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Chapter XXII: Vavakhel (Ex. 35:1-38:20)

Essay 1. The Tabernacle’s construction yields to the Sabbath

NMY 9V 0PI I IR 0WN9NT WD 7T 10 T1W 0039030 o ngn? "w vhe ,"nwh apn 10D
NV NIJIR 07 2OTP7 TR0 aY "W Ay mn DY Wipn TivY .0y A nor myn 2 300 X9 09) ,nav
ANIY 1 9Y Wi T .NIY ATTN 1WHT NIRRT TNYT RPPP RT NV A0IT I1RY W7 12WR0 noR7p Yy
2y NIDRDD W NP phay WK 1yanTX" R¥Y RP1T 077 ,NRE pROY 2R W UK 1yantRY" by "yl

2Y MR

There are verse[s] “And Moses assembled the whole community of Israelites and said to
them: These are the things that the L-rd has commanded you to do: For six days work may be
done, but on the seventh day you shall have a Sabbath of complete rest, holy to the L-rd; whoever
does any work on it shall be put to death.”! Rashi explained: [The assembly was] on the morning
after the Day of Atonement, when he descended from the mountain.’ Question 1: The
commentators asked why [Moses] warned them on that day regarding the observance of the
Sabbath? Did he have no other commandment about which to warn them?

Question 2: They further asked concerning what Rashi wrote there immediately
afterward: that [Moses] presented to them the warning of the Sabbath before the command
of the work of the Tabernacle, to say that it does not override the Sabbath.’ For how could it
enter one’s mind that the work of the Tabernacle would override the Sabbath?

Question 3: They also asked about what Rashi wrote regarding “You shall kindle no
fire throughout your settlements on the Sabbath day.”* Rashi wrote that some say it was singled
out to divide the various labors and to establish liability for performance of each of them.” Why
specifically did “you shall kindle no fire” come forth to divide the various labors more than
the other labors forbidden on the Sabbath?

: English translation: Copyright © 2026 by Charles S. Stein. Additional essays are available at https://zstorah.com
UEx. 35:1-2.

2 Rashi on Ex. 35:1.

3 Rashi on Ex. 35:2.

4Ex. 35:3.

5 Rashi on Ex. 35:3 (based on Shabbat 70a).
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To answer each in order: [the rabbis] of blessed memory said in tractate Shabbat that
Israel did not even keep the first Sabbath, as some went out in an attempt to collect manna, and
this caused a nation and tongue to rule over them, namely Amalek, who soon attacked Israel.®

They further said there that anyone who observes the Sabbath according to its laws—
even if he worships idolatry like Enosh—is forgiven.” They also said in tractate Avodah
Zarah (5a) that had they not sinned with the Golden Calf, no nation or tongue would have
ruled over them, as it is written: “The tablets were G-d’s work, and the writing was G-d’s writing,
engraved upon the tablets,”® read not engraved but “freedom,” freedom from subjugation to
kingdoms; and when they sinned they lost this freedom.’

NGR7 1971,0°012°30 01 1Y 07 7801 82) 23vn ARyn 2 9X% Yy 1"apnt Yheniak ayh mav mns vin
N9 0°7319°27 01D TIITY TYIXT) 02722 220W mivd 2w PRI v 7InY 787 177 1 TR 090 o

237 WYY 08 DY ARY ,aPon oy i X2 NP IniR o niY v oxy L nawn Ny Y KoY ava mi

= \af 1]

W M7 YRR “9m 1IYT M

It is known how greatly Moses toiled to pray to the Holy One, Blessed be He, that He
should forgive Israel for the deed of the Golden Calf, and He was not reconciled to them until
the Day of Atonement. Therefore, on the morning after the Day of Atonement, when [Moses]
descended from the mountain, he wished to inform Israel that all the toil he endured on their
behalf and the need for the Day of Atonement to atone was because they had not kept the
Sabbath. For had they kept it according to its laws, there would have been no need for any
prayer, for even though they had made the Golden Calf, the sin would have been atoned for
by itself through the merit of the Sabbath.

