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Chapter XXII: Vayakhel (Ex. 35:1–38:20) 
 
Essay 6. Why Rashi twice mentions Hur’s lineage 
 

מָה רָאָה רַשִׁ"י  "רְאוּ קָרָא ה' בְּשֵׁם בְּצַלְאֵל בֶּן־אוּרִי בֶן־חוּר" וְכוּ', פֵּרֵשׁ רַשִׁ"י חוּר בְּנָהּ שֶׁל מִרְיָם הָיָה עכ"ל. קָשֶׁה פָּסוּק

"רְאֵה קָרָאתִי בְשֵׁם" וְכוּ', וְשָׁם הָיָה מְקוֹמוֹ  לְעֵיל בְּפָרָשַׁת כִּי תִּשָּׂא בַּפָּסוּק  פֵּירְשׁוֹ  לְפָרֵשׁ כָּאן דְּחוּר בְּנָהּ שֶׁל מִרְיָם הָיָה וְלאֹ  
  . יוֹתֵר, שֶׁהוּא מוּקְדָּם

  
Rashi twice mentions Hur’s lineage, in Ex. 24:14 and in Ex. 35:30. We first investigate 

the second mention. 
There is a verse, Ex. 35:30: “And Moses said to the Israelites: See, the L-rd has singled 

out by name Bezalel, son of Uri son of Hur, of the tribe of Judah.” Rashi explained, “Hur 
was the son of Miriam.”1 A difficulty is what did Rashi see to make him explain here that 
Hur was the son of Miriam. He didn’t explain it above in parashat Ki Tisa on the verse, Ex. 
31:2, “The L-rd spoke to Moses: See, I have singled out by name Bezalel son of Uri son of 
Hur, of the tribe of Judah,” which would have been a better place, being earlier in the Torah. 

  
חוּר וְהֶרְאָה לוֹ מִיתָתוֹ   וְיֵשׁ לוֹמַר דְּבִשְׁלָמָא לְעֵיל הָיִיתִי יָכוֹל לוֹמַר שֶׁהֶרְאָה לוֹ הקב"ה לְמֹשֶׁה דּוֹר דּוֹר וַחֲכָמָיו, וְהֶרְאָה לוֹ

וְהֶרְאָה לוֹ בְּצַלְאֵל בֶּן בְּנוֹ זוֹכֶ  וּמִשּׁוּם הָכִי שַׁיָּי לוֹמַר לָשׁוֹן רָאָה וְשַׁיָּי .  ה לִהְיוֹת רִאשׁוֹן בִּמְלֶאכֶת הַמִּשְׁכָּןלִכְבוֹד שָׁמַיִם, 
ים בּוֹ  בִ חוּר, אֲבָל גַּבֵּי יִשְׂרָאֵל לאֹ שַׁיָּי לוֹמַר "רְאוּ", שֶׁהֵם לאֹ הָיוּ רוֹאִים הַסֵּפֶר שֶׁל אָדָם הָרִאשׁוֹן שֶׁכְּתוּ  שָׁםנָמֵי לְהַזְכִּיר  

וְאִי מִשּׁוּם שֶׁהָיוּ יוֹדְעִים שֶׁהָרְגוּ חוּר וּמִשּׁוּם הָכִי הָיָה רוֹצֶה שֶׁיְּכַבְּדוּ בֶּן    ".כֹּל הַדּוֹרוֹת וְחַכְמֵיהֶם, וְלָמָּה לוֹ לוֹמַר כָּאן "רְאוּ
יאֹמְרוּ אִם הָיָה צַדִּיק וְחָסִיד הָיָה לוֹ לְהקב"ה  , חֲדָא דִּשְׁמָאצוּ בּוֹבְּנוֹ, וְהַלּאֹ אַדְרַבָּא מִטַּעַם זֶה מַמָּשׁ אֶפְשָׁר שֶׁיִּשְׂרָאֵל לאֹ יַחְפְּ 

 . לַהַצִּילוֹ מִיָּדֵנוּ שֶׁלּאֹ יָמוּת
 
First, let’s consider the command “See!” that is present in both of these two verses. It can 

be said that granted, above in Ex. 31:2, regarding G-d’s command, “See,” I would be able to 
say that the Holy One, Blessed be He, showed Moses every generation and its sages, and 
showed him Hur and showed him [Hur’s] death for the honor of Heaven.2 Also, He showed 
him Bezalel, the son of [Hur’s] son, who deserved to be first in the work of building the 
Tabernacle.3 Because of this, it’s appropriate in Ex. 31:2 to speak in the language of 
“seeing,” and it was also appropriate to mention Hur there.  

