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Chapter XXIX: Acharei Mot (Lev. 16:1–18:30) 
 
Essay 1. The deaths of the righteous atone 
 

כְּשֵׁם בַּר אַבָּא בְּאֶחָד בְּנִיסָן מֵתוּ בָּנָיו שֶׁל אַהֲרֹן וְלָמָּה מַזְכִּיר מִיתָתָם בְּיוֹם הַכִּפּוּרִים, אֶלָּא מְלַמֵּד    רַבָּה אָמַר ר' חִיָּיא  מִדְרָשׁ
כְתִיב "כִּי־בַיּוֹם הַזֶּה יְכַפֵּר עֲלֵיכֶם",  שֶׁיּוֹם הַכִּפּוּרִים מְכַפֵּר כָּ˂ מִיתָתָם שֶׁל צַדִּיקִים מְכַפֶּרֶת, וּמִנַּיִן שֶׁיּוֹם הַכִּפּוּרִים מְכַפֵּר, דִּ 

   ים לָאָרֶץ" וְכוּ' עכ"ל. וּמִנַּיִן שֶׁמִּיתָתָם שֶׁל צַדִּיקִים מְכַפֶּרֶת, שֶׁנֶּאֱמַר "וַיִּקְבְּרוּ אֶת־עַצְמוֹת־שָׁאוּל" וְכוּ' "וַיֵּעָתֵר אֱ˄הִ 
  

There is a Midrash Rabbah: 

Rabbi Chiya bar Abba said that on the first of Nissan, the sons of Aaron 
died. Why do we mention their death on Yom Kippur? Rather, it teaches that 
just as Yom Kippur atones, so too the deaths of the righteous atone. From 
where [do we know] that Yom Kippur atones? As it is written, “For on this day 
atonement shall be made for you [to purify you from all your sins; before the L-rd 
you shall be pure].”1 And from where [do we know] that the deaths of the 
righteous atone? As it is said, “And they buried the bones of Saul [and of his 
son Jonathan in Zela, in the territory of Benjamin, in the tomb of his father Kish; 
and when all that the king had commanded was done,] G-d responded to the plea 
of the land thereafter.”2 

- Midrash Lev. Rabbah 20:12 
  

.  וְכוּ'  פְּעָמִים כָּתוּב בְּפָּרָשָׁה לְכַפֵּר עֲלֵיכֶם  פּוּרִים מְכַפֵּר וְהָא זִיל קְרֵי בֵּי רַב הוּא דְּכַּמָּהיצָרִי˂ עִיּוּן לָמָּה שׁוֹאֵל מִנַּיִן שֶׁיּוֹם הַכִּ 
עוֹד   צוֹרֵ˂  מַה  מְכַפֶּרֶת  שֶׁמִּיתָתָם  הַכִּפּוּרִים  בְּיוֹם  מִיתָתָם  שֶׁמַּזְכִּיר  מִמָּה  לַמַּד  כְּבָר  אִם  קָשֶׁה  אֱ˄הִים  וְעוֹד  "וַיֵּעָתֵר  מִפָּסוּק 

נֶאֱמַר יוֹ  לָאָרֶץ". אַחַר שֶׁמֵּתתֵר מִ וְעוֹד דְּפָסוּק זֶה  מְכַפֶּרֶת.   ,י"ב חֹדֶשׁ  מִינֵּיהּ שֶׁמִּיתָתָם שֶׁל צַדִּיקִים  מָצִי לְמֵילַף  וְעוֹד    וְאֵי˂ 
מִים וּמֵי הַמַּבּוּל"  י לְשִׁבְעַת הַיָּ דִּבְסוֹף פֶּרֶק חֵלֶק אָמְרִינַן צַדִּיק נִפְטָר מִן הָעוֹלָם רָעָה בָּאָה לָעוֹלָם, וְאִיתָא נָמֵי שָׁם עַל פָּסוּק "וַיְהִ 

תַּת הַצַּדִּיק הָיָה לוֹ לְהָבִיא טוֹבָה לָעוֹלָם וְלאֹ רָעָה. וְעוֹד לָמָּה  יוְאִם כִּדְבָרֵינוּ מִ   רְעָנוּת,וּמִכָּאן שֶׁהֶסְפֵּדַם שֶׁל צַדִּיקִים מְעַכֶּבֶת הַפּ
 דִּכְבָר הַמִּיתָה כַּפָּרָה עַל הַכֹּל. אָמְרוּ הֶסְפֵּדַם שֶׁל צַדִּיקִים מְעַכֶּבֶת וְכוּ', תִיפּוֹק לִי 

