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Chapter XXIV: Vayikra (Lev. 1:1–5:26) 
 
Essay 4. Why the slaughter of an offering does not require a priest 

 

  . " וְכוּ'וַיָּבִאוּ אֶת־הַנַּעַר אֶל־עֵלִי"  ",וַיִּשְׁחֲטוּ אֶת־הַפָּר"מִשּׁוּם דְּ   "וַיָּבִאוּ אֶת־הַנַּעַר אֶל־עֵלִי  וַיִּשְׁחֲטוּ אֶת־הַפָּר"פֶּרֶק ה'    בְּרָכוֹת
לְכוּ לְאַהְדּוֹרֵי לָמָּה  לָהֶם  אָמַר  בָּתַר כֹּהֵן לְמִשְׁחַט  מְהַדְּרִי  חֲזִינְהוּ שְׁמוּאֵל דְּקָא    .עֵלִי קִרְאוּ כֹּהֵן לֵיתֵי וְלִשְׁחוֹטלָהֶם  אָמַר  אֶלָּא  

.   . .וְהִקְרִיבוּ  "מִי כְּתִיב וְשָׁחַט הַכֹּהֵן,    לוֹ אָמַר  בָּתַר כֹּהֵן שְׁחִיטָה בְּזָר כְּשֵׁרָה, אַיְיתוּהָ לְקַמֵּיהּ דְּעֵלִי אֲמַר לֵיהּ מְנָא לָ˂ הָא,  
מִיהוּ מוֹרֶה הֲלָכָה וְכוּ',   קָאָמְרַתָּ שַׁפִּיר    אָמַר לוֹ  .נָּה מִכָּאן שֶׁהַשְּׁחִיטָה בְּזָר כְּשֵׁירָהכְּתִיב, מִקַּבָּלָה וְאֵילָ˂ מִצְוַת כְּהוּ  "הַכֹּהֲנִים

 . וְכוּ' עכ"ל" אֲנִי הָאִשָּׁה הַנִּצֶּבֶת עִמְּכָה בָּזֶה"אָתְיָא חַנָּה קָא צְוָחָה קַמֵּיהּ 
 

Tractate Berachot, chapter 5: 

“And they slaughtered the bull and brought the boy to Eli.”1 [What?] 
Because “they slaughtered the bull,” they “brought the boy to Eli”? [How are 
these two facts related?] Rather, Eli said to [those who brought the offering]: Call 
a priest to come and slaughter [it]. Samuel saw them looking for a priest to 
slaughter [it]. He said to them: Why are you looking for a priest to slaughter 
it? Slaughtering by a non-priest is valid. They brought [Samuel] before Eli, 
who said to him: How do you know this? [Samuel] said to him: Is it written [in 
the Torah]: “And the priest shall slaughter” [indicating that the offering may only 
be slaughtered by a priest]? It is written: “And he shall slaughter the bull before 
the L-rd; and Aaron’s sons, the priests, shall offer the blood.”2 From the receiving 
[of the blood] and onward, it is a priestly obligation. From here [we can derive 
the halacha that] slaughter by a non-priest is valid .  

[Eli] said to [Samuel]: You have spoken well. Nevertheless, you have 
issued a halachic ruling in the presence of your teacher, and anyone who issues a 
halachic ruling in the presence of his teacher is liable for death [at the hand of 
Heaven for ruling in his teacher’s presence]. Hannah came and cried out before 
him: “I am the woman who stood here beside you and prayed to the L-rd.”3 He 
said to her: Let me punish him, and I will pray [for mercy, that the Holy One, 
Blessed be He,] will grant you [a son who will be] greater than [this one]. She said 
to him: “For this youth I prayed”4 [and I want no other].  

