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Chapter XXIX: Acharei Mot (Lev. 16:1–18:30) 
 
Essay 5. Seeing, desire, and spiritual harm 
 

קִיבֵּל תּוֹרָה  הַמַּרְצֶה מָעוֹת לְאִשָּׁה מִיָּדוֹ לְיָדָהּ אוֹ מִיָּדָהּ לְיָדוֹ כְּדֵי לְהִסְתַּכֵּל בָּהּ אֲפִילּוּ    :תָּנוּ רַבָּנַןדִּבְרָכוֹת    גְּמָרָא פֶּרֶק ט'
יָד לְיָד לאֹ־ "לאֹ יִנָּקֶה מִדִּינָהּ שֶׁל גֵּהִינָּם שֶׁנֶּאֱמַר  "  מִימִינוֹ (אשדת) [אֵשׁ דָּת] לָמוֹ" דִּכְתִיב    כְּמֹשֶׁה רַבֵּינוּ עָלָיו הַשָּׁלוֹם  מִסִּינַי 

   מַאי לאֹ יְנַקֶּה רָע לאֹ יִנָּקֶה מִדִּינָהּ שֶׁל גֵּהִינָּם עכ"ל. " יִנָּקֶה רָּע
  

Gemara, chapter 9 of tractate Berachot:  
The Rabbis taught: one who passes coins to a woman from his hand to 

her hand, or from her hand to his hand, in order to look at her—even if he 
received Torah from Sinai like Moshe our teacher, may he rest in peace, as it 
is written, “From His right hand a fiery law for them”1—he will not be cleared 
from the judgment of Gehinnom, as it is stated, “Hand to hand, the wicked 
shall not go unpunished.”2 What is “shall not go unpunished”? He shall not be 
cleared from the judgment of Gehinnom.  

- Berachot 61a 3 
  

לָּא עַל הַדָּבָר הַסָּמוּי מִן הָעַיִן,  יֵשׁ לְדַקְדֵּק מַהוּ חוֹמֶר הִסְתַּכְּלוּת הָעַיִן, וְאַגַּב יְבוֹאַר עִנְיַן עַיִן הָרַע וְלָמָּה אֵין הַבְּרָכָה שׁוֹרָה אֶ 
, וְגַם מַה שֶׁאָמַר רַב בְּפֶרֶק ט' דִּמְצִיעָא תִּשְׁעִים וְתִשְׁעָה בְּעַיִן  "אִתְּ˃ אֶת־הַבְּרָכָה בַּאֲסָמֶי˃ה'  יְצַו"וּכְמוֹ שֶׁדָּרְשׁוּ זַ"ל עַל פָּסוּק 

 קָשֶׁה אֵי˂ הָעַיִן יֵשׁ לוֹ כָּל כָּ˂ יְכוֹלֶת לְהָמִית אֲנָשִׁים חוּץ לִזְמַנָּם. .הָרַע וְאֶחָד בְּדֶרֶ˂ אֶרֶץ
 
It is necessary to analyze what is the severity of gazing with the eye. In passing, the 

matter of the evil eye will be explained, and why blessing rests only upon that which is hidden 
from the eye, as the [rabbis] of blessed memory explained on the verse, “The L-rd will 
command the blessing with you in your storehouses.”4 There is also what Rav said in 
chapter 9 of tractate Bava Metzia (107b), “Ninety-nine [die] by the evil eye and one by natural 
causes.” It is difficult to understand how the eye has such power to cause people to die before 
their time. 

 

 
* English translation: Copyright © 2026 by Charles S. Stein. Additional essays are available at https://zstorah.com  
1 Deut. 33:2. 
2 Prov. 11:21.  
3 See also Eruvin 18b. The quotation from Deut. 33:2 does not appear in the passage in either Berachot or Eruvin. 
4 Deut. 28:8. Bava Metzia 42a and Ta’anit 8b cite this teaching from Rabbi Yitzchak and the school of Rabbi 

