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Chapter XXIV: Vayikra (Lev. 1:1-5:26)

Essay 8. The Jews alone are commanded to bring offerings
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There is a Midrash on the verse “When a man brings an offering”:!

There is a parable of a king who had an undergarment. He said to his
servant: “Fold it, shake it out, and pay close attention to it.” His servant said to
him: “My lord the king, of all the inner garments that you have, you command me
only regarding this one.” He said to him: “It is because I wear it directly on my
body.” So too, Moses said to the Holy One, Blessed be He: Master of the
universe, of the seventy imperial nations that You have in Your world, You
command me regarding: “Command [X] [#zav] the children of Israel [and say
to them: Be punctilious in presenting to Me at stated times the offerings of food due
Me],”? “speak [1271] [daber] to the children of Israel [and say {n7n¥)}
{va’amarta} to them: When one of you presents an offering of cattle],”* “say [1hy]
[emor] to the children of Israel”* He said to him: “It is because they are
attached to Me.” That is what is written: “For just as the belt cleaves to the
waist of a man, [so I have attached to Me the entire house of Israel and the entire
house of Judah].”’

’ English translation: Copyright © 2025 by Charles S. Stein. Additional essays available at https://zstorah.com

'Lev. 1:2.

2 Num. 28:2.

3Lev. 1:2.

4 Ex. 33:5 is the only location for this language, but it does not relate to sacrifices, so it doesn’t make sense that
the Midrash intends to quote it. There are other forms of the root verb “7nK” [amar] [“say”], such as “pnR)”
[va’amarta] [“and say’’] which is part of the previous citation, Lev. 1:2, though that reads “say to them.” While there
isn’t a verse relating to sacrifices with the specific language “say to the children of Israel,” the point seems to be that
there are three different verbs, “command,” “speak,” and “say,” used in expressing the mitzvot regarding sacrifices.

5 Jer. 13:11.




Rabbi Elazar® said: There is a parable of a king who had a royal
garment. He would command his servant: “Pay close attention to it, fold it, and
shake it out.” His servant said to him: “My lord the king, of all the royal garments
that you have, you command me only regarding this one.” He said to him: “It is the
one that I wore on the day of my coronation.” So too, Moses said before the Holy
One, Blessed be He: “Master of the universe, of the seventy governing nations that
You have in Your world, You command me regarding only Israel: ‘Command the
children of Israel,” ‘say to the children of Israel.” ” He said to him: “They initially
crowned Me at the sea and said: ‘The L-rd will reign for ever and ever.” ”’

Rabbi Berechya said: There is a parable of an elder who had a
handkerchief. He would command his disciple, saying to him: “Fold it, and shake
it out.” His [disciple] said to him: “My lord the king, of all the handkerchiefs that
you have, you command me only regarding this one.” He said to him: “It is the one
that [ wore when I was appointed elder.” So too, Moses said before the Holy One,
Blessed be He: “Master of the universe, of the seventy governing nations that You
have in Your world, You command me regarding only Israel.” He said to him: “It is
because they accepted My kingdom upon them at Sinai and said: ‘[Everything
that the L-rd has spoken] we will do and we will listen.” ® Rabbi Yudan said:
“Come and see how much the Holy One, Blessed be He loved Israel, as He
mentioned them five times in a single verse, as it is stated: ‘I have given the Levites,
given [to Aaron and to his sons from among the children of Israel, to perform the
service of the children of Israel in the Tent of Meeting, and to atone for the children
of Israel, and there shall not be a stroke against the children of Israel, when the
children of Israel approach the Sanctuary].” ”°

- Lev. Rabbah 2:4
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Question 1: At first, it is difficult to understand how this is alluded to in the verse,
“When one of you brings an offering.”

% Qur version of the Lev. Rabbah reads “Rabbi Avin.”
7Ex. 15:18.

8 Ex. 24:7.

® Num. 8:19.