 
* English translation: Copyright © 2023 by Charles S. Stein. Additional essays at https://www.zstorah.com  
1 Rashi on Ex. 35:30, based on Sotah 11b. 
2 Hur was killed trying to prevent the construction of the Golden Calf, per Sanhedrin 7a, Targum Yonatan, and Rashi on Ex. 32:5. 
3 Shemot Rabbah 40:2. 
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But regarding Israel, in Ex. 35:30, it apparently was not appropriate to say “See,” for 
while G-d showed Moses the generations, [the Israelites] weren’t seeing the book of Adam in 
which is written all of the generations and their sages, so why did [Moses] say “See” here? 

So why did Moses say, “See, the L-rd has singled out by name Bezalel, son of Uri son of 
Hur”? Perhaps it’s because [the people] knew that they had killed Hur, and for that reason, 
[Moses] wanted them to honor [Hur’s] grandson, Bezalel.4  

But to the contrary, for this reason it is quite possible that Israel would not desire 
him, lest people say, “If [Hur] had been righteous and pious, the Holy One, Blessed be He, 
would have saved him from their hands, so that he wouldn’t have died.” People don’t want 
to believe that they or their ancestors did something evil, so they prefer to blame the victim. 
Thus, instead of imparting the concept that Bezalel was worthy because of his worthy 
grandfather, mentioning Hur might backfire.  

 
בּוּר, וְהָרְאָיָה מִבְּצַלְאֵל שֶׁאָמַר לוֹ יוּר, אֶלָּא אִם כֵּן נִמְלָכִין בַּצִ בּיוְעוֹד דִּבְפֶרֶק ט' דִּבְרָכוֹת אָמְרִינַן אֵין מַעֲמִידִין פַּרְנָס עַל הַצִ 
בְּצַלְאֵל עֲלֵיכֶם  הָגוּן  לְיִשְׂרָאֵל  שֶׁיִּשְׁאַל  לְמֹשֶׁה  "וָאֲצַוֶּה  .  הקב"ה  אָמְרִינַן  דְּסַנְהֶדְרִין  קַמָּא  דִּבְפֶרֶק  מַהַרְשָׁ"א  וּפֵירֵשׁ 
וְעַל זֶה הֵשִׁיבוּ לְמֹשֶׁה אִם לִפְנֵי הקב"ה וּלְפָנֶי הָגוּן,    רָה עֲלֵיהֶם,יאֶת־שֹׁפְטֵיכֶם" שֶׁלּאֹ יָגֵיס דַּעְתּוֹ עֲלֵיהֶם וְלאֹ יַטִּיל אֵימָה יְתֵ 

יִשְׂתָּרֵר עָלֵינוּ וְכוּ זְכִירָת חוּר כָּאן הָיָה   ' עכ"ל.לְפָנֵינוּ לאֹ כָּל שֶׁכֵּן, כְּלוֹמַר אִם הָגוּן לִפְנֵי הקב"ה שֶׁלּאֹ  וְהָשָׁתָא אִם טַעַם 
ה בְּלִבּוֹ עֲלֵיהֶם בִּשְׁבִיל שֶׁהָרְגוּ  לְהַזְכִּיר לָהֶם שֶׁהָרְגוּ אוֹתוֹ, אִם כֵּן הָיָה אֶפְשָׁר שֶׁהֵם לאֹ יֶחְפָּצוּ בּוֹ מֵחֲשָׁשׁ שֶׁמָּא יִהְיֶה לוֹ שִׂנְאָ 

  . יוֹתֵר טוֹב הָיָה שֶׁלּאֹ לְהַזְכִּיר חוּר כְּלָלם מֵהֶם, וְ וֹאָבִי אָבִיו וְיִנְק
 
Also, in the ninth chapter of tractate Berachot (55a), it is said “Rabbi Yitzchak said: 

One may only appoint a leader over a community if he consults with the community [and 
they agree to the appointment],” and the proof of this rule is from Bezalel, for the Holy One, 
Blessed be He, said to Moses that he should inquire of Israel if Bezalel was suitable for 
them. 