Yishmael. 
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בְּהֵמָה עָלֶיהָ וְכוּ' אִם אָדָם חָטָא וְיוּבַן בְּמַאי דְּאָמְרִינַן בְּפֶרֶק ז' דְּסַנְהֶדְרִין הַבָּא עַל הַזְּכוּר וְעַל הַבְּהֵמָה וְאִשָּׁה הַמְּבִיאָה אֶת הַ 
סָּקֵל, וְאִיתָא הָתָם בַּגְּמָרָא (דַּף נ"ה) שֶׁאַף בְּאִילָנוֹת  בְּהֵמָה מֶה חָטְאָה אֶלָּא לְפִי שֶׁבָּאת לָאָדָם תַּקָּלָה עַל יָדָהּ אָמַר הַכָּתוּב תִּ 

 דְּלֵיכָּא קָלוֹן אֲפִילּוּ הָכֵי אָמְרָה תּוֹרָה הַשְׁחֵת שְׂרוֹף וְכַלֵּה, הוֹאִיל דְּאִית בְּהוּ טַעְמָא דְּתַקָּלָה. 
 
This will be understood from what we say in chapter 7 of tractate Sanhedrin (54a): 

One who has relations with a male, or with an animal, and a woman who brings an animal 
upon herself, etc.: Even if a person sinned, how did the animal sin? Rather, since it brought 
a stumbling block to a person through it, the verse said it shall be stoned.  

It is stated there in the Gemara (page 55a) that even regarding “trees, where there is 
no great shame [on the part of the idolators], [nevertheless] the Torah said: destroy, burn, and 
annihilate [the trees],” since there is in them the element of causing a stumbling block.  

 
  דִינָהּאת לָאָדָם תַּקָּלָה עַל יָדוֹ  נִמְצֵינוּ לְמֵדִים שֶׁלּאֹ לְבַד בִּבְהֵמָה שֶׁהִיא בַּעֲלַת חַיִּים אָמְרָה תּוֹרָה תִּסָּקֵל אֶלָּא אַף בְּכָל דָּבָר שֶׁבָּ 

כֵי מִקְּרֵי  , שֶׁהֲרֵי הָאִילָנוֹת שֶׁל אֲשֵׁרָה לאֹ בָּאת תַּקָּלָה אֶלָּא לִבְנֵי נֹחַ שֶׁהוּזְהֲרוּ עַל הָעֲבוֹדָה זָרָה, וַאֲפִלּוּ הָ הַשְׁחֵת שְׂרוֹף וְכַלֵּהבְּ 
 תַּקָּלָה וּרְאוּיִים לְהַשְׁחָתָה.

 
We thus learn that not only regarding an animal, which is a living creature, did the 

Torah say it shall be stoned, but even anything through which a stumbling block came to a 
person—its law is destruction, burning, and annihilation. For behold, the trees devoted to 
idolatry only brought a stumbling block, in practice, to the Bnei Noach, who were warned 
against idolatry. That is, they were primarily part of the non-Jewish idolatrous environment, and 
weren’t really a point of failure for Israel. Nevertheless, they are called a stumbling block and 
are fit for destruction.  

 
שֶׁרוֹאֶה אֵיזֶה דָּבָר נֶחְמָד לַחֲבֵירוֹ  וּמִכָּל שֶׁכֵּן אִם בָּא לְיִשְׂרָאֵל שׁוּם תַּקָּלָה שֶׁאוֹתוֹ דָּבָר הַגּוֹרֵם תַּקָּלָה יִהְיֶה בְּהַשְׁחָתָה, וְכָל מִי  

מְדּוֹ וְנִכְנַס אוֹתָהּ תַּאֲוָה בְּלִבּוֹ, שֶׁמִּתְאַוֶּה גַּם הוּא לְדָבָר כָּזֶה,  אוֹ אֵיזֶה בֵּן אוֹ אֵיזֶה רִיוַּח אוֹ בַּיִת נָאֶה אוֹ עוֹשֶׁר וְכָבוֹד, הוּא חוֹ 
 וְכוּ', שֶׁהוּא צִוּוּי חָמוּר, שֶׁהוּא הַחוֹתָם וְהַסִּיּוּם שֶׁל עֲשֶׂרֶת הַדִּיבְּרוֹת.   "בֵּית רֵעֶ˃ שָׂדֵהוּ וְעַבְדּוֹ  .  . .  וְלאֹ תַחְמֹד"וְעוֹבֵר עַל לָאו דְּ 

 
All the more so, if any stumbling block comes to Israel, certainly that thing which 

causes the stumbling block should be destroyed. Anyone who sees some pleasing thing 
belonging to his fellow—whether a child, or some profit, or a fine house, or wealth and 
honor—such that he covets it, and that desire enters his heart, that he too longs for such a 
thing, and he transgresses the prohibition of “You shall not covet your neighbor’s wife. And 
you shall not crave your fellow’s house, his field, his servant,”5 etc., which is a severe 
commandment, being the seal and conclusion of the Ten Commandments. That is, the very act 
of seeing generates desire, which becomes a prohibition, and thus the object becomes a cause of 
stumbling. 

