [לְהִתְמַשְׁכֵּן] for the sins of Israel.11 
Therefore, before the command concerning the Tabernacle, he gave them a remedy so that 
it should not be taken as a pledge. That is the answer to Question 1, why Moses warned the 
people regarding the observance of the Sabbath. 

 
וּד הַזֶּה שֶׁאֵין מְלֶאכֶת הַמִּשְׁכָּן דּוֹחָה  וְעַל הַקֻּושְׁיָא הַשֵּׁנִית אֵי˂ סָלְקָא דַעְתָּ˂ דִּמְלֶאכֶת הַמִּשְׁכָּן תִּדְחֶה שַׁבָּת, הִנֵּה בְּוַדַּאי שֶׁהַלִּימּ

שׁוֹנָה, שֶׁזֶּה אֵינוֹ צָרִי˂ לִימּוּד, שֶׁאֵין סָלְקָא דַעְתָּ˂ שֶׁיִּדְחֶה שַׁבָּת,  שַׁבָּת, לאֹ בָּא לְהַזְהִיר עַל מְלֶאכֶת הַמִּשְׁכָּן שֶׁעָשׂוּ אָז בְּפַעַם רִא
, וְלאֹ הָיָה צוֹרֶ˂ כ"ה בְּכִסְלֵו וְלאֹ הוּקַם עַד אֶחָד בְּנִיסָן כְּמוֹ שֶׁאָמְרוּ זַ"לבְּ כֶף אַחַר תַּשְׁלוּם עֲשִׂיָּיתוֹ, שֶׁנִּגְמַר  שֶׁהֲרֵי לאֹ הוּקַם תֵּ 

    .מִצְוָה כְּלָל לְהִתְעַסֵּק בּוֹ בַּשַּׁבָּת
 
The second question was how could it enter one’s mind that the work of the 

Tabernacle would override the Sabbath. This teaching that the work of the Tabernacle does 
not override the Sabbath certainly wasn’t brought to warn them concerning work of the 
Tabernacle that they performed then for the first time. For this requires no teaching, since it 
would never enter one’s mind that it would override the Sabbath, for it was not erected 
immediately after its completion. Rather, it was finished on the twenty-fifth of Kislev and was 
not erected until the first of Nissan, as our Sages said.12 Thus, there was no need whatsoever 
for a command to engage in [its construction] on the Sabbath. 

 
בְּשַׁ  יְתַקְּנֶנּוּ  בְּשַׁבָּת שֶׁלּאֹ  הַמִּזְבֵּחַ  הַמִּשְׁכָּן אוֹ  נִתְקַלְקֵל  שֶׁאִם  הֶעָתִיד,  לְהַזְהִיר עַל  בָּא  אָמֵינָא הוֹאִיל  אֶלָּא  דַּעְתָּ˂  דְּסָלְקָא  בָּת, 

דְּאַף בְּהֶיתֵּר מְלֶאכֶת   אִצְטְרִי˂ לוֹמַר שֶׁאֵינוֹ דּוֹחֶה שַׁבָּת, דְּהָא מָצִינוּוַעֲבוּרָהּ דּוֹחָה שַׁבָּת וּמַכְשִׁירֵי קָרְבָּן כְּקָרְבָּן דָּמוּ, מִשּׁוּם הָכִי  
נֶפֶשׁ בְּיוֹם טוֹב אִצְטְרִי˂ הוּא לְמַעֵט   , דִּשְׁמַע מִינָּהּ דְּמִסְּבָרָא הַחִיצוֹנָה הָיִיתִי אוֹמֵר דְּמַכְשִׁירֵי אוֹכֶל כְּאוֹכֶל  הַמַּכְשִׁירִיןאוֹכֶל 

עַל פָּסוּק זֶה בְּשֵׁם הַמְּכִילְתָּא, וְהַדִּין נוֹתֵן וּמָה אִם עֲבוֹדָה שֶׁאֵינָהּ בָּאָה אֶלָּא מִכֹּחַ    דָּמֵי, וְעוֹד דִּבְהֶדְיָא אִיתָא בַּמִּדְרָשׁ יַלְקוּט
קַרְנוֹ שֶׁל מִזְבֵּחַ    כְּגוֹן שֶׁנִּיטְּלָהמַכְשִׁירִין דּוֹחָה שַׁבָּת, מַכְשִׁירֵי עֲבוֹדָה שֶׁאֵין עֲבוֹדָה בָּאָה אֶלָּא מִכֹּחָם אֵינוֹ דִּין שֶׁיִּדְחוּ שַׁבָּת,  

