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Chapter XXXI: Emor (Lev. 21:1–24:23) 
 
Essay 10. The four species of Sukkot 
 

מִינִים שֶׁבַּלּוּלָב. "וּלְקַחְתֶּם לָכֶם" וְכוּ' "פְּרִי עֵץ"  דָּרְשִׁינַן יִרְמידְּהַיְ   דֶּרֶ˂ רֶמֶז כָּל הָאַרְבָּעָה  ז שֶׁבַּיּוֹם הָרִאשׁוֹן  וֹנוּ אֶתְרוֹג 

    . לּוּ רֶגַע אֶחָד לְדֶרֶ˂ הֲרָעָהילְחֶשְׁבּוֹן עֲוֹנוֹת יְקַבֵּל עָלָיו לִהְיוֹת שָׁלֵם וְצַדִּיק בְּמַעֲשָׂיו שֶׁל כָּל הַשָּׁנָה הַבָּאָה וְלאֹ יַטֶּה אֲפִ 
 

We expound by way of allusion all four species of the lulav. “And you shall take for 
yourselves on the first day the fruit of a beautiful [הָדָר] [hadar] tree, branches of a palm-tree, and  
a bough of a thick tree, and willows of the brook, and you shall rejoice before the L-rd your G-d 
seven days.”1 “The fruit of a beautiful tree”—this is the etrog, which will allude that on the first 
day of reckoning for sins one should accept upon himself to be whole and righteous in his 
deeds for the entire coming year, and not turn even for a moment to the evil path. 

  
יִתֵּן לִבּוֹ לְהקב"ה כְּמוֹ שֶׁנֶּאֱמַר "תְּנָה־בְנִי  וְ   .וְזֶהוּ דּוֹמֶה לְאֶתְרוֹג שֶׁדָּר בְּאִילָנוֹ מִשָּׁנָה לְשָׁנָה וְלאֹ יִהְיֶה בּוֹ שׁוּם נִקַּב וְשׁוּם חֲזָזִית

   נוּ מַעֲשִׂים טוֹבִים.יוּמַחְשְׁבוֹתָיו לַעֲשׂוֹת פְּרִי הָדָר דְּהַיְ  עִסְקוֹלִבְּ˃ לִי", וְיִהְיֶה כָּל 
 
This is similar to the etrog, which dwells [דָר] [dar] on its tree from year to year,2 and 

has in it no piercing, and no scab that covers a majority of the etrog.3 He shall give his heart to 
the Holy One, Blessed be He, as it is said: “My son, give Me your heart,”4 and all his 
occupation and thoughts shall be to produce a beautiful fruit, that is, good deeds. 

 
נוּ בְּמַחְשָׁבָה  יקַּב כָּל שֶׁהוּא דְּהַיְ יעוּטוֹ כָּשֵׁר, כָּ˂ הָאָדָם אֵם נִ יקַּב כֹּל שֶׁהוּא פָּסוּל וְאִם עָלְתָה חֲזָזִית עַל מִ יוּכְמוֹ שֶׁהָאֶתְרוֹג אִם נִ 

זָרָה אוֹ אֵיזוֹ עֲבֵ  חֲזָזִית  ירָעָה שֶׁל עֲבוֹדָה  וְצָרִי˂ תְּשׁוּבָה גְּדוֹלָה, אֲבָל אִם עָלְתָה בּוֹ  רָה חֲמוּרָה שֶׁעוֹשֶׂה פְּגָם אָז הוּא פָּסוּל 
  .ן הוּא כָּשֵׁריעוּט עַל זְכִיּוֹתָיו עֲדַיִ י רָה קַלָּה וְהֵם מִ ישֶׁעָשָׂה אֵיזוֹ עֲבֵ 

 
Just as if the etrog is invalid if it has any piercing, but if it has a scab only on a minority 

of it, it is valid, so too a person: if he is pierced in any amount, that is, with an evil thought 
of idolatry or some grave transgression that makes a defect, then he is invalid and requires 