- Berachot 31b 
  

 
* English translation: Copyright © 2026 by Charles S. Stein. Additional essays are available at https://zstorah.com  
1 I Sam. 1:25. 
2 Lev. 1:5. 
3 I Sam. 1:26. 
4 I Sam. 1:27. 
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וְעוֹד צָרִי˂ עִיּוּן מֵאַיִן    .עִמּוֹ בְּכָאן וּמַה עִנְיָן זֶה לָזֶה  ]שֶׁנִּצָּבָה[וּכְבָר צָוְוחוּ בָּהּ קַמָּאֵי דְּקַמָּאֵי מָה רָאֲתָה חַנָּה לוֹמַר לְעֵלִי הַשְׁתָּא  
נָּה הָיָה לוֹ  וְעוֹד מַהוּ מִצְוַת כְּהוּ .בָּא הַטָּעוּת לְעֵלִי לוֹמַר שֶׁהַשְּׁחִיטָה צְרִיכָה כֹּהֵן, דְּזִיל קְרִי בֵּי רַב הוּא דְּלָא כְּתִיב וְשָׁחַט הַכֹּהֵן

 .לוֹמַר מִקַּבָּלָה וְאֵילָ˂ צְרִיכָה כֹּהֵן
 
Question 1: The earlier authorities among the earlier authorities have already cried 

out over this: What did Hannah see to say to Eli now that she [had stood] with him here, and 
what connection does this have with that?  

Question 2: Furthermore, it requires investigation: from where did the error come to 
Eli to say that slaughtering requires a priest? For “this is something even a schoolchild could 
learn”5: It is not written “and the priest shall slaughter.” 

Question 3: Furthermore, why did Samuel say “a priestly obligation”? He should have 
said: from the receiving [of the blood] and onward, a priest is required. 

 
שֶׁהַשְּׁחִיטָה כְּשֵׁרָה בְּזָרִים, אוֹ אֵינוֹ אֶלָּא בַּכֹּהֲנִים, אָמַרְתָּ וְכִי מֵאַיִן בָּאת  )  ב" ל(דַּף  וְיֵשׁ לוֹמַר דְּאִיתָא בְּרֵישׁ פֶּרֶק ג' דִּזְבָחִים  

וְשָׁחַט אֶת־בֶּן  "לוֹמַר    , יָכוֹל אַף בִּשְׁחִיטָה, תַּלְמוּד"וְאַתָּה וּבָנֶי˃ אִתְּ˃ תִּשְׁמְרוּ אֶת־כְּהֻנַּתְכֶם לְכׇל־דְּבַר הַמִּזְבֵּחַ "מִכְּלָל שֶׁנֶּאֱמַר  
 נָּה לִימֵּד עַל הַשְּׁחִיטָה שֶׁכְּשֵׁירָה בְּכָל אָדָם.וְכוּ', מִקַּבָּלָה וְאֵילָ˂ מִצְוַת כְּהוּ" וְהִקְרִיבוּה'  הַבָּקָר לִפְנֵי

 
It may be said that it is brought at the beginning of chapter 3 (page 32a) of tractate 

Zevachim: 

[The verse states with regard to a burnt offering:] “And he shall slaughter 
[the bull before the Lord].” The slaughter by a non-priest is valid. [As stated in 
the Mishnah:] As the slaughter is valid by non-priests, by women, by [Canaanite] 
slaves, and by the ritually impure, and even with offerings of the most sacred order.6 
Or [perhaps the term “and he shall slaughter” refers] only [to slaughter] by priests? 

You say: From where did you come [to the idea that the verse is referring 
only to a priest]? From the fact that it is stated [to Aaron]: “And you and your 
sons with you shall guard your priesthood in everything that pertains to the 
altar.”7 

Maybe [that’s so] even with slaughter. [Thus,] the verse states: “And he 
shall slaughter the bull before the L-rd, and Aaron’s sons, the priests, shall offer 
the blood,” [to teach that] from collection [of the blood] and onward it is a 
priestly obligation. [This] teaches about the slaughter, that it is valid by any 
person [, even from the outset, and contradicts the Mishnah’s suggestion that 
slaughter of an offering by a non-priest is valid only after-the-fact.] 