    .וְכוּ' תַּלְמוּד לוֹמַר וַיַּקְהֵל מֹשֶׁה
 
Rather, it came to warn concerning the future: that if the Tabernacle or the altar 

should become damaged on the Sabbath, they should not repair it on the Sabbath. For it 
might have entered one’s mind to say: since the service itself overrides the Sabbath and the 
preparations for a sacrifice are like the sacrifice itself, we can repair any defect on the Sabbath. 
Therefore, it was necessary to say that [its repair] does not override the Sabbath.  

For we find that even with the permission for the labor of preparing food on a festival, 
it was necessary to exclude the preparations, such as straightening a bent skewer,13 from which 
we learn that according to superficial logic, one might have said that preparations for food 

 
10 Shabbat 118b. 
11 Ex. Rabbah 51:3. 
12 Pesikta deRav Kahana, parashah 6 §5. 
13 Beitzah 28b. 
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are like the food itself. Furthermore, it is stated explicitly in the Midrash Yalkut Shimoni on 
this verse in the name of the Mekhilta:  

Logic would suggest that if the service—which comes only by virtue of 
preparations—overrides the Sabbath, then the preparations for the [Temple] 
service, without which the service cannot come, should certainly override the 
Sabbath. For example, if the horn of the altar was removed, . . . I might 
understand that they may be repaired even on the Sabbath. Therefore, 
Scripture says: “And Moses assembled,” [to teach us that means] on weekdays 
and not on the Sabbath. 

- Yalkut Shimoni, parashat Vayakhel, remez 408:3 
 

  מִינֵיהּ אֲתָא, אֶלָּא לְמֵילַף  וְעַל הַשְּׁלִישִׁית לָמָּה יָצָאת הַבְעָרָה לְחַלֵּק יוֹתֵר מִשְּׁאָר מְלָאכוֹת, יֵשׁ לוֹמַר דִּקְרָא לָאו לְהַאי בִּלְחוּד  
דְּשַׁבָּת   קַמָּא  דִּבְפֶרֶק  כְּהַהִיא  אַחֲרִינֵי,  מִילֵּי  כ' (אַף  וּפֵירְשׁוּ    )דַּף  דַּאֲתָא,  הוּא  וּפְדָרִים  אֵיבָרִים  לְמִישְׁרֵי  מוֹשְׁבוֹתֵיכֶם  בְּכָל 

תָּר  וּהֶם הָאוּר מִבְּעוֹד יוֹם מהַתּוֹסָפוֹת דְּכִי אֲתָא לְמִישְׁרֵי אֵיבָרִים קָא אֲתָא, דְּהַיְינוּ אֵיבָרִים וּפְדָרִים שֶׁל עֶרֶב שַׁבָּת שֶׁמָּשְׁלָה בָּ 
    .לְהַבְעִירָן בְּשַׁבָּת

 
Regarding the third question—why kindling came forth to divide more than the other 

labors—it may be said that the verse did not come only for this, but also to teach other 
matters from it. One example is such as that in the first chapter of Shabbat (page 20a): “in all 
your dwellings” comes to permit the limbs and fats. The Tosafot explained that it comes to 
permit the limbs—that is, the limbs and fats of the eve of the Sabbath that the fire had 
already taken hold of before nightfall; it is permitted to burn them on the Sabbath. 

 
דְּגָמְרִינַן מִינֵּיהּ בְּשַׁבָּת אִי אַתָּה מַבְעִיר אֲבָל אַתָּה מַבְעִיר בְּיוֹם טוֹב, וּמִשּׁוּם    וְעוֹד כָּתַב הַמַּגִּיד מִשְׁנֶה בְּפֶרֶק א' מֵהִלְכוֹת יוֹם טוֹב

וְהַבְעָרָה, הָכִי פֵּירֵשׁ הָרַמְבַּ"ם שֶׁבְּכָל שְׁאָר   מְּלָאכוֹת אִם עוֹשֶׂה אוֹתָם בְּיוֹם טוֹב שֶׁלּאֹ לְצוֹרֶ˂ אֲכִילָה לוֹקֶה, חוּץ מֵהוֹצָאָה 
ק זֶה בְּכַמָּה  וְעוֹד לָמְדוּ מִפָּסוּ  דְּהַבְעָרָה מִטַּעַם הַנָּ"ל דְּאַפְּקָא קְרָא מִכְּלַל שְׁאָר הַמְּלָאכוֹת, וְהַהוֹצָאָה לְפִי שֶׁמְּלָאכָה גְּרוּעָה הִיא,

