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Chapter XXXI: Emor (Lev. 21:1-24:23)

Essay 16. The miracle of the ram

"AyIn 10", 02K M TOR" RIY 072K A7 "W TON2" D) "W 1083 yaws wiha" 131 WNTR

9"3 0] NIV 3pY A TN N K VPN D718 Y Wy g 7y

There is a Midrash Rabbah:

“In the seventh month, on the first of the month, you shall observe

complete rest, a memorial of sounding [the shofar], a sacred occasion.”!

“On the first [82] [be’echad],” this is Abraham, as it is stated:

Abraham was but one [1n¥] [echad].”?

“A memorial of sounding [the shofar],” this is Isaac, as it is stated: “And

Abraham lifted his eyes and looked, and behold, a ram, caught in the thicket by
its horns; so Abraham went and took the ram and offered it up as a burnt offering

in place of his son.
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“A sacred occasion [X)pn] [mikra],” this is Jacob, as it is stated: “Listen

to Me Jacob, Israel who was called by Me [*Xpn] [mekora’i].”*

- Lev. Rabbah 29:7
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Initially, one must check the plain meaning of the verse “a memorial of sounding [the
shofar],” for granted, if at the Binding of Isaac there had been a sounding of a shofar, it would
be fine to say that this sounding is to remember that sounding.

But there was no such sounding then. Now that the matter is such that this sounding
that we make is a remembrance of the merit of the Binding of Isaac, if so, it should have said
“a [shofar]| blowing of remembrance,” and not “a memorial of sounding [the shofar].”

: English translation: Copyright © 2025 by Charles S. Stein. Additional essays at https://www.zstorah.com

I Lev. 23:24.

2 Ezek. 33:24.

3 Gen. 22:13.

4 Isaiah 48:12.



T 12T 0T AR X RTIIT) R 10) "D00R REN" 20007 pOY A7 MRT ORNT WTHT OV nwp TN
DX ARY "8 K" XY X027 2 Mg paogd A a3 poeith TRy XN 1210 Ry NOT) 2IRT N2
DI 773 T X?) 1973 X1 M1 X oY m N9 PR N27p032 PaN TRV 199013 Ty 0773K 132 2Ry Ay g XD

3727

Also, the Midrash is difficult, in that it says, “this is Isaac, as it is stated: ‘And
Abraham lifted his eyes and looked, and behold, a ram.’ ” This is surprising, for what kind
of remembrance is relevant with sighting the ram? Isn’t the principal remembrance “and he
bound Isaac, his son”>? That is the verse that should have been brought, not “and he looked,
and behold, a ram.” For even if the ram had not been there, Abraham had already withstood
his trial. But in the offering of the ram, there was neither mitzvah nor test, and no
remembrance there that is relevant.
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Perhaps you will say, based on what they said in the Midrash on the verse, “he offered
it up as a burnt offering in place of his son”:

That for every action that he did with the ram, he prayed, “Master of
the Universe, see the blood of this ram as if it is the blood of Isaac, my son; its
fats as though they were the fats of Isaac, my son; etc.; as though I had
sacrificed my son, etc.”

- Gen. Rabbah 56:9
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This itself is difficult, for why didn’t Abraham pray this prayer immediately after
being prevented by Heaven from slaughtering his son, i.e., “May it seem as though I had
sacrificed my son”?

Why did he wait until the slaughtering of the ram and its offering to offer prayers? If
the ram had not appeared, would he not have said this prayer, “may it seem as though I had
sacrificed my son”? When he was first stopped from slaughtering his son, he did not yet know
that the ram would appear.

Furthermore, why was this appearance of the ram even necessary?

3> Gen. 22:9.
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It can be said that for all mitzvot we receive two types of reward: one for the action
and one for the thought. The power of the action is great; it silences the accusing forces, as it
says: “One who performs one mitzvah acquires for himself one advocate.”® This has the
effect that if a harsh judgment had been decreed against him, the reward of this mitzvah
sweetens the judgment.
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However, thought ascends exceedingly high and transforms judgment into mercy, as
it is written in the Zohar,” and as we wrote above, at the end of Essay 15.

Still, good thought without an action lacks the power to act in one’s merit, since the
accuser has not yet been silenced. As we say, “One is rewarded only for the deed.”® For this
reason, before the Israelites left Egypt, they were given two mitzvot to engage in so that they
would be redeemed.’
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Now, regarding Abraham, when he was prevented by Heaven from slaughtering his
son, the righteousness of Abraham would not have been publicly recognized for two reasons.

First, there would have been an opening for the Attribute of Strict Judgment to say
that Abraham did not truly withstand the trial, that he made some blemish upon Isaac to
render him unfit as a sacrifice, and that is why Heaven prevented him from slaughtering
him, since Isaac was no longer worthy. According to this, Abraham’s service would not have
been pleasing before the Omnipresent.

¢ Pirkei Avot 4:11.

7 Zohar 111:6a.

8 Pirkei Avot 3:15.

9 Rashi to Ex. 12:6: “They didn’t have in their hands mitzvot in which to engage in order to be redeemed, as it is
said, ‘you were naked and bare’ [Ezek. 16:7], and He gave them two commandments: the blood of the Passover
sacrifice and the blood of circumcision.”



Also, second, in the Binding of Isaac, he only merited a reward by thought, and the
principal reward is for the action. To the contrary, he vowed to offer a burnt-offering and
did not fulfill his vow, as it is written, “And he split the wood of the burnt-offering,”'’ “and
Abraham took the wood of the burnt-offering,”!! meaning that he prepared [the wood] for
the burnt-offering and conferred sanctity upon it, and such sanctity cannot simply go back
to profane.
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However, now that he saw that, through a miracle, the ram was provided for him, it
implied that the Omnipresent wanted his actions and his thoughts, and that they were
pleasing to Him as a sweet aroma. Because of this, He prepared for him the ram, so that he
would also fulfill his vow with an action, and that the sanctity, which was the wood prepared
for sanctity, would not be profaned. If so, it was a great miracle and a great joy for Abraham
to immediately see the ram. Because of this, Abraham prayed specifically after he
slaughtered the ram, and not before. The content of his prayer was: Just as the sanctity of
the wood was not profaned, so too may the sanctity of Israel never be profaned.
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As far as Scripture saying “a memorial of sounding [the shofar],” the meaning is thus,
that the thought and the intention, that is, the memorial, should be joined and united with
the action, which is the sounding. We learn this from, “and he saw, and behold, a ram,” as
explained above.
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10 Gen. 22:3.
T Gen. 22:6.