- Zevachim 32a 
 
 

 
5 A saying from Horayot 4a, Sanhedrin 33b, and Shevuot 14b. 
6 Mishnah Zevachim 3:1. 
7 Num. 18:7. 
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וְחָגַרְתָּ אֹתָם אַבְנֵט אַהֲרֹן וּבָנָיו וְחָבַשְׁתָּ לָהֶם מִגְבָּעֹת וְהָיְתָה "סַּר בְּגָדִים מִנָּלַן, דְּאָמַר קְרָא  וּלְעֵיל פֶּרֶק ב' (דַּף י"ז) אִיתָא מְחוּ

בִּזְמַן שֶׁבִּגְדֵיהֶם עֲלֵיהֶם כְּהוּ"לָהֶם כְּהֻנָּה לְחֻקַּת עוֹלָם בִּגְדֵיהֶם עֲלֵיהֶם אֵין כְּהוּ  ,נָּתָם עֲלֵיהֶם,  וּפֵרֵשׁ רַשִׁ"י    .נָּתָם עֲלֵיהֶםאֵין 
 . נָּתָם תְּלוּיָה בְּבִגְדֵיהֶם וְאִי לָא הָווּ זָרִים וּבְזָר אַשְׁכְּחַן דְּמַחֵיל עֲבוֹדָה עכ"לכְּהוּ

 
Earlier in chapter 2 (page 17b) it is stated:  

From where do we [know that a priest] lacking [priestly] garments 
[disqualifies the rites he performs]? . . . As the verse states: “And you shall gird 
them with a sash, Aaron and his sons, and bind mitres on them; and they shall 
have the priesthood by a perpetual statute.”8 When their garments are on 
them, their priesthood is upon them. When their garments are not on them, 
their priesthood is not upon them. 

- Zevachim 17b 
Rashi explained: their priesthood depends upon their garments, and if not they are non-
priests; and with a non-priest we find that he invalidates the service. 

 
בּוּי  י שֶׁתְּהֵא בְּכֹהֵן כָּשֵׁר וּבִכְלִי שָׁרֵת דְּהַיְינוּ רִ   "בְּנֵי אַהֲרֹן הַכֹּהֲנִים"זוֹ קַבָּלַת הַדָּם,    " וְהִקְרִיבוּ"וּלְעֵיל נָמֵי (דַּף י"ג) אִיתָא תַּנְיָא  

מָה לְהַלָּן בְּכֹהֵן כָּשֵׁר "  אֵלֶּה שְׁמוֹת בְּנֵי אַהֲרֹן הַכֹּהֲנִים הַמְּשֻׁחִים"אָמַר רַבִּי עֲקִיבָא נֶאֱמַר כָּאן בְּנֵי אַהֲרֹן וְנֶאֱמַר לְהַלָּן    .בְּגָדִים
 . וּבִכְלִי שָׁרֵת אַף כָּאן בְּכֹהֵן כָּשֵׁר וּבִכְלִי שָׁרֵת

 
Earlier as well (page 13a) it is stated: It was taught: “and they shall offer”—this is the 

receiving of the blood. “Aaron’s sons, the priests”—that it be with a valid priest and with a 
sacred vessel, which is, according to Tosafot, a number of priestly garments. Rabbi Akiva said: 
it is said here “Aaron’s sons,” and it is said there: “These are the names of the Aaron’s sons, 
the anointed priests.”9 Just as there with a valid priest and with a sacred vessel, so here with 
a valid priest and with a sacred vessel. That is, Rabbi Akiva is relying upon a gezerah shavah, a 
Talmudic technique connecting two seemingly unrelated Torah passages via identical words or 
phrases. Rabbis apply the laws or details of one passage to the other, creating new legal principles. 
Rabbi Akiva is connecting Lev. 1:5, that “Aaron’s sons, the priests, shall offer the blood,” with 
Num. 3:3, where “Aaron’s sons, the priests” are referred to as “anointed.” This builds on the 
teaching of Zevachim 17b cited above, that priests must be wearing priestly garments in order to 
be considered as priests. Thus, through the gezerah shavah, the text of “Aaron’s sons, the priests” 
in Lev. 1:5 must be understood in the full halachic sense of the priesthood, including the 
requirement of valid priests serving in priestly garments.” 

