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Chapter XXXI: Emor (Lev. 21:1–24:23) 
 
Essay 16. The miracle of the ram 
 

"אֶחָד הָיָה אַבְרָהָם", "זִכְרוֹן תְּרוּעָה"   "בַּחֹדֶשׁ הַשְּׁבִיעִי בְּאֶחָד לַחֹדֶשׁ" וְכוּ', "בְּאֶחָד לַחֹדֶשׁ" זֶה אַבְרָהָם שֶׁנֶּאֱמַר  רַבָּה  מִדְרָשׁ
   "וַיִּשָּׂא אַבְרָהָם אֶת־עֵינָיו וַיַּרְא וְהִנֵּה־אַיִל", "מִקְרָא־קֹדֶשׁ" זֶה יַעֲקֹב שֶׁנֶּאֱמַר וְכוּ' עכ"ל.  זֶה יִצְחַק שֶׁנֶּאֱמַר

There is a Midrash Rabbah: 

“In the seventh month, on the first of the month, you shall observe 
complete rest, a memorial of sounding [the shofar], a sacred occasion.”1 

“On the first [בְּאֶחָד] [be’echad],” this is Abraham, as it is stated: 
Abraham was but one [אֶחָד] [echad].”2 

 “A memorial of sounding [the shofar],” this is Isaac, as it is stated: “And 
Abraham lifted his eyes and looked, and behold, a ram, caught in the thicket by 
its horns; so Abraham went and took the ram and offered it up as a burnt offering 
in place of his son.”3 

“A sacred occasion [מִקְרָא] [mikra],” this is Jacob, as it is stated: “Listen 
to Me Jacob, Israel who was called by Me [מְקֹרָאִי] [mekora’i].”4 

- Lev. Rabbah 29:7 
  

יִצְחָק הָיְתָה שָׁם תְּרוּעָה הֲוָה נִיחָא לוֹמַר שֶׁזּאֹת   בַּעֲקֵידַתוּמִתְּחִלָּה יֵשׁ לְדַקְדֵּק עַל פְּשָׁט הַכָּתוּב "זִכְרוֹן תְּרוּעָה", דְּבִשְׁלָמָא אִם  
אִם   ,אֲבָל עַתָּה שֶׁהָעִנְיָן הוּא שֶׁזּאֹת הַתְּרוּעָה שֶׁאָנוּ עוֹשִׂים הִיא מַזְכֶּרֶת זְכוּת עֲקֵידַת יִצְחַק  .הַתְּרוּעָה הִיא לְזֵכֶר אוֹתָהּ הַתְּרוּעָה

  ."זִכְרוֹן תְּרוּעָה"וְלאֹ  "תְּרוּעַת זִכָּרוֹן"כֵן הָיָה לוֹ לוֹמַר 
 
Initially, one must check the plain meaning of the verse “a memorial of sounding [the 

shofar],” for granted, if at the Binding of Isaac there had been a sounding of a shofar, it would 
be fine to say that this sounding is to remember that sounding.  

But there was no such sounding then. Now that the matter is such that this sounding 
that we make is a remembrance of the merit of the Binding of Isaac, if so, it should have said 
“a [shofar] blowing of remembrance,” and not “a memorial of sounding [the shofar].” 

 

 
* English translation: Copyright © 2025 by Charles S. Stein. Additional essays at https://www.zstorah.com  
1 Lev. 23:24.  
2 Ezek. 33:24.  
3 Gen. 22:13.  
4 Isaiah 48:12.  
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˂  י וּא תֵּימַהּ, דְּמַה זִכָּרוֹן שַׁיָּ וְעוֹד קָשֶׁה עַל הַמִּדְרָשׁ דְּמַאי דְּאָמַר זֶה יִצְחַק דִכְתִיב "וַיִּשָּׂא אַבְרָהָם" וְכוּ' "וַיַּרְא וְהִנֵּה־אַיִל" ה
שָׁאַף אֵם    וְהִנֵּה־אַיִל",הָאַיָּל וַהֲלאֹ עִקָּר הַזִּכָּרוֹן הוּא "וַיַּעֲקֹד אֶת־יִצְחָק בְּנוֹ" וְזֶה הַפָּסוּק הָיָה לוֹ לְהָבִיא וְלאֹ "וַיַּרְא    תיבִּרְאִיַּ 

˂ בֵּיהּ שׁוּם יסָּיוֹן וְלאֹ שַׁיָּ יסָּיוֹן שֶׁלּוֹ, אֲבָל בְּהַקְרָבַת הָאַיָּל לאֹ הָיָה שָׁם לאֹ מִצְוָה וְלאֹ נִ ילאֹ הָיָה זֶה הָאַיָּל כְּבָר אַבְרָהָם עָמַד בְּנִ 
  .זִכָּרוֹן

