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Chapter XXXI: Emor (Lev. 21:1–24:23) 
 
Essay 4. At the covered Moon: Why judgment favors renewal 
 

וְכוּ' וְכִי כָּל הַחֲדָשִׁים  "בַּכֵּסֶה תִּקְעוּ בַחֹדֶשׁ שׁוֹפָר"", ר' בֶּרֶכְיָה פָּתַח וּבַחֹדֶשׁ הַשְּׁבִיעִי בְּאֶחָד לַחֹדֶשׁרַבָּה עַל פָּסוּק " מִדְרַשׁ
מוֹצֵא אֶלָּא בְּחֹדֶשׁ תִּשְׁרֵי, בְּחֹדֶשׁ זֶה תְּחַדְּשׁוּ מַעֲשֵׂיכֶם  אַתָּה  אִי    .אֵינָם חוֹדֶשׁ וְכוּ' אֶלָּא אֵיזֶהוּ חֹדֶשׁ שֶׁנִּכְסָה וְיֵשׁ לוֹ חַג וְחַגּוֹ בְּיוֹמוֹ

 מַעֲשֵׂיכֶם וְכוּ'. פַּר וּתְּשׁבְּשׁוֹפָר בְּחֹדֶשׁ זֶה 
   

There is a Midrash Rabbah (Vayikra 29:6) on the verse “And in the seventh month, on 
the first of the month, you shall observe a sacred occasion: you shall not work at your 
occupations; it should be a day of shofar-sounding for you.”1 

Rabbi Berekhya began: “Sound the shofar on the month, on the new 
moon for our festival.”2 Aren’t all the months “a month”? [I.e., how do we know 
which month is being discussed when it says “the month”?] “On the full moon 
 3 Rather, “of our?[on Rosh Chodesh] [נִכְסִין] aren’t all the months covered—”[כֵּסֶה]
festive day.” But is Nissan also not a month that is covered [i.e., it has a Rosh 
Chodesh] and has its own festival? Rather, which is the month that is covered 
[i.e., it has a Rosh Chodesh], has a festival, and its festival is on that day [on 
Rosh Chodesh]? You find it only [with Rosh Hashanah] in the month of Tishrei. 
In this month, renew your actions with a shofar [שׁוֹפָר]. You should improve 
 .your actions [תִּשְׁפְּרוּ]

- Lev. Rabbah 29:6 
 

יִשְׂרָאֵל שֶׁהֵם חוֹטְאִים, וְ  מְקַטְרֵג עַל  בַּכֹּלְבּוֹ, שֶׁהַשָּׂטָן  הקב"ה אוֹמֵר לוֹ הָבֵא עֵדִים, וְכָתַב הַיָּפֶה תּוֹאַר בְּשֵׁם הַמִּדְרָשׁ הוּבָא 
סֶה לוֹמַר  , וְלָזֶה אָמַר כָּאן בַּכֵּ וְהוֹלֵ˂ וּמֵבִיא הַחַמָּה, אוֹמֵר לוֹ הָבֵא הָאַחֵר, הוֹלֵ˂ לְהָבִיא הַלְּבָנָה וְאֵינוֹ מוֹצְאָהּ שֶׁהִיא מִתְכַּסֶּה בּוֹ

 כְּדֵי שֶׁלּאֹ יִמְצָא אוֹתָהּ הַשָּׂטָן לַהֲבִיאָהּ עכ"ל. הַכֵּסֶה שֶׁמֵּאֵת ה' הָיָה לִקְבּוֹעַ יוֹם הַדִּין בְּיוֹם 
 

The Yefeh To’ar wrote in the name of the Midrash brought in the Kol Bo,4 that: 

The Satan prosecutes Israel that they sin, and the Holy One, Blessed be 
He, says to him: bring witnesses. He goes and brings the sun [who remains 

 
* English translation: Copyright © 2026 by Charles S. Stein. Additional essays are available at https://zstorah.com  
1 Num. 29:1.  
2 Ps. 81:4.  
3 Used as a noun, the word כסה means “New Moon,” while used as a verb, it means “to conceal.” At the beginning 

of each lunar month, the Moon passes directly between the Earth and Sun, placing the side illuminated by the Sun 
facing away from Earth. The unlit, dark side of the Moon faces Earth, and thus it is “concealed” in the solar glare. 

