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Chapter XXIX: Acharei Mot (Lev. 16:1–18:30) 
 
Essay 4. The righteous one who turns away, and the wicked one who returns 
 

אֵל" וְכוּ', "בְּשׁוּב־ (י"ח) "וּבְשׁוּב צַדִּיק מִצִּדְקָתוֹ וְעָשָׂה עָוֶל" וְכוּ', "וַאֲמַרְתֶּם לאֹ יִתָּכֵן דֶּרֶ˂ ה' שִׁמְעוּ־נָא בֵּית יִשְׂרָ   יְחֶזְקֵאל

יְחַ  וְכוּ' הוּא אֶת־נַפְשׁוֹ  רָשָׁע  וְכוּ', "וּבְשׁוּב  וּמֵת עֲלֵיהֶם"  עָוֶל  וְעָשָׂה  מִצִּדְקָתוֹ  וְכוּ', "וְאָמְרוּ בֵּית    יֶּה",צַדִּיק  וַיָּשׇׁב"  "וַיִּרְאֶה 
מִתְּחִלָּה    . הֲלאֹ דַרְכֵיכֶם" וְכוּ' ע"כ. אֵלּוּ הַפְּסוּקִים אֵין לָהֶם קֶשֶׁר וּפְשָׁט וְטַעַם, . יִשְׂרָאֵל לאֹ יִתָּכֵן" וְכוּ' "הַדְּרָכַי לאֹ יִתָּכְנוּ .

", וְאִם יֵשׁ לָהֶם אֵיזוֹ סְבָרָא הֵיאַ˂ הקב"ה מְשִׁיבָם בְּמָה שֶׁחָזַר   רָאֵל לוֹמַר "לאֹ יִתָּכֵן דֶּרֶ˂ ה'קָשֶׁה מֵאֵיזוֹ סְבָרָא יְכוֹלִים יִשְׂ 
 בַּפָּסוּק הַקּוֹדֵם, וְכַמָּה דִּקְדּוּקִים שֶׁיֵּשׁ לְדַקְדֵּק בָּהֶם.  לוֹמַר לָהֶם "בְּשׁוּב־צַדִּיק" וְכוּ' שֶׁכְּבָר אָמְרוֹ

  
Verses of Ezekiel from Chapter 18, read:  

So, too, if a righteous person turns away from his righteousness and 
does wrong, practicing the very abominations that the wicked person practiced, 
shall he live? None of the righteous deeds that he did shall be remembered; because 
of the treachery he has practiced and the sins he has committed—because of these, 
he shall die.  

Yet you say, “The way of the L-rd is unfair.” Listen, O House of Israel: 
Is My way unfair? It is your ways that are unfair!  

When a righteous person turns away from his righteousness and does 
wrong, he shall die for them; for the wrong he has done he shall die.  

And if a wicked person turns back from the wickedness that he practiced 
and does what is just and right, such a person shall save his life.  

Because he took heed and turned back from all the transgressions that he 
committed, he shall live; he shall not die.  

Yet the House of Israel say, “The way of the L-rd is unfair.” Are My ways 
unfair, O House of Israel? It is your ways that are unfair! 

- Ezek. 18:24–29 
These verses lack connection, and explanation, and plain meaning. Initially, it’s 

difficult what logical reasoning Israel had that allowed them to say, “The way of the L-rd is 
unfair,” and even if they had some logical reasoning, how did the Holy One, Blessed be He, 
answer them with what he answered, saying to them, “When a righteous person turns away 
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from his righteousness and does wrong, he shall die for them,” for He already said it in the first 
verse, “So, too, if a righteous person turns away from his righteousness and does wrong . . . shall 
he live.” There are a number of details for which one should be investigate. 

 
שִׁמְעוֹ ר'  דְּקִידּוּשִׁין  קַמָּא  בְּפֶרֶק  הָרִאשׁוֹנוֹת  וְגַּרְסֵינָן  אֶת  אִבֵּד  בָּאַחֲרוֹנָה  וּמָרַד  יָמָיו  כׇּל  גָּמוּר  צַדִּיק  אֲפִילּוּ  אָמַר  יוֹחַאי  בֶּן  ן 

וְנִהְוֵי כְּמֶחֱצָה   וּ',וַאֲפִילּוּ רָשָׁע גָּמוּר כׇּל יָמָיו וְעָשָׂה תְּשׁוּבָה בָּאַחֲרוֹנָה אֵין מַזְכִּירִים לוֹ שׁוּב רִשְׁעוֹ שֶׁנֶּאֱמַר וְכשֶׁנֶּאֱמַר וְכוּ',  
  זְכִיּוֹת וּמֶחֱצָה עֲוֹנוֹת, אָמַר רֵישׁ לָקִישׁ בְּתוֹהֶא עַל הָרִאשׁוֹנוֹת ע"כ.

