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Chapter XXXI: Emor (Lev. 21:1-24:23)

Essay 15. The power of the shofar
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There is a Midrash Rabbah on the verse, “In the seventh month, on the first day of the

month, you shall observe complete rest, a sacred occasion commemorated with loud blasts.”!

“G-d [Elokim] ascends with an alarm blast [7y11n] [teru’ah]; the L-rd
[the Tetragrammaton], to the voice of the shofar.””

At the hour that the Holy One, Blessed be He, ascends, it is in judgment
that He ascends. As it is said, “G-d ascends with an alarm blast.”

And at the hour that Israel take their shofars and blow before the Holy
One, Blessed be He, He rises from the throne of judgment and sits on his throne
of mercy. As it is written, “the L-rd, to the voice of the shofar.”

[L.e., the verse first uses the name “Elokim,” which is symbolic of

judgment, and then switches to the Tetragrammaton, which is symbolic of mercy.]

- Lev. Rabbah 29:3
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The world asks about this, since according to the end of the verse, by blowing the shofar,
[judgment] turns to mercy, how does it initially say, “G-d [Elokim] ascends with an alarm
blast.” For this means that when there is an alarm blast, which is itself sounded by the shofar,
that there is Elokim, which has the meaning of judgment?

’ English translation: Copyright © 2025 by Charles S. Stein. Additional essays at https://www.zstorah.com
'Lev. 23:24.
2 Ps. 47:6.
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This will be understood by what Rabbi Galanti wrote on the verse, “You slew them
on Your day of wrath, You slaughtered without pity”’:

Above there are three kinds of Gevurot, powers of strict justice, that rule
the world. These are: (1) external powers, that act with the cruelty of wrath,
without any mercy whatsoever; above them are (2) holy powers, namely the
seventy-two members of the [Heavenly] Sanhedrin in the Palace of Merit; the
best, however, is when judgment is completed by the (3) Gevurot of Atzilut, the
world of Emanation,* which are blended with mercy and kindness. About this,
King David, peace be upon him, prayed, “by Your power vindicate me,”’
meaning, with Your Gevurah from Atzilut. Similarly, he says, “my vindication
will come from You.”¢

- Sefer Kol Bochim’
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It is known that regarding one who has proper intention at the time of performing a

mitzvah, i.e., such as reciting the prayers with the Kabbalistic kavanot, such a thought rises very

high above, unlike one who performs it without the proper intention. Even though the act of
the mitzvah alone is considered a merit, it nonetheless does not ascend as high.

3Lam. 2:21.

4 There is a Kabbalistic concept of AbiYA, of four central worlds: Atzilut (“the world of emanation™), Beriah (“the
world of creation”), Yetzirah (“the world of formation™), and Asiyah (“the world of action”). The last three terms
appear (in verb form) in Isaiah 43:7, “Every one that is called by My name, and for My glory, I have created him, I
have formed him, indeed, I have made him.” Atzilut emerges directly from G-d’s infinite light (revelation); this world
is all good. Atzilut is the soul and the source of life to Beriah, the first world created from nothing, where Seraphim
are created. Beriah is mostly good, with some bad. Beriah is the soul and the source of life to Yetzirah, where angels
are created, forces entrusted with performing tasks without any free choice. Yetzirah is half good and half bad. Yetzirah
is the soul and the source of life to Asiyah, our finite world in which created beings have a strong sense of
independence. Asiyah is mostly bad, though there is some good. Therefore, the worlds are all linked, and all have a
connection to G-d’s infinite light.

5 Ps. 54:3.

6Ps. 17:2.

7 Rabbi Avraham Galanti, a student of Rabbi Moshe Cordovero (“the Ramak”), was the author of Sefer Kol
Bochim (Venice 1589), a Kabbalistic commentary on Lamentations.

2




PoRON DPTY 00211 TR L7292 MI¥NT DPPY KPR 2°1200 DPR) MYT WY 012 7ying iy DRy anvm
"nYIIN2 D0R aRY" AN LNiWR T2 92 oPRY MoTT 9002y niniadon o0aiT1 v nivps niviven niniaaan
233 NTR O°37 0P XY 771y X P72 0Py 2an 938 L Aoyny AW pTaY

Now with that understanding, now on, when Israel sound the alarm blast on Rosh
Hashanah, but intend only to fulfill the mitzvah, they merit that their judgment is removed
from the harsh external powers and judged instead by the powers in the Palace of Merit,
which are not so harsh. This is the meaning of the beginning of the verse, “G-d [Elokim] ascends
with an alarm blast.” The judgment indeed ascends above the lowest level of the Gevurot, the
external powers that act with the cruelty of wrath. However, there is still the Name of Elokim,
representing judgment, for even though it ascends, it is still in judgment, as even there in the
Heavenly Sanhedrin in the Palace of Merit, they judge with the attribute of severity.
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However, the end of the verse, “the L-rd [the Tetragrammaton], to the voice of the shofar,”
refers to when Israel takes their shofars that, by use of the kavanot, are directed toward the
Holy Names that emerge from the shofar, and all the esoteric secrets tied to the word shofar.
That is, their intent is to sweeten the judgment completely, to raise it to the Gevurot of Atzilut.

This is as it is written, “and with honey from the rock I would satisfy you.”® That is,
the word wav [devash] [“honey”], has a Gematria of 306, the same as the first two letters, Y"'w,
shin and vav, of 9% [shofar]. Then the judgment is turned to mercy for them, because they
are judged by the highest powers of Gevurot, which is the meaning of “my vindication will
come from You,” as it is said above, which are great mercy and kindness.

See further below, Essay 16.

Thus the blowing of the shofar on Rosh Hashana, even when performed on the most basic
level, ensures that we are not judged with the greatest severity, but at a lesser level of severity. But
when the shofar is blown with the proper intent, with the appropriate kavanot, then we are judged
with great mercy and kindness.

8 Ps. 81:17.



