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Chapter XXVI: Shemini (Lev. 9:1–11:47) 
 
Essay 6. Relationships between distinctions 
 

בֵּין יוֹם   ,בֵּין יִשְׂרָאֵל לְעַמִּים ,שֶׁוֹבֵּין אוֹר לַח ,דֶשׁ לְחוֹלוֹהַמַּבְדִּיל בֵּין ק ?, תַּנְיָא סֵדֶר הַבְדָּלוֹת כֵּיצַדיַלְקוּט מִדְרָשׁ
    בֵּין כֹּהֲנִים לַלְוִיִּים וְיִשְׂרָאֵל עכ"ל. ,וֹנִיםבֵּין מַיִם הָעֶלְיוֹנִים לַתַּחְתּ ,בֵּין טָמֵא לְטָהוֹר ,הַשְּׁבִיעִי לְשֵׁשֶׁת יְמֵי הַמַּעֲשֶׂה

  
Midrash Yalkut Shimoni: 

It’s taught in a Baraita: How [does one recite] the order of the 
distinctions [in the Havdalah ceremony at the conclusion of a Sabbath or festival]? 
[One recites:] Who distinguishes between sacred and profane: Between light 
and darkness; between Israel and the nations; and between the seventh day 
and the six days of work; between the ritually impure and the ritually pure; 
between the upper waters above the firmament and the lower waters below 
the firmament; and between priests, Levites, and Israelites. 

- Yalkut Shimoni 530:2 1 
 

, וְכָל הַמִּדְרָשׁ  דָּלָה בֵּין אוֹר  סִגְנוֹן הַמִּדְרָשׁ כָּ הוּא, הָשָׁתָא דַּחֲזֵינַן הַבְדָּלָה בֵּין קֹדֶשׁ לְחוֹל, עַל כָּרְחֲ צָרִי לִהְיוֹת גַּם הַבְ  לְחֹשֶׁ
שֶׁל עוֹלָם צָפָה הקב"ה   תוֹימִתְּחִלַּת בְּרִיָּ   לָּה הִבְדִּיל הקב"ה בֵּין קֹדֶשׁ לְחוֹל כִּדְאָמְרִינַןיוְהָיִינוּ דְּמִתְּחִ   סוֹבֵב וְהוֹלֵ עַל סֵדֶר זֶה.

לַצַּדִּיקִים הָעוֹלָם הַבָּא וְלָרְשָׁעִים הָעוֹלָם הַזֶּה. וְכֵיוָן דְּאִיכָּא   :וּמִשּׁוּם הָכִי בָּרָא שְׁתֵּי עוֹלָמוֹת  .מַעֲשֵׂיהֶם שֶׁל צַדִּיקִים וּרְשָׁעִים
, ן הָעוֹלָם רָאוּי לְהִשְׁתַּמֵּשׁ לְאוֹרוֹ עָמַד רְאֵה שֶׁאֵי כִּדְאָמְרִינַן בְּמִדְרָשׁ צַדִּיקִים וּרְשָׁעִים עַל כָּרְחֲ צָרִי הַבְדָּלָה בֵּין אוֹר לְחֹשֶׁ

הִים בֵּין הָאוֹר וּבֵין הַחֹשֶׁ   וּגְנָזוֹ הִים אֶת־הָאוֹר כִּי־טוֹב וַיַּבְדֵּל אֱ וְכֵיוָן דְּאִיכָּא הַבְדָּלָה   ".לַצַּדִּיקִים לֶעָתִיד לְבָא, וְזֶהוּ "וַיַּרְא אֱ
"לְ יוֹם אַף־לְ לָיְלָה", מִפְּנֵי שֶׁגָּזַר הקב"ה שֶׁיִּהְיֶה יוֹם    צָרִי לִהְיוֹת שֶׁמֶשׁ וְיָרֵחַ, כִּדְאָמַר הַכָּתוּבבֵּין אוֹר לַחֹשֶׁ עַל כָּרְחֲ  