 

 
5 Ex. 20:17. 
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רָה, וּמִשּׁוּם הָכִי אֵין רָאוּי שֶׁתָּחוּל וְלָכֵן אוֹתוֹ דָּבָר שֶׁשָּׁלַט בּוֹ הָעַיִן וְחָמְדוּ מִקְּרֵי שֶׁבָּאת לָאָדָם תַּקָּלָה עַל יָדוֹ וְדִינוֹ כַּעֲצֵי אֲשֵׁ 
 רָה אֶלָּא בְּדָבָר הַסָּמוּי מִן הָעַיִן דַּוְקָא.עָלָיו הַבְּרָכָה אֶלָּא אַדְּרַבָּא רָאוּי לִקְלָלָה, וּלְפִיכָ˂ אֵין הַבְּרָכָה שׁוֹ

 
Therefore, that thing over which the eye has ruled and which has been coveted is 

considered as something through which a stumbling block has come to a person, and its law 
is like the trees of an devoted to idolatry. For this reason, it is not fitting that blessing should 
rest upon it, but on the contrary, it is fitting for a curse. Therefore, blessing rests only upon 
that which is hidden from the eye specifically.  

 
וְכוּ' רָאָה   "מַה־טֹּבוּ אֹהָלֶי˃  .  . .  וַיִּשָּׂא בִלְעָם אֶת־עֵינָיו וַיַּרְא אֶת־יִשְׂרָאֵל שֹׁכֵן לִשְׁבָטָיו"וְהָכִי נָמֵי אָמְרִינַן בְּפֶרֶק ג' דְּבָתְרָא  

בְּרָכָה, שֶׁאִלְמָלֵא הָיוּ פִּתְחֵיהֶן  שֶׁאֵין פִּתְחֵיהֶן מְכֻוָּונִים זֶה כְּנֶגֶד זֶה אָמַר רְאוּיִים הַלָּלוּ שֶׁתִּשְׁרֶה עֲלֵיהֶם שְׁכִינָה וְתָחוּל עֲלֵיהֶם  
זֵּק הוּא מִפְּנֵי שֶׁהוֹאִיל שֶׁרוֹאֶה  י צֵא מָקוֹם לְקַלְּלָם חַס וְשָׁלוֹם, וְעִקַּר הַהֶ מְכֻוָּונִים הָיוּ מַבִּיטִים זֶה אֶת זֶה בְּהֶיזֵּק רְאִיָּה וְאָז הָיָה מוֹ

ה  דִים לְפִי שֶׁבָּאת עַל יָדָם תַּקָּלָ כָּל מַעֲשָׂיו וְיוֹדֵעַ כָּל עֲסָקָיו, שֶׁמָּא יִהְיֶה מְקַנֵּא וְחוֹמֵד אוֹתָהּ הַטּוֹבָה וְגוֹרֵם שֶׁעִסְקֵי חֲבֵירוֹ אוֹבְ 
 לוֹ כְּמוֹ שֶׁאָמַרְנוּ.

 
So too we say in chapter 3 of Bava Batra:  

“And Balaam lifted his eyes and saw Israel dwelling according to its 
tribes.”6 [This led him to say, “How fair are your tents, O Jacob.”7] What did he 
see? He saw that their doorways were not aligned one opposite another. He 
said: these are worthy that the Divine Presence should rest upon them [and 
that blessing should come upon them].  

- Bava Batra 60a 
For had their doorways been aligned, they would look into one another with harmful sight, 
and then he would have found an opening to curse them, Heaven forbid.  

The essence of the harm is that since one sees all his deeds and knows all his affairs, 
perhaps he will become jealous and covet that good, and cause his fellow’s affairs to be lost, 
since through them a stumbling block has come to him, as we have said.  