אִיצְטְרִי˂ לְגוּפֵיהּ לִשְׁאָר הַלִּימּוּדִים, אִם כֵּן   "לאֹ־תְבַעֲרוּ אֵשׁ"שֶׁאֵין מִיתַת בֵּית דִּין דּוֹחָה שַׁבָּת. וּמֵעַתָּה הוֹאִיל דִּקְרָא דְּ   דֻּוכְתִּין
 ., אָנוּ לְמֵדִים שֶׁלְּחֵלֶק יָצָאת"בוֹ מְלָאכָה יוּמָת כׇּל־הָעֹשֶׂה"מִדִּסְמַ˂ פָּסוּק זֶה לְ 

   
Furthermore, the Maggid Mishneh wrote in chapter 1 of the Laws of Yom Tov 

(halakhah 4) that we derive from it: on the Sabbath you may not kindle, but on a festival you 
may kindle.14 For this reason, the Rambam explained that regarding all other labors, if one 
performs them on a festival not for the purpose of eating he receives lashes, except for 
carrying and kindling. Why? Kindling because of the above reason, that the verse excluded 
it from the category of the other labors, and carrying because it is an inferior labor. They 
also learned from this verse in several places that capital punishment administered by the 
court does not override the Sabbath.15 Now since the verse “you shall kindle no fire  

 
14 Vidal of Tolosa (14th Cent.), his Maggid Mishneh (Constantinople 1509) is a commentary on the Mishneh Torah.  
15 Sanhedrin 31b.  
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throughout your settlements on the Sabbath day” is required for these other teachings, therefore 
from the fact that this verse is juxtaposed with “whoever does any work on it shall be put to 
death,” we learn that it came forth to divide. 

 
שׁוֹמֵעַ אֲנִי בֵּין בַּחוֹל בֵּין בְּשַׁבָּת וְכוּ', "  וְעָשׂוּ לִי מִקְדָּשׁ"לָמָּה נֶאֱמַר, לְפִי שֶׁנֶּאֱמַר    "וַיַּקְהֵל מֹשֶׁה"וְנַחֲזוֹר לְמִדְרַשׁ יַלְקוּט הַנָּ"ל,  

חָם, דִּין הוּא בוֹדָה בָּאָה אֶלָּא מִכֹּ וְהַדִּין נוֹתֵן וּמַה עֲבוֹדָה שֶׁאֵינָהּ בָּאָה אֶלָּא מִכֹּחַ מַכְשִׁירִין דּוֹחֶה שַׁבָּת, מַכְשִׁירֵי עֲבוֹדָה שֶׁאֵין עֲ 
וַיַּקְהֵל מֹשֶׁה, בְּחוֹל וְלאֹ בְּשַׁבָּת עכ"ל.  שֶׁיִּדְחוּ שַׁבָּת, כְּגוֹן שֶׁנִּיטְּלָה קַרְנוֹ שֶׁל מִזְבֵּחַ, שׁוֹמֵעַ אֲנִי יְתַקְּנֶנּוּ בְּשַׁבָּת, תַּלְמוּד לוֹמַר  

) אָמְרִינַן בָּעֵי רָמֵי בַּר חָמָא הַמִּשְׁתַּחֲוֶה דִיפֵי מֵעֲבוֹדָה, וּבַעֲבוֹדָה זָרָה (דַּף מ"ווְהִקְשָׁה הַלְוָיַת חֵן דְּכָאן מַשְׁמַע מַכְשִׁירֵי עֲבוֹדָה עֲ 
ם אִי מַכְשִׁירֵי קָרְבָּן כְּקָרְבָּן, וְכָאן לְהַר, אֲבָנָיו מַהוּ. לְגַבֵּי מִזְבֵּחַ, מַכְשִׁירֵי קָרְבָּן כְּקָרְבָּן דָּמֵי וּפָסוּל אוֹ לאֹ, הֲרֵי דְּאִבַּעְיָיא שָׁ 

