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Chapter XXII: Vayakhel (Ex. 35:1–38:20) 
 
Essay 2. The purpose of public gatherings 
 

הּ "וַיַּקְהֵ יַלְקוּט    מִדְרָשׁ  . ל" אֶלָּא זוֹ בִּלְבַדעַל פָּסוּק "וַיַּקְהֵל מֹשֶׁה", מִתְּחִלַּת הַתּוֹרָה וְעַד סוֹפָהּ אֵין בָּהּ פָּרָשָׁה שֶׁנֶּאֱמַר בְּראֹשָׁ֔

כְּדֵי שֶׁיִּלְמְדוּ מִמְּ דּוֹרוֹת הַבָּאִים לְהַקְהִיל קְהִלּוֹת   אָמַר הקב"ה עָשָׂה לְ קְהִלּוֹת גְּדוֹלוֹת וְדָרוּשׁ לִפְנֵיהֶם בְּרַבִּים הִלְכוֹת שַׁבָּת,
הַגָּדוֹל מִתְקַלֵּס    שְּׁמִיסּוּר וְהֶיתֵּר, כְּדֵי שֶׁיִּהְיֶה  יבְּכָל שַׁבָּת וְשַׁבָּת וְלִיכָּנֵס לְבָתֵּי מִדְּרָשׁוֹת לְלַמֵּד וּלְהוֹרוֹת לְיִשְׂרָאֵל דִּבְרֵי תּוֹרָה אִ 

,  קֵּן לָהֶם לְיִשְׂרָאֵל שֶׁיִּהְיוּ דּוֹרְשִׁים בָּעִנְיָנוֹ שֶׁל יוֹם, הִלְכוֹת פֶּסַח בְּפֶסַח, הִלְכוֹת עֲצֶרֶת בַּעֲצֶרֶתי וּמִכָּאן אָמְרוּ, מֹשֶׁה תִּ   .בֵּינֵיהֶם
לּוּ הִמְלַכְתֶּם אוֹתוֹ בְּעוֹלָמוֹ, שֶׁנֶּאֱמַר  יאָמַר מֹשֶׁה לְיִשְׂרָאֵל אִם אַתֶּם עוֹשִׂים כְּסֵדֶר הַזֶּה הקב"ה מַעֲלֶה עֲלֵיכֶם כְּאִ   .הִלְכוֹת חַג בְּחַג

   "וְאַתֶּם עֵדַי נְאֻם־ה' וַאֲנִי־אֵל" עכ"ל.
  

There is a Midrash Yalkut Shimoni (parashat Vaichal Remez 18) on the verse, “Moses 
then gathered the whole Israelite community and said to them: These are the things that the L-rd 
has commanded you to do”1: 

From the beginning of the Torah to its end, there is no section in which 
it is said in the beginning “and he gathered” except for this one alone. The 
intent is that the Holy One, Blessed be He, said, “Make great gatherings and 
explain before their great numbers the laws of the Sabbath. [This is] in order 
that the future generations will learn from you to assemble gatherings for each 
and every Sabbath and to bring them into study halls to teach and to instruct 
Israel the words of Torah [regarding what is] forbidden and [what is] allowed, 
in order that My great Name will be praised in their eyes.”  

From here, they said that Moses established for them, for Israel, that 
they should explain the matters of the day: the laws of Passover for Passover, 
the laws of Shavuot for Shavuot, the laws of [each] holiday for [that] holiday. 

Moses said to Israel: “If you act according to this arrangement, the 
Holy One, Blessed be He, will credit you as if you had enthroned Him in His 
world. [This is] as it is said, “So you are My witnesses, declares the L-rd, and I 
am G-d.”2  

- Yalkut Shimoni on Torah, 408:2 

 
* English translation: Copyright © 2024 by Charles S. Stein. Additional essays at https://www.zstorah.com  
1 Ex. 35:1. 
2 Isaiah 43:12. 
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דּוֹרוֹ שֶׁל מֹשֶׁה, כִּדְמַשְׁמַע מִלְּשׁוֹן הַמִּדְרָשׁ כְּדֵי לְ צְרַ זֶה לְדוֹרוֹת הַבָּאִים וְלאֹ  וּצָרִי עִיּוּן מָה עִנְיָן קְהִלּוֹת אֵלּוּ, וְלָמָּה דַּוְקָא ה

  שֶׁיִּלְמְדוּ מִמְּ הַדּוֹרוֹת הַבָּאִים, וְעוֹד מָה רְאָיָה מַיְיתֵי מִפָּסוּק "וְאַתֶּם עֵדַי".