 
עַצְמָהּ אֶלָּא הָאִיסּוּר הוּא אִם   מִצַּד  בְּכָל שְׁאָר הַדְּבָרִים שֶׁהָרְאָיָה אֵינָהּ אֲסוּרָה בָּהֶם  דַּוְקָא  אַחַר הָרְאִיָּה תָּבאֹ בְּלִבּוֹ וְכָל זֶה 

,  "וְלאֹ־תָתוּרוּ אַחֲרֵי לְבַבְכֶם וְאַחֲרֵי עֵינֵיכֶם"הָרְאִיָּה הִיא אִיסּוּר חָמוּר, דִּכְתִיב    תְּחִלַּתהַחֶמְדָּה, אֲבָל בְּעִנְיַן הַהִסְתַּכְּלוּת בַּנָּשִׁים  
 וְעוֹד שֶׁמְּטַמֵּא עַצְמוֹ בְּהִרְהוּרִים רָעִים וְקָא מְגָרֵי יֵצֶר הָרַע אַנַּפְשֵׁיהּ.

 
All this applies specifically to all other matters where seeing is not inherently 

prohibited, but the prohibition is if after seeing, desire enters his heart. However, in the 
matter of gazing at women, the very beginning of the seeing is a severe prohibition, as it is 
written, “And you shall not stray after your hearts and after your eyes.”8 Moreover, he defiles 
himself with evil thoughts and incites the evil inclination upon himself.  

 
6 Ex. 24:2. 
7 Ex. 24:5. 
8 Num. 15:39. 
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קָה אָמְרִינַן הִכְנִיס פֵּירוֹתָיו לַחֲצַר בַּעַל הַבַּיִת שֶׁלּאֹ בִרְשׁוּת וַאֲכָלָתַן בְּהֶמְתּוֹ שֶׁל בַּעַל הַבַּיִת וְהוּזְּ   )[ז]"מ  דַּף(וּבְפֶרֶק ה' דְּקַמָּא  

יא עָלָיו דָּבָר שֶׁמַּזִּיקוֹ אֵין רָאוּי  בַּאֲכִילָתָן פָּטוּר מַאי טַעְמָא הֲוָה לַהּ שֶׁלּאֹ תּאֹכַל, וְכָתְבוּ הַתּוֹסָפוֹת הַטַּעַם כֵּיוָן שֶׁבְּמִתְכַּוֵּין מֵבִ 
 זֶה לְהִתְחַיֵּיב בְּכָ˂ עכ"ל.

 
In chapter 5 of Bava Kamma [page 47a] we say:  

If one brought his produce into the courtyard of a homeowner without 
permission, and the homeowner’s animal ate them, [the homeowner is] exempt 
[for the loss caused to the owner of the product].  

If [the animal] was injured by them, the produce owner is liable [to the 
homeowner for the damage to the animal]. 

- Mishnah Bava Kamma 5:2, Bava Kamma 47a 
The Gemara clarifies that the Mishnah is discussing a case where the animal was injured by 
slipping on the produce.9 But in a case where the animal is harmed by eating the food, “[the 
produce owner] is exempt. What is the reason? It should not have eaten the produce.”10 

The Tosafot wrote that the reason is that “since it intentionally brings upon himself 
something that harms him, it is not fitting for [the produce owner] to be liable for it.”11  

 
שִׁיעָה שֶׁמְּרַצֶּה מָעוֹת מִיָּדוֹ לְיָדָהּ כְּדֵי  וְהָכִי נָמֵי בַּנִּידּוֹן דִּידַן נִקְרָא תְּחִלָּתוֹ בִּפְשִׁיעָה שֶׁנָּתַן עֵינָיו בָּהּ לִרְאוֹתָהּ, וְסוֹפוֹ נָמֵי בִּפְ 

 ה הַזּוֹ לאֹ יִהְיֶה לָהּ עוֹנֶשׁ כְּלָל, שֶׁהָיָה לוֹ שֶׁלּאֹ לִרְאוֹת. לְהִסְתַּכֵּל בָּהּ, וּמִן הָרָאוּי שֶׁכָּל הָעוֹנֶשׁ יִהְיֶה שֶׁלּוֹ וְהָאִשָּׁ 
 

So too in our case, it’s initially called negligence, for he set his eyes upon her to see 
her. In the end, it is also negligence, for he passes coins from his hand to her hand in order to 
look at her. It would be proper that all the punishment be his, and that this woman should 
have no punishment at all, for he should not have looked.  

