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Chapter XXX: Kedoshim (Lev. 19:1–20:27) 
 
Essay 5. Love, prayer, and communal merit 
 

שְׁיָא  ". קָשֶׁה דְּהָיָה לוֹ לוֹמַר "תָּאַבְתִּי", דְּמַה עִנְיַן אַהֲבָה לְכָאן. וְזאֹת הִיא הַקּוּאֶת־קוֹלִי תַּחֲנוּנָיה'  אָהַבְתִּי כִּי־יִשְׁמַע  "  פָּסוּק

   שֶׁהִרְגִּישׁ רָבָא, וְתֵירֵץ אֵימָתַי אֲנִי אֲהוּבָה לְפָנֶי˃ וְכוּ' כְּמוֹ שֶׁכָּתְבוּ הַמְפָרְשִׁים זַ"ל.

  

There is a verse: “I love that the L-rd will hear my voice, my supplications.”1 It is 

difficult, for it should have said “I longed,” for what is the relevance of love here? This is the 

difficulty that Rava noted, and he answered: “When [do I know that] I am loved by You? 

When You hear the voice of my supplications,”2 as the commentators of blessed memory have 

written.  

  

וְאָהַבְתָּ "לְקַבֵּל עָלָיו מִצְוַת    וְעוֹד הָיָה אֶפְשָׁר לוֹמַר שֶׁרָצָה לִרְמוֹז מַה שֶׁמָּצִינוּ בְּכִתְבֵי הָרַב זַ"ל שֶׁיֵּשׁ לוֹ לָאָדָם קוֹדֶם תְּפִלָּתוֹ

אֶת־ "בְּלִבִּי כָּל בְּנֵי הָאָדָם כְּשֶׁאֲנִי רוֹצֶה שֶׁיִּשְׁמַע    "אָהַבְתִּי"בֶּלֶת, וְלָכֵן אָמַר הַכָּתוּב  , שֶׁאִם לאֹ כֵן אֵין תְּפִלָּתוֹ מְקוּ"לְרֵעֲ˃ כָּמוֹ˃

 ."קוֹלִי תַּחֲנוּנָי

 

First Explanation: Furthermore, it is possible to say that he wished to hint to what we 

find in the writings of the Rabbi of blessed memory (Isaac Luria, of blessed memory, in Sha’ar 

HaKavanot), that a person must, prior to his prayer, accept upon himself the mitzvah of “you 

shall love your fellow as yourself,”3 for if not, his prayer is not accepted. Therefore, the verse 

says, “I have loved”—all people in my heart—when I wish that He hear “my voice, my 

supplications.” 

 

 
* English translation: Copyright © 2026 by Charles S. Stein. Additional essays are available at https://zstorah.com  
1 Ps. 116:1.  
2 Rosh Hashanah 17a; Pesachim 118b.  
3 Lev. 19:18.  
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נֶחְשְׁדוּ יִשְׂרָאֵל עַל כָּ˂. דְּקָשֶׁה    וְעַל זֶה יוּבַן מַה שֶׁאָמְרוּ זַ"ל בְּפֶרֶק ג' דְּסַנְהֶדְרִין כֹּל שֶׁלּאֹ דִּיבֵּר עִמּוֹ שְׁ˄שָׁה יָמִים בְּאֵיבָה, לאֹ

אֶלָּא דְּהוֹאִיל שֶׁכָּל אָדָם מִיִּשְׂרָאֵל צָרִי˂ לְקַבֵּל עָלָיו מִצְוַת וְאָהַבְתָּ    .מַאי שְׁנָא חֵטְא זֶה מִכָּל שְׁאָר חֲטָאִים מַאי טַעְמָא לאֹ נֶחְשְׁדוּ

דוּ יִשְׂרָאֵל עַל כָּ˂ וּלְפִי  קוֹדֶם תְּפִלָּה, לאֹ נֶחְשְׁדוּ לִהְיוֹת לָהֶם שׂוֹנְאִים. וְהַאי דִּנְקַט שְׁ˄שָׁה יָמִים וְעָלָה קָאָמַר כִּי לאֹ נֶחְשְׁ   וְכוּ'

לְקַבֵּל עָלָיו וְכוּ'. יֵשׁ לוֹמַר שֶׁלִּפְעָמִים יֵשׁ מִי שֶׁלּאֹ   דַּרְכֵּנוּ אֲפִילּוּ יוֹם אֶחָד אֵינוֹ חָשׁוּד הוֹאִיל שֶׁבְּכָל יוֹם קוֹדֶם תְּפִלָּתוֹ צָרִי˂

  שֶּׁבֶת עָלָיו. לְפִי שֶׁאֵין דַּעְתּוֹ מְיוּיִתְפַּלֵּל שְׁ˄שָׁה יָמִים כְּגוֹן הַבָּא מִן הַדֶּרֶ˂ אַל יִתְפַּלֵּל שְׁ˄שָׁה יָמִים 

 

Because of this, we can understand what [the rabbis] of blessed memory said in the 

third chapter of Sanhedrin:  

One who loves or one who hates [a litigant is disqualified as a witness or 

judge]. [One who] loves, this is his groomsman. [One who] hates is anyone who, 

out of enmity, did not speak with [the litigant for] three days. [The Rabbis] said 

to [Rabbi Yehuda]: The Jewish people are not suspected of [bearing false 

witness due to love or hate].  