 
* English translation: Copyright © 2025 by Charles S. Stein. Additional essays are available at https:// zstorah.com  
1 Lev. 23:40. 
2 Sukkah 35a. Unlike other citrus fruits, the etrog does not have a single, fixed harvest season. A tree may contain 

fruit from the present season and also from previous seasons. 
3 Mishnah Sukkah 3:6. 
4 Prov. 23:26. 
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great repentance. But if a scab grew upon only a part of him, that is, he committed some light 
transgression, but [these sins] are the minority compared to his merits, he is still valid. 

 
"הַדּוּדָאִים נָתְנוּ־ אָמְרִינַן  וּבִין  וְ"כַּפֹּת תְּמָרִים" רוֹמֵז לְבַעֲלֵי תְּשׁוּבָה, שֶׁהָרֵי הַלּוּלָב יֵשׁ בּוֹ טַעַם וְאֵין בּוֹ רֵיחַ, וּבְפֶרֶק ב' דְּעֵיר 

אַשְׁרֵי    ר בִּתְשׁוּבָה בְּעוֹדוֹ בְּכֹחוֹ וּבְנַעֲרוּתוֹ, כְּמוֹ שֶׁאָמְרוּ זַ"לוֹשֶׁאִם חָטָא יַחְז ,  רֵיחַ" אֵלּוּ בַּחוּרֵי יִשְׂרָאֵל שֶׁלּאֹ טָעֲמוּ טַעַם חֵטְא
ז שֶׁהַתְּשׁוּבָה  וֹוְעוֹד הוּא גָּבוֹהַּ מְאֹד לִרְמ.  שֶׁעוֹשֶׂה תְּשׁוּבָה כְּשֶׁהוּא אִישׁ, שֶׁהַלּוּלָב דּוֹמֶה לַשְּׂדֵרָה וְהַשְּׂדֵרָה רוֹמֶזֶת לְכֹחוֹ שֶׁל אָדָם

  .עוֹלָה וּמַגַּעַת עַד כִּסֵּא הַכָּבוֹד
 

“And branches of a palm-tree” alludes to ba’alei tshuva. For the lulav has taste but 
no fragrance, and in the second chapter of Eruvin (21b) it is said on the verse: “ ‘The 
mandrakes give fragrance,’5—these are the young men of Israel who have not tasted the taste 
of sin;” for if he has sinned, he should return in repentance while still in his strength and his 
youth, as [our sages] of blessed memory said: “Happy is he who repents when he is still a 
man.”6 For the lulav is similar to the spine, and the spine alludes to the strength of a person. 
Furthermore, [the lulav] is very tall, to allude that “repentance rises and reaches up to the 
Throne of Glory.”7 

 
יַעֲשֶׂה כְּנֶגְדָּן חֲבִילוֹת שֶׁל מִצְוֹת, וְיֵשׁ חֲצָיִים    וְכָל הֶעָלִין שֶׁל הַלּוּלָב הֵם כָּל אֶחָד כָּפוּל לִשְׁנַיִם שֶׁאִם עָשָׂה חֲבִילוֹת שֶׁל עֲבֵירוֹת

ז שֶׁיֵּשׁ לוֹ לַעֲשׂוֹת תְּשׁוּבָה  וֹחֲצָיִים הַשֵּׁנִי מִצַּד הָאַחֵר וּלְבַסּוֹף נַעֲשִׂים כֻּלָּם עָלָה אֶחָד, לִרְמוְ שֶׁל הֶעָלִין מִצַּד אֶחָד שֶׁל הַשִּׁדְרָה  
   .לֵב אֶחָד לְאָבִיו שֶׁבַּשָּׁמַיִםגְּמוּרָה שֶׁהָעֲבֵירוֹת יִתְהַפְּכוּ לִזְכִיּוֹת וּמַלְאָ˂ רַע יַעֲנֶה אָמֵן בְּעַל כָּרְחוֹ וְלאֹ יִהְיֶה לוֹ עוֹד אֶלָּא 

