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Chapter XXIV: Vayikra (Lev. 1:1–5:26) 
 
Essay 8. The Jews alone are commanded to bring offerings 
 

כָּ˂ אָמַר מֹשֶׁה לִפְנֵי   "אָדָם כִּי־יַקְרִיב", מָשָׁל לְמֶלֶ˂ שֶׁהָיָה לוֹ פְּרָקְסִין אָמַר לוֹ לְעַבְדּוֹ קַפְּלוֹ וְנַעֲרוֹ וְכוּ',  עַל פָּסוּק  מִדְרָשׁ

, "צַו אֶת־בְּנֵי יִשְׂרָאֵל", "דַּבֵּר אֶל־בְּנֵי  מּוֹת שֶׁיֵּשׁ לְ˃ בְּעוֹלָמְ˃ אִי אַתָּה מְצַוֵּנִי אֶלָּאוּהקב"ה רִבּוֹנוֹ שֶׁל עוֹלָם מִכָּל שִׁבְעִים א
  . "כִּי כַּאֲשֶׁר יִדְבַּק הָאֵזוֹר אֶל־מׇתְנֵי־אִישׁ" וְכוּ'   אָמַר לוֹ שֶׁהֵם דְּבוּקִים לִי הֲדָא הוּא דִכְתִיב   ",ר אֶל־בְּנֵי־יִשְׂרָאֵל אֱמֹ "  יִשְׂרָאֵל",

"ה'   אָמַר לוֹ שֶׁהֵם הִמְלִיכוּנִי תְּחִלָּה עַל הַיָּם וְאָמְרוּ וְהָיָה מְצַוֶּה עַל עַבְדּוֹ וְכוּ', פּוּרְפּוּרִיןמֶּלֶ˂ שֶׁהָיָה לוֹ אָמַר ר' אֶלְעָזָר מָשָׁל לְ 
 .אָמַר ר' בֶּרֶכְיָה מָשָׁל לְזָקֵן וְכוּ' שֶׁקִּבְּלוּ מַלְכוּתִי וְאָמְרוּ בְּסִינַי נַעֲשֶׂה וְנִשְׁמַע עכ"ל .יִמְ˄˂ לְעֹלָם וָעֶד"

  
There is a Midrash on the verse “When a man brings an offering”:1 

There is a parable of a king who had an undergarment. He said to his 
servant: “Fold it, shake it out, and pay close attention to it.” His servant said to 
him: “My lord the king, of all the inner garments that you have, you command me 
only regarding this one.” He said to him: “It is because I wear it directly on my 
body.” So too, Moses said to the Holy One, Blessed be He: Master of the 
universe, of the seventy imperial nations that You have in Your world, You 
command me regarding: “Command [צַו] [tzav] the children of Israel [and say 
to them: Be punctilious in presenting to Me at stated times the offerings of food due 
Me],”2 “speak [דַּבֵּר] [daber] to the children of Israel [and say { ָּוְאָמַרְת} 
{va’amarta} to them: When one of you presents an offering of cattle],”3 “say [ אֱמֹ ר] 
[emor] to the children of Israel”4 He said to him: “It is because they are 
attached to Me.” That is what is written: “For just as the belt cleaves to the 
waist of a man, [so I have attached to Me the entire house of Israel and the entire 
house of Judah].”5 

 
* English translation: Copyright © 2025 by Charles S. Stein. Additional essays available at https://zstorah.com  
1 Lev. 1:2. 
2 Num. 28:2. 
3 Lev. 1:2. 
4 Ex. 33:5 is the only location for this language, but it does not relate to sacrifices, so it doesn’t make sense that 

the Midrash intends to quote it. There are other forms of the root verb “ רמא ” [amar] [“say”], such as “ ָּוְאָמַרְת” 
[va’amarta] [“and say”] which is part of the previous citation, Lev. 1:2, though that reads “say to them.” While there 
isn’t a verse relating to sacrifices with the specific language “say to the children of Israel,” the point seems to be that 
there are three different verbs, “command,” “speak,” and “say,” used in expressing the mitzvot regarding sacrifices.  

5 Jer. 13:11. 
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Rabbi Elazar6 said: There is a parable of a king who had a royal 
garment. He would command his servant: “Pay close attention to it, fold it, and 
shake it out.” His servant said to him: “My lord the king, of all the royal garments 
that you have, you command me only regarding this one.” He said to him: “It is the 
one that I wore on the day of my coronation.” So too, Moses said before the Holy 
One, Blessed be He: “Master of the universe, of the seventy governing nations that 
You have in Your world, You command me regarding only Israel: ‘Command the 
children of Israel,’ ‘say to the children of Israel.’ ” He said to him: “They initially 
crowned Me at the sea and said: ‘The L-rd will reign for ever and ever.’ ”7  

Rabbi Berechya said: There is a parable of an elder who had a 
handkerchief. He would command his disciple, saying to him: “Fold it, and shake 
it out.” His [disciple] said to him: “My lord the king, of all the handkerchiefs that 
you have, you command me only regarding this one.” He said to him: “It is the one 
that I wore when I was appointed elder.” So too, Moses said before the Holy One, 
Blessed be He: “Master of the universe, of the seventy governing nations that You 
have in Your world, You command me regarding only Israel.” He said to him: “It is 
because they accepted My kingdom upon them at Sinai and said: ‘[Everything 
that the L-rd has spoken] we will do and we will listen.’ ”8  Rabbi Yudan said: 
“Come and see how much the Holy One, Blessed be He loved Israel, as He 
mentioned them five times in a single verse, as it is stated: ‘I have given the Levites, 
given [to Aaron and to his sons from among the children of Israel, to perform the 
service of the children of Israel in the Tent of Meeting, and to atone for the children 
of Israel, and there shall not be a stroke against the children of Israel, when the 
children of Israel approach the Sanctuary].’ ”9  

