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Chapter XXX: Kedoshim (Lev. 19:1–20:27) 
 
Essay 3. Reporting a gossip to the secular authorities 
 

"  '. וְכוּ"  עַל־דַּם רֵעֶלאֹ־תֵלֵ רָכִיל בְּעַמֶּי לאֹ תַעֲמֹד  "פָּסוּק   " וּלְבַסּוֹף אָמַר "רֵעֶ  . צָרַי טַעַם לָמָּה מִתְּחִלָּה אָמַר "עַמֶּי

" וּמַאי אִיצְטְרִי הָכָא לוֹמַר "אֲנִ    רוּשׁ יוּמִלְּבַד פֵּ   "? י ה'וְעוֹד צָרִי לְבָאֵר קֶשֶׁר הַפָּסוּק דִּסְמִי לֵיהּ "לאֹ תַעֲמֹד עַל־דַּם רֵעֶ

ר יִשְׂרָאֵל בְּיָד גּוֹי בֵּין בְּגוּפוֹ בְּמָמוֹנוֹ  וֹאָסוּר לִמְס  )סְעִיף ט'(שֶׁן מִשְׁפָּט סי' שפ"ח  וֹרַשִׁ"י יֵשׁ לוֹמַר דְּאִיתָא בַּשֻּׁלְחָן עָרוּ ח

לּוּ הָיָה רָשָׁע וּבַעַל עֲבֵירוֹת וַאֲפוַאֲפ ף לֵיהּ מֵהַהִיא דְּמָר עוּקְבָא דְּשָׁלַח לר' אֶלְעָזָר בְּנֵי  וְיָלֵי  .לּוּ הָיָה מֵצֵר לוֹ וּמִצַּעֲרוֹ עכ"ליִ ִ

וְעוֹד שָׁם   לֵם לְפָנֶ חָלָלִים.י ה' וְהִתְחוֹלֵל לוֹ" וְכוּ' הוּא יַפִּ לַמַּלְכוּת מַהוּ, אָמַר לוֹ "דּוֹם לַ   י לְמוֹסְרָםאָדָם הָעוֹמְדִים עָלַי וּבִידִ 

 תָּר לְמוֹסְרוֹ בְּיָד נָכְרִי לְהַכּוֹתוֹ וּלְיַסְּרוֹ אֲבָל מִפְּנֵי צַעַר יָחִיד אָסוּר לְמוֹסְרוֹ עכ"ל.וּמ ,הַצִּבּוּר וּמִצַּעֲרָן(סְעִיף י"ב) כָּל הַמּוֹסֵר 

  

There is a verse: “You shall not go about as a gossip among your people; don’t stand 

against the blood of your neighbor: I am the L-rd” (Lev. 19:16).  

Question 1: A sense is needed why in the beginning of the verse it is said “your people” 

in the plural form, and at the end it is said “your neighbor,” in the singular form? 

Question 2: It is also necessary to clarify the connection of the two parts of the verse, as 

it juxtaposes “You shall not go about as a gossip among your people” to “don’t stand against 

the blood of your neighbor.”  

Question 3: Also, why is it necessary to say here at the end, “I am the L-rd”?  

The explanation of Rashi is that there is a relationship between the Hebrew word rachil 

 which Rashi relates to the spies [meraglim] ,[”going on foot“] [רגיל] and ragil [”gossip“] [רָכִיל]

 sent into Canaan.1 He explains that that gossips are people who spy on others in order to [מְרַגְּלִים]

spread malicious reports about them.  

Besides that, one can say that it’s brought in the Shulchan Aruch (Choshen Mishpat) 

(siman 388, paragraph 9). It is brought there that: “It is forbidden to inform on an Israelite to 

the gentiles, whether [it could harm] his person or his finances, even if [the Jew] is wicked 

and sinful, and even if he is the cause of one’s distress and pain.”2 Thus, “Mar Ukva, [the 

Exilarch in Babylonia], sent [a letter] to Rabbi Elazar [in the Land of Israel]: ‘[Regarding] 

 
* English translation: Copyright © 2021 by Charles S. Stein. 
1 The root is also related to the three Festivals [regalim] [רְגָלִים], because of the pilgrimage to Jerusalem, which 

could involve foot travel. 
2 The text appeared earlier in the Rambam’s Mishneh Torah, One Who Injures a Person or Property 8:9. 
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people who stand over [and torment] me, and it’s in my hand to inform upon him to the 

government, what is [the halacha]?’ . . . [Rabbi Elazar responded:] ‶Be patient and wait for 

the L-rd″ (Ps. 37:7) and He will strike them down as corpses.’ ”3 In other words, if the gossip 

is causing problems to only one person, we cannot get him in trouble with the authorities. 