 

 
8 Ex. 29:9. 
9 Num. 3:3. 
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נָּה וְקָשֶׁה דְּהָא נָפְקָא לָן לְקַמָּן דַּף י"ז מִקְּרָא דְּאֵין בִּגְדֵיהֶם עֲלֵיהֶם  פוֹת, פֵּירֵשׁ בַּקּוּנְטְרֵס כְּלֵי שָׁרֵת בִּגְדֵי כְּהוּתוֹסְ שָׁם בַּ   וְכָתְבוּ
סַּר בְּגָדִים הַיְינוּ הֵיכָא דִּכְתִיבִי בְּגָדִים  דְּאִי לָאו גְּזֵירָה שָׁוָה דְּהָכָא הֲוָה אָמְרִינַן מַה שֶׁהִקְפִּידָה תּוֹרָה מִמְּחוּ  וְיֵשׁ לוֹמַרהָווּ זָרִים,  

 ן בְּכִיהוּנָן, אֶלָּא מִדְּגַלִּי רַחֲמָנָאאֲבָל הֵיכָא דְּלָא כְּתִיבִי בְּגָדִים לאֹ, וְגַבֵּי נְתִינַת אֵשׁ וְסִידּוּר אֵיבָרִים לָא הֲוָה בָּעֵינָא בְּגָדִים מִכֹּהֵ 
 .כְתָּא דְּהַכֹּהֵן הָוֵי בְּכִיהוּנוֹ עכ"לגַּבֵּי קַבָּלָה גְּזֵירָה שָׁוָה יָלְפִינַן בְּכָל דּוּ

 
Tosafot write there: The commentary explained that “sacred vessels” means priestly 

garments, and this is difficult, for we derive later on page 17b from the verse that when their 
garments are not upon them, they are not viewed as priests. One may say that were it not for 
the gezerah shavah here,10 we would have said that the Torah’s strictness concerning one 
lacking garments is where garments are written, but where garments are not written, no. 
With regard to placing the fire and arranging the limbs, we would not have required 
garments from a priest in his priesthood; but since the Merciful One revealed with regard to 
receiving through a gezerah shavah, we learn in every place that the priest must be in his 
priesthood.  

 
מַיְירֵי נָמֵי בִּשְׁחִיטָה דְּבָעֵינַן כֹּהֵן, דִּכְתִיב "  לְכׇל־דְּבַר הַמִּזְבֵּחַ " וּמִכָּל זֶה אָנוּ לְמֵדִים שֶׁקּוֹדֶם שֶׁבָּא שְׁמוּאֵל הָיוּ סוֹבְרִים דִּקְרָא דִּ 

אָנוּ לוֹמְדִים דְּמִקַּבָּלָה וְאֵילָ˂ מִצְוַת    " בְּנֵי אַהֲרֹן הַכֹּהֲנִיםוְהִקְרִיבוּ", עַד שֶׁבָּא שְׁמוּאֵל וְאָמַר דְּמִקְּרָא דִּ "תִּשְׁמְרוּ אֶת־כְּהֻנַּתְכֶם"
נָּה דְּקָאָמַר כְּהוּ  מִצְוַתנָּה, מִכֹּחַ גְּזֵירָה שָׁוָה הַנָּ"ל, וְהַיְינוּ נָמֵי  נָּה, דְּהַיְינוּ שֶׁיְּהֵא בְּכֹהֵן כָּשֵׁר וּבִכְלִי שָׁרֵת, דְּהַיְינוּ בִּגְדֵי כְּהוּ כְּהוּ

 שְׁמוּאֵל. 
  

From all of the above, it follows that before Samuel came, they understood the verse 
“everything that pertains to the altar” to mean that even for slaughtering we require a priest, 
as it is written “guard your priesthood.” This answers Question 2 of how Eli could have 
erroneously believed that. 

Question 3 asked why Samuel said “a priestly obligation,” instead of saying, from the 
receiving of the blood and onward, a priest is required. Samuel came and said that from the 
verse “and Aaron’s sons, the priests, shall offer the blood” we learn that from the receiving 
of the blood and onward is a priestly obligation. Thus, [the service] must be performed by a 
valid priest, using a sacred vessel, that is, while wearing priestly garments, by the force of the 
gezerah shavah mentioned above, and this too is the “priestly obligation” that Samuel said.  