  

Investigation is required what the relevance of these gatherings is.  

Also, why is this especially necessary for the future generations and not for the 

generation of Moses, as it sounds from the language of the Midrash, “In order that the future 

generations will learn from you”? 

Also, what proof comes from the verse, “So you are My witnesses”? 

  

) שֶׁחוֹזְרִין לוֹמַר "וַיְכֻלּוּ" אַחֵר עַרְבִית שֶׁל שַׁבָּת לְהָעִיד כֻּלָּם בְּיַחַד עַל מַעֲשֶׂה וְיֵשׁ לוֹמַר דְּאִיתָא בְּטוּר אֹרַח חַיִּים (סִימָן רס"ח

שְׁלֵ   הַטַּ"זוְכָתַב    בְּרֵאשִׁית, וְעֵדָה  לְיָחִיד,  עֵדוֹת  דְּאֵין  "וַיְכֻלּוּ"  לוֹמַר  חוֹזֵר  אֵינוֹ  הַמִּתְפַּלֵּל  לְהקב"ה   בָּעִינַןמָה  ידְּיָחִיד  לְהָעִיד 

ב  וֹ תָּן לְהקב"ה בְּרינִרְאֶה מִכָּאן שֶׁאֵינוֹ דּוֹמֶה הַשֶּׁבַח הַנִּ  יִתְכַּוֵּין לְשֵׁם עֵדוֹת עכ"ל. נוּ עֶשְׂרֵה, וְאִם יִרְצֶה יָחִיד לְאוֹמְרָהּ לאֹידְּהַיְ 

וֹתוֹ בְּקוֹל רָם  תָּן לוֹ מֵהַיָּחִיד, שֶׁהֲרֵי כָּל אֶחָד וְאֶחָד כְּבַר אָמַר "וַיְכֻלּוּ" בַּעֲמִידָה וְאַף עַל פִּי כֵן חוֹזְרִין לוֹמַר איעַם, לְהַשֶּׁבַח הַנִּ 

    וּבְיַחַד.

 

It can be said that it’s brought in the Tur, Orach Chaim (siman 268, se’if 7) that 

[people] return to say, “The Heavens and the Earth were finished [ּוַיְכֻלּו] [va’yechulu],”3 

following the Ma’ariv prayer of the Sabbath so that everyone testifies together about the act 

of Creation. I.e., the verses are recited first during the Amidah (Shemoneh Esrei) prayer of 

Ma’ariv, but this is recited silently, each person at his own pace. Following the silent Amidah, it is 

then recited out loud and in unison. The Taz writes that a person praying independently, i.e., 

without a minyan, does not return to say, “The Heavens and the Earth were finished” after his 

silent Shemoneh Esrei prayer, for there is no testimony with a single individual. A complete 

testimony is required to testify for the Holy One, Blessed be He, which is ten men, but if an 

individual should desire to recite it, he should not intend to do so for the sake of testimony.4,5 

It appears from here that the praise given to the Holy One, Blessed be He by a 

majority of the people cannot compare to the praise given to Him from an individual, for 

each and every person has already said, “The Heavens and the Earth were finished” in the 

Amidah prayer, and nevertheless they return to recite it out loud and in unison. 

 
   

 
3 Gen. 2:1–3. 
4 David ha-Levi Segal (c. 1586–1667), Polish rabbi and author of the Turei Zahav (“Taz”), a commentary on the 

Shulchan Aruch. See Turei Zahav, Orach Chaim, siman 268, se’if katan 5. 
5 While the Taz rules that in order for a recitation of va’yechulu to serve as testimony, a minyan of 10 men saying 

it aloud and in unison is required, other poskim, such as the Mishneh Berura 268:19, hold that two men saying it aloud 
and in unison would suffice, as two men can serve as witnesses in court cases.. 
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א  ימָּר אֲסָרוּהוּ בַּשַּׁבָּת מִשּׁוּם מַעֲשֶׂה שֶׁהָיָה בְּשַׁבָּת, וְגַם בְּיוֹם טוֹב מִפְּנֵי שֶׁהוּא יוֹם כִנּוּפְיָ וּ אִיתָא דְּסַנְדָּל הַמְס  וּבְפֶרֶק ו' דְּשַׁבָּת
מַלְאָכָהּ, לְפִי שֶׁהוּא   אֲבָל לאֹ בְּתַעֲנִית צִבּוּר אַף עַל פִּי שֶׁהוּא יוֹם כִנּוּפְיָיא שֶׁנִתְקַבְּצִין לְבָתֵּי כְּנֵסִיּוֹת וְאֵינָם עוֹשִׂים  .כְּמוֹ שַׁבָּת