דְּהַיְ  נָמֵי "מָאוֹר וָשָׁמֶשׁ".יוְלַיְלָה  וְחֹשֶׁ מִשּׁוּם הָכִי צָרִי לִהְיוֹת  יִשְׂרָאֵל לָאוּמּוֹת    וּכְשֶׁיֵּשׁ  נוּ אוֹר  בֵּין  יָרֵחַ וְשֶׁמֶשׁ יֵשׁ הֶבְדֵּל 
 שׁוֹלֶטֶת  עַל פָּסוּק "וְלִמְשֹׁל בַּיּוֹם וּבַלַּיְלָה", דֶּרֶ אֶרֶץ גָּדוֹל מוֹנֶה לַגָּדוֹל וְקָטֵן מוֹנֶה לַקָּטָן, מָה חַמָּה זוֹ  דְּאָמְרִינַן בְּמִדְרָשׁ יַלְקוּט

עוֹלָם הַבָּא, וּמָה הַלְּבָנָה שׁוֹלֶטֶת בַּיּוֹם וּבַלַּיְלָה כָּ יִשְׂרָאֵל בָּ כָּ עֵשָׂו יֵשׁ לוֹ חֵלֶק בָּעוֹלָם הַזֶּה וְאֵין לוֹ חֵלֶק    יּוֹם וְלאֹ בַּלַּיְלָה, בַּ 
 ים.יֵשׁ לָהֶם חֵלֶק בָּעוֹלָם הַזֶּה וּבָעוֹלָם הַבָּא, וְזֶהוּ, בֵּין יִשְׂרָאֵל לָעַמִּ 

 
The style of the Midrash is like this: now that we see a distinction between holy and 

profane, there necessarily needs to also be a distinction between light and darkness, and the 
entire Midrash continues to proceed in this manner. That is, initially, the Holy One, Blessed 
be He, distinguishes between holy and profane, as it is said, “From the beginning of the 

 
* English translation: Copyright © 2023 by Charles S. Stein. Additional essays at https://www.zstorah.com  
1 This is discussed in Pesachim 104a, which lists these distinctions, as well as one between the sea and dry land. 
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creation of the world, the Holy One, Blessed be He, watched the actions of righteous and 
wicked,”2 and because of this, He created two worlds: for the righteous, the World-to-Come, 
and for the wicked, this world.  

Since there are righteous and wicked, there must necessarily be a distinction between 
light and darkness, as it is said in the Midrash,3 He saw that the world was not fit to use His 
light for mundane purposes. He stood and concealed it for the righteous for the future to 
come. This is [the meaning of] “G-d saw that the light was good, and G-d separated the light 
from the darkness.”4  

Since there is a distinction between light and darkness, there must necessarily be a 
sun and a moon, as Scripture said, “the day is Yours, the night also;”5 because the Holy One, 
Blessed be He, decreed that there would be day and night, which is light and day, because of 
this, there also needs to be “the orb of the sun.”6  

Just as there is a moon and a sun, there is a difference between Israel and the nations, 
as it says in Midrash Yalkut on the verse, “And G-d set them in the expanse of the sky to shine 
upon the earth, to dominate the day and the night, and to separate light from darkness”7: It is 
proper behavior for the great to count by the great, and the small to count by the small. Thus, 
Esau counts [time] by the sun, which is large, and Jacob by the moon, which is small. Just as the 
sun rules by day but not at night, so too Esau has a portion in this world and not in the 
World-to-Come, and just as the moon rules [i.e., appears] both by day and at night, so too 
Israel has a portion in this world and in the World-to-Come, and this is [the distinction] 
“between Israel and the nations.”8 

  
דְּבֶן נֹחַ שֶׁשָּׁבַת    מּוֹת מֵבִיא הֶבְדֵּל בֵּין יוֹם הַשְּׁבִיעִי לְשֵׁשֶׁת יְמֵי הַמַּעֲשֶׂה,  דְּאָמְרִינַן בְּסַנְהֶדְרִין פֶּרֶק ז'וּיִשְׂרָאֵל לָא  וְהֶבְדֵּל זֶה דְּבֵין

ל בֵּין יוֹם הַשְּׁבִיעִי לְשֵׁשֶׁת יְמֵי הַמַּעֲשֶׂה, וְאָתֵי שַׁפִּיר דְּדָיֵיק  וְלִבְנֵי נֹחַ אֵין הֶבְדֵּ   ב מִיתָה וְאַזְהָרָתָן זוֹ הִיא מִיתָתָן,ימִמְּלָאכָה חַיָּ 
וְהָשָׁתָא דְּאִיכָּא חִילּוּק בֵּין יוֹם הַשְּׁבִיעִי וְכוּ', יֵשׁ הֶבְדֵּל   לוֹמַר יוֹם הַשְּׁבִיעִי לְשֵׁשֶׁת יְמֵי הַמַּעֲשֶׂה וְלאֹ קָאָמַר בֵּין שַׁבָּת לְחוֹל.