- Lev. Rabbah 2:4 
  

אֵי˂   קָשָׁה  "דַּבֵּר",    רָמִיזתְּחִלָּה  "צַו",  אֵלּוּ  לְשׁוֹנוֹת  שְׁלוֹשָׁה  עַל  לְמֹשֶׁה  קָשֶׁה  הָיָה  מָה  וְעוֹד  כִּי־יַקְרִיב",  "אָדָם  בְּפָסוּק  זֶה 
וְאִם תּאֹמַר דְּקַשְׁיָא   וֹת לִפְעָמִים כְּתִיב "אֱמֹר" וּפְעָמִים "דַּבֵּר" וּפְעָמִים "צַו אֶת־בְּנֵי יִשְׂרָאֵל","אֱמֹר", וְהַלּאֹ גַּם בִּשְׁאַר הַמִּצְ 

וֹת לאֹ נִכְתָּב אֶלָּא אֶחָד מֵהֶם לְבַד, אִם כֵּן מַה  צְרְכוּ כֹּל אֵלּוּ הַלְּשׁוֹנוֹת יַחַד בְּמִצְוָה זֶה שֶׁל הַקָּרְבָּנוֹת שֶׁבִּשְׁאַר הַמִּצְ וּלֵיהּ לָמָּה ה
שֶׁנִּרְאָה שֶׁהָיָה רוֹצֶה שֶׁיְּצַוֶּה הַקָּרְבָּנוֹת אַף   מּוֹת וְכוּ' אִי אַתָּה מְצַוֵּינִי אֶלָּא עַל יִשְׂרָאֵל,וּשִׁבְעִים אמִכָּל  רֶ˂ הָיָה לוֹ לְהַקְדִּים,  וֹצ

וְעוֹד מָה עִנְיָנוֹ שֶׁל מֹשֶׁה    מּוֹת דְּמַה קֶשֶׁר יֵשׁ לְקוּשְׁיָא זוֹ עִם הַהֶרְגֵּשׁ שֶׁל הַשְּׁלוֹשָׁה לַשּׁוֹנוֹת שֶׁכְּלָלָם יַחַד בְּקוּשְׁיָא אַחַת.וּלְא
 מּוֹת.וּלְהָלִיץ בְּעַד הָא

 
Question 1: At first, it is difficult to understand how this is alluded to in the verse, 

“When one of you brings an offering.”  

 
6 Our version of the Lev. Rabbah reads “Rabbi Avin.” 
7 Ex. 15:18. 
8 Ex. 24:7. 
9 Num. 8:19. 
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Question 2: Also, what was difficult for Moses regarding the three terms: “command,” 
“speak,” “say”? After all, in other commandments, sometimes the word “say” is used,10 
sometimes “speak,”11 and sometimes “command the children of Israel.”12 If you say it was 
difficult for [Moses] to understand why all these terms were needed together in the 
commandment of the offerings, since for other commandments only one of [the terms] is used 
per commandment, then what was the need for [Moses] to begin with, “of the seventy 
governing nations that You have in Your world, You command me regarding only Israel”?  

It appears that [Moses] wanted [G-d] to command the offerings even for the nations? 
Question 3: What is the connection of this question of why the nations weren’t 

commanded to bring offerings to the notice that three terms, “command,” “speak,” and “say” 
are mentioned regarding the command to Israel to bring offerings? Why are these two different 
things grouped together in one question?  

Question 4: Also, what is Moses’ concern about advocating for the nations?  
 

)  ן בְּפֶרֶק קַמָּא דְּחוּלִין (דַּף ה'וְיֵשׁ לוֹמַר שֶׁהַמִּדְרָשׁ סָמַ˂ דְּרָשָׁה זוֹ עַל פָּסוּק "אָדָם כִּי־יַקְרִיב" מִשּׁוּם דְּמֵהַכָּתוּב הַזֶּה נָפְקָא לַ 
לְּכֶם לְהוֹצִיא אֶת הַמּוּמָר שֶׁאֵין מְקַבְּלִין נִדְבָתוֹ, וְאִיתָא עוֹד שָׁם, מִכָּאן אָמְרוּ מְקַבְּלִין קָרְבָּנוֹת  וּ"אָדָם כִּי־יַקְרִיב מִכֶּם" וְלאֹ כּ

    .מִפּוֹשְׁעֵי יִשְׂרָאֵל כְּדֵי שֶׁיְּחַזְּרוּ בִּתְשׁוּבָה, חוּץ מִן הַמּוּמָר וּמְנַסֵּ˂ אֶת הַיַּיִן וּמְחַלֵּל שַׁבָּתוֹת
  

Answer to Question 1, how does the Midrash base its teaching on the verse, “When one of 
you brings an offering”? One could say that the Midrash based this teaching on the verse 
“When one of you brings an offering,” because from this verse we derive, in the first chapter 
of tractate Chullin (page 5a), that there are some people from whom an offering is not accepted. 
The verse says, “When one of you brings an offering,” and it doesn’t say “when any of you,” 
to exclude a heretic with regard to the entire Torah, for whom we do not accept offerings.13  It 
is also brought there in Chullin 5a that we accept offerings from Jewish transgressors so that 
they will return in repentance, except for the heretic with regard to the entire Torah, and one 
who pours wine libations to idolatry, and one who desecrates the Sabbath in public.  