 
All the leaves of the lulav are each one doubled into two. If he made bundles of sins, 

he should make opposite them bundles of mitzvot. Half of the leaves are on one side of the 
spine and the other half on the other side, and in the end they all become one leaf, to allude 
that he should perform complete repentance, that sins will be transformed into merits, and 
the evil angel will answer “Amen” against his will, and “he will no longer have anything but 
one heart for his Father in heaven.”8 

 
וְאַף הַכָּתוּב הִקְדִּימוּ דִּכְתִיב    וְלָכֵן אָנוּ מְבָרְכִין עַל נְטִילַת לוּלָב אַף עַל פִּי שֶׁהָאֶתְרוֹג חָשׁוּב מִמֶּנּוּ שֶׁיֵּשׁ לוֹ טַעַם וְיֵשׁ לוֹ רֵיחַ 

, וּבַעֲלֵי תְּשׁוּבָה חֲשׁוּבִים מִצַּדִּיקִים,  דוֹלַעֲמגְּמוּרִים יְכוֹלִים  "פְּרִי עֵץ הָדָר", מִפְּנֵי שֶׁבַּמָּקוֹם שֶׁבַּעֲלֵי תְּשׁוּבָה עוֹמְדִים אֵין צַדִּיקִים  
   .אָםאָמְנָם הַכָּתוּב הִקְדִּים הָאֶתְרוֹג מִפְּנֵי שֶׁהקב"ה חָפֵץ יוֹתֵר שֶׁלּאֹ יֶחֶטְאוּ הָאֲנָשִׁים פֶּן לאֹ יָשׁוּבוּ מֵחֶטְ 

 
Therefore we recite a blessing over the taking of the lulav, even though the etrog is 

more important than it, for it has both taste and fragrance, and even the verse mentioned it 
first, as it is written: “The fruit of a beautiful tree.” Because, in the place where ba’alei tshuva 

 
5 Song of Songs 7:14. 
6 Avodah Zarah 19a. 
7 Yoma 86b. 
8 Berachot 57a: “One who sees a palm-branch in a dream, it is a sign that he has but one heart for his Father in 

heaven.” Lulav [ לוּלָב] is interpreted homiletically as lo lev [ לֵב לוֹ ] [“he has a heart”]. 
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stand, complete righteous ones cannot stand,9 and ba’alei tshuvah are more important than 
the righteous. However, the verse preceded the etrog because the Holy One, Blessed be He, 
desires more that people should not sin at all, lest they not return from their sin. 

 
לִבּוֹ    הָיָהז שֶׁלְּעוֹלָם  וֹאָדָם, לִרְמוְזֶהוּ שֶׁהָאֶתְרוֹג אָנוּ אוֹחֲזִים אוֹתוֹ בְּיַד שְׂמאֹל, מִפְּנֵי שֶׁהָאֶתְרוֹג דּוֹמֶה לַלֵּב שֶׁהוּא בִּשְׂמאֹלוֹ שֶׁל  

"(וידו) [וִידֵי]   עַל פָּסוּק  ינַןשָׁלֵם וְהָדוּר שֶׁלּאֹ חָטָא כְּלָל וְלאֹ הָלַ˂ אַחַר עֲצַת יֵצֶר הָרַע הָעוֹמֵד לִשְׂמאֹלוֹ, הַלּוּלָב בַּיָּמִין דְּאָמְרִ 
   .אָדָם" וְכוּ' זֶה יְמִינוֹ שֶׁל הקב"ה שֶׁהִיא פְּרוּשָׂה תַּחַת כִּסֵּא הַכָּבוֹד לְקַבֵּל הַשָּׁבִים

 
This is why we hold the etrog in the left hand, because the etrog is similar to the heart, 

which is on the left of a person, to allude that his heart should always be whole and beautiful, 
that he did not sin at all and did not follow the counsel of the evil inclination that stands to 
his left. 