 
גְיָא הַנָּ"ל שֶׁל דַּף ל"ב,  מְנָא לֵיהּ לִשְׁמוּאֵל הָא, וְהָא שַׁפִּיר אִיכָּא לְמֵימַר נָמֵי אִיפְּכָא וְלַעֲשׂוֹת הַלִּימּוּד הֵפֶ˂ הַסּוּוְאִם תּאֹמַר  

נָּה אֶלָּא מִקַּבָּלָה וְאֵילָ˂, וְהָיִיתִי אוֹמֵר שֶׁהַשְּׁחִיטָה כְּשֵׁרָה בְּזָר  א כְּהוּ ילָא שָׁמְעִינַן דְּבָעֲיָ   "וְהִקְרִיבוּ.   . .  וְשָׁחַט"דְּהַיְינוּ דְּמִקְּרָא דִּ 
אִי אֶפְשָׁר לוֹמַר כֵּן, דְּאִם כֵּן תִּקְשֶׁה אַמַּאי כְּתִיב    .לְרַבּוֹת אַף הַשְּׁחִיטָה"  תִּשְׁמְרוּ אֶת־כְּהֻנַּתְכֶם לְכׇל־דְּבַר הַמִּזְבֵּחַ "לְכָ˂ כְּתִיב  

 "כֹּהֵן"אֶלָּא וַדַּאי מִדְּחָזֵינַן דְּכָתַב קְרָא    . "לְכׇל־דְּבַר הַמִּזְבֵּחַ "בִּנְתִינַת אֵשׁ וּבְסִידּוּר אֵיבָרִים, וְהָא מִמֵּילָא יָלְפִינַן לֵיהּ מִ   "כֹּהֵן"
 . י כְּלָל בְּעִנְיָן זֶה וְהַשְּׁחִיטָה כְּשֵׁרָה בְּזָרבְּסִידּוּר וּבִנְתִינַת אֵשׁ שְׁמַע מִינָּה דִּקְרָא דִּלְכָל דְּבַר הַמִּזְבֵּחַ לָא אַיְירֵ 

 
Perhaps you will say: from where did Samuel know this, for it would be quite possible 

to say the opposite and to make the derivation the opposite of the discussion above on page 
32a. Namely, one might argue that from the verse “and he shall slaughter the bull before the 
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L-rd; and Aaron’s sons, the priests, shall offer the blood,” that we learn that it is only from the 
receiving and onward that priesthood is required. Thus, I could say that slaughtering is valid 
even when conducted by a non-priest. Therefore, it is written “you shall guard your priesthood 
for every matter of the altar” to include even slaughtering. 

It is impossible to say so, for if so, it would be difficult why the verse writes “priest” 
regarding placing the fire and arranging the limbs, since we would learn it automatically 
from “every matter of the altar.” Rather, since we see that the verse wrote “priest” regarding 
arranging and placing the fire, we infer that the verse “for every matter of the altar” does 
not deal with this matter at all, and slaughtering is valid by a non-priest.  

 

הָווּ צְרִיכִי בְּהַאי קְרָא כְּדֵי לְמֵילַף גְּזֵירָה שָׁוָה,   "בְּנֵי אַהֲרֹן"דִּשְׁמוּאֵל הִכְרִיחַ סְבָרָתוֹ עַל דֶּרֶ˂ זֶה, דְּמִכְּדֵי  וְעוֹד יֵשׁ לוֹמַר

לִגְזֵירָה    "וְשָׁחֲטוּ בְּנֵי אַהֲרֹן הַכֹּהֲנִים"וּמַאי שְׁנָא דְּכַתְבִינְהוּ בָּתַר וְהִקְרִיבוּ, אִם אִיתָא דְּאַף בִּשְׁחִיטָה בָּעֵינַן כֹּהֵן, הָיָה לוֹ לוֹמַר  
עַל כָּרְחָ˂ צָרִי˂ לוֹמַר דְּמִקַּבָּלָה   שָׁוָה וְהָיִינוּ יוֹדְעִים בִּמְכַל שֶׁכֵּן שֶׁהַהַקְרָבָה שֶׁהִיא אַחַר הַשְּׁחִיטָה בְּוַדַּאי פְּסוּלָה בְּזָרִים, אֶלָּא

 . מִיהוּ מוֹרֶה הֲלָכָה וְכוּ' קָאָמְרַתָּ נָּה, וְאָמַר לוֹ עָלַי מֵימָר שַׁפִּיר וְקָא הִיא מִצְוַת כְּהוּוְאֵילָ˂ דַּ 
 