 
ם הָכִי גַּם הִיא רְאוּיָה לִקְצָת אָמְנָם לְפִי שֶׁאִי אֶפְשָׁר שֶׁגַּם הִיא לאֹ תִּהְיֶה לָהּ קְצָת הֲנָאָה בַּמֶּה שֶׁזֶּה רוֹאֶה וּמִסְתַּכֵּל בָּהּ, מִשּׁוּ

ה מִדִּינָהּ שֶׁל גֵּהִינָּם, דְּהָא כָּל מִי שֶׁחֲבֵירוֹ נֶעֱנָשׁ עַל יָדוֹ עוֹנֶשׁ, וּמִשּׁוּם שֶׁלְּפִי הָאֱמֶת הוּא גָּרַם לָהּ זֶה הָעוֹנֶשׁ בִּפְשִׁיעָתוֹ, לאֹ יִנָּקֶ 
 אֵין מַכְנִיסִין אוֹתוֹ בִּמְחִיצָתוֹ שֶׁל הקב"ה.

 
However, since it is impossible that she receive no benefit at all from the fact that he 

sees and looks at her, therefore she too is fit for some punishment, since she passively 
contributes by allowing herself to be seen. Since in truth he caused this punishment to come 
upon her through his negligence, he will not be cleared from the judgment of Gehinnom, for 
anyone through whom his fellow is punished is not admitted into the domain of the Holy 
One, Blessed be He.12  

 
9 Bava Kamma 47b. 
10 Bava Kamma 47a. 
11 Tosafot on Bava Kamma 47b. 
12 Shabbat 149b. 
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בַּעֲלַת יוֹ  וּלְפִי דֶּרֶ˂ זֶה דְּאָמְרִינַן בְּמַסֶּכֶת תַּעֲנִית פֶּרֶק ג' ר' יוֹסֵי דְּמִן יוֹקֶרֶת הֲוָה לֵיהּ הַהִיא בְּרַתָּא  פִי, חַזְיֵיהּ  יוּבַן מַאי 

יהּ אִם לְלָוקְחָהּ לאֹ זָכִיתִי לִרְאוֹתָהּ לְהָהוּא גַּבְרָא דַּהֲוָה בְּדִיק בְּהוּצָא וְקָא מַהְדַּר אַבָּתְרָא לְמַחְזְיָיה, אֲמַר לֵיהּ מַאי הַאי, אֲמַר לֵ 
ן הָתָם דָּר' יוֹסֵי בָּתֵּי קָא מְצַעַרְתָּא לְבָרַיְיתָא תּוּבִי לְעַפְרִי˂ וְאַל יִכָּשְׁלוּ בִּי˂ בְּנֵי אָדָם, וְכֵן הֲוָה לָהּ, וְאָמְרִינַ   לָהּלאֹ אֶזְכֶּה, אֲמַר  
  מִינֵּיהּ מִשּׁוּם דְּקָאָמַר גַּבְרָא דְּעַל בְּרַתֵּיה לָא חָיֵיס. ע"כ.בַּר אָבִין פָּרֵישׁ

 
According to this approach, we can understand what we say in tractate Ta’anit, 

chapter 3:  

Rabbi Yosei of Yukrat had a certain daughter of great beauty. A certain 
man saw her while he was piercing a hole in the hedge around his property, and 
looking at her. He said to him: What is this? He said to him: My teacher, if I 
have not merited to take her [in marriage], shall I not merit at least to see her? 
He said to her: my daughter, you are causing distress to people; return to your 
dust, and let not people stumble [into sin] because of you. 

- Ta’anit 24a 
And so it was. This raises the moral question of whether preventing sin justifies causing harm. 