   .שִׁירִין מִקָּרְבָּןרוֹצֶה לוֹמַר דַּעֲדִיפֵי מַכְ 
 
Let us return to the aforementioned Midrash Yalkut Shimoni:  

“And Moses assembled”—why was this said? Because it was said, “And 
let them make Me a sanctuary,”16 and I might understand this to mean either 
on weekdays or on the Sabbath. . . . Logic would suggest that if the service—
which comes only through preparations—overrides the Sabbath, then the 
preparations of the service, without which the service cannot come, should 
certainly override the Sabbath.  For example, if the horn of the altar was 
removed, or if the knife was damaged, I might understand that they may be 
repaired even on the Sabbath. Therefore, Scripture says, “And Moses 
assembled,” to teach us that means on weekdays and not on the Sabbath. 

- Yalkut Shimoni, parashat Vayakhel, remez 408:3 
Question 4: The Livyat Chen17 asked that here it implies that preparations for the 

service are superior to the service itself, yet in Avodah Zarah (page 46a) we say: Rami bar 
Hama asked regarding one who bows to a mountain—what [is the permissibility] of [using] 
its stones [for building the altar in the Temple]? Regarding an altar, are the preparations for a 
sacrifice like the sacrifice itself and therefore disqualified, or not? Thus, there it is asked 
whether the preparations for a sacrifice are like the sacrifice, whereas here it wishes to say 
that the preparations are superior to the sacrifice. 

 
  בַּעֲבוֹדָה מַיְיתֵי לָהּ, אֲבָל הָתָם    דְּמִקַּל וָחֹמֶרשְׁיָא זוֹ, דְּכָאן נְקַט דְּמַכְשִׁירִין עֲדִיפֵי מֵעֲבוֹדָה מִשּׁוּם  וּוּלְפִי הַנִּרְאֶה אֵין מָקוֹם לְק

מַיְיתֵי לָהּ    זָרָה וָחֹמֶר דְּלָא  דָּמֵי.  נִיחָא  מִקַּל  כְּקָרְבָּן  קָרְבָּן  מַכְשִׁירֵי  דַּוְקָא  לְמֵימַר  דַּעֲדִיפֵי   לֵיהּ  דַּעְתָּא  סָלְקָא  דְּמֵעִיקָּרָא  וְעוֹד 
ה זָרָה אִי מַכְשִׁירִין הָווּ כְּמוֹ קָרְבָּן  מַכְשִׁירִין מִקָּרְבָּן, אֲבָל הוֹאִיל דְּחָזֵינַן דְּכָאן בְּוַיַּקְהֵל סָתַר הַכָּתוּב סְבָרָא זוֹ, הֲדַר בָּעֵי בַּעֲבוֹדָ 

   לְפָחוֹת.
 
To answer Question 4: According to what appears, there is no place for this difficulty. 

For here it states that the preparations are superior to the service because it derives it from 

 
16 Ex. 25:8.  
17 Rabbi Aryeh Yehudah Leib (d. 1729), Livyat Chen (Venice 1736).  
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an a fortiori argument; but there in Avodah Zarah, where it is not derived from an a fortiori 
argument, it is reasonable to say only that the preparations of a sacrifice are like the sacrifice 
itself. Furthermore, initially it entered the mind that the preparations are superior to the 
sacrifice; but since we see that here in parashat Vayakhel the verse refuted this reasoning, it 
then asked in Avodah Zarah whether the preparations are at least like the sacrifice. 

 
וְכַקָּרְבָּן, מַה סְבָרָא   מֹשֶׁה מִיעֵט הַכָּתוּב שֶׁהַמַּכְשִׁירִין לאֹ יִהְיוּ כַּעֲבוֹדָה  אֶלָּא אִי קַשְׁיָא הָא קַשְׁיָא, דְּהוֹאִיל דְּחָזֵינַן דְּכָאן בְּוַיַּקְהֵל

שְׁיָא, מִשּׁוּם דְּבָעֲיָא דְּרָמִי  וּינָהּ קיֵשׁ לְמִיבְעֵי הָתָם בַּעֲבוֹדָה זָרָה אִי מַכְשִׁירִין הָווּ כְּקָרְבָּן, פְּשִׁיטָא דְּלָא הָווּ כְּקָרְבָּן. וְגַם זוֹ אֵ 
אֶלָּא לְהַחְמִיר שֶׁלּאֹ יִדְחוּ הַשַּׁבָּת,    בַּר חָמָא הִיא דְּאַף עַל גַּב שֶׁמִּיעֵט הַכָּתוּב הַמַּכְשִׁירִין שֶׁלּאֹ יִדְחוּ הַשַּׁבָּת, דִּילְמָא לָא מִיעַטִּינְהוּ