D77 TR ,APNAN D77 MW NIVNT TG 97 NP0 TAgW? 0019 07 TIIY 2N LY 1T 1920 YY)
Y7iT? 7% 7 221,007 1WRKTI 02K T NINQY DY 1Y XY ,iN2702 NAWD DY MWW XPX N0 MIpD
12T Y OTIP 19797 287 W 0rniiiya 1pwnnay Yy 007 12wn Xp1 12wnay 12wna ayn aTip oy

Jawnn X5% 1P°n 037 10

Now that the sin has been somewhat atoned for, yet they are still prepared for
subjugation to kingdoms because they lost the freedom that they originally had, they have
no other remedy except that they keep the Sabbath according to its laws. For if they keep

6 Shabbat 118b.

7 Ibid.

8 Ex. 32:16.

° Pirkei Avot 6:2; Eruvin 54a; Zohar Chadash, Midrash Ruth 394.
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two Sabbaths they are immediately redeemed, as we say there.!’ He wished to inform them
of all this before the matter of the Tabernacle, for the Tabernacle is called mishkan [12U7]
because it is destined to be taken as a pledge [lehitmashken] [12¥nni77] for the sins of Israel.!!
Therefore, before the command concerning the Tabernacle, he gave them a remedy so that
it should not be taken as a pledge. That is the answer to Question 1, why Moses warned the
people regarding the observance of the Sabbath.
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The second question was how could it enter one’s mind that the work of the
Tabernacle would override the Sabbath. This teaching that the work of the Tabernacle does
not override the Sabbath certainly wasn’t brought to warn them concerning work of the
Tabernacle that they performed then for the first time. For this requires no teaching, since it
would never enter one’s mind that it would override the Sabbath, for it was not erected
immediately after its completion. Rather, it was finished on the twenty-fifth of Kislev and was
not erected until the first of Nissan, as our Sages said.'” Thus, there was no need whatsoever
for a command to engage in [its construction] on the Sabbath.
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Rather, it came to warn concerning the future: that if the Tabernacle or the altar
should become damaged on the Sabbath, they should not repair it on the Sabbath. For it
might have entered one’s mind to say: since the service itself overrides the Sabbath and the
preparations for a sacrifice are like the sacrifice itself, we can repair any defect on the Sabbath.
Therefore, it was necessary to say that [its repair] does not override the Sabbath.

For we find that even with the permission for the labor of preparing food on a festival,
it was necessary to exclude the preparations, such as straightening a bent skewer,'* from which
we learn that according to superficial logic, one might have said that preparations for food

10 Shabbat 118b.

' Ex. Rabbah 51:3.

12 Pesikta deRav Kahana, parashah 6 §5.
13 Beitzah 28b.



are like the food itself. Furthermore, it is stated explicitly in the Midrash Yalkut Shimoni on
this verse in the name of the Mekhilta:

Logic would suggest that if the service—which comes only by virtue of
preparations—overrides the Sabbath, then the preparations for the [Temple]
service, without which the service cannot come, should certainly override the
Sabbath. For example, if the horn of the altar was removed, . . . I might
understand that they may be repaired even on the Sabbath. Therefore,
Scripture says: “And Moses assembled,” [to teach us that means] on weekdays
and not on the Sabbath.

- Yalkut Shimoni, parashat Vayakhel, remez 408:3
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Regarding the third question—why kindling came forth to divide more than the other
labors—it may be said that the verse did not come only for this, but also to teach other
matters from it. One example is such as that in the first chapter of Shabbat (page 20a): “in all
your dwellings” comes to permit the limbs and fats. The Tosafot explained that it comes to
permit the limbs—that is, the limbs and fats of the eve of the Sabbath that the fire had
already taken hold of before nightfall; it is permitted to burn them on the Sabbath.
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Furthermore, the Maggid Mishneh wrote in chapter 1 of the Laws of Yom Tov
(halakhah 4) that we derive from it: on the Sabbath you may not kindle, but on a festival you
may kindle.'* For this reason, the Rambam explained that regarding all other labors, if one
performs them on a festival not for the purpose of eating he receives lashes, except for
carrying and kindling. Why? Kindling because of the above reason, that the verse excluded
it from the category of the other labors, and carrying because it is an inferior labor. They
also learned from this verse in several places that capital punishment administered by the
court does not override the Sabbath.'> Now since the verse “you shall kindle no fire

14 Vidal of Tolosa (14" Cent.), his Maggid Mishneh (Constantinople 1509) is a commentary on the Mishneh Torah.
15 Sanhedrin 31b.



throughout your settlements on the Sabbath day” is required for these other teachings, therefore
from the fact that this verse is juxtaposed with “whoever does any work on it shall be put to
death,” we learn that it came forth to divide.
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Let us return to the aforementioned Midrash Yalkut Shimoni:

“And Moses assembled”—why was this said? Because it was said, “And
let them make Me a sanctuary,”'® and I might understand this to mean either
on weekdays or on the Sabbath. . .. Logic would suggest that if the service—
which comes only through preparations—overrides the Sabbath, then the
preparations of the service, without which the service cannot come, should
certainly override the Sabbath. For example, if the horn of the altar was
removed, or if the knife was damaged, I might understand that they may be
repaired even on the Sabbath. Therefore, Scripture says, “And Moses
assembled,” to teach us that means on weekdays and not on the Sabbath.