 
Question 1: It is necessary to investigate why [the author of the Midrash] asked from 

where we know that Yom Kippur atones, for that “is [something you could] go learn in a 
children’s school,”3 that a few times it is written in a parasha to atone for you.4  

 
* English translation: Copyright © 2023 by Charles S. Stein. Additional essays are at https://www.zstorah.com  
1 Lev. 16:30. 
2 II Sam. 21:14. 
3 This saying is found in Horayot 4a; Sanhedrin 33b; and Shevuot 14b. 
4 In addition to Lev. 16:30, Yom Kippur is discussed at Lev. 16:34, Lev. 23:28 and Num. 29:11. 
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Question 2: Also, it is difficult to understand if he already learned from the fact that 
their death is mentioned at Yom Kippur that their deaths atone, what further need was there 
for the verse, “G-d responded to the plea of the land.”  

Question 3: Also, this verse was said more than 12 months after [Shaul] died,5 and how 
do they find to deduce from it that the deaths of the righteous atone?  

Question 4: Also, that at the end of the 11th chapter of tractate Sanhedrin entitled “All 
Israel have a share in the World-to-Come,” it says, “When a righteous person passes from the 
world, evil comes to the world.”6 However, it is also brought there on the verse, “And on the 
seventh day the waters of the Flood came upon the earth,”7 from here “Rav said: These were 
the days of mourning of Methuselah; [and this is] to teach you that eulogies for the righteous 
prevent calamities.”8 So how can the Gemara say elsewhere that when a righteous person passes 
from the world, evil comes to the world, if, as according to our words, the death of a righteous 
person will bring goodness to the world and not bad, if his death effects atonement? Also, why 
did they say that eulogies for the righteous prevent calamities, if we already brought out that 
the death is an atonement for everything?  

  
רוֹת בִּתְשׁוּבָה לְבַדָּהּ וְיֵשׁ מֵהֶן שֶׁצְּרִיכוֹת נָמֵי  לּוּקֵי כְּפָרָה, שֶׁיֵּשׁ עֲבֵירוֹת שֶׁמִתכַּפְּ יוְיֵשׁ לוֹמַר דִּבְפֶרֶק ח' דְּיוֹמָא מָצִינוּ הַרְבֵּה חִ 

 סּוּרִין אוֹ מִיתָה, וְאִיתָא עוֹד שָׁם כַּמָּה חִילּוּקִים בֵּין הַתְּשׁוּבָה מִיִּרְאָה לַתְּשׁוּבָה מֵאַהֲבָה.ייוֹם הַכִּפּוּרִים וְיֵשׁ שֶׁצְּרִיכוֹת נָמֵי יִ 
 
It can be said that in the 8th chapter of tractate Yoma (86a) we find many distinctions 

of atonement, that there are transgressions that are atoned for by repentance alone, and some 
of them require repentance on the Day of Atonement, and there are those that require 
sufferings or death, and there are also some distinctions between repentance out of fear and 
repentance out of love.  

 
  "לְכוּ וְנָשׁוּבָה"תִיב בְּהוֹשֵׁעַ  י דִּכְ וְהִנֵּה הַתְּשׁוּבָה שֶׁעוֹשִׂים הַבְּרִיּוֹת בְּמִיתַּת הִצְדִּיק בְּוַדַּאי שֶׁהִיא תְּשׁוּבָה מִיִּרְאָה, דּוּמְיָא לְמַא

   רֵשׁ הָרִי"ף שָׁם עַל הַהִיא דִּגְדוֹלָה תְּשׁוּבָה שֶׁזְּדוֹנוֹת נַעֲשׂוֹת לָהֶם וְכוּ'. ייַ˂ וְיַחְבְּשֵׁנוּ", כְּמוֹ שֶׁפֵּ "וְכוּ'  "כִּי הוּא טָרָף"וְכוּ' 
 
Here, the repentance that people do at the death of a righteous person is certainly a 

repentance from fear, as evidenced by what was written in Hosea, “Come, let us turn back to 
the L-rd: He attacked, and He can heal us; He wounded, and He can bind us up.”9 This is as 
the Rif10 explained there in his commentary on Ein Yaakov, Yoma 86b on the fact that Reish 
Lakish said, “Great is repentance, as [the person’s] intentional sins are counted for him as 
unwitting transgressions.” 