The Maharsha explains that in the first chapter of tractate Sanhedrin, it is said about 
the verse, “I charged your magistrates at that time as follows, ‘Hear out your fellow Israelites, 
and decide justly between one party and the other—be it a fellow Israelite or a stranger,’ ”5 that 
they shouldn’t become haughty over them and they shouldn’t impose too much fear upon 
them.6 About this, they answered Moses, “If before the Holy One, Blessed be He, and before 
you he is suitable, before us he is appropriate even more so,”7 as if to say, if he is suitable 
before the Holy One, Blessed be He, that he won’t lord over us, all the more so he is suitable 
for us.  

Now, if the reason for mentioning Hur here was to remind them that they killed him, 
if so, it’s possible that they wouldn’t want [Bezalel], out of fear that perhaps he would have 
hatred in his heart for them because they killed his grandfather, and he would take revenge 
upon them, and it would have been better not to have mentioned Hur at all. 

 
4 Shemot Rabbah 48:3. 
5 Deut. 1:16.  
6 Rabbi Shmuel Eliezer Edels (“the Maharsha”) (1555–1631), Chidushei Agadot for Sanhedrin 7b-8a. See also the Rambam, Mishneh 

Torah, Laws of the Sanhedrin, chapter 25, halacha 1. 
7 Berachot 55a. 
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, וּכְשֶׁרָאָה חוּר שֶׁאֵינָם רוֹצִים  אוֹ אַף מִטַּעַם אַחֵר, שֶׁכְּשֵׁם שֶׁמִּצְוָה לוֹמַר דָּבָר הַנִּשְׁמָע כָּ מִצְוָה שֶׁלּאֹ לוֹמַר דָּבָר שֶׁלּאֹ נִשְׁמָע

דִים, וְנִמְצָא שֶׁהוּא גָּרַם  יכְּדֵי שֶׁלּאֹ יָבוֹאוּ לַחֵטְא יוֹתֵר חֲמוֹר שֶׁיִּהְיוּ כְּמוֹ מִזֵּ   הָיָה לוֹ לְהִתְאַמֵּץ בַּתּוֹכֵחָה,עַ אֶל דְּבָרָיו, לאֹ  וֹלִשְׁמ
וּכְבוֹד, וְלאֹ הָיָה לוֹ לְמֹשֶׁה לְהַזְכִּיר  שֶׁיָּבֹאוּ לִידֵי שְׁפִיכוּת דָּמִים וְיִהְיֶה לָהֶם לֵב רַע עָלָיו וְעַל בֵּיתוֹ, וְלאֹ יִרְצוּ לָתֵת לוֹ שָׂרְרָה  

  . לָהֶם חוּר שֶׁהוּא לַמַּזְכֶּרֶת עָוֹּן שֶׁל הֲרִיגַת חוּר
 
Or even for another reason, that just as it is a mitzvah to say something that will be 

heeded, so too it is a mitzvah not to say something that will not be heeded.8 When Hur saw 
that they did not want to listen to his words against the Golden Calf, he should not have 
endeavored to rebuke them, in order that they shouldn’t come to a more serious sin that 
would considered intentional. I.e., an intentional sinner is judged more harshly than an 
unintentional sinner, so it’s proper to rebuke people for a sin if one thinks they will stop their 
behavior, but if it’s clear that they won’t stop their behavior, it’s better not to rebuke them. 

It’s found that [Hur] caused them to come to spilling of blood, i.e., maybe they would 
blame Hur for his own death at their hands. Perhaps they had an evil heart against him and his 
house. If so, they would not want to give [Bezalel] governance and honor, and so Moses 
should not have mentioned Hur to them, for this was a reminder of the sin of killing Hur.  