4 Kol Bo is a 14th Century halachic work, often quoting Midrashim. Some identify Aharon ben Jacob ha-Kohen 
as the author. 
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silent]. The Holy One, Blessed be He, says to him: no one testifies. He says to 
[Satan]: bring the other [witness]. [Satan] goes to bring the moon and does not 
find it, for it is covered on that day. Therefore, it says here “at the covering,” 
to say that it was G-d who fixed the Day of Judgment on the day of covering 
[i.e., the new moon] so that the Satan should not find it to bring it.  

- Yefet To’ar on Lev. Rabbah 29:6 
  

חַגֵּנוּ"יֵשׁ לְדַקְדֵּק מַהוּ הַטַּעַם שֶׁנּוֹתֵן לְחִידּוּשׁ וּלְשִׁיפּוּר הַמַּעֲשִׂים מַה שֶׁסִּיֵּים הַכָּתוּב   דְּמַשְׁמַע שֶׁהַשָּׂטָן אֵין לוֹ  "  בַּכֵּסֶה לְיוֹם 
  ,יַּיב הָאָדָם לַעֲשׂוֹת טוֹב וּלְתַקֵּן הַקִּלְקוּל, אַדְּרַבָּא הָיָה מָקוֹם לוֹ לוֹמַרעֵדִים לְהָבִיא לְפִי שֶׁהַלְּבָנָה נִכְסֵית, וְכִי בִּשְׁבִיל זֶה יְחוּ

ד קָשֶׁה מַהוּ  יִהְיֶה לוֹ אַף אִם בִּשְׁרִירוּת לִבּוֹ יֵלֵ˂, וְשֶׁמָּא לאֹ יִתְאַמֵּץ בִּתְשׁוּבָתוֹ לְפִי שֶׁאֵין לוֹ שׁוּם פַּחַד. וְעוֹ שָׁלוֹם,  חַס וְשָׁלוֹם
 ."חַגֵּנוּבַּיּוֹם " , דְּהָיָה לוֹ לוֹמַר "לְיוֹם חַגֵּנוּ"

 
One must analyze:  
Question 1: What is the reason he gives for renewal and improvement of deeds from 

that which the verse concludes “on the new moon, for our festival,” which implies that the 
Satan has no witnesses to bring since the moon is covered.  

Question 2: Would a person be obligated to do good and to repair his corruption 
because of this? On the contrary, there would be room, Heaven forbid, for him to say that 
even if he follows the stubbornness of his heart, it will be well for him, and perhaps he will 
not exert himself in repentance since he has no fear at all.  

Question 3: Furthermore, it is difficult what is meant by “for our festival,” for it should 
have said “on our festival.”  

 
אֵין לוֹ    . " וְכוּ'אֱ˄הֶי˃ שֹׁאֵל מֵעִמָּ˂ כִּי אִם־לְיִרְאָהה'    וְעַתָּה יִשְׂרָאֵל מָה"  עַל פָּסוּק וּלְתָרֵץ הַכֹּל יֵשׁ לְדַקְדֵּק עַל מַה שֶּׁאָמְרוּ זַ"ל

וְכוּ'. וַהֲלאֹ הוּא שׁוֹאֵל שֶׁיִּרְאוּ אוֹתוֹ וְיִשְׁמְרוּ כָּל מִצְוֹתָיו    "וְעַתָּה"הקב"ה בְּעוֹלָמוֹ אֶלָּא אוֹצָר שֶׁל יִרְאַת שָׁמַיִם בִּלְבַד שֶׁנֶּאֱמַר  לְ 
 " וְכוּ'. ה' לִשְׁמֹר אֶת־מִצְוֹת" וְכוּ' "לָלֶכֶת בְּכׇל־דְּרָכָיודִּכְתִיב "

 
To resolve everything, one must analyze what [the rabbis] of blessed memory said on 

the verse: “And now, O Israel, what does the L-rd your G-d ask of you? Only this: to fear 
the L-rd your G-d, to walk all His ways, to love Him and to serve the L-rd your G-d with all your 
heart and soul, to keep the L-rd’s commandments and laws, which I command you today, for your 
good.”5 “The Holy One, Blessed be He, has nothing in his treasury other than a treasure of 
fear of Heaven, as it is stated: ‘And now, O Israel, what does the L-rd your G-d ask of you? Only 
this: to fear the L-rd your G-d.’6 In other words, G-d values fear of Heaven over all else. 