The lulav is in the right hand, for we say on the verse “ ‘And the hand of a man beneath 
their wings’10—this is the right hand of the Holy One, Blessed be He, which is stretched out 
beneath the Throne of Glory to receive those who return in repentance.”11 

 
ז לְמִי שֶׁרוֹצֶה לְהִתְהַלֵּ˂ בְּדֶרֶ˂ נְכוֹנָה שֶׁיִּזְהַר שֶׁיִּהְיוּ וֹ"וַעֲנַף עֵץ־עָבֹת" זֶה הַדָּם דְּבָעֵינַן שֶׁיִּהְיוּ עֲנָפָיו חוֹפִין אֶת עֵצוֹ, וְזֶהוּ יִרְמ

כָּל שֶׁמַּעֲשָׂיו    בִּין מֵחָכְמָתוֹ, שֶׁהָעֲנָפִים רוֹמְזִים עַל הַמַּעֲשִׂים טוֹבִים וְהָעֵץ רוֹמֵז אֶל הַחֲכָמָה, כדתנן בְּמַסֶּכֶת אָבוֹתוּ מַּעֲשָׂיו מְר
   .מֶת וְעיי"שי בִּין מֵחָכְמָתוֹ, חָכְמָתוֹ מִתְקַיֶּ וּמְר

 
“And a bough of a thick tree”—this is the myrtle, for we require that its branches 

cover its wood.12 This alludes to one who wishes to walk in a proper path, that he should be 
careful that his deeds be more numerous than his wisdom, for the branches allude to good 
deeds and the tree alludes to wisdom, as it is taught in tractate Pirkei Avot (3:9): “Rabbi 
Chanina ben Dosa said . . . Anyone whose deeds are more numerous than his wisdom, his 
wisdom endures”—see there.  

 
בַּהֲדַס צָרִי˂ שֶׁיָּצְאוּ שְׁלוֹשָׁה עָלִין בְּקָנֶה אֶחָד וְיִהְיֶה בּוֹ סֵדֶר שֶׁל שָׁ˄ בַּמִּקְרָא  וֹשׁ, לִרְמוְעוֹד  ז שֶׁאָדָם צָרִי˂ שֶׁיְּשַׁלֵּשׁ שְׁנוֹתָיו 

   .בַּמִּשְׁנָה וּבְתַלְמוּד וְאַף מְעוֹתָיו יְשַׁלֵּשׁ שָׁלִישׁ בִּפְרַקְמַטְיָא וְכוּ'
 

Furthermore, in the myrtle, it is required that three leaves grow from one stem, and 
that it be in an arrangement of three, to allude that a person must divide his years into three: 
in Scripture, in Mishnah, and in Talmud.13 Even his money he must divide, one third [buried] 
in the ground, one third in business, and one third in his possession.14 

 

 
9 Berachot 34b. 
10 Ezek. 1:5. Although it is pronounced in the plural, it is written in the singular. 
11 Pesachim 119a. 
12 Sukkah 32b. 
13 Kiddushin 30a; Avodah Zarah 19b. 
14 Bava Metzia 42a. 
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חוֹזֶרֶת עַל אַכְסַנְיָא שֶׁלָּהּ. וְכָתַב הַשֻּׁלְחָן   לֵ˂ הַתּוֹרָהישיתפלל שֶׁלּאֹ יָמוּשׁוּ מִפִּיו וּמִפִּי זָרְעוֹ וְזֶרַע זָרְעוֹ שֶׁמִּכָּאן וְאֵ וְעוֹד צָרִי˂  
ן בְּנוֹ, שֶׁאָז שׁוּב בֶ קָּר נְטִיעַת הַתּוֹרָה הוּא וּבְנוֹ וּיוְהַטַּעַם הוּא שֶׁעִ   עָבוֹת וּלִעִיכּוּבָא בְּרוּבּוֹ,  רֶ˂ הַהֲדַסוֹדִּלְמִצְוָה בְּעֵינָן כֹּל א  עָרוּ˂