- Sanhedrin 27b 

This is difficult to understand: What is different about this sin from all other sins? Why are 

they not suspected of it?  

Rather, since every person of Israel must accept upon himself the mitzvah of “you 

shall love your fellow as yourself” prior to prayer, they are not suspected of harboring hatred. 

It says he is disqualified if he does not speak with the litigant for “three days,” about which it 

says that Israel are not suspected of this. According to our approach, even for one day he is 

not suspected of avoiding the litigant out of hatred, since before his prayer every day he must 

accept this upon himself the mitzvah of “you shall love your fellow as yourself.” However, one 

may say that sometimes there is one who will not pray for three days, such as the teaching that 

one who comes from the road should not pray for three days, because his mind is not settled 

upon him.4  

Thus, the acceptance of prayer is dependent not only on one’s relationship with G-d, but 

on one’s relationship with other people. 

 

   

 
4 Eruvin 65a.  
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ה אָמַר אָהַבְתִּי אֶת חֲבֵירִי כָּמוֹנִי  וְעוֹד יֵשׁ לוֹמַר דְּאָמְרוּ זַ"ל הַמִּתְפַּלֵּל עַל חֲבֵירוֹ וְהוּא צָרִי˂ לְאוֹתוֹ דָּבָר הוּא נַעֲנֶה תְּחִלָּה, וְעַל זֶ 

דְּהַיְינוּ מַה שֶׁאֲנִי מִצְטַעֵר עָלָיו אַף עַל פִּי שֶׁלּאֹ הִתְפַּלַּלְתִּי עַל    " אֶת־קוֹלִי יִשְׁמַע ה'  "וְהִתְפַּלַּלְתִּי עָלָיו בַּמֶּה שֶׁצָּרִי˂ אַף לִי, וּבָזֶה  

 הַיְינוּ מַה שֶׁהִתְפַּלַּלְתִּי לְצוֹרֶ˂ חֲבֵירִי.  "תַּחֲנוּנָי  . . . יִשְׁמַע"עַצְמִי, וְעוֹד 

 

Second Explanation: Furthermore, it may be said that [the rabbis] of blessed memory 

said: One who prays for his fellow while he himself needs that same matter is answered first.5 

Regarding this it says: “I have loved my fellow as myself, and I prayed for him in that 

which he needs, which I too need. In this way, “the L-rd will hear my voice,” meaning the 

distress I feel on his behalf, even though I did not pray for myself. Also, “and He hears . . . 

my supplications,” meaning that which I prayed for the need of my fellow.  

 

  " אֶת־קוֹלִייִשְׁמַע ה'  "אֲנִי מִתְפַּלֵּל כָּל תְּפִלּוֹתַי בִּלְשׁוֹן רַבִּים, וְאָז בְּוַדַּאי שֶׁ אִם כֵּן  וְעוֹד יֵשׁ לוֹמַר כְּשֶׁאֲנִי אוֹהֵב כָּל יִשְׂרָאֵל כָּמוֹנִי  

" וְכוּ' חֲבִי כִמְעַט רֶגַע עַד יַעֲבָור זָעַם. וְקָשֶׁה מֶה רָצָה לֵ˂ עַמִּי בּאֹ בַחֲדָרֶי˃וּבְדֶרֶ˂ זֶה יוּבַן הַפָּסוּק "  דִּזְכוּתָא דְּרַבִּים עָדִיף.

צְרַ˂ לוֹמַר כָּ˂, וְכִי כַּוָּונַת הַכָּתוּב הִיא לוֹמַר לוֹמַר חֲבִי כִּמְעַט רֶגַע, וּמִי הִבְטִיחַ לָנוּ שֶׁחַמָּתוֹ שֶׁל הקב"ה תַּעֲבוֹר כְּרֶגַע, וְלָמָּה הוּ

בֶּה כִּי בִּמְעַט הַזְּמַן יַעֲבוֹר הַזַּעַם, וְיִהְיֶה זֶה כְּמוֹ תִּקְוָה אוֹ  שֶׁאַף עַל פִּי שֶׁיֵּלֵ˂ לְהִסָּגֵר לְבַדּוֹ אַל יִתְיָירֵא לְהִשְׁתַּהוֹת שָׁם זְמַן מְרוּ

יִתֵּן לוֹ תִּקְוָה זוֹ לאֹ יֵלֵ˂ לְהִתְחַבְּאוּת בִּתְמִיהָה,    בְּשׁוּרָה טוֹבָה שֶׁנּוֹתֵן לוֹ כְּדֵי שֶׁיֵּלֵ˂ לְהִתְחַבֵּא וְזוֹ תְּמִיהָא גְּדוֹלָה, וְכִי אִם לאֹ

 ."עוֹר בְּעַד־עוֹר וְכֹל אֲשֶׁר לָאִישׁ יִתֵּן בְּעַד נַפְשׁוֹ"וַהֲלאֹ 

 

Third Explanation: Furthermore, it may be said: when I love all Israel as myself, then 

I pray all my prayers in the plural form, and then certainly “the L-rd will hear my voice,” 

for the merit of the many is greater. 