  

 
5 Yevamot 78b–79a. 
6 Sanhedrin 113b. 
7 Gen.7:10. 
8 Sanhedrin 108b. 
9 Hosea 6:1. 
10 This is not the earlier and more famous “Rif” [Rabbi Isaac Alfasi (1013-1103)], but rather Rabbi Josiah ben 

Joseph Pinto (c. 1565–c. 1648), Syrian rabbi and preacher, a disciple of Rabbi Chaim Vital. He wrote Me'or Enayim 
(Venice, 1643), a commentary on Rabbi Jacob ibn Habib's Ein Yaakov.  
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לְגַמְרֵי עַל לאֹ תַּעֲשֶׂה וְכַיּוֹצֵא בּוֹ אַחַר הַתְּשׁוּבָה מִיִּרְאָה, דְּאָמְרִינַן תְּשׁוּבָה  וּמֵעַתָּה אוֹמֵר הַמִּדְרָשׁ שֶׁכְּשֵׁם שֶׁיּוֹם הַכִּפּוּרִים מְכַפֵּר  
שׁוּבָה  רֵשׁ הָרִי"ף עַל הַהִיא דְּשָׁאַל ר' מַתְיָא בֶּן חָרָשׁ וְכוּ' עוֹד יֵשׁ לוֹמַר שֶׁהַתְּשׁוּבָה הַחֲ יתּוֹלָה וְיוֹם הַכִּפּוּרִים מְכַפֵּר, וּכְמוֹ שֶׁפֵּ 

   רֶ˂.וֹוְכוּ' וְעיי"ש בְּא
 
From now on, the Midrash says that just as Yom Kippur completely atones for 

negative commandments and the like after repenting from fear, as it says, “repentance 
suspends [punishment] and Yom Kippur atones,” and as the Rif explained on the fact that: 

Rabbi Matya ben Charash asked Rabbi Elazar ben Azarya in Rome: Have 
you heard [the teaching that there are] four distinctions [in the process] of 
atonement that Rabbi Yishmael would derive? He said to him: They are [not four 
but] three [distinctions], and repentance is necessary with each one. 

If one violates a positive mitzva and repents, he is forgiven even before he 
moves [from his place, i.e. immediately]. . .  

If one violates a prohibition and repents, repentance suspends [his 
punishment] and Yom Kippur atones [for his sin] . . . 

If one commits [a transgression that warrants] excommunication or [a sin 
punishable by] death [from the earthly] court and then repents, repentance and Yom 
Kippur suspend [his punishment], and suffering absolves [and completes the 
atonement] . . .  

But one who has [caused] desecration of [G-d’s] name, his repentance has 
no power to suspend [punishment], nor does Yom Kippur [have power] to atone 
[for his sin], nor does suffering [alone have power] to absolve [him]. Rather, all 
these suspend [punishment], and death absolves [him] . . .  

- Yoma 86b 
It can also be said that repentance is more important than . . . , and see there at length, 

where the Rif explains the words of the Gemara thus: because a person repented only out of fear, 
he also needs the atonement of Yom Kippur. 

 
וְאַחַר כָּ˂ חוֹזֵר וּמַקְשֶׁה וּמִנַּיִן שֶׁיּוֹם כָּ˂ מִיתַּת הַצַּדִּיקִים מְכַפֶּרֶת אַחַר הַתְּשׁוּבָה שֶׁיַּעֲשׂוּ בְּנֵי דּוֹרוֹ אַף עַל פִּי שֶׁהִיא מִיִּרְאָה לְבַד.  

וּמְתָרֵץ   לְבַד, וְדִּילְמָא אֵינוֹ מְכַפֵּר לְגַמְרֵי אֶלָּא אַחַר הַתְּשׁוּבָה מֵאַהֲבָה דַּוְקָא.  הַכִּפּוּרִים מְכַפֵּר לְגַמְרֵי אַף אַחֵר הַתְּשׁוּבָה מִיִּרְאָה
יכֶם" וְתוּ פֵּר עֲלֵיכֶם מִכֹּל חַטּאֹתֵ "כִּי־בַיּוֹם הַזֶּה יְכַפֵּר עֲלֵיכֶם" וְכוּ', וּבְהַאי קְרָא קַשְׁיָא הַכֶּפֶל שֶׁהָיָה לוֹ לוֹמַר "כִּי־בַיּוֹם הַזֶּה יְכַ 

  לָא, וּמַהוּ שֶׁחָזַר לוֹמַר לִפְנֵי ה' תִּטְהָרוּ"? 
 