Question 2: Also, what was difficult for Moses regarding the three terms: “command,”
“speak,” “say”? After all, in other commandments, sometimes the word “say” is used,'’
sometimes “speak,”!'! and sometimes “command the children of Israel.”' If you say it was
difficult for [Moses] to understand why all these terms were needed together in the
commandment of the offerings, since for other commandments only one of [the terms] is used
per commandment, then what was the need for [Moses] to begin with, “of the seventy
governing nations that You have in Your world, You command me regarding only Israel”?

It appears that [Moses| wanted [G-d]| to command the offerings even for the nations?

Question 3: What is the connection of this question of why the nations weren’t
commanded to bring offerings to the notice that three terms, “command,” “speak,” and “say”
are mentioned regarding the command to Israel to bring offerings? Why are these two different
things grouped together in one question?

Question 4: Also, what is Moses’ concern about advocating for the nations?

(‘7 97) TNT XRR P93 12 XDy 7T NNFTNT DR "1p2 2 DT 102 29 W AYIT 100 WITRay e u)
NI 12RR TN 1NN 0V TV RDOXY,IN2T71 TR2RR TRY T NY R°¥IT? 07712 X9 "opn 21p 0 o7y
iN2aY 99003 120 DR 9107 NG T VIR L,AWN2 1My 072 DRI ywion

Answer to Question 1, how does the Midrash base its teaching on the verse, “When one of
you brings an offering”? One could say that the Midrash based this teaching on the verse
“When one of you brings an offering,” because from this verse we derive, in the first chapter
of tractate Chullin (page 5a), that there are some people from whom an offering is not accepted.
The verse says, “When one of you brings an offering,” and it doesn’t say “when _any of you,”
to exclude a heretic with regard to the entire Torah, for whom we do not accept offerings.'® It
is also brought there in Chullin 5a that we accept offerings from Jewish transgressors so that
they will return in repentance, except for the heretic with regard to the entire Torah, and one
who pours wine libations to idolatry, and one who desecrates the Sabbath in public.

AWR 127 X1 1D) 7T NN TOI MR RIAY o0 DX W2 1M 9p2 PRI Cywisny nisping oy wm
NIAINIY D1 10K 1277 T22RnY i, nimRg ¥9)°npbn a2 "o ,ov Tiv ROOR) WYY A2wng iy
WYY T3P VIV NIRD 00PN PR (3" T) DRT 1M 27 MR 03 237, AT 0P

The Tosafot there explain that the sinners of Israel easily return in repentance, but
for one who is a heretic regarding the entire Torah or who pours wine for idol worship, etc., it

10 As indicated in note 4, Ex. 33:5 is the only example of “say to the children of Israel,” and it is unrelated to
sacrifices. However, there are other verses that use the verb “nX” [emor] [“say”’] for commandments unrelated to
sacrifices, such as Lev. 21:1, “Say to the priests, the sons of Aaron, and say to them: None shall defile himself for any
[dead] person among his kin.”

' There are many examples unrelated to sacrifices, such as Ex. 14:2, “Speak to the Israelites that they should turn
back and encamp before Pi-hahiroth . . .”

12 Such as Lev. 24:2, “Command the Israelite people to bring you clear oil of beaten olives for lighting, for kindling
lamps regularly.”

13 The Gemara makes a distinction between a heretic with regard to certain elements of the Torah, from whom we
could accept offerings, and a heretic with regard to the entire Torah, from whom we should not accept offerings.
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is difficult for them to return in repentance, and see there.'* Also brought there regarding the
text “from you”: I distinguished among you and not among the nations. That is as if to say,
that we accept an offering from the heretics of the nations even if they are deeply involved in
idolatry.’> Likewise, Rav Nachman said there in Chullin (page 13b), that we should not be
concerned that a non-Jew is such a devout idolater that deriving benefit from his offering is
prohibited, for there are no such heretics among the nations.
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Answer to Question 2, what difficulty did Moses have with the use of three verbs in the
commands regarding offerings? In this way, we’ll understand Moses’ difficulty. Certainly,
these three terms are fine for Israel, as we say “From you I have separated,” because those
who volunteer in Israel are sometimes righteous, sometimes average, and sometimes sinners.
Because of this, these three terms are written. “Say” is a term of affection, “speak” is harsh
language, and “command” is like a king commanding his servants. When Israel does not
fulfill the will of the Holy One, they are called servants, and all this was clear to Moses.