Also, there in Shulchan Aruch, Choshen Mishpat, siman 388, paragraph 12, “If one 

informs on the public and causes them pain, one may inform on him to the gentiles to strike 

him, to imprison him, or to fine him. One cannot inform on him, however, because of an 

individual’s pain.” Thus, we can’t inform upon a gossip who harms one person, but we can inform 

upon him if he harms many. 

  

" דְּמַשְׁמַע עַל "וְנָשִׂיא בְעַמְּ לאֹ   בְּעוֹשֶׂה מַעֲשֵׂה עַמְּ כִּדְאָמְרִינַן  וּמִשּׁוּם הָכִי מִתְּחִלָּה הִזְהִיר הַכָּתוּב עַל "לאֹ־תֵלֵ רָכִיל בְּעַמֶּי

, מוּתָּר לְמוֹסְרוֹ בְּיָד גּוֹי. אֲבָל כָּל זֶה הוּא דַּוְקָא כְּשֶׁמּוֹסֵר אוֹ מְצַ   תָאֹר", עֵר אֶת הָרַבִּים, אֲבָל  הָא אִם אֵינוֹ עוֹשֶׂה מַעֲשֶׂה עַמְּ

" דַּוְקָא דְּהַיְינוּ נֶזֶק יָחִיד,   רוֹ.אִם מוֹסֵר אוֹ מְצַעֵר לְאָדָם אֶחָד לְבַדּוֹ, אֵינוֹ מוּתָּר לְמוֹסְ  ", "רֵעֶ וְזֶהוּ "לאֹ תַעֲמֹד עַל־דַּם רֵעֶ

 ." נֶאֱמָן לִיפָּרַע אֶלָּא מַה יֵשׁ לְ לַעֲשׂוֹת? "דּוֹם לַה' וְהִתְחוֹלֵל לוֹ", וְזֶהוּ שֶׁסִּיֵּים הַכָּתוּב "אֲנִי ה'

 

Answer 1: Because of this, at the beginning, the verse warns, “You shall not go about 

as a gossip among your people.” The beginning of the verse, “your people,” means we can’t 

inform on a gossip who is a fit Jew who acts as a member of “your people,” as it is said, “Do 

not curse a ruler among your people” (Ex. 22:27). If one performs an action befitting “your 

people,” we do not curse him.4 But if he is not acting as a member of your people, it is 

permissible to inform upon him to the gentiles. But all of this is precisely when he is informing 

upon or tormenting the public, but if he is informing upon or tormenting one man alone, it 

is not permitted to inform upon him. This is why the beginning of the verse says “your people” 

and the end says “your neighbor” in the plural form, but switches to the singular form, “don’t 

stand against the blood of your neighbor,” for a “neighbor” specifically [means] the harm of 

one individual.  

Answer 2: From the first part of the verse, “You shall not go about as a gossip among your 

people,” we have learned that one can’t inform upon an individual who only harms one person. 

But from the second part, “don’t stand against the blood of your neighbor,” we also learn that we 

can’t ignore the harm that he is committing, even if only one person is affected? That’s the 

connection between the two.  

Answer 3: But if we can’t inform upon him, what is one to do? “Be patient and wait for 

the L-rd,” and this is the meaning of the conclusion of the verse, “I am the L-rd,” I am faithful 

to exact punishment. 

   

 
3 Gittin 7a. 
4 Bava Metzia 48b. 
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  לִרְמוֹז מַה שֶׁפֵּרֵשׁ רַשִׁ"י עוֹד יֵשׁ לוֹמַר שֶׁבָּא  דְּמִלְּבַד  הֲלִיכָה,    עִנְיָן הָרְכִילוּת בִּלְשׁוֹן וְאָתֵי שַׁפִּיר נָמֵי מַה שֶׁמִּצִּינוּ דְּאַפְּקֵיהּ קְרָא  
סּוּר אֵינוֹ יאֲבָל אִם נֶאֱנָס עַל כָּ אַף עַל פִּי שֶׁעוֹשֶׂה אִ   רוֹ, יר חֲבֵ וֹשֶׁאֵינוֹ חַיָּיב וְאֵינוֹ נִקְרָא רָשָׁע רַק כְּשֶׁהוֹלֵ הוּא מֵעַצְמוֹ לִמְס