Furthermore, it may be said that Samuel compelled his reasoning in this way: since 

“Aaron’s sons” were needed in that verse in order to derive the gezerah shavah, why were 
they written after “and they shall offer”? If it were so that even for slaughtering we require 
a priest, then instead of saying, “And he shall slaughter the bull before the L-rd; and Aaron’s sons, 
the priests, shall offer the blood,” it should have said “and Aaron’s sons, the priests, shall 
slaughter” for the gezerah shavah, and we would know all the more so that the offering, which 
is after the slaughtering, would certainly be invalid by non-priests. In other words, the verse 
says “and he shall slaughter,” in the singular tense, without explaining who “he” is. The priests are 
only explicitly mentioned afterward, with regard to offering the blood. Rather, it must be that 
from the receiving and onward alone is a priestly obligation; and Eli said to him: The 
statement you have said is correct; however, one who renders a halachic ruling, etc. 

 
, וּמִכָּאן אָנוּ לְמֵדִים שֶׁאָסוּר לֵישֵׁב בְּתוֹ˂ אַרְבַּע אַמּוֹת שֶׁל תְּפִלָּה כְּמוֹ  "אֲנִי הָאִשָּׁה הַנִּצֶּבֶת עִמְּכָה בָּזֶה"אָתְיָא אִימֵּיהּ וְאָמְרָה  

דִּבְרֵי הָראֹ"שׁ, שֶׁמִּ  הַבֵּית יוֹסֵף בְּפֵירוּשׁ  וְכָתַב שָׁם  חַיִּים (סִימָן ק"ב),  בְּטוּר אוֹרַח  לְהִתְפַּלֵּל תּוֹ˂  שֶׁכָּתְבוּ הַפּוֹסְקִים  י שֶׁבָּא 
מּוֹ שֶׁל חֲבֵירוֹ וְנִרְאֶה שֶׁחֲבֵירוֹ הוּא  מּוֹ שֶׁל חֲבֵירוֹ אֵין חֲבֵירוֹ חַיָּיב לַעֲמוֹד, אֲבָל אֵינוֹ עוֹשֶׂה כַּשּׁוּרָה זֶה שֶׁנִּכְנַס לְתוֹ˂ תְּחוּתְּחוּ

תְפַּלֵּל שֶׁלּאֹ עָשָׂה  תְפַּלֵּל, וּמִזֶּה הַצַּד הַיּוֹשֵׁב אִם הוּא מְדַקְדֵּק מִצְוָה הִיא לַעֲמוֹד כְּדֵי שֶׁלּאֹ יְהֵא בְּכָאן צַד גְּנוּת לַמִּ כּוֹפֵר כְּשֶׁאֵינוֹ מִ 
 .עָמַד עָלַי שֶׁהֲרֵי לְאִישׁ כָּמוֹהוּ הָיָה לוֹ לְהַחְמִיר עכ"ל דכוֹפֵר, וּמִזֶּה הַצַּ שֶׁ כַּשּׁוּרָה, וְגַם לוּ שֶׁלּאֹ יִהְיֶה נִרְאֶה בְּצַד מַה 

 
[Samuel’s] mother came and said: “I am the woman who stood here beside you and 

prayed to the L-rd.” Question 1 asked what led Hannah to tell that to Eli. The answer is that we 
learn from here that it is forbidden to sit within four cubits of prayer, as the decisors wrote 
in the Tur, Orach Chayim (siman 102). The Beit Yosef wrote there explaining the words of 
the Rosh that if one comes to pray within the boundary of his fellow, his fellow is not obligated 
to stand, but the one who entered into the boundary of his fellow did not act properly, as it 
makes his fellow appear to be a denier of G-d when he is not praying. From this viewpoint, if 
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the one sitting is stringent with regard to the halacha, it is a mitzvah for him to stand so that 
there should not be seen here any disgrace to the one praying who did not act properly by 
entering into his domain. It is also a mitzvah for himself so that he should not appear in some 
respect like a denier of G-d. From this consideration, Eli stood, for a man like him should 
have been stringent.  