 
הַתּוֹסָפוֹת יוּפֵ  וּמְנַסֵּ˂  רְשׁוּ שָׁם  מִי שֶׁהוּא מוּמָר  אֲבָל  בִּתְשׁוּבָה  יְחַזְּרוּ  בְּקַל  יִשְׂרָאֵל  קָשֶׁה  שֶׁהַפּוֹשְׁעֵי  דָּבָר  וְכוּ' הוּא  הַיַּיִן  אֶת 

מּוֹת  וּלּוּ מִמִּינִים שֶׁבָּאימּוֹת, כְּלוֹמַר שֶׁמְּקַבְּלִין קָרְבָּן אֲפִ וּאבָּ וְאִיתָא עוֹד שָׁם, "מִכֶּם" בָּכֶם חָלַקְתִּי וְלאֹ    עיי"ש.ר בִּתְשׁוּבָה וְ וֹשֶׁיַּחְז
   מּוֹת לְעִנְיָן קָרְבָּן וְעיי"ש.וּ ) אֵין מִינִים בָּאהָאֲדוּקִים לַעֲבוֹדָה זָרָה, וְהָכִי נָמֵי אָמַר רַב נַחְמָן הַתָּם (דַּף י"ג

  
The Tosafot there explain that the sinners of Israel easily return in repentance, but 

for one who is a heretic regarding the entire Torah or who pours wine for idol worship, etc., it 

 
10 As indicated in note 4, Ex. 33:5 is the only example of “say to the children of Israel,” and it is unrelated to 

sacrifices. However, there are other verses that use the verb “אֱמֹר” [emor] [“say”] for commandments unrelated to 
sacrifices, such as Lev. 21:1, “Say to the priests, the sons of Aaron, and say to them: None shall defile himself for any 
[dead] person among his kin.” 

11 There are many examples unrelated to sacrifices, such as Ex. 14:2, “Speak to the Israelites that they should turn 
back and encamp before Pi-hahiroth . . .” 

12 Such as Lev. 24:2, “Command the Israelite people to bring you clear oil of beaten olives for lighting, for kindling 
lamps regularly.” 

13 The Gemara makes a distinction between a heretic with regard to certain elements of the Torah, from whom we 
could accept offerings, and a heretic with regard to the entire Torah, from whom we should not accept offerings. 
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is difficult for them to return in repentance, and see there.14 Also brought there regarding the 
text “from you”: I distinguished among you and not among the nations. That is as if to say, 
that we accept an offering from the heretics of the nations even if they are deeply involved in 
idolatry.15 Likewise, Rav Nachman said there in Chullin (page 13b), that we should not be 
concerned that a non-Jew is such a devout idolater that deriving benefit from his offering is 
prohibited, for there are no such heretics among the nations.  

 
הַשְׁתָּא דְּאָמְרִינַן, בָּכֶם חָלַקְתִּי, שֶׁלְּפִי וּבְזֶה יוּבַן מַאי דְּקַשְׁיָא לֵיהּ לְמֹשֶׁה, דְּוַדַּאי אֵלּוּ הַשְּׁלוֹשָׁה לַשּׁוֹנוֹת שָׁיְיכִי שַׁפִּיר בְּיִשְׂרָאֵל  

בֵּי וְלִפְעָמִים  צַדִּיקִים  הֵם  לִפְעָמִים  בְּיִשְׂרָאֵל  פּוֹשְׁעִיםשֶׁהַמִּתְנַדְּבִים  וְלִפְעָמִים  לַשּׁוֹנוֹת,  .נוֹנִיִּים  שְׁלוֹשָׁה  כְּתִיבִי  הָכִי   מִשּׁוּם 
נוֹ שֶׁל מְקוֹם  בָּה, וְ"דִבּוּר" לְשׁוֹן קָשָׁה, וְ"צַו" הוּא כְּמוֹ מֶלֶ˂ שֶׁמְּצַוֶּה לַעֲבָדָיו, וּכְשֶׁיִּשְׂרָאֵל אֵינָם עוֹשִׂים רְצוֹידְּ"אֱמֹר" לְשׁוֹן חִ 

מּוֹת אֵין הקב"ה  וּאֶלָּא אִי קַשְׁיָא, הָא קַשְׁיָא לֵיהּ, אֵי˂ אֶפְשָׁר שֶׁבְּכָל שִׁבְעִים א  קְרוּיִים עֲבָדִים, וָכֹל זֶה הֹוֶה פְּשִׁיטָא לֵיהּ לְמֹשֶׁה.
לְקָלִים הַרְבֵּה בְּמַעֲשֵׂיהֶם, וּכְשֵׁם שֶׁמְּבִיאִים נְדָבוֹת כָּ˂ הָיָה יָכוֹל  וּמּוֹת שֶׁמְּקוּ לּוּק כְּמוֹ בְּיִשְׂרָאֵל, וְהַלּאֹ יֵשׁ בָּאימְצַוֶּה בָּהֶם שׁוּם חִ 
הַמוּמָרִים  וְעוֹד כְּשֵׁם שֶׁאָנוּ מְקַבְּלִים מֵהֶם אַף עַל פִּי שֶׁאֵין סוֹפָם לָשׁוּב בִּתְשׁוּבָה כָּ˂ הָיָה לָנוּ נָמֵי לְקַבֵּל מֵ   נָמֵי לְצַוּוֹת לָהֶם,

  , וּמָר אֲמַר חֲדָא, וּמָר אֲמַר חֲדָא וְלָא פְּלִיגִי  .כוּ וְכוּ']ילִ [שֶׁל יִשְׂרָאֵל. וְהֵשִׁיב לוֹ הקב"ה מִפְּנֵי שֶׁהֵם דְּבוּקִים וְכוּ', אוֹ מִפְּנֵי שֶׁהִמְ 
כְּמוֹ שֶׁכְּתָב    וּב אֵינוֹ חוֹזֵר וְנִרְאֶה,כְּלוֹמַר שֶׁהַמוּמָרִים שֶׁל יִשְׂרָאֵל הָיוּ בִּכְלָל יִשְׂרָאֵל וְיָצְאוּ מֵהַכְּלָל, וְקַיְימָא לַן נִרְאֶה וְנִדְחֶה, שׁ

דְּסוּכָּה  "ןרַ הָ  ג'  הָוֵי    בְּפֶרֶק  לָא  מֵעִיקָּרָא,  דְּדִיחַוֵי  לַן  וְקַיְימָא  בִּכְלָל,  לָעוֹלָם  הָיוּ  לאֹ  שֶׁכָּאוּמּוֹת  הַמִּינִים  אֲבָל    דִיחַוֵי וְעיי"ש, 
  כְּמַסְקָנַת הַשַּׁ"ס שָׁם בְּפֶרֶק ג' בְּסוּכָּה.