 
Also, the Midrash is difficult, in that it says, “this is Isaac, as it is stated: ‘And 

Abraham lifted his eyes and looked, and behold, a ram.’ ” This is surprising, for what kind 
of remembrance is relevant with sighting the ram? Isn’t the principal remembrance “and he 
bound Isaac, his son”5? That is the verse that should have been brought, not “and he looked, 
and behold, a ram.” For even if the ram had not been there, Abraham had already withstood 
his trial. But in the offering of the ram, there was neither mitzvah nor test, and no 
remembrance there that is relevant.  

 
"וַיַּעֲלֵהוּ לְעֹלָה תַּחַת בְּנוֹ" שֶׁבְּכָל מַעֲשֶׂה שֶׁהָיָה עוֹשֶׂה בָּאַיָּל הָיָה מִתְפַּלֵּל רִבּוֹן    עַל פָּסוּק  וְאִם תּאֹמַר לְפִי מַה שֶׁאָמְרוּ בְּמִדְרָשׁ

לּוּ הִקְרַבְתִּי אֶת  יכְּאִ  ,חָק בְּנִי, וְכוּ'הָעוֹלָם הָוֵי רוֹאֶה דָּמָיו שֶׁל אַיָּל זֶה כְּאִלּוּ דָּמוֹ שֶׁל יִצְחָק בְּנִי, אֵימוּרָיו כְּאִלּוּ אֵימוּרָיו שֶׁל יִצְ 
  בְּנִי וְכוּ'.

 
Perhaps you will say, based on what they said in the Midrash on the verse, “he offered 

it up as a burnt offering in place of his son”:  

That for every action that he did with the ram, he prayed, “Master of 
the Universe, see the blood of this ram as if it is the blood of Isaac, my son; its 
fats as though they were the fats of Isaac, my son; etc.; as though I had 
sacrificed my son, etc.” 

- Gen. Rabbah 56:9  
 

לּוּ הִקְרַבְתִּי אֶת יהָוֵי רוֹאֶה כְּאִ   ,ט אֶת בְּנוֹוֹ הִיא גוּפָא קַשְׁיָא דְּלָמָּה לאֹ הִתְפַּלֵּל אַבְרָהָם תְּפִלָּה זוֹ מִיָּד שֶׁעִכְּבוּהוּ מִן הַשָּׁמַיִם לִשְׁח
וְכִי אִם לאֹ הָיָה הָאַיָּל לאֹ הָיָה עוֹשֶׂה תְּפִלָּה זוֹ, וְהַלּאֹ כְּשֶׁעִכְּבוּהוּ מִן הַשָּׁמַיִם    וְלָמָּה הִמְתִּין בִּשְׁחִיטַת הָאַיָּל וּבְהַקְרָבָתוֹ,  .בְּנִי

  .לְהִזְדַּמְּנוּת זֶה צְרַ˂וּהן לאֹ הָיָה יוֹדֵעַ שֶׁיִּזְדַּמֵּן לוֹ הָאַיָּל, וְעוֹד לָמָּה יט אֶת בְּנוֹ עֲדַיִ וֹלִשְׁח
 
This itself is difficult, for why didn’t Abraham pray this prayer immediately after 

being prevented by Heaven from slaughtering his son, i.e., “May it seem as though I had 
sacrificed my son”? 

Why did he wait until the slaughtering of the ram and its offering to offer prayers? If 
the ram had not appeared, would he not have said this prayer, “may it seem as though I had 
sacrificed my son”? When he was first stopped from slaughtering his son, he did not yet know 
that the ram would appear.  

Furthermore, why was this appearance of the ram even necessary?  
 

 
5 Gen. 22:9.  
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יק הַמְּקַטְרְגִים  וֹת יֵשׁ לָנוּ שְׁנֵי מִינֵי שָׂכָר, אֶחָד עַל הַמַּעֲשֶׂה וְאֶחָד עַל הַמַּחְשָׁבָה, וְהַמַּעֲשֶׂה גָּדוֹל כֹּחוֹ לְהַשְׁתִּ וְיֵשׁ לוֹמַר שֶׁבְּכָל הַמִּצְ 
  , וְזֶה גּוֹרֵם שֶׁאִם הָיָה נִגְזָר עָלָיו הַדִּין, שָׂכָר מִצְוָה זוֹ מְמַתֶּקֶת אֶת הַדִּין.שֶׁהֲרֵי כָּל הָעוֹשֶׂה מִצְוָה אַחַת קוֹנֶה לוֹ פְּרַקְלִיט אֶחָד

 
It can be said that for all mitzvot we receive two types of reward: one for the action 

and one for the thought. The power of the action is great; it silences the accusing forces, as it 
says: “One who performs one mitzvah acquires for himself one advocate.”6 This has the 
effect that if a harsh judgment had been decreed against him, the reward of this mitzvah 
sweetens the judgment.  