Answer to Question 3, why does Moses ask why the nations aren’t commanded regarding
offerings, and why does he tie it to the use of three verbs regarding Israel being commanded
regarding offerings? Rather, if there is a question, this is what is difficult for him: How is it
possible that among all seventy nations, the Holy One, Blessed be He commands no
differentiation as with Israel. After all, there are nations that are deeply corrupt in their
actions, and just as they are allowed to bring freewill offerings, He could also have
commanded them by distinguishing among them, so that the worst of them are forbidden to bring
offerings.

Answer to Question 4, was Moses truly advocating for the nations? Also, just as we accept
offerings from [the idolators of the nations], even though they will never truly repent, so too
should we accept from the heretics of Israel who reject the entire Torah. So Moses was really
advocating on behalf of the heretics of Israel.

The Holy One, Blessed be He, answered [Moses]: “Israel is different from the nations,
because they are attached to Me,” or “Because they crowned Me,” etc. One rabbi said this
and another rabbi said that, but they do not argue. That is, it as if to say that the heretics of

14 Tosafot for Chullin 5a.
15 Chullin 5a.



Israel had been in the category of Israel, but left the category. We hold that anything that
was first fit and afterward rejected does not return to being fit,'® as the Ran wrote on the 3"
chapter of Sukkah (33a), and see there.

But the heretics of the nations were never in the category of Israel, and we hold that
disqualification from the outset is not permanent disqualification,'” as concluded by the
Talmud in the 3" chapter of Sukkah.
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Now we will come to explain the three answers that the Holy One, Blessed be He, gives
to Moses, viz, “they are attached to Me;” “they initially crowned Me at the sea and said: ‘The L-rd
will reign for ever and ever;’ ” and “they accepted My kingdom at Sinai and said ‘we will do and
we will listen.” ”

Explaining: “They are attached to Me.” Initially, He said that “They are attached to
Me,” as if to say that even though when they were in Egypt they forgot G-d, they only served
idolatry out of compulsion, and “They were always attached to Me.” The proof of this is that
they did not change their names or their language, and they were guarded from immorality
and from evil speech. Do not say that this attachment is minimal and shouldn’t be called a
true attachment. For we find in Chullin (129b) that the limb and the flesh that are partially
detached and remain hanging from a person or an animal do not become impure and are not
considered as completely detached, even though they are not attached except by a hair’s
breadth.'® See there that only death causes complete separation, and here too, one is not
called dead unless they deny the entire Torah, such as one who desecrates the Sabbath in
public or becomes a heretic with idol worship, for then he is completely dead. Since they are
attached to Me, they are My children, and I will be their Father, and just as a father
commands his son, so I command you: “Command the children of Israel.”

Explaining: “They initially crowned Me at the sea and said: ‘The L-rd will reign for ever
and ever.” ” Also, immediately when they went out to freedom, when they were no longer
compelled, they accepted the yoke of My kingship completely and willingly, and this is the
meaning of “They crowned Me at the sea and said: ‘The L-rd will reign for ever and ever.” ”
Because of this, I am like a king to them and say to them, “speak to the children of Israel,”

16 pesachim 73b.
17 Sukkah 33b.
18 Mishnah Chullin 9:7, 9:8; Chullin 129b.



which is harsh language, as with “you shall be free to set a king over yourself,” !’ that his fear
should be upon you.?’
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We need to check the language of the Midrash, that “They initially crowned Me at the
sea,” for what is the meaning of “initially”? It can be said that it’s stated in Bava Metzia (page
66):

A certain man who sold a field to another without a guarantee [that if the
field is repossessed, the seller will compensate the buyer for his loss]. [The seller]
observed that [the buyer] was sad, [as he was concerned that he could lose his
investment]. [The seller] said: Why are you sad? If [the creditor] seizes it from
you, I will pay you [for any] improvement, [and for] the best-quality [land], and
[for any] produce [taken from you].