 
Answer to Question 2, what difficulty did Moses have with the use of three verbs in the 

commands regarding offerings? In this way, we’ll understand Moses’ difficulty. Certainly, 
these three terms are fine for Israel, as we say “From you I have separated,” because those 
who volunteer in Israel are sometimes righteous, sometimes average, and sometimes sinners. 
Because of this, these three terms are written. “Say” is a term of affection, “speak” is harsh 
language, and “command” is like a king commanding his servants. When Israel does not 
fulfill the will of the Holy One, they are called servants, and all this was clear to Moses.  

Answer to Question 3, why does Moses ask why the nations aren’t commanded regarding 
offerings, and why does he tie it to the use of three verbs regarding Israel being commanded 
regarding offerings? Rather, if there is a question, this is what is difficult for him: How is it 
possible that among all seventy nations, the Holy One, Blessed be He commands no 
differentiation as with Israel. After all, there are nations that are deeply corrupt in their 
actions, and just as they are allowed to bring freewill offerings, He could also have 
commanded them by distinguishing among them, so that the worst of them are forbidden to bring 
offerings.  

Answer to Question 4, was Moses truly advocating for the nations? Also, just as we accept 
offerings from [the idolators of the nations], even though they will never truly repent, so too 
should we accept from the heretics of Israel who reject the entire Torah. So Moses was really 
advocating on behalf of the heretics of Israel. 

The Holy One, Blessed be He, answered [Moses]: “Israel is different from the nations, 
because they are attached to Me,” or “Because they crowned Me,” etc. One rabbi said this 
and another rabbi said that, but they do not argue. That is, it as if to say that the heretics of 

 
14 Tosafot for Chullin 5a. 
15 Chullin 5a. 
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Israel had been in the category of Israel, but left the category. We hold that anything that 
was first fit and afterward rejected does not return to being fit,16 as the Ran wrote on the 3rd 
chapter of Sukkah (33a), and see there.  

But the heretics of the nations were never in the category of Israel, and we hold that 
disqualification from the outset is not permanent disqualification,17 as concluded by the 
Talmud in the 3rd chapter of Sukkah.  

 
 ֹ ף שֶׁכְּשֶׁהָיוּ בְּמִצְרַיִם  א לְפָרֵשׁ אֵלּוּ הַשְּׁלוֹשָׁה תְּשׁוּבוֹת שֶׁנּוֹתֵן לוֹ הקב"ה, וּמִתְּחִלָּה אָמַר, שֶׁהֵם דְּבוּקִים לִי, כְּלוֹמַר שֶׁאַ וּמֵעַתָּה נָב

נּוּ אֶת שְׁמָם וְאֵת לְשׁוֹנָם וְהָיוּ  יוְהָרְאָיָה שֶׁלּאֹ שִׁ   שָׁכְחוּ אֶת ה', לאֹ עָבְדוּ עֲבוֹדָה זָרָה אֶלָּא מִתּוֹ˂ אוֹנֵס וְלָעוֹלָם הָיוּ דְּבוּקִים לִי,
שֶׁהֲרֵי בְּפֶרֶק ט' דְּחוּלִין    וְאַל תּאֹמְרוּ כִּי זֶה הוּא מְעַט דְּבִיקוֹת וְאֵינוֹ נִקְרָא דְּבִיקוֹת מַמָּשׁ,  .גְּדוּרִים מִן הָעֶרְוָה וּמִן לְשׁוֹן הָרַע

הַמְדשֶׁ מִצִּינוּ   וְהַבָּשָׂר  שֶׁאֵינָם וּהָאֵבָר  פִּי  עַל  אַף  וְנִפְרָדִים  כִּתְלוּשִׁים  חֲשׁוּבִים  וְאֵינָם  מְטַמְּאִים  אֵינָם  וּבִבְהֵמָה  בְּאָדָם  לְדָּלִין 
וְאַף כָּאן אֵינוֹ נִקְרָא מֵת רַק כְּשֶׁכּוֹפֵר בְּכָל הַתּוֹרָה, כְּמוֹ הַמְּחַלֵּל    ל,וֹפּיוְעיי"ש דְּרַק מִיתָה עוֹשֶׂה נִ   .דְּבוּקִים אֶלָּא כְּחוּט הַשַּׂעֲרָה

וַאֲנִי אֶהְיֶה לָהֶם לְאָב, וּכְמוֹ הָאָב    לְבָנִיםוְהוֹאִיל שֶׁהֵם דְּבוּקִים לִי הֵם לִי    . שַׁבָּת וְמוּמָר לַעֲבוֹדָה זָרָה, שֶׁאָז הוּא מֵת לְגַמְרֵי
ל  וֹאֲנוּסִים קַבְּלוּ עֲלֵיהֶם ע  עוֹדרוּת שֶׁלּאֹ הָיוּ  יוְעוֹד שֶׁמִּיָּד שֶׁיָּצְאוּ לַחֵ   ."צַו אֶת־בְּנֵי יִשְׂרָאֵל"שֶׁמִּצְוָה לִבְנוֹ כָּ˂ אֲנִי אוֹמֵר לְ˃  