But does He not ask that they fear Him and observe all His commandments, as it is 
written “to walk in all His ways,” etc., “to keep the L-rd’s commandments of Hashem,” etc.?  

 

 
5 Deut. 10:12–13.  
6 Shabbat 31b. See also Berachot 33b. 
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, אֶלָּא וַדַּאי דְּמַיְירֵי עַל יִרְאַת שָׁמַיִם שֶׁהִיא בִּידֵי אָדָם דַּוְקָא  " מִמְּ˂" , שֶׁהָיָה לוֹ לוֹמַר  "מֵעִמָּ˂" וְיֵשׁ לוֹמַר שֶׁהַדִּיּוּק הוּא מִמִּלַּת  
דַּוְקָא   " מֵעִמָּ˂"שֶׁהוּא    אֵינוֹ רוֹצֶה רַק דָּבָר  "מָה ה' אֱ˄הֶי˃ שֹׁאֵל"הַכֹּל בִּידֵי שָׁמַיִם חוּץ מִיִּרְאַת שָׁמַיִם וְהַכָּתוּב אוֹמֵר    כִּדְאָמְרִינַן

 שֶׁאֵין לוֹ חֵלֶק בּוֹ.
 
It may be said that the inference is from the word mei’imach [“from you”] [˂ָּמֵעִמ], for 

it should have said me’mech [“from you”] [˂ְּמִמ], a shorter form, to conserve letters, as we know 
that the Torah doesn’t waste even a single letter. Rather it certainly refers to fear of Heaven, 
which is specifically in the hands of man, as we say: everything is in the hands of Heaven 
except for fear of Heaven,7 and the verse says “what does the L-rd your G-d ask,” He desires 
only that which is “from you” specifically, in which He has no part.  

 
 ."ה' שׁוֹאֵל מֵעִמָּ˂ הַיִּרְאָה", וְלאֹ אָמַר בְּדַוְקָא "אֱ˄הֶי˃ שֹׁאֵל מֵעִמָּ˂ה' מָה "וַעֲדַיִין קָשֶׁה עַל הַפָּסוּק לָמָּה אָמַר בִּלְשׁוֹן שְׁלִילָה 

 
Still, difficult about the verse is why it speaks in a negative form, “what does the L-rd 

your G-d ask from you,” and does not say explicitly that “the L-rd your G-d asks you to fear 
Him.”  

 
וְכוּ', וְאַדְּרַבָּא עִיקַּר שֶׁבַח   "וְאֶת־חֻקֹּתָיוה'    לִשְׁמֹר אֶת־מִצְוֹת"הקב"ה רוֹצֶה הַכֹּל כְּדִכְתִיב אַחַר זֶה  שֶׁ וְיֵשׁ לוֹמַר שֶׁאֵין הָכִי נָמֵי  

אֱ˄הֶי˃  ה'"כִי לאֹ רָצָה לוֹמַר בְּדַוְקָא  הַיִּרְאָה הוּא לְפִי שֶׁעַל יָדָהּ יִשְׁמוֹר כָּל הַמִּצְוֹת, וְאִם כֵּן הַיִּרְאָה אֵינָהּ עִיקַּר הַמִּצְוָה, וּמִשּׁוּם הָ 
 הַיִּרְאָה, שֶׁהָיָה נִרְאֶה שֶׁזֶּהוּ עִקַּר הַשְּׁאֵלָה, וְאֵינוֹ כֵּן שֶׁהֲרֵי שׁוֹאֵל הַכֹּל. " שֹׁאֵל מֵעִמָּ˂

 
It may be said that indeed the Holy One, Blessed be He, desires everything, as it is 

written afterward “to keep the L-rd’s commandments and laws,” etc. On the contrary, the 
primary praise of fear is that through it one will keep all the commandments, and thus fear 
is not the primary element of the commandment. Therefore, it did not wish to say explicitly 
that the L-rd your G-d asks of the fear of Heaven, for it would appear that this is the main 
request, which is not so, since He asks for everything.  

