Zera Shimshon

by Rabbi Shimshon Chaim Nachmani zt”1
Published Mantua 1778"

Chapter XXXI: Emor (Lev. 21:1-24:23)

Essay 10. The four species of Sukkot
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We expound by way of allusion all four species of the lulav. “And you shall take for
yourselves on the first day the fruit of a beautiful [777] [hadar] tree, branches of a palm-tree, and
a bough of a thick tree, and willows of the brook, and you shall rejoice before the L-rd your G-d
seven days.”! “The fruit of a beautiful tree”—this is the etrog, which will allude that on the first
day of reckoning for sins one should accept upon himself to be whole and righteous in his
deeds for the entire coming year, and not turn even for a moment to the evil path.
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This is similar to the etrog, which dwells [17] [dar] on its tree from year to year,” and
has in it no piercing, and no scab that covers a majority of the etrog.> He shall give his heart to
the Holy One, Blessed be He, as it is said: “My son, give Me your heart,”* and all his
occupation and thoughts shall be to produce a beautiful fruit, that is, good deeds.
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Just as if the etrog is invalid if it has any piercing, but if it has a scab only on a minority
of it, it is valid, so too a person: if he is pierced in any amount, that is, with an evil thought
of idolatry or some grave transgression that makes a defect, then he is invalid and requires

* English translation: Copyright © 2025 by Charles S. Stein. Additional essays are available at https:// zstorah.com

' Lev. 23:40.

2 Sukkah 35a. Unlike other citrus fruits, the etrog does not have a single, fixed harvest season. A tree may contain
fruit from the present season and also from previous seasons.

3 Mishnah Sukkah 3:6.

4 Prov. 23:26.



great repentance. But if a scab grew upon only a part of him, that is, he committed some light
transgression, but [these sins] are the minority compared to his merits, he is still valid.
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“And branches of a palm-tree” alludes to ba’alei tshuva. For the lulav has taste but
no fragrance, and in the second chapter of Eruvin (21b) it is said on the verse: “ ‘The
mandrakes give fragrance,”>—these are the young men of Israel who have not tasted the taste
of sin;” for if he has sinned, he should return in repentance while still in his strength and his
youth, as [our sages] of blessed memory said: “Happy is he who repents when he is still a
man.”® For the lulav is similar to the spine, and the spine alludes to the strength of a person.
Furthermore, [the lulav] is very tall, to allude that “repentance rises and reaches up to the
Throne of Glory.”’
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All the leaves of the lulav are each one doubled into two. If he made bundles of sins,
he should make opposite them bundles of mitzvot. Half of the leaves are on one side of the
spine and the other half on the other side, and in the end they all become one leaf, to allude
that he should perform complete repentance, that sins will be transformed into merits, and
the evil angel will answer “Amen” against his will, and “he will no longer have anything but
one heart for his Father in heaven.”®

22027 M7 N2 AX) 07 17 W) oy 17 WY 3pn W0 ANRIY 8 DY AR 2212 N0 DY 172720 AR 197
LDOPOTEN DO 1WA 2H¥21, 710y 009127 00303 OO PR 2201V 1WA YHvay aipnay vion "7 vy "
DRV 12900 X7 19 DOWIRT IRV XYW 01> yon n"apnw 21om ANNRT 0°7p7 231027 D3N

Therefore we recite a blessing over the taking of the lulav, even though the etrog is
more important than it, for it has both taste and fragrance, and even the verse mentioned it
first, as it is written: “The fruit of a beautiful tree.” Because, in the place where ba’alei tshuva

3> Song of Songs 7:14.

¢ Avodah Zarah 19a.

"Yoma 86b.

8 Berachot 57a: “One who sees a palm-branch in a dream, it is a sign that he has but one heart for his Father in
heaven.” Lulav [2917] is interpreted homiletically as lo lev [27 12] [“he has a heart”].
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stand, complete righteous ones cannot stand,” and ba’alei tshuvah are more important than
the righteous. However, the verse preceded the etrog because the Holy One, Blessed be He,
desires more that people should not sin at all, lest they not return from their sin.
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This is why we hold the etrog in the left hand, because the etrog is similar to the heart,
which is on the left of a person, to allude that his heart should always be whole and beautiful,
that he did not sin at all and did not follow the counsel of the evil inclination that stands to
his left.