מִשּׁוּם הָכִי אֲנִי    . מֵרְצוֹנָם הַטּוֹב, וְזֶהוּ, מִפְּנֵי שֶׁהֵם הִמְלִיכוּנִי עַל הַיָּם שֶׁאָמְרוּ "ה' יִמְ˄˂ לְעֹלָם וָעֶד" וְכוּ'  מַלְכוּתִי בִּשְׁלֵימוּת 
 .תְּהֵא אֵימָתוֹ עָלֶי˃לָהֶם כְּמֶלֶ˂ וְאוֹמֵר לָהֶם "דַּבֵּר אֶל־בְּנֵי יִשְׂרָאֵל" לָשׁוֹן קָשָׁה, כְּהַהִיא דְּ"שׂוֹם תָּשִׂים עָלֶי˃ מֶלֶ˂" שֶׁ 

  
Now we will come to explain the three answers that the Holy One, Blessed be He, gives 

to Moses, viz, “they are attached to Me;” “they initially crowned Me at the sea and said: ‘The L-rd 
will reign for ever and ever;’ ” and “they accepted My kingdom at Sinai and said ‘we will do and 
we will listen.’ ” 

Explaining: “They are attached to Me.” Initially, He said that “They are attached to 
Me,” as if to say that even though when they were in Egypt they forgot G-d, they only served 
idolatry out of compulsion, and “They were always attached to Me.” The proof of this is that 
they did not change their names or their language, and they were guarded from immorality 
and from evil speech. Do not say that this attachment is minimal and shouldn’t be called a 
true attachment. For we find in Chullin (129b) that the limb and the flesh that are partially 
detached and remain hanging from a person or an animal do not become impure and are not 
considered as completely detached, even though they are not attached except by a hair’s 
breadth.18 See there that only death causes complete separation, and here too, one is not 
called dead unless they deny the entire Torah, such as one who desecrates the Sabbath in 
public or becomes a heretic with idol worship, for then he is completely dead. Since they are 
attached to Me, they are My children, and I will be their Father, and just as a father 
commands his son, so I command you: “Command the children of Israel.”  

Explaining: “They initially crowned Me at the sea and said: ‘The L-rd will reign for ever 
and ever.’ ” Also, immediately when they went out to freedom, when they were no longer 
compelled, they accepted the yoke of My kingship completely and willingly, and this is the 
meaning of “They crowned Me at the sea and said: ‘The L-rd will reign for ever and ever.’ ” 
Because of this, I am like a king to them and say to them, “speak to the children of Israel,” 

 
16 Pesachim 73b. 
17 Sukkah 33b. 
18 Mishnah Chullin 9:7, 9:8; Chullin 129b. 
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which is harsh language, as with “you shall be free to set a king over yourself,”19 that his fear 
should be upon you.20 

 
) ו. וְיֵשׁ לוֹמַר דְּאָמְרִינַן בְּבָבָא מְצִיעָא (דַּף ס""תְּחִלָּה"וְיֵשׁ לְדַקְדֵּק בִּלְשׁוֹן הַמִּדְרָשׁ, לְפִי שֶׁהֵם הִמְלִיכוּנִי עַל הַיָּם תְּחִלָּה, דְּמַהוּ  

שׁוּפְרָא,   שְׁבָחָא,הּ דַּהֲוָה עֲצִיב, אָמַר לֵיהּ: אַמַּאי עֲצִיבַתְּ אִי טָרְפוּ לַהּ מִינָּ˂, מַגְבֵּינָא לָ˂  יחַזְיַ   הַהוּא דְּמָכַר שָׂדֶה שֶׁלּאֹ בָּאַחְרָיוּת,
וְאַתְנִי מוֹכֵר מִשּׁוּם הָכָא פַּטּוֹמֵי מִילֵּי בְּעָלְמָא    וּפֵירֵי. אָמַר אַמֵּימָר: פַּטּוֹמֵי מִילֵּי בְּעָלְמָא הוּא. מִשּׁוּם דְּלוֹקֵחַ קָא בָּעֵי לְאַתְנוֹיֵי

ם וּלְבַסּוֹף דְּדַוְקָא הָכָא דְּכְּבָר עָמְדוּ עַל סוֹף לִקְנוֹת שֶׁלּאֹ בְּאַחְרָיוּת, אֲבָל אִם מִתְּחִלָּה הָיָה תְּנַאי זֶה בֵּינֵיהֶ   הַתּוֹסָפוֹת  וְכָתְבוּ  הוּא.
שֻׁלְחָן  כְּלָל בֵּין אִם אֶתְנִי לוֹקֵחַ אוֹ מוֹכֵר, דְּעַל דַּעַת תְּנַאי הָרִאשׁוֹן גָּמְרוּ אֶת הַמֶּקַח, וְכֵן פָּסַק    לּוּקיחִ אֵין    גָּמְרוּ אֶת הַמֶּקַח סָתַם,

 . וְעיי"ש  ,)חֹשֶׁן מִשְׁפָּט (סִימָן ר"ז ,עָרוּ˂
 

We need to check the language of the Midrash, that “They initially crowned Me at the 
sea,” for what is the meaning of “initially”? It can be said that it’s stated in Bava Metzia (page 
66): 

A certain man who sold a field to another without a guarantee [that if the 
field is repossessed, the seller will compensate the buyer for his loss]. [The seller] 
observed that [the buyer] was sad, [as he was concerned that he could lose his 
investment]. [The seller] said: Why are you sad? If [the creditor] seizes it from 
you, I will pay you [for any] improvement, [and for] the best-quality [land], and 
[for any] produce [taken from you].  

Ameimar [later] said: “These are entirely empty words [and not legally 
binding],” because the buyer needs to stipulate [this and failed to do so], and 
here the seller stipulated. Because of this, they are entirely empty words.” 