Thus the death of the righteous atones after the repentance made by the people of his 

generation, even it is was from fear alone. But afterwards, [Rabbi Chiya bar Abba] 
backtracks and questions, ‘From where do we know that Yom Kippur atones completely.’ 
Question 1 asked why Rabbi Chiyah would ask something that seemed obvious, but his intention 
was to investigate whether Yom Kippur atones even after repentance from fear alone? Perhaps 
[Yom Kippur] atones completely only specifically after the repentance from love. [Rabbi 
Chiyah] solves this question by citing the verse, “For on this day atonement shall be made for 
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you to purify you from all your sins; before the L-rd you shall be pure.” In this verse the 
repetition is difficult, for [Scripture] could have said, “For on this day atonement shall be 
made for you from all your sins,” and nothing more. What is the reason for the repetition of the 
additional words “to purify you,” and why does [Scripture] return to say the conclusion, “before 
the L-rd you shall be pure”?  

 
יוֹם הַכִּפּוּרִים  שֶׁיָּבאֹ  רוּשׁ הָרִי"ף שָׁם שֶׁאִם עָבַר עַל לאֹ תַּעֲשֶׂה וְעָשָׂה תְּשׁוּבָה מִיִּרְאָה הִיא תּוֹלָה עַד  יאֶלָּא וַדַּאי צָרִי˂ לוֹמַר כְּפֵ 

נוּ מִלֵּב  יגְּמַר הַכַּפָּרָה "מִכֹּל חַטּאֹתֵיכֶם", אֲבָל אִם הַתְּשׁוּבָה הָיְתָה לִפְנֵי ה' דְּהַיְ  שֶׁנֶּאֱמַר "כִּי־בַיּוֹם הַזֶּה יְכַפֵּר עֲלֵיכֶם"  וִיכַפֵּר,
   וְאֵין צוֹרֵ˂ כְּלָל לְכַפָּרָת יוֹם הַכִּפּוּרִים.כֹל מִכֹּל וָ וְנֶפֶשׁ כִּי "ה' יִרְאֶה לַלֵּבָב" שֶׁשָּׁב בְּכָל לִבּוֹ, אָז תְּטַהֲרוּ עִם הַתְּשׁוּבָה 

 
Rather, it should surely be said, according to the interpretation of the Rif there, that 

if one transgresses a negative commandment and repents, [punishment] will be suspended 
until Yom Kippur comes and atones for the transgression, as it is said, “For on this day 
atonement shall be made for you,” the conclusion of the atonement is “from all your sins,” 
but if the repentance was before G-d, that is from the heart and soul because, “the L-rd sees 
into the heart,”11 that he repented with all his heart, then you will be cleansed with the 
repentance utterly, and there is no need at all for the atonement of Yom Kippur. 

 
קָדְמָה לוֹ וְהִיא תּוֹלָה    וּמִנַּיִן שֶׁמִּיתָתָם שֶׁל צַדִּיקִים מְכַפֶּרֶת, דְּבִשְׁלָמָא יוֹם הַכִּפּוּרִים יָכוֹל לְכַפֵּר מִפְּנֵי שֶׁהַתְּשׁוּבָהשָׁאַל  וְאַחַר זֶה  

  ם חוֹזְרִים בַּתְּשׁוּבָה.וְאַחַר כָּ˂ הַיּוֹם הַכִּפּוּרִים מְכַפֵּר, תּאֹמַר מִיתָתָם שֶׁל צַדִּיקִים שֶׁאַחַר שֶׁמֵּתוּ, הָעָ 
 
After this, he asked, “From where do we know that the deaths of the righteous atone.” 

Granted, Yom Kippur is able to atone because the repentance precedes it and suspends the 
punishment and afterward Yom Kippur atones. You can say that the deaths of the righteous 
atone because after they die, the people return in repentance. I.e., they are so shaken by the 
death of the righteous person, that they repent. 

 
לאֹ עָשָׂה לוֹ כְּלוּם, וְאִם יָשׁוּב אַחַר    כִּפּוּרוְיוֹם    כִּפּוּרהָא לָמָּה זֶה דּוֹמֶה לְמִי שֶׁחֵטְא בְּלאֹ תַּעֲשֶׂה וְלאֹ שָׁב בִּתְשׁוּבָה קוֹדֵם יוֹם  

כַּפָּרָה גְּמוּרָה    וֹר זֶה וַדַּאי לאֹ, שֶׁכֵּיוָן שֶׁעָבַר הַיּוֹם אֵין לתּאֹמַר שֶׁהַתְּשׁוּבָה שֶׁעוֹשֶׂה עַתָּה תּוֹלָה וְיוֹם הַכִּפּוּרִים שֶׁעָבַר מְכַפֵּ   כִּפּוּר
   עַד יוֹם הַכִּפּוּרִים אַחֵר.