   .וְעִקָּר הַתּוֹרָה צְרִיכָה לִהְיוֹת מְשׁוּלֶּשֶׁת בְּמִקְרָא מִשְׁנָה וְתַלְמוּד אֵין הַתּוֹרָה פּוֹסֶקֶת מִזַּרְעוֹ
 

Furthermore, one must pray that [the words of Torah] not depart from his mouth, 
nor from the mouth of his offspring, nor the mouth of his offspring’s offspring,15 for from 
then on, the Torah returns to its lodging, i.e., the Torah will then be ingrained in the family.16 
The Shulchan Aruch (Orach Chaim 646:5) writes that for the mitzvah we require the entire 
length of the myrtle to be thick [with leaves], but as a requirement only the majority. The 
reason is that the primary implanting of Torah is himself, and his son, and his son’s son, for 
then the Torah does not cease from his seed. The foundation of the Torah must be tripled: by 
Scripture, by Mishnah, and by Talmud. 

 
רֶ˂ הַהֲדַס עָבוֹת לְמִצְוָה, אֲבָל לְעִיכּוּבָא בְּרוּבּוֹ  וֹוּלְכַתְּחִלָּה צָרִי˂ לְלַמֵּד לִבְנוֹ וּלְבֶן בְּנוֹ מִקְרָא וּמִשְׁנָה וּגְמָרָא, וְזֶהוּ דְּבָעֵינַן כָּל א

ב אֶלָּא לְלַמְּדוֹ יב אָדָם לְלַמֵּד מִקְרָא מִשְׁנָה וּגְמָרָא אֲבָל לְבֶן בְּנוֹ אֵינוֹ חַיָּ ידְּלִבְנוֹ חַיָּ   דּוּשִׁיןיבְּפֶרֶק קַמָּא דְּקִ   הַרְשָׁ"אמַ שֶׁכָּתַב  
   .ב שֶׁל נְטִיעַת הַתּוֹרָה וְזֶהוּ לְעִיכּוּבָא בְּרוּבּוֹוֹמִקְרָא לְבַד, וְהִנֵּה הוּא וּבְנוֹ הֵם הָר

 
Ideally, one must teach his son and his son’s son Scripture, Mishnah, and Gemara. 

This is why we require the entire length of the myrtle to be thick for the mitzvah. But as a 
requirement, only the majority—as the Maharsha wrote in the first chapter of Kiddushin 
(30a)—that a man is obligated to teach his son Scripture, Mishnah, and Gemara, but for his 
son’s son he is obligated only to teach him Scripture alone. Behold, he and his son are the 
majority of the implantation of Torah,17 and this is the meaning of the requirement that the 
majority of the length of the myrtle to be thick with leaves.  

 
לּוּ שְׁנַיִם קְטוּמִים וְאֶחָד אֵינוֹ קָטוּם, לְפִי שֶׁאָדָם יֵשׁ לוֹ שְׁנֵי עֵינַיִם וְאֵינָם בִּרְשׁוּתוֹ,  יאֲפִ   בְּמַתְנִיתִיןוְר' יִשְׁמָעֵאל סְבִירָא לֵיהּ  

ה נִפְגָּם וְנִקְטַם אַף  לוּם אִם לאֹ יִהְיֶ שֶׁלִּפְעָמִים רוֹאֵה דָּבָר הָאָסוּר בְּלִי מִתְכַּוֵּין וְאָז נִפְגָּם וְנִקְטַם מַרְאִית הָעֵינַיִם שֶׁלּוֹ וְזֶה אֵינוֹ כְּ 
   .נוּ עַיִן הַשֵּׂכֶליהַשְּׁלִישִׁי דְּהַיְ 

 
Rabbi Yishmael is of the opinion in the Mishnah: “Even if [the tops of] two [myrtle 

branches] are severed and [the top of] one is not severed, it is valid.”18 For a person has two 
eyes, and they are not under his control, for sometimes he sees a forbidden thing 
unintentionally, and then the sight of his eyes is blemished and severed, i.e., causing spiritual 
damage to his soul. This is not significant unless also the third eye, that is, the eye of the 
intellect, is also blemished and severed. 