 
We find in the first chapter of tractate Kiddushin:  

Rabbi Shimon ben Yochai said: Even [if one were] completely righteous 
all his life and he rebelled [by sinning] at the end [of his life], he loses [his] early 
[merit], as it is stated: “The righteousness of the righteous shall not deliver him on 
the day of his transgression” (Ezek. 33:12). And even [if one were] completely 
wicked all his life and repented in the end, he is no longer reminded of his 
wickedness, as it is stated [in the continuation of the verse]: “And as for the 
wickedness of the wicked, he shall not stumble over it on the day that he turns from 
his wickedness.” 

 [The Gemara asks:] But [an individual who performed mitzvot all of his 
life and then sins] should [at least] be like [one whose acts have been] half merits 
and half sins [i.e., each should be of equal weight. Why, then, is he pronounced 
guilty?] Reish Lakish said: [This is not referring to an individual who has merely 
sinned but] to [one who] regrets all the initial [mitzvot he performed in the past. 
In this case the mitzvot he performed are not taken into account.] 

- Kiddushin 40b 
 

 תִזָּכַרְנָה" וְכוּ',  לוֹמַר שֶׁכְּשֶׁשָּׁמְעוּ יִשְׂרָאֵל שֶׁהקב"ה אָמַר "וּבְשׁוּב צַדִּיק מִצִּדְקָתוֹ" וְכוּ' "כׇּל־צִדְקֹתָו אֲשֶׁר־עָשָׂה לאֹוּלְפִי זֶה יֵשׁ  
ה עֲוֹנוֹת, וּכְמוֹ שֶׁרֵישׁ לָקִישׁ תֵּירֵץ שָׁם בְּתוֹהֶא עַל נֵיהֶם מִשְׁפָּט הַזֶּה כְּקוּשִׁיַּית הַגְּמָרָא וְנִהְוֵי כְּמֶחֱצָה זְכִיּוֹת וּמֶחֱצָ יהָיָה קָשֶׁה בְּעֵ 

 .הָרִאשׁוֹנוֹת, וְאַף הקב"ה תֵּירֵץ אֲלֵיהֶם כָּ˂
 
Because of this, it can be said that when Israel heard that the Holy One, Blessed be 

he, said, “So, too, if a righteous person turns away from his righteousness . . . None of the 
righteous deeds that he did shall be remembered,” this sentence was hard in their eyes, as 
per the difficulty of the Gemara that it should [at least] be like [one whose acts have been] half 
merits and half sins, and as Reish Lakish solved there, it’s talking about [one who] regrets all 
the initial [mitzvot he performed in the past], and even the Holy One, Blessed be He, solved 
thus. 
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מִפְּנֵי שֶׁהָיָה לוֹ לְדוּנוֹ כְּמֶחֱצָה זְכִיּוֹת וּמֶחֱצָה עוֹנוֹת, "הֲדַרְכִּי  "   רוּשׁ הַפְּסוּקִים אָמַר הקב"ה "וַאֲמַרְתֶּם לאֹ יִתָּכֵן דֶּרֶ˂ ה'יוְזֶהוּ פֵּ 
וְ  מִצִּדְקָתוֹ  יִתָּכֵן, וְהוֹלֵ˂ וּמְפָרֵשׁ הַטַּעַם, "בְּשׁוּב־צַדִּיק  יִתָּכֵן" אַדְרַבָּא לְדוּנוֹ כְּדִבְרֵיכֶם לאֹ  בְּעַוְלוֹ  לאֹ  עָשָׂה עָוֶל וּמֵת עֲלֵיהֶם 

   שָׂה יָמוּת".אֲשֶׁר־עָ 
 
This is the explanation of the verses: The Holy One, Blessed be He, said, “Yet you say, 

‘The way of the L-rd is unfair,’ ” because He should have judged him as one who had half 
merits and half sins. “Is My way unfair?” To the contrary, to judge Him according to their 
words isn’t fair, and it continues and explains the reason, “When a righteous person turns 
away from his righteousness and does wrong, he shall die for them; for the wrong he has 
done he shall die.” 

