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Chapter XXII: Vavakhel (Ex. 35:1-38:20)

Essay 6. Why Rashi twice mentions Hur’s lineage
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Rashi twice mentions Hur's lineage, in Ex. 24:14 and in Ex. 35:30. We first investigate
the second mention.

There is a verse, Ex. 35:30: “And Moses said to the Israelites: See, the L-rd has singled
out by name Bezalel, son of Uri son of Hur, of the tribe of Judah.” Rashi explained, “Hur
was the son of Miriam.”! A difficulty is what did Rashi see to make him explain here that
Hur was the son of Miriam. He didn’t explain it above in parashat Ki Tisa on the verse, Ex.
31:2, “The L-rd spoke to Moses: See, I have singled out by name Bezalel son of Uri son of
Hur, of the tribe of Judah,” which would have been a better place, being earlier in the Torah.
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First, let’s consider the command “See!” that is present in both of these two verses. It can
be said that granted, above in Ex. 31:2, regarding G-d’s command, “See,” I would be able to
say that the Holy One, Blessed be He, showed Moses every generation and its sages, and
showed him Hur and showed him [Hur’s] death for the honor of Heaven.? Also, He showed
him Bezalel, the son of [Hur’s] son, who deserved to be first in the work of building the
Tabernacle.” Because of this, it’s appropriate in Ex. 31:2 to speak in the language of
“seeing,” and it was also appropriate to mention Hur there.

* English translation: Copyright © 2023 by Charles S. Stein. Additional essays at https://www.zstorah.com

! Rashi on Ex. 35:30, based on Sotah 11b.

% Hur was killed trying to prevent the construction of the Golden Calf, per Sanhedrin 7a, Targum Yonatan, and Rashi on Ex. 32:5.
3 Shemot Rabbah 40:2.




But regarding Israel, in Ex. 35:30, it apparently was not appropriate to say “See,” for
while G-d showed Moses the generations, [the Israelites] weren’t seeing the book of Adam in
which is written all of the generations and their sages, so why did [Moses] say “See” here?

So why did Moses say, “See, the L-rd has singled out by name Bezalel, son of Uri son of
Hur”? Perhaps it’s because [the people] knew that they had killed Hur, and for that reason,
[Moses] wanted them to honor [Hur’s] grandson, Bezalel.*

But to the contrary, for this reason it is quite possible that Israel would not desire
him, lest people say, “If [Hur] had been righteous and pious, the Holy One, Blessed be He,
would have saved him from their hands, so that he wouldn’t have died.” People don’t want
to believe that they or their ancestors did something evil, so they prefer to blame the victim.
Thus, instead of imparting the concept that Bezalel was worthy because of his worthy
grandfather, mentioning Hur might backfire.
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Also, in the ninth chapter of tractate Berachot (55a), it is said “Rabbi Yitzchak said:
One may only appoint a leader over a community if he consults with the community [and
they agree to the appointment],” and the proof of this rule is from Bezalel, for the Holy One,
Blessed be He, said to Moses that he should inquire of Israel if Bezalel was suitable for
them.

The Maharsha explains that in the first chapter of tractate Sanhedrin, it is said about
the verse, “I charged your magistrates at that time as follows, ‘Hear out your fellow Israelites,
and decide justly between one party and the other—be it a fellow Israelite or a stranger,” > that
they shouldn’t become haughty over them and they shouldn’t impose too much fear upon
them.® About this, they answered Moses, “If before the Holy One, Blessed be He, and before
you he is suitable, before us he is appropriate even more so,”’ as if to say, if he is suitable
before the Holy One, Blessed be He, that he won’t lord over us, all the more so he is suitable
for us.

Now, if the reason for mentioning Hur here was to remind them that they killed him,
if so, it’s possible that they wouldn’t want [Bezalel], out of fear that perhaps he would have
hatred in his heart for them because they Kkilled his grandfather, and he would take revenge
upon them, and it would have been better not to have mentioned Hur at all.

4 Shemot Rabbah 48:3.

’ Deut. 1:16.

¢ Rabbi Shmuel Eliezer Edels (“the Maharsha”) (1555-1631), Chidushei Agadot for Sanhedrin 7b-8a. See also the Rambam, Mishneh
Torah, Laws of the Sanhedrin, chapter 25, halacha 1.

7 Berachot 55a.
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Or even for another reason, that just as it is a mitzvah to say something that will be
heeded, so too it is a mitzvah not to say something that will not be heeded.® When Hur saw
that they did not want to listen to his words against the Golden Calf, he should not have
endeavored to rebuke them, in order that they shouldn’t come to a more serious sin that
would considered intentional. I.e., an intentional sinner is judged more harshly than an
unintentional sinner, so it’s proper to rebuke people for a sin if one thinks they will stop their
behavior, but if it’s clear that they won’t stop their behavior, it’s better not to rebuke them.