 
שֶׁכָּל מִצְוָה שֶׁבַּעֲשִׂיָּיתָהּ הִיא גְּמַר הַמִּצְוָה כְּגוֹן מִילָה מְבָרְכִים עַל   סִימָן תרמ"א)(אוֹרַח חַיִּים    הַטַּ"ז וַהֲרֵי זֶה דּוֹמֶה לְמַה שֶׁכָּתַב  

 כָּה תְּפִילִּין אֵין מְבָרְכִין עַל עֲשִׂיָּיתָהּ עכ"ל. עֲשִׂיָּיתָהּ, אֲבָל מִצְוָה שֶׁאֵין בַּעֲשִׂיָּיתָהּ גְּמַר מִצְוָה כְּגוֹן שׁוֹפָר מְגִילָּה וַחֲנוּ
 
This is similar to what the Taz wrote in Orach Chaim (siman 641, se’if katan 1), that 

any commandment whose performance constitutes the completion of the commandment, 
such as circumcision, one recites a blessing over its performance, but a commandment whose 
performance is not the completion of the commandment, such as shofar, Megillah, 
Chanukah, and tefillin, one does not recite a blessing over its performance.  

 

 
7 Berachot 33b. 
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וֹתָיו, כִּי הַבָּא לִיטָּהֵר מְסַיְּיעִין  וְהָכִי נָמֵי כַּוָּונַת הַכָּתוּב הִיא כָּ˂, הקב"ה שׁוֹאֵל הַכֹּל וְרוֹצֶה הַכֹּל וּמְסַיֵּיעַ אֶת הָאָדָם בִּשְׁמִירַת מִצְ 
אֱ˄הֶי˃ שֹׁאֵל מָה ה'  "מִיִּרְאַת שָׁמַיִם, מִשּׁוּם הָכִי אָמַר הַכָּתוּב    אוֹתוֹ, אֶלָּא לְפִי שֶׁתְּחִלַּת הַכֹּל הִיא הַיִּרְאָה וְהַכֹּל בִּידֵי שָׁמַיִם חוּץ

 , שֶׁזֶּה לְבַדּוֹ נוֹגֵעַ בָּאָדָם לְבַדּוֹ אֲבָל כָּל הַשְּׁאָר הַתָּלוּי בְּיִרְאָה גַּם הוּא יְסַיֵּיעַ בָּהֶם. "כִּי אִם־לְיִרְאָה"דַּוְקָא  "מֵעִמָּ˂
 
So too, the intent of the verse is thus: the Holy One, Blessed be He, asks for everything 

and desires everything and assists a person in observing His commandments, for one who 
comes to purify himself is assisted.8 However, since the beginning of everything is fear, and 
everything is in the hands of Heaven except for fear of Heaven, therefore the verse says, 
“what does the L-rd your G-d ask of you” specifically? “Only this: to fear the L-rd your G-d,” 
for this alone pertains to the person himself, whereas all the rest that depends on fear, He 
will also assist him with.  

That is, Scripture highlights fear as what God “asks” of man, but this is because it is the 
only element fully within human control. The ultimate aim remains the totality of observance, 
walking in His ways and keeping His commandments. Fear functions as the internal condition that 
makes consistent observance possible, much as a foundation supports a structure but is not itself 
the completed building. 

 
בְּפֶרֶק קַמָּא דְּמַסֶּכֶת    הָר׳ עוֹבַדְיָה בַּרְטֵנוּרָאוְהִנֵּה לְאַחַר שֶׁנִּכְנְסָה הַיִּרְאָה בָּאָדָם מִמֵּילָא הוּא זָהִיר בְּמִצְוַת לאֹ תַעֲשֶׂה כִּדְפֵירֵשׁ  