 
To what is this similar? To one who violated a negative commandment who did not 

turn in repentance before Yom Kippur, and Yom Kippur did nothing for him. If he repents 
after Yom Kippur, would you say that the repentance he has done now suspends his 
punishment and the Yom Kippur that has passed atones? Surely not, for since the Day of 
Atonement has already passed, he has no complete atonement until another Yom Kippur. So 
why would death of the righteous atone, if the people don’t repent until after the death? 

 
  

 
11 I Sam. 16:7. 
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מוֹ יוֹם  דֶם מוֹתָם אָז הָיָה מָקוֹם לְמִיתָת הַצַּדִּיקִים לְכַפֵּר כְּ וֹאַף כָּאן בְּמִיתָתָם שֶׁל צַדִּיקִים בִּשְׁלָמָא אִם הָעָם יַעֲשׂוּ תְּשׁוּבָה ק
יו שֶׁהֲרֵי הַצַּדִּיק  אֲבָל זֶה אִי אֶפְשָׁר לוֹמַר כֵּן, מִשּׁוּם דְּאִי הָכִי לאֹ הָיָה מֵת הַצַּדִּיק אִם הַדּוֹר הָיָה שָׁב בִּתְשׁוּבָה בְּחַיָּ   .הַכִּפּוּרִים

בֶּעָוֹן הַדּוֹר מַסְפִּיק שֶׁמִּ   וְאִם כֵּן לאֹ הָוֵי כְּלָל דּוּמְיָא דְּיוֹם.  נִתְפָּס  וְעַל  יהַכִּפּוּרִים וְאֵין לָנוּ עוֹד לִימּוּד  מְכַפֶּרֶת,  תַּת הַצַּדִּיקִים 
 תַּת הַצַּדִּיק מוֹעֶלֶת כְּמוֹ הַתְּשׁוּבָה קוֹדֵם יוֹם הַכִּפּוּרִים.יכָּרְחֲ˃ הָיָה צָרִי˂ לוֹמַר שֶׁהַתְּשׁוּבָה לְאַחַר מִ 

 
Even here, in the death of righteous, granted, if the people had repented before their 

death, then there would be a place for the death of the righteous to atone as does Yom Kippur. 
But it’s impossible to say this, because the righteous person would not have died if the 
generation had returned in repentance in his lifetime, for the soul of the righteous person is 
seized for the guilt of the generation. If so, [the death of the righteous] is not at all similar to 
Yom Kippur. This is why Rabbi Chiyah bar Abba asked Question 2: If we know from the mention 
at Yom Kippur of the deaths of the sons of Aaron that the deaths of the righteous atone, why do 
we need additional proof. The answer is that we see that there are distinctions between Yom Kippur 
and the deaths of the righteous, as repentance comes first, in the case of Yom Kippur, but 
afterwards, in the case of the deaths of the righteous. We do not have sufficient learning that the 
death of the righteous atones, and he necessarily had to say that the repentance after the 
death of the righteous was as effective as the repentance prior to Yom Kippur.  

 
מִיתָתָם מוֹעֶלֶת הַתְּשׁוּבָה מַה שֶׁאֵין כֵּן בְּיוֹם הַכִּפּוּרִים, תַּלְמוּד לוֹ מַר "וַיִּקְבְּרוּ" וְכוּ' "וַיֵּעָתֵר  וְלָכֵן שׁוֹאֵל וּמִנַּיִן שֶׁאַף לְאַחַר 

נוּ הָרָעֵב שֶׁהָיָה לָהֶם  ינֶשׁ דְּהַיְ וֹשֶׁמִּזֶּה אָנוּ שׁוֹמְעִים שָׁאַף עַל פִּי שֶׁבְּוַדַּאי כְּבָר עָשׂוּ תְּשׁוּבָה מִיִּרְאַת הָע  ן",אֱ˄הִים לָאָרֶץ אַחֲרֵי־כֵ 
דִּשְׁמַע מִינָהּ שֶׁהַתְּשׁוּבָה   .עִמּוֹ כְּרָאוּי  חֶסֶדכְּבָר שָׁלוֹשׁ שָׁנִים, אַף עַל פִּי כֵּן לאֹ נַעֲנוּ אֶלָּא לְאַחַר שֶׁקָּבְרוּ עֲצָמוֹת שָׁאוּל וּגְמַלּוֹ  