- Bava Metzia 65b–66a 
The Tosafot wrote that this is specifically the case here, where they already resolved to a 
purchase without a guarantee. However, if initially this stipulation existed between them, and 
at the end they concluded the contract without the stipulation, there is no distinction whether 
it was the stipulation of the seller or buyer, for it was with the knowledge of the initial 
stipulation that they concluded the contract.21 This is the ruling of the Shulchan Aruch, 
Choshen Mishpat, siman 207, se’if 1, and see there. 

 
מַתָּן תּוֹרָה עַל מְנַת שֶׁתְקַבְּלוּנִי עֲלֵיכֶם לְמֶלֶ˂, שֶׁהוּא  וֹוְאַף כָּאן לְפִי הַדִּין הָיָה לוֹ לְהקב"ה לְהַתְנוֹת תְּנַאי זֶה לִפְח ת בִּשְׁעַת 

לָכֵן אוֹמֵר הַמִּדְרָשׁ שֶׁהֵם הִמְלִיכוּנִי תְּחִלָּה עַל הַיָּם,   לְטוֹבָתוֹ וְהִתְנוּ יִשְׂרָאֵל וְסָלְקָא דַּעְתָּא לוֹמַר שֶׁפַּטּוֹמֵי מִילֵּי בְּעָלְמָא הוּא,
   ר. וֹי גָּמַרְנוּ אֶת הַמֶּקַח סָתַם, עַל דַּעַת הַתְּנַאי הָרִאשׁוֹן נִגְמָר הַמֶּקַח וְהֵם אֵינָם יְכוֹלִים לַחְזדַּוְקָא תְּחִלָּה, וְאַף אִם בְּמַעֲמַד הַר סִינַ 

  
Even here, according to the law, the Holy One, Blessed be He should have made this 

condition, at least at the time of giving the Torah, on the condition “that they accept Me as 
their king, for their own good.” Israel made this condition, and one might think to say that 

 
19 Deut. 17:15.  
20 Sanhedrin 19b.  
21 Tosafot, Bava Metzia 66a. 
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this is just empty words. Therefore, the Midrash is saying that “they initially crowned Me at 
the sea,” specifically “initially,” and even if it was only while standing at Mount Sinai they 
concluded the contract, it was with the knowledge of the initial condition that the contract 
was concluded, and therefore they are not able to retract. 

 
וְלָכֵן אָמַר לוֹ "אֱמֹר   ."נִשְׁמָע"וְלאֹ דַּי שֶׁקִּבְּלוּ מַלְכוּתִי בִּלְבַד אֶלָּא שֶׁהֶרְאוּ בְּעַצְמָם אַהֲבָה יְתֵירָה בְּמַה שֶׁהִקְדִּימוּ "נַעֲשֶׂה" לְ 

מִמִּדּוֹת טוֹבוֹת הַלְּלוּ לָכֶן לאֹ צִוָּה לָהֶם קָרְבָּנוֹת, אֶלָּא   מּוֹת הָעוֹלָם שֶׁלּאֹ הָיָה בָּהֶם שׁוּםוּאָמְנָם לְא בָּה,י לִבְנֵי־יִשְׂרָאֵל" לְשׁוֹן חִ 
  .שֶׁאִם יִרְצוּ לְהַקְרִיב אֵינוֹ מִן הָרָאוּי לִדְחוֹתָם מִטַּעַם הַנִּזְכָּר לְעֵיל

 
Explaining: “They accepted My kingdom at Sinai and said ‘we will do and we will listen.’ ” 

It is not enough “that they accepted My kingship” alone, but they also demonstrated an extra 
measure of love by preceding “we will do” before “we will listen.” Therefore, He said to him, 
“Say to the children of Israel” in a language of affection. However, for the nations of the 
world, who did not possess any of these virtues, He did not command them to bring offerings. 
Nevertheless, if they choose to bring offerings, it would not be appropriate to reject them for 
the reasons mentioned above.  

 
תֵּן  לוֹ  יבְּיָם דַּוְקָא, דְּאִי מִשּׁוּם הַנֵּס שֶׁנַּעֲשֶׂה לָהֶם, הָיָה דַּי לָהֶם לִ ן יֵשׁ לְדַקְדֵּק בְּמִדְרָשׁ זֶה, מָה רָאוּ יִשְׂרָאֵל שֶׁהִמְלִיכוּהוּ יוַעֲדַיִ 

הֱוֵי מִתְפַּלֵּל בִּשְׁלוֹמָהּ שֶׁל מַלְכוּת שֶׁאִלְמָלֵא מוֹרָאָהּ,   וְיֵשׁ לוֹמַר דְּאָמְרִינַן בְּמַסֶּכֶת אָבוֹת  נוּ הַשִּׁירָה שֶׁאָמְרוּ.ישֶׁבַח וְתוֹדָה דְּהַיְ 
וּבְמִדְרָשׁ יַלְקוּט    עֲשֶׂה שֶׁלּאֹ כְּדִין.אִישׁ אֶת רֵעֵהוּ חַיִּים בְּלָעוֹ. וּמוּכָח מִזֶּה שֶׁכְּשֶׁיֵּשׁ מַלְכוּת אֵין גֶּזֶל אֵין לִסְטִים בָּעוֹלָם אֵין מִי שֶׁיַּ 

לְאַחֵר זְמַן יָשַׁב    פָּלָטִין שֶׁל מֶלֶ˂ וְהֶחְרִיבוּהוּ וּבָזְזוּ וְהָרְגוּ בְּנֵי הַמֶּלֶ˂,עַל פָּסוּק "מִקְּדָשׁ ה' כּוֹנְנוּ יָדֶי˃", מָשָׁל לְלִּסְטִים שֶׁנִּכְנְסוּ לְ 
וַהֲכִי נָמֵי מִיּוֹם    דַּע מַלְכוּתוֹ בָּעוֹלָם עכ"ל.ועֲלֵיהֶם הַמֶּלֶ˂ בְּדִין תָּפַס מֵהֶם הָרַג מֵהֶם צָלַב מֵהֶם, יָשַׁב בְּפָּלָטִין שֶׁלּוֹ וְאַחַר כָּ˂ נִתְוַ 