וְכֵן הוּא הַדִּין שֶׁמַּתִּירִין חַרְמֵי צִבּוּר בַּשַּׁבָּת    ).כִנּוּפְיָיא דְהֶיתֵּירָא, וְאֵינוֹ אָסוּר בַּעֲשִׂיַּית מְלָאכָה כְּמוֹ בְּשַׁבָּת, (ועיי"ש דַּף ס' ע"ב
   .לְפִי שֶׁהוּא יוֹם כִנּוּפְיָיא לְרַבִּים

 
In the 6th chapter of tractate Shabbat, it is brought that a spiked sandal is forbidden 

to wear on the Sabbath6 because of an incident that happened on the Sabbath,7 and it is also 
forbidden on a holiday, because this is a day of gathering similar to the Sabbath. But it is not 
forbidden on a communal fast day even though this is also a day of gathering when people 
join together in synagogues and don’t engage in work, because it is a gathering of permission, 
when performing labor is permitted, and it is not forbidden to do labor, such as on the Sabbath, 
and see there, page 60b. Similarly, it’s the law that it’s permitted to release forbidden 
communal items on the Sabbath, even though one does not need those items for Shabbat, 
because it is a day of gathering for the community, and it’s permissible to discuss such matters 
during such a public gathering.8 

 
וְאֵין בְּזֶה מִשּׁוּם    . . .  הַהוֹלֵ מִמְּקוֹם שֶׁאֵין עוֹשִׂין לַמָּקוֹם שֶׁעוֹשִׂין נוֹתְנִין עָלָיו חוּמְרֵי מָקוֹם שֶׁיָּצָא מִשָּׁם  וּבְפֶרֶק ד' דִּפְסָחִים

אוֹמֵר אֵין לוֹ מְלָאכָה לַעֲשׂוֹת, דְּהָא כַּמָּה בַּטְלָנֵי אִיכָּא בְּשׁוּקָא    לטֵ בָּ קֶת, מִשּׁוּם שֶׁהָרוֹאֶה אוֹתוֹ  וֹאַל יְשַׁנֶּה אָדָם מִפְּנֵי הַמַּחֲל
    עכ"ל.

 
Also, in the 4th chapter of tractate Pesachim: 

In a place where [the people were] accustomed to perform labor on Passover 
eve until midday, one [may] do [so on that day]. In a place where [the people were] 
accustomed not to perform [labor], one [may] not do [so]. [I.e., labor isn’t 
prohibited then by Torah law, but depends on local custom.] If one travels from a 
place where [people] perform [labor on Passover eve] to a place where [people] do 
not perform [labor], or from a place where [people] do not perform [labor on 
Passover eve] to a place where [people] perform [labor, the Sages] impose upon 
him the stringencies of [both] the place from which he left and the stringencies 
of the place to which he went. [In both cases, he may not perform labor]. The Sages 
stated a principle]: A person [may] not deviate [from the local custom], due to 
[potential] dispute. 

- Mishnah Pesachim 4:1, Pesachim 50a–b 
This is because one who sees him deviate [from the local custom allowing work, by abstaining 
from work] will say that he had no labor to perform, and not because he was observing a 

 
6 Mishnah Shabbat 6:2. 
7 Shabbat 60a–b: The Gemara gives a number of possible reasons. Basically, either the sound of a spiked sandal 

on stone, or the impression left by a spiked sandal, led Jews to panic that their enemies were upon them. This led to 
panic and a stampede, which killed many. 

