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Chapter XXX: Kedoshim (Lev. 19:1-20:27)

Essay 5. Love, prayer, and communal merit
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There is a verse: “I love that the L-rd will hear my voice, my supplications.”' It is
difficult, for it should have said “I longed,” for what is the relevance of love here? This is the
difficulty that Rava noted, and he answered: “When [do I know that] I am loved by You?
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When You hear the voice of my supplications,”” as the commentators of blessed memory have

written.
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First Explanation: Furthermore, it is possible to say that he wished to hint to what we

find in the writings of the Rabbi of blessed memory (Isaac Luria, of blessed memory, in Sha 'ar
HaKavanot), that a person must, prior to his prayer, accept upon himself the mitzvah of “you
shall love your fellow as yourself,”> for if not, his prayer is not accepted. Therefore, the verse
says, “I have loved”—all people in my heart—when I wish that He hear “my voice, my

supplications.”

: English translation: Copyright © 2026 by Charles S. Stein. Additional essays are available at https://zstorah.com
' Ps. 116:1.

2 Rosh Hashanah 17a; Pesachim 118b.

3 Lev. 19:18.
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Because of this, we can understand what [the rabbis]| of blessed memory said in the

third chapter of Sanhedrin:

One who loves or one who hates [a litigant is disqualified as a witness or
judge]. [One who] loves, this is his groomsman. [One who] hates is anyone who,
out of enmity, did not speak with [the litigant for] three days. [The Rabbis] said
to [Rabbi Yehuda]: The Jewish people are not suspected of [bearing false

witness due to love or hate].

- Sanhedrin 27b
This is difficult to understand: What is different about this sin from all other sins? Why are
they not suspected of it?

Rather, since every person of Israel must accept upon himself the mitzvah of “you
shall love your fellow as yourself” prior to prayer, they are not suspected of harboring hatred.
It says he is disqualified if he does not speak with the litigant for “three days,” about which it
says that Israel are not suspected of this. According to our approach, even for one day he is
not suspected of avoiding the litigant out of hatred, since before his prayer every day he must
accept this upon himself the mitzvah of “you shall love your fellow as yourself.” However, one
may say that sometimes there is one who will not pray for three days, such as the teaching that
one who comes from the road should not pray for three days, because his mind is not settled
upon him.*

Thus, the acceptance of prayer is dependent not only on one’s relationship with G-d, but

on one’s relationship with other people.

4 Eruvin 65a.
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Second Explanation: Furthermore, it may be said that [the rabbis] of blessed memory

said: One who prays for his fellow while he himself needs that same matter is answered first.’

Regarding this it says: “I have loved my fellow as myself, and I prayed for him in that
which he needs, which I too need. In this way, “the L-rd will hear my voice,” meaning the
distress I feel on his behalf, even though I did not pray for myself. Also, “and He hears ...
my supplications,” meaning that which I prayed for the need of my fellow.
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Third Explanation: Furthermore, it may be said: when I love all Israel as myself, then

I pray all my prayers in the plural form, and then certainly “the L-rd will hear my voice,”
for the merit of the many is greater.

In this way the verse is understood: “Go, my people, enter your chambers and lock
your doors behind you; hide for but a brief moment, until the wrath passes.”® The difficulty
is: What does it mean by saying “hide for but a brief moment”? Who has assured us that the
wrath of the Holy One, Blessed be He, will pass in a moment? Why was it necessary to say
this? Is the intent of the verse to say that although he goes to shut himself in alone, he should
not fear to remain there a long time, for in a short time the wrath will pass? Is this like a
hope or good tidings that it gives him, so that he will go hide?

This is a great wonder; for if it did not give him this hope, would he not go to hide?

Surely “ ‘skin for skin,’” and all that a man has he will give for his life.”’

5 Bava Kamma 92a.
¢ Isaiah 26:20.
7 Job 2:4.
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It seems to say that the end of the verse comes to answer a difficulty that arises from
its beginning. For we say in tractate Ta’anit (11a): When the community is in distress, one
should not say, “I will go to my house, eat and drink, and peace be upon my soul”; and if he
does so, he will not see the consolation of the community. If so, it is difficult to understand,
how can the verse say here, “Go, my people, enter your chambers,” meaning that he should
separate from the community? Therefore it says, “hide for but a brief moment,” etc.—that
is to say, even though you are compelled to separate from the community, for “when there is
plague in the city, gather your feet,”® you must remain and pray on their behalf and
anticipate their salvation at every moment, as we say, “Did you anticipate salvation?”° Every
generation in which the Temple is not rebuilt in its days is considered as if it was destroyed
in its days.'? In this way, you should hope that through the power of your prayer, when you
pray with great intention, that the salvation of the community will arise and flourish.

Thus, he separates physically, but remains fully bound to the community through prayer

and anticipation.

8 Bava Kamma 60b.
? Shabbat 31a.
10 Yerushalmi Yoma 1:1.