It is stated there that Rabbi Yosei bar Avin separated from [Rabbi Yosei of Yukrat], 
because he said: “a man who has no compassion on his daughter; how could he have 
compassion on me?”13  

 
, דְּהוֹאִיל דְּהַאי גַּבְרָא פָּשַׁע בְּעַצְמוֹ  וְקָשֶׁה בְּמַאי פְּלִיגִי וּמַאי טַעְמָא דָּר' יוֹסֵי בַּר אָבִין דְּפָרֵישׁ מִינֵּיהּ. וּבְמַה שֶׁכָּתַבְנוּ אָתֵי שַׁפִּיר

. לִיתֵּן לָהּ כָּל כָּ˂ עוֹנֶשׁ, דְּאִיהוּ דַּוְקָא דְּאַפְסִיד אַנַּפְשֵׁיהּ כִּדְאָמְרִינַן וְעָשָׂה הָאִיסּוּר לֵילֵ˂ אַחֲרֶיהָ לִרְאוֹתָהּ לַהֲנָאָתוֹ, אֵינוֹ מִן הָרָאוּי
ה מְחַזֵּר שְׁעָה, שֶׁכֵּיוָן שֶׁרָאֲתָה שֶׁזֶּ הֲוָה לַהּ שֶׁלּאֹ תּאֹכַל וּמִשּׁוּם הָכִי פָּרֵישׁ מִינֵּיהּ, וְרַבִּי יוֹסֵי דְּמִן יוּקְרַת סְבִירָא לֵיהּ דְּגַם הִיא פָּ 

 לִרְאוֹתָהּ בְּאוֹתוֹ הַמָּקוֹם הָיָה לָהּ לִפְרוֹשׁ עַצְמָהּ לַבַּיִת. 
 
It is difficult to understand this: In what do they disagree, and what is the reason of 

Rabbi Yosei bar Avin, who separated from him?  
According to what we have written, it is well understood: since that man sinned 

against himself and did the prohibition of going after her to see her for his own pleasure, it 
is not fitting to give her such great punishment, for he alone brought the harm upon himself, 
as we say, “it should not have eaten.” For this reason he separated from him.  

But Rabbi Yosei of Yukrat holds that she too was negligent, since when she saw that 
this man was pursuing to look at her in that place, she should have withdrawn herself into 
the house.  

 

 
13 Ta’anit 24a. 
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וְאַל דְּאָמְרִינַן בְּסוֹף פֶּרֶק ח' דְּסַנְהֶדְרִין גַּבֵּי הַהוּא גַבְרָא דְּהֶעֱלָה בְּלִבּוֹ טִינָא וְאָמְרוּ חֲכָמִים יָמוּת    אִי נָמֵי בְּדֶרֶ˂ אַחֵר

כִי נָמֵי אִיכָּא מִשּׁוּם פְּגַם מִשְׁפָּחָה  יְסַפֵּר עִמָּהּ אֲחוֹרֵי הַגָּדֵר, וּלְמַאן דְּאָמַר הָתָם פְּנוּיָה הָיְתָה הָוֵי טַעְמָא מִשּׁוּם פְּגַם מִשְׁפָּחָה, וְהָ 
 ת שְׂרוֹף וְכַלֵּה.  וּמַאי טַעְמֵיהּ דָּר' יוֹסֵי בַּר אָבִין, וַהֲלאֹ בְּדִין הַמִּיתָה אָבִיהָ דּוּמְיָא דְּאִילָנוֹת דְּאָמְרָה תּוֹרָה הַשְׁחֵ 

 
Alternatively, in another way, as we say at the end of chapter 8 of Sanhedrin: 

Regarding that man who set his eyes upon a certain woman and conceived 
a lust in his heart to the point that he became deathly ill. They came and asked 
doctors [what was to be done with him]. They said: He will have no cure until she 
engages in sexual intercourse [with him]. The Sages said: Let him die, and she may 
not engage in sexual intercourse with him. [The doctors said:] She should [at least] 
stand naked before him. [The Sages said:] Let him die, and she may not stand naked 
before him. [The doctors said]: She should [at least] converse with him behind a 
fence. [The Sages insisted:] Let him die, and she may not converse with him 
behind a fence. 

Rabbi Ya’akov bar Idi and Rabbi Shmuel bar Nachmani disagree about [the 
reason]. One says: She was a married woman, and one says: She was unmarried. 
Granted, according to the one who says she was a married woman, [they ruled] 
properly [since any intimacy would be a severe violation of halacha]. But 
according to the one who says she was unmarried, what is all this [reasoning]? 