 

 
15 Cf. Isaiah 60:21. 
16 Bava Metzia 85a. 
17 I.e., two of the three generations, if we exclude the son’s son. 
18 Sukkah 34b. 
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"גַּם אֱוִיל מַחֲרִישׁ חָכָם יֵחָשֵׁב" וְכוּ', וְעַל פָּסוּק זֶה קָשֶׁה אֵי˂ אוֹטֵם שְׂפָתָיו יָכוֹל לִהְיוֹת נָבוֹן    וְהָעֲרָבָה דּוֹמָה לִשְׂפָתַיִם וּכְתִיב
הַמְּפָרְשִׁים שֶׁמַּחְרִישׁ    רְשׁוּיפֵּ וְהִנֵּה הַהֶפְרֵשׁ שֶׁיֵּשׁ בֵּין מַחְרִישׁ לְאוֹטֵם שְׂפָתָיו  .  דָּבָרוְהָא אֵינוֹ נִקְרָא נָבוֹן אֶלָּא הַמֵּבִין דָּבָר מִתּוֹ˂  

  .קָּריבּוּר מַחְרִישׁ אֲבָל אוֹטֵם שְׂפָתָיו אֵינוֹ מְדַבֵּר כְּלָל וְעִ יהָיִינוּ שֶׁמַּתְחִיל לְדַבֵּר וּבָאֶמְצַע הַדִּ 
 

The willow is similar to the lips, as it is written: Even a fool, if he keeps silent, is 
deemed wise; discerning, if he seals his lip.”19 On this verse, there is a question how one who 
shuts his lips can be considered discerning, for he is not called discerning unless he 
understands one thing from something else he has learned.20 The difference between “keeping 
silent” and “shutting his lips,” the commentators explained: “keeping silent” means that he 
begins to speak and in the middle of speech keeps silent, but “shutting his lips” means he 
does not speak at all. 

 
"תְּחִלַּת דִּבְרֵי־   כַּר שֶׁהוּא אֱוִיל כְּדִכְתִיביוְקָשֶׁה אֵי˂ הָאֱוִיל יִקְרָא חָכָם וַהֲלאֹ כְּבַר הִתְחִיל לְדַבֵּר וּמִיָּד כְּשֶׁיַּתְחִיל לְדַבֵּר יִהְיֶה נִ 

  .וְאִי אֶפְשָׁר עוֹד שֶׁיִּהְיֶה נִקְרָא חָכָם פִיהוּ סִכְלוּת"
 

A difficulty is how can the fool be called wise, for once he has already begun to speak, 
immediately when he begins to speak it becomes evident that he is a fool, as it is written: 
“The beginning of the words of his mouth is foolishness,”21 and it is no longer possible that 
he be called wise. 

  
בַר שֶׁהֶחְרִישׁ,  רוּשׁ הוּא כָּ˂, מֵי שֶׁיַּתְחִיל לְדַבֵּר וְאַחַר כָּ˂ מַחְרִישׁ קְשֵׁה מֵעִיקָּרָא מַאי סְבַר לְדַבֵּר וּלְבַסּוֹף מַאי סְ יוּלְדִידַן הַפֵּ 

וְהָיוּ דְּבָרִים קַלִּים שֶׁבְּוַדַּאי הַבַּעַל  ,  ס בַּעַל דִּינוֹי אֶלָּא וַדַּאי צָרִי˂ לוֹמַר שֶׁמִּתְּחִלָּה הִתְחִיל לְדַבֵּר אֵיזֶה דְּבָרִים לִרְאוֹת אִם יִתְפַּיֵּ 
בּוּר יִכְעוֹס בַּעַל דִּינוֹ י, וּלְבַסּוֹף כְּשֶׁרָאָה שֶׁצָּרִי˂ לְהַרְחִיב הַדִּ וּמְרִיבָה וְנֶזֶק    חוּרְבָּהשׁוּם    מִינַּיְיהוּנָפִיק  דִּינוֹ לאֹ יִכְעוֹס עָלָיו וְלאֹ 