נוּ שָׁאוּל קָדְמָה לַתְּשׁוּבָה שֶׁלָּהֶם מִכָּל מָקוֹם הוֹאִיל יתַּת הַצַּדִּיק דְּהַיְ יעַל פִּי שֶׁמִּ תַּת הַצַּדִּיק, וְאַף  ילאֹ נִתְקַבְּלָה אֶלָּא בִּשְׁבִיל מִ 
ים שֶׁעוֹשִׂים  דְּקַיְימָא לַן יוֹם לִיקּוּט עֲצָמוֹת מִתְאַבְּלִין כְּמוֹ בִּיּוּם הַמִּיתָה, מִשּׁוּם שֶׁעִקָּר גְּמִילוּת חֲסָדִ   דֶם הַקְּבוּרָה דַּי,וֹשֶׁהָיְתָה ק

הּ מְכַפֶּרֶת  וְשַׁפִּיר נִקְרָא שֶׁהַתְּשׁוּבָה קָדְמָה כְּמוֹ בְּיוֹם הַכִּפּוּרִים, אֲבָל אִין הָכִי נָמֵי שֶׁלְּאַחַר הַקְּבוּרָה אֵינָ .  עִם הַמֵּת הִיא הַקְּבוּרָה
  דּוֹנֶת כִּתְשׁוּבָה מִיִּרְאָה לְחוּד.ילְגַמְרֵי אֶלָּא נִ 

 
Therefore, [Rabbi Chiya bar Abba] asks, How do we know that after their death, the 

repentance of the generation is effective, something that isn’t true for Yom Kippur. As proof, 
he brings Scripture that says, “And they buried the bones of Saul . . . ; and when all that the king 
had commanded was done, G-d responded to the plea of the land thereafter.” Question 3 had 
noted that this verse was said more than a year after Saul’s death, and asked how we could deduce 
from it that the deaths of the righteous atone. Question 4 asked about the teaching that eulogies for 
the righteous prevent calamities. From this verse, we hear that even though [the people] 
certainly repented from fear of punishment—which was the famine that they’d already 
suffered for three years12—nevertheless, they were only answered after they buried the bones 
of Saul and showed him kindness, as appropriate. We hear from this that the repentance was 
only accepted because of the death of the righteous man, and even though the death of the 
righteous man—that is, Saul—preceded their repentance, nevertheless since [their 
repentance] preceded the burial it was sufficient. That is, we hold that the day of gathering 

 
12 Chapter 21 of II Samuel tells of a three-year famine at the start of David’s reign. G-d explained this was a 

punishment for Saul’s genocide of the Gibeonites, a remnant of the Amorites, whom Israel had promised to spare but 
whom Saul had massacred. David asked the Gibeonites how he could make amends, hoping this would end the famine. 
The Gibeonites asked for seven of Saul’s descendants to kill, and David turned them over. David later took the bones 
of Saul, Jonathan and those killed by the Gibeonites and buried them in the tomb of Kish in Zelah. This pleased G-d 
and the famine ended. 
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a person’s bones for burial is mourned like the day of death,13 because the principal act of 
kindness performed with the deceased is the burial. It’s fine if the repentance happened 
beforehand, as with Yom Kippur, but it is indeed so that after the burial, it would not atone 
completely, rather it would suspend the punishment as would a repentance from fear alone.  

 
  רְעָנוּת דְּמַשְׁמָע שֶׁאַחַר כָּ˂ עָתִיד לָבאֹ וְלאֹ אָמְרוּ מְכַפֶּרֶת לְגַמְרֵי, מִשּׁוּםוּוְנִיחָא הַשְׁתָּא שֶׁאָמְרוּ הֶסְפֵּדַן שֶׁל צַדִּיקִים מְעַכֶּבֶת הַפּ

לָהֶם רַק זְכוּת הַהֶסְפֵּד לְחוֹדֵיהּ, אִי נָמֵי בְּהֶסְפֵּד שֶׁעוֹשִׂים אַחַר הַקְּבוּרָה שָׁאַף אִם יָשׁוּבוּ אִם  דְּמַיְירֵי הֵיכָא דלא שֶׁבּוֹ שֶׁאֵין  
  אֵינָהּ תְּשׁוּבָה מֵאַהֲבָה אֵינָהּ מְכַפֶּרֶת לְגַמְרֵי כנ"ל. 

 
Now it is fine that it says that the eulogies of the righteous prevent calamity, for the 

meaning is that afterward, in the future to come, and it’s not saying that it atones completely, 
that it’s talking about where they didn’t repent, that they only have the merit of the eulogy 
alone. Alternatively, with a eulogy that is made after the burial, that even if they repent, if 
it’s not a repentance from love, it does not atone completely. 