הָיָה אוֹמֵר לאֹ תְּרַגֵּל בְּעַמֶּ וְכַיּוֹצֵא בְּלאֹ לְשׁוֹן הֲלִיכָה הָיִיתִי אוֹמֵר    וְאִם  .שֶׁן מִשְׁפָּט סִימָן הַנַּ"לוֹ חחַיָּיב, וְעַיֵּין בְּשֻׁלְחָן עָרוּ
 .שֶׁחַיָּיב עַל כֹּל פָּנִים

 
It is fine also that we find that Scripture expresses the matter of gossip in terms of 

walking. For apart from what Rashi explained, that there is a relationship between the Hebrew 
word rachil [רָכִיל] [“gossip”] and ragil [רגיל] [“going on foot”], one can also say that it’s coming 
to hint that he is not liable and is not called “wicked” unless he walks by himself, i.e., of his 
own volition, to inform upon his fellow. But if he is compelled [by violence to inform], even 
though he has violated a prohibition, he is not liable, and see the Shulchan Aruch, Choshen 
Mishpat, siman above, viz 388, paragraph 3. If [Scripture] had said, “Don’t spy on your 
people,” and the like, without the language of walking, i.e., using a word that wasn’t similar 
ragil [רגיל] [“going on foot”], I would have said that he would be liable on all accounts, i.e., 
even if he had been beaten and compelled to inform on his fellow. 

 

תְחַוֵי לָא  לָא  א דְּחַבְרֵי, אֲתָא לְקַמֵּיהּ דְּרַב אָמַר לוֹ  יוּבַן מַאי דְּאָמְרִינַן בְּפֶרֶק ח' דְּקַמָּא הַהוּא גַּבְרָא דְּבָעֵי אַחוֹיֵי אָתֵיבְנָ   וּבְזֶה

 .תְחַוֵי, אָמַר לוֹ מַחְוֵינָא וּמַחְוֵינָא. וְקָשֶׁה לָמָּה כָּפְלוּ לְשׁוֹנָם
 
In this [way] will be understood what is said in the eighth chapter of tractate Bava 

Kamma:  

A certain man desired to show another’s straw [to the gentile authorities, 
who would have seized it]. He came before Rav, [who] said to him: “Do not show 
it and do not show it” [i.e., you are absolutely prohibited from showing it]. [The 
man] said to him: “I will show it and I will show it.” Rav Kahana was sitting 
before Rav [and upon hearing the man’s disrespectful response], he dislodged [the 
man’s] neck from him [i.e., he broke his neck and killed him].  

- Bava Kamma 117a 
It is difficult to understand why they doubled their language, i.e., why Rav repeated “do not 
show it” and why the man repeated “I will show it.” 

  
וּ"ם  אֲבָל אִם אֲנָסוּהוּ עַכּ  .צְמוֹוְיֵשׁ לוֹמַר דְּאִיתָא בְּשֻׁלְחָן עָרוּ סִימָן הַנַּ"ל (סְעִיף ב') בְּמָה דְּבָרִים אֲמוּרִים כְּשֶׁהֶרְאָה הַמּוֹסֵר מֵעַ 

לּוּ יִאַנְסוּ לְהַרְאוֹת לָא תְחַוֵי, הוֹאִיל  יוְלָכֵן אָמַר לוֹ רַב לָא תְחַוֵי בְּלאֹ אוֹנֵס וַאֲפִ   לְהַרְאוֹת וְהֶרְאָה הֲרֵי זֶה פָּטוּר מִתַּשְׁלוּמִין.
יִאַנְסוּנִי אִיתֵיהּ, וְהוּא הֵשִׁיב לוֹ בְּעַזּוּת פָּנִים מַחְוֵינָא אִם  , אַף עַל פִּי שֶׁאֵינְ חַיָּיב בַּתַּשְׁלוּמִין אִיסּוּרָא מִיהָא  לְהִמָּלֵשֶׁבָּאתָ  

  .לּוּ אִם לאֹ יִאַנְסוּנִייוַאֲפִ 
  
It can be said that it’s brought in the Shulchan Aruch, Choshen Mishpat, siman as 

above [388], paragraph 2: “What is being spoken about? When the informer shows [the 
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authorities his fellow’s property] of his own accord. But if the gentiles compel him to show 
[the property and he showed it], he is exempt from paying compensation [to the owner who 
suffered a loss when the property was compensated].” 

Therefore, Rav said to him, “Do not show it” without compulsion. Also, even if they 
compel you to show it, I will tell you, “do not show it”— since you came to consult with me, 
that is my ruling. Even though you would not be obligated in paying compensation to the owner 
who would experience a loss when his property is confiscated, because you were compelled to 
inform upon him, it is forbidden in any event. He responded to him brazenly, “I will show it,” 
if they compel me “and I will show it” even if they don’t compel me. 

 
* * * 