שְׁקֵיהֶם, וּמֵעַתָּה  וֹמִשְׁפָּט לָעֲשׁוּקִים לְהַצִּילָם מִיַּד ע  ו שֶׁיָּצְאוּ מִמִּצְרַיִם לאֹ עָשָׂה הקב"ה בְּפַרְהֶסְיָאישֶׁנִּבְרָא הָעוֹלָם וְעַד עַכְשָׁ 
רָאוּי הוּא לִמְלוּכָה, שֶׁהֲרֵי יֵשׁ   עַל כָּל הָעַמִּים,  אֵימָתָהב רַחֲמָיו הִצִּילָנוּ מִיָּדָם וְעָשָׂה בָּהֶם שְׁפָטִים, וְנָפַל פָּחַד וְ וֹשֶׁהקב"ה בְּר

ם  י וּמִשּׁוּם הָכִי אָמְרוּ "ה' יִמְ˄˂ לְעֹלָם וָעֶד", שֶׁבְּמַלְכוּתוֹ דַּוְקָא יִתְקַיֵּ מוֹרָאוֹ הַגָּדוֹל שֶׁמִּתּוֹ˂ כָּ˂ לאֹ יִבְלְעוּ עוֹד אִישׁ אֶת רֵעֵהוּ, 
   קָּרִי בְּקִיּוּם הָעוֹלָם.יהָעוֹלָם, וּלְפִיכָ˂ בִּזְכוּת זֶה נָתַן לָהֶם הַתּוֹרָה שֶׁהִיא הַיְּסוֹד הָעִ 

  
Still, we need to check this Midrash: What did the Israelites see that made them crown 

Him specifically at the sea? If it was because of the miracle that occurred for them, it would 
have been sufficient for them to give Him praise and thanks, that is, the song they recited, 
Ex. 15:1–18. It can be said that it’s stated in tractate Pirkei Avot 3:2: “Pray for the welfare of 
the kingdom, for were it not for the fear it inspires, every man would swallow his neighbor 
alive.” It’s proven from this that when there is kingship, there’s no robbery, no robber in the 
world, there’s no one who will act against the law. In the Midrash Yalkut Shimoni on the 
verse, “The sanctuary, L-rd, which Your hands established,”22 there is a parable of thieves 
who entered a king’s palace, destroyed it, looted it, and killed the king’s sons. Later, the king 
came back, captured them, killed some, and crucified others. He sat in his palace, and 
afterward, his kingship became known in the world.23 

 
22 Ex. 15:17. 
23 Yalkut Shimoni, Beshalach, remez 253:3. 
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Similarly, from the time the world was created until now, when the Israelites left 
Egypt, the Holy One, Blessed be He, did not secure justice for those who were wronged,24 to 
save them from the hand of their oppressors. Now that the Holy One, Blessed be He, in His 
great mercy, saved us from them and executed judgment upon them,25 terror and dread have 
fallen26 upon all the peoples. He is worthy of kingship, for His great awe prevents people 
from swallowing his fellow. Therefore, they said, “The L-rd will reign forever and ever,” for 
it’s particularly by His kingship that the world exists. For this reason, He gave them the 
Torah, which is the fundamental basis for the existence of the world.  

 
הַמִּדְרָשׁ נָבִין  זֶה  דֶּרֶ˂  אָמְרוּ א  וּלְפִי  הָאֵל ה' ",  מַה־יְדַבֵּר  פָּסוּק "אֶשְׁמְעָה  מָה אָמַר הקב"ה וּעַל  מִפְּנֵי  לְבִלְעָם  מּוֹת הָעוֹלָם 

אָמַר לָהֶם הַקָּרְבָּנוֹת אֵינָם אֶלָּא שָׁלוֹם וּמִי שֶׁקִּבֵּל הַתּוֹרָה צָרִי˂ שֶׁיַּקְרִיב קָרְבָּנוֹת   לְיִשְׂרָאֵל שֶׁיָּבִיאוּ קָרְבָּנוֹת וְלָנוּ לאֹ אָמַר,
וְגַם    ו אַתֶּם רוֹצִים לְהַקְרִיב וְכוּ', וְזֶהוּ "ה' עֹז לְעַמּוֹ יִתֵּן ה' יְבָרֵ˂ אֶת־עַמּוֹ בַשָּׁלוֹם" עכ"ל.יוְאַתֶּם פְּסַלְתֶּם אוֹתָהּ מִתְּחִלָּה וְעַכְשָׁ 

מּוֹת שֶׁלּאֹ כָּפָה עֲלֵיהֶם הָהָר כְּגִיגִית כְּמוֹ שֶׁעָשָׂה לְיִשְׂרָאֵל, וְאַף עַל פִּי  וּעַל תְּשׁוּבָה זוֹ קָשֶׁה, שֶׁהֲרֵי לְעוֹלָם יֵשׁ פִּתְחוֹן פֹּה לָא
ן לאֹ קַבְּלוּ אוֹתָהּ אֶלָּא מִתּוֹ˂ אוֹנֵס וְהָיָה לוֹ לַעֲשׂוֹת יכְּשֶׁצִּוָּה הַקָּרְבָּנוֹת לְיִשְׂרָאֵל עֲדַיִ   ,סוֹף סוֹף  שֶׁהַדּוֹר קַבְּלוּהָ בִּימֵי אֲחַשְׁוֵרוֹשׁ

נַת בִּלְעָם, בִּשְׁלָמָא יִשְׂרָאֵל שֶׁמִּתְּחִלָּה הָיוּ דְּבוּקִים לוֹ וְהָיוּ לוֹ כְּבָנִים, הָאָב יָכוֹל לָכוֹף אֶת  ומּוֹת, אֶלָּא כָּ˂ הָיְתָה כַּוָּ וּכֵן אַף לְא
 הַבֵּן לְעַבְדּוֹ אַף בְּעַל כָּרְחוֹ.