  
י בְתַחְבֻּלוֹת תַּעֲשֶׂה־לְּ˃ וְעוֹד יֵשׁ לוֹמַר דְּאִיתָא בְּמִדְרָשׁ רַבָּה עַל פָּסוּק "בְּזאֹת יָבאֹ אַהֲרֹן אֶל־הַקֹּדֶשׁ", זֶה שֶׁאָמַר הַכָּתוּב "כִּ 

, עֵינַיִם רָמוֹת  ר' נָתַן וְר' אַחָא בְּשֵׁם ר' סִימוֹן אוֹמֵר, אִם עָשִׂיתָ חֲבִילוֹת שֶׁל עֲבֵירוֹת עֲשֵׂה כְּנֶגְדָן חֲבִילוֹת שֶׁל מִצְוֹת. מִלְחָמָה"
  וֹת עַל מִדְרָשׁ זֶה וְעיי"ש. וְהַיָּפֶה תֹּאַר הִרְבָּה לְהַקְשׁ וְהָיוּ לְטֹטָפֹת וְכוּ' ועיי"ש.

 
It can also be said that it’s brought in Midrash Lev. Rabbah 21:5 on the verse, “Thus 

only shall Aaron enter the holy place: with a bull of the herd for a sin offering and a ram for a 
burnt offering”14: 

This is what Scripture says: “For by stratagems you wage war, and 
victory comes with much planning.”15 Rabbi Natan and Rabbi Acha say in the 
name of Rabbi Simon: If you have committed bundles of violations, offset 
against them bundles of mitzvot. [E.g., the sin of] “A haughty bearing”16 [is 
countered with the mitzva of the head tefillin:] “and let them serve as a symbol 
on your forehead.”17 [The sin of] “a lying tongue”18 [is countered with the mitzva 
of] “and teach [My words] to your children.”19 [The sin of] “hands that shed 
innocent blood”20 [is countered with the mitzva of the arm tefillin] “bind them as a 
sign on your hand.”21  

- Lev. Rabbah 21:5 
The Yafeh To’ar asks many questions on this Midrash. 

 

 
13 Moed Katan 8a. 
14 Lev. 16:3. 
15 Prov. 24:6. 
16 Prov. 6:17. 
17 Deut. 6:8. 
18 Prov. 6:17. 
19 Deut. 11:19. 
20 Prov. 6:17. 
21 Deut. 6:8. 
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קּוּנוֹ  יצְוָה, וָכֹל עוֹד שֶׁלּאֹ הִשְׁלִים תִּ וּלְדִידַן נִרְאֶה שֶׁיּוּבַן שֶׁפִּיר בַּמֶּה שֶׁנּוֹדַע כִּי הָאָדָם נִבְרָא לְתַקֵּן אֵיזֶה דָּבָר בָּעוֹלָם אוֹ אֵיזוֹ מִ 
א מִשִּׂיאוֹ יוֹתֵר לְקַלְקֵל בְּאוֹתוֹ וֹהֲרֵי הוּא כָּלָא הָיָה וְטוֹב מִמֶּנּוּ הַנֵּפֶל, וְכָתַב הָרַב הַקָּדוֹשׁ שֶׁהַיֵּצֶר הָרַע הַמֵּסִית אֶת הָאָדָם לַחֲט

   דָּבָר שֶׁבָּא לְתַקֵּן מִשְּׁאַר מִצְוֹת.
 
For us, it appears well understood from what is known, that man was created to fix 

some matter in the world or [to perform] some mitzvah, and as long as he does not complete 
his correction, he is a prisoner and a miscarriage is better than him. The Rav haKadosh, the 
Arizal, writes that the evil inclination that entices a man to sin entices him more to spoil the 
same matter that he came to correct than other mitzvot.22  

  
קּוּן הָעוֹלָם.  יהוֹעַלְתָּ כְּלוּם בַּתִּ   ן לאֹיעֲדַיִ   וְאָמַר הַמִּדְרָשׁ לאֹ דַּי שֶׁתַּעֲשֶׂה תְּשׁוּבָה מֵעֲוֹנוֹתֶי˃, כִּי אַף עַל פִּי שֶׁתֵּצֵא זַכַּאי בְּדִינָ˂

טֶּלֶת עָלֶי˃ וּבְמַה שֶׁקִּלְקַלְתָּ הוּא הָאוֹת  וּהַמִּצְוֹת, כִּי בְּוַדַּאי תַּעֲשֶׂה הַחוֹבָה הַמּלְקַיֵּם  וְלָכֵן הַדֶּרֶ˂ הַנָּכוֹן שֶׁבְּמַה שֶׁפָּגַמְתָּ תָּשׁוּב  
   וּן.קּישֶׁאוֹתוֹ הַדָּבָר הָיָה צָרִי˂ תִּ 

 
The Midrash said, it is not enough that you repent of your sins, because even if you 

come out innocent in your trial, you still have not accomplished anything repairing the world. 
Therefore, the right path for the harm you have caused is to return to fulfilling the mitzvot, 
because you will certainly fulfil the duty imposed on you, and what you spoiled is the sign 
that the same thing needed correction on your part.  