 
ם הַפָּסוּק "בְּעַוְלוֹ" וְכוּ', אֶלָּא וַדַּאי י"וּמֵת עֲלֵיהֶם" בְּלָשׁוֹן רַבִּים וַהֲלאֹ "עָוֶל" הוּא לָשׁוֹן יָחִיד וּכְמוֹ שֶׁמְּסַיֵּ וְקָשֶׁה לָמָּה אָמַר  

וְלָכֵן אָמַר "וּמֵת עֲלֵיהֶם", . לָעוֹנוֹתרָצָה לוֹמַר לָהֶם שֶׁזֶּה הָעָוֶל הוּא שֶׁתוֹהֶא עַל הָרִאשׁוֹנוֹת וּלְפִיכָ˂ כָּל זְכִיּוֹתָיו מִתְהַפְּכִים לוֹ 
רָה אַחַת, מִכָּל מָקוֹם יָמוּת עַל זְכִיּוֹתָיו, וְלָמָּה מֵת עֲלֵיהֶם, מִשּׁוּם שֶׁתוֹהֶא עַל הָרִאשׁוֹנוֹת  יאַף כִּי לִכְאוֹרָה לאֹ עָשָׂה אֶלָּא עֲבֵ 

תֶּם רוֹצִים לָדוּן כְּמֶחֱצָה זְכִיּוֹת וְכוּ' "וּבְשׁוּב רָשָׁע" וְכוּ' "חָיוֹ יִחְיֶה לאֹ יָמוּת",  וְעוֹד לְדִבְרֵיכֶם שֶׁאַ  "בְּעַוְלוֹ אֲשֶׁר־עָשָׂה יָמוּת".
יק  מִן הַדִּין שֶׁאַף הַצַּדִּ   ,אִם כֵּן  .שֶׁאָז אֵין נִזְכָּרִים לוֹ עוֹד  ,מַיְירֵי וַדַּאי לְאַחֵר שֶׁתוֹהֶא עַל הָעֲבֵירוֹת הָרִאשׁוֹנוֹת  "רָשָׁע"וְאִם הָ 

  יִהְיֶה כָּ˂ בָּעֵת שֶׁיִּהְיֶה תוֹהֶא עַל הָרִאשׁוֹנוֹת שֶׁיְּאַבֵּד הַכֹּל.
 
It’s difficult why it said “and does wrong, he shall die for them,” the word “them” being 

in the plural form, for isn’t the word “wrong” in the singular form, and as the verse concludes 
“for the wrong that he has done,” which is again in the singular form. Rather, it certainly wants 
to say to them that this wrong is that he regrets all the initial mitzvot he performed in the past, 
and therefore all his merits reverse into sins. Therefore, it said, “he shall die for them,” 
because apparently, he only committed one sin, but nevertheless he shall die for the merits, 
and why shall he die for them, because he regrets all the initial mitzvot he performed in the 
past, and these plurality of merits have reversed into a plurality of sins, thus “for the wrong he 
has done he shall die.” Also, according to their words that they want [G-d] to judge according 
to half merits and half sins, “And if a wicked person turns back . . . he shall live; he shall not 
die.” The “wicked person” spoken of, who shall live, is certainly being discussed after he 
regrets all the initial sins, for now they are not remembered anymore against him. I.e., the 
label “wicked” is what he was in the past, but now he is reformed and is no longer wicked. If so, 
then it’s legal that even for the righteous person, if he regrets all the initial mitzvot he 
performed in the past, he will lose everything. I.e., the initial verse says, “if a righteous person 
turns away from his righteousness and does wrong . . . none of the righteous deeds that he did shall 
be remembered,” and the label “righteous” is what he was in the past, but now he has ruined that 
and he is no longer righteous. 
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יֵשׁ לוֹמַר שֶׁאִם עָשָׂה תְּשׁוּבָה לְהַבָּא    ,וְעַל כֶּפֶל הַלָּשׁוֹן, שֶׁכְּבָר אָמַר "הוּא אֶת־נַפְשׁוֹ יְחַיֶּה" וְלָמָּה חָזַר וְאָמַר "וַיִּרְאֶה וַיָּשׇׁב" וְכוּ'