8 Shulchan Aruch, Orach Chaim 306:12; Beit Yosef, Orach Chaim, se’if 341. 
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prohibition.9 “Go out and see how many idle people there are in the marketplace [even on days 
when it is permitted to perform labor].”10 

 
 

וּוּיוֹ שֶׁל מְקוֹם, דְּהָא כַּמָּה  ישֶׁעוֹשִׂין זֶה מִפְּנֵי צִ   הֶיכֵּר   בְּזֶהוְאִם כֵּן אַף עַל פִּי שֶׁכָּל אָדָם מוֹנֵעַ עַצְמוֹ מֵעֲשִׂיית מְלָאכָה בַּשַּׁבָּת, אֵין  
אָז יִתְפַּרְסֵם הַדָּבָר    שֶׁל הֶחָכָם בַּשַּׁבָּת,  רוּשׁיהַדְּ עַ  וֹד אוֹ לִשְׁמוֹ בַּטְלָנֵי אִיכָּא בְּשׁוּקָא, אֲבָל אִם יִתְאַסְּפוּ כֻּלָּם בְּמָקוֹם אֶחָד לִלְמ

וְגָדוֹל   . כֶר לְמַעֲשה בְרֵאשִׁיתשֶׁעוֹשִׂים זֶה דַּוְקָא בְּיוֹם זֶה לְפִי שֶׁהוּא אָסוּר בַּעֲשִׂיַּית מְלָאכָה, שָׁכַ צִוָּה הַבּוֹרֵא שָׁמַיִם וָאָרֶץ זֵ 
   שֶׁל הקב"ה הָעוֹלֶה מִקְּהִלָּה גְּדוֹלָה מִמָּה שֶׁעוֹלֶה מִכֹּל יָחִיד וְיָחִיד לְבַדּוֹ. לּוּסוֹיקִ 

 
If so, even though each person prevents himself from doing work on the Sabbath, 

there’s no recognition that he is doing so because of the commandment of a place, for “go out 
and see how many idle people there are in the marketplace.” But if all gather together in one 
place to learn or to hear the explanation of the Torah scholar on the Sabbath, then the matter 
will be publicized that they are specifically doing so on this day because he is forbidden to 
engage in labor, for thus commanded the Creator of Heaven and Earth as a remembrance 
of the act of Creation. The praise of the Holy One, Blessed be He, that rises from a great 
congregation is greater than that rising from each and every individual acting independently.  

 
זָּרִים מְעַט כָּאן וּמְעַט כָּאן וּטְרוּדִים בְּכָל יוֹם וְיוֹם מִימֵי הַחוֹל בְּעִסְקֵיהֶם וּבִמְלַאכְתָּם, וּהַבָּאִים שֶׁהֵם מְפ  בְּדוֹרוֹתוְכָל זֶה הוּא  

וְעוֹד שֶׁלּאֹ הָיָה לָהֶם מְלָאכָה    .כֶּרֶת כֹּל כָּ אֲסִיפָתָם בַּשַּׁבָּתייִשְׂרָאֵל וְאֵינָהּ נִ   בָּצִים תּוֹ מַחֲנֵהוּאֲבָל דּוֹרוֹ שֶׁל מֹשֶׁה הָיוּ כֻּלָּם מְק 
וְגַם לאֹ תִּ  הַמָּן וְלאֹ הָיָה לָהֶם עֲבוֹדַת הַקַּרְקַע,  נִיזּוֹנִים מִן  הָיוּ  דִּכְתִיבילַעֲשׂוֹת, שֶׁהֲרֵי  בָלְתָה    קּוּן הַמַּלְבּוּשִׁים  "שִׂמְלָתְ לאֹ 

" "וְטָחֲנוּ" וְכוּ' "דָכוּ בַּמְּדֹכָה וּבִשְּׁלוּ בַּפָּרוּר" וְכוּ', עִם כֹּל זֶה אַף אִם יִתְאַסְּפוּ   שּׁוּל כְדִּכְתִיביוְהֲגַם שֶׁהָיָה לָהֶם טְחִינָה וּבִ   .מֵעָלֶי
יַעֲשׂוּהָ אַחַר הַדְּרָשָׁה, וּמִשּׁוּם    דֶם הַדְּרָשׁ אוֹוֹשֶׁאֶפְשָׁר שֶׁהִקְדִּימוּ לַעֲשׂוֹתָהּ ק  לַדְּרָשָׁה שֶׁל מֹשֶׁה אֵין רְאָיָה שֶׁלּאֹ יַעֲשׂוּ מְלָאכָה זוֹ,

   הָכִי דּוֹרוֹ שֶׁל מֹשֶׁה לאֹ הָיָה צָרִי לְכָ אֶלָּא לְלַמֵּד לַדּוֹרוֹת הַבָּאִים.
 