 
" "אַשְׁרֵי נֹצְרֵי עֵדֹתָיו" וְכוּ' "אַף לאֹ־פָעֲלוּ עַוְלָה"   הַשָּׁלוֹם אַשְׁרֵי תְמִימֵי־דָרֶ˂ הַהֹלְכִים וְכוּ'  וּלְפִי זֶה אָמַר דָּוִד הַמֶּלֶ˂ עָלָיו

הֶם אַף לְבַעֲלֵי תְּשׁוּבָה וְאַשְׁרֵי.  'וְכוּ', אַשְׁרֵיהֶם לַצַּדִּיקִים גְּמוּרִים שֶׁמֵּעוֹלָם לאֹ חָטְאוּ וְנִקְרְאוּ "תְּמִימִים" שֶׁתָּמִיד הָלְכוּ בְּתוֹרַת ה
"אַף לאֹ־פָעֲלוּ    וּמָה הֵם עוֹשִׂים כְּדֵי לְתַקֵּן עַצְמָם,  .שֶׁיִמְחוֹל לָהֶם עֲוֹנֹתֵיהֶם  שֶׁמֵּעַתָּה הֵם "נֹצְרֵי עֵדֹתָיו" וְיִדְרְשׁוּ אֶת ה' בְּכָל לֵב

דְּהַיְ  וְזֶהוּ "בִּדְרָכָיו הָלָכוּ" בְּאוֹתָן הַדְּרָכִים שֶׁרָצָה הקב"ה  נוּ סִילּוּק הָרַע, וְעוֹד שֶׁבְּמַה שֶׁחָטְאוּ חָ יעַוְלָה"  בְּמִצְוֹת,  זְרוּ לְתַקֵּן 
 שֶׁשַׁלְּחַם כְּדֵי שֶׁיְּתַקְּנוּ אוֹתָם וְהֵם לְמֵדִים אוֹתָם בְּמַה שֶׁקִּלְקְלוּ בָּהֶם.

 
According to this, King David, peace be upon him, said: “Happy are those whose way 

is blameless, who follow the teaching of the L-rd. Happy are those who observe His decrees, 
who turn to Him wholeheartedly. They have done no wrong, but have followed His ways.”23 
Fortunate are the completely righteous who have never sinned, and they are called 
“blameless,” as they always followed G-d’s Torah. Also, even the penitents are fortunate, for 
now they “observe His decrees” and turn toward G-d with all their heart, that He will forgive 
their sins. What did they do to correct themselves? “They have done no wrong,” that is, they 
have removed the evil, and also, regarding what they previously sinned, they have returned 
to make amends with mitzvot. This is the meaning of “but have followed His ways,” in the 
same paths that the Holy One, Blessed be He, wanted, that He sent them in order that they 
correct them, and they learned them by what they had ruined. 

 

 
22 This teaching of the Arizal is recorded in the sefer of his principal student, Chayim Vital, Etz Chaim, 49:5. 
23 Ps. 119:1–3. 
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הַדּוֹר חַטְּאוּ בְּמַה שֶׁלּאֹ שָׁמְעוּ לְקוֹל הַצַּדִּיק בְּעוֹד שֶׁהָיָה חַי  וְזֶהוּ הַטַּעַם נָמֵי שֶׁמִּיתָתָם וְהֶסְפֵּדַם שֶׁל צַדִּיקִים מְכַפֶּרֶת, לְפִי שֶׁ 

יָשׁוּבוּ מֵ  שֶׁכֵּן אִם  וּמִכָּל  בַּכָּבוֹד שֶׁעוֹשִׂים לוֹ אַחַר מוֹתוֹ  וּמֵעַתָּה  בִּכְבוֹדוֹ,  וּפָגְמוּ  בְּמַה וְהָיָה מוֹכִיחָם  לְתַקֵּן  חַטָּאתָם, חוֹזְרִים 
   . שֶׁקִּלְקְלוּ

 
This is the reason why the death and eulogy of the righteous atone, according to the 

fact that the generation sinned in that they did not listen to the voice of the righteous man 
while he was alive and while he rebuked them, and they damaged his honor. From now on, 
by the honor they show him after his death, and even more so if they turn from their sin, they 
return to correct what they spoiled.  

 
 

* * * 