נֶשׁ, וֹאֲבָל מִכָּל מָקוֹם עַל הֶחָטָאִים שֶׁעָבַר צָרִי˂ לְקַבֵּל עֲלֵיהֶם ע  שֶׁלּאֹ לָשׁוּב עוֹד בַּדֶּרֶ˂ הָרַע הִצִּיל נָפְשׁוּ מְדִינָה שֶׁל גֵּיהִנֹּם,
" גּוּפוֹ מִכָּל־פְּשָׁעָיו אֲשֶׁר עָשָׂה" גַּם כֵן, אָז "חָיוֹ יִחְיֶה" כְּלוֹמַר בָּעוֹלָם הַזֶּה וּבָעוֹלָם הַבָּא וְאַף "לאֹ יָמוּתוְאִם "יִּרְאֶה וַיָּשָׁב  

  . בָּחֳלָאִים
 
There is a question regarding the duplicative language, that it already said, “such a 

person shall save his life,” and thus why did it return and say, “because he took heed and 
turned back from all the transgressions that he committed, he shall live; he shall not die.” It can 
be said that if he repented, as long as he doesn’t return anymore to the evil path, he has saved 
his soul from the judgment of Gehenna. But in any case, regarding the past sins, he needs to 
receive punishment for them, and if as well “he took heed and turned back from all the 
transgressions that he committed,” then “he shall live,” as if to say he shall live in this world 
and in the World-to-Come, and also “he shall not die,” meaning his body will not die from 
illnesses.  

 
זְכִיּוֹתָיו  נוּ כְּשֵׁם שֶׁהַחֲרָטָה מוֹעֶלֶת בְּמִי  יוּמֵעַתָּה חוֹזְרִים לְהַקְשׁוֹת "לאֹ יִתָּכֵן דֶּרֶ˂" וְכוּ', דְּהַיְ  שֶׁהָיָה צַדִּיק שֶׁיְּאַבְּדוּ מִמֶּנּוּ כָּל 

נֶשׁ  וֹ תָיו וְלאֹ יִהְיֶה צָרִי˂ לְקַבֵּל עָלָיו עוֹכָּ˂ מִן הָרָאוּי הָיָה שֶׁתּוֹעִיל חֲרָטָה מִי שֶׁהָיָה רָשָׁע שֶׁיִּתְרַחֲקוּ מִמֶּנּוּ כָּל עֲוֹנ   שֶׁכְּבָר עָשָׂה,
וְאִם הַחֲרָטָה שֶׁעוֹשֶׂה מִי שֶׁהָיָה רָשָׁע אֵינָהּ מוֹחֶקֶת לְגַמְרֵי הָעֲבֵירוֹת, גַּם הַחֲרָטָה שֶׁל    .ם עַל מַה שֶׁכְּבָר חָטָאתַּעֲנִיּוֹת וְסִיגוּפִי

 . ק לְגַמְרֵי הַמִּצְוֹת שֶׁעָשָׂהוֹהַמִּצְוֹת שֶׁעוֹשֶׂה מִי שֶׁהָיָה צַדִּיק לאֹ הָיָה לָהּ לִמְח
 
Henceforth, [the House of Israel] returned to question, “The way of the L-rd is unfair.” 

That is, they reasoned, just as remorse causes one who was righteous to lose all of the merits 
that he already accomplished, thus regret should benefit one who was wicked who distanced 
all the iniquities from himself, such that it should not be necessary for him to receive 
punishment of fasting and affliction upon himself for what he has already sinned. Yet we say 
that he needs to receive punishment for his past sins! So, if the regret of one who was wicked 
does not completely erase the sins, then too the regret of the commandments fulfilled by one 
who was righteous should not completely erase the commandments that he had fulfilled. 

 
יִתָּכְ  וְאַחַר כָּ˂ מְסַיֵּ  . נוּ .וְהֵשִׁיב לָהֶם הקב"ה "הַדְּרָכַי לאֹ  יִתָּכֵן",  דַרְכֵיכֶם לאֹ  ם "אִישׁ כִּדְרָכָיו אֶשְׁפֹּט אֶתְכֶם" וְכוּ'  י. הֲלאֹ 

 . "שׁוּבוּ וְהָשִׁיבוּ" וְכוּ', וְקָשֶׁה דְּאִם הָאֱמֶת שֶׁדַּרְכָּם לאֹ יִתָּכֵן לָמָּה רוֹצֶה לְשׁוֹפְטָם לְפִי דַּרְכָּם
 
The Holy One, Blessed be He, answered them, “Are My ways unfair, O House of Israel? 