In this way the verse is understood: “Go, my people, enter your chambers and lock 

your doors behind you; hide for but a brief moment, until the wrath passes.”6 The difficulty 

is: What does it mean by saying “hide for but a brief moment”? Who has assured us that the 

wrath of the Holy One, Blessed be He, will pass in a moment? Why was it necessary to say 

this? Is the intent of the verse to say that although he goes to shut himself in alone, he should 

not fear to remain there a long time, for in a short time the wrath will pass? Is this like a 

hope or good tidings that it gives him, so that he will go hide?  

This is a great wonder; for if it did not give him this hope, would he not go to hide? 

Surely “ ‘skin for skin,’ and all that a man has he will give for his life.”7 

 

 
5 Bava Kamma 92a.  
6 Isaiah 26:20.  
7 Job 2:4.  
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שְׁיָא הַנּוֹפֶלֶת עַל רֵישֵׁיהּ, מִשּׁוּם דְּאָמְרִינַן בְּמַסֶּכֶת תַּעֲנִית בִּזְמַן שֶׁהַצִּיבּוּר שָׁרוּי בְּצַעַר  וְנִרְאֶה לוֹמַר דְּסֵיפֵיהּ דִּקְרָא בָּא לְתָרֵץ קוּ

בְּנֶחָמַת צִבּוּר. יִרְאֶה  כֵּן אַל  נַפְשִׁי, וְאִם עוֹשֶׂה  וְאֶשְׁתֶּה וְשָׁלוֹם עָלַיִ˂  יאֹמַר אֵלֵ˂ לְבֵיתִי אוֹכַל  קָשֶׁה אֵי˂ קָאָמַר    וְאִם כֵּן  אַל 

כְרָח  ' כְּלוֹמַר אַף עַל פִּי שֶׁאַתָּה מוּהַכָּתוּב כָּאן לֵ˂ עַמִּי בּאֹ בַחֲדָרֶי˃ דְּהַיְינוּ לוֹמַר שֶׁיִּפְרוֹשׁ מִן הַצִּבּוּר, לָכֵן אָמַר חֲבִי כִּמְעַט וְכוּ

בְּכָל רֶגַע וְרֶגַע, כִּדְאָמְרִינַן מִן הַצִּבּוּר דְּדֶבֶר בָּעִיר כָּנַס רַגְלֶי˃, יֵשׁ לְ˃ לִהְיוֹת יוֹשֵׁב וּמִתְפַּלֵּל עֲלֵיהֶם וְלִצְפּוֹת לִישׁוּעָתָם  לִפְרוֹשׁ  

תְּפִלָּתְ˃ שֶׁתִּתְפַּלֵּל    שֶׁמִּכֹּחַ רַב בְּיָמָיו וְעַל דֶּרֶ˂ זֶה יֵשׁ לְ˃ לִצְפּוֹת  צִפִּיתָ לִישׁוּעָה, וְכָל דּוֹר שֶׁלּאֹ נִבְנָה בֵּית הַמִּקְדָּשׁ בְּיָמָיו כְּאִילּוּ נֶחֱ 

 בְּכַוָּונָה גְּדוֹלָה תַּעֲלֶה וְתִצְמַח יְשׁוּעַת הַצִּבּוּר.

 

It seems to say that the end of the verse comes to answer a difficulty that arises from 

its beginning. For we say in tractate Ta’anit (11a): When the community is in distress, one 

should not say, “I will go to my house, eat and drink, and peace be upon my soul”; and if he 

does so, he will not see the consolation of the community. If so, it is difficult to understand, 

how can the verse say here, “Go, my people, enter your chambers,” meaning that he should 

separate from the community? Therefore it says, “hide for but a brief moment,” etc.—that 

is to say, even though you are compelled to separate from the community, for “when there is 

plague in the city, gather your feet,”8 you must remain and pray on their behalf and 

anticipate their salvation at every moment, as we say, “Did you anticipate salvation?”9 Every 

generation in which the Temple is not rebuilt in its days is considered as if it was destroyed 

in its days.10 In this way, you should hope that through the power of your prayer, when you 

pray with great intention, that the salvation of the community will arise and flourish.  

Thus, he separates physically, but remains fully bound to the community through prayer 

and anticipation. 

* * * 

 
8 Bava Kamma 60b.  
9 Shabbat 31a.  
10 Yerushalmi Yoma 1:1.  