Rav Pappa says: This is due to [the potential] family blemish [i.e., harm to 
the family name, as it is not permitted to bring disgrace to the entire family in order 
to save the lovesick man]. 

- Sanhedrin 75a 
So too here there in the case of the daughter of Rabbi Yosei of Yukrat is the matter of blemish 
to the family. What is the reasoning of Rabbi Yosei bar Avin to oppose his decision? Was her 
father not [justified] in the judgment of death, analogous to the trees regarding which the 
Torah said: destroy, burn, and annihilate? 

 
עֲבֵירָה תֵּיהָרֵג, וַהֲרֵי אִילָנוֹת וְיֵשׁ לוֹמַר דְּאָמְרִינַן הָתָם בְּפֶרֶק ז' דְּסַנְהֶדְרִין (דַּף נ"ה) רָבָא אָמַר אָמְרָה תּוֹרָה בְּהֵמָה שֶׁנֶּהֱנֵית בַּ 

קָאָמְרִינַן דְּחָס רַחֲמָנָא עֲלַיְיהוּ. וּפֵרֵשׁ רַשִׁ"י דְּחָס רַחֲמָנָא  דְּאֵין נֶהֱנִין בַּעֲבֵירָה וְאָמְרָה תּוֹרָה הַשְׁחֵת שְׂרוֹף וְכַלֵּה, בְּבַעֲלֵי חַיִּים
 עֲלַיְיהוּ שֶׁהִצְרִי˂ לָהֶם בֵּית דִּין שֶׁל עֶשְׂרִים וְשָׁ˄שׁ וְהַעֲדָאַת עֵדִים עכ"ל.

 
It may be said that we say there in chapter 7 of Sanhedrin (page 55a):  

Rava says [there is a distinction between an animal that was worshipped 
and an animal used for bestiality]: The Torah states that [because the] animal 
enjoyed the transgression, it must be killed. [This is not the case with an animal 
that was worshipped.] 

But [regarding] trees [devoted for idolatry], which do not enjoy the 
transgression, the Torah [still] says: Destroy, burn, and demolish? [The answer 
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is that] we are speaking of living animals, and the Merciful One has pity on 
them. [Thus, an animal is killed only if it enjoyed the transgression.] 

- Sanhedrin 55a 
Rashi explained that the Merciful One had compassion upon them, in that He required for 
them a court of twenty-three and the testimony of witnesses.  

 
דִים מִשּׁוּם דְּחָס רַחֲמָנָא עֲלַיְיהוּ, מוּכָח מִכָּאן שֶׁבַּעֲלֵי חַיִּים אַף עַל פִּי שֶׁבָּאָה מֵהֶם תַּקָּלָה לְאָדָם אֵינָן נֶהֱרָגִין אֶלָּא בְּבֵית דִּין וְעֵ 

לִי בֵּית דִּין וְעֵדִים עַד שֶׁתַּעֲבוֹר עֲבֵירָה שֶׁתִּתְחַיֵּיב מִיתַת בֵּית  וּמִכָּל שֶׁכֵּן בִּתּוֹ שֶׁל ר' יוֹסֵי דְּמִן יוּקְרַת שֶׁלּאֹ הָיָה לוֹ לַהֲמִיתָהּ בְּ 
רַחֲמָנָא עַל בַּעֲלֵי חַיִּים וּמִשּׁוּם הָכִי דִּיֵּיק לְמֵימַר גַּבְרָא    חָיֵיסדִּין וְהַשְׁתָּא שֶׁהֵמִיתָה עַל כָּרְחָ˂ לוֹמַר דְּלֵית לֵיהּ סְבָרָא דְּרָבָא דְּ 

 רַתֵּיה לָא חָיֵיס וְכוּ'.דְּעַל בְּ 
 
It is proven from here that living creatures, even though a stumbling block came 

through them to a person, are not killed except by a court and witnesses, because the Merciful 
One had compassion upon them. All the more so, the daughter of Rabbi Yosei of Yukrat—he 
should not have put her to death without a court and witnesses until she committed a 
transgression that would obligate her to capital punishment. Now that he put her to death, 
one must say that he does not hold like the reasoning of Rava that the Merciful One had 
compassion upon living creatures. For this reason, it was precise to say: “a man who has no 
compassion on his daughter, how could he have compassion on me?” 

 
* * * 