  . רוֹת וְאֶת הָרֵיחַ יהַטָּהֳרָה נָטְלָה טַעַם הַפֵּ   וְעוֹד דְּאָמְרִינַן בְּסוֹטָה.  מְאָה נִטְמַרִין בְּשַׁבָּתוּ ין טָמֵא לְטָהוֹר, דְּכָל מִינֵי רוּחוֹת הַטּנָמֵי בֵּ 
וְתַבְלִין שֶׁל שַׁבָּת רֵיחוֹ נוֹדֵף מִפְּנֵי  . מִמֶּנּוּמְרִינַן תַּבְלִין אַחֵד יֵשׁ לָנוּ וְשֶׁבֶת שְׁמָהּ כָּל הַמְּשַׁמֵּר אֶת הֲשָׁבַת נֶהֱנֶה אָ  וּבְמַסֶּכֶת שַׁבָּת 

מִפְּנֵי שֶׁבֶּהֱיוֹתֵנוּ טְמֵאִים יֵשׁ כֹּחַ לְרוּחַ הַטּוּמְאָה  שְׁבוּ בְּיוֹם שַׁבָּתוֹ הַמַּזִּיקִין מִן הָעוֹלָם, וְהַטַּעַם שֶׁהַטָּהֳרָה נַטְלָה הַטַּעַם וְהָרֵיחַ,  
מְאָה לְטָהֳרָה,  וּטַעְמָא, יָדַעְנוּ כַּמָּה הֶבְדֵּל יֵשׁ בֵּין ט וְ וּמֵעַתָּה שֶׁיֵּשׁ הֶבְדֵּל בֵּין שַׁבָּת לְחוֹל בְּמִינִי תַּבְשִׁיל בְּרֵיחָא    .לִשְׁלוֹט בָּעוֹלָם

   רוֹת.ינוּ טַעַם הַפֵּ ימְאָתֵ וּבִיל טשֶׁאָבַדְנוּ בִּשְׁ 
 
This distinction between Israel and the nations brings a distinction between the 

seventh day and the six working days, as it is said in the seventh chapter of tractate Sanhedrin, 
that a son of Noah, i.e., a gentile. who ceased from his work on the Sabbath is liable to the 

 
2 Gen. Rabbah 2:5. 
3 Chagigah 12a. 
4 Gen. 1:4. 
5 Ps. 74:16. 
6 Id. 
7 Gen. 1:17-18. 
8 Yalkut Shimoni on Torah 8:10; see also Gen. Rabbah 6:3. 
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death penalty, and their prohibition is their death.9 For the sons of Noah there is no 
distinction between the seventh day and the six working days, and it is fine that it is precise 
to say “[between] the seventh day and the six working days,” and doesn’t say “between the 
Sabbath and the profane.”  

Now that there is a distinction between the seventh day and the six working days, there 
is also a distinction between impurity and purity, for all types of spiritual impurity are hidden 
on the Sabbath. Also, it is said in tractate Sotah (48a), “Rabbi Shimon ben Elazar says: [Since 
the destruction of the Temple], the [lost] purity has removed the taste and the aroma [from 
fruit].” Also, in tractate Shabbat (119a), it is said, “[The Roman] emperor said to Rabbi 
Yehoshua ben Chananya: Why does the fragrance of a cooked Sabbath dish spread out? He said 
to him: We have a certain spice called dill [shevet] [שֶׁבֶת],10 which we place in [the cooked dishes] 
and its fragrance spreads out. [The emperor] said to him: Give us [some] of it. He said to him: For 
anyone who observes the Sabbath, they enjoy it, but for one who does not observe the Sabbath, 
it is not effective.”  

The fragrance of the Sabbath is an aroma that spreads out, because on His Sabbath 
day, the damaging forces cease from the world. The reason that the lost purity has removed 
the taste and the aroma is because by our being impure, there is a strength for the unclean 
spirit to rule the world. Now that there is a distinction between the Sabbath and the profane 
for the types of cooked foods in their aroma and taste, we know what distinction there was 
between impurity and purity, that because of our impurity, we lost the taste of fruit. 