  
סָלְקָא לְעֵילָּא לְעֵילָּא וְהוֹפֵ˂ הַדִּין לְרַחֲמִים, כִּדְאִיתָא בַּזֹּהַר אָמְנָם הַמַּחְשָׁבָה    ., וּכְמוֹ שֶׁכָּתַבְנוּ לְעֵיל בְּסָמוּ˂אָמְנָם הַמַּחְשָׁבָה 

לִפְע כֹּחַ  לָהּ  אֵין  מַעֲשֶׂה  בְּלאֹ  שֶׁעֲדַיִ וֹטוֹבָה  לְפִי  בִּזְכוּתוֹ  הַקָּטֵיגוֹר,יל  נִשְׁתַּתֵּק  לאֹ  עַל    וְכִדְאָמְרִינַן  ן  אֶלָּא  שָׂכָר  נוֹטְלִין  שֶׁאֵין 
  וֹת שֶׁיִּתְעַסְּקוּ בָּהֶן כְּדֵי שֶׁיִּגְאֲלוּ.דֶם יְצִיאָתָן מִמִּצְרַיִם שְׁתֵּי מִצְ וֹוּמִטַּעַם זֶה נָתַן לְיִשְׂרָאֵל ק .הַמַּעֲשֶׂה

 
However, thought ascends exceedingly high and transforms judgment into mercy, as 

it is written in the Zohar,7 and as we wrote above, at the end of Essay 15. 
Still, good thought without an action lacks the power to act in one’s merit, since the 

accuser has not yet been silenced. As we say, “One is rewarded only for the deed.”8 For this 
reason, before the Israelites left Egypt, they were given two mitzvot to engage in so that they 
would be redeemed.9  

 
דְּבָרִים, חֲדָא שֶׁיִּהְיֶה פִּתְחוֹן פֹּה    וּמֵעַתָּה בְּאַבְרָהָם כְּשֶׁעִכְּבוּהוּ מִן הַשָּׁמַיִם לאֹ הָיְתָה מִתְפַּרְסֶמֶת צִדְקָתוֹ שֶׁל אַבְרָהָם מִפְּנֵי שְׁנֵי

וּמִשּׁוּם הָכִי מִן    ,פָּסוּל לְקָרְבָּןיזֶה מוּם בְּיִצְחָק כְּדֵי שֶׁיִּהְיֶה  לְמִדַּת הַדִּין לוֹמַר שֶׁאַבְרָהָם לאֹ עָמַד בְּנִסָּיוֹן שֶׁלּוֹ אֶלָּא שֶׁעָשָׂה אֵ 
וְעוֹד    .וְנִמְצָא לְפִי זֶה שֶׁעֲבוֹדַת אַבְרָהָם לאֹ הָיְתָה רְצוּיָה לִפְנֵי הַמָּקוֹם  ,הַשָּׁמַיִם עִכְּבוּהוּ לְשׁוֹחְטוֹ הוֹאִיל שֶׁלּאֹ הָיָה עוֹד רָאוּי

שֶׁבָּעֲקֵידָה הַמַּעֲשֶׂה  שֵׁנִית  עַל  שָׂכָר הוּא  קִבּוּל  וְעִקָּר  בְּמַחְשָׁבָה  רַק  זָכָה  לְהַקְרִיב    .לאֹ  נָדַר  קַיָּ   העוֹלָ וְאַדְרַבָּא  נִדְרוֹ, יוְלאֹ    ם 
שָּׁה וְאִי אֶפְשָׁר  וּוַיִּקַּח אַבְרָהָם אֶת־עֲצֵי הָעֹלָה" דְּמַשְׁמָע שֶׁכְּבָר הֱכִינָם לָעוֹלָה וְהִמְשִׁי˂ עֲלֵיהֶם הַקְּד"  "וַיְבַקַּע עֲצֵי עֹלָה"  כְּדִכְתִיב

  .שָּׁה זוֹ לְחוּלִּיןוּשֶׁתֵּלֵ˂ קְד
 
Now, regarding Abraham, when he was prevented by Heaven from slaughtering his 

son, the righteousness of Abraham would not have been publicly recognized for two reasons. 
First, there would have been an opening for the Attribute of Strict Judgment to say 

that Abraham did not truly withstand the trial, that he made some blemish upon Isaac to 
render him unfit as a sacrifice, and that is why Heaven prevented him from slaughtering 
him, since Isaac was no longer worthy. According to this, Abraham’s service would not have 
been pleasing before the Omnipresent. 