 
בְּמִדְרָשׁ רַבָּה פָּרָשָׁה זוֹ וּבְפָרָשַׁת כִּי תִּשָּׂא שֶׁבִּזְכוּת מִרְיָם זָכָה בְּצַלְאֵל לַחֲכָמָה  לָכֵן פֵּרֵשׁ רַשִׁ"י בְּנָהּ שֶׁל מִרְיָם הָיָה, כִּדְאִיתָא  

מִמִּרְיָם וְהַחֲכָמָה  מִיּוֹכֶבֶד  וּמַלְכוּת  כְּהוּנָּה  בָּתִּים",  לָהֶם  "וַיַּעַשׂ  הֶעֱ .  כְּדִכְתִיב  שֶׁמִרְיָם  לְהַזְכִּיר  חוּר  לָהֶם  לָהֶם  וְהִזְכִּיר  מִידָה 
מִרְ  אֵת  רְאוּ  כְּלוֹמַר  "רְאוּ",  לָהֶם  אָמַר  הָכִי  וּמִשּׁוּם  כְּנוֹדָע  בְּמִצְרַיִם  טוֹבָה  כַּמָּה  לָהֶם  וְעָשְׂתָה  חַיָּ הַבְּאֵר  שֶׁאַתֶּם  בִים  ייָם 

  .בִּכְבוֹדָהּ וּבִכְבוֹד בָּנֶיהָ וּבְוַדַּאי שֶׁיְּקַבְּלוּ אוֹתוֹ
 
Therefore, Rashi explained “He was the son of Miriam,” as it is said in Midrash 

Rabbah for this parasha (48:4), and in the parasha of Ki Tisa (40:1), that in the merit of 
Miriam, Bezalel merited wisdom. This is as it is written on the verse, “Because the midwives 
feared G-d, He made households for them”9: The priesthood and Levites were from 
Jochebed, and the wisdom was from Miriam.10  

[Moses] reminded them of Hur to remind them that Miriam had established the well 
for them in the Wilderness,11 and had performed a number of kindnesses for them in Egypt, 
as is known.12 Because of this, he said to them, “See,” as if to say, “Behold Miriam, that you 
are obligated in respecting her and in respecting her sons, and certainly you should accept 
[Bezalel].” In other words, Rashi believes that when Moses reminded the people that Bezalel 
was the grandson of Hur, he expected them to remember that Hur was the son of Miriam. If the 

 
8 Yevamot 65b. 
9 Ex. 1:21. 
10 This is based on Rashi on Ex. 1:21, except that Rashi states that Miriam was the source of kingship, not wisdom: “Houses [i.e., dynasties] 

of the priesthood and the Levites and of royalty which are all termed ‘houses,’ as it is said, ‘[when Solomon finished] building the house of the 
Lord and the house of the king. . .’ (1 Kings 9:1). The priesthood and Levites were from Jochebed [Shifrah]; and the kingship was from Miriam 
[Puah], as is stated in tractate Sotah.” In Sotah 11b, there is a dispute between Rav and Shmuel over the identity of the Hebrew midwives Shifrah 
and Puah. One said that they were mother and daughter, Jochebed and Miriam, while the other said that they were mother-in-law and daughter-in-
law, Jochebed and Elisheba. 

11 Taanit 9a. 
12 Ex. Rabbah 1:15. 
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people still harbored ill will against Hur, they should nevertheless honor Bezalel as a great-
grandson of Miriam. 

 
רַשִׁ"י כְּלוּם, וְאַחַר כָּ בְּפָרָשַׁת מִשְׁפָּטִים עַל  שׁוְאָתֵי שַׁפִּיר נָמֵי שֶׁלְּעֵיל בְּפָרָשַׁת בְּשַׁלַּח עַל פָּסוּק "וּמֹשֶׁה אַהֲרֹן וְחוּר" לאֹ פֵּרֵ 

אֶלָּא לְפִי שֶׁבְּפָרָשַׁת מִשְׁפָּטִים מְדַבֵּר עַל חָכְמָתוֹ שֶׁל  .  חוּר בְּנָהּ שֶׁל מִרְיָם הָיָהפָּסוּק "וְהִנֵּה אַהֲרֹן וְחוּר עִמָּכֶם" שָׁם כְּתָב שֶׁ 
  . מִרְיָם לַחֲכָמָה בִּזְכוּתָהּ שֶׁל  חוּר, שֶׁהָיָה רָאוּי לֵישֵׁב בְּדִין עִם אַהֲרֹן, מִשּׁוּם הָכִי שַׁיָּי לוֹמַר שָׁם בְּנָהּ שֶׁל מִרְיָם הָיָה, שֶׁזָּכָה

 
We now investigate Rashi’s first mention of Hur’s lineage, in Ex. 24:14.  
It’s also fine that above in parashat Beshalach, on the verse, “Joshua did as Moses 

told him and fought with Amalek, while Moses, Aaron, and Hur went up to the top of the 
hill,”13 Rashi didn’t offer any interpretation.  