 
לְמַיִם הַתַּחְתּוֹנִים, שֶׁהַשָּׁמַיִם הוּא כֻּלוֹ מָקוֹם טָהֳרָה וְהָאֶרֶץ    הָעֶלְיוֹנִיםוְכֵיוָן דְּאִיכָּא הֶבְדֵּל בֵּין טָמֵא לְטָהוֹר אִיכָּא הֶבְדֵּל בֵּין מַיִם  

מַיִם    "מִקֹּלוֹת  כְּדִכְתִיב   מְאָה, וְהִנֵּה קִילּוּסוֹ שֶׁל הקב"ה עוֹלֶה בֵּין מִמַּיִם הַתַּחְתּוֹנִים וּבֵין מִמַּיִם הָעֶלְיוֹנִים,וּ וֹם חֵטְא וְטהוּא מָק
"מִבְּכִי נְהָרוֹת חִבֵּשׁ" כִּדְאִיתָא   מִמַּיִם הָעֶלְיוֹנִים אֶלָּא מִתּוֹ בִּכְיָהּ שֶׁנֶּאֱמַרפֵּירְשׂוּ  רַבִּים" וְכוּ', וְנוֹדַע שֶׁהַמַּיִם הַתַּחְתּוֹנִים לאֹ  

מְאָה פֶּן לאֹ יוּכְלוּ עוֹד לְקַלֵּס לְהקב"ה כְּמוֹ וּ ט  שֶׁהָיוּ מִתְפַּחֲדִים לָרֶדֶת בִּמְקוֹם  "יִקָּווּ הַמַּיִם" וְכוּ',  עַל פָּסוּק  בִּבְרֵאשִׁית רַבָּה
וְכֵיוָן שֶׁהִבְטִיחַ לָהֶם   שֶׁל הקב"ה אֵינוֹ עוֹלֶה אֶלָּא מִמְּקוֹם טָהֳרָה,  שָּׁה, וְקִילּוּסוֹוּשֶׁעוֹשִׂים הַמַּיִם הָעֶלְיוֹנִים שֶׁהֵם בִּמְקוֹם קְד

  . אָז נִתְרַצּוּ  וּ וְיִתְּנוּ טַעַם בְּבָשָׂר, וְעוֹד שֶׁיִּהְיוּ קְרֵבִים עַל כֹּל הַקָּרְבָּנוֹת וְהוּא הַבְּרִית מֶלַח הָאָמוּר בַּתּוֹרָההקב"ה שֶׁלְּעוֹלָם יִמְתָּק
שׂ מִמָּקוֹם הָעֶלְיוֹן. אֶלָּא לְפִי שֶׁכָּל פָּחַד שֶׁלָּהֶם הָיָה פֶּן יִתְטַמְּאוּ אַף הֵם כְּמוֹ הָאָרֶץ,  וֹיאַ מִפְּנֵי זֶה לַבַּד נִתְרַצּוּ לִפְרוְקָשֶׁה הֵ 

לְזַמֵּר   זְכוּתָם  אָ .  הקב"הלְ וִיאַבְּדוּ  בְּבָשָׂר  טַעַם  וְיִתְּנוּ  יִמְתָּקוּ  שֶׁלָּעוֹלָם  כְּשֶׁשָּׁמְעוּ  שֶׁלּאֹ  לָכֵן  אֱמֶת  לְאוֹת  לָהֶם  שֶׁזֶּה  פֵּירְשׂוּ,  ז 
כֹּל שֶׁבְּיָם טָהוֹר, וְעוֹד שֶׁאַדְרַבָּא הַמַּיִם מְטַהֲרִים אֶת הַטְּמֵאִים, וּמִשּׁוּם  וְזֶהוּ דְּתַנִּינָן    .רוֹתייִתְטַמְּאוּ, דִּכְשֶׁיֵּשׁ הַטָּהֳרָה יֵשׁ טָעַם בְּפֵ 

 הָכִי יְכוֹלִים לְקַלֵּס גַּם הֵם. 
 