צָרִי˂ שֶׁיִּשְׁתַּדֵּל לְתַקֵּן מַה שֶׁקִּלְקֵל    אָבוֹת (מִשְׁנָה ג'), וְצָרִי˂ שֶׁתִּיכָּנֵס בּוֹ הָאַהֲבָה נָמֵי כְּדֵי שֶׁיִּהְיֶה זָהִיר בְּמִצְוַת עֲשֵׂה, וְאַחַר כָּ˂
 רַע טוֹב, שֶׁהֲרֵי עַתָּה יֵשׁ לוֹ מַעֲשִׂים טוֹבִים שֶׁיְּסַיְּיעוּהוּ מִן הַשָּׁמַיִם לְהַצְלִיחַ בִּתְשׁוּבָתוֹ. דְּהַיְינוּ לְהִתְאַמֵּץ בִּתְשׁוּבָתוֹ לַעֲשׂוֹת הָ 

 
Now, once fear has entered a person, he is automatically careful regarding negative 

commandments, as explained by the Rabbi Ovadia Bartenura in the first chapter of Tractate 
Avot (Mishnah 3), and it is necessary that love also enter him so that he will be careful 
regarding positive commandments. After that, he must strive to repair what he has damaged, 
namely to exert himself in repentance to transform evil into good, for now he has good deeds 
that will assist him from Heaven to succeed in his repentance.  

 
, וְאַחַר שֶׁיֵּשׁ לוֹ הַיִּרְאָה שֶׁעַל  " אִם־יִתָּקַע שׁוֹפָר בְּעִיר וְעָם לאֹ יֶחֱרָדוּ"וְיָדוּעַ שֶׁהַשּׁוֹפָר מַכְנִיס הַיִּרְאָה בְּלִבּוֹ שֶׁל אָדָם, כְּדִכְתִיב  
 יָדָהּ הוּא זָהִיר בְּמִצְוַת לאֹ תַעֲשֶׂה, צָרִי˂ שֶׁיִּקְנֶה הָאַהֲבָה. 

 
It is known that the shofar instills fear in a person’s heart, as it is written: “If a shofar 

is sounded in a city, will the people not tremble?”9 The shofar was sounded to signal danger or 
crisis. The sudden, piercing sound interrupts ordinary consciousness and creates a sense of urgency 
and vulnerability. After he has fear, through which he is careful regarding negative 
commandments, he must acquire love. Here, the shofar awakens moral awareness and initiates 
the process that leads from fear to love, and ultimately to repentance. 

 

 
8 Shabbat 104a. 
9 Amos 3:6. 
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מַעֲשֵׂיכֶם. וְאַחַר כָּ˂  פַּר  וּתְּשׁתְּחַדְּשׁוּ מַעֲשֵׂיכֶם, דְּהַיְינוּ לַעֲשׂוֹת מִצְוֹת, וְאַחַר כָּ˂ יְתַקֵּן הַמְעֻוָּות וְזֶהוּ    "תִּקְעוּ בַחֹדֶשׁ שׁוֹפָר"וְזֶהוּ  
מֵחֲמַת    " כְּלוֹמַר וְלאֹ תִּפְחֲדוּ פֶּן מֵחֲמַת עֲוֹנוֹתֵיכֶם שֶׁעֲשִׂיתֶם לאֹ תַּעֲלֶה בְּיֶדְכֶם לַעֲשׂוֹת הַתְּשׁוּבָה כַּהוֹגֶןבַּכֵּסֶה לְיוֹם חַגֵּנוּאָמַר " 

שֶׁצָּ  חַגֵּנוּ  לְיוֹם  וְעוֹד  נִכְסֵית,  שֶׁהַלְּבָנָה  עֵדִים  לָהֶם  שֶׁאֵין  לְפִי  כֹּחַ  לָהֶם  אֵין  שֶׁהֲרֵי  לְהַאֲמִין  הַמְּקַטְרְגִים,  יְקַבֵּל שֶׁ רִי˂  הקב"ה 
וִיגַלַּח וְיִלְבּוֹשׁ לְבָנִים וְיִתְעַטֵּף לְבָנִים לְהַרְאוֹת עַל הַבִּיטָּחוֹן שֶׁאָנוּ בּוֹטְחִים  צִפָּורְנָיו  יִּטּוֹל  תְּשׁוּבָתוֹ, כְּמוֹ שֶׁכָּתְבוּ הַפּוֹסְקִים שֶׁ 

 בְּחֶסֶד הָאֵל שֶׁנֵּצֵא בְּדִימוֹס. 
 