The lulav is in the right hand, for we say on the verse “ ‘And the hand of a man beneath
their wings’!’—this is the right hand of the Holy One, Blessed be He, which is stretched out
beneath the Throne of Glory to receive those who return in repentance.” !
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“And a bough of a thick tree”—this is the myrtle, for we require that its branches
cover its wood.'? This alludes to one who wishes to walk in a proper path, that he should be
careful that his deeds be more numerous than his wisdom, for the branches allude to good
deeds and the tree alludes to wisdom, as it is taught in tractate Pirkei Avot (3:9): “Rabbi
Chanina ben Dosa said ... Anyone whose deeds are more numerous than his wisdom, his
wisdom endures”—see there.
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Furthermore, in the myrtle, it is required that three leaves grow from one stem, and
that it be in an arrangement of three, to allude that a person must divide his years into three:
in Scripture, in Mishnah, and in Talmud.'* Even his money he must divide, one third [buried]
in the ground, one third in business, and one third in his possession.'*

9 Berachot 34b.

10 Fzek. 1:5. Although it is pronounced in the plural, it is written in the singular.
' Pesachim 119a.

12 Sukkah 32b.

13 Kiddushin 30a; Avodah Zarah 19b.

14 Bava Metzia 42a.
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Furthermore, one must pray that [the words of Torah] not depart from his mouth,
nor from the mouth of his offspring, nor the mouth of his offspring’s offspring,'> for from
then on, the Torah returns to its lodging, i.c., the Torah will then be ingrained in the family.'®
The Shulchan Aruch (Orach Chaim 646:5) writes that for the mitzvah we require the entire
length of the myrtle to be thick [with leaves], but as a requirement only the majority. The
reason is that the primary implanting of Torah is himself, and his son, and his son’s son, for
then the Torah does not cease from his seed. The foundation of the Torah must be tripled: by
Scripture, by Mishnah, and by Talmud.
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Ideally, one must teach his son and his son’s son Scripture, Mishnah, and Gemara.
This is why we require the entire length of the myrtle to be thick for the mitzvah. But as a
requirement, only the majority—as the Maharsha wrote in the first chapter of Kiddushin
(30a)—that a man is obligated to teach his son Scripture, Mishnah, and Gemara, but for his
son’s son he is obligated only to teach him Scripture alone. Behold, he and his son are the
majority of the implantation of Torah,'” and this is the meaning of the requirement that the
majority of the length of the myrtle to be thick with leaves.
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Rabbi Yishmael is of the opinion in the Mishnah: “Even if [the tops of] two [myrtle
branches] are severed and [the top of] one is not severed, it is valid.”'® For a person has two
eyes, and they are not under his control, for sometimes he sees a forbidden thing
unintentionally, and then the sight of his eyes is blemished and severed, i.e., causing spiritual
damage to his soul. This is not significant unless also the third eye, that is, the eye of the
intellect, is also blemished and severed.

15 Cf. Isaiah 60:21.

16 Bava Metzia 85a.

17 Le., two of the three generations, if we exclude the son’s son.
18 Sukkah 34b.
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The willow is similar to the lips, as it is written: Even a fool, if he keeps silent, is
deemed wise; discerning, if he seals his lip.”!° On this verse, there is a question how one who
shuts his lips can be considered discerning, for he is not called discerning unless he
understands one thing from something else he has learned.?’ The difference between “keeping
silent” and “shutting his lips,” the commentators explained: “keeping silent” means that he
begins to speak and in the middle of speech keeps silent, but “shutting his lips” means he
does not speak at all.

737 N20Q" N7 I KA 123 MW 2T PAMWI TN 1377 2007 729 XOJ1 00 RIP? T TR 7R
027 RIPI 7Y 7Y WOR OR) "NIDIR D

A difficulty is how can the fool be called wise, for once he has already begun to speak,
immediately when he begins to speak it becomes evident that he is a fool, as it is written:
“The beginning of the words of his mouth is foolishness,”?! and it is no longer possible that
he be called wise.
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For us, the explanation is thus: one who begins to speak and afterwards is silent—it
is difficult [to understand], at first what did he think to speak, and in the end what did he
think that he was silent? Rather, certainly it must be said that initially he began to say some
words to see if his opponent in judgment would be appeased, and they were light words, such
that surely his opponent would not be angered at him, and no ruin, harm, or quarrel would
come from them. But afterwards, when he saw that he would need to expand his speech, and
perhaps his opponent would be angered and the quarrel would increase, he kept silent.
Therefore, he is called wise, for “Who is wise? One who sees the consequences [of his
behavior].”?*

19 Prov. 17:28.

20 Chagigah 14a; Sanhedrin 93b.
21 Ecel. 10:13.

22 Pirkei Avot 2:9; Tamid 32a.



But one who shuts his lips, who does not wish even to begin to see if his opponent
would be appeased—because he fears lest the speech be lengthened from good words to harsh
words, or lest even good words be understood by his opponent in a negative way, and
therefore he was silent from the beginning—therefore he is called discerning, for he
understands one thing from something else he has learned.
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The willow is similar to the lips, and just as a withered willow is invalid, so too a
person must have his voice heard in the study of Torah, as we say in Eruvin (53b—54a):

Berurya came across a certain student who was whispering his studies
[rather than raising his voice]. She kicked him and said to him: Isn’t it written as
follows: “Ordered in all things and secure” (ii Samuel 23:5), [which indicates that]
if [the Torah] is ordered in your 248 limbs, [i.e., if you exert your entire body in
studying it,] it will be secure, and if not, it will not be secure.

- Eruvin 53b—-54a