It is your ways that are unfair!” Afterward, He concluded, “I will judge each one of you 
according to his ways . . . Repent and turn back from all your transgressions; let them not be a 
stumbling block of guilt for you.” It is difficult, for if the truth is that their ways are unfair, 
why does He want to judge them according to their ways?  
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ה' מֵרְשָׁעִים", וּכְשֶׁהָרָשָׁע עוֹשֶׂה תְּשׁוּבָה מִן   נַת הקב"ה הִיא כָּ˂, שֶׁהֲרֵי קְרָא כְּתִיב רָחוֹקואֶלָּא עַל כָּרְחֲ˃ צָרִי˂ לוֹמַר שֶׁכַּוָּ 
מְאַת הָעֲבֵירוֹת  וּ ל לְהִתְקָרֵב לְגַמְרֵי, מֵחֲמַת טוֹאֲבָל הקב"ה הוּא טָהוֹר וְקָדוֹשׁ וְאֵינוֹ יָכ.  הָרָאוּי הוּא שֶׁיַּחֲזוֹר לְהִתְקָרֵב אֶצְלוֹ

 . נָשִׁים הָרְאוּיִים וִיטַהֵר לְגַמְרֵי מִן הָעוֹנוֹת אָז יִתְקָרֵב לְגַמְרֵיוֹק מָקוֹם, וּכְשֶׁיְּקַבֵּל עָלָיו הָע חוּישֶׁעָשָׂה, וּלְפִיכָ˂ מִתְקָרֵב אֶצְלוֹ בְּרִ 
 
Rather, you must necessarily say that the intent of the Holy One, Blessed be He, is 

thus: The verse is written, “The L-rd is distant from the wicked,”1 and when the wicked 
repents, it is appropriate that He will return to bring Himself near him. But the Holy One, 
Blessed be He, is pure and holy, and he is not able to approach Him completely, because of 
the impurity of the sins that he committed. Therefore, he approaches Him at a distance from 
the Omnipresent, and when he accepts upon himself the appropriate punishments and 
becomes completely purified from the sins, then he can approach Him fully. 

 
וְאַדְרַבָּא   שֶׁנַּעֲשֶׂה כֻּלּוֹ טָמֵא,  מִמֶּנּוּ לְגַמְרֵי לְפִי  הַמִּצְוֹת שֶׁ אֲבָל כְּשֶׁהַצַּדִּיק מִתְחָרֵט וּפוֹשֵׁעַ אָז מִתְרַחֵק  נָמֵי  כְּבָר  מַרְחִיק מִמֶּנּוּ 

שָּׁה אֵינָהּ יְכוֹלָה לְעוֹלָם לִהְיוֹת  וּוְסוֹף דְּבַר הַקְּד  .וְנוֹתֵן אוֹתָן לְצַדִּיקִים אֲחֵרִים כְּמוֹ שֶׁכָּתְבוּ הַמְּקוּבָּלִים  ,עָשָׂה כְּדֵי שֶׁלּאֹ יִתְטַמְּאוּ
ֹ וּעִם הַטּ  '. א יִתָּכֵן" וְכוּמְאָה בִּכְפִיפָה אַחַת וְלָכֵן אָמַר לָהֶם "הֲלאֹ דַרְכֵיכֶם ל

 
But when the righteous man regrets and transgresses, then G-d distances Himself 

from him completely, because he has made himself completely impure. To the contrary, He 
has also distanced from him the commandments that he has already performed, in order that 
they should not become impure, and He has given them to other righteous people, as the 
Kabbalists wrote.2 The end of the matter is that holiness cannot reside in a basket with 
impurity,3 and therefore He said to them, “It is your ways that are unfair!” 