 
י שׁוּם צַד גְּנַאי, אַף כָּאן יֵשׁ לְ˃  וְאַף חַנָּה נִתְכַּוְּונָה לוֹמַר כָּ˂ לְעֵלִי הוֹאִיל שֶׁהֶחְמַרְתָּ עָלֶי˃ שֵׁם כְּדֵי שֶׁלּאֹ יִהְיֶה לאֹ לְ˃ וְלאֹ לִ 

וֹ, כְּמוֹ שֶׁלְּפִי הָאֱמֶת לאֹ הָיָה לִשְׁמוּאֵל רַק שְׁתֵּי שָׁנִים, שֶׁאִם  לִמְחוֹל וְאַדְּרַבָּא לִתְלוֹת וְלוֹמַר דְּלֵית דִּין בַּר אִינִישׁ וְרוּחַ ה' דִּבֵּר בּ
יֶה גְּנַאי לִשְׁמוּאֵל שֶׁעָשָׂה שֶׁלּאֹ  תַּעֲשֶׂה לְהֵפֶ˂ וְלוֹמַר שֶׁשְּׁמוּאֵל אָמַר כָּ˂ מִסְּבָרָתוֹ וּלְדוּנוֹ מוֹרֶה הֲלָכָה וְכוּ' וְחַיָּיב מִיתָה, אָז יִהְ 

  כִּדְאִיתָא   ,"אֶל־הַנַּעַר הַזֶּה הִתְפַּלָּלְתִּי"  וְגַם גְּנַאי לְ˃ שֶׁלּאֹ יָדַעְתָּ לִלְמוֹד זֶה הַדִּין מִסְּבָרָתְ˃. וּמִשּׁוּם הָכִי הוֹסִיפָהּ וְאָמְרָה  כַּהוֹגֶן
מוּאֵל שֶׁיִּהְיֶה נָבִיא לָה', וְהָיוּ  בְּמִדְרַשׁ שֶׁקּוֹדֶם שֶׁנּוֹלַד שְׁמוּאֵל הָיְתָה בַּת קוֹל מַכְרֶזֶת וְאוֹמֶרֶת עָתִיד נַעַר אֶחָד לְהִוָּלֵד וּשְׁמוֹ שְׁ 

 "אֶל־הַנַּעַר הַזֶּה"הָיוּ אוֹמְרוֹת לֵית דִּין שְׁמוּאֵל. וְזֶהוּ שֶׁסִּיְּימָה  וְאַחַר כָּ˂  כָּל הַנָּשִׁים מַשִּׂיאוֹת שֵׁם שְׁמוּאֵל לִבְנֵיהֶם הַנּוֹלָדִים,  
 .ת נָשׂאֹ בְּאוֹרֶ˂דַּוְקָא, וְהוּא שָׁאוּל לָה' דְּהַיְינוּ כְּמוֹ מַלְאָ˂ וְלֵית דִּין בַּר אִינִישׁ. וְעַיֵּין עוֹד בָּזֶה לְקַמָּן בְּפָרָשַׁ 

  
Hannah also intended to say thus to Eli: you were stringent upon yourself so that 

there should be no aspect of disgrace either for you or for me. Here too, you should forgive, 
and indeed attribute it and say that [Samuel’s statement] was not the reasoning of a human 
being but that the spirit of G-d spoke through him, since in truth Samuel was only two years 
old. For if you do the opposite and say that Samuel said this from his own reasoning and 
judge him as one who renders a halachic ruling, etc., and is liable to death, then there will be 
disgrace for Samuel who acted improperly, and also disgrace for you that you did not know 
to learn this law from your own reasoning. Therefore, she also said: “For this boy I prayed.”11 
As it is stated in the Midrash, before Samuel was born a Heavenly voice proclaimed and said 
that a boy would be born and his name would be Samuel and he would be a prophet to G-d.12 
All the women would give the name Samuel to their sons who were born, but afterward they 
would say: this is not that Samuel. This is why she concluded: “for this boy” specifically, and 
he is “asked of the Lord,” meaning like an angel and not a human being. See further on this 
below, in Parashat Naso at length (Essay 9). 

 
* * * 

 
11 I Sam. 1:27. 
12 Chaim Vital, Sha’ar haPesukim, Book of I Samuel, 3. 