But afterward, in parashat Mishpatim, on the verse, “To the elders he had said, “Wait 
here for us until we return to you; you have Aaron and Hur with you; let anyone who has a 
legal matter approach them,”14 there he writes that Hur was the son of Miriam. 15 This is 
because in parashat Mishpatim, he was speaking about the wisdom of Hur, who was 
worthy to sit in judgment with Aaron. Because of this, it was fitting to say there that he was 
the son of Miriam, for he merited wisdom in the merit of Miriam. 

 
נִים אָמַר שְׁבוּ־לָנוּ בָזֶה עַד  וְהַדּוֹרְשֵׁי רְשׁוּמוֹת נָתְנוּ טַעַם אַחֵר, שֶׁמֹּשֶׁה מִנָּה אֶת הַזְּקֵנִים לָדוּן אֶת הָעָם, כְּדִכְתִיב "וְאֶל־הַזְּקֵ 

וְאַחַר כָּ הֶעֱמִיד אַף אַהֲרֹן וְחוּר לָדוּן אַף הֵם אֶת הָעָם, וּלְפִי    בִּסְתָם לְכָל יִשְׂרָאֵל,אֲשֶׁר־נָשׁוּב אֲלֵיכֶם", וְאֵלּוּ יְכוֹלִים לָדוּן  
ם אַף עַל ם הַכָּתוּב "מִי־בַעַל דְּבָרִים יִגַּשׁ אֲלֵהֶם", דְּהַיְינוּ מִי שֶׁיִּרְצֶה בָּהֶ ישֶׁהָיוּ קְרוֹבִים וּפְסוּלִים לָדוּן בְּיַחַד, מִשּׁוּם הָכִי סִיֵּ 

צְרַ רַשִׁ"י לְפָרֵשׁ כָּאן דְּחוּר בְּנָהּ שֶׁל מִרְיָם הָיָה,  וּיִגַּשׁ אֲלֵיהֶם וַיְקַבְּלֵם עָלָיו וְאָז יְכוֹלִים לָדוּן, וּלְפִיכָ ה  פִּי שֶׁהֵם קְרוֹבִים,
  .נוּ שֶׁיְקַבְּלֵם עָלָיויהָיוּ קְרוֹבִים, שֶׁלּאֹ הָיוּ יְכוֹלִים לָדוּן בְּיַחַד אִם לאֹ שֶׁבְּעַל דְּבָרִים יִגַּשׁ אֲלֵיהֶם דְּהַיְ שֶׁ לְהוֹדִיעֵנוּ 

 
The expounders of metaphors gave another reason, that Moses appointed the elders 

to judge the people, as is written: “To the elders he had said, ‘Wait here for us until we 
return to you; you have Aaron and Hur with you; let anyone who has a legal matter approach 
them.’ ” These elders were generally able to judge all Israel. Afterwards, [Moses] set up 
even Aaron and Hur to judge the people, but because they were relatives and typically 
invalid to judge together, because of this, Scripture concludes, “let anyone who has a legal 
matter approach them.” That is, one who wants them as judges even though they are 
relatives of each other, should approach them and accept them upon himself, and then they 
will be able to judge. Therefore, Rashi needed to explain here that Hur was a son of 
Miriam, to inform us that they were relatives, that they wouldn’t be able to judge together 
if the litigant wouldn’t approach them. That is, they could only judge together if [the litigant] 
would accept them as judges for himself. 

* * * 

 
13 Ex. 17:10. 
14 Ex. 24:14. 
15 Rashi writes on Ex. 24:14: “[Hur] was the son of Miriam and his father was Caleb the son of Jephunneh, as it is said, ‘Caleb took unto 

him Ephrath, who bare him Hur’ [I Chron. 2:9]; and Ephrath is identical with Miriam, as it is stated in Sotah [11b].” 