- Yalkut Shimoni, parashat Vayakhel, remez 408:3

Question 4: The Livyat Chen'” asked that here it implies that preparations for the
service are superior to the service itself, yet in Avodah Zarah (page 46a) we say: Rami bar
Hama asked regarding one who bows to a mountain—what [is the permissibility] of [using]
its stones [for building the altar in the Temple]? Regarding an altar, are the preparations for a
sacrifice like the sacrifice itself and therefore disqualified, or not? Thus, there it is asked
whether the preparations for a sacrifice are like the sacrifice, whereas here it wishes to say
that the preparations are superior to the sacrifice.
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Ding?

To answer Question 4: According to what appears, there is no place for this difficulty.
For here it states that the preparations are superior to the service because it derives it from

16 Ex. 25:8.
17 Rabbi Aryeh Yehudah Leib (d. 1729), Livyat Chen (Venice 1736).
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an a fortiori argument; but there in Avodah Zarah, where it is not derived from an a fortiori
argument, it is reasonable to say only that the preparations of a sacrifice are like the sacrifice
itself. Furthermore, initially it entered the mind that the preparations are superior to the
sacrifice; but since we see that here in parashat Vayakhel the verse refuted this reasoning, it
then asked in Avodah Zarah whether the preparations are at least like the sacrifice.
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However, if there is a difficulty, this is the difficulty: since we see that here in “And
Moses assembled,” the verse excluded the preparations so that they should not be like the
service or like the sacrifice, what reasoning is there to ask there in Avodah Zarah whether
the preparations are like the sacrifice? It is obvious that they are not like the sacrifice. Yet
this too is not a difficulty, because the question of Rami bar Hama is that although the verse
excluded the preparations so that they should not override the Sabbath, perhaps it excluded
them only to be stringent—that they should not override the Sabbath—but not to be lenient,
so that something invalid for a sacrifice would become permitted in the preparations.
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Still it is puzzling: why did the verse hint to us this teaching—that preparations in the
future do not override the Sabbath—specifically here in the building of the Tabernacle, when
in this construction there is no reason to say that it would override the Sabbath, as stated
above? It may be said that if elsewhere there had been room for this an a fortiori argument,
even though they did not have to erect the Tabernacle immediately, nevertheless it would
have overridden the Sabbath, according to the reasoning of Tosafot regarding the burning
of fats on the Sabbath. For in Pesachim (page 69a, s.v. “If the preparations of a
commandment”), Tosafot wrote that the burning of fats is considered preparation for a
commandment, and although it is possible to wait until night to offer them, nevertheless they
override the Sabbath; and likewise it is stated in the Gemara that a commandment is beloved
in its proper time, and therefore should not be delayed even if it means doing it on Shabbat.
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By this we refute the answer of Livyat Chen, who wrote that the reason the work of
the Tabernacle did not override the Sabbath was because there was no need to hurry its
completion, since it was not erected immediately when it was finished—it was finished in
Kislev and not erected until Nissan. For we do not need this reason, and it is not an essential
reason; for even generally the preparations are not like the essence of the commandment so
as to override the Sabbath. Even if they had needed to erect it immediately, nevertheless it
would not have overridden the Sabbath. This reasoning, that the Tabernacle was not erected
immediately after completion, was needed only for the explanation of the Mekhilta, which
mentioned specifically that the horn of the altar was removed. It did not state the a fortiori
argument regarding the building of the Tabernacle, for in that case we could have rejected it
by saying that there was no need to hurry this construction and therefore no verse was needed
to exclude it, as we wrote above.
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But indeed, once we find that the verse excluded the preparations even for the future
if the horn of the altar was removed, because preparations for a sacrifice are not like the
sacrifice, this is likewise the true reason that the building of the Tabernacle did not override
the Sabbath even without the reason that they did not need to erect it immediately. Thus
when the verse came to refute the a fortiori argument, it refuted it entirely: the preparations
for a sacrifice are not like the sacrifice so as to override the Sabbath.
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