 תָּר בְּמַכְשִׁירִין.וּרְבָּן יִהְיֶה מאֲבָל לאֹ לְהָקֵל שֶׁהַנֶּעֱבָר שֶׁאָסוּר בְּקָ 
 
However, if there is a difficulty, this is the difficulty: since we see that here in “And 

Moses assembled,” the verse excluded the preparations so that they should not be like the 
service or like the sacrifice, what reasoning is there to ask there in Avodah Zarah whether 
the preparations are like the sacrifice? It is obvious that they are not like the sacrifice. Yet 
this too is not a difficulty, because the question of Rami bar Hama is that although the verse 
excluded the preparations so that they should not override the Sabbath, perhaps it excluded 
them only to be stringent—that they should not override the Sabbath—but not to be lenient, 
so that something invalid for a sacrifice would become permitted in the preparations. 

 
בָּת הָכָא בְּבִנְיַן הַמִּשְׁכָּן דַּוְקָא,  וַעֲדַיִין יֵשׁ לִתְמוֹהַּ, דְּלָמָּה רָמַז לָנוּ הַכָּתוּב לִימּוּד זֶה שֶׁאֵין הַמַּכְשִׁירִין שֶׁל עָתִיד דּוֹחִים אֶת הַשַּׁ 

זֶה, אַף עַל פִּי שֶׁלּאֹ הָיָה   לַקַּל וָחֹמֶרשֶׁאִם בְּעָלְמָא הָיָה מָקוֹם   וְיֵשׁ לוֹמַרדִּבְבִנְיָן זֶה אֵין סְבָרָא לוֹמַר שֶׁיִּדְחֶה אֶת הַשַּׁבָּת כַּנַ"ל. 
ד"ה    ת, דְּבִפְסָחִים (דַּף ס"ט לָהֶם לְהָקִים הַמִּשְׁכָּן מִיָּד, מִכָּל מָקוֹם הָיָה דּוֹחֶה שַׁבָּת, כִּסְבָרַת הַתּוֹסָפוֹת בְּהֶקְטֵר חֲלָבִים בְּשַׁבָּ 

וְאַף עַל גַּב שֶׁאֶ  פְשָׁר לְהַמְתִּין עַד הַלַּיְלָה אִם דָּחוּ מַכְשִׁירֵי מִצְוָה וְכוּ') כָּתְבוּ הַתּוֹסָפוֹת דְּהֶקְטֵר חֲלָבִים מַכְשִׁירֵי מִצְוָה הֵם, 
   .וָה בִּשְׁעָתָהּלְהַקְרִיבָם אֲפִילּוּ הָכֵי דָּחוּ שַׁבָּת עכ"ל, וְכֵן אִיתָא בַּגְּמָרָא דַּחֲבִיבָה מִצְ 

 
Still it is puzzling: why did the verse hint to us this teaching—that preparations in the 

future do not override the Sabbath—specifically here in the building of the Tabernacle, when 
in this construction there is no reason to say that it would override the Sabbath, as stated 
above? It may be said that if elsewhere there had been room for this an a fortiori argument, 
even though they did not have to erect the Tabernacle immediately, nevertheless it would 
have overridden the Sabbath, according to the reasoning of Tosafot regarding the burning 
of fats on the Sabbath. For in Pesachim (page 69a, s.v. “If the preparations of a 
commandment”), Tosafot wrote that the burning of fats is considered preparation for a 
commandment, and although it is possible to wait until night to offer them, nevertheless they 
override the Sabbath; and likewise it is stated in the Gemara that a commandment is beloved 
in its proper time, and therefore should not be delayed even if it means doing it on Shabbat. 
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לְפִי הַשַּׁבָּת  הַמִּשְׁכָּן אֶת  מְלֶאכֶת  דָּחָה  שֶׁהַטַּעַם שֶׁלּאֹ  שֶׁכָּתַב  חֵן,  לִוְיַת  נִסְתָּר תֵּירוּצוֹ שֶׁל  גְּמַר    וּבָזֶה  לְמַהֵר  הָיָה צוֹרֶ˂  שֶׁלּאֹ 
כֶף כְּשֶׁנִּגְמַר, שֶׁנִּגְמַר בְּכִסְלֵו וְלאֹ הוּקַם עַד נִיסָן עכ"ל, וְאֵין אָנוּ צְרִיכִים לְטַעַם זֶה וְאֵינוֹ טַעַם מְלַאכְתּוֹ, שֶׁהֲרֵי לאֹ הוּקַם תֵּ 