Ameimar [later] said: “These are entirely empty words [and not legally
binding],” because the buyer needs to stipulate [this and failed to do so], and
here the seller stipulated. Because of this, they are entirely empty words.”

- Bava Metzia 65b—66a
The Tosafot wrote that this is specifically the case here, where they already resolved to a
purchase without a guarantee. However, if initially this stipulation existed between them, and
at the end they concluded the contract without the stipulation, there is no distinction whether
it was the stipulation of the seller or buyer, for it was with the knowledge of the initial
stipulation that they concluded the contract.’! This is the ruling of the Shulchan Aruch,
Choshen Mishpat, siman 207, se’if 1, and see there.
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Even here, according to the law, the Holy One, Blessed be He should have made this
condition, at least at the time of giving the Torah, on the condition “that they accept Me as
their king, for their own good.” Israel made this condition, and one might think to say that

19 Deut. 17:15.
20 Sanhedrin 19b.
2l Tosafot, Bava Metzia 66a.



this is just empty words. Therefore, the Midrash is saying that “they initially crowned Me at
the sea,” specifically “initially,” and even if it was only while standing at Mount Sinai they
concluded the contract, it was with the knowledge of the initial condition that the contract
was concluded, and therefore they are not able to retract.
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Explaining: “They accepted My kingdom at Sinai and said ‘we will do and we will listen.”

It is not enough “that they accepted My kingship” alone, but they also demonstrated an extra

measure of love by preceding “we will do” before “we will listen.” Therefore, He said to him,

“Say to the children of Israel” in a language of affection. However, for the nations of the

world, who did not possess any of these virtues, He did not command them to bring offerings.

Nevertheless, if they choose to bring offerings, it would not be appropriate to reject them for
the reasons mentioned above.
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Still, we need to check this Midrash: What did the Israelites see that made them crown
Him specifically at the sea? If it was because of the miracle that occurred for them, it would
have been sufficient for them to give Him praise and thanks, that is, the song they recited,
Ex. 15:1-18. It can be said that it’s stated in tractate Pirkei Avot 3:2: “Pray for the welfare of
the kingdom, for were it not for the fear it inspires, every man would swallow his neighbor
alive.” It’s proven from this that when there is kingship, there’s no robbery, no robber in the
world, there’s no one who will act against the law. In the Midrash Yalkut Shimoni on the
verse, “The sanctuary, L-rd, which Your hands established,”?? there is a parable of thieves
who entered a king’s palace, destroyed it, looted it, and killed the king’s sons. Later, the king
came back, captured them, killed some, and crucified others. He sat in his palace, and
afterward, his kingship became known in the world.?

2 Ex. 15:17.
23 Yalkut Shimoni, Beshalach, remez 253:3.



Similarly, from the time the world was created until now, when the Israelites left
Egypt, the Holy One, Blessed be He, did not secure justice for those who were wronged,** to
save them from the hand of their oppressors. Now that the Holy One, Blessed be He, in His
great mercy, saved us from them and executed judgment upon them,? terror and dread have
fallen® upon all the peoples. He is worthy of kingship, for His great awe prevents people
from swallowing his fellow. Therefore, they said, “The L-rd will reign forever and ever,” for
it’s particularly by His kingship that the world exists. For this reason, He gave them the
Torah, which is the fundamental basis for the existence of the world.
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According to this approach, we will understand the Midrash on the verse, “Let me
hear what G-d, the L-rd, will speak,”?’