 
According to this approach, we will understand the Midrash on the verse, “Let me 

hear what G-d, the L-rd, will speak,”27 

The nations of the world said to Balaam: “Why did God tell Israel they 
should bring offerings, but did not say this to us?” He said to them, “The 
offerings are only for peace, and anyone who accepts the Torah must bring 
offerings. You rejected it from the beginning, and now you want to bring 
offerings?” This is the meaning of, ‘May the L-rd grant strength to His people; 
may the L-rd bestow on His people wellbeing.’ ”28 

- Yalkut Shimoni on Torah 493:1 
Regarding this answer, there is also a difficulty, for the nations always have a claim, that the 
mountain, Mount Sinai, was not overturned over them like a tub, as [G-d] did to Israel, when 
He said, “If you accept the Torah, excellent, and if not, there will be your burial.”29 Even though 
the generation finally accepted [the Torah] without compulsion in the days of Ahasuerus, 
when [G-d] had initially commanded the sacrifices to Israel, they had only accepted [the 
Torah] out of compulsion. He could have done the same for the nations. I.e., G-d could have 
also imposed the Torah upon the nations, and then the nations wouldn’t have been able to reject it. 

 
24 Cf. Ps. 146:7. 
25 Pesach Haggadah, Magid, Dayenu 2. 
26 Cf. Ex. 15:16. 
27 Ps. 85:9. 
28 Ps. 29:11. 
29 Shabbat 88a. 
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Rather, this was the intent of Balaam: Granted that Israel was initially devoted to 
[G-d] and they were like sons to Him, and the father is able to force his son to serve him, even 
against [the son’s] will.  

 
יָה לוֹ מָקוֹם לָכוֹף אֶתְכֶם, הָיָה וְזֶהוּ שֶׁאָמַר "צַו אֶת־בְּנֵי יִשְׂרָאֵל" וְעוֹד שֶׁקִּבְּלוּהוּ עֲלֵיהֶם לְמֶלֶ˂ וְכוּ', אֲבָל אַתֶּם הוֹאִיל שֶׁלּאֹ הָ 

, אָמַר וְזֶהוּ נָמֵי דְּאָמְרִינַן בְּמִדְרָשׁ פָּרָשַׁת אֱמֹר  רְבָּנוֹת.לָכֶם לְקַבְּלָהּ מֵאַהֲבָה, וְהוֹאִיל שֶׁלּאֹ קַבָּלָתָם אוֹתָהּ לָכֵן אֵין לָכֶם חֵלֶק בַּקָּ 
אֵינָם בִּרְשׁוּתְ˃  מּוּן עֶשְׂרֵה מִינֵי בְּהֵמוֹת מָסַרְתִּי לְ˃ וְכוּ' לאֹ הִטְרַחְתִּי לָכֶם לְהִתְיַיגֵּעַ בֶּהָרִים וּלְהָבִיא מֵאוֹתָן שֶׁ יר' יְהוּדָה בָּר סִ 

וְכוּ'. בִּרְשׁוּתְ˃  שֶׁהֵם  מֵאוֹתָם  בָּנִים  אֶלָּא  נִקְרְאוּ  שֶׁיִּשְׂרָאֵל  דֵּעָה  דְּהוֹאִיל  בְּיוֹרֵה  לְאַב    וְאָמְרִינַן  בָּנָיו   וֹלּלְהַכְבִּיד עוּאָסוּר  עַל 
יִשְׂרָאֵל אַף עַל    עַל  וֹלּוְאַף כָּאן הקב"ה נִקְרָא אַב וְאֵין לוֹ לְהַכְבִּיד עוּ  וּלְדַקְדֵּק עֲלֵיהֶם יוֹתֵר מִדַּאי שֶׁמָּא יְבִיאֵם לִידֵי מִכְשׁוֹל,

   .כְּמֶלֶ˂ לְקַבֵּל הַתּוֹרָהפִּי שֶׁמִּתְּחִלָּה כָּפָה אוֹתָם 
  

This is the meaning of what is said, “Command the children of Israel,” and also that 
they accepted Him upon themselves as a king etc. But you, since there was no reason for 
[G-d] to compel you, it was for you to accept [the Torah] out of love, and since you didn’t 
accept [the Torah], therefore you have no share of the sacrifices. 

This is also the meaning of what is said in the Midrash Rabbah, parashat Emor: 

Rabbi Yehuda bar Rabbi Simon said: The Holy One, Blessed be He, said: 
“I have given you ten types of animals, three in your domain and seven that are 
not in your domain. Three that are in your domain: ‘An ox, a sheep, and a goat.’30 
Seven that are not in your domain: ‘A deer, a gazelle, a fallow deer, a wild goat, an 
oryx, an aurochs, and a wild sheep.’31 I did not impose upon you to exhaust 
yourselves on the mountains in order to bring an offering from those that are 
not in your domain but rather, from what is in your domain and is raised from 
your trough.” That is [the meaning of ] what is written: “A bull, or a sheep, or a 
goat.”32  

- Lev. Rabbah 27:6 
Since Israel is called sons, and it is said in Yoreh De'ah (Shulchan Aruch, Siman 240, Se'if 19), 
it is forbidden for a father to be overly strict with his children or to be too demanding, lest 
he cause them to stumble. Here, too, the Holy One, Blessed be He, is called Father, and He 
should not burden Israel excessively, even though He initially compelled them to accept the 
Torah, as a king would do.  

 
* * * 

 
30 Deut. 14:4. 
31 Deut. 14:5. 
32 Lev. 22:27. 