הַמְּרִיבָה   מִי שֶׁאוֹטֵם שְׂפָתָיו שֶׁאֵינוֹ רוֹצֶה אֲפִ   .שָׁתַקוְיִתְרַבֶּה  נִקְרָא חָכָם כִּי אֵיזֶהוּ חָכָם הָרוֹאֶה אֶת הַנּוֹלָד, אָמְנָם  לּוּ יוְלָכֵן 
בּוּר מִדָּבָר טוֹב לְדָבָר קָשֶׁה אוֹ שֶׁמָּא אַף הַדְּבָרִים טוֹבִים  ישֶׁהוּא מִתְיָירֵא פֶּן יִתְאָרֵ˂ הַדִּ ,  ס בַּעַל דִּינוֹילְהַתְחִיל לִרְאוֹת אִם יִתְפַּיֵּ 

   .בָריְבִינֵם הַבַּעַל דִּינוֹ לְרָעָה וּמִשּׁוּם הָכִי שָׁתַק מִתְּחִלָּה, לְפִיכָ˂ יִקְרָא נָבוֹן שֶׁהֵבִין דָּבָר מִתּוֹ˂ דָּ 
 

For us, the explanation is thus: one who begins to speak and afterwards is silent—it 
is difficult [to understand], at first what did he think to speak, and in the end what did he 
think that he was silent? Rather, certainly it must be said that initially he began to say some 
words to see if his opponent in judgment would be appeased, and they were light words, such 
that surely his opponent would not be angered at him, and no ruin, harm, or quarrel would 
come from them. But afterwards, when he saw that he would need to expand his speech, and 
perhaps his opponent would be angered and the quarrel would increase, he kept silent. 
Therefore, he is called wise, for “Who is wise? One who sees the consequences [of his 
behavior].”22 

 
19 Prov. 17:28. 
20 Chagigah 14a; Sanhedrin 93b. 
21 Eccl. 10:13. 
22 Pirkei Avot 2:9; Tamid 32a. 
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But one who shuts his lips, who does not wish even to begin to see if his opponent 
would be appeased—because he fears lest the speech be lengthened from good words to harsh 
words, or lest even good words be understood by his opponent in a negative way, and 
therefore he was silent from the beginning—therefore he is called discerning, for he 
understands one thing from something else he has learned. 

 
נִשְׁמַע קוֹלוֹ  שֶׁיִּהְיֶה  צָרִי˂  כָּ˂ הָאָדָם  שֶׁהָעֲרָבָה כְּמוֹשֶׁה פְּסוּלָה  וּכְשֵׁם  לִשְׂפָתַיִם,  בְּלִ וְהָעֲרָבָה דּוֹמָה  כִּדְאָמְרִינַן י   מּוּד הַתּוֹרָה, 

  .לְהַהוּא תַּלְמִידָא וְכוּ' בְּרוּרְיָה אַשְׁכְּחֵיהּבְּעֵירוּבִין  
 

The willow is similar to the lips, and just as a withered willow is invalid, so too a 
person must have his voice heard in the study of Torah, as we say in Eruvin (53b–54a): 

Berurya came across a certain student who was whispering his studies 
[rather than raising his voice]. She kicked him and said to him: Isn’t it written as 
follows: “Ordered in all things and secure” (ii Samuel 23:5), [which indicates that] 
if [the Torah] is ordered in your 248 limbs, [i.e., if you exert your entire body in 
studying it,] it will be secure, and if not, it will not be secure.  

- Eruvin 53b–54a 
* * * 