It’s found that [Hur] caused them to come to spilling of blood, i.e., maybe they would
blame Hur for his own death at their hands. Perhaps they had an evil heart against him and his
house. If so, they would not want to give [Bezalel] governance and honor, and so Moses
should not have mentioned Hur to them, for this was a reminder of the sin of killing Hur.
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Therefore, Rashi explained “He was the son of Miriam,” as it is said in Midrash
Rabbah for this parasha (48:4), and in the parasha of Ki Tisa (40:1), that in the merit of
Miriam, Bezalel merited wisdom. This is as it is written on the verse, “Because the midwives
feared G-d, He made households for them”’: The priesthood and Levites were from
Jochebed, and the wisdom was from Miriam.'°

[Moses] reminded them of Hur to remind them that Miriam had established the well
for them in the Wilderness,'' and had performed a number of kindnesses for them in Egypt,
as is known.!? Because of this, he said to them, “See,” as if to say, “Behold Miriam, that you
are obligated in respecting her and in respecting her sons, and certainly you should accept
[Bezalel].” In other words, Rashi believes that when Moses reminded the people that Bezalel
was the grandson of Hur, he expected them to remember that Hur was the son of Miriam. If the

8 Yevamot 65b.

°Ex. 1:21.

19 This is based on Rashi on Ex. 1:21, except that Rashi states that Miriam was the source of kingship, not wisdom: “Houses [i.c., dynasties]
of the priesthood and the Levites and of royalty which are all termed ‘houses,” as it is said, ‘[when Solomon finished] building the house of the
Lord and the house of the king. . .” (1 Kings 9:1). The priesthood and Levites were from Jochebed [Shifrah]; and the kingship was from Miriam
[Puah], as is stated in tractate Sotah.” In Sotah 11b, there is a dispute between Rav and Shmuel over the identity of the Hebrew midwives Shifrah
and Puah. One said that they were mother and daughter, Jochebed and Miriam, while the other said that they were mother-in-law and daughter-in-
law, Jochebed and Elisheba.

! Taanit 9a.

12 Ex. Rabbah 1:15.



people still harbored ill will against Hur, they should nevertheless honor Bezalel as a great-
grandson of Miriam.
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We now investigate Rashi's first mention of Hur s lineage, in Ex. 24.14.

It’s also fine that above in parashat Beshalach, on the verse, “Joshua did as Moses
told him and fought with Amalek, while Moses, Aaron, and Hur went up to the top of the
hill,”!* Rashi didn’t offer any interpretation.

But afterward, in parashat Mishpatim, on the verse, “To the elders he had said, “Wait
here for us until we return to you; you have Aaron and Hur with you; let anyone who has a
legal matter approach them,”'* there he writes that Hur was the son of Miriam. !° This is
because in parashat Mishpatim, he was speaking about the wisdom of Hur, who was
worthy to sit in judgment with Aaron. Because of this, it was fitting to say there that he was
the son of Miriam, for he merited wisdom in the merit of Miriam.

7V 112 NPT MR 2IRTIORY" 20272 ,0V0 IR P2 DOIRTT DR T3 AWhHY L08R v 0 ninw vt
971 ,0¥7 DY 0T AR TP VM) 19X A% TRYT T2 0X) 28797 297 0002 1177 00712 39K, 00N 1w
DY AR 072 XY 0 07,0078 U 00127 HYaTon" 23037 0%0 037 DIwn L7002 1177 2091091 0°2i0p 1Y
;3 00 DY A3 NT IR W97 "W 1IN 7990971 ,7177 007137 1) YRy 0237 0pvhR W ,on3ip oy 0p

PV 0220 107 DOOR W 00127 YAy XD oX 1o 1177 20910 v XPw ,00210p 1w nyeTiad

The expounders of metaphors gave another reason, that Moses appointed the elders
to judge the people, as is written: “To the elders he had said, ‘Wait here for us until we
return to you; you have Aaron and Hur with you; let anyone who has a legal matter approach
them.”” These elders were generally able to judge all Israel. Afterwards, [Moses] set up
even Aaron and Hur to judge the people, but because they were relatives and typically
invalid to judge together, because of this, Scripture concludes, “let anyone who has a legal
matter approach them.” That is, one who wants them as judges even though they are
relatives of each other, should approach them and accept them upon himself, and then they
will be able to judge. Therefore, Rashi needed to explain here that Hur was a son of
Miriam, to inform us that they were relatives, that they wouldn’t be able to judge together
if the litigant wouldn’t approach them. That is, they could only judge together if [the litigant]
would accept them as judges for himself.

13 Ex. 17:10.

4 Ex. 24:14.

15 Rashi writes on Ex. 24:14: “[Hur] was the son of Miriam and his father was Caleb the son of Jephunneh, as it is said, ‘Caleb took unto
him Ephrath, who bare him Hur’ [I Chron. 2:9]; and Ephrath is identical with Miriam, as it is stated in Sotah [11b].”
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