  
הוּא דֶּרֶ˂ נָכוֹן וּמְתוּקָּן   וְעוֹד מוֹסִיף הקב"ה וְאוֹמֵר אַף עַל פִּי שֶׁדַּרְכֵיכֶם לאֹ יִתָּכֵן מֵהַטַּעַם שֶׁאָמַרְנוּ, הוֹאִיל שֶׁלְּפִי סְבָרַתְכֶם

, אֲבָל לְטוֹבַתְכֶם אֲנִי סּוּרִיןייִ בֶּלֶת מִיָּד מִבְּלִי שֶׁיְּקַבֵּל עָלָיו  וּרָשָׁע תִּהְיֶה מְקנוּ שֶׁחֲרָטָת הָ ידְּהַיְ .  וְטוֹב לָכֶם, כָּ˂ אֲנִי עוֹשֶׂה לָכֶם
יַעֲלֶה בְּיֶדְכֶם מַה שֶׁאַתֶּם רוֹצִים, שֶׁיְּחַזְּרוּ לְטַמְּאוֹת  שֶׁהֲרֵי הָעֲבֵירוֹת שֶׁעֲשִׂיתֶם הֵם מְקַטְרְגִים בָּכֶם וְאֶפְשָׁר   אוֹמֵר לָכֶם שֶׁלּאֹ 

וְלָכֵן "שׁוּבוּ וְהָשִׁיבוּ" וְכוּ' "וְלאֹ־יִהְיֶה לָכֶם לְמִכְשׁוֹל עָוֹן",   אֶתְכֶם בָעֲבֵירוֹת אֲחֵרוֹת אִם לאֹ תִּקַּנְתֶּם לְגַמְרֵי מַה שֶׁקִּלְקַלְתֶּם,
עֲשִׂיתֶם וְאָז הַמְּקַטְרְגִים יִתְהַפְּכוּ לְסָנֵיגוֹרִים וְלאֹ יִהְיוּ עוֹד לָכֶם לַמִּכְשׁוֹל  קָּנִים כָּל הַקִּלְקוּלִים שֶׁ וּהֵשִׁיבוּ הָעֲבֵירוֹת שֶׁיִּהְיוּ מְת

אֶתְכֶם. נִתְכַּוֵּ   לְהַחְטִיא  וְכוּ'  יִתָּכֵן"  לאֹ  "הֲדַרְכִּי  לָהֶם  שֶׁכְּשֶׁאָמַר  נָמֵי  מווְאֶפְשָׁר  הָרָשָׁע  דְּבִשְׁלָמָא  זֶה,  עַל  עָלָ וּן  לְקַבֵּל  יו  כְרָח 
כְּדֵי שֶׁלּאֹ יַכְשִׁילוּהוּ מִכָּאן וּלְהַבָּא, אֲבָל הַצַּדִּיק    סּוּרִין כְּדֵי לְמָרֵק הֶחָטָאִים וְלַעֲשׂוֹת שֶׁהַמְּקַטְרְגִים יִתְהַפְּכוּ לִהְיוֹת סָנֵיגוֹרִים ייִ 

  .ם שׂוֹנְאִים אוֹתוֹ בִּשְׁבִיל שֶׁתְּהֵא וְנִתְחָרֵט עֲלֵיהֶםלִיצוּ עָלָיו, שֶׁהֲרֵי אַדְרַבָּא הֵ יַמְ שֶׁנִּתְחָרֵט אִי אֶפְשָׁר שֶׁהַמִּצְוֹת 
 

The Holy One, Blessed be He, adds more, saying, even though your ways are not fair, 
for the reason that we have said, since according to your opinion it is the proper and corrected 
way and good for you, so I do for you. That is to say, the regret of the wicked will be 
immediately received without him accepting suffering upon himself, but for your sake I tell 
you that you won’t be able to do what you want. For the transgressions you have committed 

 
1 Prov. 15:29. 
2 Pri Etz Chaim, Gate of the Silent Prayer 19:20. 
3 Cf. Yevamot 112b: “A person cannot reside in a basket with a snake.” 
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will be prosecutors against you and it is possible that they may return to defile you with other 
transgressions if you have not completely corrected what you have corrupted. Therefore, 
“repent and turn back from all your transgressions; let them not be a stumbling block of guilt 
for you.” Turn back the transgressions, that all the misdeeds that you did will be corrected, 
and then the prosecutors will reverse to become advocates, and you will no longer have the 
obstacle to lead you to sin. It’s also possible that when He said to them, “Is my way unfair,” 
His intent was thus, that granted, the wicked man is compelled to accept upon himself 
sufferings in order to cleans the sins and to arrange the prosecutors to reverse to become 
advocates, so that they will not fail him from now on, but regarding the righteous man who 
regrets his previous good deeds, it is impossible that the mitzvot will advocate for him, for to 
the contrary, they hate him because he has regretted them. 

 
* * * 