This is the meaning of “Sound the shofar on the month”—renew your deeds, that is, 

to perform commandments; and afterward he should repair what is crooked, and this is 
“improve your deeds.” Afterward, it says “on the new moon for our festival,” meaning: do 
not fear lest, because of your sins, you will not succeed in performing repentance properly 
due to the accusers, for they have no power since they have no witnesses, as the moon is 
covered.  

This resolves Questions 1 and 2: The lack of witnesses does not mean that sin is absent, 
but that it is not being actively prosecuted. This removes despair without diminishing judgment, 
for it signals that repentance remains possible and effective. Thus, the concealment of accusation 
is not a license for complacency, but a condition that enables sincere repentance. 

Furthermore, “for our festival,” that one must believe that the Holy One, Blessed be 
He, will accept his repentance, as the decisors wrote (Tur, Orach Chaim siman 581) that one 
should trim his nails, shave, and wear white garments and wrap himself in white to 
demonstrate the confidence that we trust in the kindness of G-d that we will emerge 
vindicated. This resolves Question 3: “For our festival” instead of “on our festival” indicates not 
merely the time of the festival, but its anticipated result: a confidence that the Day of Judgment 
will lead to vindication. 

 
תִּקְעוּ  "ב לְקַמָּן בַּפָּרָשָׁה עַל פָּסוּק  וּבֵיאוּר הַמִּדְרָשׁ אֵיזֶה חֹדֶשׁ שֶׁנִּכְסָה וְיֵשׁ לוֹ חַג וְחַגּוֹ בְּיוֹמוֹ וְכוּ', יוּבַן שַׁפִּיר בַּמֶּה שֶׁנִּכְתּוֹ

עַר בָּעוֹלָם הַזֶּה וּמִצַּד  , שֶׁהַחֹדֶשׁ הַשְּׁבִיעִי סוֹדוֹ לְהִנָּצֵל מִשֶּׁבַע קְלִיפּוֹת, אֶלָּא שֶׁיַּעֲקֹב מִצַּד אֶחָד גָּרַם שֶׁיִּהְיֶה לָנוּ צַ "בַחֹדֶשׁ שׁוֹפָר 
עיי"ש, וּמִשּׁוּם הָכִי הוּא נִכְסֶה לְפִי שֶׁהוּא לֶעָתִיד, אֲבָל מִכָּל מָקוֹם יֵשׁ לָנוּ חַג אַחֵר גָּרַם שֶׁיִּהְיֶה לָנוּ שִׂמְחָה בָּעוֹלָם הַבָּא. וְ 

פֶשׁ בְּשִׂמְחָה שְׁלֵימָה, אָנוּ שְׂמֵחִים בְּשִׂמְחַת הַנֶּפֶשׁ אַף בָּעוֹלָם הַזֶּה, אָמְנָם עִקַּר הַשִּׂמְחָה הִיא לָנוּ לֶעָתִיד שֶׁתִּהְיֶה הַנֶּ כְּלוֹמַר שֶׁ 
 וְזֶהוּ וְחַגּוֹ בְּיוֹמוֹ. וְעַיֵּין לְקַמָּן.

 
The explanation of the Midrash—“which is the month that is covered [i.e., it has a 

Rosh Chodesh], has a festival, and its festival is on that day,” etc.—will be well understood 
with what we will write later in the parashah (Essay 7) on the verse “Sound the shofar on the 
month,” that the secret of the seventh month is to be saved from seven klipot. However, Jacob, 
from one perspective, caused that we have suffering in this world, when he said to Esau, “thus 
says your servant Jacob,” and when he appeared to bow down to him. But from another 
perspective, he caused that we will have joy in the World-to-Come. See there.  

Therefore it is covered, because it pertains to the future. Nevertheless, we have a 
festival, meaning that we rejoice with the joy of the soul even in this world. However, the 
main joy will be for us in the future, when the soul will have complete joy, and this is the 
meaning of “and its festival is on its day.” See further below. 

* * * 