All of this is in the future generations, for they are scattered a little here and a little 

here and are busy every day of the week with their business and their work. But Moses’ 
generation were all grouped together within the camp of Israel and the reason for their 
meeting on Shabbat is not so evident. Moreover, they had no work to do, since they were fed 
on manna and they did not have agricultural work, nor work mending the clothing, as it is 
written, “the clothes upon you did not wear out.”11  

It is true that they had the work of grinding and cooking, as it is written, “The people 
would go about and gather it, grind it between millstones or pound it in a mortar, boil it in a 
pot, and make it into cakes.”12 Nevertheless, just because they gathered together for Moses’ 
sermon, that wasn’t proof they had not done this work of grinding, pounding, and boiling. For 
it is possible that they did the work before the sermon, or that they would do it after the 
sermon. Because of this, we understand that the generation of Moses needed this gathering only 

 
9 Bartenura on Mishnah Pesachim 4:5. 
10 Berachot 17b; Pesachim 55a. 
11 Deut. 8:4. 
12 Num. 11:8. 
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in order to teach the future generations to assemble on the Sabbaths and holidays. When future 
generations, who would have so much more to do, such as agricultural work, mending clothing, 
etc., would nonetheless cease their work on the Sabbath and festivals to assemble in gatherings, it 
would be more obvious to others that it was being done in order to testify to G-d’s unity and His 
creation of the universe.  

 
יָה יוֹרֵד הָיָה בְּזֶה פִּרְסוּם גָּדוֹל  אִי נָמֵי דּוֹרוֹ שֶׁל מֹשֶׁה לאֹ הָיָה צָרִי לְכָ שֶׁהוֹאִיל שֶׁהַמָּן הָיָה יוֹרֵד בְּכָל יוֹם וּבַיּוֹם שַׁבָּת לאֹ הָ 

אֲבָל אַחַר דּוֹרוֹ שֶׁל מֹשֶׁה אִם יִתְאַסְּפוּ כְּנִזְכָּר לְמַעְלָה בְּיָמִים הָאֵלּוּ דַּוְקָא, הֵם מְעִידִים כֻּלָּם   .רֶ שֶׁיִּתְאַסְּפוּ יַחַד לַדְּרָשָׁהוֹוְאֵין צ
עֲלֵיהֶם אִ היַחַד שֶׁ  שֶׁגָּזַר  שֶׁל הקב"ה  שְׁמוֹ  וּמִתְקַלֵּס  הָעוֹלָם,  בָּרָא  לַקַּיָּ יקב"ה  וְהֵם שׁוֹבְתִים  מְלָאכָה  כַּעֲבָדִים  יסּוּר  דְּבָרָיו  ם 

 הָעוֹשִׂים גְּזֵרַת מַלְכָּם.
 
Alternatively, the generation of Moses didn’t need this gathering for themselves, 

because the manna fell on every day, but on the Sabbath day it did not fall. This was a great 
announcement of the Sabbath as the day of rest, and there was no need that they would gather 
together for a sermon to attest to their own generation of G-d’s unity and creation of the universe.  

But after the generation of Moses, when there was no longer the miracle of manna, if 
they were to gather together, as mentioned above on these days, they would all testify together 
that the Holy One, Blessed be He, created the world. Then the Name of the Holy One, Blessed 
be He, would be praised, that He had decreed upon them the prohibition of work on the 
Sabbath. It would be clear to all that they were resting to fulfill His words, as servants who 
fulfill the decree of their King.  

 
ין זֶה עַל זֶה, הקב"ה וּמֵבִיא רְאָיָה מִפָּסוּק "וְאַתֶּם עֵדַי" עַל פִּי הַמִּדְרָשׁ שֶׁהֵבִיא טוּר אֹרַח חַיִּים (סִימָן רצ"ב) שְׁלוֹשָׁה מְעִידִ 

   יִשְׂרָאֵל וְשַׁבָּת, יִשְׂרָאֵל וְשַׁבָּת מְעִידִין עַל הקב"ה שֶׁהוּא אֶחָד וְכוּ' וְעיי"ש.
 
[Our Midrash of Yalkut Shimoni] brings proof from the verse, “So you are My 

witnesses, declares the L-rd, and I am G-d.” Consider another Midrash, which the Tur, Orach 
Chaim (siman 292) brings: Three testify about each other, [and these three are] the Holy One, 
Blessed be He, and Israel, and the Sabbath. Israel and the Sabbath testify about the Holy 
One, Blessed be He, that He is one, and see there. The Tur focuses on the unity of G-d, as 
included in the Amidah of mincha on the Sabbath. 

 
* * * 