The nations of the world said to Balaam: “Why did God tell Israel they
should bring offerings, but did not say this to us?” He said to them, “The
offerings are only for peace, and anyone who accepts the Torah must bring
offerings. You rejected it from the beginning, and now you want to bring
offerings?” This is the meaning of, ‘May the L-rd grant strength to His people;
may the L-rd bestow on His people wellbeing.’ 8

- Yalkut Shimoni on Torah 493:1
Regarding this answer, there is also a difficulty, for the nations always have a claim, that the
mountain, Mount Sinai, was not overturned over them like a tub, as [G-d] did to Israel, when
He said, “If you accept the Torah, excellent, and if not, there will be your burial.”** Even though
the generation finally accepted [the Torah] without compulsion in the days of Ahasuerus,
when [G-d] had initially commanded the sacrifices to Israel, they had only accepted [the
Torah| out of compulsion. He could have done the same for the nations. I.e., G-d could have
also imposed the Torah upon the nations, and then the nations wouldn’t have been able to reject it.

24 Cf. Ps. 146:7.

25 Pesach Haggadah, Magid, Dayenu 2.
26 Cf. Ex. 15:16.

27 Ps. 85:9.

28 Ps. 29:11.

2 Shabbat 88a.



Rather, this was the intent of Balaam: Granted that Israel was initially devoted to
[|G-d] and they were like sons to Him, and the father is able to force his son to serve him, even
against [the son’s] will.

77,0208 7157 0ipy 2 m7 KoY RIT 00X 228 ,0) 707 02y 3m0IpY TiY) ORI 212NN 8" Ry
TR IR DY WITR IPIRRT 03 1N N1137932 P20 097 TR 197 ANIR an7ap X9y RIN) ,n208n A730? 077
AN OPRY INIRD RITPI 02T YN D7 ANIYT XY N3] 77 *AI0R NiNTR 1R MWy 0 12 AP
132 9 9 102007 28D M0OR YT 77102 1K) 0°12 IRPI PRI 2ORITT7 0) Imwn2 ooy anivg XoN
2¥ AR PRI DY 19w 7200 17 PRY 2R KIP1 720 1R AR) L2100 7 R0 XY ORTH N 2700y pIpT

972 17ING 2307 oniX 93 A7nnRY

This is the meaning of what is said, “Command the children of Israel,” and also that
they accepted Him upon themselves as a king etc. But you, since there was no reason for
[G-d] to compel you, it was for you to accept [the Torah] out of love, and since you didn’t
accept [the Torah], therefore you have no share of the sacrifices.

This is also the meaning of what is said in the Midrash Rabbah, parashat Emor:

Rabbi Yehuda bar Rabbi Simon said: The Holy One, Blessed be He, said:
“I have given you ten types of animals, three in your domain and seven that are
not in your domain. Three that are in your domain: ‘An ox, a sheep, and a goat.”*’
Seven that are not in your domain: ‘A deer, a gazelle, a fallow deer, a wild goat, an
oryx, an aurochs, and a wild sheep.’3! I did not impose upon you to exhaust
yourselves on the mountains in order to bring an offering from those that are
not in your domain but rather, from what is in your domain and is raised from
your trough.” That is [the meaning of ] what is written: “A bull, or a sheep, or a
goat.”¥

- Lev. Rabbah 27:6
Since Israel is called sons, and it is said in Yoreh De'ah (Shulchan Aruch, Siman 240, Se'if 19),
it is forbidden for a father to be overly strict with his children or to be too demanding, lest
he cause them to stumble. Here, too, the Holy One, Blessed be He, is called Father, and He
should not burden Israel excessively, even though He initially compelled them to accept the
Torah, as a king would do.
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30 Deut. 14:4.
31 Deut. 14:5.
2 Lev. 22:27.