 
6 Pirkei Avot 4:11.  
7 Zohar III:6a. 
8 Pirkei Avot 3:15.  
9 Rashi to Ex. 12:6: “They didn’t have in their hands mitzvot in which to engage in order to be redeemed, as it is 

said, ‘you were naked and bare’ [Ezek. 16:7], and He gave them two commandments: the blood of the Passover 
sacrifice and the blood of circumcision.” 
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Also, second, in the Binding of Isaac, he only merited a reward by thought, and the 
principal reward is for the action. To the contrary, he vowed to offer a burnt-offering and 
did not fulfill his vow, as it is written, “And he split the wood of the burnt-offering,”10 “and 
Abraham took the wood of the burnt-offering,”11 meaning that he prepared [the wood] for 
the burnt-offering and conferred sanctity upon it, and such sanctity cannot simply go back 
to profane.  

 
וּמִשּׁוּם   .תָיו וְהָיוּ לוֹ לְרֵיחַ נִיחוֹחַ אָמְנָם עַתָּה שֶׁרָאָה שֶׁדֶּרֶ˂ נֵס הִזְמִינוּ לוֹ הָאַיָּל, שָׁמַע מִינַּהּ שֶׁהַמָּקוֹם רָצָה בְּמַעֲשָׂיו וּבְמַחְשְׁבוֹ

וְאִם כֵן הָיָה נֵס   .שָּׁהוּנוּ הֶעֱצִים שֶׁהוּכְנוּ לַקְּדישָּׁה דְּהַיְ וּם נִדְרוֹ בַּמַּעֲשֶׂה נָמֵי וְלאֹ תִתְחַלֵּל הַקְּדיהָכִי הִזְמִין לוֹ הָאַיָּל כְּדֵי שֶׁיִּתְקַיֵּ 
דֶם. וְעִנְיָן וֹפַּלֵּל אַבְרָהָם וְלאֹ קגָּדוֹל וְשִׂמְחָה גְּדוֹלָה לְאַבְרָהָם לִרְאוֹת מִיָּד הָאַיָּל, וּמִשּׁוּם הָכִי דַּוְקָא לְאַחֵר שֶׁשָּׁחַט הָאַיָּל הִתְ 

  שַּׁת יִשְׂרָאֵל.וּשַּׁת הָעֵצִים לאֹ נִתְחַלְּלָה כָּ˂ לאֹ תִתְחַלֵּל לְעוֹלָם קְדוּתְּפִלָּתוֹ הָיְתָה כְּשֵׁם שֶׁקְּד
 
However, now that he saw that, through a miracle, the ram was provided for him, it 

implied that the Omnipresent wanted his actions and his thoughts, and that they were 
pleasing to Him as a sweet aroma. Because of this, He prepared for him the ram, so that he 
would also fulfill his vow with an action, and that the sanctity, which was the wood prepared 
for sanctity, would not be profaned. If so, it was a great miracle and a great joy for Abraham 
to immediately see the ram. Because of this, Abraham prayed specifically after he 
slaughtered the ram, and not before. The content of his prayer was: Just as the sanctity of 
the wood was not profaned, so too may the sanctity of Israel never be profaned. 

  
בָּרִים וּמְצוּמָּדִים עִם הַמַּעֲשֶׂה וּנוּ הַזִּכָּרוֹן מְחינָה דְּהַיְ ווּמָה שֶׁאָמַר הַכָּתוּב "זִכְרוֹן תְּרוּעָה" כָּ˂ מַשְׁמָעוֹ, שֶׁתִּהְיֶה הַמַּחְשָׁבָה וְהַכַּוָּ 

  .תְּרוּעָה, וְזֶה אָנוּ לוֹמְדִים אוֹתוֹ מִן "וַיַּרְא וְהִנֵּה־אַיִל" כנ"לנוּ ידְּהַיְ 
 
As far as Scripture saying “a memorial of sounding [the shofar],” the meaning is thus, 

that the thought and the intention, that is, the memorial, should be joined and united with 
the action, which is the sounding. We learn this from, “and he saw, and behold, a ram,” as 
explained above.  

 
* * * 

 
10 Gen. 22:3.  
11 Gen. 22:6.  