Since there is a difference between impure and pure, there is a difference between the 

upper waters and the lower waters, that the Heavens are entirely a place of purity and the 
earth is a place of sin and impurity, and here the praise of the Holy One, Blessed be He, rises 
between the lower waters and the upper waters.  This is as it is written, “Above the thunder 

 
9 Sanhedrin 58b: “And Reish Lakish says: A gentile who observed the Sabbath is liable [to receive the] death 

[penalty], as it is stated: ‘And day and night shall not cease’ (Gen. 8:23). And the Master said their prohibition is their 
death [penalty, i.e., the punishment for any prohibition regarding descendants of Noah is execution]. Ravina says: [If 
a descendant of Noah observes a day of rest on any day of the week], even [one not set aside for religious worship, 
e.g.], on a Monday[, he is liable].” 

10 Having the same consonants as the word שַׁבָּת, Sabbath, though pronounced differently. 
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of the mighty waters, more majestic than the breakers of the sea is the L-rd, majestic on high.”11 
It is known that the lower waters only spread out from the upper waters through crying, as 
it is said, “He dams up the rivers from weeping,”12 as it is brought in Gen. Rabbah 5:4 on the 
verse, “Let the water be gathered below the Heavens into one area, that the dry land may 
appear.”13 This is because the waters were afraid lest they not be able to again praise the Holy 
One, Blessed be He, as the upper waters do, as they are in a place of Holiness, and the praise 
of the Holy One, Blessed be He, only appears in a place of purity. However, as the Holy One, 
Blessed be He, promised them that they would always be sweet and impart a taste to meat, 
and also that they would be near to every sacrifice which is the covenant of salt14 spoken of 
in the Torah, then they were satisfied.15  

It is difficult to understand how because of this promise alone they were satisfied to 
spread out from the upper place to the lower place. Rather, it was because every fear they had 
was lest they become impure even as was the land, and through that impurity they would lose 
their privilege to praise the Holy One, Blessed be He. Therefore, when they heard the promise 
that they would forever be sweet and give taste to meat, then they spread out, for this was for 
them as a true sign that they wouldn’t become impure, that when there is purity, there is a 
taste of fruit. This is as it was stated: “everything in the sea is clean,”16 and also to the 
contrary, the water purifies that which is impure, and because of this, even they are able to 
praise G-d. 

  
שֶׁל מָקוֹם עוֹלֶה אֶלָּא מִמָּקוֹם טָהֳרָה, עַל כָּרְחֲ צָרִי לוֹמַר שֶׁמְשַׁמְּשָׁיו צְרִיכִים לִהְיוֹת טְהוֹרִים    תָּא דַּחֲזֵינַן דְּאֵין קִילּוּסוֹוְהַשְׁ 

צְרִיכִים לִהְיוֹת  בְדָּלִים מֵחֲמַת עֲבוֹדָתָם כָּ הַלְּוִיִּים וּ דְּהַכֹּהֲנִים שִׁילּוּחֵי דְרַחֲמָנָא, וּכְשֵׁם שֶׁהַכֹּהֲנִים הֵם מ מְאָה,וּוְנִבְדָּלִים מִכָּל ט
   בְדָּלִים מֵחֲמַת דּוּכָנָם, וְאֵלּוּ אוֹכְלִים תְּרוּמָה וְאֵלּוּ מַעְשַׂר וְכֻלְּהוּ מִשֻּׁלְחָן גָּבוֹהַּ זָכוּ.וּמ

 
Now that we see that praise of the Omnipresent only rises in a place of purity, you 

must necessarily need to say that His servants need to be pure and separated from all 
impurity. That is, the priests are representatives of the Merciful One, and just as the priests 
are distinguished by their service in the Temple, thus the Levites need to be distinguished by 
their platform on which they stood to sing, and these eat the Terumah heave offering and these 
eat the Ma’aser tithe, and they merited from the table of the Most High.17 

 
* * * 

 
11 Ps. 93:4. 
12 Job 28:11. 
13 Gen. 1:9. 
14 Lev. 2:13: “You shall season your every offering of meal with salt; you shall not omit from your meal offering 

the salt of your covenant with G-d; with all your offerings you must offer salt.” 
15 Rashi on Lev. 2:13: “Because a covenant was established with the salt as far back as the six days of Creation 

when the lower waters [those of the oceans] received an assurance that they would be offered on the altar in the form 
of salt and also as water in the ceremony of ‘the libation of water’ [on the Feast of Tabernacles].” 

16 Mishnah Kelim 17:13. 
17 Bava Kamma 12b, 13a; Chullin 120a. 