קָּר הַמִּצְוָה לִדְחוֹת אֶת הַשַּׁבָּת, וַאֲפִילּוּ אִם הָיָה לָהֶם לַהֲקִימוֹ מִיָּד, עִם כָּל זֶה לאֹ קָּר, שֶׁהֲרֵי אַף בְּעָלְמָא הַמֻּכְשָׁרִין אֵינָם כְּעִ כְּעִ 
צְרְכָה אֶלָּא לְפֵירוּשׁ הַמְּכִילְתָּא, דִּנְקַט דַּוְקָא נִיטְּלָה וּהָיָה דּוֹחֶה אֶת הַשַּׁבָּת, וּסְבָרָא זוֹ שֶׁלּאֹ הוּקַם הַמִּשְׁכָּן מִיָּד כְּשֶׁנִּגְמַר לאֹ ה

בְּבִנְיַן הַמִּשְׁכָּן, לְפִי שֶׁבָּזֶה הָיִינוּ יְכוֹלִים לִדְחוֹת שֶׁלּאֹ הָיָה צוֹרֶ˂ לְמַהֵר בִּנְיָן זֶה וְלָא הֲוָה   קַּל וָחֹמֶרהַ קַרְנוֹ שֶׁל מִזְבֵּחַ וְלָא נְקַט  
  .צְרִי˂ קְרָא לְמִיעוּטָהּ, וּכְמוֹ שֶׁכָּתַבְנוּ לְמַעְלָה

 
By this we refute the answer of Livyat Chen, who wrote that the reason the work of 

the Tabernacle did not override the Sabbath was because there was no need to hurry its 
completion, since it was not erected immediately when it was finished—it was finished in 
Kislev and not erected until Nissan. For we do not need this reason, and it is not an essential 
reason; for even generally the preparations are not like the essence of the commandment so 
as to override the Sabbath. Even if they had needed to erect it immediately, nevertheless it 
would not have overridden the Sabbath. This reasoning, that the Tabernacle was not erected 
immediately after completion, was needed only for the explanation of the Mekhilta, which 
mentioned specifically that the horn of the altar was removed. It did not state the a fortiori 
argument regarding the building of the Tabernacle, for in that case we could have rejected it 
by saying that there was no need to hurry this construction and therefore no verse was needed 
to exclude it, as we wrote above. 

 
בֵּחַ, לְפִי שֶׁמַּכְשִׁירֵי קָרְבָּן אֵינָם אֲבָל אִין הָכִי נָמֵי שֶׁלְּאַחַר שֶׁמָּצִינוּ שֶׁמִּיעֵט קְרָא הַמַּכְשִׁירִין אַף לֶעָתִיד אִם נִיטְּלָה קַרְנוֹ שֶׁל מִזְ 

אַף בְּלאֹ הַטַּעַם שֶׁלּאֹ הָיָה לָהֶם לַהֲקִימוֹ מִיָּד, וְאִם כֵּן    הַשַּׁבָּתת  כְּקָרְבָּן, זֶה הוּא נָמֵי הַטַּעַם הָאֲמִיתִּי שֶׁבִּנְיַן הַמִּשְׁכָּן לאֹ דָּחָה אֶ 
   ., מִכֹּל וָכֹל סָתְרוּ, שֶׁמַּכְשִׁירֵי קָרְבָּן אֵינָם כְּקָרְבָּן לִדְחוֹת אֶת הַשַּׁבָּתקַּל וָחֹמֶרהַ כִּי אֲתָא קְרָא לִסְתּוֹר 

 
But indeed, once we find that the verse excluded the preparations even for the future 

if the horn of the altar was removed, because preparations for a sacrifice are not like the 
sacrifice, this is likewise the true reason that the building of the Tabernacle did not override 
the Sabbath even without the reason that they did not need to erect it immediately. Thus 
when the verse came to refute the a fortiori argument, it refuted it entirely: the preparations 
for a sacrifice are not like the sacrifice so as to override the Sabbath. 

  

* * * 


